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The Maharal of Prague 
The Splendor of Israel - ישראל תפארת  
  Chapter Thirteen - רֶק ה פֶּ לֹשָׁ ר שְׁ עָשָׂ ​

 
​ לְבּוּשׁ גַּם ל הַמַּ עֲלָה קָשׁוּר תּוֹרָה שֶׁ יוֹתֵר הַגְּבוֹהָה לַמַּ בְּ  

Also the garment of Torah is connected to the most elevated level. 

Introduction​
This discourse, authored by the Maharal of Prague (Rabbi Yehuda Loew ben Betzalel, 1520–1609), one of the 

most prominent Torah scholars and mystics of the late 16th century, explores the metaphysical essence of 
mitzvah observance and Torah study. The Maharal served as a rabbi in Prague and other communities and is 

renowned for his deep philosophical works such as Netiv HaTorah, Tiferet Yisrael, and Gevurot Hashem. He is 
also associated with the famous legend of the Golem of Prague, though his lasting legacy is in his systematic, 

symbolic approach to Jewish thought. In this discourse, he leads the reader into the inner world of 
mitzvos—not as mere commandments but as vehicles of spiritual purification, culminating in true deveikus 

(cleaving to G-d). The progression of ideas moves from the foundational necessity of Torah, to the 
transformative power of halachah, and finally to a passionate call to follow the path of our spiritual ancestors 

in meticulous observance and study. 

In this chapter we will explain to you, that those who thought 
that the superiority of the external sciences over the Torah lies 
in that the external sciences investigate important things like 
the spheres, and they are found to be important. 

זהֶ  רֶק בְּ י לְךָ, נבְָאֵר הַפֶּ בוּ אוֹתָם כִּ חָשְׁ י שֶׁ יתְִרוֹן כִּ  
ה הַתּוֹרָה, עַל הַחִיצוֹניִּוֹת הַחָכְמוֹת הַחָכְמוֹת בַּמָּ שֶׁ  

בָרִים מְעַינְוֹת הַחִיצוֹניִּוֹת דְּ הַגַּלְגַּלִים, כְּמוֹ הַחֲשׁוּבִים בַּ  
הַחֲשׁוּבִים נמְִצָאִים וְהֵם . 

And the words of Torah, however, investigate low and inferior 
matters—and therefore they thought that success lies in the 
comprehension of important existences. 

בְרֵי וְאִלּוּ  בָרִים מְעַינֶתֶ תּוֹרָה דִּ דְּ פָלִים בַּ הַשְׁ  
חוּתִים, בוּ וּלְפִיכָךְ הַפְּ י חָשְׁ גַת הִיא הַהַצְלָחָה כִּ הַשָּׁ בְּ  
הַחֲשׁוּבִים הַנִּמְצָאִים . 

But we have already said (above Chapter 11) that what they 
see as important and valuable is not so. 

רֶק )לְעֵיל אָמַרְנוּ וּכְבָר  י י״א( פָּ חָשׁוּב מַה כִּ שֶׁ  
עֵיניֵהֶם ם בְּ כָּךְ אֵינוֹ וּבְדַעְתָּ , 

Rather, the true importance is Torah—being the decrees of 
Hashem, blessed be He—upright and clear, as we have 
elaborated. 

יבוּת אֲבָל  מֶה הַתּוֹרָה, הִיא הַחֲשִׁ הִיא בַּ ם גְזרֵוֹת שֶׁ הַשֵּׁ  
רַךְ רִים יתְִבָּ הֶאֱרַכְנוּ כְּמוֹ וְהַבְּרוּרִים, הַישָׁ שֶׁ . 

And in this chapter we will further clarify.  ֶרֶק וּבְזה בַּאוּר לְךְ נוֹסִיף הַפֶּ . 

Know that the complete Torah is also dominant in all forms of 
comprehension, and lacks nothing in it. 

ע  י דַּ מִימָה הַתּוֹרָה כִּ קִיף הַתְּ ן תָּ כָל גַּם־כֵּ גוֹת, בְּ הַהַשָּׂ  
חְסַר וְלֹא כֹּל תֶּ בָּהּ  . 

And although in man's eyes the words of Torah seem like 
lowly and insignificant matters, this is no wonder. 

י וְעִם  עֵיניֵ נרְִאֶה כִּ י הָאָדָם בְּ בְרֵי כִּ הֵם הַתּוֹרָה דִּ  
דְבָרִים חוּתִים כִּ פָלִים, פְּ זהֶ אֵין וּשְׁ מִיָּה בָּ תְּ . 

For to the Torah of man happened what happened to man 
himself. 

י  רָה מַה הָאָדָם לְתוֹרַת קָרָה כִּ קָּ הָאָדָם אֶל שֶׁ . 
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For man stands in the lower realms, even though he has a soul 
hewn from beneath the Throne of His Glory, may He be 
blessed, from a very high level. 

י  חְתּוֹניִם, עוֹמֵד הָאָדָם כִּ יֵּשׁ עִם בַּתַּ מָה לוֹ שֶׁ הִיא נשָׁ שֶׁ  
חַת חֲצוּבָה א מִתַּ רַךְ כְּבוֹדוֹ כִּסֵּ דְרֵגָה יתְִבָּ עֶלְיוֹנהָ מִמַּ . 

Also the Divine Image shines upon him, which is the highest 
of levels. 

הִיא אֱלֹהִים, צֶלֶם עָלָיו זוֹרֵחַ גַּם  עֲלָה שֶׁ הָעֶלְיוֹנהָ הַמַּ . 

So too are the commandments of the Torah—even though they 
are physical things—they possess an inner secret that stands at 
the summit of the world. 

הֵם עִם הַתּוֹרָה, מִצְוֹת הֵם כָּךְ  בָרִים שֶׁ מִיִּים, דְּ ישֵׁ גַּשְׁ  
ניִמִי סוֹד לָהֶם הוּא פְּ ל בְּרוּמוֹ עוֹמֵד שֶׁ עוֹלָם שֶׁ . 

And now let not man wonder how man merits the World to 
Come through Torah, since it is through small and inferior 
matters. 

ה  לָעוֹלָם הָאָדָם יזִכֶּה אֵיךְ הָאָדָם יתְִמַהּ אַל וּמֵעַתָּ  
הִיא הַתּוֹרָה, עַל־ידְֵי הַבָּא שֶׁ בָרִים שָׁ דְּ הַקְטַניִם בַּ  

חוּתִים  .וְהַפְּ

For this question is just like the question on man 
himself—how does one of matter merit eternal life? 

י  אֵלָה כִּ זֹּאת הַשְׁ ן הַ אֵלָה כְּמוֹ גַּם־כֵּ אֵיךְ הָאָדָם, אֶל הַשְׁ  
עַל יזִכֶּה הַנִּצְחִיִּים לַחַיִּים חמֶֹר בַּ . 

The answer is: although man is a being of body and matter, do 
not look at the container, but at what is inside it (Avos 4:20). 

שׁוּבָה  הַתְּ זהֶ; שֶׁ הָאָדָם עִם בָּ עַל הוּא שֶׁ וְחמֶֹר, גּוּף בַּ  
כֵּל אַל סְתַּ קַנקְֵן תִּ ה אֶלָּא בַּ יֵּשׁ בַּמָּ ד, )אבות בּוֹ' שֶׁ  

 .(כ״א

For within him is the Divine spirit, a holy soul, which is hewn 
from beneath the Throne of Glory. 

י  מָה אֱלֹהִים רוּחַ בּוֹ ישֵׁ כִּ ה, נשָׁ ר קְדוֹשָׁ מָה אֲשֶׁ הַנשָׁ  
זֹּאת חַת חֲצוּבָה הַ א מִתַּ הַכָּבוֹד כִּסֵּ . 

And for the sake of this soul, man merits eternal life.  בִיל מָה וּבִשְׁ זֹּאת הַנשָׁ חַיִּים אֶל הָאָדָם זוֹכֶה הַ  
 .הַנִּצְחִיִּים

And likewise, though the commandments of the Torah seem to 
be in lowly things, they contain the highest of all things, 
reaching up to the World to Come. 

צְוֹת עִם וְכָךְ,  מִּ הֵם נרְִאֶה הַתּוֹרָה שֶׁ בָרִים שֶׁ דְּ בַּ  
חוּתִים, צְוֹת ישֵׁ הַפְּ מִּ בָרִים בַּ כֹּל, עַל עֶלְיוֹניִם דְּ הַ  

הַבָּא עוֹלָם עַד מַגִּיעִים . 

So much so that the commandments of the Torah that a person 
must perform are entirely similar to man and his soul. 

צְוֹת עַד  מִּ מְחַיָּב הַתּוֹרָה שֶׁ דּוֹמִים הֵם לִפְעַל, הָאָדָם שֶׁ  
מָתוֹ הָאָדָם אֶל לְגַמְרֵי וְנשְׁ . 

And therefore, just like man himself, who stands in this world 
and his soul reaches the World to Come, 

ר עַצְמוֹ, הָאָדָם כְּמוֹ וּלְפִיכָךְ  בָּעוֹלָם עוֹמֵד הוּא אֲשֶׁ  
מָתוֹ הַזֶּה, הַבָּא עוֹלָם עַד מַגִּיעַ וְנשְׁ . 

So too the Torah and the commandments that a person must 
fulfill—though in this world—yet the end of their level stands 
at the peak of existence. 

צְוֹת הַתּוֹרָה וְכָךְ  מְחֲיבֶ וְהַמִּ בָּם לִפְעַל, הָאָדָם שֶׁ  
דְבָרִים הֵם בִּ מַדְרֵגָתָם וְתַכְלִית הַזֶּה, בָּעוֹלָם שֶׁ  
ל בְּרוּמוֹ עוֹמְדִים עוֹלָם שֶׁ  

And according to your opinion, the Tanna holds (Kiddushin 
39b): 'There is no reward for a mitzvah in this world.' 

 
נאָ לֵיהּ סְבִירָא וּלְבָךְ ין לַתַּ בַּר ב(: ל״ט, )קִדּוּשִׁ ישְׂ  

הַאי מִצְוָה לֵיכָּא עַלְמָא בְּ . 
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For due to the lofty level of the mitzvos and their inner 
essence, it is not fitting that the reward for mitzvos be in this 
world. 

 
י צְוֹת מַדְרֶגֶת לְמַעֲלַת כִּ הֶם, וּפְניִמִית הַמִּ לָּ רָאוּי אֵין שֶׁ  

יִּהְיהֶ לוּם שֶׁ שְׁ כַר תַּ הַזֶּה בָּעוֹלָם מִצְוֹת שְׂ . 

Except for a mitzvah that is good for others, like all those they 
said (Peah 1:1): honoring father and mother, acts of kindness, 
and bringing peace— 

 
הוּא מִצְוָה זוּלַת רִיּוֹת, טוֹב שֶׁ אָמְרוּ אוֹתָם כָּל כְּמוֹ לַבְּ שֶׁ  
וַהֲבָאַת חֲסָדִים, גְּמִילוּת וָאֵם, אָב כִּבּוּד א(: א, )פֵּאָה  

לוֹם  .שָׁ
since they are beneficial to a person who is in this world, it is 
fitting that he eat their fruits in this world. 

 
הֵם מִתּוֹךְ הוּא הָאָדָם טוֹבוֹת שֶׁ רָאוּי הַזֶּה, בָּעוֹלָם שֶׁ  

יֹּאכַל  הַזֶּה בָּעוֹלָם פֵּרוֹת שֶׁ . 
But it is not so with other mitzvos, whose reward is only in the 
World to Come. 

אָר כֵן וְלֹא  אֵין מִצְוֹת, שְׁ כָרָן שֶׁ הַבָּא בָּעוֹלָם רַק שְׂ . 

And in the Hidden Midrash (Zohar, Behaaloscha 152a): Rabbi 
Shimon said: Woe to that person who says that the Torah came 
to tell stories of the world and words of the mundane. 

 
דְרָשׁ הַעֲלֹתְךָ )זהַֹר הַנֶּעְלָם וּבַמִּ י אָמַר א(: קנ״ב, בְּ רַבִּ  
מְעוֹן: אֲמַר נשָׁ בַּר לְהַהוּא וַוֹי שִׁ הָא דַּ אֲתָיאָ אוֹרַיתְָא דְּ  

עָלְמָא סִפּוּרִין לְאַחֲזאָָה ין בְּ הֶדְיוֹטֵי וּמִלִּ דְּ . 
For if so, even in this time we could make a Torah from 
mundane words and with greater praise than all of them. 

 
אִי זמְִנאָ אֲפִלּוּ הָכִי, דְּ לְמֶעֱבַד יכְָלִין אֲגַן דָא בְּ  

הֶדְיוֹטֵי מִילִין בְּאוֹרַיתְָא, בְחָא דְּ מִכּוּלְהוֹן יתֵָיר וּבְשִׁ . 
If to tell worldly matters, even the rulers of the world, there are 
among them lofty matters even more. 

 
קַפְסִירֵי אִינוּן אֲפִלּוּ דְעָלְמָא, מִלָּה לְאַחֲזאָָה אִי  

עָלְמָא, יהוֹן אִית דְּ ין בֵּ אִין מִילִּ יתֵָיר עִלָּ . 
If so, let us take after them, and make from them a Torah of 
this sort. 

 
תְרַייְהוֹן, גֵּיזיִל הָכִי אִי אוֹרַיתְָא מִנַּייְהוֹן וְנעֲַבֵיד אַבַּ  

הַאי גַּוְנאָ כְּ . 
Rather, all the words of Torah are lofty words and supernal 
secrets. 

ין כָּל אֶלָּא  ין וְאוֹרַיתְָא מִילִּ אִין מִילִּ אִין וְרָזיִן עִלָּ עִלָּ . 

Come and see: the supernal world and the lower world are 
measured on one scale. 

 
א אָה וְעָלְמָא עִלָּאָה עָלְמָא חֲזיֵ, תָּ תָּ חַד תַּ מַתְקָלָא בְּ  

 .אִתְקַלּוּ
Israel below, supernal angels above.  רָאֵל א, ישְׂ לְעֵילָא עֵילָאֵי מַלְאֲכֵי לְתַתָּ . 
Regarding the supernal angels, it is written (Tehillim 104:4): 
"He makes His angels spirits"—this is in the upper realm. 

 
תִיב עִילָאֵי מַלְאֲכֵי הִלִּים בְּהוֹן כְּ ה ד(: קד, )תְּ "עשֶׂ  

אֲתַר הַאי רוּחוֹת", מַלְאָכָיו עִילָאָה בַּ . 
When they descend below, they are clothed in garments of this 
world. 

 
עֲתָא נחֲָתִין בִּשַׁ א, דְּ ין לְתַתָּ א מִתְלַבְּשִׁ לְבוּשָׁ הַאי בִּ דְּ  
 .עַלְמָא

And if they are not clothed in garments like those of this world, 
they are unable to endure in this world, and the world cannot 
tolerate them. 

 
ין לָא וְאִי א מִתְלַבְּשִׁ לְבוּשָׁ גַוְונאָ בִּ הַאי כְּ לָא עָלְמָא, דְּ  

הַאי לְמֵיקֵים יכְָלִין עָלְמָא לוֹן סָבֵיל וְלָא עַלְמָא, בְּ . 

And if that is so with angels, then the Torah, which created 
them and created all the worlds and all stand through it— 

 
מַלְאֲכֵי וְאִי בְרָא אוֹרַיתְָא כָּךְ, בְּ עָלְמִין וּבְרָאָה לְהוֹן דִּ  

לְּהוֹן, גִינהָּ וְקָאֵימִין כֻּ בְּ , 
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how much more so that when it descends to this world, if it 
were not clothed in garments of this world, the world could not 
bear it. 

 
ה אַחַת עַל ה, כַּמָּ יוָן וְכַמָּ נחֲָתַת כִּ לָאו אִי עָלְמָא, לְהַאי דְּ  

א מִתְלַבְּשָׁ א דְּ לְבוּשָׁ הַאי בִּ עָלְמָא יבֵָיל לָא עָלְמָא, דְּ  
 .לְמִסְבַּל

And because of this, this story and Torah—it is the garment of 
Torah. 

 
א וְעַל א – וְאוֹרַיתְָא סִיפּוּרָא הַאי דָּ אוֹרַיתְָא לְבוּשָׁ דְּ  

 .הוּא
Whoever thinks that this garment is the actual Torah and not 
something else—may his spirit expire, and he will have no 
portion in the World to Come. 

 
יב מַאן חָשִׁ הַאי דְּ א דְּ שׁ, אוֹרַיתְָא אִיהוּ לְבוּשָׁ וְלָא מַמָּ  
י פַּח – אַחֲרִיתֵי מִילֵּ קָא לֵיהּ יהְֵא וְלָא רוּחֵיהּ, תְּ חוּלָּ  

עָלְמָא אָתֵי בְּ דְּ . 
Therefore David said (Tehillim 119:18): "Uncover my eyes, 
that I may behold wonders from Your Torah"— 

 
גִין וִד אָמַר כָּךְ בְּ הִלִּים דָּ עֵיניַ "גַּל יח(: קיט, )תְּ  

יטָה מִתּוֹרָתֶךָ נפְִלָאוֹת וְאַבִּ ", 
to see what is beneath the garment of Torah.  חוֹת מַה תַּ א דִּ אוֹרַיתְָא לְבוּשָׁ דְּ . 
Come and see: there is a garment that appears to all, and those 
fools—when they see a person in a garment that appears 
beautiful to them—they look no further. 

 
א א אִית חֲזיֵ, תָּ כֹּלָּא, דְאִיתְחֲזיֵ לְבוּשָׁ ין וְאִינוּן לְ טִיפְשִׁ  
א נשָׁ לְבַר חֲמָאָן כַּד לְבוּשָׁ אִיתְחֲזיֵ בִּ ירָא, לוֹן דְּ פִּ לֹא שַׁ  

לִין כְּ יתֵָיר מִסְתַּ . 
They consider that this garment itself is the essence of the body 
and the soul. 

יבוּ  הַאי חֲשִׁ א דְּ יבוּתָא גּוּפָא לְבוּשָׁ גוּפָא חֲשִׁ א דָּ מְתָּ נשְׁ . 

In this manner is the Torah: it has a body, and these are the 
commandments of the Torah, which are called the bodies of 
Torah. 

 
הַאי קּוּדִי וְאִינוּן גּוּפָא, לָהּ אִית אוֹרַיתְָא, גַּוְנאָ כְּ פַּ  

אִקְרוּן אוֹרַיתְָא תּוֹרָה גּוּפֵי דְּ . 

This body is clothed in garments, which are the stories of this 
world. 

 
א גּוּפָא הַאי ין, מִתְלַבְּשָׁ לְבוּשִׁ אִינוּן בִּ הַאי סִיפּוּרִין דְּ דְּ  

 .עָלְמָא
The fools of the world look only at this garment, which is the 
story and the Torah, and they know nothing more; and they do 
not look at what is beneath this garment. 

 
ין שִׁ עָלְמָא טִפְּ לַי לֹא דְּ כְּ הַאי אֶלָּא מִסְתַּ א, בְּ אִיהוּ לְבוּשָׁ דְּ  
לִי וְלֹא יתֵָיר, ידְָעִי וְלֹא וְאוֹרַיתְָא, סִיפּוּר כְּ ה מִסְתַּ בַּמַּ  
אִיהוּ חוֹת דְּ א הַאי תַּ לְבוּשָׁ . 

Those who know more, do not look at the garment, but at the 
body that is beneath this garment. 

 
ידְָעִין אִינוּן לִין לֹא יתֵָיר, דְּ כְּ א, מִסְתַּ לְבוּשָׁ אֶלָּא בִּ  

גוּפָא אִיהוּ בְּ חוֹת דְּ א הַאי תַּ לְבוּשָׁ . 
Beloved are the servants of the supernal King, those who stood 
at Mount Sinai— 

 
יבִין מַלְכָּא עַבְדֵי חַבִּ קָאֵימוּ אִינוּן עִלָּאָה, דְּ בְּטוּרָא דְּ  
 ,דְסִיניַ

they look only at the soul, which is the root of all—the actual 
Torah. 

 
לִי לֹא כְּ א, אֶלָּא מִסְתַּ מְתָּ אִיהִי בְּנשְׁ רָא דְּ כלָּא עַקְּ דְּ  

שׁ אוֹרַיתְָא מַמָּ . 
And in the future, in the World to Come, they are destined to 
gaze at the soul of the soul, and the supernal Torah. 

 
לָא זמְִיניִן דְאָתֵי, וּלְזמְִנאָ וּלְעָלְמָא כְּ א לְאִסְתַּ מְתָּ בְּנשְׁ  

א מְתָּ נשְׁ עִילָאָה וְתוֹרָא דְּ . 
Come and see: so too above, there is a garment, and a body, 
and a soul to a soul. 

 
א א, אִית לְעֵילָא נמֵָי הָכִי חֲזיַ, תָּ מָתָא וְגוּפָא לְבוּשָׁ וְנשְׁ  

מָתָא  .לְנשְׁ

Heavens and soul, and their hosts—these are the garment.  
מַיָּא מָתָא, שְׁ אִינוּן אִילֵין – הוֹן – וְחֵילֵיהוֹן וְנשְׁ  

א  .לְבוּשָׁ
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And Knesses Yisrael—that is the body of the body, to receive 
the soul, which is Tiferes Yisrael. 

 
רָאֵל וּכְנסֶֶת א – ישְׂ גוּפָא, גּוּפָא דָּ לָא דְּ מָתָא, לִמְקַבְּ לְנשְׁ  
אִיהִי פְאֶרֶת דְּ רָאֵל תִּ ישְׂ . 

And therefore, it is the body to the soul.  א וְעַל מָתָא גּוּפָא אִיהִי דָּ לְנשְׁ . 
And the soul of our Master—this is Tiferes Yisrael, for it is 
actual Torah. 

 
מָתָא מָארָן וְשְׁ א – דְּ פְאֶרֶת דָּ רָאֵל, תִּ אִי ישְׂ אִיהִי דְּ דְּ  

שׁ אוֹרַיתְָא מַמָּ . 
And the soul of the soul—this is Atika Kadisha (the Ancient 
Holy One), and all is bound one to another. 

 
מָתָא מָתָא וְנשְׁ א – לְנשְׁ יקָא אִיהִי דָּ א, עַתִּ ישָׁ וְכלָּא קַדִּ  

א אָחִיד דָא דָּ בְּ . 
Woe to those guilty ones who say that the Torah is nothing but 
stories of the world, and they look only at this garment and no 
more. 

 
אָמְרִי חַיָּיבַיָּא לְאִינוּן וַוֹי אוֹרַיתְָא דְּ אֶלָּא אִיהִי לָאו דְּ  

עָלְמָא, סִיפּוּרֵי לִין וְאִינוּן דְּ כְּ א מִסְתַּ לְבוּשָׁ א בִּ וְלָא דָּ  
 .יתֵָיר

Fortunate are the righteous who look at the Torah as is fitting.  אִין יקַיָּא אִינוּן זכָּ לָא צַדִּ כְּ דְקָא בְּאוֹרַיתְָא לְמִסְתַּ יאָוּת כִּ . 

Wine does not rest except in a flask; so too the Torah does not 
rest except in this garment. 

 
קַנקְַנָּא. אֶלָּא יתֵָיב לָא חַמְרָא יתֵָיב לָא אוֹרַיתְָא כָּךְ בְּ  
א אֶלָּא לְבוּשָׁ א בִּ דָּ . 

And therefore, one should not look except at what is beneath 
the garment. 

 
א וְעַל עֵי לָא דָּ לָא בָּ כְּ ה אֶלָּא לְאִסְתַּ אִית בַּמַּ חוֹת דְּ תַּ  

א  .לְבוּשָׁ
And therefore all those words, and all those stories—they are 
garments. 

 
א וְעַל ין, אִינוּן כָּל דָּ ין – סִיפּוּרִין אִינוּן וְכָל מִלִּ לְבוּשִׁ  

 .אִינוּן
Until here is his wording.  לְשׁוֹנוֹ כָּאן עַד . 
And even Ibn Ezra did not say that the Torah is a garment to 
supernal matters except in regard to the stories in the 
Torah—so that a person should not belittle them. 

 
י עַל וְאַף ן כֵן פִּ הַתּוֹרָה אָמַר לֹא עֶזרְָא אִבְּ לְבוּשׁ הִיא שֶׁ  

ין אִין לְמִלִּ בִיל רַק עִילָּ יפּוּרִין בִּשְׁ הֵם הַסִּ בַּתּוֹרָה, שֶׁ  
לֹּא הָאָדָם אוֹתָם יבְַזֶּה שֶׁ . 

Nonetheless, in this general principle, the mitzvos of the Torah 
are also included. 

לָל מָקוֹם מִכָּל  כְּ ן גַּם הַזֶּה בַּ הַתּוֹרָה מִצְוֹת כֵּ . 

For it is impossible that in this physical world there should be 
only the body, and these are the physical commandments. 

 
אִי ר שֶׁ יִּהְיהֶ אֶפְשָׁ וְהֵם הַגּוּף, רַק הַזֶּה הַחָמְרִי בָּעוֹלָם שֶׁ  

צְוֹת מִיּוֹת הַמִּ הַגַּשְׁ . 
Just as man was created to possess a divine image that is 
separate [from the body], so too is this the Torah of man: 

 
רָא וּכְמוֹ בָּ יִּהְיהֶ הָאָדָם שֶׁ לֶם בּוֹ שֶׁ ל, הָאֱלֹהִי הַצֶּ הַנִּבְדָּ  
הָאָדָם תּוֹרַת זאֹת כָּךְ , 

although the intellect of its words are supernal matters, they 
stand in physical matters. 

 
כֶל עִם בָרֶיהָ שֵׂ בָרִים דְּ בָרִים עוֹמְדִים הֵם עֶלְיוֹניִם, דְּ דְּ בַּ  

מִיִּים  .הַגַּשְׁ
And when one grasps in the physical things—behold, those 
things are drawn toward the matters that are the secrets of the 
Torah, 

 
ר יג וְכַאֲשֶׁ בָרִים מַשִּׂ דְּ מִיִּים, בַּ בָרִים הֲלֹא הַגַּשְׁ הָהֵם הַדְּ  

כִים בָרִים אֶל נמְִשָׁ הֵם הַדְּ הַתּוֹרָה סוֹדֵי שֶׁ , 

and it is as if the person is cleaving to that Divine Intellect—  ּבֵק הָאָדָם וּכְאִלּו כֶל בְּאוֹתוֹ דָּ הָאֱלֹהִי שֵׂ , 

for the Torah is one.  י אַחַת הִיא הַתּוֹרָה כִּ . 
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And in the chapter "Bnei Ha’ir" (Megillah 32a): Rabbi Parnach 
said, "One who holds a Sefer Torah naked, is buried naked." 

 
ניֵ וּבְפֶרֶק י אָמַר א(: ל״ב, )מְגִלָּה הָעִיר בְּ רְנךְָ: רַבִּ פַּ  
עֵרְם נקְִבָּר עֲרוֹם, תּוֹרָה סֵפֶר הָאוֹחֵז . 

And there it is explained: "naked"—without that mitzvah.  ם: לֵיהּ וּמוֹקֵי מִצְוָה אוֹתָהּ בְּלֹא – "עֵרְם" שָׁ . 

And one can ask: Why is he buried naked, without that 
mitzvah, specifically in this matter? 

 
אוֹל: וְישֵׁ ה לִשְׁ הָא מִצְוָה אוֹתָהּ בְּלֹא עֵרְם נקְִבָּר לָמָּ בְּ  

א וְקָא מִלְתָּ דַּ ? 
But the reason is: just as the Torah itself does not come into the 
world except in a garment, 

 
עַם: אֲבָל י הַטַּ ם כִּ הַתּוֹרָה כְּשֵׁ עַצְמָהּ שֶׁ בָּאָה לֹא בְּ  

מַלְבּוּשׁ אֶלָּא בָּעוֹלָם בְּ , 
and it would not be possible for man to hold the Torah except 
through the garment of Torah— 

 
ר הָיהָ וְלֹא יִּהְיהֶ אֶפְשָׁ י בַּתּוֹרָה אוֹחֵז הָאָדָם שֶׁ אִם כִּ  

הַתּוֹרָה מַלְבּוּשׁ עַל־ידְֵי , 
just as the soul cannot exist in the world except by means of a 
body, which is the garment of the soul— 

 
ם מָה כְּשֵׁ הַנשָׁ ר אִי שֶׁ הְיהֶ אֶפְשָׁ תִּ י בָּעוֹלָם שֶׁ אִם כִּ  

הוּא גּוּף, עַל־ידְֵי מָה מַלְבּוּשׁ שֶׁ הַנְּשָׁ , 
so too, one who holds a Sefer Torah that is written without an 
intermediate matter—there is no grasping of that mitzvah. 

 
ן, גַּם בָר בְּלֹא הַכְּתוּבָה תּוֹרָה סֵפֶר הָאוֹחֵז כֵּ אֶמְצָעִי, דָּ  

מִצְוָה לְאוֹתָהּ אֲחִיזהָ אֵין , 
Since there is no holding of the Torah except through a 
garment in the physical, 

 
יוָן אֵין כִּ י לַתּוֹרָה אֲחִיזהָ שֶׁ מַלְבּוּשׁ עַל־ידְֵי אִם כִּ  

מִי  ,בַּשְּׁ

and therefore he is buried naked, without that mitzvah.  ְמִצְוָה אוֹתָהּ בְּלֹא עֵרְם נקְִבָּר וּלְכָך . 

For grasping the Torah without a physical garment is not a 
grasping. 

 
הָאֲחִיזהָ מִי מַלְבּוּשׁ בְּלֹא לַתּוֹרָה שֶׁ זהֶ אֵין – בַּשְּׁ  

 .אֲחִיזהָ
Since the Torah that is in the world does not stand except 
through a garment, 

 
יוָן הַתּוֹרָה כִּ הִיא שֶׁ עַל־ידְֵי רַק עוֹמֶדֶת אֵינהָּ בָּעוֹלָם, שֶׁ  

 ,מַלְבּוּשׁ
and through that is the grasping.  הָאֲחִיזהָ הוּא זהֶ וְעַל־ידְֵי . 
And so too, the Torah that is before us, it is not fitting that there 
be grasp of it except through the garment. 

 
הִיא הַתּוֹרָה וְכָךְ יִּהְיהֶ רָאוּי אֵין לְפָניֵנוּ, שֶׁ אֲחִיזהָ לָהּ שֶׁ  
י לְבּוּשׁ עַל־ידְֵי אִם כִּ הַמַּ . 

And if he holds the Torah naked, without a garment, he is 
buried naked, without mitzvah. 

 
בְּלֹא עֵרְם נקְִבָּר מַלְבּוּשׁ, בְּלֹא עֵרְם בַּתּוֹרָה אוֹחֵז וְאִם  

 .מִצְוָה
And behold, these words are like the words of this Midrash, 
that the Torah has a garment in which it is clothed. 

 
בָרִים וְהִנֵּה בְרֵי כְּמוֹ הָאֵלֶּה הַדְּ דְרָשׁ דִּ יֵּשׁ הַזֶּה, הַמִּ שֶׁ  

הִיא לְבוּשׁ לַתּוֹרָה ת שֶׁ בָּהּ מִתְלַבֶּשֶׁ . 
And all words of Torah are inner matters, standing at the 
summit of the world. 

 
בְרֵי וְכָל בָרִים הֵם תּוֹרָה דִּ ניִמִיִּים, דְּ בְּרוּמוֹ עוֹמְדִים פְּ  
ל עוֹלָם שֶׁ . 
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[NOTE  Summary: 

This segment of the discourse explores the profound truth that Torah, in its essence, cannot be grasped 
directly—it must come clothed. Just as a soul cannot reside in this world without a body, the Torah’s infinite 
light cannot manifest without garments—stories, mitzvos, and material expressions. 

The Midrash teaches that one who holds a Sefer Torah “naked” is buried without the mitzvah. This is not 
merely a physical detail but a mystical principle: Torah must be engaged through its outer form to access its 
inner truth. These garments include its commandments, its narratives, and its physical scrolls. Holding the 
Torah without the “middle matter”—the structured vessels that make it accessible to our world—is not true 
grasp. 

This theme is reinforced by the Zohar’s insistence that all of Torah’s stories are garments, and fools look only 
at the outer layer. The wise look through the garment to the soul within. The “bodies of Torah” are the mitzvos; 
their narratives are garments; and their soul is divine wisdom. Ultimately, all layers—body, garment, and 
soul—are interconnected and necessary. 

Practical Takeaway 

Don’t dismiss the external forms of Torah—the stories, the laws, the rituals—as superficial or secondary. They 
are the vessels through which the infinite becomes graspable. Engage with Torah in the physical world with 
reverence and depth. When you perform a mitzvah, study a narrative, or read from a scroll, recognize that you 
are holding the garment—but through it, you are connecting with the divine soul within. 

Even the seemingly mundane act—holding a Torah with proper respect, performing mitzvos with physical 
care—reflects your recognition that holiness needs form, and form requires holiness. 

Chassidic Story 

The Alter Rebbe (Rabbi Schneur Zalman of Liadi) once asked a wealthy chassid why he didn’t kiss the Torah 
scroll during hakafos. The man replied, “Why should I kiss parchment and ink? I connect to Torah through the 
mind, not the object.” 

The Alter Rebbe looked at him and said, “Do you also speak to your wife’s soul without embracing her body?” 

The man fell silent. 

The Rebbe explained: Just as a soul expresses itself through the body, so too, Torah expresses itself through its 
physical garments. We embrace the scroll, not just because it is parchment, but because within it dwells the 
essence of Hashem’s will clothed in a form we can hold.​
Source: Shemuos V’Sippurim vol. 1, p. 60; Likutei Sichos vol. 4, p. 134. END NOTE] 
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And in the first chapter of Berachos (8a): Rabbi Huna the son 
of Rabbi Yehudah said in the name of Rabbi Ami: 

 
א וּבְפֶרֶק בְרָכוֹת קַמָּ י הוּנאָ רַב אָמַר א(: )ח, דִּ רַבִּ בְּ  
י אָמַר יהְוּדָה י רַבִּ אַמִּ : 

A person should always complete his Torah portions with the 
congregation—even [the portions of] "Ataros and Divon" 
(Numbers 32:3), 

 
לִים לְעוֹלָם יּוֹתָיו אָדָם ישְׁ רָשִׁ בּוּר, עִם פָּ אֲפִלּוּ הַצִּ  

מִדְבַּר וְדִיבןֹ" "עֲטָרוֹת ג ל״ב, )בְּ ), 

for anyone who completes his Torah portions with the 
congregation has his days and years lengthened. 

 
כָּל לִים שֶׁ שְׁ יּוֹתָיו הַמַּ רָשִׁ ימָָיו לוֹ מַאֲרִיכִין הַצִּבּוּר עִם פָּ  

נוֹתָיו  .וּשְׁ
And the explanation of this matter is: that the Torah has three 
levels. 

יֵּשׁ זהֶ: עִניְןָ וּבֵיאוּר  לֹשׁ לַתּוֹרָה שֶׁ מַדְרֵגוֹת שָׁ . 

The first level is the revealed level, accessible to every person.  דְרֵגָה אָדָם לְכָל הַנִּגְלֵית מַדְרֵגָה – הָאַחַת הַמַּ . 

The second level is the hidden within the Torah, which is 
accessible only to sages and those of understanding. 

 
דְרֵגָה ניִת הַמַּ ר הוּא – הַשֵּׁ אֵינוֹ בַּתּוֹרָה, הַנִּסְתָּ מוּכָן שֶׁ  

וּלְנבְוֹניִם לַחֲכָמִים רַק . 
The third level is that in the Torah there are things that allude 
to the World to Come— 

 
דְרֵגָה ית הַמַּ לִישִׁ יֵּשׁ הוּא – הַשְּׁ בָרִים בַּתּוֹרָה שֶׁ מוֹרִים דְּ  

הַבָּא עוֹלָם עַל , 
and this matter is not comprehensible to any person, for "no 
eye has seen it, O God, but You" (Isaiah 64:3). 

 
ג לֹא זהֶ וְדָבָר י אָדָם, לְשׁוּם ישַׂ רָאָתָה לֹא "עַיןִ כִּ  

עְיהָ זוּלָתְךָ" אֱלֹהִים ג ס״ד, )ישַׁ ). 
And all the prophets did not see except this world—not the 
World to Come— 

הַבָּא עוֹלָם לֹא הַזֶּה, עוֹלָם רַק רָאוּ לֹא הַנְּבִיאִים וְכָל  , 

which is yet higher in level, about which it is said: "No eye has 
seen it, O God, but You." 

 
הוּא מַעֲלָה, יוֹתֵר עוֹד שֶׁ עָלָיו בְּ לֹא "עַיןִ נאֱֶמַר: שֶׁ  

זוּלָתְךָ אֱלֹהִים רָאָתָה ". 
And therefore one should read the Torah with Shnayim Mikra 
ve-Echad Targum (twice in the original, once in translation). 

ניַםִ הַתּוֹרָה לִקְרוֹת ישֵׁ וּלְפִיכָךְ  רְגּוּם וְאֶחָד מִקְרָא שְׁ תַּ . 

The Targum is the revealed level, for the Targum is a language 
everyone understands. 

 
רְגּוּם הֲרֵי הַנִּגְלֶה, הוּא – תַּ רְגּוּם שֶׁ לָשׁוֹן הוּא הַתַּ  
כֹּל הַ יוֹדְעִים שֶׁ . 

And the two readings in the original: one corresponds to the 
level for sages, and therefore it is in the holy tongue; 

 
ניַםִ הִיא מַדְרֵגָה עַל הָאֶחָד – מִקְרָא וּשְׁ לַחֲכָמִים, שֶׁ  

קֹּדֶשׁ בִּלְשׁוֹן הוּא וּלְפִיכָךְ הַ ; 
the second corresponds to a higher level—the inner aspect, 
which no man comprehends until the World to Come. 

 
ניִ ניִמִי, וְהוּא עֶלְיוֹנהָ, יוֹתֵר מַעֲלָה עַל הוּא – הַשֵּׁ הַפְּ  
אֵין גָה אָדָם לְשׁוּם שֶׁ הַבָּא עוֹלָם עַד הַשָּׂ . 

And this is what it means: whoever completes his Torah 
portions with Shnayim Mikra ve-Echad Targum— 

 
אָמַר: וְזהֶוּ לִים כָּל שֶׁ שְׁ יּוֹתָיו הַמַּ רָשִׁ ניַםִ פָּ מִקְרָא שְׁ  

רְגּוּם וְאֶחָד תַּ  – 
his days and years are lengthened, for from the World to Come, 
where longevity of days and years resides, 

 
נוֹתָיו, ימָָיו לוֹ מַאֲרִיכִין י וּשְׁ ם הַבָּא, עוֹלָם מִן כִּ שָׁ שֶׁ  
ניִם ימִָים אֲרִיכוּת וּשָׁ , 

longevity of days and years comes to him.  אִים ניִם ימִָים אֲרִיכוּת לוֹ בָּ וּשָׁ . 

And so too man also has these levels: one, the revealed body;  
ן הָאָדָם וְכֵן הַגּוּף הָאֶחָד, אֵלוּ: מַדְרֵגוֹת לוֹ ישֵׁ גַּם־כֵּ  

 ;הַנִּגְלֶה
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the second, the hidden soul;  ,ִני מָה הַשֵּׁ הַנֶּעֶלֶמֶת הַנְּשָׁ ; 
the third, the level that is within man which is prepared for the 
World to Come. 

 
י, לִישִׁ דְרֵגָה הַשְּׁ יֵּשׁ הַמַּ הוּא בָּאָדָם, שֶׁ לָעוֹלָם מוּכָן שֶׁ  

 .הַבָּא

And this is what the sages said (Bereishis Rabbah 14:5):  ֶאָמְרוּ וְזה ית חֲכָמִים שֶׁ ה י״ד, רַבָּה )בְּרֵאשִׁ ): 

“And Hashem Elokim formed” (Bereishis 2)—two formations:  " ית אֱלֹהִים" ה' וַיִּיצֶר י ב(, )בְּרֵאשִׁ תֵּ יצְִירוֹת שְׁ : 

one for this world, and one for the World to Come.  הַבָּא לָעוֹלָם וְאַחַת הַזֶּה, לָעוֹלָם אַחַת . 
And this is the final level.  ּאַחֲרוֹנהָ מַדְרֵגָה וְזהֶו . 
And all is in potential in this creation—and that is the Image of 
G-d in which man was created (Bereishis 1:27). 

 
כֹּל כחַֹ וְהַ רִיאָה בְּ נִּבְרָא אֱלֹהִים צֶלֶם וְהוּא זוֹ, בְּ בּוֹ שֶׁ  

ית הָאָדָם כ״ז א, )בְּרֵאשִׁ ), 
And through this he has the final level, which is the World to 
Come. 

עֲלָה בּוֹ ישֵׁ זהֶ וְעַל־ידְֵי  הַבָּא עוֹלָם הִיא הָאַחֲרוֹנהָ, הַמַּ . 

And this matter we have explained elsewhere more fully.  מָקוֹם בֵּאַרְנוּ זהֶ וְדָבָר יוֹתֵר אַחֵר בְּ בְּ . 

And it seems further—and this is correct—that the levels were 
stated from bottom to top. 

י נכָוֹן, וְהוּא נרְִאֶה, וְיוֹתֵר  ה כִּ נאֶֶמְרוּ לְמַעְלָה מִלְמַטָּ . 

For the Targum is to the higher level—it is the level of the 
World to Come. 

 
י רְגּוּם כִּ עֲלָה הוּא הַתַּ עוֹלָם מַדְרֵגַת הִיא – הָעֶלְיוֹנהָ לַמַּ  

 .הַבָּא
And this is because Targum is not considered a language at all, 
as they said (Megillah 10b): 

 
י וְזהֶ רְגּוּם כִּ ב אֵינוֹ הַתַּ לָל, לָשׁוֹן נחְֶשָׁ אָמְרוּ כְּמוֹ כְּ שֶׁ  

ב י, )מְגִילָּה ): 
“And I will cut off from Bavel name and remnant” (Isaiah 
14:22)—these are the Kasdim, who have no script or language. 

 
" י ם לְבָבֶל וְהִכְרַתִּ אָר" שֵׁ עְיהָ וּשְׁ אֵלּוּ כ״ב(, י״ד, )ישַׁ  

ים, דִּ אֵין כַּשְּׂ תָב לָהֶם שֶׁ וְלָשׁוֹן כְּ . 
And we explained this elsewhere, that the Aramaic 
tongue—which is the language of Bavel—is not considered a 
language. 

 
מְקוֹמוֹ, זהֶ וּבֵאַרְנוּ י בִּ הוּא אֲרָמִי, לְשׁוֹן כִּ בֶל, לְשׁוֹן שֶׁ בָּ  

ב אֵינוֹ לָשׁוֹן נחְֶשָׁ . 

And since it is not considered a language, thought is primary.  ר ב אֵינוֹ וְכַאֲשֶׁ בָה לָשׁוֹן, נחְֶשָׁ חֲשָׁ עֵקֶר הִיא הַמַּ . 

And thought is the highest level—it is the level of the World to 
Come. 

 
בָה חֲשָׁ דְרֵגָה הִיא וְהַמַּ מַדְרֵגַת הִיא עֶלְיוֹנהָ, הַיּוֹתֵר הַמַּ  

הַבָּא עוֹלָם . 
Therefore the third [reading] is Targum—for it corresponds to 
the World to Come, 

 
עַם לְכָךְ ית פַּ לִישִׁ רְגּוּם, הוּא שְׁ י תַּ נגֶֶד הוּא כִּ עוֹלָם כְּ  

 ,הַבָּא
which has no relevance to the angels, for it is only for 
Israel—as is known. 

 
אֵין יָּךְ שֶׁ לְאָכִים שַׁ י הַבָּא, עוֹלָם לַמַּ רָאֵל, אִם כִּ לְישְׂ  
הוּא כְּמוֹ ידָוּעַ שֶׁ . 

And this matter is clearly explained to the intelligent, and there 
is no doubt in this at all for one who knows the secrets of 
Torah. 

 
בָר וְהוּא ילִים, בָּרוּר מְבאָֹר דָּ כִּ שְׂ אֵין לַמַּ זהֶ סָפֵק שֶׁ בָּ  
לָל יוֹדֵעַ לְמִי כְּ רָזיֵ שֶׁ תּוֹרָה בְּ , 

And it has been explained elsewhere.  אֵר מָקוֹם וְנתְִבָּ אַחֵר בְּ . 
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In any case, the matters are clarified: that this Torah is higher 
than high, and it has level after level, up to the World to Come. 

 
בָרִים מָקוֹם מִכָּל י מְבאָֹרִים, הַדְּ זֹּאת הַתּוֹרָה כִּ גָּבוֹהַּ הַ  
, עַל הַבָּא עוֹלָם עַד לָהּ, ישֵׁ מַדְרֵגָה עַל וּמַדְרֵגָה גָּבוֹהַּ . 

And behold, all the matters have been explained: that even if 
the words of Torah seem like very lowly matters, nevertheless, 
they reach until the World to Come. 

 
אֵר וְהִנֵּה בָרִים, כָּל הִתְבָּ אַף הַדְּ בְרֵי נרְִאִים אִם שֶׁ דִּ  
דְבָרִים תּוֹרָה חוּתִים כִּ עַד מַגִּיעִים זהֶ כָּל עִם מְאדֹ, פְּ  
הַבָּא עוֹלָם . 

And behold, the learning of Torah corresponds to man; for just 
as man, even though he is in this physical world and is flesh 
and blood, 

 
י הָאָדָם; אֶל מִתְיחֵַס הַתּוֹרָה לִמּוּד וְהִנֵּה כְּמוֹ כִּ  

הָאָדָם, הוּא אַף שֶׁ מִי, הַזֶּה בָּעוֹלָם שֶׁ ר וְהוּא הַגַּשְׁ בָּשָׂ  
 ,וָדָם

he nevertheless merits the World to Come, which is removed 
from the physical— 

הוּא הַבָּא, לָעוֹלָם זוֹכֶה  מִי מִן מְסוּלָּק שֶׁ הַגַּשְׁ . 

so too is the Torah: even though man is engaged in matters that 
are physical—and they are the mitzvos— 

 
הָאָדָם עִם הַתּוֹרָה: כָּךְ ק שֶׁ דְבָרִים מִתְעַסֵּ הֵם בִּ שֶׁ  

מִיִּים, צְוֹת וְהֵם גַּשְׁ הַמִּ , 
through this, he reaches the supernal level, which is the 
inwardness of the Torah, and cleaves to this Name—these are 
the secrets of the Torah. 

 
עֲלָה אֶל זהֶ עַל־ידְֵי יגִּיעַ הוּא הָעֶלְיוֹנהָ, הַמַּ ניִמִית שֶׁ פְּ  

ם וְדָבֵק הַתּוֹרָה, הַתּוֹרָה סוֹדֵי הֵם – בַּשֵּׁ . 

And therefore, one who engages in Torah—his engagement is 
in great matters. 

 
דְבָרִים הוּא הָעֵסֶק – בַּתּוֹרָה הָעוֹסֵק וּלְפִיכָךְ, בִּ  
 .גְּדוֹלִים

For you must not say that when one engages in physical 
matters, such as damages of ox and pit and the like, 

 
י י לוֹמַר לְךָ אֵין כִּ ר כִּ אֲשֶׁ בָרִים יעֲַסוֹק כַּ דְּ מִיִּים, בַּ הַגַּשְׁ  

זהֶ וְכַיּוֹצֵא וּבוֹר שׁוֹר נזֵקֶ כְּמוֹ בָּ , 
that he has no engagement in the inner matters—  אֵין בָרִים עֵסֶק לוֹ שֶׁ דְּ ניִמִים בַּ הַפְּ . 
for if so, man who stands in the lower world would have no 
portion in the upper separated world. 

 
אִם ן, שֶׁ הוּא הָאָדָם כֵּ חְתּוֹן, בָּעוֹלָם עוֹמֵד שֶׁ לוֹ אֵין הַתַּ  
ל הָעֶלְיוֹן בָּעוֹלָם חֵלֶק הַנִּבְדָּ . 

Rather, it must be said that the separated soul stands in the 
body, and yet it has connection above, up to the upper world. 

 
רִיךְ רַק צָּ י לוֹמַר: שֶׁ מָה כִּ לֶת הַנְּשָׁ בַּגּוּף, עוֹמֶדֶת הַנִּבְדֶּ  

בֵקוּת לָהּ ישֵׁ מָקוֹם וּמִכָּל הָעֶלְיוֹן עוֹלָם עַד לְמַעְלָה דְּ . 
And so too, when he engages in physical matters, he has 
connection to the inwardness of Torah, and reaches up to the 
upper world. 

 
ר וְכָךְ, אֲשֶׁ בָרִים עוֹסֵק כַּ דְּ מִיִּים, בַּ בֵקוּת לוֹ ישֵׁ הַגַּשְׁ דְּ  

פְניִמִיּוּת הָעֶלְיוֹן עוֹלָם עַד וּמַגִּיעַ הַתּוֹרָה, בִּ . 

And people—because of their thoughts that wisdoms have 
advantage, in that they analyze great and important matters, 
and that Torah, by contrast, does not engage in important 
things— 

 
י וְעַם, בוֹתֵיהֶם לְפִי כִּ יֵּשׁ מַחְשְׁ מַה לַחָכְמוֹת, יתְִרוֹן שֶׁ  
הֵם בָרִים מְעַיְּניִם שֶׁ דְּ וְאִלּוּ וְהַחֲשׁוּבִים, הַגְּדוֹלִים בַּ  

בָרִים מְעַיֶּנתֶ אֵינהָּ הַתּוֹרָה דְּ הַחֲשׁוּבִים בַּ  – 

behold, the opposite has been clarified: that Torah, even though 
its subjects appear to be in lowly matters, this Torah connects 
with the inwardness of Torah. 

 
אֵר הֲרֵי ךְ הִתְבָּ י זהֶ, הַפֶּ נִּרְאִים עִם הַתּוֹרָה, כִּ בָרֶיהָ שֶׁ דְּ  

בָרִים דְּ פָלִים בַּ זֹּאת הַתּוֹרָה הֲרֵי – הַשְּׁ רֶת הַ עִם מִתְקַשֶּׁ  
ניִמִיּוּת הַתּוֹרָה פְּ . 

And behold, the Torah’s analysis is in greater matters than all 
other wisdoms. 

 
בָרִים – הַתּוֹרָה עִיּוּן וְהִנֵּה, דְּ אָר כָּל עַל הַגְּדוֹלִים בַּ שְׁ  

 .הַחָכְמוֹת
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And even if the great matters are not known to the one 
attaining them, nonetheless, the garment is close to the body, 
and the body is close to the soul, until all are joined and 
connected in the supernal year. 

 

בָרִים אֵין אִם וְאַף יג, אֶל ידְוּעִים הַגְּדוֹלִים הַדְּ שִּׂ הַמַּ  
לְבּוּשׁ מָקוֹם, מִכָּל הוּא וְהַגּוּף הַגּוּף, אֶל קָרוֹב הַמַּ  

מָה, אֶל קָרוֹב כֹּל עַד הַנְּשָׁ הַ בֵּק מִתְחַבֵּר שֶׁ נהָ וּמִתְדַּ הַשָּׁ בְּ  
 .עֶלְיוֹנהָ

And in this, man has connection to the highest level, which is 
the level of the World to Come. 

 
בֵקוּת ישֵׁ וּבָזהֶ, דְרֵגָה לָאָדָם דְּ מַּ – עֶלְיוֹנהָ הַיּוֹתֵר בַּ  
הַבָּא עוֹלָם מַדְרֵגַת הִיא . 

And man has learning according to the measure of the man, for 
he is also "man in My name," and nonetheless, from the soul he 
has cleaving higher and higher. 

 
פִי לִמּוּד לָאָדָם וְישֵׁ ר – הָאָדָם עֵרֶךְ כְּ ן גַּם הוּא אֲשֶׁ כֵּ  

מִי", "הָאָדָם ד זהֶ, כָּל וְעִם בַּשְּׁ מָה מִצַּ לָאָדָם ישֵׁ – הַנְּשָׁ  
בֵקוּת לְמַעְלָה לְמַעְלָה דְּ . 

And so too, when he engages in matters that are [only] body, 
this Torah connects with the supernal year, and through this, 
the question is also resolved. 

 
ר וְכֵן, אֲשֶׁ בָרִים עוֹסֵק כַּ דְּ הֵם בִּ רֶת – גּוּף שֶׁ מִתְחַבֶּ  

נהָ זאֹת תּוֹרָה הַשָּׁ רָה – וּבָזהֶ עֶלְיוֹנהָ, בְּ אֵלָה הַתְּ גַּם הַשְּׁ  
ן  .כֵּ

Behold before you most noble and precious words, that there 
should no longer remain to you doubt as to "how good is our 
portion and how pleasant is our lot," that Hashem has given us 
engagement in the Torah. 

 
בָרִים לְפָניֶךָ הֲרֵי דִים דְּ שׁוּב מְאדֹ, וִיקָרִים נכְִבָּ לֹא שֶׁ  

י – סָפֵק לְךָ יהְִיהֶ נָּעִים וּמַה חֶלְקֵנוּ טּוֹב "מַה כִּ  
ר גּוֹרָלֵנוּ", ם נתַָן אֲשֶׁ רַךְ הַשֵּׁ בַּתּוֹרָה הָעֵסֶק – לָנוּ יתְִבָּ . 

But the clear matter through which you will know the greatness 
of Torah learning even more is that which was explained to you 
earlier— 

 
בָר אֲבָל, ר הַבָּרוּר, הַדָּ לִמּוּד מַעֲלַת לְךָ יוָּדַע בּוֹ אֲשֶׁ  

יוֹתֵר הַתּוֹרָה ר הוּא – בְּ אֵר אֲשֶׁ רִאשׁוֹנהָ לְךָ הִתְבָּ . 

that this Torah brings man out of nature, until he has cleaving 
to Him, blessed be He. 

 
י זֹּאת הַתּוֹרָה כִּ בַע, מִן הָאָדָם אֶת מוֹצִיאָה – הַ עַד הַטֶּ  

יֵּשׁ בֵקוּת לוֹ שֶׁ רַךְ בּוֹ דְּ יתְִבָּ . 
For if the mitzvos had not been from Hashem, blessed be He, 
then man would be grouped together with the rest of the natural 
creations. 

 
אִם צְוֹת הָיוּ לֹא שֶׁ ם מִן הַמִּ רַךְ הַשֵּׁ הָאָדָם הָיהָ – יתְִבָּ  

ף תָּ אָר עִם מְשֻׁ בְעִיִּים הַנִּבְרָאִים שְׁ הַטִּ . 

But the mitzvos bring man out from the level of the beastly 
creatures. 

 
צְוֹת דְרֵגַת הָאָדָם אֶת מוֹצִיאִים הֵם – וְהַמִּ מִמַּ  

בְעָייִם  .הַמִּ
And they are a refinement and purification of his soul until 
man acquires cleaving to Him, blessed be He, as was explained 
above. 

 
יִּקְנהֶ עַד נפְַשׁוֹ, וְזכִּוּךְ צִרוּף וְהֵם בֵקוּת הָאָדָם שֶׁ בּוֹ הַדְּ  

רַךְ, אֵר כְּמוֹ יתְִבָּ הִתְבָּ לְמַעְלָה שֶׁ . 

For the mitzvos are a refinement and purification of his soul 
until he acquires cleaving to Him, blessed be He. 

 
י צְוֹת כִּ יִּקְנהֶ עַד נפְַשׁוֹ, וְזכִּוּךְ צִרוּף הֵם – הַמִּ הָאָדָם שֶׁ  

בֵקוּת רַךְ בּוֹ הַדְּ יתְִבָּ . 
And because of this, Torah learning, which is the acquisition of 
the intellect, beyond the mitzvos which are refinement of soul, 

 
ניֵ הוּא – הַתּוֹרָה לִמּוּד זהֶ, וּמִפְּ כֶל, קִניְןָ שֶׁ מִן הַשֵּׂ  

צְוֹת הֵם הַמִּ נפֶֶשׁ צִרוּף שֶׁ  – 
it is even more [refined], until one cleaves to Him, blessed be 
He. 

הוּא עַד – יוֹתֵר עוֹד הוּא  בֵק שֶׁ רַךְ בּוֹ דָּ יתְִבָּ . 
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Therefore, the Sages of the Mishnah, and the Sages of the 
Gemara, and after them all the wise-hearted of the later 
generations, did not toil in vain in the discussions of Abaye and 
Rava— 

 
נהָ, חַכְמֵי לָכֵן שְׁ כָּל וְאַחֲרֵיהֶם הָאֲמוֹרָאִים, וְחַכְמֵי הַמִּ  

חַנָּם לֹא הָאַחֲרוֹניִם, לֵב חַכְמֵי הֲוָיוֹת טָרְחוּ בְּ ייֵ בַּ אַבַּ דְּ  
 ,וְרָבָא

—in matters which appear light in the eyes of people—  דָבָר נִּרְאֶה בְּ ניֵ אֵצֶל קַל שֶׁ אָדָם בְּ , 

for all the commandments are a refinement of a person's soul,  י צְוֹת כִּ לָּם הַמִּ הָאָדָם נפֶֶשׁ צַרוּף הֵם כֻּ , 

and therefore the wisdom within them is complete refinement.  ְהֶם הַחָכְמָה וּלְפִיכָך הַגָּמוּר הַצֵרוּף הוּא בָּ . 

Not so with something that does not reach any mitzvah,  בָר כָּךְ וְלֹא אֵינוֹ דָּ מִצְוָה לְשׁוּם מַגִּיעַ שֶׁ , 

even if it is a great discussion of exalted and lofty matters—  נהָ הוּא אִם אַף בָרִים גְדוֹלָה הַשָּׂ דְּ וְעֶלְיוֹניִם הַגָּדוֹלִים בַּ , 

this matter is not a refinement of the soul through which one 
cleaves to Hashem, 

 
בָר הֲרֵי עַל הַנֶּפֶשׁ צַרוּף אֵין הַזֶּה הַדָּ בּוֹ ידְִבַּק ידָוֹ שָׁ  

רַךְ  יתְִבָּ
as is the case with a mitzvah.  ֹהוּא כְּמו צְוָה שֶׁ הַמִּ , 
As it is written (Proverbs 30:5): “Every word of G-d is 
refined.” 

לֵי וּכְדִכְתִיב  צְרוּפָה אֱלוֹהַ אִמְרַת "כָּל ה(: ל, )מִשְׁ ", 

As we have said above.  ֹאָמַרְנוּ כְּמו לְמַעְלָה שֶׁ . 
And just as a mitzvah itself is a refinement of the soul until, 
through this, one cleaves to Him, 

 
צְוָה וּכְמוֹ הַמִּ עַצְמָהּ שֶׁ עַד נפְַשׁוֹ צַרוּף הִיא בְּ  

עַל־ידְֵי־זהֶ בֵקוּת שֶׁ רַךְ בּוֹ הַדְּ יתְִבָּ , 
how much more so Torah study, which is an even greater 
refinement of the soul, 

ן כָּל  כֵּ יוֹתֵר הַנָּפֶשׁ צַרוּף הוּא בַּתּוֹרָה הַלְמוּד שֶׁ , 

until one acquires cleaving to Him.  יִּקְנהֶ עַד בֵקוּת שֶׁ רַךְ בּוֹ הַדְּ יתְִבָּ . 
For every wisdom is a refinement of the soul.  כָּל הַנָּפֶשׁ צַרוּף הִיא חָכְמָה שֶׁ . 
And this is what they said at the end of Niddah (73a) and the 
last chapter of Megillah (28b): 

 
ה בְּסוֹף אָמְרָם וְזהֶ תְרָא וּבְפֶרֶק א( )עג, נדָּ מְגְלָּה בָּ דִּ  

ב )כח, ): 
"Tanna D'vei Eliyahu: Whoever recites halachos every day is 
guaranteed to be a son of the World to Come," 

 
נָּא כָל הֲלָכוֹת הַשׁוֹנהָ כָּל אֵלִיָּהוּ: דְבֵי תַּ לוֹ מַבְטָח יוֹם בְּ  

הוּא ן שֶׁ הַבָּא עוֹלָם בֶּ , 
as it is said (Habakkuk 3:6): “His ways are eternal,”  נֶּאֱמַר לוֹ עוֹלָם "הֲלִיכוֹת ו(: ג, )חֲבַקוּק שֶׁ ", 

do not read ‘ways’ (halichos) but rather ‘laws’ (halachos).  קְרִי אַל עוֹלָם הִלְכוֹת אֶלָּא "הֲלִיכוֹת" תִּ ', 

Until here [the citation ends].  כָּאן עַד . 
And the explanation of this matter is that halachah is a 
clarification and refinement of law, 

י זהֶ, עִניְןָ וּבָאוּר  ין וְצֵרוּף בֵּרוּר הוּא הַהֲלָכָה כִּ הַדִּ . 

and therefore halachah is also a refinement of the person,  ֵני הַהֲלָכָה רָאוּי זהֶ וּמְמִפְּ ן הָאָדָם צַרוּף הִיא שֶׁ גַּם־כֵּ , 

until he becomes a “ben Olam Haba.”  הוּא עַד ן שֶׁ הַבָּא עוֹלָם בֶּ , 
As will be explained in the next chapter.  ֹאֵר וּכְמו יִּתְבָּ רֶק שֶׁ פֶּ אַחַר בַּ זהֶ שָׁ . 
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And if you have a heart to understand, you will understand 
what they hinted when they said: 

 
בִין אָז לְהָבִין, לֵב לְךָ ישֵׁ וְאִם רָמְזוּ מַה תָּ ה שֶׁ בַּמָּ  

אָמְרוּ  :שֶׁ

“He who studies halachos”—these are the things we said.  ֶשׁוֹנהָ זה בָרִים הֵם הֲלָכוֹת', שֶׁ אָמַרְנוּ הַדְּ שֶׁ . 

For one who learns halachos, even if he learns a small matter,  י י אַף הֲלָכוֹת, הַשׁוֹנהָ כִּ דָבָר שׁוֹנהָ כִּ קָטְן בְּ , 

this thing ascends upward.  בָר לְמַעְלָה עַד וְעוֹלֶה הוֹלֵךְ זהֶ דָּ . 
Therefore they said: “This one who studies halachos,” and it is 
impossible to explain more. 

 
שׁוֹנהָ זהֶ אָמְרוּ: וְלָכֵן ר וְאִי הֲלָכוֹת', שֶׁ לְפָרֵשׁ אֶפְשָׁ  

 .יוֹתֵר
Therefore, my son, listen to my voice in that which I advise 
you: 

ניִ וּלְכָךְ  מַע בְּ ר בְּקוֹלִי שְׁ אִיעָצְךָ לַאֲשֶׁ , 

follow in the footsteps of the Fathers of the world,  ְלֵך עַקְבוֹת תֵּ הָעוֹלָם אֲבוֹת בְּ , 

who made the primary thing Torah study and its mitzvos,  הֵם וּמִצְוֹתֶיהָ הַתּוֹרָה לָמוּד - עִקָר עָשׂוּ שֶׁ , 

and the fine details of mitzvos and their sub-details.  צְוָה, וְדִקְדּוּקֵי קְדּוּקֶיהָ וְדִקְדּוּקֵי הַמִּ דִּ , 
And other wisdoms—even though their eyes saw everything, 
and nothing was hidden from them— 

 
אָר י אַף חָכְמוֹת וּשְׁ כֹּל כִּ נעְֶלַם וְלֹא עֵיניֵהֶם, רָאֲתָה   
בָר מֵהֶם דָּ , 

nevertheless they cleaved to the ways of the Torah, its laws and 
judgments, 

בְקוּ מָקוֹם מִכָּל  דַרְכֵי דָּ דִיניֶהָ הַתּוֹרָה, בְּ טֶיהָ בְּ פָּ וּבְמִשְׁ , 

“Small and great are there.” (Job 3:19)  ם וְגָדוֹל קָטְן הוּא שָׁ . 

For the word of Hashem in the mitzvos is the refinement,  י ם אִמְרַת כִּ רַךְ הַשֵׁ צְוֹת יתְִבָּ מִּ הַצֵרוּף הֵם בַּ , 

until a person reaches cleaving to Him, may He be blessed.  יַּגִּיעַ עַד בּוּק אֶל הָאָדָם שֶׁ רַךְ בּוֹ הַדִּ יתְִבָּ . 

Therefore it is written (Psalms 18:31): “He is a shield to all 
who take refuge in Him,” 

 
הִלִים כָּתוּב וּלְפִיכָךְ לְכלֹ הוּא "מָגֵן לא(: יח, )תְּ  

בּוֹ הַחוֹסִים ", 
and they expounded (Tanchuma Shemini 8): He protects him, 
he shelters him— 

מִיניִ, )הַנחְוּמָא וְדָרְשׁוּ  עָלָיו סוֹכֵךְ עָלָיו מַגִין ח( שְׁ , 

and this is the cleaving to Him, as explained above.  בּוּק וְהוּא אֵר כְּמוֹ בּוֹ, הַדִּ נִּתְבָּ לְמַעְלָה שֶׁ . 
And knowledge of the mitzvos is an even greater refinement of 
the soul. 

צְוֹת וְהַידְִיעָה  מִּ יוֹתֵר עוֹד הַנָּפֶשׁ הַצֵרוּף הוּא בַּ . 

Therefore, prepare these words and bind them upon your heart,  בָרִים וְהָכֵן רֵם הָאֵלּוּ, הַדְּ לִבְּךָ עַל וְקָשְׁ , 

and make them a crown to your head.  ה ךָ עֲטָרָה אוֹתָם וַעֲשָׂ לְראֹשֶׁ , 
And do not let your eyes stray from them,  עֵיניֶךָ מֵהֶם ילְָזוּ וְאֵל , 

for they are words of truth and uprightness, exceedingly clear.  י בְרֵי הֵם כִּ ר אֱמֶת דִּ מְאדֹ בְּרוּרִים וְישֶׁ : 
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[NOTE: Summary​
The Maharal teaches that mitzvos are not just commands to fulfill duties but are fundamentally a 
process of tziruf hanefesh—refining and purifying the soul. Even the smallest halachic 
discussion, such as those found in the debates of Abaye and Rava, should not be viewed as 
intellectual exercises but as alchemical tools to shape the soul into a vessel for 
deveikus—cleaving to Hashem. In contrast, even lofty ideas or esoteric knowledge unconnected 
to mitzvah practice do not effect the same transformation, as they lack the refining fire of Divine 
instruction. 

Torah study, and especially the study of halachah, carries an even more elevated power of 
soul-refinement, drawing on verses like “Kol imras Elokah tzerufah” (“Every word of G-d is 
pure”) and “Halichos olam lo”—interpreted as halachos—to prove that those engaged in daily 
halachic study are assured a portion in the World to Come. The Maharal emphasizes that this is 
not merely reward, but the natural consequence of being shaped by Divine fire. 

The discourse concludes with passionate advice: follow in the footsteps of our sages, who knew 
all wisdom yet chose to attach themselves to Torah and mitzvos because therein lies the only true 
pathway to dveikus and eternal refinement. This path is not only the holiest but the most 
secure—“Magen hu lechol hachosim bo”—Hashem is a shield to those who take refuge in Him. 

Practical Takeaway​
This teaching compels us to reframe how we see our daily learning and mitzvah performance. 
Rather than seeing mitzvos as obligations or Torah study as academic, we are to approach each 
moment of halachah, each mitzvah—no matter how small—as a spiritual crucible. Every 
halachic question, every nuanced observance, is a chance to align ourselves with Hashem’s truth 
and purify our souls. Focus not on the loftiness of topics but on their connection to 
mitzvah—because that is where true transformation lies. Halachah isn’t just law—it is a ladder to 
eternity. 

Chassidic Story​
One evening, the Maharal of Prague was visited by a local nobleman who had heard of the 
rabbi's legendary wisdom and mystical abilities. Skeptical of religious rituals, the nobleman 
asked: “Rabbi, you speak of commandments and law. But surely, G-d—if He exists—is above 
such detail. Why would He care if you say a blessing this way or that, if you tie a strap here or 
there?” 

The Maharal smiled. He brought the nobleman into his study and showed him a finely crafted 
glass prism. “Observe,” he said, “the prism looks like nothing special. But shine a beam of 
sunlight through this precise point, and look what happens.” 
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He aligned the prism with a ray of light, and the nobleman gasped as the beam split into a 
dazzling spectrum of colors that danced across the walls. 

“Had I misaligned the angle by even a hair’s breadth,” said the Maharal, “the light would have 
passed through unchanged, and this beauty would remain hidden.” 

“That,” he concluded, “is a mitzvah. You may not see its power unless aligned precisely. But 
when performed in exact detail—law by law, word by word—it reveals light hidden since 
Creation.” 

The nobleman was moved to tears and, it is told, later became a supporter of the Jewish 
community. The story is preserved in Czech Jewish lore and cited in various adaptations of the 
Maharal’s life stories (see: Y. Y. Rosenberg’s “Niflaos Maharal” and retellings in “Legends of 
the Maharal”). END NOTE] 
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