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Introduction

Rabbi Dov Ber of Mezritch, the Maggid of Mezritch (circa 1710-1772), was the chief disciple and successor of
the Baal Shem Tov and the central transmitter of early Chassidic teaching. In this maamar, he explains how

love from above can grow into a higher love awakened from below, illuminating the verse “These are the
generations of Yitzchak son of Avraham; Avraham begot Yitzchak.”

Siman #31

In the Midrash “These are the generations of Yitzchak son
of Avraham; Avraham gave birth to Yitzchak,” this is what
is said: “The crown of elders is grandchildren, and the beauty of
children is their fathers.” Avraham was not saved from the fiery
furnace except by the merit of Yaakov, and so forth.

It is understood by means of the verse “As water reflects a face
to a face,” and so forth. And behold, we will illustrate this by
way of analogy: Reuven who loves Shimon with intense love,
and because Shimon sees that Reuven loves him very much,
Shimon is also awakened with love for Reuven.

It follows that the love of Reuven, who loves Shimon, is called
“father,” and Shimon’s love that he loves Reuven is called
“offspring,” because Shimon’s love was born from Reuven’s
love.

And behold, there is a father’s love for his son in two matters.
The first: the father loves his son because of natural instinct,
and this father causes that the son also loves the father.

And there is another love greater than this: when he sees his son
going in the straight path, and justifying his deeds, and wise in
all wisdom, as it is said: “My son, if your heart is wise, my
heart will also rejoice.”

Then the father has great delight from this, and from this comes
joy, for joy comes from delight; a person only rejoices when he
has delight in something, and from that delight the joy comes.

And because of the greatness of the delight and the joy that he
has from the son, there is added and born to the father even
greater love for the son. This parable applies to human beings.
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For before the birth of the son, or even after his birth, it is still
not known what his nature is and what the deeds of the son will
be; therefore the father does not yet have such love, which is the
second one mentioned, only the first love which is from his
nature.

But with the Holy One, blessed be He, as it is said: “Israel, in
whom I glory,” for with Him the past and the future are all
equal, for He is prior to time.

And before Yisrael existed, it was revealed before Him every
righteous person with all his deeds and his Torah, and from the
beginning, immediately when Yisrael arose in thought before
Him, there was already delight and pleasure, so to speak, before
Him from every righteous person and his deeds.

And behold, a proof for this is from what we find that the Holy
One, blessed be He, delights in the Torah of the righteous, as our
sages said: When Moshe ascended on high, he found the Holy
One, blessed be He, saying: “Elazar my son says about the laws
of the red heifer,” and so forth, many hundreds of years before
the arrival of Rabbi Elazar.

And likewise what our sages said: “Everything that a diligent
student will one day innovate,” for so it is: the Holy One, blessed
be He, said to Moshe: “So-and-so student is destined to innovate
such-and-such in his generation,” for the Torah of the righteous
and their deeds are the delight and pleasure before Him.

It follows that this delight, joy, and love were born to the father
through the power of the son. And this is what is written in the
holy Zohar: “Yisrael sustain,” and so forth.

Like the parable of a father who has delight from his beloved
son, then from the greatness of the delight and joy the father
says—as people say in this expression—"“I become from this
delight healthy and fat.”

So too, from the greatness of the delight and pleasure that the
Holy One, blessed be He, has—so to speak—it is as though they
sustain Him. And this is “And I was with Him as a nursling.”
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And behold, Rashi of blessed memory explained that the Torah
grew in the bosom of the Holy One, blessed be He, for two
thousand years, and so forth. But the simple reading of the verse
implies that the Torah became an artisan to the Holy One,
blessed be He.

And this is difficult to say—for the Holy One, blessed be He,
precedes all that precedes. But according to our way it is
resolved: the Torah praises itself that it was an artisan to the
Holy One, blessed be He, so to speak.

Meaning the greatness of the delight and pleasure that He,
blessed be He, had from the Torah—that is, from the Torah of
every righteous person and their good deeds, which are the
commandments written in the Torah—this became for Him, so to
speak, an artisan and sustenance.

And this is “And I was with Him as a nursling.” And it is known
that the name Ehyeh indicates the future, and this is its
explanation: “And I will be,” meaning although the Torah is
destined to be given to Yisrael and has not yet been given, and if
so, what is the delight?

Therefore it says “with Him,” meaning that with Him, blessed be
He—so to speak—the past and the future are all equal, and
everything is revealed before Him. Therefore, “I was for Him an
artisan and delight,” as mentioned.

And let us return to the matter, that there is a love which is
“father,” and there is a love which is “offspring.” And behold, a
person who is aroused to the service of the Blessed One because
he sees the love of the Creator upon him,

that He created him and formed him and sustains him and
enlivens him and gives him the love of the Creator, blessed be
He, and he serves Him— and this is what is said: “Who has
preceded Me that I should repay him?”

even though this too is called service, nevertheless he is called “a
righteous person for himself,” but he is not like the quality of the
righteous who influence others.

And about this the righteous one said in the verse: “We have a
little sister, and she has no breasts.” And it is known that this is
said by the angels, who are called companions of Yisrael.
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And when Yisrael are in this measure, that they have love only
because of an arousal from above, they (the angels) say: “We
have a little sister,” meaning “sister” is an expression of
attachment and connection.

Meaning: although they cleave and are connected to the Blessed
One, nevertheless this quality is small, because they only have
from the arousal above, and they are called
righteous-for-themselves, but not righteous who influence above
to cause delight, pleasure, and joy to the supernal beings.

And this is “and she has no breasts,” meaning breasts to nurse
and to influence others, “What shall we do for our sister?”—to
bring them to the complete measure mentioned.

And with this will also be resolved and understood the Midrash
with which we began: “And these are the generations of
Yitzchak... Avraham begot Yitzchak”—meaning, the verse
recounts their praise that they reached the level of completeness,
that they had two kinds of love within them.

And this is “And these are the generations of Yitzchak son of
Avraham,” meaning Yitzchak is an expression of laughter and
joy, “begot,” meaning he caused and added to Avraham delight,
joy, and love from the greatness of his righteousness.

For at first Avraham only had the first love—that is the “birth of
Avraham to Yitzchak,” which is the love called “Avraham,” and
afterward he rose higher and caused offspring to Avraham.

And this is “The crown of elders is grandchildren,” meaning just
as this verse begins by praising the offspring of Yitzchak, and
afterwards the offspring of Avraham, even though the birth of
Yitzchak is second to and later than the birth of Avraham,

nevertheless the verse mentions first the birth of Yitzchak to
Avraham because that is the greater and more complete level,
above which there is none. Therefore it is mentioned first,
although it is later. So too this verse: “The crown of elders is
grandchildren,” which is the greatest level.

P T0R D77 PRY 3T 77032 07 280 R
FI0R 137 NINX DORIN RPYT RDIWDR M
nIN2INT NPT 1Y NN niva.

'N2 023N DOPI2T DWW B HY AR 1Y 1%
197 NNTT 777 X777 730R 12 9D ¥ A% 7730
WP DT RP'Y7T ROV N0 P 077 TRY
KPP P2WT DTS OPN 238 DRy DTS
DUIP9Y? AT MYN) WYY 0737

YOWIP P37 DT M09 A7 PR DTV N
ATHT 2K OX°2T7 UNINNY APyl o onp?
2130 MW

FPRY ATP00TY WRTRI 03 121 7R A1
WITD PR NY TR 071N '8 pow miTin
NINWT N7YR? WY ON2W3 1207 1IN327
D73 70K PR W Ty

217 91987 073X 13 POY NITIR A9R) AN
117 13987 RI0 noniy ping 1YY R0 poyw
273 72X AR M1YN 0777 70N oY
inmx.

PIIURTT TN P D IRND M K7 g 2
NXRIT TR 0P PUX? 07 NI XTIy
AT21R 0731 TPy A2Y 12 0K 073
DTIRY.

W 123 2 17 11787 2712 °32 2°IRT NVY AN
T2 0XY PRy NIT7IA 0aWH 70N2 12TH P08
I PR NTRIAY °2 Py AX 071 niTyinn
W DR DT NI,

POY NT217 70R 23023 1310 1299 Y AN

TRY 72 0PI A7uR0 XTY 2190 D7AN?
ROTW °B 2Y AR 700 A3 1971 N30 7yn?
NITY 0°33 33 73T NYY 777 PI02T 12 NN
12173 0¥ aoyn.

Powered by: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7'"0a
Rabbi Dov Ber of Mezeritch
Ohr Torah
Parshas Toldos

And what is written “The crown of elders is grandchildren,” 273 D 121%7 0°32 °12 D°IRT NLY INY T
meaning the greatness of the delight and the joy that the son °12 KP1 XIT7 2R 0793 120W nontes amvns
causes to the father is called “grandchildren.” akhin}
Because at first the father begot the son, and afterward he (the 073 7°297 12 0R) 120 DX ART TR0 Pnnn 03
son) begot and caused for the father the delight; thus the delight T0Y ARV 00 MIWATT RYTT 0T MR NG
returned and became a crown upon the head of the elder, 1210 WK,
who is like the father of his father in regard to that delight. And TR T2 0K LKITT NIYAT 1IN IR 0D RINY
afterward it says: “And the beauty of children is their fathers,” ONiaxR 0°12 NIN9N),
which is not as great, but it has the first love, which is from the nann AIYRY 7R 17 W P T2 99 ArR XY
arousal and the birth of his father. PIAR D779 MNYIVORG.

[NOTE Summary:

The maamar teaches that there are two forms of love. The first is the natural descending love from above, like a
father who loves his child simply because he is his child. The second is a higher love born later when the father
sees the child acting with righteousness and wisdom, which creates joy, and from that joy arises a deeper and
renewed love. Humans only reach this second love after the child grows, but with Hashem — for whom past
and future are the same — the delight from the Torah and good deeds of every tzaddik existed before creation.
This explains why Moshe found Hashem teaching the parashah of Parah Adumah in the name of Rabbi Elazar,
who lived centuries later: their Torah already gave Him pleasure.

This Divine delight is called “parnasah” above, as in “Israel sustains,” similar to how a father feels strengthened
by the joy his beloved child gives him. The verse “I was with Him as an emun” means the Torah — meaning
the Torah and mitzvot of each tzaddik — served as the Divine “artisan” and delight even before it was given.
The maamar distinguishes between a “tzaddik for himself,” who serves Hashem because he receives life,
kindness, and sustenance, and the higher tzaddik who serves in a way that brings pleasure above. The angels
allude to the first type when they say, “We have a little sister and she has no breasts” — she is attached to
Hashem but cannot yet “nurse,” meaning she cannot yet bring nourishment or joy above. Their question “What
shall we do for our sister?” seeks to raise her to the higher love.

This clarifies the verse “The crown of elders is grandchildren.” Children receive love from their fathers — the
first love. Grandchildren represent the delight the elder receives when the child’s righteousness brings him joy,
which becomes a crown on the elder’s head. Spiritually, this is the highest level: when Israel awaken a rising
love that becomes “bnei banim.” Yitzchak (whose name means laughter and joy) brought delight and added
love to Avraham, transforming the first love into a higher love. Therefore the verse mentions Yitzchak’s
generations before Avraham’s, because the rising love — “bnei banim” — is superior.

Practical Takeaway:
Each person must ask: “Which love am I serving Hashem with?” If my connection to Hashem is only based on
what He gives me — life, health, blessings — this is good but still the first level. To reach “bnei banim,” I must
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shift to giving: “What can I do today that will give Hashem pleasure?” Practical steps include: pausing before
davening to declare “This is for Your nachas,” choosing the honest or kind path for His sake, or dedicating one
mitzvah a day as a personal gift to Hashem. These actions transform avodah into a rising love that places a
crown above.

Chassidic Story:

A young iluy once came to Mezritch. His Torah brilliance and fiery tefillah amazed everyone, and many said he
must be a great tzaddik. After watching him, the Maggid called him in gently: “You are a great tzaddik — for
yourself.” The words struck him. “Rebbe, what am I lacking?”’

The Maggid said, “Your learning inspires you. Your davening warms you. But does your avodah give pleasure
above? Does it strengthen another Jew? Or does it mostly satisfy your own soul?”” Shaken, the iluy spent time
with an older, hidden chassid in a small village. There he met a simple Jew who barely read, yet rose before
dawn, whispered a few pesukim with tears, helped the needy quietly, and ran his business with unwavering
honesty. No one praised him, but often the iluy heard him whisper, “Ribono shel Olam, let me give You a little
pleasure today.”

When the iluy returned to Mezritch, he still learned deeply and davened with fire, but now with humility, care
for others, and the steady question, “Does this bring Hashem joy?”” The Maggid smiled and said, “Now you
have begun to be not only a tzaddik for yourself, but a ben ben — a grandchild — who places a crown upon the
elders.” This is the essence of the maamar: not merely to receive love from above, but to generate joy above —
the true meaning of “bnei banim,” the highest crown. END NOTE]

Siman #32
Abraham begot Yitzchak: meaning that the trait of mercy and
compassion is born when judgment rests upon a person, for NINGIT NI 02 VI I DR 79I 2773
compassion emerges from kindness. This is the meaning of MINgI7 7251 QIRG 2V 1T WY L7991 Tonm
“These are the generations of Yitzchak — Abraham begot 997 0772 POYY NITYIA 7R 17 7000 T3
Yitzchak,” meaning that Abraham, which is kindness, gave birth N 917,790 RINY ,0072R YD P N
to the trait of Yaakov, which is mercy, to Yitzchak, [with PO oY L,POYY IR L,MIGIT RAY P8

Yitzchak].

[NOTE Summary:

This segment teaches that compassion (rachamim) is born from kindness (chesed) when a person experiences
judgment (din). When din rests upon someone, it awakens a deeper flow of mercy rooted in chesed. Thus the
verse “These are the generations of Yitzchak — Abraham begot Yitzchak” means: Avraham, who embodies
chesed, gives rise to the trait of Yaakov, which is rachamim, and this compassionate quality is expressed
through Yitzchak.
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Practical Takeaway:

When facing difficulty, pressure, or judgment, one should not shut down emotionally. Instead, use the moment
to awaken compassion — both compassion toward oneself and toward others — allowing the inner chesed to
give birth to a higher, more tender understanding. Moments of din can become gateways to a deeper heart.
END NOTE]

Siman #33
“And these are the generations of Yitzchak son of Avraham” NOWRI2) 27713 33 POXY NITHIA AN
(Bereshit 25:19). For the word “eleh”: the letter alef is wisdom, M2 mpoma RIT 79K LI9N 0D L(RrinrD
as in “I will teach you wisdom” (Iyov 33:33). A79:3H APR) NI TOPRRI).

And the lamed is thought. And through the five outlets of the
mouth, they are the “offspring” with respect to Yitzchak son of

______

0772R 12 POy D¥X NiTYing o7,
Avraham. TR O :

[NOTE: Summary

This segment explains the deeper meaning of “These are the generations of Yitzchak son of Avraham.” The
word Eleh (“these”) hints at inner spiritual processes: the letter alef represents wisdom, as seen in the verse “I
will teach you wisdom” (Iyov 33:33). The letter lamed represents thought. Together, alef (wisdom) and lamed
(thought) produce expression through the five outlets of the mouth, which are called “generations” or
“offspring.” Thus the verse teaches that the spiritual flow beginning with Avraham (chesed) and manifesting in
Yitzchak (gevurah) becomes expressed outwardly through spoken revelation that originates in wisdom and

thought.

Practical Takeaway:

Speech is not random — it emerges from the inner structure of wisdom and thought. Before speaking, pause
briefly and bring awareness to the source of your words. Ask: “Is what I’'m about to say aligned with my
higher wisdom and my truest thoughts?” This transforms speech from impulse to meaningful expression and
turns words into spiritually productive “offspring.” END NOTE]

Siman #34

Another explanation: “And these are the generations”
(vrro:s powR93) refers to the creation of this world through
Yitzchak son of Avraham — meaning through the integration of
love and awe.

DOWRI2) “nITHIN TR IR W
12 PUXY OT70Y 17 071 DR2 RIT (vreiars
TN 72N NP0 1Y T LDTIAN.
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[NOTE: Summary

This maamar offers a second explanation of the words “And these are the generations.” Here, it teaches that
the creation of this physical world itself comes through “Yitzchak son of Avraham.” Spiritually, Avraham
embodies love, and Yitzchak embodies awe. The maamar reveals that the world can only come into being —
and continue to exist — through the integration and harmony of these two qualities. When love and awe unite,
they create a balanced Divine flow that brings forth and sustains creation.

Practical Takeaway:

In daily life, we must consciously unite love and awe in our avodah. Love alone can lead to looseness; awe
alone can lead to distance or severity. When facing decisions, mitzvot, or interactions with others, pause and
ask: “Am I acting from love with respect, or from awe with warmth?” Blending the two brings inner stability
and aligns the person with the Divine pattern that sustains the world itself. END NOTE]

Siman #35

“And Yitzchak loved Esav” (Bereshit 25:28). The meaning is:
Yitzchak is related to “laughter” and joy, which refers to delight.
But a delight that is constant is not delight. Therefore, “Yitzchak
loved Esav” — meaning that delight “loves™ distance, for
distance creates renewed pleasure. Thus Esav would come to
Yitzchak.

This is the meaning of “Make me delicacies” (Bereshit 27:4),
meaning that the delight will increase. And this is the meaning of
“Great is repentance, for intentional sins become merits” (Yoma
86b) when done from love — meaning that the more a person
yearns to ascend, according to his desire and longing, the more
delight increases. Therefore, through those very intentional sins,
delight comes to him, and they become like merits.

And this is the meaning of “From afar Hashem appeared to me”
(Yirmiyahu 31:3): when I am distant, then Hashem appears to
me. This is the meaning of “Peace to the distant” (Yeshayahu
57:19) — through distance.

[NOTE: Summary

[(7172:77770 NOWRN2) WY DR PN 278N
AYAT RIT AR PINg 1307 X0 PR ue
N PO¥Y 238N 127 M0 IR TR 3N

2% Y X2 197 P77 27X M1ynT — "y
Py,

3 979 ,("7:172 NPWRND) Coonyun O v ann
PRy NINTIY AR 237 30 . AYRT 2
92 977 — 120870 X7 OR L1179 RnY) Cniv 17
272 72 IpWH 397 °927 NT2Y? YO XITW
07127 ,33yA T2 X2 NIYTI A12 127 .YRT
ni*ara.

IR AR L(ARTD INT) Y AR T PRI
”PinR aiPwe 09 % AR N IR — pmn
P OV L (0 YY),

This maamar teaches that Yitzchak, identified with laughter and joy, represents the quality of ta’anug, delight.
But constant delight is not experienced as delight; it needs contrast in order to be renewed. Therefore,
“Yitzchak loved Esav” — meaning that ta’anug “loves” and is drawn to distance, for distance allows delight to
re-emerge. This is why Esav came to Yitzchak: the experience of remoteness creates a fresh awakening of

pleasure.
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This is also the meaning of “Make me delicacies,” that through situations of distance or effort, new delight is
generated. Thus the maamar connects this with the teaching “Great is teshuvah, for intentional sins become like
merits,” when teshuvah is motivated by love. When a person longs to rise, the very places of distance become
the engines that intensify delight. Since the yearning is deep, even past misdeeds can be transformed into
sources of renewed ta’anug, and thus become like merits.

This also explains the verse “From afar Hashem appeared to me”: precisely when one feels distant, Hashem’s
revelation can appear more vividly. “Peace to the distant” likewise means that distance itself, when confronted
with desire to return, becomes the channel through which new revelation and connection are formed.

Practical Takeaway:

When a person feels distant — uninspired, unfocused, or struggling — he should not despair. The maamar
teaches that distance itself can become the very cause of renewed closeness. Use moments of low spiritual
feeling as an opportunity to awaken longing. Instead of collapsing inward, say: “This very distance can bring
me a deeper return.” The yearning that arises from struggle can generate a stronger, more vibrant ta’anug in
avodah than what existed before.

Chassidic Story:

A young chassid once came to the Maggid upset and discouraged. “Rebbe,” he said, “when I first began
learning and davening, everything was bright. Now it feels like everything has dimmed. I feel far, cold, and
empty. What happened to me?” The Maggid looked at him with compassion and said, “When a father wishes to
lift his child higher, he first takes a step back. The child thinks he is farther away, but in truth, the father is
creating room for the child to rise.”

The chassid listened carefully as the Maggid continued, “This feeling of distance you describe is not a fall — it
is an invitation. The distance awakens a deeper longing in you than you ever felt at the beginning. Your earlier
inspiration came from above. This new yearning comes from within you. That is why it feels stronger, and also
why it feels harder. But this is the path to real delight above.” The chassid later said that from that teaching
onward, whenever he felt spiritually dry or distant, he remembered the Maggid’s words: “The father stepped
back so I could take a step forward.” And with that, his longing turned the distance itself into renewed strength.
END NOTE]

Siman #36
On the verse “And the man became great and went on, going
and becoming great until he became very great” (Bereshit D73 92 7Y D73 797 7971 wORT D730 PIoD
26:13). One may question why in this verse he is called “the 71 PI092 IR RIIP 17 PRI WP 3m) TRR
man,” whereas throughout the whole section he is called IR PR IR RIIP TWNT 922 Ko7 UK
Yitzchak, and here he is called “man.” And what is the meaning 127700 2921 1737 292 3NN TV WK IMIRP.

of the doubling of greatness and the doubling of going?
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And it is possible to say according to what is stated in the
Gemara: these said, “Fortunate is our youth that did not
embarrass our old age,” and these said, “Fortunate is our old age
which atoned for our youth,” and both say, “Fortunate is he who
did not sin” (Shabbat 152a).

One must question their statement “our old age which atoned for
our youth.” The wording implies they were ba’alei teshuvah who
repented in old age. If so, what is “fortunate”? Did not David
HaMelech say “Fortunate is the man” (Tehillim 1:1), and the
Sages said “Fortunate is he who returns in repentance while still
a man,” and they said in the Zohar “Before a hoary head you
shall rise” (Vayikra 19:32)?

And further, they said “which atoned for our youth.” It is
sufficient to remove themselves from now on from the time of
their repentance and onward. And further, “both say fortunate is
he who did not sin”—does that not embarrass those who
repented in old age?

And further, what they conclude: “And one who sinned — may
he be forgiven.” But they already said “our old age atoned for
our youth,” so what forgiveness do they need?

And it is possible to say simply according to what the Gemara
disagreed: one said “In the place where complete tzaddikim
stand, ba’alei teshuvah cannot stand,” and one said “In the place
where ba’alei teshuvah stand, complete tzaddikim cannot stand”
(Berakhot 34b).

And one may say: one master said one thing and the other said
another, and they do not disagree. For it is known what the Sages
said: “One who repents out of love — his intentional sins
become merits; one who repents out of fear — his intentional
sins become like unintentional ones” (Yoma 86b).

He who said that the tzaddikim are greater speaks of those who
repented out of fear; for certainly the merits of a tzaddik from his
youth are more than those of a ba’al teshuvah. And he who said
ba’alei teshuvah are greater speaks of those who repented out of
love; for their intentional sins become like merits, and certainly
they have more merits than the complete tzaddik.
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And I heard one reason why the ba’al teshuvah is greater:
because he has already experienced the heat and excitement of
sins, and when he does teshuvah and occupies himself with
Torah and mitzvot, he does everything with great excitement and
desire, since he knows well what excitement is — unlike the
tzaddik, who never experienced this at all.

And my teacher and master also said the reason: because for the
tzaddik, good deeds and Torah study become habitual, and he
does not perform them with such excitement. But for the ba’al
teshuvah, it is something new. And furthermore, if he does not
do everything with deveikut, he will fall from his level —
therefore it is necessary for him to serve his Creator with great
excitement.

And according to this, based on the reasons mentioned, even one
who repents out of fear has recognized excitement; however, it is
known that the main excitement comes from great love. One
who serves from fear, even though he has the fire of excitement,
does not have it as greatly as the tzaddik who serves from love.

According to this, one may also say that “those who say:
fortunate is our old age” also refers to those who repented out of
love. In their case, certainly their youth was atoned for, and even
though they repented in old age, their teshuvah from love is
great. Through this, their excitement and deveikut grow because
of the reasons mentioned above, and certainly it atoned for them
entirely, and there is no trace of sin in them — for on the
contrary, sins become merits (Yoma 86b).

And what they said “fortunate is he who did not sin” — for both
groups were warning and rebuking other ba’alei teshuvah who
had repented. Concerning them they said “fortunate is he who
did not sin.” And they also needed forgiveness and atonement,
for their intentional sins become like unintentional sins, and one
who sins unintentionally requires atonement. And this is the
meaning of “and one who sinned — may he be forgiven.”
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And what they said, “Fortunate is our youth, which did not
embarrass our old age,” is not understood, for we said this refers
to complete tzaddikim from their beginning. If so, why would
their youth embarrass their old age, when all their deeds were
equally good?

But it is possible to say: those tzaddikim advanced and grew
from level to level, to the highest heights, until they reached the
world of wisdom and the gate of ayin, as it is written, “Wisdom
comes from ayin” (Iyov 28:12). Chokhmah is “ko’ach mah,” as
in “And we are mah” (Shemot 16:7). And wisdom is called “old
age” — “this one has acquired wisdom.” It is called mah, and
called ayin.

And behold, they progressed and became great little by little,
from level to level, and even when they were in their first level,
which was the lowest relative to their ascent, they were already
in greatness and had no smallness at all — for they are called
tzaddikim from the beginning.

Nevertheless, when they ascended to the highest level, the first
greatness is called “youth” and “smallness” relative to the
greatness of the higher world above it, as the writings of the Ari
explain that the inner dimension of a lower world becomes the
outer dimension of the world above it.

And this is what they meant: “Fortunate is our youth,” meaning
that even though relative to our old age the first greatness is
considered youth and smallness, nevertheless it did not
embarrass our old age, because the lower level was complete
greatness.

And it is possible to say this is also the meaning of the
continuation of the verse: “And the man became great” (Bereshit
26:13), meaning immediately when he became a man — thirteen
years old — immediately he became great.

“And he went, going” — the doubling of going means he never
remained in one level his whole life, but always proceeded, one
going after another, from world to world.

And this is “going and becoming great,” until he reached the
complete greatness, the level of chochmah and the gate of ayin.
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And this is “until very great,” which is the letters adam, whose
numerical value is mah, as in “And we are mah” (Shemot 16:7).
And in the trait of mah one can repair all the breaking, and
ascend higher and higher to the highest heights.

And it is possible to say that this is what the Sages hinted to
when they said on this verse, “And the man became great...”
(Bereshit 26:13), that people would say: “The manure of
Yitzchak’s mules is better than the silver and gold of Avimelech”
(Bereshit Rabbah 64:7).

Although this is a parable, it is still not understood: are we
dealing with fools who despise silver and gold and choose
manure, even if the manure is worth more?

Furthermore, their wording “and not silver and gold” implies
they do not want silver and gold at all, which sounds like
exaggeration.

And it is possible to say that the difference between one who
serves the Creator from youth and one who recognizes his
Creator and returns to Him in old age, is that what the baal

teshuvah makes into a crown on his head, the tzaddik makes into
the heel of his sandal.

For the baal teshuvah is not accustomed to mitzvot, and when he
performs one, even once, he imagines that no one serves like
him, since he exerts great effort, being unaccustomed.

And because of this he thinks he is doing more than required,
forgetting that returning at old age, with little time left, does not
suffice to repair what was distorted through many years.

And he does not take to heart that in the little remaining time, it
is impossible to repair the many years that have passed; even if
he lived a thousand years, it would not suffice.

Instead he imagines himself to be a natural-born tzaddik.

And if he learns Torah and prays for some hours a day and then
goes idle, he says he has fulfilled his obligation more than
necessary, twice over.
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All this comes because he is unaccustomed to serving the
Creator; and furthermore, this can bring him to arrogance, and he
may easily fall, God forbid, from his level into a deep pit.

But not so the tzaddik from the beginning — he is accustomed
and well-versed in serving the Creator, and habit becomes his
nature.

And what he does in mitzvot and good deeds seems to him as
little, for his desire is to be constantly attached to holiness
without interruption, ascending to higher levels.

And even when he goes out to matters of permission, for his own
needs, he remains attached to God, so that there is no
interruption to his service.

And there is no time or boundary to his service, for it is
continuous; and all the labor that the baal teshuvah strains to do
even one act of service, the tzaddik does at every moment.

And furthermore, the baal teshuvah may have ulterior motives,
such as arrogance, but the tzaddik — all his deeds are for
Heaven, and he holds no goodness for himself, and has no
arrogance, for the service has become his nature, and if he would
not serve, he would weaken.

And it is possible that this is what our Sages hinted to when they
said “the manure of his mules,” and they did not say “the manure
of his animals,” even though he had flocks of sheep and herds of
cattle.

Rather, they hinted because the verse mentioned above speaks
about the tzaddik from the beginning, as it is written “And the
man went forward...” (Bereshit 26:13), as mentioned.

And this is what they said: “the manure of his mules,” meaning
not only when this tzaddik is engaged in holy matters is he
attached to God, but even when he separates from holy activities
and goes to matters of permission — to do work or business —
he does not separate his thought or attachment.

Just as he was attached during his learning or holy activity.
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And this is what they meant by “zevel,” which means dwelling
or house, as in “yizbaleni ishi” (Hoshea 2:7), meaning that even
when he goes out from holy activity to another dwelling — the
world of action, the world of separation — nonetheless he
remains attached in his thoughts to holy unifications.

Even while standing in the lower dwelling, his home is in the
upper worlds.

For he is a tzaddik who brings joy to God, who is called
Yitzchak — a term of laughter and joy — for through his good
deeds and holy intention he causes delight and joy to all the
upper worlds.

And therefore they said: “the manure of Yitzchak’s mules.”
And they said “and not his silver and gold” — this refers to one
who studies Torah and performs mitzvot, or mitzvot, with set
times, and afterwards goes idle.

This happens because sometimes he sees even a perfect tzaddik
idle briefly from Torah, but he does not know that even when the
tzaddik is outwardly idle, he does not separate his thought from
holiness.

But this person, seeing him, imagines himself similar and
becomes completely idle.

And even if he later returns to learning or holy pursuits, he is full
of impurities and waste from foreign thoughts that entered
during his idleness.

And this is called “the silver and gold of Avimelech,” meaning
that even though he engages in holy matters of “the Father,
King”—his Father in Heaven and King of the world—

meaning that Torah and mitzvot are hidden and precious to God
like silver and gold are to a mortal king, and Torah itself is called
silver and gold, for its essence is love and fear (kesef and zahav).

And although it seems to him that he is learning with awe and
love, all of this does not help him, for all his pursuits are mixed
with impurities, foreign thoughts, and ulterior motives, and
furthermore can bring him to arrogance and pride.
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And certainly, when he wishes to enter the Orchard of Wisdom, T2 TR0T 077792 012°7 A¥IN YRD RYW
in the secrets of the Torah, he imagines himself as the king’s son Womna 7297 122 RITY ¥V TR RDINY
searching through his father’s treasury, as Radak explains 2Y 7791 P73 Wnd AR ninyix ona
concerning Avimelech son of Gideon, who called himself AR RG22 NXY RIPY 1T 12 77002
“Avimelech,” meaning “my father is king,” claiming the N (72190 727 9991 ,02%m0 AR 91 770
kingship. PR 2.
So too, this foolish person, learning with ulterior motives, will RT123 ,72732 Nivae ay iva 2290 A1 1PnT 12
certainly fall from his level to the lowest depths. nAnR YIRG in3Tan Dis.
And this is what they hinted: “the manure of his mules... and not /I3 92017 1992 ¥9) I3y 1RiTe 231 w7 T
his silver and gold” — meaning to distance oneself from foolish RY$°2) 1982 NILY 0°°920 01277 PIINTY RN
and empty behaviors such as these, and to walk in upright paths, STV 2WS 13 00T 03112 79071 ,002
and Heaven will help him. Amen, may it be His will. 71%7 777 12 7IX).

[NOTE: Summary

The Maggid teaches that the verse “7&n 273 °3 7y 9731 7127 727 Wk 7217 hints to the lifelong ascent of a true
tzaddik. Already at bar mitzvah he is called an ¥°X, standing in spiritual maturity, yet he does not remain at any
one level. He moves steadily from world to world, rising until he reaches the level of 710m, the state of 'R,
where all prior greatness becomes like childhood compared to the radiance of higher wisdom. This is the
meaning of “1°MIPT DX 7w 2 XKHW 1M T2 MWR”: even what is called “childhood” relative to loftier states was
itself true greatness.

The Maggid explains the debate regarding tzaddikim and baalei teshuvah. Each statement refers to different
types of return—those who return from awe and those who return from love. Teshuvah from love transforms
past misdeeds into merits, giving the baal teshuvah a level that can surpass even the tzaddik. Yet the tzaddik
possesses constancy: his avodah is unbroken, natural, and without interruption. Even when he must engage
worldly matters, his mind remains attached above. This constancy is hinted in “pr¥> 5w M7 Ha1,” meaning
that even in the lower dwelling place, the tzaddik’s inner house is bound above, and his worldly activities
remain saturated with holiness.

By contrast, the one who works intermittently, or who mistakes the occasional rest of a tzaddik for license to
relax, misunderstands entirely. Such relaxation for him becomes spiritual descent, filling his thoughts with
mixture and impurity. This is called ““771°ak @ 1271 1903”—work that appears holy but is mixed with
self-interest and foreign thoughts. The Maggid warns that such confusion leads to dangerous self-deception,
like Abimelech who imagined royal privilege where none existed. Therefore one must avoid such folly, cling to
sincerity, and follow the straight path, for Heaven will assist him.

Practical Takeaway:
The Maggid is teaching that real greatness does not come from dramatic moments but from steady, continuous
ascent. A person should not be impressed by occasional intensity or outward excitement, but by inner
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constancy. Even when involved in worldly matters, one must keep the heart attached above. At the same time,
one must avoid spiritual self-deception—imagining oneself more elevated than one truly is. Instead, commit to

small, sincere, consistent steps, and let every action, even mundane ones, become a dwelling place for holiness.

Chassidic Story:

A chassid once came to the Maggid complaining that when he was young his davening burned like fire, but
now, as a businessman, he felt distant and spiritually dimmed. The Maggid asked him: “When you walk in the

market, what fills your mind?” The chassid answered: “I think of the price of goods, debts, and opportunities.”
The Maggid said: “That is the difference between the baal teshuvah who has not yet stabilized and the tzaddik
who has grown from level to level. The tzaddik also walks through a market, but his mind remains with
Hashem. His ‘zebel,” his marketplace, is still a dwelling of holiness. For you, the world is the world and tefillah

is tefillah. For him, even the world becomes tefillah.”

The chassid asked how he could reach such a level. The Maggid replied: “Begin with one thought of Hashem

that you refuse to put down. Carry it with you all day until it becomes part of you. When even your
‘marketplace’ holds that thought, then your steps will become haloch v’gadol—movement and growth without

interruption. END NOTE

Siman #37

Only there is no fear of God in this place (Bereishis 20:11).
One may analyze that it should have said “only there is no love
of God in this place,” for they had only corrupt love, which is
adultery. But every matter must be elevated through fear.

For Abraham produced Isaac—meaning with Isaac—he
produced Jacob, meaning the attribute of compassion. For there
is compassion because of fear, when one behaves toward a
person not good and has mercy on him.

And there is compassion because of love, like a father over a
son, even when he treats him well. And to return to the first
matter: for example, when a person has corrupt love, meaning
adultery.

And when he sets to his heart fear of the Blessed God, then he

has no desire anymore. This is “only there is no fear of God,” for

if they had fear they could elevate the corrupt love.
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For when an evil thought comes to a person he must fear and set
to his heart that the thought of man is a chariot for God, as the
Patriarchs are the chariot, and he sends it upward to elevate the
thought, as is known.
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And he must be a faithful messenger and return the soul of his
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[NOTE: Summary

The Maggid teaches that the verse “17 D1pn2 DPYR DR PR P77 reveals a deep spiritual principle. One might
have expected the Torah to speak of a lack of love, since the people’s corruption expressed itself in improper
love. But the Maggid explains that every emotion—even a corrupt one—can be elevated when there is fear of
Heaven. Fear is the power that subdues the ego and redirects one’s inner drives upward. Therefore, the true
deficiency was not in love but in fear.

He then explains the lineage of the middos: Avraham generated Yitzchak, and with Yitzchak he generated
Yaakov. This means that from love arises fear, and from their union comes compassion. Compassion itself has
two forms—one that flows from fear and one that flows from love. Fear-based compassion appears when
dealing with someone who is not good, yet one restrains harshness out of awareness of God. Love-based
compassion resembles a father’s tenderness for a beloved child even when the child lacks nothing. Both must
ultimately be rooted in fear.

The Maggid applies this to the struggle with improper thoughts. When a person is confronted with a corrupt
love, such as immoral desire, he must awaken fear of God. Then the desire loses its hold. The reason is that
human thought is a chariot for the Divine; just as the Patriarchs served as the chariot, so too every thought
moves spiritual forces. One must therefore be a faithful messenger who “returns the soul of his Master,” lifting
thoughts upward and not allowing them to become vehicles for impurity.

Practical Takeaway:

When a negative desire or thought arises, the Maggid teaches that the essential tool is fear of Heaven. Instead of
fighting desire with more desire, one redirects the heart by remembering that every thought becomes a chariot
for holiness. By pausing, awakening awe, and recalling that one’s mind carries the Divine presence, the corrupt
love dissolves and can even be elevated. Cultivating steady awareness of God transforms one’s inner world so
that even fleeting impulses become opportunities for compassion, refinement, and ascent.

Chassidic Story:
A young man once came to the Maggid troubled by impure thoughts that surfaced against his will. He
complained that his heart pulled him downward and that he lacked the strength to resist. The Maggid asked
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him: “When a messenger of a king carries a sealed letter, does he dare open it, or does he fear the one who sent
him?”” The young man answered that the messenger would not dare tamper with the king’s letter.

The Maggid said: “Your thoughts are the King’s letters. You are His messenger. When a thought comes to you,
it is placed in your hands so that you may deliver it upward. If you fear the One who sent you, the thought will
not drag you into darkness. Instead, it will become purified, for fear guards the heart from wandering.”

The young man asked how to begin. The Maggid replied: “Start with a single moment each day. When an
unworthy thought appears, pause and remember: ‘My mind is a chariot for God.” Hold that awareness. Even
one such moment breaks the power of corrupt love and turns it toward holiness.”

END NOTE
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