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Introduction

This profound discourse by the Mitteler Rebbe, Rabbi DovBer Schneuri (1773-1827), second Rebbe of
Chabad, explores the mystical significance of the Daled Rabbah in the word Echad (7nR), which we recite daily

in the Shema. Delivered within the thematic cycle of Elul and Tishrei, it unpacks deeply Kabbalistic and

Chassidic ideas about Malchus, Teshuvah, and the Divine Crown (Kesser), especially through the lens of the
souls of Israel, their supernal root, and their cosmic function. The discourse bridges the highest abstractions of
Divine Will and Pleasure with the actual experiential life of a Jew—especially during times of Teshuvah, Torah,
and future Redemption.

To understand the matter of the large Dalet of "Echad,"
which is the level of Leah, that is made from the level of
Malchus of Tevunah, which is the aspect of the Backside of
Imma (Mother), etc.—behold, from my flesh I shall see [God]...

For it is known that there are two types of thought: One is inner
thought, which is close in quality to the subtlety of the intellect,
only that it is the externality and backside of comprehension
and intellect. And this is called the backside of Imma, and also
called Malchus of Tevunah (for Yesod of SaG and Tevunah are
called the "lower Abba and Imma" as is known).

And just as we see in every intellect and analytical reasoning,
that it cannot exist as actual intellect and comprehension of
something unless it is grasped in thought—to think and deeply
analyze that intellect—and this is called analytical thought,
which is extremely subtle, yet in relation to the essence of the
intellect, it is still external.

And it is called "intellectual thought" and not just simple
thought. And this means that it does not yet have letters of
thought, only simple thought in the mode of analysis
alone—mnot like one who observes something in his imagination
without letters—this is imaginative thought and not analytical
thought at all.

And the division of letters of thought is what is called Leah,
which is made from the intellectual analytical thought above.
And this is the aspect of the Partzuf of Leah, which is made
from the externality and backside of Imma.
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(As it is written regarding the division of letters of thought, that
they come from the five Gevurot—M"N"Tz"P"Ch—of Imma,
etc. This is above the level of thought without letters, which is
called imaginative thought, like in an infant or animal, etc.)

And this is the meaning of “The voice of the turtledove is
heard...” (Shir HaShirim 2:12). Thus, there are three levels of
thought within thought: one is intellectual thought (above), one
is thought with letters, which is called speech within thought,
and one is imaginative thought, like someone imagining a
certain act.

Like imagining something in thought, the level of action within
thought. And the heels do not enter into the head of Rachel; this
is the end of the letters of thought within speech.

And this is the meaning of the large Dalet—its greatness relates
to the greatness of speech, as it exists in its root, in the letters of
thought. It is called speech within thought, flowing from the
above-mentioned intellectual thought.

And therefore the Dalet is large—because a single or two letters
in thought include many multiple utterances. As is known: what
one thinks in thought in a brief moment would take hours to
express in speech. So one thought includes many things.

Even though it is a lower level within thought compared to the
higher intellectual thought without letters, nevertheless it is a
greatness of speech in general, relative to the detail. From a
general unit comes many particulars.

Like "they call to one another" (Yeshayahu 6:3)—that they call
within thought. And this is called speech within thought, which
is called great speech, because of its greatness.

And this is the idea with all large letters in the Tanach, like the
large Dalet, or the large Alef of "Adam" (in Divrei HaYamim),
etc. As is known, large letters correspond to Binah,
medium-sized to Zeir Anpin, and small letters to Malchus.
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And this is what they said: “Bereishis is also a **Maamar
(utterance),” for it is known that there is a hidden Maamar and a
revealed Maamar. The hidden Maamar is in thought—it is the
level of speech within thought that becomes thought within
speech, and thought that is actual speech is called a revealed
Maamar.

And the hidden Maamar is what one thinks in letters within
thought (such as “and one called to another” within thought),
and it is called a Maamar because it too flows from intellectual
thought, just like speech that receives from the letters of
thought—which is called thought within speech.

Only that it is called a revealed Maamar, and similarly the letters
of thought themselves are also called Maamar, only it is hidden.

(And the large Dalet is when speech within thought becomes the
source for actual speech. Therefore, it is called the greatness of
speech. And below that is speech within thought itself, which is
called a hidden Maamar, still above being a source for speech.)

And this is what they said, "Bereishis is also a
Maamar"—meaning Bereishis is the Beis of "Bereishis", the
level of Binah, which is called the palace for the point of
Chochmah—and this is the point in the palace, as is known.
And it is the root of the Ten Maamaros (utterances), as is written
in the Zohar: that Abba (Chochmah) said to Imma (Binah), that
she is the craftswoman (Uman), etc.

And this is the meaning of “Bereishis bara Elokim”—Imma, and
the explanation of “said to Imma” is like a craftsman who is
instructed to do such and such. And the craftsman has a
supervisor, who is the primary builder of the building through
his wisdom and will precisely.

And so it is above in the level of Elokim of Binah, nevertheless,
these are called Umanah (craftswoman), as is written, “Mi bara
eileh (Who created these),” and this is what is written: “Pele
gever Elokim...”
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And this is the level of the hidden Maamar within Binah itself,

from which flows the above-mentioned intellectual thought. This

is the primary hidden Maamar that truly includes many kinds of
letters of thought, which is called speech within thought.

And it is like a craftsman who is instructed in specific detail
about what is all included within his one thought. So too, the
level of Binah is called Umanabh, to instruct through particular
Maamarim, through the division of letters of thought, etc.

And “Abba said to Imma” is an even more hidden level of
Maamar—this is like someone instructing a craftsman, which is
a more general level. And this refers to the level of Ayin of the
point of Chochmah, from which “something” (yesh) will be
found.

This too flows from the level of Maamar into Binah, which is
called yesh, in the aspect of intellectual comprehension, as is
known.

And this is the idea of the point in comprehension—Binah,
etc.—and from the level of intellectual grasp comes the felt
sense, called contemplation, which is intellectual thought.

And this is a hidden Maamar that includes many letters within
thought, and the letters within thought are called a hidden
Maamar that includes many actual speech-letters—which is the
large Dalet mentioned above—until the level of Maamar in
thought that is revealed, like actual speech.

And it turns out that the first and most general hidden Maamar is
what “Abba said to Imma,” etc.

And this is what they said, “Bereishis—a point in the palace—is
also a Maamar” from Chochmah itself, only that it is the most
hidden and general Maamar of all, which includes everything.

As it says: “All of them You made with wisdom”, meaning that
in one Maamar everything could be created—and that Maamar
is Bereishis.
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Only that it was divided into ten Maamaros, and each Maamar
has its own unique thought, like the Maamar “Let there be
light”—it has a unique hidden thought in advance, before it
comes to speech.

And its root is in the hidden Maamar of Chochmah to Binah, etc.
And this is sufficient to understand.

And in truth, even the level of Chochmah itself, as it extends
from its source from Ayin, is also called Maamar. And it does
not refer to the Beis of Bereishis, but to the “Reishis” of
Chochmabh.

And initially there was the Supernal Will, because “He desires
kindness.” And now everything comes through the arousal from
below—from Israel, who make an impression (RSM), etc.
Meaning: RSM is the level of desire and will, which is the
source of Chochmah. And this is the meaning of “Blessed is He
who said”, meaning: He desired.

And the will is also called “concealed thought”, and it is the
most original hidden Maamar, and this is sufficient to
understand.

And from here, we may now understand the root of the concept
that “Israel do the will of the Omnipresent,” etc.

And we must first preface one concept explained in Eitz
Chayim—that the level of El ("), the tip of the hair of Arich
Anpin, is what strikes the back of the neck of Zeir Anpin, etc.,
and it is divided into 613 pathways, as it is written: “The
pathways of Hashem are kindness and truth,” etc.

For it is known regarding the level of Zeir Anpin of Atzilus,
which is the level of the middos (emotions)—Chesed, Gevurah,
Tiferes—of Atzilus, that it is called by the name "substance" and
"existence" of some sort of defined thing, at least of kindness,
judgment, and mercy.

And it is also called drawing down (hamshachah), at least—and
especially the middah of compassion, which is a level of being
affected by mercy, etc.
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And it is known that mercy can only apply to something that is
relatable to it, but not to something that is not in the same
category or kind at all.

But behold, in truth, there is no comparison to Him at all—so
how is it conceivable to speak of the level of arousal of mercy,
etc.?

However, the matter is known: that from the Essence of the
Infinite One (Ein Sof), He is not defined by any of these middos
at all—not “righteousness,” as in “He is justice,” nor
“judgment,” as in “He is mercy,” etc.

And therefore, the fact that the Ten Sefiros were emanated
required that there be a contraction (tzimtzum) of the Essence of
the Emanator, such that He would desire and will the emanation
of the Ten Sefiros—as it is said, “When it arose in His simple
will to emanate...”

Then He emanated the Ten Sefiros. And if not for the fact that it
rose in His simple will to emanate, He would not have emanated
at all.

And it is understood from this that even the level of Kesser of
every Sefirah—which is the will of that middah—is dependent
on the essence of the Will of the Emanator, which is called the
simple will, entirely beyond Atzilus.

And this matter may be understood by way of analogy from “my
flesh I shall see.” Behold, when a person wants to be aroused
with compassion, he is greatly aroused in his heart. But if he
does not desire to be moved to compassion, he will not be
aroused at all.

And this will and desire for this attribute—the attribute of
compassion—is called the Kesser of that middah, which is above
the reasoning and intellect within it.

For even if the intellect requires being moved to compassion,
still, he will not be aroused if he does not desire this arousal.

And so too with the arousal of kindness or the arousal of
judgment—everything depends on the will and desire, to the
point that he can turn his heart from an arousal of kindness to
judgment and from judgment to kindness.
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As we say, “May it be Your will before You that Your
compassion conquer Your anger,” etc.

And this is what is called the level of the crowns of the middos
(M7 P and).

However, even the levels of the crowns themselves depend on
the essence of the primordial will, which is called the simple
will, and it is the source that gives rise to this will—whether it
be a will for compassion or not a will for compassion, and so too
with chesed and gevurah.

This depends on the source of all wills, just as the middos
depend on the revealed will for each one, as explained above.

And if so, the will of each middah and Sefirah depends on the
essence of the will of the Emanator.

(And this is the meaning of “May the simple will before You
change the will of anger and judgment to a will of kindness and
compassion,” and this is “[that] Your compassion conquer...”
from the Master of the will, etc.)

And precisely according to the manner of the will of the essence
of the Emanator, so will be the light of the Kesser of each
Sefirah, until it ultimately comes into revelation in the level of
Atzilus, etc. And this is sufficient.

And this is the meaning of “Remember, Hashem, Your mercy
and Your kindnesses, for they are from forever”—that is, “from
forever” refers to the Infinite World (Ein Sof) itself.

For the ten sefiros of Atzilus are hidden in concealment within
the Essence of the Emanator, in the level of His simple will.

And originally, He desired kindness from Himself—therefore it
arose in His simple will to emanate, etc.

However, afterward, it is necessary to “remember” and newly
arouse the level of His simple will—that He should desire to
emanate.

And this is so that the ten sefiros, hidden in the concealment of
His simple will, should emerge into revelation.
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It is necessary to remember and awaken His simple will—that
He should desire the revelation of the ten sefiros from the
concealment within His essential will.

And this is the meaning of “Remember, Hashem, Your simple
will”—that Your revealed mercy and kindnesses in Atzilus are
from “forever”—from the Infinite World—through Your simple
will.

And remember them and bring them forth—to desire in Your
simple will to bring them to revelation from concealment. And
this is sufficient.

However, the cause of this remembrance—that He should
remember His essential desire and will, which was “from
forever,” to emanate in revelation from concealment,
etc.—comes through the level of the covenant of the thirteen
attributes of mercy, etc., as it says: “And Hashem passed before
him and proclaimed: Hashem, Hashem...”

And now we must first preface what is written in Eitz
Chayim—that the level of Tiferes in the higher degree becomes
the Kesser for the lower one.

That is, it comes only from the lower third of the Tiferes of the
higher, and not from its two upper thirds.

For behold, it was explained above regarding the meaning of
“making” the level of Kesser of each sefirah—that it is the
making of the will of a middah from a sefirah, like desiring to be
aroused in kindness or mercy, or not to desire, etc.

And so it is regarding the matter of the making of the Kesser for
the lower, which is the matter of creating the will and desire in
the mashpia (giver) that he should desire and want the mekabel
(recipient), at the very least.

And this desire and will that he wants the mekabel—its light
does not come into revelation within the mekabel to be for him a
light, vitality, or flow at all.

For the recipient has no knowledge of this at all—only that
which is drawn to him as flow and vitality, due to the power of
this will and desire that the giver desires him, that is what comes
into revelation within the recipient.
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It turns out that the light of this desire and will is called makif
(surrounding light) over the recipient—it surrounds and crowns
him from all sides in a state of concealment, even though from it
and its power everything comes into the inner revelation within
the recipient.

And this is what is called the Kesser of the lower—that it
becomes like a crown and makif surrounding him on all sides,
etc. And this is sufficient.

And this level of Kesser for the lower is made only from the
Malchus of the higher, as is known.

And it is only from the level of revelation of the light and flow
of the higher when it wants to be revealed below, outside of
itself, in the level of letters alone—which is the level of
Malchus, etc.—then it will desire and want the recipient, to
bestow upon him from its revealed light, etc.

As it is said, “More than the calf wants to suckle, the cow wants
to nurse”—this implies that there is a level of will and pleasure
in the revelation of the light of the influence to nurse, etc.

And this is an analogy to understand how specifically from the
Malchus of the higher is made the Kesser for the lower. And this
is sufficient.

And even this is only from the lower third of Tiferes in the
higher—for Tiferes is the mediator among the middos, in which
the will is present in a constricted form of intellect within the
middos.

And if so, this desire and will of the mashpia to want the
mekabel comes in a constricted manner of the intellect within his
middos, which is called Tiferes.

And even when this Tiferes decides, it is only from the level of
revealed influence of the Tiferes—since it decides to bring the
will into revelation in the form of influence to the recipient, to
desire him.

This is not the will as it is in the essence of the middah itself,
which is called Tiferes.
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This means that never is the Kesser for the lower made from the
two upper thirds of the Tiferes, but only from the lower third of
it, which is the level of Netzach—-Hod—Yesod of Tiferes—the
level of influence downward, outside of itself, to become a
Kesser for the lower. And this is sufficient.

And behold, just as by way of analogy the Kesser, which is
called a crown upon the head, is made from precious stones and
gems—which are from the inanimate category, but because they
shine, they become an ornament upon the head—

so t0o, it is understood above—that in order for the supernal will
to be drawn as a Kesser and crown to the recipients, as it is
written: “Like a shield, You crown him with favor”, this happens
through the raising of mayin nukvin (feminine waters) from the
recipients.

This is like an inanimate stone that becomes refined and shines,
etc., and from this is made the Kesser for the recipient himself.

And like what was said: “More than the calf wants to suckle, the
cow wants to nurse.”

Nevertheless, the cow does not want to nurse unless the calf first
desires—then the cow's desire to nurse is aroused, more than the
calf's desire to suckle.

And so too regarding a student in relation to his teacher. That is
why this analogy was said.

For certainly the yearning of the giver to bestow is greater than
the yearning of the receiver to receive.

Nevertheless, the desire of the giver is not aroused except after
the raising of mayin nukvin—that is, the yearning desire of the
receiver to receive.

And the primary benefit of the raising of mayin nukvin by the
receiver is only that it arouses the desire of the giver—that he
should want and desire the recipient.

And not that it directly causes the desire to bestow, for the desire
to bestow will come automatically from the desire and love the
giver has for the receiver.
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For even the cow’s desire to nurse—that desire to bestow—is
only because she has compassion for the offspring and desires
him.

And above, this is what is called the Kesser of the receiver, that
the giver desires him, and this is made through the raising of
mayin nukvin by the receiver—

and not merely from the receiver’s desire to receive flow, but in
order to be attached and connected to the giver’s will in a
general sense.

(And it turns out there are two types of raising of mayin nukvin,
which produce two types of crowns: one, raising m"n in order to
receive, like a calf that wants to suckle—this draws down the
will to bestow specifically;

and the second: raising m"n to the will itself in general, which
also draws the will from the giver to desire the recipient in a
more essential way—this is the Kesser within Kesser.

As explained elsewhere regarding “naaseh v’nishma” (we will
do and we will hear)—that there were two crowns given through
these two levels of raising m'"n, as mentioned above. And this is
sufficient.)

However, according to this, it is not possible for the will of the
mashpia (giver) to be drawn forth—to desire the mekabel
(recipient), which is called the Kesser for the lower—except
through the raising of the will of the mekabel from below to
above, as explained above.

But when the mekabel does not raise mayin nukvin at all, the
radiance of the will of the mashpia is not drawn to the mekabel
at all, and he will never desire him on his own.

However, sometimes the mashpia will arouse on his own to
desire the mekabel, even though the mekabel has not aroused
any will toward him at all.

And this is what is called zachirah (remembrance) and pekidah
(visitation), like the obligation of a man to attend to his wife,
etc., and similar cases. And this is sufficient.
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And the matter is, as explained above regarding the will of each
sefirah and middah: that the desire for the arousal of the middah
is drawn from the primordial, simple, potential will—the source
of all wills.

And so too, the will and desire of the mashpia for the mekabel is
drawn from the essential, primordial simple will, which
produces in him this will and this desire to desire the mekabel,
even though the mekabel does not awaken this will at all.

Because such a desire and will in the mashpia comes from
himself, automatically, from the simple will, etc.

However, this itself must be understood: why does it extend
from the simple will to become this specific desire and will for
the mekabel, etc.?

Behold, this is what is called zachirah (remembrance) and
pekidah (visitation)—that He “remembers” and “attends to” the
primordial will, so that from it this will and desire should
extend.

And as explained above in the matter of “Zechor Hashem
rachamecha” (“Remember, Hashem, Your mercies”’)—that He
remembers to reawaken anew His simple will to desire this
specific desire and will, etc.

And the reason for this remembrance and visitation within the
simple will is only because this will had already once risen
within the simple will previously—

only that it must be remembered and reawakened anew. But if
this matter had never before been within the simple will, then
remembrance and visitation would not help at all, etc.

And the matter is because of the concept of bris (covenant)
between the mashpia and the mekabel—since they already
established a covenant and bond with one another.

Therefore, even if they are distant from one another for a long
time, and the mekabel has not aroused any will at
all—nonetheless, the mashpia remembers the covenant.

Then automatically the mashpia remembers the mekabel to
awaken his simple will on his own—to once again desire this
desire and will to desire the mekabel, etc. And this is sufficient.
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And the concept of bris (covenant) is explained elsewhere—Ilike
one who splits a thing in two equal halves, and through their
joining they become one.

So too, the will between mashpia and mekabel is split: the lower
half cleaves to the mekabel, and the upper half cleaves to the
mashpia—

as was explained above regarding “the cow wants to nurse,” etc.

(And the Malchus of the higher, which becomes the will to
bestow to the mekabel, is even higher than being just a Kesser
and desire to bestow—for that is only the revelation of delight in
influence to another, etc., as explained above.)

And there is an intermediary between them that always connects
them—and this is the concept of bris (covenant), that they never
separate, because through both of them, they become one.

And therefore the mashpia remembers the mekabel, and the
mekabel remembers the mashpia, even without one having
aroused the other.

(Because the simple will of the mashpia for the mekabel and the
simple will of the mekabel for the mashpia have merged, and
there is one unified will for both. Therefore, each one is
remembered by the other’s half of the will, which is rooted in the
other.)

(And as it is written elsewhere regarding the verse: “To pass you
into the covenant of Hashem your G-d,” etc. And this is
sufficient.)

And this is the root of the matter of the Thirteen Attributes of
Mercy (Yud-Gimel Middos HaRachamim), as it is written, “And
Hashem passed before him and called: Hashem, Hashem, G-d
merciful...” For behold, the root of the Thirteen Attributes of
Mercy is the level of the Thirteen Tufts of the Beard (Yud-Gimel
Tikunei Dikna) of Arich Anpin, which extend from the level of
the concealed mind (Mocha Stimaa) of Arich Anpin, which is
called “His face,” as it is written: “The wisdom of a man
illuminates his face.”
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And it is known that the ten sefirot that are hidden in the essence
of the Emanator are ten sefirot that are in the essence of the
simple will—just as was stated above regarding “Remember,
Hashem, Your mercies,” for Your mercies and kindnesses are in
the level of the kindness and mercy in the simple will, which is
in the level of the infinite (Ein Sof) itself, as it is written: “The
kindnesses of Hashem surely have not ended,” for His greatness
is unsearchable, and likewise, His understanding is without
number.

But from there, it is drawn to become a will for each of the ten
revealed sefirot in the level of Atzilus, as explained earlier. And
this 1s the meaning of “And Hashem passed”—from the essence
of the will to shine into the revealed will of the emanated beings.
And this is through the transmission of light from Mocha
Stimaa, which is called “His face.”

“And He called: Hashem, Hashem”—pause—meaning that the
ten sefirot which were hidden in the essence of the will now
emerged as a revealed will to desire the ten revealed sefirot of
Atzilus, as explained above in the interpretation of “Remember,
Hashem, Your mercies and kindnesses,” which is like the desire
to be moved with compassion.

And in general, it is the level of the Kesser of Ze’eir Anpin,
which includes the ten sefirot of Atzilus. And this is through the
drawing down of light from the level of “Kutsa d'Sa’arah” (the
tip of the hair) of Arich Anpin, which strikes the nape of Ze’eir
Anpin, etc. And it splits into 613 paths in the head of Ze’eir
Anpin, etc.—this being the level of Kesser of Ze’eir Anpin that
is formed through the mitzvos, which are called “the paths of
Hashem,” as is explained elsewhere.

And likewise, there is the illumination of the face of Arich
Anpin in Ze’eir Anpin through the gazing of Arich Anpin upon
Ze’eir Anpin, as stated in the Idra Rabba. And this is the
meaning of “May Hashem illuminate His face toward you,” etc.
These are the 370 lights, etc., so that through this, the concealed
light of the essence of the simple will within the Essence of the
Emanator will come to be revealed—to desire the ten sefirot of
Atzilus within Ze’eir Anpin, etc.
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And this is through the level of the covenant (bris) within the
essence of the simple will, which is the division of the Kesser
into two halves, as explained above. And from this comes the
cause for the return of face-to-face (Panim b’Panim) between
mashpia and mekabel, even after they became greatly distant and
separated, due to the aforementioned reason, and this is
understood.

And this is what is written in Eitz Chayim: that the cause for the
return of Panim b’Panim of Ze’eir Anpin and Nukva is through
the illumination of the supernal Kesser, like in the Thirteen
Attributes of Mercy, as it is written: “And Hashem passed...,” or
like through the illumination of “Anochi” at the time of the
giving of the Torah.

And this is [the meaning of] “Return us, Hashem, to You and we
shall return”—that the return of face-to-face between Ze’eir
Anpin and Nukva (which is Hashem and Knesses Yisrael)
depends on Him, so to speak. And this is [also the meaning of]
“Anochi stands between you and Hashem your G-d.” Therefore,
[the Shabbos] is a sign “between Me and the Children of Israel,”
etc.

For all of this is because of the level of the covenant (bris) in the
essence of the simple will between the Essence of the Emanator
and Knesses Yisrael—[a bond] in the level of essential delight
and love. For “Israel arose in [His] thought” and in the essence
of the simple will. And this is the essential concept of the
covenant, which is the division of Kesser into halves, as it is
written: “To pass into the covenant of Hashem your G-d,” as
explained above, and this is understood.

And after all this, the root of the matter of “Israel accomplish the
desire of their Maker” will be understood. Behold, it is known
that the level of the six midot (Vav Ketzavot) of Atzilus is called
the “Upper Place,” being the source for the six midot of Malchus
in Beriah, Yetzirah, and Asiyah, as it is written: “Behold, there is
a place with Me.” And in the language of our Sages: “He is the
place of the world, but the world is not His place.” And as it is
written, “Blessed is the glory of Hashem from His place,”
referring to His essential place.
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And the matter is as explained above: that the level of will to be
aroused in the midot must be initiated from Above. And this
comes from the level of the Owner of the simple and essential
will within the Essence of the Emanator. And when a will is
drawn down from there to the midot of Atzilus, it is called “the
will of the Place”—that He desires and wants the Upper Place,
which is called “the Place of the world,” etc., and this is
understood.

And Israel are the ones who actualize this desire and will, which
is called “the desire of their Maker.” That is, they draw it forth
from the Essence of the simple will so that this desire and will
should be drawn into the midot. Just as we say, “May it be Your
will before You that Your mercy should overpower,” etc.—for
Israel arose in thought and in the aforementioned simple will, in
the level of the covenant. Therefore, they are mentioned with
respect to His simple will to renew the will in the midot from the
Essence of the simple will, specifically through the elevation of
feminine waters (man) by Israel, as explained above regarding
“Remember Your mercies and kindnesses,” etc., and also in the
Thirteen Attributes of Mercy and the like, and this is understood.
However, behold, in this there are two levels. The first is from
the perspective of the elevation of feminine waters (mayin
nukvin) by Israel, due to the aspect of the covenant (bris) that
they ascended in thought, as mentioned above. Through this, He
is remembered on His own, spontaneously, without any arousal
from below in love and awe at all.

However, even so, there must be at least an arousal related to the
matter and aspect of the covenant itself, and this is only through
the connection of Knesses Yisrael from below to the aspect of
the essential will as well, which is called the simple will that is
above reason and intellect.

And it is the aspect of love “with all your might” (7787 932)
which is infinite, such that the vessels of the intellect and heart
cannot contain it at all, since it is only the very essential and
absolute will as it is in essence, not through contemplation at all,
as is known.
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And through this, they arouse Above also to the level of the
supreme simple will that is from the essence — the supreme
“with all your might” — in the aspect of Ein Sof (the Infinite),
as above. This is what is called remembrance and visitation, to
revisit anew the simple will due to the aspect of the covenant, as
explained above.

And the second is the aspect of the elevation of feminine waters
by Israel through the remembrance of their service in love and
awe, through contemplation, until they reach the love “with all
your heart” and “with all your soul.”

Now, these two loves are, after all, limited in the aspect of light
and vessel, called “Inner Light” (or pnimi), meaning the mind
and heart can contain and hold them, as is known.

Therefore, how can it be that from this elevation of feminine
waters one could make it into a crown and diadem that
surrounds the head — an encompassing light? Since they are in
the category of inner light, how can they become the creators of
the Will of the Omnipresent?

However, behold, we see that every elevation of feminine waters
(Mayin Nukvin), even when it is based on intellect and
reasoning, nonetheless arouses the desire of the giver to want to
give and do good to the recipient—just like a cow wants to nurse
when the calf wants to suckle, as explained above.

For through this, a desire is drawn into the giver to desire the
recipient. (And from this desire—to desire the
recipient—automatically follows the will to bestow, as explained
above.)

The idea is that even though this creates a crown (Kesser) for the
recipient, it only stems from the “third of Tiferes” in the giver,
because it is drawn only in proportion to the elevation of the
feminine waters by the recipient—based on the understanding
and reasoning in his desire to receive, or to attach and connect.
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So too, the measure of the arousal of the desire and will of the
giver to desire and cling to the recipient and bestow to him is
also in measure and proportion. But this has no comparison at all
to the drawing down of the essential simple will of the giver into
the recipient, which is from the absolute essence of His being,
and this stems from the connection of the essential will of the
recipient which is above intellect and reason.

This is through the love of “with all your might” (77%% 923),
which has no limit or boundary at all and is called the supernal
“me’od” (very much), and is the true essential will, like it is in
His very Essence—not through any contemplation at all.

(This is called “Kesser within Kesser,” as mentioned in the
context of the two crowns—*“we will do” and “we will
hear”—as explained above.)

And this is never interrupted, even when the recipient is
completely unworthy—deserving even of punishment and
distance—nonetheless, the light of this simple will is never cut
off, since it is of the essence, and anything of the essence never
changes or ceases.

As it is written, “I have not rejected them nor abhorred them to
destroy My covenant with them,” because it is an eternal
covenant, for the reason stated above. (Whereas the feminine
waters aroused through the service of “with all your heart,” etc.,
do cease from time to time.)

And since it says “they make His will,” it means they make His
will into a will—as explained above. And this must be from the
level of the covenant, which is the level of the essential simple
will from which all desires are made, and is called Reusa
d’Reusain (desire of desires) of Kesser Elyon, etc., and this is
sufficient for the understanding.

(And the root of the matter of the difference between these two
types of elevation of mayin nukvin (feminine waters), which
each produce a crown, except that one produces a crown within
a crown, etc.,
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this can be understood in another way, namely, as it is known

and explained elsewhere that the level of Kesser (Crown) X'"M2 I 170 NP2 R AR 7Y 120 1A
includes two levels, namely Atik Yomin (A.Y.) and Arich Anpin MY 2RI MR 2 DD RIT N R
(A.A.), and the level of Atik Yomin is considered the end of the R"R 1121 0"R7T 22 107 2w M"Y PR KUK
Infinite World, while Arich Anpin is the root of the emanated 15 DPRRIY WMWY R
ones, etc.

And the explanation of the matter is known—that it is the level TIXIM AIYNT P2 T T 227270 R
of pleasure and will. For will is the level of the external NOWNIT NPNXT MUWONT P2 KT PNXINY
expansion that is drawn toward that which one wants, etc., 1292 X R 027
and pleasure is the inner dimension of that will—for why does 21517 11X MR PW 11197 PNa RIT IV
one desire and get drawn toward that thing? It is because one 2157 RIT 2T RITT 1272 TWAN X1 RIT O
finds pleasure in that thing, etc. 12 7277 1NN AvnnY!

And the pleasure remains hidden within his essence, whereas the
will comes into revealed externality and is visible to all eyes,
etc.

N2 K17 N MRy DoV IRWI NN

12 92 PYY ARIW NPINT N
However, when the pleasure in that thing ceases or is nullified,
X217 9277 IMIRA AIVNT 002 792 DA

automatically the will is nullified and he no longer wants that "
5"71 595 R 9272 7% KDY ¥ Pvane

thing at all.

And generally the will and pleasure are united, and they are like '2 390 17 AN NXIT QIARNA 77 "N
two equal halves, since without pleasure, will has no expansion, X7 PR AIVNT ON02W MR PN PRE
etc., D mvwsn!
and when they are joined together, they become one thing. And RIT 2IWNAW NI LR 2T TWYI RN 1200
since pleasure is the beginning and the inwardness, therefore it is 19U 90 DA R P10y D0Iom wRIn
called the upper half of Kesser in general, 5932 qnoaw
and the will that spreads afterward is called the lower half in it, 7NN X 1A RIT 2R BwONKRT PNXNT A
etc. And the upper half, which is pleasure, is included and 5951 M1WNT RITW 11°0YR x0T Pnay 0 12w
hidden in the essence and not revealed below or in the thing that 7272 X INPIY 70R7 793 KPY INNEY 0HvNI
1s desired, 12 X1
whereas the lower half, which is the expanded will, etc., is VWONMI ¥IT P2 XITW INANT XA 2 DaR
revealed and clings to the object upon which the will rests, and 12 51 PXIAW 1272 P27 122 K2 R ND
is visible to all, etc. 12 92 PYS oA
And from the illumination of this revealed will in a certain 1791202 M3 17 7272 XTI 1203 NART TN
matter, like in his student and the like, then the student can WINN 7 N¥O WY 7Rna 9o 730 3
awaken this will anew, since it already illuminated in him, 12 TPR;T 20w RN
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and this is through the student's own arousal of will toward the
master, which is also revealed and drawn, just that it is drawn
from below to above, as “spirit evokes spirit and draws spirit,”
etc.

But the pleasure within the will that remained hidden in the
essence of the mashpia (influencer) — this the student cannot
awaken at all, since it never shone in him, for it remained hidden
in the essence of the mashpia.

(The analogy from this will be understood above concerning the
two types of elevations of mayin nukvin (feminine waters),
which both produce the level of the supernal Kesser, which is
the level of the Supernal Will.

However, through the elevation of mayin nukvin that comes
from the level of will within Chochmah (wisdom), it creates the
lower half of the supernal Kesser, which is the level of Arich
Anpin—the root of the emanated ones—since it already radiated
within the emanated ones.

From this level, it is possible to effect something from below, as
in “they shall give You a crown,” etc.

But the level of Atik Yomin, which is the supernal pleasure
within the Will that is included in the Essence of the Emanator
and is utterly removed into the Supernal Days of Atzilus—Iike
“the one who transfers mountains,” etc.—

this cannot be elicited from below, for it is the upper half of
Kesser, which is included in the Essence and is called “Kesser
within Kesser” in relation to the emanated beings.

Only through the elevation of mayin nukvin of “b’chol
me’odecha” (with all your might) specifically—which comes
from the level of the covenant (bris) between the mashpia and
the mekabel at the level of the Essence of Will—

then it is possible to reach even this upper half called “Kesser
within Kesser,” which is the level of Atik Yomin,

since it is considered the end of the Infinite World—being the
“delights of the King” in His very Essence—what is called the
simple pleasure in the internal vessels, etc., as explained
elsewhere.
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And this is the essential idea of a bris (covenant)}—which is the
division of Kesser into two halves that become connected as
one—to be as one simple Will and simple Pleasure truly, as
stated above.

And therefore the Jewish people have the power to fulfill the
Will of Hashem from the level of the Supernal Pleasure
specifically, which is included in the Essence of Pleasure, etc.,
and this is sufficient explanation.

And behold, through two things the Jewish people fulfill the
Will of Hashem, as mentioned above: first, through the aspect of
“with all your might” (b’chol me’odecha) love, as explained
above.

And likewise, it is the matter of teshuvah (repentance). For
behold, the essence of teshuvah is explained in Raaya Mehemna
to mean: returning the upper hei (77) from above downward
toward the vav—that is, to be from the level of Tiferes of Imma
(Mother), the crown to Ze’er Anpin (Z”A), since the vav is the
level of Z”°A, as is known.

And the explanation of the matter is known: that the essence of
teshuvah is in the heart, and the heart is the level of the middos
(emotions), which correspond to Z”A.

And the level of Kesser of Z”A is the inner point of will in the
heart, which is higher than the intellect within the middos, and is
called Re’usa d’Liba (the desire of the heart), which cannot be
contained in the vessel of the heart, as explained above.

And this is the level of teshuvah, which is specifically “from the
depth of the heart,” as is known.

And therefore, through teshuvah specifically, the level of Kesser
of Z”A is created above, as stated.

For through teshuvah in the heart of Kenesses Yisrael (the
community of Israel), from below upward, in the point and depth
of the heart, they arouse above the level of the upper heart of
Z7A.

It results from the level of the upper hei (77) of Binah. And this is
sufficient explanation.
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And behold, it is written: “With the crown with which his
mother crowned him on the day of his wedding” (Shir
HaShirim), which refers to the giving of the Torah.

This too was through the self-sacrifice (mesirus nefesh) of Israel
at the giving of the Torah, when with each utterance their souls
left them.

For just as through teshuvah of Kenesses Yisrael the level of
Kesser is drawn to Z”’A, for the reason mentioned above—

so too, through Torah, when Kenesses Yisrael accepts the yoke
of Torah with nullification of their own will—

as they said “We will do” (naaseh), just as it was at the giving of
the Torah, when at each utterance [their souls departed]—
through this, the essential Supernal Will, which is above intellect
and the mochin within the middos of Z”A, is drawn down in a
surrounding manner over the head—

as explained above regarding the tip of the hair of Arich Anpin
(A”A), which splits into 613 paths at the head of Z”’A—

this is also the level of Kesser of Z”’A, and is called “Crown of
Torah.”

And these two things—Torah and Teshuvah—are included in the
statement that “Israel does the Will of the Omnipresent,”

referring to the essential will (atzmius haratzon), as mentioned
above—

that it is specifically through Torah and Teshuvah that the simple
will is drawn, to become the “Will of the Omnipresent,” which is
the level of Kesser of Z”A. And this is sufficient explanation.
And now we can understand what our Sages said: “When the
Jewish people do the will of the Omnipresent, it is said,
‘Strangers shall stand and pasture your flocks’ (Yeshayahu
61:5); and when they do not do His will, it says, ‘You shall
gather your grain’ (Devarim 11:14).”

For behold, it is written regarding the future: “Kings shall be
your caretakers and their princesses your nurses” (Yeshayahu
49:23).
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It is known that there are two levels: the level of mochin
d’yenikah (infantile intellect) and mochin d’gadlus (mature
intellect).

Mochin d’yenikah is the state of constricted intellect, like an
infant nursing at his mother’s breasts, whose intellect is confined
within his emotions to very small matters—utterly minute—

until he grows older, like a five- or six-year-old, who no longer
needs his mother, since he has now attained mochin d’gadlus—

the broad intellect to understand and comprehend with sound
reasoning in all of his emotions, etc.

Similarly, in the service of Hashem, there is a state of katnus
(smallness) and gadlus (greatness).

The state of gadlus is when one’s emotions are aroused through
contemplation of the Essence of the Infinite One (Ein Sof),
beyond the chain of worlds—

of Whose greatness there is no searching or end, and this is
called mochin d’gadlus.

The second level is contemplation on the entire order of
histalshelus—from nothing to something—

from the beginning of all levels within the Essence of the
Emanator down to the very end of all levels, etc.

And since there is absolutely no comparison between the
Hishtalshelus of the Kav and the Essence (Atzmus), as is
known—

therefore, the emotional arousal that comes from such
contemplation is called mochin d’katnus—small-minded
intellect—

like a child who becomes excited over trivial things, etc., and
this is sufficient for understanding.

Now, the primary difference between them is that mochin
d’gadlus is above the level of the 288 sparks refined through
Chochmah,

because its focus is on bitul of the “something” to the “nothing’

through contemplation of the Essence, which is beyond
Hishtalshelus—

b
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where everything is absolutely insignificant—

just as a person of great intellect cannot confine himself to trivial
matters that children play with, etc.

(As it is said: “In the future, He will make a keinigah [mock
battle],” and as explained elsewhere on the verse, “He laughed,”
etc., and this is sufficient for understanding.)

But the level of mochin d’yenikah is that which refines the 288
sparks through Chochmah—

it descends to clarify and separate the good from the evil.

For the entire essence of the shattering (sheviras ha-keilim) was
only due to the state of smallness—limited vessels.

And in order to repair and elevate them, it must also be from the
state of smallness,

as explained elsewhere regarding the birurim: this resembles a
lowly task, like cooking a pot for one’s master—

he must clothe himself in the lowest garments appropriate to the
degraded task.

And this is the meaning of the verse: “Who is this who comes
from Edom, with reddened garments,” etc.—the Shechinah was
revealed with them in Edom.

And this refers to the birurim of all the exiles, whose primary
labor is to refine the sparks of nogah through Torah, prayer, and
mitzvos.

And this is the meaning of the verse: “You shall gather your
grain”—this refers to Torah study.

Just as the gathering of grain in the physical sense is through the
refinements of the 39 labors—plowing, sowing, etc.—and this is
sufficient for understanding.

And this too is [the meaning of the verse] “And I will give grass
in your field”—meaning, “in your field” refers to the supernal
field, the level of the “orchard of apples,” “the field which G-d
has blessed,” etc.,

and this refers to the souls of Israel, who are called “produce and
grain,” as it is written, “The first of His produce,” etc.
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However, in the field there are also “sefichim” (spontaneous
growths), which are the waste of the earth that grow on their
own without sowing—

and these too are a type of “grass of the field,” as it is written,
“He causes grass to sprout,” etc.

And from this comes the root of the souls of converts, who are
drawn and cleave to Israel,

as it is written, “And they shall be joined to the House of Jacob,”
like the spontaneous growths of the field, etc.

And this is [the meaning of] “I will give grass in your field”—to
refine the sparks of the souls of the converts from the seventy
ministering princes of nogah.

And this is through the Name Ayin-Beis (2"v) of Chochmabh,
through which all refinement takes place,

as it is written, “For a father of a multitude [Av Hamon]...” etc.

And this is the meaning of “grass” (2y)—it is the Name
Ayin-Beis (2"v), etc.

And likewise, “And you shall gather your grain”—this refers to
a higher refinement in the fruit and grain of the supernal field,
etc.

However, all of this is in the state of smallness, for the level of
refinement is in the level of smallness within Chochmabh, for it is
called “eating,” as it is written, “And you shall eat,” etc.

But the level of “mohin de-gadlus” (expanded intellect) is higher
than these refinements.

And this will be specifically in the future, when all the sparks
from the seventy ministers of nogah will be refined,

as it is written, “Then I will transform the nations into a clear
language,” etc.

And the Jewish people will no longer need to engage at all in the
service of refinement,

but rather, “strangers shall stand and pasture your
flocks”—meaning that the nations of the world, who will already
have been refined in the future,

they will be the ones performing the work of refinement,
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which will be a refinement after refinement, etc.

But Israel will no longer do this work,

because then they will be in the state of expanded intellect,
which is above the level of refinement in Chochmabh,

rather, only to delight in G-d, in the essence of the Emanator,
which is above the world of Hishtalshelus, without any labor at
all—and this is sufficient for understanding.

And this is [the meaning of] “and your princesses shall be your
nursing ones”—

that even the seventy ministers of nogah, even though they will
have been refined in the future,

nevertheless, they will still be in the state of “mohin d’yanika”
(intellect of suckling), mentioned earlier,

doing the work of refinement—refining refinement after
refinement, etc.—

which Israel is doing now. But Israel will not perform this work
of smallness.

And this is [the meaning of] “and your ministers will be your
nurses”—in the state of intellect of suckling.

(And what it says, “your nurses”—which implies that the
suckling and smallness in Israel are the ones who nurse—
meaning that from them comes the expansion—the intellect of
suckling in Israel—

which comes through the refinement of the ministers that are
drawn... and this is sufficient for understanding.)

And this is what our Sages of blessed memory said—that when
the Jewish people do the will of their Maker, then “strangers
shall stand [and pasture your flocks],” etc.

For when they do the will of their Maker, they are cleaving to
the essence of the simple will within the essence of the Infinite
One Himself.

Then they are above the level of the refinements of the 288
sparks, etc.,

because this is higher than the level of “shattering and
rectification,” etc., as explained above.
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However, when the Jewish people do not do the will of their
Maker and are not cleaving upward—

then they descend downward to refine the refinements that are in
the state of smallness, as explained above.

And then it is said, “And you shall gather your grain,” etc., and
“I will give grass,” etc.—

that they refine it themselves—which is what is refined through
Chochmah, as mentioned above, and this is sufficient for
understanding.

(However, at first glance, the refinement of Tohu and Tikun is
called “doing the will of their Maker,” as mentioned above.
And if so, then specifically when they do the will of their Maker
it should say “And you shall gather,” etc.

But behold, it is explained that Torah and Teshuvah alone are
called “the will of their Maker,”

because of the level of “covenant,” whose root is from the
essence of the simple will.

And if so, [this aligns with] what they said—that Torah and
Teshuvah preceded the world,

unlike the mitzvos, which are only now in order to refine the
seventy ministers—to separate the good from the evil, etc.

And in the future, the tree of good and evil will be removed, etc.
Therefore, there is an opinion that the mitzvos will be nullified
in the future—

but not the Torah, because the root of the Torah is in the level of
the Essence,

which is called “the Crown of Torah,” before it came into
revelation through the mitzvos in speech and action, etc.

(And what is written, “And your kings shall be your
foster-fathers,” etc., implies that Torah and mitzvos too will only
be in a nursing state—

for it is known that regarding Torah it is said, “By me kings
reign,” etc.,

and this is [the meaning of] “princes”—Abba and Imma—as it
says, “A well dug by princes,” etc.,
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arms”—Ilike a dwarf upon a giant—and this is sufficient for "
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understanding.)

[NOTE Summary

The discourse begins by analyzing the large letter Daled in the word Echad, symbolizing the elevation of
Malchus (sovereignty) as it emerges from the lower concealment of the back of Imma (Bina) and becomes a
source of revelation. This corresponds to the spiritual function of Leah, representing hidden divine speech. The
verse "R178 R *wan” is interpreted to mean that the human form—particularly its mind and heart—reflects
the Divine system of inner and outer will. The intellect serves the emotions, which in turn are channels for
divine expression.

The discourse distinguishes between two major forms of spiritual arousal from below (isarusa d’le tata) that
elicit Divine Will (Ratzon Elyon):

1. The first is rooted in the essential connection of souls to G-d’s infinite will. This corresponds to the idea
that the Jewish people were “thought of”” before creation and forged a bris (covenant) that transcends
intellect. Here, even without active meditation, G-d “remembers” the soul’s essence.

2. The second level involves emotional and intellectual engagement—through awe and love derived from
deep contemplation. These are called “or pnimi” (inner light), since the mind and heart serve as vessels
for G-dly light. However, since they are limited, they cannot elicit the makif (surrounding light) of
Kesser unless connected to a higher, boundless force.

To bridge these two, the discourse explains how mesirus nefesh (self-sacrifice) rooted in b’chol me’odecha
(love beyond limits) activates the deepest Divine desire—Kesser Sheb’Kesser. This is described as “Zechirah”
and “Pekidah” (Divine remembering) in its highest form, beyond even spiritual contemplation. It is accessible
through sincere covenantal attachment that transcends understanding.

These two modes of arousal also correspond to two levels of Divine Crown (Kesser):

e The lower half, represented by Arich Anpin (external will), can be elicited by contemplation and
service.

e The upper half, Atik Yomin (pure delight, or internal will), cannot be drawn down unless the soul itself
taps into its own essential root in Divine delight, which occurs through the deepest love and mesirus
nefesh.

The Mitteler Rebbe also elaborates on how teshuvah reaches the level of “Kesser to Ze’er Anpin” through the
depth of the heart (ra 'usa d’liba), and how this is reflected in the reshaping of the seh of Hashem’s name back
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to its supernal state. This transformation reflects the process of inner change and realignment with the essential
Divine Will. He connects this to the revelation at Mount Sinai— “vawn qwy1”—where the Jews experienced
soul-nullification and drew down Divine Will as a crown (atarah) on the head of Ze’er Anpin.

Finally, the Rebbe reveals that in the time to come, when Israel fully does the will of G-d from the level of
Kesser, all forms of spiritual service involving birurim (refinements of sparks through toil) will no longer be
necessary. Instead, the nations of the world will take over this work as subordinates, while Israel will bask in
the pure delight of Atik, engaging only in oneg (delight) and spiritual elevation. This is the meaning of "7
D2INX 7] 271", with the nations serving as spiritual shepherds in place of Israel's former toil.

Practical Takeaway

True connection to G-d is not limited to our understanding or even emotional experience—it lies in our
essential bond with Him as His children, bound by an eternal covenant. Even when our minds are dull or our
hearts unmoved, we can still arouse the deepest Divine Will through sincere surrender, commitment, and
willingness to serve beyond comprehension. In times of Teshuvah or when striving to live with Torah at the
center, the depth of our desire—not merely its form—can transform our relationship with G-d and elevate all
creation.

Chassidic Story

In the year 5580 (1820), while the Mitteler Rebbe was delivering a discourse on Kesser Elyon in Lubavitch, a
simple chassid named Zalman, a farmer from a nearby village, happened to enter the Rebbe’s beis midrash. He
was unlearned but deeply pious. That morning, before arriving, he had whispered during Shema, “Master of the
world, I don’t know how to think deep thoughts—but I’'m Yours. Take my heart.”

When the Rebbe later finished the maamar, he suddenly turned and said: “Sometimes, a whisper from the heart
of a farmer draws down more of the Kesser Elyon than pages of learning.” The Rebbe then sent a messenger to
that chassid’s home with wine and a message: “You crowned your King today.”

(Source: Sichos HaMitteler Rebbe, anecdotes from Chassidim of that era)

END NOTE]
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