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Introduction
This discourse presents a reflection on the verse “77X 12 ¥¥y"1” — “And Aharon did so” — as explained by
Rashi: “To tell the praise of Aharon, that he did not change.” At first glance, this seems puzzling: what kind of
praise is it to simply not deviate from instructions? Rabbi Meir of Premishlan, a renowned 19th-century tzaddik
known for his profound humility and miraculous life, offers a penetrating insight. He reveals that the true
greatness of a tzaddik is not only in rising to spiritual heights but in remaining unchanged — simple, humble,
and loyal — even after achieving greatness and honor. This teaching invites us to reconsider what “greatness”
truly means in a Torah life: not transformation through success, but stability in the face of it.

AL m,_:_'m Ny i mx '127&: U’Jj'\; ﬂ’?;}ﬂ ﬂ‘lﬁﬁ?;:ﬂ )= B ’725 1"1:!8 2 wyn
And Aharon did so; towards the face of the Menorah he kindled its lamps, as Hashem had
commanded Moshe. (Numbers 8:3)

"And Aharon did so" etc. Rashi of blessed memory explains: TR 2W Imaw Tt 91" LM TR 3 v
"To tell the praise of Aharon, that he did not deviate." Until here 7RI N2Y R AIRIYY WY 1R TY v KoY
is his wording. And seemingly, what kind of praise is this for 19) MY ROW TR D3N
Aharon — that he did not change, etc.?

And in the name of the holy and righteous Rav, Rabbi Meir of 71 IRPWPRYIEN R7 027 1) PUTYS 2717 oW
Premishlan, may his light shine: That a righteous person, even 1 9NIR TPRRIMY DY 190K POTYT DTRG0, TN
when he is exalted from Heaven with honor and glory, W ANINIY 12 09 ¥ AR NINONTI 79227 Dnwa
nevertheless retains the humility he had beforehand, and does TIwn SR aTRn 19,
not change.

And this is what was said about Aharon, the holy one of 7379 022 7230V 1 WITR IR BY R N
Hashem — that even though he was elevated with the crown of ni1aqpn nd 202 WY niNg nRYTIM
priesthood and with the lighting of the lamps (which was more X9 0Tpn 17 W AnUNIY 12 °8 YV O 0N
beloved than the offerings of the tribal princes), still, the v,

humility he had from before remained, and he did not change.

And this is what Rashi of blessed memory explained: that the MY oY IR nay 0" "W W an
praise of Aharon was that he did not change.

[NOTE Summary:

The verse recounts that Aharon followed Hashem’s command regarding the lighting of the menorah precisely
as he was instructed. Rashi explains this as praise — “7°w X%w,” that he did not alter anything. Rabbi Meir of
Premishlan raises a question: Why is this considered praise? Wouldn’t anyone fulfill a direct divine command
without deviation?

He explains that when a person is elevated — especially by Heaven — to a position of honor and glory, the test
is whether they remain as humble and consistent as before. Many people change subtly, even unconsciously,
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when given greatness: their thoughts, behavior, and sense of self may shift. But Aharon, even after being raised
to the lofty role of 2171 175 and entrusted with the cherished mitzvah of lighting the Menorah — more beloved
than even the tribal offerings — remained entirely unchanged. His original humility and sincerity endured.
This constancy in spirit, says Rabbi Meir, is the true praise of a tzaddik: he does not become someone else
through greatness.

Thus, “nrw X7w” is not about technical obedience but spiritual integrity. Aharon’s merit was not only in doing
what he was told, but in remaining who he was while doing it — a true servant of Hashem, unchanged by
honor or elevation.

Practical Takeaway:

In life, we may find ourselves elevated — whether through career success, community leadership, or spiritual
accomplishments. The challenge is not just how to succeed, but how to stay the same person we were before:
humble, devoted, unpretentious. True greatness is revealed not in dramatic gestures but in quiet consistency.
Like Aharon, our test is to remain rooted — not to let spiritual or social advancement make us forget our
beginnings.

Ask yourself: Have my achievements changed my tone, my attitude, or my simplicity? If so, the praise of
Aharon offers a quiet call to return — to serve G-d with the same humility we had before the light shone on us.

Chassidic Story: Rabbi Meir of Premishlan's Ladder

One winter day, a man from Lemberg came to visit Rabbi Meir of Premishlan. The path to the Rebbe's home
led up a steep icy hill, and the visitor, well-dressed and skeptical of “miracle workers,” was astonished to see
old Rabbi Meir climbing the slick path alone, without slipping once. No cane. No help. No struggle.

“Rebbe,” he asked in bewilderment, “How do you do it? It’s sheer ice and you walk like it's dry ground!”
Rabbi Meir smiled and replied, “When a person is tied above, he doesn’t fall below.”

This simple yet profound answer encapsulated his life. Despite the spiritual heights he reached, Rabbi Meir
never lost his footing because he was always bound to Heaven — not through ego, but through humility. Like
Aharon, he didn't change. The same Rabbi Meir who carried heavy burdens for others when young was the one
who performed miracles later — without ever claiming credit, changing his walk, or looking down.

END NOTE]

7 L,M TTART DR WY 32 TWR DR T ORNT WK 8B K7 TWRR A0ND TY A7) TY 277 AWpn 7RI wyn
And this was the workmanship of the Menorah: hammered out of gold, from its base until its
flower it was hammered; according to the vision that Hashem showed Moshe, so he made the

Menorah. (Numbers 8:4)
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“Until its base and until its flower” [ heard from my dear
friend, the pious and restful one, our teacher the Rav Shmuel
Tzvi Dektir, peace upon him, in the holy name and tradition of
Rabbi Meir of Premishlan:

He said: All the confusions and difficulties that a person has —
or that arise in his heart — regarding Hashem, are only “until its
base” — meaning, until he rectifies the holy covenant, which is
called the thigh (7).

And this is “until its base” — meaning, only until there. Then

mi3R0 TOTT TTR AYRY LATN8 T8 A TY
W32 aiwn 1Y PUIVT 22X PRMY 217 170
IX2UPRI9 TR 227 Y UiTRD

172 W DIN7 7Y WY nPWRE) 193797 232 °3 MY
RAY TV ,A7 TV PRI 20 aWD PV OTRE
T RRI7 WP N2

NioN9 W AR W TR LTV P A3 A TV N

there will be “its flower” — flowering; there are perplexities and s
0020 °2 AT ,N1PWR)

difficulties. But the words of the wise are gracious.
[NOTE Summary:

The verse describes the Menorah being hammered from gold “from its base to its flower,” emphasizing a
seamless structure from bottom to top. Rabbi Meir of Premishlan, through the tradition of Rav Shmuel Tzvi
Dektir, explains this spiritually: the “base” (77> — thigh) alludes to the human faculty of Yesod — the power of
connection, particularly associated with sexual purity.

He teaches that all perplexities and emotional or intellectual doubts regarding Hashem arise only up to the thigh
— meaning, they are rooted in an imperfection in the covenant, the Bris Kodesh. Once this foundational point is
purified and restored, the rest of the Menorah — the symbolic “light” of divine understanding — naturally
“flowers.” In other words, doubt and confusion are not philosophical issues, but spiritual ones.

The play on words — 1119 (blossom) and 71579 (difficulty) — illustrates that once one works on their inner
holiness, what previously appeared as questions (11379) now becomes blossoming insight (7779). The Menorah,
symbol of divine illumination, is thus both a technical object and a metaphor for the spiritual journey: unity
from base to bloom, from struggle to clarity.

Practical Takeaway:

This teaching reminds us that inner confusion — particularly in matters of faith — is not always solved by more
study or logic. Often, it reflects an internal spiritual blockage. When a person returns to purity, especially in
areas of the covenant, they often find that the fog lifts and the light begins to shine.

If you're experiencing doubt, numbness, or estrangement from holiness, don’t only reach outward. First examine
the integrity of your personal foundation — how you speak, how you relate, what you expose your soul to.
From there, the blossom will come.

Chassidic Story: Rabbi Meir and the Mikvah on Ice
It was a bitterly cold morning in Premishlan. The river, usually used as a mikvah for purification, was entirely
frozen over. Townspeople had stayed home, unwilling to brave the ice. But Rabbi Meir of Premishlan —

Powered By: ChassidusNow.com



http://chassidusnow.com/Donate
http://chassidusnow.com

7'"0a
Rabbi Meir of Premishlan
Divrie Meir
Parshas Behaalosecha

barefoot, his beard catching frost — walked out quietly toward the river. Without a word, he stepped onto the
ice and gently struck it with his stick. Miraculously, a perfect mikvah-sized hole opened up.

A student, astonished, asked: “Rebbe, how did you know where to strike?”
Rabbi Meir replied: “When the heart is pure, the ice yields to the flame.”

This was not a miracle of spectacle, but of connection. The Rebbe had aligned himself so fully with the Bris
Kodesh and the inner purity of the Menorah’s light that even nature itself made way. Like the teaching above,
once the foundation is sanctified, the barriers — even those as hard as ice — break open into a mikvah of clarity
and warmth. END NOTE]

72,7 79 727 N9 772007 N3N 2900 3w avnn 130
And from the age of fifty years he shall withdraw from the service corps, and shall serve no more.
(Numbers 8:25)
“And from the age of fifty years he shall withdraw from the
service corps, and shall serve no more.” The holy Rav, Rabbi
Meir of Premishlan, of blessed memory, heard from the holy
Rav, Rabbi Mordechai of Kremnitz, of blessed memory:

T2y KDY 77207 NR3¥R 2 W 2R 13
21 Y 2" IRZYRNR TR 220 WiTRT 207 LTI
2" POIRYIRR 27 220 WiTRT 2

He explained its meaning as follows: “He shall return from
manufactured service (71¥312% 71712Y) — and shall no longer serve
with such work.”

[NOTE Summary:

The verse states that a Levite must retire from service at age fifty. But Rabbi Meir of Premishlan shares a deeper
insight he received from Rabbi Mordechai of Kremnitz: the “withdrawal” is not just from physical labor, but

1712Y] 7713y YPRINRD*) 1D WY W2 N
112 7792y 7Y 72w K9 [AyIaY

from Avodah Tzevuah — painted or colored service, meaning externally-decorated, showy, or artificial religious
behavior.

This phrase — Avodah Tzevuah — hints at a form of service that may appear beautiful and polished on the
outside but lacks sincerity or inner truth. As a person matures in years and spirit, they must refurn — not merely
retire — from this stylized, superficial worship. The verse is teaching: withdraw from painted service, and do
not serve with it anymore.

The word “Yaashov” (he shall return) takes on an added spiritual dimension: he shall return to purity, to a
simpler and more honest connection with G-d, shedding the outer layer of self-image, ego, or performance.
What might have once been necessary — perhaps even inspiring — must now be left behind for the sake of
truth.
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Practical Takeaway
This teaching challenges us to examine the nature of our spiritual routines. Is our prayer real? Is our mitzvah
observance infused with inner sincerity or shaped by how we want to be perceived?

The “Avodah Tzevuah” — the painted, artificial worship — can creep in unnoticed. As we grow older and
wiser, our service must become more silent, more internal, more true. External enthusiasm and grandeur are not
bad — but they must be rooted in truth, not painted on for effect.

This verse gently urges: return from that colored service. Don't serve G-d with imitation. Instead, strip away the
layers and return to a direct, simple, and heartfelt connection.

Chassidic Story: Rabbi Meir and the Disguised Scholar

A wealthy man once visited Rabbi Meir of Premishlan, dressed in grand garments, quoting Zohar and Talmud
fluently. He was clearly seeking honor and recognition. The people around admired his knowledge. But Rabbi
Meir remained silent.

Later, the visitor asked: “Rebbe, do you not see that [ am a Talmid Chacham?”
Rabbi Meir looked at him kindly and said, “Yes, but your Torah is still wearing makeup.”
The man was stunned. “What do you mean?”

Rabbi Meir answered, “There comes a time in life when even Torah must be washed of its pride, its polish, its
need for applause. Real Torah glows — it does not glitter.”

The man wept. He later became one of Rabbi Meir’s quietest and most faithful Chassidim, studying in a hidden
corner, no longer seeking eyes, but seeking G-d. END NOTE]

1793 299p7 K9 "7 1297 02 TORYR RITT WHIT 707N MO DYy YTM M XY 77731 710 NI WK wONT
37,1 M27R3 RITT RONT R INUn
And the man who is pure and was not on the road and refrained from making the Pesach— that
soul shall be cut off from its people, for the offering of Hashem he did not bring in its appointed
time, that man shall bear his sin. (Numbers 9:13)

A man who always travels to distant places, etc.—already 2232 "137 2opmRY ToRn Yoing wON

was spoken about by the holy righteous Rebbe, our master, the
holy Rabbi Meir of Premishlan, of blessed memory—may his
merit shield us and all Israel:

TRR 227 277 10 WITRD P27RT 277 V9V N
27 72 79191028 12 M) 7"pRT IW2wen:
For it is hinted in the verse, “And a man who is pure and on the " : e
— 77321 M0 N7 AWK WIRYT 12IN22 7071 02

road...” — that is, one who constantly travels from his home to . : .
DRI 7777 in°an Trn yoii xay n o,

distant roads,
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and nevertheless he is pure from nocturnal emission, 722 npnRn YinY X A7 90 oy,

the verse informs us: know that this thing did not happen . :
Y2V7 7772 773 0270 M7 X9 02 ¥T 1200 uyTi,

naturally,
for this matter is very difficult— TR 7270 YR D —
to be pure. 33y niaL.

[NOTE Summary:

Rabbi Meir of Premishlan interprets the verse "7 X% 77721 2370 X7 WX wX7)..." not only in its literal legal
context about neglecting the Korban Pesach, but as an allegorical teaching. He identifies a deeper meaning: the
verse alludes to a person who is constantly traveling—always on the road, always away from home—and yet
remains spiritually pure. Rabbi Meir highlights how astonishing such a condition is. For a person to live a life of
constant movement and exposure to the physical world, yet remain untouched by impurity, is not natural; it is an
exceptional spiritual feat. The Torah hints that such purity under such conditions is a great wonder and not to be
taken for granted.

Practical Takeaway:

Even in a life of distraction, travel, and instability—where it’s easy to lose focus or slip spiritually—one can
maintain purity and closeness to Hashem. But this takes deliberate effort and divine assistance. If you find
yourself "always on the road," whether physically or emotionally, this teaching reminds you that staying
spiritually grounded in such times is both rare and precious. Don’t take it for granted—cherish it, work for it,
and know that Heaven recognizes the struggle. END NOTE]

2,7 137R3 NMRT DR YORYI ATET RIPR? 77 1T 20K T AWRR ARR RN AW 17 Ay
Make for yourself two silver trumpets — of a single piece you shall make them — and they shall
be for you for the summoning of the assembly and for the departure of the camps.
(Numbers 10:2)
The holy Rabbi Meir of Premishlan, of blessed memory, said 7R D'RT INDRIRTER ONRR 930 wiTRT 217
to my master, my father, my grandfather — SIPT 92N O3TRY —
that is, he said to my master, my father, grandfather and teacher

. o . 5"'¥1 RPN W 02X 027 IR —
Rabbi Tzvi Hirsch of Liska, of blessed memory — I A S
It is written in the verse, “Make for yourself two silver . . e R
frumpets.” Q32 MY AW 77 ARY™ ;P02 PR VY Oy —
rumpets,

: : : VIR WWTIR PR 17 W) VIR DUIN PR
in one you blow inward, and in the other you blow outward. 1873 WVIR PRI 197 Bilt 73 B3N P8

0¥ .
Giving — you may give to anyone; WRWR W AN Wavy,
taking — you should not take from just anyone. TWRWOR XD 1] WH AIRT WHIY.
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[In one they blow into it, and in the other they blow out of it— to

. . [nn% ,A2iAn 00931 N8I ,A2IN7 0°I9il NOXa
give, one may give to anyone, but to take, one should not from

N 22 0°27% X2 NoRY TN 297 192,
anyone. |

[NOTESummary:

Rabbi Meir of Premishlan interprets the verse about making two silver trumpets as a moral metaphor. He notes
that one trumpet is for blowing inward, the other for blowing outward. From this, he derives a lesson: giving is
something that should be done freely—"you may give to anyone." But receiving, taking from others, must be
done with care—"do not take from just anyone." The message is that generosity should be broad and inclusive,
while accepting gifts or influence should be cautious and discerning. Not every source is worthy of receiving
from.

Practical Takeaway:

Live a life of openhearted giving, but be careful about what—and from whom—you receive. Whether it's
money, advice, praise, or influence, not every gift is pure or beneficial. The Torah teaches balance: be generous
outwardly like the trumpet that gives, but protective inwardly like the trumpet that does not take
indiscriminately. END NOTE]

T,% 272 1NN N9 Wwenn BIpn nR eI
And when assembling the congregation, you shall blow—but not sound a broken blast.
(Numbers 10:7)
And afterward concluded and said the holy Rabbi, our

teacher, Rabbi Meir of Premishlan, to my grandfather, the
holy rabbi of Lanzhut:

This is what I have said until now to the young married men and
the youth who are beginning in the service of Hashem, may He

537 297 7R WITRT 297 AR 2% T2 N
VITRINGR WITRT 397 M3pTY NI Rn:

DPTNRT DY D°27X7 11D TY ON7RN ]
7720 ' n7iaya,

be blessed:

Indeed, a leader of Israel—if he makes his struggles known to D N 2RY Y Y7 OR ORI 1mIn DIk
others and says that he is a sinner— N7 Xvin,
then they too will make light for themselves to sin. NOIT? DNXY7 19R2 07 03 1N,
And he will also no longer have strength to rebuke them, oY TiY 79 TRy XD o,
and he will not be able to lead them properly. MR 037 221 X9

Therefore, it is said in the Torah to Moshe Rabbeinu, peace be
upon him, the leader of the generation and those like him in our
generations:

273 ,0i2WT VoY 127 AYn? 1IN N 12 7Y
NIt 12 AniTm diTo:

“And when assembling the congregation” — that is, before the

. . “DIIY? 20RT 197 0 — TaRd DR Ipn,
congregation, in their presence —
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“you shall blow” — you must be in a state of tekiah, whole and w : "
: 1971 029 ,1Y°RR NITRA YN — TIWRnA,
beautiful, T ' o o
“and not sound a broken blast” — not in a state of feruah and « : ’ .
. 0°9°077 12Y AYINN NN — Twan X9,
shattering into fragments. T ' ' '
[NOTE Summary:
Rabbi Meir of Premishlan interprets this verse as guidance for spiritual leaders. The Torah commands that when
gathering the people, you shall blow (a clear, solid tekiah)—but do not sound a broken blast (teruah). From this,
he learns that a leader must present himself before the community as spiritually whole and upright. If a leader
publicly confesses his own spiritual failings or sins, others may use that as a license to lower their own
standards. Furthermore, such a leader loses the moral strength to rebuke or guide others. Thus, the Torah
instructs that a leader must be a model of wholeness and strength in public, like a perfect tekiah blast—not

broken like a teruah.

Practical Takeaway:

Whether as a parent, teacher, or community figure, your personal example carries tremendous influence. While
humility and honesty are virtues, there is a time and place for personal vulnerability. When guiding others,
especially those just beginning their spiritual journey, model confidence, clarity, and integrity. Your inner
struggles may be real—but in public leadership, present yourself with strength and steadiness so others are
uplifted, not discouraged. END NOTE]

7R 72723 W2 PINY B TMNCY ORI 233 03 12271 WM ,MIND MRNT 12773 TR NPPORT
And the mixed multitude that was among them craved a craving, and the Children of Israel also
turned and wept, and said, “Who will feed us meat?” (Numbers 11:4)
I heard from my holy father-in-law, Rabbi Meir—may his L9 330 I0IT 708 521 ®HTRT SIninn snynw
merit shield us—of Premishlan, whuREn —
on the verse “And the mixed multitude that was among them
craved a craving”

......

the explanation is: if a person’s soul has not yet been purified, TTon XD W3 IV OX whneg,
and there still remains within him a mixture of good and evil, Y71 2iv ni2inyp 2in2 ¥ I
he falls into evil desires, may the Merciful One protect us. 12%7 RInn7 ,nivY NiRNG 9911
“And the Children of Israel also turned and wept” “ORIW °32 03 1927 1YN”
meaning, even though at times they do teshuvah and weep, 0°21231 7R PRIy DnyoY 08 HY AR whne
that it should be said they are called “Children of Israel,” ORI "2 ova R Y
that is, they want to be Jewish T NivTR %I ana,
nevertheless, because they have not been completely purified 737 1701 KO 2197 2NN
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from mixtures of good and evil, ¥71 210 NI2iyAn
they fall into lusts. nixny o991
And this is “And they said, ‘Who will feed us meat?’” T2 17IR? o MR
And one must strengthen himself in this, 712 PINNTY XY,
and pray before Hashem, may He be blessed, 77207 7 °397 S80I,
with awe and fear of Hashem all day long o3 92 '7 R R
and “one who comes to purify—they assist him.” (Shabbat 104a) X 7"P naw) .57 1yoon Novh R3a0)

[NOTE Summary:

Rabbi Meir of Premishlan offers a penetrating interpretation of this verse. He explains that the “mixed
multitude” (qoHOR) represents the part within a person that has not yet been fully purified—where good and evil
are still intermixed. When someone remains internally conflicted and impure, they are prone to fall into
negative desires (Mya nXN). Even if such a person sometimes weeps and wishes to be counted among the
“Children of Israel” (i.e., live a spiritually honest Jewish life), their unresolved inner confusion can lead them to
sin again. The cry of “Who will feed us meat?”” symbolizes a relapse into physical cravings when spiritual
clarity is lacking. Thus, the verse speaks to the real struggle of those who wish to grow, but are still pulled by
internal contradictions.

Practical Takeaway:

Spiritual growth requires not only moments of inspiration or repentance, but deep internal
refinement—removing the “mixture” of good and evil inside. Don’t be discouraged if you fall again after
sincere teshuvah; it may simply be that the inner work is not yet complete. But take heart: with consistent effort,
heartfelt prayer, and awe of Hashem throughout the day, one can overcome these struggles. As Chazal teach,
“One who comes to purify—they assist him.” Don’t give up—the help will come. END NOTE]

TRTNT DY ,PIT NN TRRT KW KD T2 WINW V9K NN 92 ,4TNTYY 9918 DR 20107 DY 92 DX N7 93N
275 K" 927723 219N28Y nyaws N
Have I conceived this entire people? Did I give birth to them? That You say to me, “Carry them
in your bosom like a nurse carries a suckling,” to the land that You swore to their forefathers?
(Numbers 11:12)

From the aforementioned tzaddik, Rabbi Meir of Premishlan INDRRIMDR NR 937, pOTRIR
on the verse: “Have I conceived this entire people... Carry him in IR ...777 QYT 92 DR NP7 ORI (pI092
your bosom.” IR
And it is difficult: where did Hashem say to Moshe, “Carry him TV 779R02 WRY WY TR 1900 R
in your bosom”? See Rashi z”1. oM "
However, Moshe Rabbeinu was a great tzaddik, 2173 POTX 27 31°27 W DN,
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and for anyone who was lacking something—whether in
livelihood or in children

they would turn to Moshe Rabbeinu, peace be upon him,

and he would pray for them and promise them, and they would
have salvation.

And when they had children, just as Moshe had promised them,
they brought the children to Moshe and said, “Behold, these
children are yours.”

And Moshe Rabbeinu said to Hashem:

“Have I conceived this entire people? Did I give birth to them?
That You say to me, ‘Carry him in your bosom’?”

Meaning: they are all saying to me “Carry him in your bosom”
meaning: since they are yours, you carry them.

And Hashem said to Moshe Rabbeinu, peace be upon him:

Not as you think. Rather, like a nurse carries a suckling

that is, the wet nurse who holds the nursing child and gives into
his hand an apple or other item,

and she holds the child’s hand with the apple and says to her
master,

“See how the child can hold the apple.”

And even though she is the one holding it together with the
child,

still, it is attributed to the child.
So too, even though I (Moshe) am doing all of this,
nevertheless, it is called in Your name.

And the words of the wise are graceful.
[NOTE Summary:

D°1232 77 71937192 707,127 APK 07 MY 07
of2ys Yoy 1037 AW owRan 1y,

Y 07 M) ,007 M0 077y 2720,

W0 AYR D7 MUY 19,013 0T M WD)
a) rdrvy I s

17 3 1027 7Y 238 1270 DT IS MR
DI T PN 0713 7.

7020 ' 2i9Wa 1LY 31027 Y R

“o3 FPRTY? "IN OX 2777 QYT 92 DR DT IR

02 ﬂﬂt{i;i“ :”?SJ D’j?;ix DbDW Ri7kmloig

DniX 7RN RWA 127 — 07 TPY No e,
Df2WT 1Y 13737 7w 7720 T RN

N TR R WK RPR — DIVY WK X7
PP —

NN AT PV T DY ARTR L0RRING (W2
TR 727 IR mI9A 700 13,

27 ¥27 NRIRY ,mena oy 7200 T NN NRImR)
v

“mena NY Py 1) Ty N

MBNT Oy 7200 T DR MR ROy °9 5y A% —
792 DY DY KP1 NNT 9D oy,

NRT 22 N APV "IRY 02 PY AR 112 ) —

TOW 2Y RIP1 L1098 DY AR,

0020 °0 3T

Rabbi Meir of Premishlan interprets Moshe’s plea—"“Have I conceived this entire people... ‘Carry them in your
bosom’ like a nurse carries the suckling”—as highlighting the depth of Moshe’s care and Hashem’s response.
Moshe argued that if they are truly “his,” then the onus of caring for them lies with him. Hashem, however,
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clarified: like a wet nurse who gently holds and supports a child (even steering his hand to take an apple),
Moshe’s role was to enable and elevate them, but the merit and recognition always belonged to Hashem.

Practical Takeaway:

As leaders, mentors, or parents, we may invest tremendous effort in guiding and supporting others. Yet, it is
vital to remember who truly creates change. Like the nurse who facilitates but doesn't get credit for the child’s
achievements, our role is to enable others, not overshadow the Divine Source behind their growth. Our tools,
care, and effort matter—but the ultimate outcome is from Above.

Chassidic Story:
Here’s a classic story from the chassidic tradition (though not about this specific verse) that beautifully
illustrates Rabbi Meir of Premishlan's profound influence and trust in Hashem:

**Rabbi Meir and the Slippery Path**

Rabbi Meir regularly traversed a treacherously icy path straight to the mikveh, without hesitation, while others
found it too dangerous. Curious, a visitor asked how he never slipped. Rabbi Meir replied:

“If a man is bound up on high, he doesn’t fall below; Meir’l is bound up on high.”

The story teaches: when our souls are firmly connected to Heaven, even the most precarious situations become
safe. Similarly, Moshe’s “carrying” was not mere effort—it was carried out with the strength of divine backing.
END NOTE]
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