INTY? MINS
B o fe o e e A
Introduction of the Author

Anonymous
May Hashem pour Shefa upon you

To find more Maamarim and to dedicate one visit:

o) ChassidusNow.com
o

The Maharal Of Prauge

B

)

)
Do yfoe. —E/{@\qCﬁ

Qf\j(lbfc‘,)\q




The Maharal of Prague

LRI NINDN

The Splendor of Israel

77’02

Introduction of the Author - =21%7 naTR7

Introduction

This discourse by the Maharal of Prague explores the deeper meaning of the concluding words of Tehillim 19:
LR X ' 70197 027 1371 9D MR 1i¥T7 1. The Maharal interprets this verse not just as a personal prayer, but
as a statement of profound theological principles: God does not reject the lowly, desires sincere inner devotion,
and remains the eternal Creator and Redeemer, even when man distances himself. He also explains the
significance of Torah as the crown and glory of Israel, tying it to the national identity of the Jewish people and
the divine praise received through its laws. The name of the sefer, Tiferes Yisrael, is revealed to embody this
concept—the Torah as the beauty and greatness of Israel.

""And this is the Torah that Moshe placed before the

Children of Israel" (Devarim 4:44). This verse—wants to say,

that the Torah is like a placed object, anyone who wants to
merit it—will merit it. And therefore it did not say: "that he
placed to the Children of Israel," only "before the Children of
Israel." Like an object that is placed before them, anyone who
wants to merit—merits it. And a person should not say that the
Torah was only given to great sages, who are distant from error,
but the Torah was given to all, and he should also not say:
"perhaps I will err in the Torah."

And this thing they explained in the Midrash (Shir HaShirim
Rabbah 2:4): "He brought me to the house of wine, and his
banner over me was love" (Shir HaShirim 2:4), Rabbi Yonah
said: two companions who are engaged in halachah, one says
the source-house of halachah, and the other does not say the
source-house of halachah, the Holy One, blessed be He, says:
"and his banner over me was love." Rabbi Acha said: an
ignorant person who reads "love" as "hatred," like saying "and
you shall love"—and he says "and you shall hate," the Holy
One, blessed be He, says: "and his banner over me was love."
Until here.

The explanation of "source-house of halachah"—is the root of
halachah and its reasoning.
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And because of this it appears that the blessing on Torah study
is "to engage in words of Torah," and we do not bless "to learn
Torah." And one should explain that therefore we bless "to
engage in words of Torah"—because this blessing is a blessing
over commandments, that one is obligated to bless over every
positive commandment. And a positive commandment is only
for a thing that includes action, for it is called a positive
commandment—one is obligated to do. And therefore one must
bless "to engage," meaning Torah study with action. And this is
when one utters speech

this is called engagement in Torah, for speech is considered
action. But "learning" is called understanding the thing that one
studied, and the blessing is only over the action of the
commandment. And if one studied only in-depth analysis alone,
he should not bless "to engage in words of Torah," for this is
said over the action.

However, it appears to say as we have said: that therefore we
bless "to engage in the words of Torah," because "to learn
Torah" is only applicable to one who has studied Torah and
directs the halachah according to its truth—only then does it
apply to learning Torah. But one who does not direct the
halachah to its truth—this is not considered learning. Therefore
we bless: "to engage in the words of Torah," whether he directs
the halachah or does not direct the halachah, only that he intends
to learn the truth—even though he is mistaken. For learning
Torah for oneself is very easy, and there is no need to worry
about anything.

However, to place words of Torah before another is difficult
from two perspectives: the first, because if he does not direct the
halachah to enlighten the eyes of the other with a matter of
truth—why should he? For the purpose of placing words of
Torah before another is to make him wise with words of truth
and uprightness. And the way of truth is distant from being
found—and all the more so in these generations, in which
wisdom has vanished from mankind.
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The second: even if he does direct the halachah, who knows if
the words of his mouth will be acceptable to the other. And if
they are not accepted, still, it did not accomplish anything. And
there is no doubt that every act in which the doer is distant from
reaching the goal of his intent—it is not fitting that he do that
act, lest his action be in vain and for nothing.

And this matter that we said—even in the complete generations,
a person needed extra caution that he not stumble in this. And
they said in the fourth chapter of Berachos (28b): upon entering
the study hall one prays: "May it be Your will that I not stumble
in a matter of halachah, and that I not declare pure that which is
impure, and that my colleagues rejoice in me, and that my
colleagues not stumble in a matter of halachah and I rejoice in
them"—until here.

Behold, even in a great Torah scholar, the heart of a person
inclines to rejoice when he finds a deficiency in the words of his
fellow. For every person by nature rejoices in the perfection he
has over his fellow. Therefore he prays not to follow his nature
and rejoice when his friend stumbles in a matter of halachah
while he himself does not stumble.

And even though one may explain the opposite of what was
said—that “and my colleagues rejoice in me” is a prayer that his
colleagues rejoice in him when he does not stumble in
halachah—the wording of the statement does not support this,
since it did not say that he should speak a matter of halachah,
only that it said in a negative way: that he not err in a matter of
halachah. And maybe he will not say any matter of halachah at
all, for not every person will say a matter of halachah in the
study hall.

And he should have said: "May it be Your will that I say
regarding pure [things] ‘pure,” and regarding impure [things]
‘impure,” and that my colleagues rejoice in me." And the
commentary of Rashi, of blessed memory, will prove it. And if
this matter is so for those of perfect stature—all the more so in
an imperfect generation, in which all the words of another are
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not favorable to him, for he does not judge the speaker
favorably. And behold, the difficulty is from two perspectives.
However, to be saved from this, when one directs his deeds to
Hashem, blessed is He, who bequeathed to man the Torah and
wisdom—He will still give him His Torah, and guide him in the
paths of truth, for from Him comes forth Torah.

And in the chapter "Eilu Nedarim" (Nedarim 81a): Rav Yehudah
said in the name of Rav: What is the meaning of the verse
(Yirmiyahu 9:11): "Who is the wise man who will understand
this? Why was the land lost?" This matter was asked of the
sages, and of the prophets, and of the angels—and they did not
explain it—until the Holy One, blessed is He, explained it
Himself, as it is said (ibid. v.12): "And Hashem said: Because
they have abandoned My Torah, and did not listen to My voice,
and did not walk in it." That is, "did not listen to My voice"
means "and did not walk in it." Rav said: Because they did not
bless over the Torah first. Until here.

And this is a wonder—that the land should be destroyed because
they did not bless on the Torah first, and not because of idol
worship, or illicit relations, or bloodshed that occurred in the
First Temple.

However, the explanation is: that which is a cause for the
existence of something, is also a cause for its continued
existence. And do not wonder—for the carpenter is the cause of
the building of the house. Yet even if the carpenter disappears,
the house remains. This is not so, for the carpenter is not a
component of the house, only one who joins the wood together.
And that is what the carpenter acts upon—not the essence of the
house; the house is made by the carpenter by circumstance.

But something that is essentially the cause for the existence of
another thing, is certainly the cause for its continuation. For it
was the cause that it should exist, and so too it is the cause for its
continued existence. And this matter is demonstrable by proof.
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Therefore, if they had blessed on the Torah at the beginning,
saying "Blessed is He who gives the Torah to Israel," and there
was love to Hashem, blessed is He, for having given the Torah to
Israel—for this is the meaning of the blessing on the Torah, that
He, blessed is He, is blessed for this, and that one loves Hashem
for the good He gave them—the Torah—then this would have
also caused the Torah to remain among Israel.

That Hashem, blessed is He, would have placed in their hearts to
guard and to do and to uphold—even if they would sometimes
transgress one commandment, they would immediately return to
guard and to do and to uphold. And this would have been from
Hashem, blessed is He, who is the cause of the Torah, and He is
also the cause that it not be nullified.

Similar to this: when damage reaches a branch that extends from
the tree, then the root from which it came returns and causes its
growth from the root, which was the cause of its emergence.
And without the root, the tree has no existence at all.

And therefore, had they blessed on the Torah first, recognizing
that He, blessed is He, is the cause of the Torah and gave them
the Torah—and they were attached to Him, blessed is He, in love
for what He gave—the Torah to Israel—then through this
attachment, Hashem, blessed is He, would also be the cause that
the Torah would not be nullified. But because they did not bless
on the Torah first, they were not attached to Him, blessed is He,
in love for what He gave—the Torah to Israel—there was not
here a sustaining cause for the Torah among Israel, and thus they
came to transgress the Torah, and this caused the land to be lost.
And they said: "This matter was asked," etc.—the explanation is
that there are three levels: The first level is the level of wisdom
which a person has in the lower worlds—that which man is able
to grasp. The second level is the level of prophecy, which is
upon the prophets, who are human beings in this world, and to
whom the Holy Spirit comes from above. The third level is the
comprehension that is in the upper realms, for the angels are
above. And this is what it means when it says, "This matter was
asked," etc.
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For that which He, blessed is He, is the cause of the Torah—is
higher than the level of sages, prophets, and angels. For all of
these are caused and resultant, and they do not reach something
which is from the side of the Primary Cause itself, and from the
perspective of the caused there is no knowledge of this.

For even if they would have known that the reason the land was
destroyed was because they sinned, this was not the cause of the
destruction of the land. For if they had sinned, Hashem, blessed
is He, would have sustained the Torah within them, and they
would have returned to the proper path. Rather, the cause was
that they did not bless on the Torah first, and through this came
the destruction of the land.

And if they had cleaved to Him, blessed is He, in that He gave
the Torah—then Hashem, blessed is He, would have been with
them in what He gave them—the Torah. And just as He, blessed
is He, was the cause of the Torah's existence among them, He
would also have been the cause of its sustenance among them,
and the land would not have been lost.

But now, since they did not bless on the Torah first, and they
were not cleaving to Him, blessed is He, in that He gave the
Torah to Israel-—then also Hashem, blessed is He, was not with
them to sustain the Torah, and this was the cause that the land
was lost.

And one might ask: Why did they not bless on the Torah first?
The explanation is: the meaning of the blessing is not merely
speech of the mouth alone. Certainly they did say the blessing
with their mouths. But the intention of the blessing in essence is
the complete love and cleaving to Hashem, blessed is He—to
love Hashem, blessed is He, in that He gave the Torah. And this
is the idea of the blessing.

And not all loves are equal—for true love is love with all heart
and all soul, as it is written (Devarim 6:5): "And you shall love
Hashem your G-d with all your heart and with all your soul and
with all your might."
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And they did not have complete love for Hashem, blessed is He,
in that He gave the Torah to Israel—especially regarding this
great goodness, which is the Torah, which is the greatest of all
good, for which one must bless Hashem, blessed is He, and exalt
His Name with all his heart. And according to the greatness of
the goodness, they did not bless with all their heart.

And this is what they said there (Nedarim 81a) as well: "Why is
it that Torah scholars are not commonly found whose children
are also Torah scholars? Because they do not bless on the Torah
first." For even if they do bless with the mouth, nonetheless, this
matter—that the Torah was given—requires that one bless
Hashem, blessed is He, with all his heart, and thereby he has
complete love for Hashem, blessed is He.

And even if he is a Torah scholar and a complete tzaddik, this
matter—that he bless Hashem, blessed is He, with all his heart
on the giving of the Torah—is distant from being done as it is
fitting.

Moreover, the Torah scholar’s heart is attached to the Torah, for
the Torah is beloved to those who study it. And because of their
love for the Torah, this displaces love for the Creator at that
moment when they come to study.

For when they come to learn Torah, and their love is for the
Torah, then in their learning there is not love for Hashem,
blessed is He, for having given the Torah—for one cannot have
love for two [at once].

For all love is attachment to the beloved, and if he is attached to
this, he is not attached to the other.

Therefore, love of the Torah, which is beloved to them, is
something that displaces the possibility of blessing with the
whole heart to Hashem, blessed is He, for having given the
Torah. And this is what it means that they do not bless on the
Torah first.

And therefore, Torah scholars do not emerge from them. For if
they loved Him in that the Torah is found from Him, blessed is
He, then Hashem, blessed is He, would also be the cause for
Torah to come forth from them as Torah scholars.
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But now, since they are attached to and pursuing the Torah itself
alone, and they are not attached to Him, blessed is He, in that He
is the cause of the Torah—they do not produce a Torah scholar
who possesses Torah.

For there is no cause present that imparts the Torah to the Torah
scholar.

And this is what the verse says (Yirmiyahu 5:11): "And they did
not listen to My voice"—this refers to the Torah itself; "and they
did not walk in it"—they did not take the Torah together with its
cause, for taking the Torah together with its cause is called
walking in the Torah completely.

And because of this, neither the sages nor the prophets nor the
angels knew this matter.

For this matter reaches specifically to the Primary Cause, and
not to that which is resultant. And all these are effects and
results, and therefore the Holy One, blessed is He, explained it
Himself.

And similarly, if a Torah scholar does not bless on the Torah
first, he does not take the Torah with the Cause of the Torah, and
there is lacking and interruption, and Torah scholars do not come
from him.

Like one who takes a tree without the root from which the tree
came, then fruit does not continue from it. And therefore, if he
blesses on the Torah first, a Torah scholar comes from him and
produces fruit.

And because of this, when a person directs himself in Torah to
Hashem, blessed is He, who gave the Torah, Hashem, blessed is
He, also saves him from error and illuminates his eyes in His
Torah.

And when David saw before him these two matters we
mentioned: the first—that he feared lest he stumble in words of
Torah; and the second—that his words would not be pleasing to

others—he arranged his words in the psalm "The heavens
declare the glory of G-d" (Tehillim 19).
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He began first by telling the greatness of the Torah, saying: "The
Torah of Hashem is perfect, restoring the soul; the testimonies of
Hashem..." until "Also Your servant is careful with them; in
observing them is great reward."

And according to the greatness of the matter, one must be careful
not to stumble in it. And he mentioned six things, and in each
one he mentioned Hashem—to say that the Torah is joined with
Hashem, blessed is He.

To say that through the Torah a person acquires attachment to
Him, blessed is He. And because he wished to say that this
attachment is a complete attachment—not attachment in a partial
sense like one who is a man of middos, who by way of his
character acquires attachment to Him, blessed is He, but does
not acquire full attachment, only partial—

According to the middah to which he is attached entirely on one
side—and because the sides of distinction are six: right and left,
front and back, above and below—corresponding to this he
mentioned six names, that he is attached to Him, blessed is He,
on every side, and does not deviate from Hashem, blessed is He,
in any direction—not to the right, nor to the left, and not in any
direction.

He began to say: “The Torah of Hashem is perfect, restoring the
soul,” because when the Torah is perfect, through this the person
also becomes perfect. And when he is perfect, the person is
completely with Hashem, as it is written (Devarim 18:13): “You
shall be perfect with Hashem your G-d,” and our Sages of
blessed memory explained in Maseches Nedarim (32b):
“Whoever makes himself perfect is with Hashem.”

And therefore our Sages of blessed memory said (Chullin 91b):
“The image of the perfect one is engraved on the Throne of
Glory.” For it is said about Yaakov (Bereishis 25:27): “And
Yaakov was a wholesome man.” And thus it says: “restoring the
soul,” meaning, it restores the soul to give it life. For the
wholesome one is with Hashem, as we said, and it is written
(Devarim 4:4): “And you who cleave to Hashem your G-d are
all alive today,” for through the cleaving to Him, you are alive.

nIIR" RRY AT N2 1907 NN DR
03" 79,10 "7 PR Wy NWH R '
27 2RY 0RY'R 0732 91 AT

W) XY 13 MY T 1377 N2y "9
219,09 72 T 923,597 WY N fa
NRIPIY , 1207 D 28 NIXR AR °3

072 121,""7 m7y" "' niR";

12 MPT DTG AP TIAT T77Y °2 i
NI A7 MPTIY 217 X3y *39m1 .72
mmg;‘ o ﬁng Ll T¥3 NPT XY , 3 NPT
;77207 92 MPIT A3ip NI P77V NI Y3

M TS MPRTI P P PN,

1911 .78 223 217 PIT WK 177 °D3

AP 27 A7 T LRI T2Yn I 0039
Y APRY 78 222 T2 92 P27 XAy ,niny
,2R0W'? X1 Py X7 78 07 T oW
7% DY K.

°2,"W3 NIWR MPRn ' AR 1 0
12703 OTRT A1V AR 77T WK
QYo oy X7 QTRT ,0°00 RIT WD) .00

oonp" (3,1 0°37) N7 W7 T
12727 D311 WMDY, "R ' oy man

RV In¥Y o°nQRT 93 :(2,27 77) 0773 19N
7120 oW oy’

12,88 90 TY) 719727 D131 TR A2
1LY 2Py’ °3 .'71290 ROI2 RPN an NY
727."09 WX 2pyN" 1(12,10 MWRI) Ky
WDy N2WH ROTY 123 ,"wH NWR" 1y
13 77207 owd oy X371 2°nR0 03 NPy
D°P373 0ANY" (7,7 0737) 0 NIRY
mpa73 78 2 ,"0¥a 0292 o0 oy N2

Powered By: ChassidusNow.com

10


http://chassidusnow.com/doanote
http://chassidusnow.com

77’02

The Maharal of Prague

LRI NINDN

The Splendor of Israel

Introduction of the Author - =21%7 nuTR7

And therefore it is written: “The Torah of Hashem is perfect,
restoring the soul.”

And afterward he said: “The testimony of Hashem is faithful,
making the simple one wise.” Meaning: what is the worth of a
person who has only human intellect? But “the testimony of
Hashem is faithful, making the simple one wise”—through
Torah, one becomes wise. For the Torah testifies about realities
to clarify each matter, and it is faithful, making the simple one
wise until he is considered exceedingly intelligent.

And afterwards he said that the Torah also brings a person to the
level of “rejoicing the heart.” Meaning: the person is considered
a complete being through the Torah, and therefore it rejoices the
heart of the person. For when a person is in completeness, he is
in joy. And the opposite is when he is in deficiency—he is in
mourning. And thus when death occurs to one from his flesh, he
1S in mourning.

And he further said: “The commandment of Hashem is pure,
enlightening the eyes.” Meaning: the Torah teaches a person the
action that he should do, and it is not considered as if he walks
in darkness. Previously he said: “making the simple one wise”
regarding the wisdom that makes him wise, and here he said:
“the commandment of Hashem is pure, enlightening the eyes,”
so that he not walk in his deeds in darkness, but rather he
performs the mitzvah, until the person is completely whole both
in his intellect and in his deeds.

And afterward, “The fear of Hashem is pure, enduring forever.”
The explanation is that through the Torah one acquires eternity.
And this matter is hinted to in the chapter Bameh Madlikin
(Shabbos 31a), that through awe one acquires eternal existence,
on the verse: “The fear of Hashem is His treasure” (Yeshayahu
33:6), and this will be explained in the coming chapters with the
help of Hashem, may He be blessed.

And he said: “The judgments of Hashem are truth; they are
righteous altogether.” This matter surpasses all others: that
through the Torah, one becomes similar to Hashem, to the extent
it is possible to resemble one’s Creator.
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For the seal of the Holy One, blessed be He, is “Truth” (Shabbos
55a), and the judgments of the Torah and its ways are truth.

And it says: “They are righteous altogether”—because all things
contain truth to some extent, but “the judgments of Hashem are
truth; they are righteous altogether” means that they are all equal
in truth.

And this indicates that they are utterly true; therefore, they are
all equal in truth. For if it were not so, they would not all be
equal in truth—rather, one would be more than another. But
because they are utterly true, they are all equal in truth.

And he said: “More desirable than gold and than much fine
gold.” The explanation is that the mitzvah contains two aspects:
the first is that the mitzvah is beneficial to the physical human
being. This is clearly evident to all—that all the commandments
of the Torah are designed to perfect and complete the person, so
that he becomes good.

And the second: that intellect also necessitates the
commandments, from a Divine intellectual secret. Regarding
this, it is said that the mitzvah contains a Divine intellectual
secret—they are “more desirable than gold and much fine gold,”
which are desirable to the eye’s vision. But the mitzvos of the
Torah are even more desirable to the vision of the intellect.

Just as the term “seeing” applies to the eye, so too it applies to
the intellect—for the word “saw” is used for both, as in the
expression “I see the words of so-and-so.” Therefore, he said
that the Divine intellect in the Torah is more desirable to the
vision of the intellect than gold and fine gold are to the vision of
the eye.

And regarding the physical good that the Torah establishes—that
everything is for the good—for the Torah is called “good,”
regarding this it says: “and sweeter than honey and drippings of
the honeycomb,” which refers to physical sweetness.
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And the reason the matter is doubled in each expression—saying
both “than gold and fine gold,” and “sweeter than honey and
drippings of honeycomb”—is that if he had said only “more
desirable than fine gold,” one might think they are only more
desirable than fine gold but not than other forms of gold. Now
that it says: “more desirable than gold and than fine gold,”

we understand that it is not just that they are more desirable than
gold, but even more than fine gold—meaning, they are
absolutely more desirable than all forms. Similarly, the phrase
“sweeter than honey and drippings of honeycomb” teaches the
same idea.

And on this it says: “Also Your servant is warned by
them”—meaning, according to their level and greatness, it is
proper that one should be warned by them.

“And in keeping them is great reward”—refers to the World to
Come. And afterward it says: “Mistakes—who can understand?”
Meaning, according to the greatness and level of the matter, one
must be cautious not to sin.

And so it says: “Mistakes—who can understand?”—this refers
to erring in words of Torah, for due to their great depth it is
impossible to fully understand everything in complete truth, and
therefore it says: “Who can understand?” Then it says: “From
hidden sins cleanse me”—regarding an unintentional act, when
one did not even know he sinned.

And afterward it says: “May the words of my mouth be
favorable,” in order that he merit to spread Torah to others. And
on this it says: “May the words of my mouth be favorable”—that
others will accept his words.

And in the Midrash (Yalkut Shimoni, Tehillim §778): “May the
words of my mouth be favorable”—that they will act upon them
for generations and they will be engraved for generations, and
they will be read from them like from the book of the Miros.
Meaning: heretical books, like the books of the Miros, do not
render the hands impure (Mishnah Yadayim 4:6), but these will
be read and reward will be given for them like [the reward for
studying] Nega’im and Ohalos.
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Rabbi Yirmiyah said in the name of Rabbi Yochanan: “‘I will
dwell in Your tent forever’ (Tehillim 61:5)—could it enter your
mind that David asked to live in two worlds? Rather, the
meaning is: they will read and mention me in synagogues and
study halls as if I were still alive.”

And therefore he said: “May the words of my mouth be
acceptable” — to the creations.

“And the meditation of my heart before You” means to say: “For
all hearts is the Holy One, blessed be He, a searcher” (Divrei
HaYamim I 28:9), and You knew that I intended for the sake of
Heaven. Therefore, He will guide me in the path of truth.
“Hashem, my Rock and Redeemer,” meaning: after You have
formed me, You do not reject Your creations. And if another that
You have formed, his actions caused him to be distanced,
behold, You are my Redeemer from everything—even though I
became distant—until I become desirable.

Therefore, the prayer is to One who does not despise the lowly,
and does not distance those who had been far — that “the words
of my mouth be acceptable before all,” and that He will teach
me the path of truth, and support me with His right hand of
righteousness forever, amen.

And the name of this composition is called Ziferes Yisrael,
because it is a composition on the Torah, which is the glory of
Israel, as it is written (Devarim 4:8): “And what great nation is
there that has statutes and righteous ordinances...” and (ibid.
4:6): “And they will say, only a wise and understanding people
is this great nation.”

And we have already explained in the introduction to the
Gevuros Hashem (third introduction), that for this reason they
said in Tractate Berachos, chapter HaRoeh (Berachos 58a):
“*And the glory’ (Divrei HaYamim I 29:11) — this refers to the
giving of the Torah.”

[NOTE Summary

ToONI APAR" 371 027 oW AR 030 NN

TITY TNYT XR7Q °3) (7 KO D7) "Dy

TP P RPN ;DM W2 AT WRan

19X NIWYTR *NA 11032 ON22 NIR P
oo '

NPI23 98- "D N 1I%77 P M T

"nia3% 92 03" ni awin "909% 027 1
,(0,713 X073 °7137) 7720 aWa WiT
TR DI AT T, OT? NN DY)

" I078) AORY M °2 M 7N e
WY PINEY N DX TR DX DN PN
N ,737 73 "2 ADN 17 0N PI? M

TP "I 7Y PR 2.

PR, 0702 ORI IORY X T20RT 12
D VR T PTY DRI Yt P
P78 P2 °37Y02) MK 777 11,95 °197
T T

R 72,2877 NNHN NYR3 T 20T oY)
2°072 ,2X7W 1NN R°QY ,17IRT 7Y M3
o°pn §92 WK 2373 29 oM (m,7 0027)

11211 020 0¥ P IMRY" L "R T 00w
7,0 av) "nra 2iTaa via).

' NI M0 DY AnTRa2 MR 129
NQ03 TN 72 22w (WU A7)
M37) "nwenm" (X ,11) A¥INT P93 1072
7R 1A 91 (R0 ,0 RTDW

The Mabharal opens with a close reading of the verse “°9 > 11¥7? 17°,” explaining that the
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words of one’s mouth should be pleasing not only before Hashem but also before other people.
The next phrase, “7°39% °27 11371, speaks to God’s knowledge of the heart and His desire for
sincerity and truth in intention. Even if a person has strayed, if he turns toward Hashem with
truth and yearning, Hashem, who does not reject His creations, will redeem and accept him. The
discourse concludes with a discussion on the name 7Ziferes Yisrael, emphasizing that Torah is the
source of Israel’s true beauty and nobility, as declared in the verse, “1323) 027 Q¥ 27 ...2373 >33 1.”

Practical Takeaway

No matter how far one has strayed, sincere prayer and truthful inner intention can reconnect a
person with Hashem. He is not repelled by brokenness, nor does He abandon those who were

distant. The Torah, in its beauty and truth, is both our national glory and our personal pathway
back to God.

Chassidic Story

A story is told about the Maharal of Prague during his tenure as Chief Rabbi. A wayward young
man, known for his irreverent behavior, once barged into the synagogue during the Yamim
Nora’im. Many congregants turned him away in disgust. But the Maharal called him close and
gave him an aliyah. Afterward, he explained: “Hashem, our Creator, never rejects the handiwork
of His own hands. If this young man stood here today with even a flicker of teshuvah in his
heart, who are we to bar the gates of return?” The young man later became a serious baal
teshuvah and a devoted student.

(Source: Maaseh Avos, collected traditions of the Maharal's life) END NOTE]
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