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To understand the concept of Rabbi Shimon bar Yochai (Rashbi):
Behold, it is known the teaching said about Lag BaOmer by the
Admor Maharash (the Baal HaHora’ah of "Lechatchila
Ariber')—that the reason we find in the Zohar that they praised
Rashbi with tremendous praises, such as "Rabbi Yehuda would
call him 'Shabbos'," and ""Who is the face of the Master, Hashem?
That is Rashbi.""
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This can be understood from the concept of the praises that we
offer to the Creator, blessed be He. For at first glance this is
difficult to understand—does He, may He be blessed, need our
praises? But it is known the explanation in this: that since all the
worlds are of no comparison to Him, may He be blessed, and His
influence to the worlds is a descent for Him—therefore, to arouse
in Him the will to bestow influence upon the worlds, it is through
praises.
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And this is what our Sages, of blessed memory, said: “A person
should always begin with the praise of the Omnipresent and
afterwards pray.” Even though prayer is a positive commandment
from the Torah—to request one's needs from the Holy One,
blessed be He—and the Torah’s command empowers this,
nevertheless, first must come the ordering of the praises of the
Omnipresent. Through this, one arouses in Him, blessed be He,
the will to bestow the needs of the one who praises.
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And in the same manner it is also with regard to Rashbi, that due
to the extreme loftiness of Rashbi’s stature compared to the other
Tannaim—being separated from them in a manner of no
comparison—therefore, in order to arouse his influence, they had
to praise him.
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And we can say that what is written in the Maamar regarding the
praises of Rashbi also explains the praises of the Omnipresent:
that this is not only to bring proof that in order to arouse an
influence that is beyond all comparison, praise is necessary—but
also, that the incomparability of the other Tannaim to Rashbi is
similar to the incomparability of the creation to the Creator.
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And this is also what is written in the Maamar, that they praised
him with awesome praises—because the word awesome (nora)
implies a matter that is entirely beyond comparison, to the extent
that it casts awe.
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b) And the concept is: Behold it is written, “And the mighty ones
are the foundations of the earth” (Mishlei 8:29). Eisanim (mighty
ones) has the same letters as Tannaim (the Sages of the Mishnah).
They are the ones who established the Oral Torah, which is called
by the name “earth.” That is, they draw forth the level of Eisan
mighty strength) into the Oral Torah.
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And we may say that the drawing down of Eisan to the Tannaim is
through Rashbi, for he was the intermediary between the level of
Fisan and the Tannaim, as is explained at length in the Maamar
[referencing Maamar 16].
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And the explanation of the concept (of the connection between the
level of Eisan and Rashbi): Behold, it is known that Eisan refers to
the essence of the soul, the level of Yechidah, which is utterly
united with Elokus (Divinity) in ultimate oneness.

M3, (" 2P PN NPT MDTW) 1Y KO
NIV AT NN L, TRYIT O3V 2F NP TR 9T
T 77202 NPT N,

[And this is the connection of Eisan to Rashbi, because Rashbi was
in a state of ultimate oneness [with G-d], as he said about himself:
(‘I am a sign in the world—1In a single bond I am bound with the
Holy One, blessed be He; with Him I am unified, with Him I burn,
with Him I cleave.”
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[As explained in the notes of my master, my father, my teacher and
Rebbe (note 20), the concept of the three expressions]—that this is
the bittul (self-nullification) and yichud (unity) that comes from
the level of Yechidah.
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And this is also [the meaning of the fact that] Rashbi was the
source of the penimiyus haTorah (inner dimension of Torah),
Razin d’Oraysa (secrets of Torah), which are the soul of
Torah—and Razin d’Razin (secrets of the secrets), which are the
soul of the soul.
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[And within Nishmasa d’Nishmasa is also included the level of
Yechidah?.
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And furthermore, even his study of the Nigleh (revealed)
dimension of Torah—which was the majority of his study*—was
in a manner of studying the Penimiyus halorah, drawing G-dliness
from Above to below?’.
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For behold, the difference between Nigleh and Penimiyus haTorah
is2°: Nigleh is enclothed in material matters, in order to refine
sparks; whereas Penimiyus haTorah is above enclothement.
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And the learning of Penimiyus haTorah is primarily not for the
purpose of clarifying sparks, but to draw down supernal lights.
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And by Rashbi, even in his study of Nigleh, the inner dimension
shone forth—until even his Nigleh study drew down G-dliness
from Above?.
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And this is the superiority of Rashbi over the other 7Tannaim. For
all the 7Tannaim primarily engaged either in Nigleh or Nistar. Most
Tannaim were primarily involved in Nigleh, and those who dealt in
Nistar (mysticism) barely studied Nigleh.
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For most Tannaim, their main occupation was in Nigleh, since only
a few were masters of Kabbalah?*. And Rabbi Yehudah, it says,
“All of Tannaitic teaching was in Nezikin*"—this being the
portion of Torah that is enclothed in the lowest matters of this
material world (damages, false claims, etc.) to refine the sparks
there.
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Whereas those whose focus was Nistar (mysticism), such as
Maaseh Merkavah, did not engage much in Nigleh. For example,
Rabbi Nechunyah ben HaKanah, author of Sefer HaKanabh, is
scarcely cited in Nigleh literature.
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But Rashbi—besides the fact that his involvement in Penimiyus
haTlorah was on a far higher level—he also drew the light of the
inner dimension even into Nigleh.
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As is known regarding “I will smite and I will heal”’**—that
through Rashbi the barrier between the revealed Torah and the
hidden Torah was healed and nullified, to the point that Nigleh and
Nistar became one.
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And according to this, it will be understood that the superiority of
Rashbi over all the Tannaim is a superiority that is ein
aroch—beyond all comparison. Therefore, in order to arouse the
influence from him, it was necessary to praise him.
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For behold, the superiority of Yechidah over Nefesh, Ruach,
Neshamah, and Chayah is a superiority of ein aroch—as is evident
even from the fact that it is called “Yechidah,” meaning “the
singular,” a term which implies there is no second to it*°.
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Even though Yechidah is (still a spark of) a created being, and all
five levels (even Yechidah) are associated with the soul that is
clothed in the body—as expressed in the saying, “five names are
given to the soul” (meaning the soul in the body)—nevertheless,
the concept of Yechidah is that it receives from the level of Yachid,
the singular One.
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Nevertheless, the idea of Yechidah is that it receives from Yachid: a
created spark whose essence is that within it is enclosed a spark of
the Creator.
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From this it is understood all the more so regarding the concept of
the collective Yechidah—the Yechidah of all hishtalshelus (the
chain of worlds), and certainly of Torah itself—that it is
incomparably higher even than Nishmasa d’Oraysa (the soul of
Torah), and how much more so above the Gufa d’Oraysa (the
body of Torah), the Halachos which are called the body of Torah.
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Therefore, in order to arouse the influence of Rashbi (the level of
Eisan, of Yechidah), and particularly the penimiyus (inner)
dimension of this (which is concealed for its own sake), so that it
should be drawn into Torah study—even into Nigleh, even into
Nezikin (the laws of damages) that the Tannaim studied in a
manner of enclothement for the sake of refining sparks—they
needed to praise him.
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Because in order to arouse an influence that is ein aroch, it is by
way of the precedence of praises—as explained above.
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However, this must be understood: Since Rashbi was
incomparably removed from the rest of the Tannaim, how could
their praises have an effect on him—even to the point of arousing
and renewing the transmission of influence from him?
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Even more perplexing is the matter of praises directed to the
Creator, intended to arouse the will to bestow upon the creations.
For the arousal of will is in the Essence of the Infinite Light,
which is beyond the realm of hishtalshelus [as is understood from
what is explained in many places®, that through praises we arouse
the will that it should be drawn and enclosed within the sefirof].
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So how is it conceivable that our praises should take hold or be
grasped within the Essence of the Infinite Light?
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But the matter is known: That the elevation of mayin nukvin

feminine waters) of the created beings (which includes the idea of
praises*’) arouses the flow of influence. And this is because it rose
in His will that the elevation of mayin nukvin from created beings
should be significant to Him.
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And even more: Through the elevation of mayin nukvin by created
beings, there is a change, as it were, in the light—that it should be
drawn downward to a place that is absolutely incomparable [to its
source], even though the light in its essence is utterly removed
from such descent.
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And we may say the explanation in this: Since the Holy One,
blessed be He, desired to have a dwelling for Himself in the lowest
realms—and the concept of desire (nisaveh) is higher than reason,
as the Alter Rebbe said*’: “A desire is not a question”—
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Therefore, since His desire and delight is that there be a dwelling
specifically in the lowest place—meaning the very lowest, that
there is nothing lower than it**—therefore, the elevation of mayin
nukvin by created beings has an effect upon the light.
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And seemingly one could add: That this is also the reason why
most of the praises (in the section of Pesukei Dezimra before the
prayer) deal with His influence upon the created beings—
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because [in addition to the fact that praise must reflect the kind of
influence we want to arouse—and to elicit a specific influence
below, the praise must reflect that very subject]—by praising Him
for His influence upon the lower creations, we thereby arouse and
reveal the supernal delight in having a dwelling in the lowest
realm.
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And in a similar way, this applies to the matter of the praises of
Rashbi—that through the praises, they aroused that his influence
the level of Eisan, Yechidah) should be drawn into the Torah
study of the Tannaim, whose learning was focused on refining
birurim (spiritual rectifications).
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This is due to the superiority in the concept of birurim (over
revelations): that the supernal will and delight is specifically in
birurim.
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This is what is written: “And the eisanim (same letters as
Tannaim) are the foundations of the earth” (Mishlei 8:29). “Earth”
aretz) is related to the word “ratzon” (will)™.
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And more than that: “Aretz” also relates to taavah
longing/desire), as it is written: ““You remembered the earth and
longed for it” (Tehillim 65:10).
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For the supernal will, longing, and delight is found specifically in
the aretz, in the refinement of physical things—and particularly in
the refinement of topics in Nezikin—which is done by the eisanim,
the foundations of the earth®.
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And through drawing down the light of Penimiyus haTorah, which
is above birurim—the Torah of Rashbi—to the eisanim,
foundations of the earth (through which they gain additional light
even in the area of birurim), there is created an advantage in the
light, for “the advantage of the light is [emerged] from the
darkness™.
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And more than that: Through the drawing of Rashbi’s influence (a
light that is beyond the realm of birurim) to the eisanim, the
foundations of the earth (i.e. birurim), two advantages are
achieved: the advantage of Ohr Yashar (direct light) and the
advantage of Ohr Chozer (reflected light).
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And this parallels the saying: “The righteous will return in
repentance”—the superiority of tzaddikim and the superiority of
baalei teshuvah.
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And this can be connected to the saying in the Zohar™: “Once the
world needed rain; they came before Rabbi Shimon—Rabbi Yaisa,
Rabbi Chizkiyah, and the rest of the chavraya (companions).”
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And through the fact that he taught them the verse®” “Behold, how
good and how pleasant it is for brothers to dwell together,” rain
descended.
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And it is explained in the Derushim of the Tzemach Tzedek®® and
the Maharash: that although Rashbi drew down the descent of rain
through Torah taught in a manner of above to below—
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nevertheless, this required also the elevation of mayin nukvin from
the chavraya and the praises with which they praised him.
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Through this, they brought about an advantage in Rashbi, along
the lines of “from my students I have gained most.”*’

77 2 " awa 1m0y A1 Y
"n%an ni.

And we can say that the relevance of this matter to the descent of
rain is: Because it is written about rain®, “for Hashem had not
caused it to rain... and there was no man to work the earth.”
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That is, the descent of rain is through the service of man—and
especially through the service of feshuvah (repentance), as our
Sages taught® on the verse® “Let my teaching drop like rain...”:
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“When people break their stiff-neckedness, immediately the rain
descends.”
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And in the descent of rain through Rashbi’s Torah (from above
downward), and the elevation of mayin nukvin by his students

from below upward), there were both advantages: the advantage
of the tzaddikim and the advantage of the baalei teshuvah.
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And seemingly one could add: that the drawing down of the
influence of Rashbi (the level of Eisan, Yechidah) to the Eisanim,
foundations of the earth, for the purpose of birurim (refinements),
is similar to what is explained elsewhere® concerning the Yechidah
in the soul—
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that this quality of Yechidah extends into the four cubits of a

person®. Therefore®, “the four cubits of a person acquire for him

?¢"—even without his knowledge®.

in every place
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And this is specifically in order to acquire an object that is placed
there: to acquire a physical item (that is outside the person) into
the person's domain, in order to refine and elevate it by using it for
the sake of Heaven.
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For the refinement of physical things reaches into the essence.
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And in a similar way, this is also the case with the Yechidah of
Torah (the Torah of Rashbi), that it becomes aroused and drawn
down specifically for the purpose of birurim.
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And according to all the above, we can also understand that the
praises with which they praised Rashbi (as cited in the Maamar) in
order to arouse the transmission of influence—"“Rabbi Yehudah
would call him Shabbos,” and “Who is the face of the Master,
Hashem? That is Rashbi”—
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because in these praises is hinted the drawing down of the
transcendent (that which is beyond comparison) into the lower
realms—and even more so, that this drawing is accomplished by
the service of the lower being.
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For behold, concerning Shabbos it is written™: “For it is
holy,”—holy, a word of itself,” meaning that Shabbos is totally
removed and incomparable to the six days of the week—
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And nevertheless, the holiness of Shabbos extends to the days
before and after it—for from Wednesday onward is “before
Shabbos,” and until Wednesday is “after Shabbos.”
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[n addition to this, all the days are blessed from Shabbos itself.
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And in a similar manner, this applies to man: although Shabbos is
“sanctified and established”*—
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since the holiness of Shabbos is extremely elevated—*holy, a
word of itself” (as above)—there should seemingly be no grasp by
human effort—
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nevertheless, the Jewish people are given the power to add to the
holiness of Shabbos: “Remember the Shabbos day to sanctify
it —
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and even to add to the delight of Shabbos, as the Sages said"®:
“Whoever delights in Shabbos...”

1192 ,n3WT MIYNI2 03 120 XY TN
naYa NR Ayng 23" M.

)

And in a similar manner is the matter of “Who is the face of the
Master, Havayah?” For Havayah is the essential Name, the
Explicit Name, and the Unique Name.

"2 TITNG 239 1R 1393 03 XA A 77 99
pikehial7alvalblchfalzataksinRal7 s h R ES
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This is not the case with the fact that He, blessed be He, is called
by the Name Adon—as our Sages said®’: “It is fitting to call You
‘Ad-nai,” for You are the Master of all Your creations.”

RIT 71T QW3 RIPI 77207 R 7 19 PRY 0
227 117X ARRY IR NINRY ARy 77" 509" R
02",

For in addition to the fact that the Name Ad-nai corresponds to the
Sefirah of Malchus, and even within Malchus itself—as it
descends into Beriah™, to bring worlds into being and to be Master
over them—

M2 MR MDY NI FT8 DWY NI AR
nin?iva nR ni1gY ,*2aR00a nT7PY i — X1
D72y 1ITR NPT—

it follows from the Sages’ phrase “You are the Master of all
beriyos (creatures)” (specifically beriyos) that the Name Ad-nai
applies to created beings, to beings within the world.

"R 927 177 ARKY" 9" P A3
DRI 2Y R ITR avY vawn (R1T 0i2)
Nj993 N2 DAY 9N

[And this is similar to a plain “master,” which is a title specifically
used for one who has servants. ]

[D"{;}Z SV R ﬁ'ns wgm:n;;‘ ,mm;;‘s_n; ﬁ?g Iplabymk
RR11].

And the concept of “the face of the Master, Havayah” is the
unification of Havayah (the Essential Name) with the Name
Ad-nai (“Master of all your creations”).

DY) "7 MITORNGT RIT I 717N 39 1w
NP3 927 11T8") TR nrna oy (2%yI").

And this is also what is written regarding the mitzvah of appearing
before G-d on the festivals®: “All your males shall be seen before
the face of the Master, Havayah.”

TOT 22 AR N3 AR MINAY 70 03 3N
17 137X 018 nR'".

For the Sages said®: “Just as one comes to be seen, so too he
comes to see.” That is, during the Aliyah [’regel, they would
literally see G-dliness.

X2 72 NIRTYY Ry owa" 59" 1R 13T
DORIN 1,277 YWY AYTRY a7 "nix1?
W2 nMpoy.

For vision is above comprehension), and the vision was also in
the Pnimiyus (inner dimension) of G-dliness—as it is written: “He
shall be seen... before the face of G-d.”

(23 7 MR (TR Mey? N7 MR
DY ... 12103 3 MR NIPR0Ien nrna3
9 ,Jam.

Even more so: that the person’s seeing of G-dliness (from below to
above) was in the same manner as the supernal vision—

oRYR) MIPYR2 OTRG MR L4 A 73
PynPT MR 103 1987 INIR2 07T (YR —

“Just as he comes to be seen, so too he comes to see”—“straight
shall they behold His countenance”—the lower vision and the
supernal vision were straight, aligned, equal®.

""P19 A R, "NIRT? K2 92 NIRTYY X2y owd
, 2 O AYRRY RN TRy RNy
IR,

Therefore it says here: “He shall be seen before the face of the
Master, Havayah,” because in order for there to be the unification
of the lower vision with the upper vision, it is through drawing
down the level of Adon Havayah—the unification of Adon with

Havayah.

2, "W TITNG 232 N LN R N 1)
TN OV TnRY MR MITORNAT MANY *72
" TR NN NAWRT SRV X LA2YNYY
A" ay "R mTgRna'.
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And one may add: that in the mitzvah of Re iyah
pilgrimage-vision) is also included the bringing of a korban (the
Olas Re’iyah), as it is written: “And they shall not be seen before
My face empty-handed.”

137 NRJE D3 9921 TN MRRT ,A'0N7 W)
D119 WY K7)" 13Ny 22 (72X n21w)".

[n this is revealed the great elevation of Avodas haBirurim—that
through the offering of a physical korban [and according to one
opinion, the korban must not be from a bird but from an animal®],

"TTOUY L D0NET NTIAYT WY DT AN Ty
NP7 Y NN AYTYY T WY 3R NI
Tad 1 XPX AT 1 X7 12774,

through this specifically, “they shall be seen before My face”—a
revelation of the Pnimiyus of Elokus, and in a manner of vision, up
to the level of “straight shall they behold His face.”

L,MIPORT NIRIDT 199,10 IR RYT A1 Y
V30 M W NPNR7 T LN I9IRN

(M

And based on all the above, we can also understand the connection
between the passing (histalkus) of Rashbi and the Counting of the
Omer—

DY "3y MP7RRNT WRIDa 137 237 22 °9N)
MiVT N9—

to the extent that the day of his passing is called (for minhag
Yisrael Torah hi’*) by the name Lag BaOmer®™.

IR 2R 373 *279Y) XR1 INPRRRI Py TN
93"1?;15]:;1 J\IH?H DW: (QZN.,;‘.

And the matter is as follows: The avodah of Sefiras HaOmer is the
refinement of the middos (emotions) of the animal soul—

M RT WIT NTIPT AT LK T
N0 WRIT NiTT—

and nevertheless (and, on the contrary, because of this),
specifically in this mitzvah we say®: “And through this shall
abundant influence be bestowed upon all the worlds.”

T MEN2 X7 ,(7T TER ,RITTRY) 12 °970Y AN
9232 27 Yo vawy N1 YY" o niR
nin7iva".

For the avodah of birurim specifically reaches extremely high, and
from there it draws influence—not a light that is a mere ray, but
influence that is the essence of the matter—

199D TPYIY NYN NPYT DOPTR NTIY 2
RPN L7272 787 XY IR KD Y00 awn nownm
D277 MR RIY YOu—

and even more so: a great influence. And since it is a “great”
influence (due to its magnitude), it is drawn and transmitted into

1277 T¥R) 11 V9Y NP 20 vv — i M
10 07197 7Y ,ninRivy 2232 vawn qwnl X, (ay

all the worlds, all the way into this lowest world— 1iPIRT—
and even within this world itself, to the very lowest place, from 1ANR PRY ,1IA0R 37 0ipr? XD 710 071V
which there is no lower. 1 Ry

And one can say: this is the connection between the days of
Sefirah—and especially Lag BaOmer, the conclusion and
completion of the primary work of Sefiras HaOmer (in the main
middos*®)—and the passing of Rashbi:

LRI 072Y] 77007 T Wi WY i U
fakalek dayamiipylatiplizig) Kaho Tl io b rly ek ik
297 MPPRRAY [PniTRT MR Y2 Mive—
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because Rashbi’s work was to heal and remove the separations
between all realms, and to draw down from the very highest to the
very lowest, from the level of Eisan into the level of Aretz.

N 70391 K2 A "3 0P InTiay 02
TP TRy TWRT LTI 73 TIY N
VN NPOR2 K NPT Y A9 7Y,

And this is revealed on the day of his passing, Lag BaOmer, as
explained in the Iggeres HaKodesh of the Alter Rebbe: that on the
day of passing, all the work of the person throughout his life
becomes revealed as it is in its root and source.

,iva 292 iMPYRRT a2 M2 IV AT 1IN
DPRY 1277 "INTRY WIPT NN NI

PR AR XOTY °92 W23 NTRiY VI,

As is explained at length in the discourses on Lag BaOmer in the
Siddur of the Mitteler Rebbe!*.

M7 MW 32 Y72 121N IRIM
OYEnRT " INTRY.

And this matter is drawn downward completely, until it reaches
simple joy—and from this there is drawn tremendous joy—

T OO TRY TY TYn T9R? TUR A1 1IN
02 77173 AR NIWRI AIY—

until it becomes a joy that “breaks all bounds,” eternal joyi®,
which breaks through the fences of exile and brings the true and
complete redemption

Ny nyTig ,%20%y nopty 773 n¥aig nont Ty
W) NI TPRET DN AN 023 1T

through our righteous Moshiach—“Moshiach comes to bring the
tzaddikim to teshuvah™.

ROIRTS RINN? KDY TURT RS PR 1Y
ssxa;q,mau.

And this is also connected to the idea of spreading the wellsprings:
“When will the Master come? When your wellsprings spread

outward.”!%

nY DR" NINYRT DYDY 1Y OV 03 WUR AN
1IN PRIy WIDY? 2Mm"—

May it be speedily in our days, literally, and in our actual lifetime.

117 X73¥2) ,Wnn 723 172

[NOTE: Summary

This Maamar explores the extraordinary stature of Rabbi Shimon Bar Yochai (Rashbi) and
why he is celebrated on Lag BaOmer, the day of his histalkus (passing).

e The Zohar and other sources describe Rashbi in exalted terms—“Shabbos,” “face of the
Master,” etc.—not as mere praise, but to elicit his unique spiritual influence from the

highest divine levels to the physical world.

e These praises parallel how we begin prayer with praise of Hashem to awaken supernal
desire (Ratzon Elyon) to influence creation, despite Hashem’s transcendence.

e Rashbi is seen as a channel of the Yechidah (singular core) of Torah, akin to the
Yechidah of the soul—a level utterly united with Elokus, beyond intellect or grasp.

e Through Torah learning, even in Nigleh (revealed law), Rashbi drew down Elokus,
merging the deepest levels of Or Ein Sof with the lowest realms—even in matters like

Nezikin (damages).
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This relates to Lag BaOmer falling during Sefiras HaOmer, which is about refining
animalistic traits (middos of the nefesh habehamis). Specifically in such Avodas
HaBirurim, one draws down the greatest spiritual abundance (skefa), reaching even
“to the lowest of the low.”
On the day of histalkus, one’s entire avodah is revealed in its source. Rashbi’s passing
thus breaks boundaries between heaven and earth, bringing joy, geulah, and the
unification of opposites—a theme echoed in his role of integrating “Eisan into Aretz”
(supernal strength into worldly reality).
This ultimately prepares the world for Moshiach, whose mission is to bring even
tzaddikim to teshuvah and who arrives when “your wellsprings will spread outward”.

Practical Takeaway

Never underestimate the power of birurim—refining coarse material reality through
mundane struggles or emotional refinement. Precisely these efforts draw down the
highest divine essence.

When we learn Torah—even the most “technical” parts like civil law—with awareness
that it’s Elokus, we align with Rashbi’s derech and make the world a vessel for the
Shefa Rav (great influx) of G-dliness.

Lag BaOmer joy is not a superficial festivity; it’s rooted in the unleashing of essential
unity, the joy of fusing the highest with the lowest. Therefore, our dancing, bonfires, and
farbrengens should carry this consciousness.

Praise of others—when done truthfully and with intent—can awaken their deepest
powers. This is true spiritually (as with Hashem), and interpersonally (as with Rashbi).
Embrace the unified vision of Torah—both Nigleh and Nistar, Tzaddik and Baal
Teshuvah, Shabbos and weekday—as part of the same divine symphony that prepares
the world for redemption.

Chassidic Stories

(1) The Lubavitcher Rebbe: “A Simple Request on Lag BaOmer”

[ Source: Yemei Temimim; Toldos Levi Yitzchok Vol. 3

In 1983, the Rebbe stood for hours distributing dollars and blessings during the Lag BaOmer
parade. A Chassid noticed the Rebbe looked especially radiant but physically exhausted.
Later that evening, the Rebbe entered 770 for Mincha and suddenly said in a very soft voice:

12
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“Today is Rashbi’s yom hilula. On this day, he said he could redeem the entire world from
judgment... Everyone should accept upon themselves to increase in Torah and Mitzvos, and
through this we will bring the Geulah, as Rashbi revealed it to be.”

The Rebbe’s simple words carried the full weight of the Maamar’s themes: one Jew’s Avodah,
even in the body, through praise and Torah and sincerity, can draw infinite Shefa
Rav—even Geulah itself.

@ This illustrates how the Rebbe saw Lag BaOmer as a day when barriers fall, and how
Rashbi’s energy continues to flow through the collective Avodah of Klal Yisrael, especially
through “‘spreading the wellsprings outward.” END NOTE]

Powered By: ChassidusNow.com

13


https://www.chassidusnow.com/
http://chassidusnow.com

