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Siman #42

“And Yaakov went out from Be’er Sheva and went to
Charan” ( 28:10). He said: when a person leaves the beis
midrash, which is Be’er Sheva, a well of living waters, he leaves
a place of spiritual life and clarity.

“And he went to Charan,” meaning to the marketplace, a place
where people act freely and independently, distant from the
protected atmosphere of holiness.

“And he encountered the place” (Book of Genesis 28:11),
meaning when he encounters the marketplace; it darkens for
him on that road. Lodging there means he leaves his intellect
and does not settle himself, for “the sun had set,” meaning the
intellect leaves him.

“And he dreamed” (Book of Genesis 28:12), meaning he
reminds himself, from a language of “healing” and being
healthy, strengthening his soul again. He sees “a ladder set on
the earth and its head reaching the heavens,” meaning people
view it as small but it is truly great.

For “ladder” equals “money” in gematria, and “angels of God
going up and down on it” (Book of Genesis 28:12) means even
the righteous ascend and descend because of money. As taught
in the Yerushalmi: once a Sage lost in business and could not
state a halachah (Jerusalem Talmud, Terumos, end of chapter 8).

And he further said: in this verse “ladder” also equals “voice” in
gematria. “Set on the earth” means people benefit from it. “Its
head reaches the heavens” because angels recite song through
the voice. And “angels ascend and descend on it”: one who does
not answer equally with his fellow is cast into the River of Fire.

[NOTE Summary:
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R. Pinchas of Koretz teaches that when a person steps outside the sheltered holiness of the beis midrash,
symbolized by Yaakov leaving Be’er Sheva, he enters a realm of confusion and spiritual darkness like Charan,
a marketplace where one’s inner clarity is easily lost. The pasuk “and he encountered the place” reveals how a
person may suddenly find himself in an environment that dims the mind, causing the “sun” of wisdom to set.
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Yet within this descent lies the possibility of awakening, expressed through Yaakov’s dream, which R. Pinchas
interprets as a moment of self-reminding that begins the healing of the soul.

The ladder represents things that appear small in the eyes of people but are profoundly great in truth. Whether
the ladder symbolizes money or the human voice, both are forces that influence a person’s spiritual ascent or
descent. Even the righteous can be elevated or diminished by their relationship with these forces. The
Yerushalmi’s teaching that a sage once lost his clarity due to business loss illustrates how mundane
entanglements unsettle even great individuals. Likewise, the voice has the power to lift angels in song or push
a person into danger when misused, showing that seemingly ordinary human faculties hold cosmic
consequence.

Overall, R. Pinchas reveals that every descent into worldly confusion conceals a ladder whose top reaches the
heavens. The task is to notice this ladder and use it to strengthen the soul rather than to let worldly forces sway
one downward.

Practical Takeaway:

When entering environments that distract or weaken spiritual clarity, pause and “remember yourself.” Use this
moment like Yaakov’s dream to restore inner strength. Recognize that everyday forces—money, speech,
ordinary encounters—are ladders reaching to heaven. Treat them with careful awareness so they elevate you
rather than pull you downward.

Chassidic Story:

R. Pinchas of Koretz was once traveling through a busy market filled with shouting merchants, clattering
wagons, and the overwhelming noise of trade. His students, disturbed by the chaos, asked how one could
retain holiness in such a place. R. Pinchas paused and pointed to a simple Jew standing by his stall, eyes closed
for a brief moment between customers, whispering a short prayer before returning to his work.

“Do you see?” R. Pinchas said. “That man found a ladder in the middle of the marketplace.”

Later he explained that holiness is not reserved for quiet rooms or hidden study halls. Even in the busiest,
loudest environments—“Charan,” as the Torah calls it—there exists a ladder whose top reaches heaven. A
person only needs a moment of remembering, a small inner awakening, to transform confusion into ascent.
That simple Jew, with his whispered prayer, had climbed higher than many who never leave their beis midrash.

From that day on, R. Pinchas’s students understood that the true work of the soul is not to avoid the
marketplace, but to discover the ladder within it.
END NOTE]
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Siman #43

“And he dreamed, and behold a ladder was set on the earth,
and behold angels of God, etc.” (28:12). He said that a dream
is the waste-product of thought. And the more refined the
thought is, the better the dream is.

And the more delicate and subtle the thought is, the better the
dream becomes. And in great tzaddikim the dream comes
through an angel created from their own thought, as it is taught
in the Gemara (Chagigah 14a): “Here through an angel,” etc.

Therefore it is written regarding Yaakov: “And he dreamed, and
behold a ladder set on the earth, etc., and behold angels of God
ascending and descending on it” (Book of Genesis 28:12). They
ascend first because those angels were from his own thought;
therefore they ascend first and afterwards descend to him in his
dream.

And in very great tzaddikim, whose thought is exceedingly
elevated, a full angel is formed and that angel comes to him in
the dream, for there are ten levels of angels—Ar’elim, Ishim,
etc. (Zohar, Raya Mehemna, Pinchas 257a).

Therefore sleep comes in order to lower the waste-product of
thought downward, allowing the refined part of thought to rise
upward.

[NOTE Summary:
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R. Pinchas of Koretz teaches that a dream is the “waste-product” of thought, the residue left after the mind
filters out the unnecessary and retains the refined. The purer and finer a person’s thoughts are, the purer the
dreams that emerge from them. For ordinary people, dreams are mixed with confusion, but for great tzaddikim,
whose thoughts are elevated and subtle, even the residue forms spiritual beings. Their dreams come through

angels actually created from their own thoughts, as the Gemara teaches that some revelations come “through an

angel.”

This explains why the Torah describes the angels in Yaakov’s dream as “ascending” before “descending.”
According to R. Pinchas, the angels first ascend because they originate from Yaakov’s own elevated thoughts.
After ascending, they then descend back to him within the dream, carrying a clarified message shaped by his

inner spiritual state.

R. Pinchas further notes that there are ten levels of angels—such as Ar’elim and Ishim—and the level called
“Ishim” is so named because such angels are created from human spiritual activity. This reveals a profound

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7'"0a
Menachem Mendel of Horodak
Pri Ha’Eretz
Parshas Vayeitzei

principle: human thoughts have creative power. Pure thought produces pure spiritual influence, and unclear
thought produces unclear remnants. Sleep itself is given to a person in order to lower the waste of thought,
allowing the refined part to ascend and become a vehicle for spiritual communication.

Practical Takeaway:

Guard your thoughts during the day, because their residue becomes the material of your dreams and inner
world. The more refined and elevated your thinking, the more your subconscious life becomes peaceful,
meaningful, and spiritually constructive. Recognize that even fleeting thoughts have creative power; choose
them with awareness and care.

Chassidic Story:

A chassid once came to R. Pinchas of Koretz and complained that his dreams disturbed him. He said they were
filled with confusion and anxieties, and he feared they reflected something broken within him. R. Pinchas
listened quietly and then asked, “Tell me, what fills your mind during the day?”

The chassid hesitated and admitted that although he learned regularly, much of his day was spent worrying
about business, honor, and the opinions of others. R. Pinchas replied gently, “Your dreams do not come from
nowhere. They are the shadows of your thoughts. If your mind is full of worry, your dreams will speak in the
language of worry.”

R. Pinchas then told him, “Begin each day with a clear thought for the sake of Heaven. Even one pure thought
in the morning creates an angel of light. That angel will rise upward and later return to you at night, carrying
peace instead of fear.”

The chassid took the teaching to heart and began setting aside a moment each morning to think quietly about
serving God with joy. Weeks later he returned, his face bright. “Rebbe,” he said, “my dreams have changed.”

R. Pinchas smiled. “When your thoughts ascend, your dreams follow.” END NOTE]
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This is the meaning of: “And Yaakov loved Rachel and Rachel

was barren.” And afterward (v. 33) “And Yaakov’s anger burned O"IRY L,TRY 207 207 DR 2Py 2387
toward Rachel, and Rachel gave birth,” because that slight 217 T7M 202 2Py AR 11 (39).
firmness opened the pathway for offspring.

[NOTE Summary:

R. Pinchas of Koretz teaches that the verse “And Yaakov loved Rachel, and Rachel was barren” hints to a deep
spiritual dynamic in marriage. When the love between husband and wife becomes excessively smooth, with no
firmness, no moments of real accountability, and no emotional tension at all, this can paradoxically create a
blockage that prevents new spiritual or physical growth. The text describes a state where there is so much
seamless affection that nothing ever interrupts it — not even a moment of “o8nX 77 1R0™1Y2 §,” a small
firmness or serious expression.

This does not mean, Heaven forbid, that conflict or strife is ever desirable. R. Pinchas emphasizes that peace in
the home is one of the greatest values we possess. But perfect smoothness without any firmness can cause
stagnation. Sometimes a small, constructive moment of seriousness — especially for the sake of a mitzvah —
becomes a spiritual catalyst that opens the channels of blessing. This is the meaning of the Torah’s sequence:
first ““Yaakov loved Rachel, and Rachel was barren”; only later, after a moment of real emotional seriousness
(“And Yaakov’s anger burned toward Rachel”), does Rachel give birth. That slight shift broke the stagnation
and allowed blessing to flow.

Practical Takeaway:

True love in a relationship includes gentle honesty, accountability, and moments of sincere seriousness.
Avoiding all firmness for the sake of “peace” can sometimes prevent growth. When expressed respectfully and
for the right purpose, a brief moment of firmness can open new pathways of blessing and deepen the
relationship rather than harm it.

Chassidic Story:

A chassid once came to R. Pinchas of Koretz and complained that although there was great affection and peace
in his home, he and his wife had not been blessed with children. The man insisted that there was never a
disagreement between them, never a stern word, never even a difficult moment. He believed this was a sign of
perfect shalom bayis.

R. Pinchas listened quietly, then asked, “Tell me — is your peace alive or asleep?”’

The man did not understand. R. Pinchas explained, “There is a peace that is living, where each partner helps the
other rise higher. And there is a peace of quietness, where nothing is ever stirred. Life cannot grow in still
water. Sometimes, a gentle wave is needed.”
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He encouraged the man to allow space for honest conversation, including moments where each could express
needs, frustrations, and hopes — always with respect and love. The chassid returned months later, eyes shining,

sharing that after opening their hearts with sincerity, his wife had become pregnant.

R. Pinchas smiled and said, “A peaceful home is a garden. Even a garden needs a touch of wind to make it

grow.” END NOTE]

Siman #45

“And she called his name Reuven” (29:32). In the name of the
holy Rav, of blessed memory, on Rashi: our Rabbis explained
that she said, “See the difference between my son and the son of
my father-in-law. Esav sold the birthright to Yaakov, but Reuven
did not sell it to Yosef nor did he challenge it.

And not only did he not challenge it, but he even sought to pull
Yosef out of the pit.” The difficulty: why does Rashi bring
another reason besides what is written explicitly in the verse,
“For Hashem has seen my aftliction™?

He answered: Rashi’s intention is to resolve a precision: why by
all the names of the tribes the reason is stated before the naming
(“Because Hashem has heard... and she called his name
Shimon,” and similarly with the others), yet here it says, “And
she called his name Reuven,” and afterwards, “For she said,
‘Because Hashem has seen...””?

But here it says “And she called his name Reuven,” and only
afterwards gives the reason. The intention is that here the main
reason was hidden, and she could not reveal it publicly. And
what was the hidden reason?

Our Rabbis explained it — that it was connected to the future,
that Reuven would one day save Yosef from the pit — but such a
matter could not be revealed, since the episode of Yosef’s sale
had to remain secret.

Therefore she called his name simply, without giving the true
reason. Only when asked what her reason was did she provide an
outer explanation — “Because Hashem has seen...” — as a way
of deflecting. Whereas by the other tribes she revealed the reason
before naming.
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[NOTE Summary:

R. Pinchas of Koretz explains the deeper intention behind Rashi’s comment on the naming of Reuven. The

Torah usually presents the reason for a name before the name itself, as seen with Shimon and the other tribes.

But with Reuven, the verse states, “She called his name Reuven,” and only afterward gives the explanation

“for she said, ‘Because Hashem has seen my affliction.’”

This irregular structure signals that Leah had a primary hidden reason for the name, one that could not be

made public. Our Sages reveal that this hidden reason related to a future event: Reuven would later save Yosef

from the pit. Leah was inspired with prophetic clarity about her son’s future righteousness, and this formed the

true root of the name “Reuven” — “see the difference” between her son and Esav.

However, this reason could not be stated openly, because the entire episode of Yosef’s sale had to remain

concealed in the divine plan. Since she could not reveal the true meaning, she offered instead an external

explanation: “Because Hashem has seen my affliction.” This resolves Rashi’s question: unlike the other tribes,

the true reason here was intentionally hidden, so the Torah reverses the usual order.

Practical Takeaway:

Sometimes the deepest truths behind our actions, intentions, or blessings cannot be expressed openly. Not every

spiritual insight is meant to be shared, and some matters must remain concealed until the proper time. Like
Leah, we may offer an outer explanation while holding the inner truth quietly within the heart. END NOTE]

Siman #46

“And Yaakov went on his way, and angels of God met him”
(Book of Genesis 32:2). In the name of the Rav, of blessed
memory, who was very strict that a person should not trouble
himself or strain to force higher mystical attainments, but should
serve God with simplicity.

And if he is truly worthy of attainment, then it will come to him
on its own. And he, of blessed memory, told of a man who
prayed to attain ruach ha-kodesh, and prayer accomplishes half
(as it 1s said in the Midrash), and he attained a spirit without
holiness.

He also said in the name of the Rav, of blessed memory, that this
is the meaning of the verse: “And Yaakov went on his way, and
angels of God met him.” He did not run after this; rather, they
came to him. And understand this well.
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NOTE Summary:

R. Pinchas of Koretz teaches, in the name of his Rav, that a person must never force himself toward mystical
experiences, spiritual visions, or elevated states of perception. Straining for “higher attainments” is spiritually
dangerous and leads not to holiness but to illusion. True spiritual greatness comes only through sincere,
straightforward service and inner simplicity. If a person is genuinely worthy of higher insight, Heaven will
bring it to him naturally.

He recounts a case of a man who prayed intensely to attain ruach hakodesh. Since prayer has real power —
“prayer accomplishes half” — he indeed received a kind of spiritual experience, but it was a “spirit without
holiness,” an impure or misleading inspiration, demonstrating that forced mystical pursuits can backfire.

This is the meaning of the verse: “And Yaakov went on his way, and angels of God met him.” Yaakov did not
chase after angels or mystical encounters. He simply walked his path with integrity, and the angels came to him
on their own. The true path is not the pursuit of visions, but the quiet, honest service that makes one worthy of
them without chasing them.

Practical Takeaway:
Do not pursue spiritual experiences for their own sake, and do not force mystical states through intensity or
pressure. Serve with sincerity, humility, and calmness. If elevated experiences are appropriate for you, they will

come at the right time, without being pursued.
END NOTE]
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