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Introduction​
This discourse presents a reflection on the verse “ ן וַיַּעַשׂ אַהֲרןֹ כֵּ ” — “And Aharon did so” — as explained by 

Rashi: “To tell the praise of Aharon, that he did not change.” At first glance, this seems puzzling: what kind of 
praise is it to simply not deviate from instructions? Rabbi Meir of Premishlan, a renowned 19th-century tzaddik 

known for his profound humility and miraculous life, offers a penetrating insight. He reveals that the true 
greatness of a tzaddik is not only in rising to spiritual heights but in remaining unchanged — simple, humble, 
and loyal — even after achieving greatness and honor. This teaching invites us to reconsider what “greatness” 

truly means in a Torah life: not transformation through success, but stability in the face of it. 

ן וַיַּעַשׂ ניֵ מוּל אֶל אַהֲרןֹ כֵּ גּוֹרָה פְּ ר נרֵתָֹיהָ הָעֲלָה הַמִּ ה אֶת ה' צִוָּה כַּאֲשֶׁ ג ח, משֶׁ  
And Aharon did so; towards the face of the Menorah he kindled its lamps, as Hashem had 

commanded Moshe. (Numbers 8:3) 

"And Aharon did so" etc. Rashi of blessed memory explains: 
"To tell the praise of Aharon, that he did not deviate." Until here 
is his wording. And seemingly, what kind of praise is this for 
Aharon — that he did not change, etc.? 

ן וַיַּעַשׂ  "י וְגוֹ'. אַהֲרןֹ כֵּ בְחוֹ לְהַגִּיד זַ"ל רַשִׁ ל שִׁ אַהֲרןֹ שֶׁ  
לֹא נָּה' שָׁ בַח מַה וְלִכְאוֹרָה לְשׁוֹנוֹ, כָּאן עַד שִׁ זהֶ הוּא שֶׁ  

לֹא אַהֲרןֹ אַצֶל נָּה שָׁ וְכוּ שִׁ '. 

And in the name of the holy and righteous Rav, Rabbi Meir of 
Premishlan, may his light shine: That a righteous person, even 
when he is exalted from Heaven with honor and glory, 
nevertheless retains the humility he had beforehand, and does 
not change. 

ם  יק הָרַב וּבְשֵׁ י וְכוּ' הַצַדִּ לַאן מֵאִיר רַבִּ רֶעמִישְׁ נרֵוֹ מִפְּ  
י יאִָיר, יק הָאָדָם כִּ עַת אֲפִלּוּ הַצַדִּ מְרוֹמְמִין בְּ מִן אוֹתוֹ שֶׁ  

מַיםִ י עַל אַף וּלְתִפְאֶרֶת לְכָבוֹד הַשָּׁ הָיהָ עִנוְְתָנוּתֵהּ כֵן פִּ שֶׁ  
נָּה אֵינוֹ מִקְדָם לוֹ מְשַׁ , 

And this is what was said about Aharon, the holy one of 
Hashem — that even though he was elevated with the crown of 
priesthood and with the lighting of the lamps (which was more 
beloved than the offerings of the tribal princes), still, the 
humility he had from before remained, and he did not change. 

הַגְבָּה ה' קְדוֹשׁ אַהֲרןֹ עַל אָמַר וְזהֶ  כָתֶר שֶׁ הַנָּה בְּ כְּ  
הָיהָ הַנֵּרוֹת וּבְהַדְלָקַת נוֹת יוֹתֵר חָבִיב שֶׁ מִקָרְבְּ  
יאִים, י עַל אַף הַנשִׂ הָיהָ עִנוְְתָנוּתֵהּ כֵן פִּ קֹּדֶם לוֹ שֶׁ לֹא מִ  

נָּה  ,שִׁ

And this is what Rashi of blessed memory explained: that the 
praise of Aharon was that he did not change. 

רֵשׁ וְזהֶ  "י פַּ בַח זַ"ל רַשִׁ לֹא אַהֲרןֹ שֶׁ נָּה שָׁ שִׁ  

[NOTE Summary:​
The verse recounts that Aharon followed Hashem’s command regarding the lighting of the menorah precisely 
as he was instructed. Rashi explains this as praise — “ שינה שלא ,” that he did not alter anything. Rabbi Meir of 
Premishlan raises a question: Why is this considered praise? Wouldn’t anyone fulfill a direct divine command 
without deviation? 

He explains that when a person is elevated — especially by Heaven — to a position of honor and glory, the test 
is whether they remain as humble and consistent as before. Many people change subtly, even unconsciously, 
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when given greatness: their thoughts, behavior, and sense of self may shift. But Aharon, even after being raised 
to the lofty role of גדול כהן  and entrusted with the cherished mitzvah of lighting the Menorah — more beloved 
than even the tribal offerings — remained entirely unchanged. His original humility and sincerity endured. 
This constancy in spirit, says Rabbi Meir, is the true praise of a tzaddik: he does not become someone else 
through greatness. 

Thus, “ שינה שלא ” is not about technical obedience but spiritual integrity. Aharon’s merit was not only in doing 
what he was told, but in remaining who he was while doing it — a true servant of Hashem, unchanged by 
honor or elevation. 

Practical Takeaway:​
In life, we may find ourselves elevated — whether through career success, community leadership, or spiritual 
accomplishments. The challenge is not just how to succeed, but how to stay the same person we were before: 
humble, devoted, unpretentious. True greatness is revealed not in dramatic gestures but in quiet consistency. 
Like Aharon, our test is to remain rooted — not to let spiritual or social advancement make us forget our 
beginnings. 

Ask yourself: Have my achievements changed my tone, my attitude, or my simplicity? If so, the praise of 
Aharon offers a quiet call to return — to serve G-d with the same humility we had before the light shone on us. 

Chassidic Story: Rabbi Meir of Premishlan's Ladder​
One winter day, a man from Lemberg came to visit Rabbi Meir of Premishlan. The path to the Rebbe's home 
led up a steep icy hill, and the visitor, well-dressed and skeptical of “miracle workers,” was astonished to see 
old Rabbi Meir climbing the slick path alone, without slipping once. No cane. No help. No struggle. 

“Rebbe,” he asked in bewilderment, “How do you do it? It’s sheer ice and you walk like it's dry ground!” 

Rabbi Meir smiled and replied, “When a person is tied above, he doesn’t fall below.” 

This simple yet profound answer encapsulated his life. Despite the spiritual heights he reached, Rabbi Meir 
never lost his footing because he was always bound to Heaven — not through ego, but through humility. Like 
Aharon, he didn't change. The same Rabbi Meir who carried heavy burdens for others when young was the one 
who performed miracles later — without ever claiming credit, changing his walk, or looking down. ​
END NOTE] 

 

ה וְזהֶ נרְָה מַעֲשֵׂ ה הַמִּ רְחָהּ עַד ירְֵכָהּ עַד זהָָב מִקְשָׁ ה פִּ רְאֶה הִיא מִקְשָׁ ר כַּמַּ ה אֶת ה' הֶרְאָה אֲשֶׁ ה כֵּן משֶׁ נרָֹה אֶת עָשָׂ ד ח, הַמְּ  
And this was the workmanship of the Menorah: hammered out of gold, from its base until its 
flower it was hammered; according to the vision that Hashem showed Moshe, so he made the 

Menorah. (Numbers 8:4) 
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“Until its base and until its flower”  I heard from my dear 
friend, the pious and restful one, our teacher the Rav Shmuel 
Tzvi Dektir, peace upon him, in the holy name and tradition of 
Rabbi Meir of Premishlan: 

 
רְחָהּ עַד ירְֵכָהּ עַד י ,פִּ מַעְתִּ נוֹחַ הֶחָסִיד מִידִידִי שָׁ הַמָּ  

מוּאֵל הָרַב מוֹרֵנוּ לוֹם עָלָיו דֶעכְטִיר צְבִי שְׁ מוֹ הַשָּׁ בִּשְׁ  
דוֹשׁ ל הַקָּ י וְשֶׁ לַאן מֵאִיר רַבִּ רָמִישְׁ מִפְּ  

He said: All the confusions and difficulties that a person has — 
or that arise in his heart — regarding Hashem, are only “until its 
base” — meaning, until he rectifies the holy covenant, which is 
called the thigh (ירך). 

 
אָמַר י שֶׁ רְכוֹת כָּל כִּ יוֹת הַפִּ שְׁ יֵּשׁ וְהַקָּ לֵב אוֹ הָאָדָם עַל שֶׁ בְּ  
ם עַל הָאָדָם רַךְ הַשֵּׁ ן עַד ירְֵכָהּ, עַד רַק הוּא יתְִבָּ מְתַקֵּ שֶׁ  
רִית ירֵָךְ הַנִּקְרָא קדֶֹשׁ בְּ  

And this is “until its base” — meaning, only until there. Then 
there will be “its flower” — flowering; there are perplexities and 
difficulties. But the words of the wise are gracious. 

 
רְחָהּ, ישֵׁ אָז עַד, רַק הִנֵּה ירְֵכָהּ עַד וְזהֶ רְכוֹת ישֵׁ פִּ פִּ  

יוֹת, חֵן חָכָם פִי וְדִבְרֵי וְקַשְׁ  

[NOTE Summary:​
The verse describes the Menorah being hammered from gold “from its base to its flower,” emphasizing a 
seamless structure from bottom to top. Rabbi Meir of Premishlan, through the tradition of Rav Shmuel Tzvi 
Dektir, explains this spiritually: the “base” (ירך — thigh) alludes to the human faculty of Yesod — the power of 
connection, particularly associated with sexual purity. 

He teaches that all perplexities and emotional or intellectual doubts regarding Hashem arise only up to the thigh 
— meaning, they are rooted in an imperfection in the covenant, the Bris Kodesh. Once this foundational point is 
purified and restored, the rest of the Menorah — the symbolic “light” of divine understanding — naturally 
“flowers.” In other words, doubt and confusion are not philosophical issues, but spiritual ones. 

The play on words — פרח (blossom) and פרכה (difficulty) — illustrates that once one works on their inner 
holiness, what previously appeared as questions (פרכות) now becomes blossoming insight (פרחה). The Menorah, 
symbol of divine illumination, is thus both a technical object and a metaphor for the spiritual journey: unity 
from base to bloom, from struggle to clarity. 

Practical Takeaway:​
This teaching reminds us that inner confusion — particularly in matters of faith — is not always solved by more 
study or logic. Often, it reflects an internal spiritual blockage. When a person returns to purity, especially in 
areas of the covenant, they often find that the fog lifts and the light begins to shine. 

If you're experiencing doubt, numbness, or estrangement from holiness, don’t only reach outward. First examine 
the integrity of your personal foundation — how you speak, how you relate, what you expose your soul to. 
From there, the blossom will come. 

Chassidic Story: Rabbi Meir and the Mikvah on Ice​
It was a bitterly cold morning in Premishlan. The river, usually used as a mikvah for purification, was entirely 
frozen over. Townspeople had stayed home, unwilling to brave the ice. But Rabbi Meir of Premishlan — 
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barefoot, his beard catching frost — walked out quietly toward the river. Without a word, he stepped onto the 
ice and gently struck it with his stick. Miraculously, a perfect mikvah-sized hole opened up. 

A student, astonished, asked: “Rebbe, how did you know where to strike?” 

Rabbi Meir replied: “When the heart is pure, the ice yields to the flame.” 

This was not a miracle of spectacle, but of connection. The Rebbe had aligned himself so fully with the Bris 
Kodesh and the inner purity of the Menorah’s light that even nature itself made way. Like the teaching above, 
once the foundation is sanctified, the barriers — even those as hard as ice — break open into a mikvah of clarity 
and warmth. END NOTE] 

ן ים וּמִבֶּ נהָ חֲמִשִּׁ בָא ישָׁוּב שָׁ כה ח, עוֹד יעֲַבדֹ וְלֹא הָעֲבדָֹה מִצְּ  
And from the age of fifty years he shall withdraw from the service corps, and shall serve no more. 

(Numbers 8:25) 
“And from the age of fifty years he shall withdraw from the 
service corps, and shall serve no more.” The holy Rav, Rabbi 
Meir of Premishlan, of blessed memory, heard from the holy 
Rav, Rabbi Mordechai of Kremnitz, of blessed memory: 

 
ן ים וּמִבֶּ נָה חֲמִשִּׁ בָא ישָׁוּב שָׁ יעֲַבדֹ וְלֹא הָעֲבדָֹה מִצְּ  
דוֹשׁ הָרַב עוֹד. י הַקָּ לַאן מֵאִיר רַבִּ רָמִישְׁ מַע זַ"ל מִפְּ י שָׁ מִפִּ  
דוֹשׁ הָרַב י הַקָּ כַי רַבִּ זַ"ל מִקְרֶעמְניִץ מָרְדְּ : 

He explained its meaning as follows: “He shall return from 
manufactured service ( צְבוּעָה עֲבוֹדָה ) — and shall no longer serve 
with such work.” 

 
יָּשׁוּב פֵּרוּשׁוֹ אָמַר טֶע פִין שֶׁ ]עֲבוֹדָה עֲבוֹדָה גִיפַארְבְּ  

זוֹי עֲבוֹדָה עוֹד יעֲַבדֹ וְלֹא צְבוּעָה[ כָּ  

[NOTE Summary:​
The verse states that a Levite must retire from service at age fifty. But Rabbi Meir of Premishlan shares a deeper 
insight he received from Rabbi Mordechai of Kremnitz: the “withdrawal” is not just from physical labor, but 
from Avodah Tzevuah — painted or colored service, meaning externally-decorated, showy, or artificial religious 
behavior. 

This phrase — Avodah Tzevuah — hints at a form of service that may appear beautiful and polished on the 
outside but lacks sincerity or inner truth. As a person matures in years and spirit, they must return — not merely 
retire — from this stylized, superficial worship. The verse is teaching: withdraw from painted service, and do 
not serve with it anymore. 

The word “Yaashov” (he shall return) takes on an added spiritual dimension: he shall return to purity, to a 
simpler and more honest connection with G-d, shedding the outer layer of self-image, ego, or performance. 
What might have once been necessary — perhaps even inspiring — must now be left behind for the sake of 
truth. 
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Practical Takeaway​
This teaching challenges us to examine the nature of our spiritual routines. Is our prayer real? Is our mitzvah 
observance infused with inner sincerity or shaped by how we want to be perceived? 

The “Avodah Tzevuah” — the painted, artificial worship — can creep in unnoticed. As we grow older and 
wiser, our service must become more silent, more internal, more true. External enthusiasm and grandeur are not 
bad — but they must be rooted in truth, not painted on for effect. 

This verse gently urges: return from that colored service. Don't serve G-d with imitation. Instead, strip away the 
layers and return to a direct, simple, and heartfelt connection. 

Chassidic Story: Rabbi Meir and the Disguised Scholar​
A wealthy man once visited Rabbi Meir of Premishlan, dressed in grand garments, quoting Zohar and Talmud 
fluently. He was clearly seeking honor and recognition. The people around admired his knowledge. But Rabbi 
Meir remained silent. 

Later, the visitor asked: “Rebbe, do you not see that I am a Talmid Chacham?” 

Rabbi Meir looked at him kindly and said, “Yes, but your Torah is still wearing makeup.” 

The man was stunned. “What do you mean?” 

Rabbi Meir answered, “There comes a time in life when even Torah must be washed of its pride, its polish, its 
need for applause. Real Torah glows — it does not glitter.” 

The man wept. He later became one of Rabbi Meir’s quietest and most faithful Chassidim, studying in a hidden 
corner, no longer seeking eyes, but seeking G-d. END NOTE] 

ר וְהָאִישׁ סַח לַעֲשׂוֹת וְחָדַל הָיהָ לֹא וּבְדֶרֶךְ טָהוֹר הוּא אֲשֶׁ יהָ הַהִוא הַנָּפֶשׁ וְנכְִרְתָה הַפָּ י מֵעַמִּ ן כִּ מַעֲדוֹ הִקְרִיב לֹא ה' קָרְבַּ בְּ  
א חָטְאוֹ יג ט, במדבר הַהוּא הָאִישׁ ישָּׂ  

And the man who is pure and was not on the road and refrained from making the Pesach— that 
soul shall be cut off from its people, for the offering of Hashem he did not bring in its appointed 

time, that man shall bear his sin. (Numbers 9:13) 
A man who always travels to distant places, etc.—already  ׁמִיד הַנּוֹסַעַ אִיש בָר וְכוּ' לְמֶרְחַקִים תָּ כְּ  

was spoken about by the holy righteous Rebbe, our master, the 
holy Rabbi Meir of Premishlan, of blessed memory—may his 
merit shield us and all Israel: 

 
יק הָרֵב עָלָיו אָמַר דִּ דוֹשׁ הַצַּ י הָרַב מוֹרֵנוּ הַקָּ מֵאִיר רַבִּ  

לַאן רֶמִשְׁ רָאֵל כָּל וְעַל עָלֵינוּ יגֵָן זכְוּתוֹ זצְֻק"ל מִפְּ ישְׂ : 

For it is hinted in the verse, “And a man who is pure and on the 
road...” — that is, one who constantly travels from his home to 
distant roads, 

 
י כָּתוּב: נרְִמָז כִּ ר “וְאִישׁ בַּ — וּבְדֶרֶךְ” טָהוֹר הוּא אֲשֶׁ  

הוּא מִי הַינְוּ: מִיד נוֹסֵעַ שֶׁ מֶרְחַקִים לְדֶרֶךְ מִבֵּיתוֹ תָּ , 
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and nevertheless he is pure from nocturnal emission,  קְרֵה טָהוֹר הוּא זהֶ כָּל וְעִם לַילְָה מִמִּ , 
the verse informs us: know that this thing did not happen 
naturally, 

ע הַכָּתוּב: יוֹדִיעֶנּוּ  י דַּ בָר הָיהָ לֹא כִּ רֶךְ הַזֶּה הַדָּ בַע מִדֶּ הַטֶּ , 

for this matter is very difficult—  י ה כִּ בָר קָשֶׁ מְאדֹ הַדָּ  — 

to be pure.  טָהוֹר לִהְיוֹת . 
[NOTE Summary:​
Rabbi Meir of Premishlan interprets the verse " ר וְהָאִישׁ הָיהָ לֹא וּבְדֶרֶךְ טָהוֹר הוּא אֲשֶׁ ..." not only in its literal legal 
context about neglecting the Korban Pesach, but as an allegorical teaching. He identifies a deeper meaning: the 
verse alludes to a person who is constantly traveling—always on the road, always away from home—and yet 
remains spiritually pure. Rabbi Meir highlights how astonishing such a condition is. For a person to live a life of 
constant movement and exposure to the physical world, yet remain untouched by impurity, is not natural; it is an 
exceptional spiritual feat. The Torah hints that such purity under such conditions is a great wonder and not to be 
taken for granted. 

Practical Takeaway:​
Even in a life of distraction, travel, and instability—where it’s easy to lose focus or slip spiritually—one can 
maintain purity and closeness to Hashem. But this takes deliberate effort and divine assistance. If you find 
yourself "always on the road," whether physically or emotionally, this teaching reminds you that staying 
spiritually grounded in such times is both rare and precious. Don’t take it for granted—cherish it, work for it, 
and know that Heaven recognizes the struggle. END NOTE] 

ה י לְךָ עֲשֵׂ תֵּ סֶף חֲצוֹצְרתֹ שְׁ ה כֶּ ה מִקְשָׁ עֲשֶׂ חֲנוֹת אֶת וּלְמַסַע הָעֵדָה לְמִקְרָא לְךָ וְהָיוּ אתָֹם תַּ ב י, במדבר הַמַּ  
Make for yourself two silver trumpets — of a single piece you shall make them — and they shall 

be for you for the summoning of the assembly and for the departure of the camps. 
 (Numbers 10:2) 

The holy Rabbi Meir of Premishlan, of blessed memory, said 
to my master, my father, my grandfather —  דוֹשׁ הָרַב י הַקָּ לַאן מֵאִיר רַבִּ רֶמִשְׁ אָמַר זַצַ"ל מִפְּ  

זְקֵנִי אָבִי לַאֲדוֹנִי  — 
that is, he said to my master, my father, grandfather and teacher 
Rabbi Tzvi Hirsch of Liska, of blessed memory — 

י זקְֵניִ  זצַַ"ל מִלִיסְקָא הִירְשׁ צְבִי וְרַבִּ  — 

It is written in the verse, “Make for yourself two silver 
trumpets,” 

טֵייט עֶס  ה פָּסוּק: אִין שְׁ י לְךָ “עֲשֵׂ תֵּ סֶף חֲצוֹצְרתֹ שְׁ כֶּ ” — 

in one you blow inward, and in the other you blow outward.  
לָאזטְ אֵיינעֶם אִין לָאזטְ אַנדְֶערֶען אִין הֶערִיין, מֶען בְּ בְּ  

הֶערוֹיס מֶען . 
Giving — you may give to anyone;  אִיטְלִיכֶען מֶען מֶעג גֶעבֶּען , 

taking — you should not take from just anyone.  ארְף גֶעהמֶען אִיטְלִיכֶען פַאן ניִכְט מָען דַּ . 
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[In one they blow into it, and in the other they blow out of it— to 
give, one may give to anyone, but to take, one should not from 
anyone.] 

 
[ לָתֵת מִתּוֹכָהּ, נוֹפְחִים וּבַאֲחֶרֶת לְתוֹכָהּ, נוֹפְחִים בְּאַחַת  

ן אֶחָד מִכָּל צְרִיכִים לֹא לָקַחַת אֶחָד, לְכָל מַתָּ .] 

[NOTESummary:​
Rabbi Meir of Premishlan interprets the verse about making two silver trumpets as a moral metaphor. He notes 
that one trumpet is for blowing inward, the other for blowing outward. From this, he derives a lesson: giving is 
something that should be done freely—"you may give to anyone." But receiving, taking from others, must be 
done with care—"do not take from just anyone." The message is that generosity should be broad and inclusive, 
while accepting gifts or influence should be cautious and discerning. Not every source is worthy of receiving 
from. 

Practical Takeaway:​
Live a life of openhearted giving, but be careful about what—and from whom—you receive. Whether it's 
money, advice, praise, or influence, not every gift is pure or beneficial. The Torah teaches balance: be generous 
outwardly like the trumpet that gives, but protective inwardly like the trumpet that does not take 
indiscriminately. END NOTE]​
 

הָל אֶת וּבְהַקְהִיל תְקְעוּ הַקָּ ז י, במדבר תָרִיעוּ וְלֹא תִּ  
And when assembling the congregation, you shall blow—but not sound a broken blast.  

(Numbers 10:7) 
And afterward concluded and said the holy Rabbi, our 
teacher, Rabbi Meir of Premishlan, to my grandfather, the 
holy rabbi of Lanzhut: 

דוֹשׁ הָרַב וְאָמַר סִיֵּם כָּךְ וְאַחַר  י הָרַב מוֹרֵנוּ הַקָּ רַבִּ  
לַאן מֵאִיר רִימִישְׁ דוֹשׁ הָרַב לִזְקֵנִי מִפְּ מִלַאנְצְהוּט הַקָּ : 

This is what I have said until now to the young married men and 
the youth who are beginning in the service of Hashem, may He 
be blessed: 

 
י זהֶוּ כֹּה עַד אָמַרְתִּ תְחִילִים וּצְעִירִים לָאַבְרֵכִים  הַמַּ  

עֲבוֹדַת רַךְ ה' בַּ יתְִבָּ , 

Indeed, a leader of Israel—if he makes his struggles known to 
others and says that he is a sinner— 

 
רָאֵל מַנהְִיג אֶמְנםָ י וְיאֹמַר לַאֲחֵרִים צַעֲרוֹ יוֹדִיעַ אִם ישְׂ כִּ  
הוּא חוֹטֵא , 

then they too will make light for themselves to sin.  ַלַחֲטאֹ לְעַצְמָם יקַָלּוּ הֵם גַּם אֲזי , 

And he will also no longer have strength to rebuke them,  כֹּחַ יעְַצרֹ לֹא וְגַם לְהוֹכִיחָם עוֹד  , 

and he will not be able to lead them properly.  רָאוּי לְהַנהְִיגָם יוּכַל וְלֹא כָּ . 
Therefore, it is said in the Torah to Moshe Rabbeinu, peace be 
upon him, the leader of the generation and those like him in our 
generations: 

 
ן עַל ה בַּתּוֹרָה נאֱֶמַר כֵּ נוּ לְמשֶׁ לוֹם, עָלָיו רַבֵּ מַנהְִיג הַשָּׁ  

בְּדוֹרוֹתֵינוּ לוֹ וְהַדּוֹמֶה הַדּוֹר : 

“And when assembling the congregation” — that is, before the 
congregation, in their presence — 

 “ הָל” אֶת וּבְהַקְהִיל הָל לִפְניֵ הַינְוּ — הַקָּ לְעֵיניֵהֶם הַקָּ , 
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“you shall blow” — you must be in a state of tekiah, whole and 
beautiful, 

 “ תְקְעוּ” הְיוּ — תִּ בְחִינתַ תִּ קִיעָה, בִּ לֵם תְּ וְיפֶָה שָׁ , 

“and not sound a broken blast” — not in a state of teruah and 
shattering into fragments. 

 “ בְחִינתַ — תָרִיעוּ” וְלֹא רוּעָה בִּ בֶר תְּ לִרְסִיסִים וְשֶׁ . 

[NOTE Summary:​
Rabbi Meir of Premishlan interprets this verse as guidance for spiritual leaders. The Torah commands that when 
gathering the people, you shall blow (a clear, solid tekiah)—but do not sound a broken blast (teruah). From this, 
he learns that a leader must present himself before the community as spiritually whole and upright. If a leader 
publicly confesses his own spiritual failings or sins, others may use that as a license to lower their own 
standards. Furthermore, such a leader loses the moral strength to rebuke or guide others. Thus, the Torah 
instructs that a leader must be a model of wholeness and strength in public, like a perfect tekiah blast—not 
broken like a teruah. 

Practical Takeaway:​
Whether as a parent, teacher, or community figure, your personal example carries tremendous influence. While 
humility and honesty are virtues, there is a time and place for personal vulnerability. When guiding others, 
especially those just beginning their spiritual journey, model confidence, clarity, and integrity. Your inner 
struggles may be real—but in public leadership, present yourself with strength and steadiness so others are 
uplifted, not discouraged. END NOTE] 

ר וְהָאסַפְסָף קִרְבּוֹ אֲשֶׁ אֲוָה, הִתְאַוּוּ בְּ בוּ תַּ ניֵ גַּם וַיִּבְכּוּ וַיָּשֻׁ רָאֵל, בְּ יֹּאמְרוּ ישְׂ ר יאֲַכִלֵנוּ מִי וַ שָׂ ד י"א, במדבר בָּ  
And the mixed multitude that was among them craved a craving, and the Children of Israel also 

turned and wept, and said, “Who will feed us meat?” (Numbers 11:4) 
I heard from my holy father-in-law, Rabbi Meir—may his 
merit shield us—of Premishlan,  י מַעְתִּ דוֹשׁ מֵחוֹתְנִי שָׁ י הַקָּ עָלֵינוּ, יגֵָן זְכוּתוֹ מֵאִיר, רַבִּ  

לֶען רִימִשְׁ  — מִפְּ
on the verse “And the mixed multitude that was among them 
craved a craving” 

ר “וְהָאסַפְסֵף פָּסוּק עַל  קִרְבּוֹ אֲשֶׁ אֲוָה הִתְאַוּוּ בְּ תַּ ” 

the explanation is: if a person’s soul has not yet been purified,  :ׁמְטהָֹרָה לֹא נפְַשׁוֹ עֲדַיןִ אִם הַפֵּרוּש , 

and there still remains within him a mixture of good and evil,  ִעֲרוֹבוֹת בְּתוֹכוֹ ישֵׁ וַעֲדַין וָרָע טוֹב תַּ  

he falls into evil desires, may the Merciful One protect us.  לִצְלַן רַחֲמָנאָ רָעוֹת, לְתַאֲוֹת נוֹפֵל . 

“And the Children of Israel also turned and wept”  “ בוּ ניֵ גַּם וַיִּבְכּוּ וַיָּשֻׁ רָאֵל בְּ ישְׂ ” 

meaning, even though at times they do teshuvah and weep,  :ׁי עַל אַף פֵּרוּש לִפְעָמִים פִּ ין שֶׁ שׁוּבָה עוֹשִׂ וּבוֹכִים תְּ  

that it should be said they are called “Children of Israel,”  ֶיִּהְיה ם נקְִרָא שֶׁ ניֵ בְּשֵׁ רָאֵל “בְּ ישְׂ ” 

that is, they want to be Jewish  :ּרוֹצֶה הַינְו יהְוּדִי לִהְיוֹת שֶׁ , 

nevertheless, because they have not been completely purified  ָניֵ אָמְנם לֹא מִפְּ לְגַמְרֵי נטְִהָרוּ שֶׁ  

Powered By: ChassidusNow.com 
9 

http://chassidusnow.com/Donate
http://chassidusnow.com


 בס"ד
Rabbi Meir of Premishlan ​

Divrie Meir ​
Parshas Behaalosecha 

from mixtures of good and evil,  עֲרוֹבוֹת וָרָע טוֹב מִתַּ  

they fall into lusts.  לְתַאֲוֹת נוֹפְלִים . 

And this is “And they said, ‘Who will feed us meat?’”  :ּיֹּאמְרוּ וְזהֶו ר יאֲַכִלֵנוּ מִי “וַ בָּשָׂ ”. 

And one must strengthen himself in this,  ְזהֶ לְהִתְחַזֵּק וְצָרִיך בָּ , 

and pray before Hashem, may He be blessed,  לֵּל רַךְ ה' לִפְניֵ וּלְהִתְפַּ יתְִבָּ , 

with awe and fear of Hashem all day long  אֵימָה הַיּוֹם כָּל ד' וּבְירְִאַת בְּ . 

and “one who comes to purify—they assist him.” (Shabbat 104a)  א ק"ד )שבת לוֹ. מְסַיְּעִין לְטָהֵר וְהַבָּא ) 

[NOTE Summary:​
Rabbi Meir of Premishlan offers a penetrating interpretation of this verse. He explains that the “mixed 
multitude” (אספסף) represents the part within a person that has not yet been fully purified—where good and evil 
are still intermixed. When someone remains internally conflicted and impure, they are prone to fall into 
negative desires ( רעות תאוות ). Even if such a person sometimes weeps and wishes to be counted among the 
“Children of Israel” (i.e., live a spiritually honest Jewish life), their unresolved inner confusion can lead them to 
sin again. The cry of “Who will feed us meat?” symbolizes a relapse into physical cravings when spiritual 
clarity is lacking. Thus, the verse speaks to the real struggle of those who wish to grow, but are still pulled by 
internal contradictions. 

Practical Takeaway:​
Spiritual growth requires not only moments of inspiration or repentance, but deep internal 
refinement—removing the “mixture” of good and evil inside. Don’t be discouraged if you fall again after 
sincere teshuvah; it may simply be that the inner work is not yet complete. But take heart: with consistent effort, 
heartfelt prayer, and awe of Hashem throughout the day, one can overcome these struggles. As Chazal teach, 
“One who comes to purify—they assist him.” Don’t give up—the help will come. END NOTE] 

יהוּ, אָנכִֹי אִם הַזֶּה? הָעָם כָּל אֵת הָרִיתִי הָאָנכִֹי י ילְִדְתִּ אֵהוּ אֵלַי תאֹמַר כִּ ר בְחֵיקֶךָ שָׂ א כַּאֲשֶׁ הָאֲדָמָה עַל הַיּנקֵ, אֶת הָאמֵֹן ישָּׂ  
ר עְתָּ אֲשֶׁ בַּ י”ב י"א, במדבר לַאֲבתָֹיו? נשְׁ  

Have I conceived this entire people? Did I give birth to them? That You say to me, “Carry them 
in your bosom like a nurse carries a suckling,” to the land that You swore to their forefathers? 

(Numbers 11:12) 
From the aforementioned tzaddik, Rabbi Meir of Premishlan  יק דִּ י הַנַּ"ל, מֵהַצַּ לַאן מֵאִיר רַבִּ רִימִשְׁ מִפְּ  

on the verse: “Have I conceived this entire people... Carry him in 
your bosom.” 

 
פָּסוּק: אֵהוּ הַזֶּה... הָעָם כָּל אֵת הָרִיתִי “הֶאָנכִֹי בַּ שָׂ  

 ”.בְחֵיקֶךָ
And it is difficult: where did Hashem say to Moshe, “Carry him 
in your bosom”? See Rashi z”l. 

 
ה: ה: ה' אָמַר הֵיכָן וְקָשֶׁ אֵהוּ לְמשֶׁ עַיֵּן בְחֵיקֶךָ”? “שָׂ  

"י רַשִׁ זַ"ל בְּ . 
However, Moshe Rabbeinu was a great tzaddik,  ָה אָמְנם ינוּ משֶׁ יק הָיהָ רַבֵּ גָּדוֹל צַדִּ , 
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and for anyone who was lacking something—whether in 
livelihood or in children 

הָיהָ וּלְמִי  בָר, אֵיזהֶ חָסֵר שֶׁ פַרְנסָָה הֵן דָּ בָניִם וְהֵן בְּ בְּ  

they would turn to Moshe Rabbeinu, peace be upon him,  ּים הָיו ה מְבַקְשִׁ ינוּ לְמשֶׁ לוֹם עָלָיו רַבֵּ הַשָּׁ , 

and he would pray for them and promise them, and they would 
have salvation. 

לֵּל  ישְׁוּעָה לָהֶם וְהָיהָ לָהֶם, וְהִבְטִיחַ עֲלֵיהֶם, וְהִתְפַּ . 

And when they had children, just as Moshe had promised them,  
ר ניִם, לָהֶם הָיהָ וְכַאֲשֶׁ הִבְטִיחַ כְּמוֹ בָּ ה לָהֶם שֶׁ ינוּ משֶׁ רַבֵּ  

לוֹם עָלָיו הַשָּׁ  
they brought the children to Moshe and said, “Behold, these 
children are yours.” 

 
ה אֵצֶל וְהָלְכוּ הַילְָדִים אֶת לָקְחוּ ינוּ, משֶׁ לוֹ: וְאָמְרוּ רַבֵּ  
ניִם הִנֵּה לְּךָ הָאֵלֶּה הַבָּ הֵם שֶׁ . 

And Moshe Rabbeinu said to Hashem:  ה וְאָמַר ינוּ משֶׁ לוֹם עָלָיו רַבֵּ רַךְ לַה' הַשָּׁ יתְִבָּ : 

“Have I conceived this entire people? Did I give birth to them? 
That You say to me, ‘Carry him in your bosom’?” 

 
“ יהוּ, אָנכִֹי אִם הַזֶּה? הָעָם כָּל אֵת הָרִיתִי הָאָנכִֹי י ילְִדְתִּ כִּ  

אֵהוּ אֵלַי: תאֹמַר בְחֵיקֶךָ שָׂ ?” 

Meaning: they are all saying to me “Carry him in your bosom”  :ׁלָּם פֵּרוּש כֻּ אֵהוּ עָלַי: אוֹמְרִים שֶׁ בְחֵיקֶךָ “שָׂ ” 

meaning: since they are yours, you carry them.  :ׁלְּךָ הֲלֹא פֵּרוּש א לָכֵן — הֵם שֶׁ שָּׂ ה תִּ אוֹתָם אַתָּ . 

And Hashem said to Moshe Rabbeinu, peace be upon him:  רַךְ ה' וְאָמַר ה יתְִבָּ ינוּ לְמשֶׁ לוֹם עָלָיו רַבֵּ הַשָּׁ : 

Not as you think. Rather, like a nurse carries a suckling  
ר לֹא אֲשֶׁ בְתָּ כַּ ר אֶלָּא: — חָשַׁ אֲשֶׁ א “כַּ אֶת הָאמֵֹן ישָּׂ  

 — ”הַיּנקֵ
that is, the wet nurse who holds the nursing child and gives into 
his hand an apple or other item, 

 
חֲזיִקָה הָאוֹמֶנתֶ, פֵּרוּשׁ: לָתֵת וְדַרְכָּהּ הַיּונקֵ, הַיֶּלֶד אֶת הַמַּ  

ידַ פּוּחַ הַיֶּלֶד בְּ בָר אוֹ תַּ אַחֵר דָּ , 
and she holds the child’s hand with the apple and says to her 
master, 

 
פּוּחַ, עִם הַיֶּלֶד ידַ אֶת וּמַחֲזקֶֶת יתִ לְבַעַל וְאוֹמֶרֶת הַתַּ הַבַּ  

לָּהּ  :שֶׁ

“See how the child can hold the apple.”  “ הַיֶּלֶד רְאֵה פּוּחַ אֶת לְהַחֲזיִק יכָוֹל שֶׁ הַתַּ .” 

And even though she is the one holding it together with the 
child, 

י עַל וְאַף  הִיא פִּ פּוּחַ עִם הַיֶּלֶד ידַ אֶת מַחֲזקֶֶת שֶׁ הַתַּ  — 

still, it is attributed to the child.  ם עַל נקְִרָא זאֹת כָּל עִם הַיֶּלֶד שֵׁ . 

So too, even though I (Moshe) am doing all of this,  ֹי עַל אַף כֵן: כְּמו אֲניִ פִּ ה שֶׁ זאֹת כָּל אֶת עוֹשֶׂ  — 

nevertheless, it is called in Your name.  י עַל אַף מְךָ עַל נקְִרָא כֵן, פִּ שִׁ . 

And the words of the wise are graceful.  חֵן חָכָם פִי וְדִבְרֵי . 
[NOTE Summary:​
Rabbi Meir of Premishlan interprets Moshe’s plea—“Have I conceived this entire people… ‘Carry them in your 
bosom’ like a nurse carries the suckling”—as highlighting the depth of Moshe’s care and Hashem’s response. 
Moshe argued that if they are truly “his,” then the onus of caring for them lies with him. Hashem, however, 
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clarified: like a wet nurse who gently holds and supports a child (even steering his hand to take an apple), 
Moshe’s role was to enable and elevate them, but the merit and recognition always belonged to Hashem. 

Practical Takeaway:​
As leaders, mentors, or parents, we may invest tremendous effort in guiding and supporting others. Yet, it is 
vital to remember who truly creates change. Like the nurse who facilitates but doesn't get credit for the child’s 
achievements, our role is to enable others, not overshadow the Divine Source behind their growth. Our tools, 
care, and effort matter—but the ultimate outcome is from Above. 

Chassidic Story:​
Here’s a classic story from the chassidic tradition (though not about this specific verse) that beautifully 
illustrates Rabbi Meir of Premishlan's profound influence and trust in Hashem: 

**Rabbi Meir and the Slippery Path**​
Rabbi Meir regularly traversed a treacherously icy path straight to the mikveh, without hesitation, while others 
found it too dangerous. Curious, a visitor asked how he never slipped. Rabbi Meir replied:​
“If a man is bound up on high, he doesn’t fall below; Meir’l is bound up on high.”  

The story teaches: when our souls are firmly connected to Heaven, even the most precarious situations become 
safe. Similarly, Moshe’s “carrying” was not mere effort—it was carried out with the strength of divine backing. 
END NOTE] 
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