
 

 

 

 



 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Vayigash 

 
א מאמר  

And Judah approached him and said, “Please, my lord.” We 
will preface to explain the verse in Psalms, “And according 
to Your fear is Your wrath, etc.” (Psalms 90:11). 

 
יֹּאמֶר יהְוּדָה אֵלָיו וַיִּגַּשׁ י וַ ים אֲדנִֹי. בִּ לְפָרֵשׁ נַקְדִּ  

סוּק ים הַפָּ תְהִלִּ )תהלים וְכוּלֵי״ עֶבְרָתֶךָ ״וּכְירְִאָתְךָ בִּ  
 .(צ:יא

For behold, with the Creator, blessed be He, no fear applies to 
Him at all. Rather, this fear that He has, the Exalted Name has, 
that He fears that a person should not sin. 

הִנֵּה  יָּךְ אֵין הוּא בָּרוּךְ הַבּוֹרֵא דְּ רַק ירְִאָה, שׁוּם בּוֹ שַׁ  
זֹּאת הַיִּרְאָה ם לוֹ ישֵׁ הַ תְירֵַא יתְִעַלֶּה לַשֵּׁ מִּ לֹּא שֶׁ שֶׁ  
הָאָדָם יחֱֶטָא , 

Because of His love, that He loves the person, to benefit him in 
his end, for His way, blessed be He, is to benefit all His 
creations, and therefore He fears that he should not sin. 

אוֹהֵב אַהֲבָתוֹ מֵחֲמַת  בְּאַחֲרִיתוֹ, לְהֵיטִיבוֹ הָאָדָם אֶת שֶׁ  
י רְכּוֹ כִּ רֵךְ דַּ מִתְירֵַא וְלָכֵן בְּרוּאָיו לְכָל לְהֵיטִיב יתְִבָּ  

לֹּא יחֱֶטָא שֶׁ , 

And it is found that the fear of the Creator, blessed be He, is 
fear from within love. And likewise, the punishment that He 
punishes a person is also because He wants to benefit him in his 
end. 

מִתּוֹךְ ירְִאָה הִיא הוּא בָּרוּךְ הַבּוֹרֵא ירְִאַת וְנמְִצָא   
עֲניִשׁ הָעוֹנשֶׁ וְכֵן אַהֲבָה, מַּ ן גַּם הוּא לָאָדָם שֶׁ מֵחֲמַת כֵּ  

רוֹצֶה בְּאַחֲרִיתוֹ לְהֵיטִיבוֹ שֶׁ , 

He refines him with sufferings in this world so that he will be 
able to receive the good in the World to Come. And this is 
“And according to Your fear is Your wrath.” 

יסִּוּרִין מְצָרְפוֹ הוּא  דֵי הַזֶּה בָּעוֹלָם בְּ יוּכַל כְּ לְקַבֵּל שֶׁ  
עֶבְרָתֶךָ״ ״וּכְירְִאָתְךָ וְזהֶוּ הַבָּא, לָעוֹלָם הַטּוֹב , 

Its explanation: just as Your fear is from love of the person, so 
Your wrath, that You punish the person, is also because of love, 
to benefit him in his end. 

הַיִּרְאָה כְּמוֹ פֵּרוּשׁ  לְּךָ שֶׁ הָאָדָם, אַהֲבַת מִתּוֹךְ הִיא שֶׁ  
ן ה עֶבְרָתְךָ כֵּ אַתָּ ן גַּם הוּא לָאָדָם מַעֲניִשׁ שֶׁ מֵחֲמַת כֵּ  

בְּאַחֲרִיתוֹ לְהֵיטִיבוֹ אַהֲבָה . 

“To number our days, thus inform.” For a person needs to 
cleave to His attributes, as the Holy One’s fear is from love. 

ן ימֵָינוּ ״לִמְנוֹת  י הוֹדַע״, כֵּ לְדַבֵּק צָרִיךְ הָאָדָם כִּ  
מִדּוֹתָיו רֵךְ, בְּ ם כְּמוֹ יתְִבָּ הַשֵּׁ מִתּוֹךְ ירְִאָתוֹ יתְִעַלֶּה שֶׁ  

 ,אַהֲבָה

So too a person needs to be fearful from love of the Creator, 
exalted be He, that fear should rise upon his head to sin from 
love. 

ן  הַבּוֹרֵא אַהֲבַת מֵחֲמַת ירֵָא לִהְיוֹת צָרִיךְ הָאָדָם כֵּ  
יַּעֲלֶה יתְִעַלֶּה, מֵחֲמַת לַחֲטוֹא ראֹשׁוֹ עַל מוֹרָא שֶׁ  
 ,אַהֲבָה

That he loves the Creator, blessed be He, and how could he sin 
and separate his love from Him, Heaven forbid. 

אוֹהֵב  אַהֲבָתוֹ וְיפְַרִיד יחֱֶטָא וְאֵיךְ הוּא בָּרוּךְ לַבּוֹרֵא שֶׁ  
נּוּ חֲלִילָה מִמֶּ , 

For the root of the matter is that fear applies only from that 
which the eyes see, but from that which is not seen, fear does 
not apply. 

י  שֹׁרֶשׁ כִּ בָר  יִּרְאָה הוּא הַדָּ יָּךְ אֵין שֶׁ ה אֶלָּא שַׁ מִמַּ  
עֵיניָו ה אֲבָל רוֹאוֹת, שֶׁ אֵינוֹ מִמַּ יָּךְ אֵין נרְִאֶה שֶׁ שַׁ  
 ,ירְִאָה

For from what would one fear. But love is in the heart, and in 
the heart one can imagine even something that is not seen at all. 

י  ה כִּ לֵּב הִיא אַהֲבָה אֲבָל יתְִירֵַא, מִמָּ יכָוֹל וּבַלֵּב בַּ  
בָר אֲפִלּוּ לְעַצְמוֹ לְצַיֵּר אֵינוֹ דָּ לָל נרְִאֶה שֶׁ כְּ , 
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And therefore the Creator, blessed be He, is surely the One who 
sees and is not seen, and a person needs to imagine in his heart 
the greatness of His rule and His awesomeness and His 
wonders. 

אי הוּא בָּרוּךְ הַבּוֹרֵא וְלָכֵן  וַדַּ נרְִאֶה וְאֵינוֹ הָרוֹאֶה בְּ  
לִבּוֹ לְצַיֵּר הָאָדָם וְצָרִיךְ גֹּדֶל אֶת בְּ לְתּוֹ  מֶמְשַׁ  

רֵךְ וְנפְִלְאוֹתָיו וְנוֹרְאוֹתָיו יתְִבָּ , 

And through this there will come to him great love in his heart 
to the Creator, blessed be He, and moreover, in thought a 
person can attain attainments without end. 

לִבּוֹ רַבָּה אַהֲבָה לוֹ יבָוֹא זהֶ ידְֵי וְעַל  לַבּוֹרֵא בְּ  
רֵךְ, בָה גַּם וּמַה יתְִבָּ מַחֲשָׁ בְּ יג הָאָדָם יכָוֹל שֶׁ לְהַשִּׂ  
גוֹת קֵץ לְאֵין גְּדוֹלוֹת הַשָּׂ , 

For thought too is without end, and if so a person needs to bind 
himself with cords of love, and from within love he will have 
the fear to sin, Heaven forbid, lest he separate love, Heaven 
forbid. 

י  בָה כִּ חֲשָׁ ן גַּם הִיא הַמַּ צָרִיךְ כֵּן וְאִם סוֹף, אֵין כֵּ  
ר הָאָדָם עֲבוֹתוֹת עַצְמוֹ לְקַשֵּׁ אַהֲבָה וּמִתּוֹךְ אַהֲבָה בְּ  
ן חֲלִילָה לַחֲטוֹא הַיְּרֵאָה לוֹ יהְִיהֶ אַהֲבָה יפְַרִיד פֶּ  

 .חֲלִילָה
And this is the explanation of “My Sabbaths you shall keep.” 
And seemingly it should have said “My Sabbath you shall 
keep,” and what is this doubling of the letter tav? 

 
בְּתוֹתַי ״אֶת פֵּרוּשׁ וְזהֶוּ מרֹוּ״, שַׁ שְׁ לוֹ הָיהָ וְלִכְאוֹרָה תִּ  

י אֶת לוֹמַר תִּ בַּ מרֹוּ שַׁ שְׁ פֶל זֶּה ]ו[מַה תִּ וִי״ן כֶּ הַתָּ ? 

And it appears that the Sabbath is only love, and a person needs 
to bind the weekdays with the Sabbath, for the weekdays are 
fear, and we wrote that fear needs to be from within love. 

 
י וְנרְִאֶה בָּת כִּ ר צָרִיךְ וְהָאָדָם אַהֲבָה, רַק הוּא הַשַּׁ לְקַשֵּׁ  

בָּת, הַחוֹל ימְֵי י בַּשַּׁ תַבְנוּ ירְִאָה הֵם הַחוֹל ימְֵי כִּ וְכָּ  
הַיִּרְאָה אַהֲבָה מִתּוֹךְ לִהְיוֹת צְרִיכָה שֶׁ , 

And therefore for this reason we count the weekdays by means 
of the Sabbath, “Today is the first day of the Sabbath,” and 
likewise each and every day. 

 
עַם וְלָכֵן בָּת ידְֵי עַל הַחוֹל ימְֵי מוֹניִם אָנוּ זהֶ מִטַּ – הַשַּׁ  

בָּת״, רִאשׁוֹן יוֹם ״הַיּוֹם וָיוֹם יוֹם כָּל וְכֵן בַּשַּׁ , 

In order to bind the Sabbath into the weekdays, that also in the 
weekdays there should be love, and there should be fear from 
within love. 

 
דֵי ר כְּ בָּת לְקַשֵּׁ ימֵי הַשַּׁ גַּם הַחוֹל, בִּ ימֵי שֶׁ יהְִיהֶ הַחוֹל בִּ  

אַהֲבָה מִתּוֹךְ ירְִאָה וְיהְִיהֶ אַהֲבָה , 

And when fear is from within love, then also the weekdays are 
called Sabbath, for they too are levels of love. 

 
הַיִּרְאָה הַחוֹל ימְֵי גַּם אָזיַ אַהֲבָה מִתּוֹךְ הִיא וּכְשֶׁ  

בָּת נקְִרָאִים י שַׁ ן גַּם הֵם כִּ אַהֲבָה מַדְרֵגוֹת כֵּ , 
But they are not like the Sabbath itself, for the Sabbath is only 
love alone, but the weekdays are fear because of love, and this is 
called a partial Sabbath. 

 
בָּת כְּמוֹ אֵינםָ אֲבָל י עַצְמוֹ, הַשַּׁ בָּת כִּ רַק הוּא הַשַּׁ  

אַהֲבָה, מֵחֲמַת ירְִאָה הֵם הַחוֹל ימְֵי אֲבָל לְבַד, אַהֲבָה  
בָּת מִקְצָת נקְִרָא וְזהֶ שַׁ . 

And this is the hint in the verse “My Sabbaths etc.”, meaning 
two Sabbaths, that is, the weekdays and the Sabbath day. 

 
פָּסוּק רֶמֶז וְזהֶ בְּתוֹתַי ״אֶת בַּ ניֵ רַ״ל כוּ׳״, שַׁ בָּתוֹת, שְׁ שַׁ  

בָּת וְיוֹם הַחוֹל ימְֵי הַינְוּ הַשַּׁ , 
For the weekdays are also called Sabbath as explained above, 
and it hints to the weekdays with the doubling of the tavs, to 
show that they are not like the Sabbath itself, which is entirely 
love. 

 
י ן גַּם נקְִרָאִין הַחוֹל ימְֵי כִּ בָּת כֵּ נַּ״ל, שַׁ ז כַּ ימְֵי וּמְרַמֵּ  

כֶפֶל הַחוֹל וִי״ן בְּ אֵינםָ לְהַרְאוֹת הַתָּ בָּת כְּמוֹ שֶׁ עַצְמוֹ שַׁ  
הוּא אַהֲבָה כּוּלוֹ שֶׁ , 
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“You shall keep” hints to thought, like “and his father kept the 
matter,” meaning that the essence of love is in thought in the 
heart, as explained above. 

 
מרֹוּ״ שְׁ בָה עַל רֶמֶז ״תִּ חֲשָׁ מַר ׳וְאָבִיו כְּמוֹ הַמַּ אֶת שָׁ  

בָר׳, הַינְוּ הַדָּ ר דְּ עִיקַּ בָה הִיא אַהֲבָה דְּ חֲשָׁ מַּ לֵּב בַּ נַּ״ל בַּ כַּ , 

And what emerges for us from this is that we need to bind the 
weekdays with the Sabbath, in order to draw love from the 
Sabbath onto the weekdays, and there should be fear from within 
love. 

 
אֲנחְַנוּ מִזֶּה לָנוּ וְהַיּוֹצֵא ר צְרִיכִין שֶׁ הַחוֹל ימְֵי לְקַשֵּׁ  
בָּת דֵי בַּשַּׁ יךְ כְּ בָּת אַהֲבָה לְהַמְשִׁ הַחוֹל ימְֵי עַל מִשַּׁ  
אַהֲבָה מִתּוֹךְ ירְִאָה וְיהְִיהֶ . 

And this is “To number our days, thus inform,” meaning that the 
Holy One, blessed be He, informed us in His mercy that we 
should count the weekdays together with the Sabbath. 

 
ן ימֵָינוּ ״לִמְנוֹת וְזהֶוּ י״ת רַ״ל הוֹדַע״, כֵּ הַשִּׁ הוֹדִיעַ שֶׁ  
רַחֲמָיו לָנוּ נִּמְנהֶ בְּ בָּת עִם הַחוֹל ימְֵי שֶׁ הַשַּׁ , 

“Today is the first day of the Sabbath,” etc., in order that there 
be fear from within love, like the attribute of the Holy One, 
blessed be He, whose fear is from love of the person. 

 
בָּת רִאשׁוֹן יוֹם הַיּוֹם דֵי כוּ׳ בַּשַּׁ יִּהְיהֶ כְּ מִתּוֹךְ ירְִאָה שֶׁ  

ת כְּמוֹ אַהֲבָה, דוֹשׁ מִדַּ יִּרְאָתוֹ הוּא בָּרוּךְ הַקָּ הִיא שֶׁ  
הָאָדָם אַהֲבַת מִתּוֹךְ , 

And this is the explanation of “Please, my lord,” meaning that 
also judgment – for the name “Adonai” hints to judgment – is 
also for my good. 

 
י פֵּרוּשׁ וְזהֶוּ ין גַּם רַ״ל אֲדנֹיִ״, ״בִּ ם – הַדִּ שֵׁ ׳אֲדנֹיִ׳ דְּ  
ין עַל רֶמֶז ן גַּם הוּא – הַדִּ נַּ״ל לְטוֹבָתִי כֵּ כַּ , 

“And according to Your fear is Your wrath,” and everything is 
for good, in order to bequeath good reward in the World to 
Come. 

 
כֹּל עֶבְרָתֶךָ״, ״וּכְירְִאָתְךָ דֵי לְטוֹבָה הוּא וְהַ לְהַנחְִיל כְּ  

כָר לָעוֹה״ב טוֹב שָׂ . 

Blessed is the Lord forever, amen and amen.  ְוְאָמֵן אָמֵן לְעוֹלָם ה׳ בָּרוּך . 
[NOTE Summary:​
In this maamar, Rabbi Elimelech of Lizhensk explains that all Divine conduct, even judgment and suffering, 
flows from love. Hashem’s “fear,” so to speak, is not fear of loss or threat, but concern that a person might sin 
and thereby forfeit the ultimate good prepared for him. Because the Creator’s very nature is to bestow goodness 
upon all His creations, even punishment is an expression of compassion, a refining process in this world so that 
a person can fully receive good in the World to Come. This is the deeper meaning of the verse “According to 
Your fear is Your wrath,” that just as Divine fear is rooted in love, so too Divine wrath is an act of love. 

Rabbi Elimelech then turns to the avodah of the human being. A person is commanded to cleave to Hashem’s 
attributes. Just as Divine fear emerges from love, so too human fear of sin must arise from love of Hashem. 
Fear that is detached from love is incomplete. True yirah is the trembling of someone who loves deeply and 
cannot bear separation. Since fear is usually triggered by what the eyes see, and Hashem is unseen, love 
becomes the primary gateway. Love resides in the heart and imagination, and through thought a person can 
picture the greatness, sovereignty, and wonders of Hashem. Thought itself has no limit, and through it one can 
reach endless spiritual attainments. 
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This framework explains why the Torah says “My Sabbaths” in the plural. Shabbat represents pure love, while 
the weekdays represent fear. Yet the weekdays are meant to be connected to Shabbat, so that weekday fear is 
infused with Shabbat love. For this reason, the days of the week are counted in relation to Shabbat, such as 
“today is the first day of the Sabbath,” so that love from Shabbat extends into the weekdays. When fear is born 
from love, even the weekdays are called a form of Shabbat, a partial Shabbat, though not identical to Shabbat 
itself. Shabbat is love alone, while the weekdays are fear because of love. 

Rabbi Elimelech further explains that “you shall keep” alludes to thought, as in “his father kept the matter,” 
emphasizing that the root of love is in the inner world of thought and heart. The essential work, then, is to bind 
the weekdays to Shabbat in one’s inner life, drawing love into everyday existence so that all fear of sin is 
transformed into fear of separation from the Beloved. Even the Divine name associated with judgment, Adonai, 
is revealed as goodness, for judgment itself serves the ultimate benefit of the soul. Everything, without 
exception, is directed toward bestowing a good and eternal reward in the World to Come. 

Practical Takeaway:​
A person should consciously connect weekday life to the inner atmosphere of Shabbat. This means pausing 
during ordinary days to recall love of Hashem, His goodness, and His ultimate intention to bestow good. When 
fear of failure or wrongdoing arises, it should be reframed as fear of losing connection, not fear of punishment. 
By cultivating loving awareness through thought and reflection, even discipline, boundaries, and self restraint 
become expressions of closeness rather than distance. 

Chassidic Story:​
Rabbi Elimelech once noticed a student who was visibly anxious and weighed down by fear of spiritual failure. 
The student confessed that his avodat Hashem felt heavy, driven mostly by fear of punishment. Rabbi 
Elimelech responded by inviting him to observe a father watching his child take first steps. “Do you see fear in 
the father’s eyes?” he asked. “There is concern, yes, but it comes from love. He fears only that the child might 
fall and miss the joy of walking.” He explained that Hashem looks at a Jew in the same way. The student later 
testified that this teaching transformed his entire inner world, replacing paralyzing fear with a desire to stay 
close out of love.​
 

END NOTE]​
​
​
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ב מאמר  

Or it may be said, “And he approached, etc., for you are like 
Pharaoh.” One can say that since Scripture is unspecified and it 
does not state to whom he approached, but only says “to him” in 
general, 

 
י כּוּ׳ ״וַיִּגַּשׁ יאֵָמֵר אוֹ פַרְעהֹ״. כָמוֹךָ כִּ לוֹמַר ישֵׁ כְּ  

סָתַם מֵאַחַר ״אֵלָיו״ רַק גָּשׁ מִי אֶל נאֱֶמַר וְלֹא הַכָּתוּב דְּ  
 ,סְתָמָא

we can say that it refers to the Holy One, blessed be He, that the 
righteous one is called Judah, and he approaches Him, blessed 
be His Name, in prayer, to pray on himself. 

 
קָאֵי לוֹמַר נוּכַל דוֹשׁ עַל דְּ יק הוּא, בָּרוּךְ הַקָּ דִּ הַצַּ שֶׁ  

״שׁ אֵלָיו מַגִּישׁ וְהוּא יהְוּדָה נקְִרָא תְפִלָּה יתְִשַּׁ בִּ  
לֵּל עַצְמוֹ עַל לְהִתְפַּ , 

“And he said, please, my Lord, etc., and let not Your anger burn 
against Your servant,” only that You should always magnify 
Your kindness with me and not scrutinize my deeds. 

 
יֹּאמֶר י ״וַ ךָ יחִַר וְאַל כּוּ׳ אֲדנֹיִ בִּ ךָ״, אַפְּ עַבְדֶּ מִיד רַק בְּ תָּ  
יל גְדִּ ךָ תַּ י חַסְדְּ ק וְאַל עִמִּ דַקְדֵּ י אַחַר תְּ מַעֲשָׂ , 

“For you are like Pharaoh,” its explanation: why should You 
scrutinize me, since it is impossible to direct my thoughts to one 
matter. 

 
י פַרְעהֹ״, כָמוֹךָ ״כִּ ה פֵּרוּשׁ כְּ ק לָמָּ דַקְדֵּ י תְּ מֵאַחַר עִמִּ  

י לְתִּ בִּ רִי שֶׁ בוֹתַי אֶת לְכוֹנןֵ אֶפְשָׁ אֶחָד לְדָבָר מַחְשְׁ , 

And sometimes my thought strengthens to ascend in my thought 
to great supernal levels, in the level of the righteous, who are 
“like You,” for the righteous decrees and the Holy One, blessed 
be He, fulfills. 

 
תְחַזֵּק וּלְפָעָמִים י תִּ בְתִּ י לַעֲלוֹת מַחְשַׁ בְתִּ מַחְשַׁ בְּ  
מַדְרִיגַת הָעֶלְיוֹניִם גְּדוֹלוֹת לְמַעֲלוֹת יקִים בְּ הֵם צַדִּ שֶׁ  
יק ״כָמוֹךָ״ דִּ הַצַּ דוֹשׁ גּוֹזרֵ שֶׁ מְקַיֵּם הוּא בָּרוּךְ וְהַקָּ , 

And sometimes my thought weakens and becomes vanity, a 
likeness of deceptive acts, “like Pharaoh,” which is letters of 
“oref,” which is a hint to the husk. 

 
חֱלַשׁ וּלְפָעָמִים י תֶּ בְתִּ מָה וְלַהֶבֶל מַחְשַׁ ה דָּ מַעֲשֵׂ  
עְתּוּעִים פַרְעהֹ״ תַּ הוּא ״כְּ הוּא ערֶֹ״ף אוֹתִיּוֹת שֶׁ רֶמֶז שֶׁ  
ה לִיפָּ  ,לַקְּ

And because of this will You open Your eyes to scrutinize my 
deeds. Therefore act with me with righteousness and kindness. 
And this is sufficient for one who understands. 

 
פְקַח זהֶ עַל וְכִי ק עֵיניֶךָ תִּ י, אַחַר לְדַקְדֵּ ה לָכֵן מַעֲשָׂ עֲשֵׂ  

י וְקַ״ל וָחֶסֶד. צְדָקָה עִמִּ . 

[NOTE Summary:​
In this maamar, Rabbi Elimelech offers a radical inner reading of Judah’s approach. Since the verse says only 
“he approached him,” without specifying to whom, it can be understood as an approach to the Holy One, 
blessed be He. Judah represents the tzaddik within a person, the inner self that dares to come close to Hashem 
in prayer and speak honestly. The plea “please, my Lord, let not Your anger burn” becomes a request that 
Hashem relate with overflowing kindness rather than strict scrutiny. 

The core of the teaching centers on the instability of human consciousness. A person’s thoughts do not remain 
fixed. At times, the mind ascends to lofty spiritual levels, resembling “like You,” the state of the righteous 
where the tzaddik decrees and Hashem fulfills. At other times, the mind weakens and slips into emptiness and 
illusion, symbolized by “Pharaoh,” whose very letters hint to the back of the neck and to the realm of the husk 
and concealment. Rabbi Elimelech teaches that this fluctuation is not rebellion but human limitation. Because it 

Powered By: ChassidusNow.com 
6 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Vayigash 

 
is impossible to permanently anchor thought at a single elevated level, a person pleads that Hashem not open 
His eyes to exacting judgment over these inevitable shifts. Instead, the soul asks to be met with charity and 
kindness, not because it deserves it, but because this is the only way spiritual growth can continue. 

Practical Takeaway:​
A person should approach Hashem with honesty about inner inconsistency. Instead of demanding perfection 
from oneself, one can pray for compassion toward the natural ebb and flow of thought and feeling. When 
experiencing moments of clarity and elevation, one should value them, but not despair when they fade. Spiritual 
work is not measured by constant ascent, but by the courage to keep returning, asking for kindness rather than 
harsh self judgment, and trusting that Hashem understands the human mind better than we understand 
ourselves. END NOTE] 

ג מאמר  
Or it may be said, “And Judah approached him, etc.” And 
we will preface to explain a verse in Parashat Vayetze: “And 
Jacob vowed, etc., saying, if God will be with me, etc., and all 
that You give me I will surely tithe, etc.” 

 
ים ,כּוּ׳״ יהְוּדָה אֵלָיו ״וַיִּגַּשׁ יאֵָמֵר אוֹ לְפָרֵשׁ וְנקְַדִּ  

ת פָּסוּק רָשַׁ [פָּ ר וַיֵּצֵא, ]בְּ אִם לֵאמרֹ כּוּ׳ יעֲַקבֹ ״וַיִּדַּ  
דִי אֱלֹקִים יהְִיהֶ ר וְכלֹ כּוּ׳ עִמָּ ן אֲשֶׁ תֵּ ר לִי תִּ כּוּ׳״ עַשֵּׂ , 

And it is astonishing, that Jacob our father, peace be upon him, 
the choicest of the Patriarchs, should make a condition with the 
Holy One, blessed be He, that when He will do for him all the 
good mentioned in the portion, he will give Him a tithe. 

 

מוּהַּ וְהוּא יעֲַקבֹ תָּ לוֹם עָלָיו אָבִינוּ דְּ מֻבְחָר הַשָּׁ  
בָּאָבוֹת ם עִם מַתְנהֶ יהְֵא שֶׁ רֵךְ הַשֵּׁ הוּא בָּרוּךְ יתְִבָּ  

ר אֲשֶׁ ה כַּ ה הָאֲמוּרִים הַטּוֹבוֹת כָּל לוֹ יעֲַשֶׂ רָשָׁ פָּ ן בַּ לוֹ יתֵּ  
ר  .מַעֲשֵׂ

But it appears to me, for behold, King David, peace be upon 
him, said, “The Lord God is a sun and a shield.” 

 
הִנֵּה לִי נרְִאֶה אַךְ וִד דְּ לֶךְ דָּ לוֹם עָלָיו הַמֶּ אָמַר הַשָּׁ  

מֶשׁ אֱלֹקִים״ ה׳ וּמָגֵן ״שֶׁ , 
One can say the explanation: just as the sun, when it shines with 
great brightness, it is impossible to look at it and receive its light 
except by means of a shield. 

 
מֶשׁ כְּמוֹ הַפֵּרוּשׁ לוֹמַר ישֵׁ הַשֶּׁ הִיא שֶׁ מְאִירָה כְּשֶׁ  

בְהִירוּת י גָּדוֹל, בְּ לְתִּ רִי בִּ כֵּל אֶפְשָׁ וּלְקַבֵּל בָּהּ לְהִסְתַּ  
י אוֹרָהּ מָגֵן ידְֵי עַל אִם כִּ , 

That is, the windows of the house that interpose before it, and 
they are to the sun like a shade, and through this we can receive 
the enjoyment of its light to look at it. 

 
הַינְוּ יתִ חַלּוֹניֵ דְּ פְניֶהָ הַחוֹצְצִים הַבַּ מֶשׁ וְהֵם בִּ כְּמוֹ לַשֶּׁ  

אוֹרָהּ הֲנאַָת לְקַבֵּל יכְוֹלִים אָנוּ זהֶ ידְֵי וְעַל צֵל,  
כֵּל בָּהּ לְהִסְתַּ , 

So too the Name Havayah, blessed be He and blessed be His 
Name, because of the greatness of mercy and holiness, it was not 
possible to receive the influences of the great mercies and 
holiness. 

 
ם כֵן כְּמוֹ מוֹ, וּבָרוּךְ הוּא בָּרוּךְ הֲוָיהָ שֵׁ גֹּדֶל מֵחֲמַת שְׁ   

ה הָרַחֲמִים דוּשָּׁ רוּת הָיהָ לֹא וְהַקְּ אֶפְשָׁ לְקַבֵּל בְּ  
עוֹת פָּ ה הַגְּדוֹלִים הָרַחֲמִים הַשְׁ דוּשָּׁ וְהַקְּ , 

Except through the name Elohim, which is the shade for the 
name of mercy, the name Havayah, blessed be He. 

 
ם ידְֵי עַל רַק הוּא אֱלֹקִים שֵׁ ל שֶׁ ם הַצֵּ ם הָרַחֲמִים לְשֵׁ שֵׁ  

הוּא בָּרוּךְ הֲוָיהָ , 
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Through it we receive the influences of mercy and holiness, and 
this is that the righteous sweetens the name Elohim and 
transforms it and brings it into mercy. 

 
לִים אָנוּ ידָוֹ עַל פָּעוֹת מְקַבְּ ה, הָרַחֲמִים הַשְׁ דוּשָּׁ וְהַקְּ  

יק וְהַינְוּ דִּ הַצַּ ק שֶׁ ם מְמַתֵּ כוֹ אֱלֹקִים לְשֵׁ וּמַכְניִסוֹ וּמְהַפְּ  
 .לְרַחֲמִים

And this is “The Lord is your guardian, the Lord is your shade,” 
the explanation: the One who guards Israel is the name Havayah, 
blessed be He, the name of mercy. 

 
שֹׁמְרֶךָ ״ה׳ וְזהֶוּ רָאֵל הַשּׁוֹמֵר פֵּרוּשׁ צִלְּךָ״ ה׳  הוּא ישְׂ  
ם ם הוּא בָּרוּךְ הֲוָיהָ שֵׁ הָרַחֲמִים שֵׁ , 

“The Lord is your shade,” the explanation: also the shade, which 
is the name Elohim, which is the shade for the name Havayah, 
blessed be He, it too becomes the attribute of mercy through the 
righteous who sweetens it, and it too agrees to guard us. 

 

ל וְגַם פֵּרוּשׁ צִלְּךָ״ ״ה׳ הוּא הַצֵּ ם שֶׁ הוּא אֱלֹקִים שֵׁ שֶׁ  
ל ם הַצֵּ ה הוּא גַּם הוּא, בָּרוּךְ הֲוָיהָ לְשֵׁ ת נעֲַשֶׂ מִדַּ  

יק ידְֵי עַל הָרַחֲמִים דִּ קוֹ הַצַּ מַסְכִּים הוּא וְגַּם הַמְמַתְּ  
מרֹ אוֹתָנוּ לִשְׁ . 

And this is what Jacob our father, peace be upon him, said: “If 
God will be with me,” meaning that He will agree with me that I 
will sweeten Him. 

 
אָמַר וְזהֶוּ לוֹם עָלָיו אָבִינוּ יעֲַקבֹ שֶׁ יהְִיהֶ ״אִם הַשָּׁ  

דִי״, אֱלֹקִים הַינְוּ עִמָּ ים דְּ יִּסְכִּ י שֶׁ קֵנוּ עִמִּ אֲמַתְּ שֶׁ , 

“And guard me on the way, etc.,” that He too will be for me as a 
guardian, as explained above. 

מָרַניִ  רֶךְ ״וּשְׁ דֶּ גַּם כּוּ׳״ בַּ נַּ״ל לְשׁוֹמֵר לִי יהְִיהֶ הוּא שֶׁ כַּ , 

“And give me bread to eat,” for behold, physical matters are 
called “judgments.” 

 
הִנֵּה לֶאֱכלֹ״, לֶחֶם לִי ״וְנתַָן מִיּוּת דְּ נקְִרָאִים הַגַּשְׁ  

יניִם׳  ,׳דִּ
And therefore permission is given to derive benefit from this 
world through physical matters, namely eating and drinking and 
other physical matters. 

 
ן וְלָכֵן מִי, מֵעִניְנְיֵ הַזֶּה מֵעוֹלָם לֵהָנוֹת רְשׁוּת נתַּ גַשְׁ  

הַינְוּ תִיָּה אֲכִילָה דְּ אָר וּשְׁ מִי עִניְנְיֵ וּשְׁ גַשְׁ , 

In order that the righteous will sweeten them and extract from 
them holy sparks, to bring them into holiness. 

 
דֵי יקִים כְּ דִּ הַצַּ יקוּם שֶׁ נצִּוֹצוֹת מֵהֶם וְיוֹצִיאוּ ימְַתִּ  

ה אֶל לְהַכְניִסָם קְדוֹשׁוֹת דוּשָּׁ הַקְּ , 
And were it not for this, the righteous would not be permitted to 
stop and separate even for one moment from holiness and 
cleaving, and to incline himself to physical matters. 

 
אי הָיהָ לֹא זאֹת וְאִלּוּלֵי יק רַשַּׁ דִּ וּלְהַפְרִיד לְהַפְסִיק הַצַּ  

ה מִן אַחַת רֶגַע אֲפִלּוּ דוּשָּׁ בֵקוּת הַקְּ עַצְמוֹ וְלַהֲטוֹת וְהַדְּ  
מִי לְדִבְרֵי גַשְׁ , 

Only in order to bring them into holiness is he permitted to 
descend a little and to pause a little from his cleaving. 

 
דֵי רַק ה אֶל לְהַכְניִסָם כְּ דוּשָּׁ אי הַקְּ לֵירֵד קְצָת רַשַּׁ  

בֵקוּתוֹ קְצָת וּלְהַפְסִיק מִדְּ , 
And Heaven forbid, he is not permitted to separate himself 
except a little, for the aforementioned intention. 

 
לוֹם וְחַס אי אֵין וְשָׁ אֶל מְעַט רַק עַצְמוֹ לְהַפְרִיד רַשַּׁ  

וָּנהָ הַנַּ״ל הַכַּ , 

And the essence is to hold oneself in holiness and cleaving.  ר ה עַצְמוֹ לֶאֱחזֹ הוּא וְעִיקָּ דוּשָּׁ וּבִדְבֵקוּת בַּקְּ , 

And this is “And give me bread to eat,” in the manner of “and I 
will return in peace to my father’s house,” 

 
י בְּאוֹפֶן לֶאֱכלֹ״ לֶחֶם לִי ״וְנתַָן וְזהֶוּ בְתִּ לוֹם ״וְשַׁ אֶל בְשָׁ  
אָבִי״ בֵּית , 

The explanation: that Heaven forbid I will not separate myself 
from holiness through this, 

 
חַס פֵּרוּשׁ לוֹם שֶׁ ה מִן עַצְמִי אֶת אַפְרִיד לֹא וְשָׁ דוּשָּׁ הַקְּ  

זהֶ ידְֵי עַל , 
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But rather that I will extract the holy sparks from them and 
immediately return them to my Father in Heaven in peace. 

 
אוֹצִיא רַק ה הַנִּצּוֹצוֹת שֶׁ דוּשָּׁ יב וּמִיָּד מֵהֶם הַקְּ אֶל לְהָשִׁ  

מַיםִ אָבִי בַּשָּׁ לוֹם שֶׁ בְּשָׁ . 
“And all that You give me I will tithe, etc.” And the Sages 
learned from here: “One who squanders should not squander 
more than a fifth.” 

 
ר ״וְכלֹ ן אֲשֶׁ תֵּ ר לִי תִּ מִכָּאן חֲז״ַל וְלָמְדוּ כּוּ׳״, עַשֵּׂ  

ז ז אַל ״הַמְבַזבֵּ מֵחמֶֹשׁ״ יוֹתֵר יבְַזבֵּ , 

And seemingly, what is this expression “one who squanders,” it 
should have said “one who gives.” 

 
ז׳, הַלָּשׁוֹן זֶּה מַה וְלִכְאוֹרָה לוֹמַר לוֹ הָיהָ ׳הַמְבַזבֵּ  
 ?׳הַנּוֹתֵן׳

And according to our approach it will be explained, with the 
help of God, that “one who squanders” is an expression of 
degradation. 

 
רָכֵינוּ וּלְפִי עֶזרְַת יבְוֹאַר דְּ ם, בְּ ז׳ הַשֵּׁ ׳הַמְבַזבֵּ הוּא דְּ  

זָּיוֹן לָשׁוֹן בִּ , 

Meaning that the righteous degrades himself to pause from 
cleaving to physical matters. 

 
הַינְוּ יק דְּ דִּ הַצַּ בֵקוּת מִן לְהַפְסִיק עַצְמוֹ אֶת מְבַזֶּה שֶׁ הַדְּ  

בְרֵי אֶל מִי דִּ הַגַּשְׁ , 
“He should not squander more than a fifth,” meaning that he 
should not completely stop, only a little. 

 
ז ״אַל לֹּא רַ״ל מֵחמֶֹשׁ״, יוֹתֵר יבְַזבֵּ כֹּל יפְִסקֹ שֶׁ וָכלֹ מִ  
מְעַט רַק , 

Meaning that four parts should remain in holiness and cleaving, 
and only a fifth part is given permission to pause, hinting at a 
small matter. 

 
הַינְוּ עָה דְּ אֵר חֲלָקִים אַרְבָּ ה ישָּׁ דוּשָּׁ רַק וּבִדְבֵקוּת, בַּקְּ  
י חֵלֶק ן חֲמִישִׁ בָר רֶמֶז לִפְסקֹ רְשׁוּת לוֹ נתַּ מוּעָט דָּ , 

And even this he will elevate and bring into holiness, as above, 
to elevate holy sparks, as above. 

 
ה אֶל וְיכְַניִס יעֲַלֶה זהֶ וְגַם דוּשָּׁ נַּ״ל, הַקְּ נ״ִק לְהַעֲלוֹת כַּ  

נַּ״ל  ,כַּ
And the Gemara derives it from Jacob our father, peace be upon 
him, who said “And all that You give me,” 

 
יף לוֹם עָלָיו אָבִינוּ מִיַּעֲקבֹ הַגְּמָרָא לָהּ וְילֵּ אָמַר הַשָּׁ שֶׁ  
ר ״וְכלֹ ן אֲשֶׁ תֵּ לִי״ תִּ , 

Meaning from matters of physicality, I will not incline myself 
except a little, as above. 

 
הַינְוּ מִיּוּת, מֵעִניְנְיֵ דְּ ה לֹא גַשְׁ י עַצְמִי אֶת אַטֶּ מְעַט אִם כִּ  
נַּ״ל  ,כַּ

And this is “I will surely tithe it,” meaning a fifth, as above, and 
since “a fifth” is not written, it also hints in his words 

 
ר וְזהֶוּ רֶנּוּ״ ״עַשֵּׂ הַינְוּ אֲעַשְּׂ נַּ״ל, חמֶֹשׁ דְּ לָא כַּ ב וּמִדְּ נכְִתַּ  

ן גַּם רֶמֶז ׳חמֶֹשׁ׳, דְבָרָיו כֵּ בִּ  
That even this small amount I will elevate to You also into 
holiness, for “tithe” hints to holiness. 

 
גַּם עַט שֶׁ ן גַּם לְךָ אַעֲלֶה הַזֶּה הַמְּ ה אֶל כֵּ דוּשָּׁ י הַקְּ כִּ  

ר׳ ה רֶמֶז ׳עַשֵּׂ דוּשָּׁ לַקְּ . 
And this is what Joseph said, “Here is seed for you,” for it is 
known that Joseph circumcised and converted the Egyptians. 

 
אָמַר וְזהֶוּ י זרֶַע״, לָכֶם ״הָא יוֹסֵף שֶׁ יוֹסֵף ידָוּעַ כִּ הָיהָ דְּ  
צְרִים אֶת וּמְגַיֵּר מָל הַמִּ , 

And he said to them: your sowing, meaning your actions, do 
them for the sake of the final letter heh, which is the Shechinah. 

 
כֶם, הַזְּרִיעָה לָהֶם וְאָמַר לָּ הַינְוּ שֶׁ כֶם, הָעוֹבָדוֹת דְּ לָּ שֶׁ  

עֲשׂוּ ם תַּ כִינהָ הִיא אַחֲרוֹנהָ ה״א לְשֵׁ הַשְּׁ , 
“And you shall give a fifth to Pharaoh,” its explanation: when 
you incline yourselves to matters of physicality, do not incline 
except one fifth. 

 
ם ית ״וּנתְַתֶּ טּוּ פֵּרוּשׁ לְפַרְעהֹ״, חֲמִישִׁ תַּ עַצְמְכֶם כְּשֶׁ  
מִי, לְדִבְרֵי טּוּ אַל גַשְׁ ית חֵלֶק רַק תַּ חֲמִישִׁ , 
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For “Pharaoh” is letters of “the back of the neck,” a hint to this 
world, to matters of physicality. 

 
י רְעהֹ׳ כִּ לְעִניְנְיֵ הַזֶּה לָעוֹלָם רֶמֶז ׳הָערֶֹף׳, אוֹתִיּוֹת ׳פַּ  

מִיּוּת  ,גַשְׁ
“And four parts shall be for you,” that you should remain in 
holiness and grasp four parts in holiness and not stop 
completely. 

 
אֲרוּ לָכֶם״, יהְִיהֶ הַיָּדוֹת ״וְאַרְבַּע שָּׁ תִּ ה שֶׁ דוּשָּׁ בַּקְּ  
ה ידָוֹת אַרְבַּע וְתאֹחֲזוּ דוּשָּׁ לְגַמְרֵי תַפְסִיקוּ וְלֹא בַּקְּ , 

And afterwards you will bring everything into holiness.  כְניִסוּ כָּךְ וְאַחַר כֹּל תַּ ה אֶל הַ דוּשָּׁ הַקְּ . 
And this is “And Judah approached him and said, please, my 
Lord,” its explanation: that the name “Adonai” is “with me,” 
meaning that I sweetened it into mercy. 

 
יֹּאמֶר יהְוּדָה אֵלָיו ״וַיִּגַּשׁ וְזהֶוּ י וַ פֵּרוּשׁ אֲדנֹיִ״, בִּ  

ם הַשֵּׁ י׳, הוּא ׳אֲדנֹיִ׳ שֶׁ הַינְוּ ׳בִּ יו דְּ קְתִּ הִמְתַּ לְרַחֲמִים שֶׁ , 

“And let not Your anger burn, etc.,” that anger should not be 
able to come, Heaven forbid, because also the name Adonai has 
been sweetened into mercy. 

 
ךָ יחִַר ״וְאַל לֹּא כּוּ׳״, אַפְּ אַף חֲרוֹן לִידֵי לָבוֹא יוּכַל שֶׁ  
לוֹם, חַס י וְשָׁ ם גַּם כִּ ק אֲדנֹיִ הַשֵּׁ לְרַחֲמִים הֻמְתַּ . 

And this is sufficient for one who understands.  וְקַ״ל. 
[NOTE Summary:​
In this maamar, Rabbi Elimelech deepens the teaching of how Divine mercy is accessed through proper 
spiritual mediation. He begins with Yaakov Avinu’s vow, which at first glance appears puzzling. How could 
Yaakov, the choicest of the Patriarchs, condition his service of Hashem on receiving material blessing? Rabbi 
Elimelech explains that this vow is not transactional but structural. Drawing on the verse “Hashem Elokim is a 
sun and a shield,” he teaches that pure Divine mercy, represented by the Name Havayah, is too intense to be 
received directly. Just as sunlight requires a filter in order to be usable, Divine kindness must be mediated 
through the Name Elokim, which functions as a protective shade. 

The task of the tzaddik is to sweeten the attribute of Elokim, transforming judgment into mercy so that Divine 
influence can flow into the world in a receivable way. This explains Yaakov’s prayer that “Elokim be with me,” 
meaning that the attribute of judgment should agree to be sweetened and serve as a guardian rather than a force 
of restriction. Material life itself belongs to the realm of judgment. Engagement with physicality is therefore 
inherently dangerous, yet it is permitted only for one purpose: to extract holy sparks and return them to their 
Divine source. Without this mission, a tzaddik would have no license to disengage from constant cleaving to 
holiness even for a moment. 

Rabbi Elimelech clarifies the rabbinic teaching that one who “squanders” should not squander more than a fifth. 
The word “squander” is read literally as self debasement. Any turn toward physical involvement is a descent 
from spiritual intimacy. The Torah therefore limits this descent to a fifth, meaning that the overwhelming 
majority of one’s inner life must remain anchored in holiness. Even the small allowance for physical 
engagement must itself be elevated back into sanctity. This principle is illustrated through Yosef’s instruction in 
Egypt. Yosef teaches that all action, even agricultural labor, must be directed toward the Shechinah. Only a fifth 
may be given to “Pharaoh,” symbolic of the back of the neck, the realm of this world and materiality. The 
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remaining four parts must remain firmly rooted in holiness, after which everything is reintegrated into Divine 
service. 

The segment concludes by returning to Yehudah’s approach. When Yehudah says “bi Adoni,” Rabbi Elimelech 
reads it as a declaration that the Divine Name associated with judgment has been internalized and sweetened. 
As a result, anger can no longer arise, because even judgment itself has been transformed into mercy. 
Everything, including descent, concealment, and material engagement, becomes part of a unified movement 
toward holiness. 

Practical Takeaway:​
A person must recognize that engagement with the physical world is not inherently negative, but it is strictly 
conditional. Physical involvement is justified only when it serves a higher purpose. One should limit 
distraction, indulgence, and self absorption, ensuring that most of one’s inner energy remains anchored in 
spiritual awareness and connection. Even necessary involvement in the material world should be approached 
consciously, with the intention to elevate it rather than be consumed by it. 

Chassidic Story:​
It is told that Rabbi Elimelech once observed a תלמיד who was troubled by guilt over tending to his livelihood. 
The student felt that any time spent away from Torah and prayer was a spiritual failure. Rabbi Elimelech 
responded by pointing to a candle. “If the wick never entered the oil,” he said, “there would be no flame at all.” 
He explained that descent is only a failure when it is an escape. When it is done deliberately, for the sake of 
illumination, it becomes part of the ascent itself. The student later testified that this teaching allowed him to 
work, eat, and engage with the world without losing his inner bond to holiness.​
END NOTE] 

ד מאמר  
“Please let your servant speak a word in my lord’s ears,” 
meaning an approach for prayer, that he prays to the Holy One, 
blessed be He, that He accept our prayer with mercy. 

ר  אָזְנֵי דָבָר נָא ״ידְַבֶּ הַינְוּ ,אֲדנִֹי״ בְּ ה דְּ לִתְפִלָּה, הַגָּשָׁ  
לֵּל תְפַּ מִּ ם שֶׁ רֵךְ לַשֵּׁ יְּקַבֵּל יתְִבָּ תֵנוּ שֶׁ פִלָּ רַחֲמִים תְּ בְּ , 

“For you are like Pharaoh,” for behold, the worlds, at the time 
that they have an ascent, then they are revealed and bestow 
downward. 

 
י פַרְעהֹ״, כָמוֹךָ ״כִּ הִנֵּה כְּ עָה הָעוֹלָמוֹת דְּ יֵּשׁ בִּשְׁ לָהֶם שֶׁ  

יעִים מִתְגַּלִּים הֵם אָזיַ עֲלִיָּה, פִּ ה וּמַשְׁ לְמַטָּ , 

And this is what is said: the righteous—my desire is to be “like 
You,” at the time that the worlds are revealed and give influence. 

 
אָמַר וְזהֶוּ יק שֶׁ דִּ שׁוּקָתִי הַצַּ עָה ׳כָּמוֹךָ׳ לִהְיוֹת תְּ בִּשְׁ  

הָעוֹלָמוֹת עָה וְנוֹתְניִם מִתְגַּלִּים שֶׁ פָּ הַשְׁ , 
And this is “like Pharaoh,” an expression of revelation.  ּפַרְעהֹ׳ וְזהֶו גִּלּוּי לְשׁוֹן ׳כְּ , 
Likewise, my desire is always to bestow downward through the 
name “Adonai,” an influence of blessing and success and life, 
for us and for all Israel. 

 
ן שׁוּקָתִי גַּם כֵּ מִיד תְּ יעַ תָּ פִּ ה לְהַשְׁ ם ידְֵי עַל לְמַטָּ שֵׁ  

פַע ׳אֲדנֹיָ׳ רָכָה שֶׁ רָאֵל וּלְכָל לָנוּ וְחַיִּים וְהַצְלָחָה בְּ ישְׂ . 
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Amen, so may it be His will.  ן אָמֵן רָצוֹן יהְִי כֵּ . 
[NOTE Summary:​
In this maamar, Rabbi Elimelech explains the double meaning of Yehudah’s approach as both spiritual battle 
and prayer. The Midrash teaches that “approach” can signify approaching for war and approaching for prayer. 
These are not two separate paths, but one unified avodah. The tzaddik possesses the power to nullify harsh 
decrees, not arbitrarily, but because he is a spiritual warrior. His inner strength and gevurah enable him to wage 
the ה׳ מלחמת , and this strength expresses itself most fully through prayer. Prayer itself is an act of confrontation, 
standing before Heaven with courage and resolve. 

Rabbi Elimelech then explains the deeper meaning of the Divine name Adonai. While the Name Havayah 
represents Divine conduct beyond concealment, the Name Adonai governs this world of action and limitation. 
Before Avraham Avinu, the righteous related primarily to Havayah, but Avraham introduced a new mode of 
Divine service: engaging the world as it is, under Adonai, and shaping reality through it. This is why Avraham 
was the first to call Hashem “Adon.” He revealed that the Divine governance of this world can be directed by 
the tzaddik, so that “he decrees and it is fulfilled.” 

When Yehudah says “bi Adoni,” Rabbi Elimelech understands this as an expression of empowered humility. 
The tzaddik is normally steeped in deep submission, but when he must act, pray, or overturn a decree, he 
temporarily clothes himself in spiritual authority. He stands before Hashem with the confidence that the Name 
Adonai itself is aligned with him. This is the meaning of our prayer “Adonai, open my lips” that the Divine 
force governing this world should act through human speech. 

The continuation of the maamar reframes “for you are like Pharaoh” not as comparison to evil, but as 
comparison to revelation. When the upper worlds ascend, they reveal themselves and channel blessing 
downward. The tzaddik longs to mirror this state, to be “like You” in times of revelation, constantly drawing 
down blessing, life, success, and abundance into this world through the Name Adonai, for all of Israel. Thus 
prayer becomes the channel through which hidden Divine abundance is revealed and distributed. 

Practical Takeaway:​
Prayer is not passive. It is an act of courage and responsibility. A person should approach prayer with inner 
strength, trusting that words spoken sincerely can shape reality. At the same time, one must balance humility 
with confidence, knowing when to submit and when to stand firmly. The goal of prayer is not escape from the 
world, but to draw blessing, clarity, and life into it. 

END NOTE] 

​
​
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ה מאמר  

“Please let your servant speak a word in my lord’s ears, and 
let not Your anger burn, etc.” And Rashi, of blessed memory, 
explained: “Let my words enter your ears.” 

 
ר ךָ נָא ״ידְַבֶּ בָר עַבְדְּ אָזְנֵי דָּ ךָ יחִַר וְאַל אֲדנִֹי בְּ אַפְּ  
נסְוּ ז״ַל רַשִ״י וּפֵרֵשׁ כּוּ׳״. בְּאָזנְיֶךָ״ דְבָרַי ״יכָּ , 

And it is difficult: what is this expression of entering into ears, 
and we do not find in the entire Torah that Moses said to Israel 
or in other matters that Scripture would use this expression, 
“entering ears.” 

 
ה כָל מָצִינוּ וְלֹא בְּאָזנְיַםִ, הַכְנסָָה לָשׁוֹן זֶּה מַה וְקָשֶׁ בְּ  

אָמַר הַתּוֹרָה ה שֶׁ רָאֵל משֶׁ אָר אוֹ לְישְׂ בָרִים בִּשְׁ דְּ  
תֹּב יִּכְ אָזנְיַםִ הַכְנסַָת הַלָּשׁוֹן שֶׁ . 

And it appears, for behold we find that the Holy One, blessed be 
He, said to Moses, “Write this as a remembrance in the book and 
place it in the ears of Joshua.” 

 
הִנֵּה וְנרְִאֶה אָמַר מָצִינוּ דְּ דוֹשׁ שֶׁ ה הוּא בָּרוּךְ הַקָּ לְמשֶׁ  
פֶר זכָּרוֹן זאֹת ״כְּתבֹ סֵּ ים בַּ עַ״ בְּאָזנְיֵ וְשִׂ יהְוֹשֻׁ , 

And seemingly one must understand: since it will be written in a 
book, then whoever wishes will read it, so how does “place it in 
the ears of Joshua” apply? 

 
יוָן לְהָבִין, ישֵׁ וְלִכְאוֹרָה יִּהְיהֶ כֵּ פֶר כָּתוּב שֶׁ סֵּ ן אִם בַּ כֵּ  

יִּרְצֶה מִי כָּל יָּךְ וְהֵיאַךְ בּוֹ יקְִרָא שֶׁ ים שַׁ בְּאָזנְיֵ ׳וְשִׂ  
עַ׳  ?יהְוֹשֻׁ

And also, what is this expression “in the ears,” etc., is he to 
place them in his ears? 

בְּאָזנְיָו ינָיִחוּם וְכִי כּוּ׳, בְּאָזנְיֵ לָשׁוֹן זֶּה מַה וְכֵן  ? 

And it appears to explain, for behold it is written: “And he said: 
it is not the sound of response of might, nor is it the sound of 
response of weakness; the sound of response I hear.” 

 
הִנֵּה לְפָרֵשׁ וְנרְִאֶה תִיב דְּ יֹּאמֶר כְּ עֲנוֹת קוֹל אֵין ״וַ  

ה עֲנוֹת קוֹל וְאֵין גְּבוּרָה שֹׁמֵעַ״ אָנכִֹי עֲנוֹת קוֹל חֲלוּשָׁ  , 

And seemingly, could he not understand whether it was a sound 
of joy, which is a sound of victory, or whether it was a sound of 
weakness, which is fleeing and a cry of woe? 

 
הוּא חֶדְוָה קוֹל זהֶ אִם לְהָבִין יכָוֹל הֲלֹא וְלִכְאוֹרָה שֶׁ  

חוֹן, קוֹל ה קוֹל הוּא אִם אוֹ נצָּ הוּא חֲלוּשָׁ ניִסָה שֶׁ  
הוֹי וּצְעָקַת ? 

Rather, it appears that Joshua guarded his ears, that he would not 
hear any matter that was not fitting at all. 

 
עַ נרְִאֶה אֶלָּא יהְוֹשֻׁ ר הָיהָ שֶׁ מֵּ לֹּא אָזנְיָו מְשַׁ מַע שֶׁ ישְׁ  
בָר אֵינוֹ דָּ לָל הָגוּן שֶׁ כְּ , 

And behold, “might” refers to the verses of praise, which are to 
subdue tyrants and mights, and they too need to be sweetened 
with might at their root, therefore they are called mights. 

 
סוּקֵי נקְִרָאִים ׳גְּבוּרָה׳ וְהִנֵּה זמְִרָה פְּ הוּא דְּ דֵי שֶׁ ר כְּ לְזמֵּ  

יקָם וְצָרִיךְ וְהַגְּבוּרוֹת עָרִיצִים ן גַּם לְהַמְתִּ גְבוּרָה כֵּ בִּ  
ם, רְשָׁ גְּבוּרוֹת נקְִרְאוּ לָזהֶ בְּשָׁ , 

And “weakness” hints to prayer, in accordance with what the 
Sages said: “One who prays for his fellow must weaken 
himself,” which is weakening of strength. 

 
ה׳ רֶךְ עַל לִתְפִלָּה, רֶמֶז וְ׳חֲלוּשָׁ אָמְרוּ דֶּ חֲז״ַל שֶׁ  
לֵּל תְפַּ יִּחֱלֶה צָרִיךְ חֲבֵרוֹ עַל ״הַמִּ הִיא עָלָיו״ שֶׁ שֶׁ  

ת כֹּחַ חֲלִישַׁ  , 
As it is written: “And Moses weakened,” teaching that he 
weakened himself. 

כָּתוּב כְּמוֹ  ה ״וַיחְַל שֶׁ ד – משֶׁ הֶחֱלָה מְלַמֵּ עַצְמוֹ״ שֶׁ , 

And this is what Joshua said to Moses: a sound I hear in the 
camp. 

אָמַר וְזהֶוּ  עַ שֶׁ ה יהְוֹשֻׁ חֲנהֶ שׁוֹמֵעַ אֲניִ קוֹל לְמשֶׁ מַּ בַּ , 
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“It is not the sound of response of might,” meaning the song of 
tyrants, which is the sweetening of judgments. 

 
הַינְוּ גְּבוּרָה״, עֲנוֹת קוֹל זהֶ ״אֵין הִיא עָרִיצִים זמֶֶר דְּ שֶׁ  

קַת יניִם הַמְתָּ הַדִּ , 
“And it is not the sound of weakness,” which is prayer that 
requires weakening oneself. 

 
ה״ קוֹל כּוּ׳ ״וְאֵין פִלָּה הִיא חֲלוּשָׁ רִיךְ תְּ צָּ לְהַחְלִישׁ שֶׁ  

 ,עַצְמוֹ
“The sound of response I hear,” meaning that I do not 
understand, for I have never heard such a sound, for he guarded 
his ears not to hear anything that was not fitting. 

 
אֵיניִ רַ״ל שׁוֹמֵעַ״, אָנכִֹי עֲנוֹת ״קוֹל מֵעוֹלָם מֵבִין, שֶׁ שֶׁ  

י לֹא מַעְתִּ זהֶ, קוֹל שָׁ הָיהָ כָּ ר שֶׁ מֵּ לֹּא אָזנְיָו מְשַׁ מַע שֶׁ ישְׁ  
בָר אֵינוֹ דָּ הָגוּן שֶׁ . 

And behold, one can give a reason for praise why this expression 
“book” is used, that the Torah is called a book. 

 
ן ישֵׁ וְהִנֵּה בַח טַעַם לִתֵּ ׳סֵפֶר׳, לָשׁוֹן זֶּה מַה לְשֶׁ  

הַתּוֹרָה סֵפֶר נקְִרֵאת שֶׁ . 
And it appears that “book” is an expression of border regions 
that stand on the border, 

 
פֶר וְנרְִאֶה הַסֵּ עַל הָעוֹמְדִים מְדִינוֹת לָשׁוֹן הוּא שֶׁ  
פֶר  ,הַסֵּ

Just as the border guards the country so that no enemy will enter 
the country, 

 
פֶר כְּמוֹ הַסֵּ דִינהָ אֶת שׁוֹמֶרֶת שֶׁ לֹּא הַמְּ שׁוּם יבָוֹא שֶׁ  

דִינהָ עַל שׂוֹנאֵ הַמְּ , 
And if a person needs to enter the country he must go by way of 
the border, 

דִינהָ אָדָם צָרִיךְ וְאִם  רֶךְ לֵילֵךְ צָרִיךְ לַמְּ פֶר דֶּ הַסֵּ , 

So too the Torah is our border, which guards us, etc.,  
פֶר הִיא הַתּוֹרָה כָּךְ נוּ, הַסֵּ לָּ הִיא שֶׁ רֶת שֶׁ מֶּ אוֹתָנוּ מְשַׁ  

 ,כוּ׳
And when we need to cleave ourselves to the Creator, exalted be 
He, 

רִיכִין  צְּ יתְִעַלֶּה בַּבּוֹרֵא עַצְמֵנוּ לְדַבֵּק אֲנחְַנוּ וּכְשֶׁ , 

We need to cleave ourselves by way of the Torah, which is the 
book. 

רִיכִין  רֶךְ עַצְמֵנוּ לְדַבֵּק אֲנחְַנוּ צְּ הִיא הַתּוֹרָה דֶּ פֶר שֶׁ הַסֵּ . 

And it is known that “this” is called the Shechinah,  ַ׳זאֹת׳ וְידָוּע כִינהָ נקְִרֵאת דְּ הַשְּׁ , 
And this is what the Holy One, blessed be He, said to Moses, 
“Write this as a remembrance in a book,” 

 
אָמַר וְזהֶוּ דוֹשׁ שֶׁ ה הוּא בָּרוּךְ הַקָּ זאֹת ״כְּתבֹ לְמשֶׁ  

פֶר״ זכָּרוֹן סֵּ בַּ , 
Meaning, when you study Torah you will see that the Shechinah 
rests in the Torah, which is called book, as above. 

 
לְמדֹ רַ״ל תִּ רְאֶה בַּתּוֹרָה כְּשֶׁ רֶה תִּ שְׁ תִּ כִינהָ שֶׁ הַשְּׁ  

נַּ״ל סֵפֶר הַנִּקְרֵאת בַּתּוֹרָה כַּ , 
“And place it in the ears of Joshua,” meaning that you should 
not study Torah with one who does not have clarified ears like 
Joshua, 

 
ים עַ״, בְּאָזנְיֵ ״וְשִׂ לֹּא רַ״ל יהְוֹשֻׁ לְמדֹ שֶׁ עִם הַתּוֹרָה תִּ  

אֵין מִי עַ כְּמוֹ בְּרוּרִים אָזנְיַםִ לוֹ שֶׁ יהְוֹשֻׁ , 

And this is by way of hint, like “in the ears of Joshua.”  רֶךְ וְהוּא עַ בְּאָזנְיֵ כְּמוֹ רֶמֶז דֶּ יהְוֹשֻׁ . 
And this is also the explanation here,  ּן גַּם וְזהֶו כָּאן הַפֵּרוּשׁ כֵּ , 
For Judah saw with his pure vision that this was the level of 
Joseph, 

י  רְאִיָּתוֹ רָאָה יהְוּדָה כִּ זֶּה הַזַּכָּה בִּ יוֹסֵף מַדְרֵגַת הוּא שֶׁ , 

Even though he did not know that this was Joseph himself,  י עַל אַף לֹּא פִּ זֶּה ידַָע שֶׁ עַצְמוֹ יוֹסֵף שֶׁ , 
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Even so, he saw and understood with the eye of intellect his 
great holiness. 

י עַל אַף  עֵין וְהֵבִין רָאָה כֵן פִּ כֶל בְּ תוֹ הַשֵּׂ הַגְּדוֹלָה קְדֻשָּׁ , 

Therefore he said to him, “Please, my lord,” meaning speak with 
me. 

י לוֹ אָמַר לְפִיכָךְ  בֵּר פֵּרוּשׁ אֲדנֹיִ״, ״בִּ י דַּ עִמִּ , 

And if it will be difficult for you, how can you speak with me, 
for I speak on my very high level, 

 
ה וְאִם ה אֵיךְ לְךָ יקְִשֶׁ י לְדַבֵּר יכָוֹל אַתָּ אֲניִ עִמִּ מְדַבֵּר שֶׁ  

מַדְרֵגָתִי ר וְאֵיךְ מְאדֹ עַד הַגְּדוֹלָה בְּ דַבֵּר אֶפְשָׁ תְּ י שֶׁ עִמִּ ? 
To this he said to him, “Please let your servant speak a word in 
my lord’s ears,” meaning I see that you have clarified ears and 
my words will enter your ears. 

 
ךָ נאָ ״ידְַבֶּר לוֹ אָמַר לָזהֶ בָר עַבְדְּ אֲדנֹיִ״, בְּאָזנְיֵ דָּ  

יֵּשׁ רוֹאֶה אֲניִ פֵּרוּשׁ נסְוּ בְּרוּרִים אָזנְיַםִ לְךָ שֶׁ דְבָרַי וְיכָּ  
 ,בְּאָזנְיֶךָ

“For you are like Pharaoh,” and seemingly why did he not say 
“for you are Pharaoh”? 

 
י פַרְעהֹ״, כָמוֹךָ ״כִּ ה וְלִכְאוֹרָה כְּ י אָמַר לֹא לָמָּ ה ׳כִּ אַתָּ  

פַרְעהֹ׳  ?כְּ
But the matter is thus: he said to him that your holiness stands 
opposite Pharaoh, 

 
ה לוֹ אָמַר כָּךְ, הָעִניְןָ אַךְ דוּשָּׁ הַקְּ לְּךָ שֶׁ זהֶ הִיא שֶׁ  

ת ל זהֶ לְעוּמַּ רְעהֹ שֶׁ פַּ , 
Just as Pharaoh is in the husk, so you opposite him are in 
holiness. 

רְעהֹ כְּמוֹ  פַּ ה, הוּא שֶׁ לִיפָּ קְּ ן בַּ ה כֵּ ה לְעוּמָתוֹ אַתָּ דוּשָּׁ בַּקְּ , 

And therefore I know that my words will enter your ears. 
Understand. 

נסְוּ אֲניִ יוֹדֵעַ וְלָכֵן  יִּכָּ וְהָבֵן בְּאָזנְיֶךָ. דְבָרַי שֶׁ . 

[NOTE Summary:​
In this maamar, Rabbi Elimelech focuses on the inner meaning of hearing and receptivity in avodat Hashem. 
Yehudah’s words, “Let your servant please speak a word in my lord’s ears,” together with Rashi’s explanation 
“let my words enter your ears,” raise a difficulty. Nowhere else does the Torah speak in this unusual language 
of “entering ears.” Rabbi Elimelech explains that this phrasing signals a special kind of spiritual hearing, not 
mere physical reception of sound, but an inner openness purified from improper influences. 

This idea is illuminated through the verse where Hashem tells Moshe, “Write this as a remembrance in the book 
and place it in the ears of Yehoshua.” Since the matter is already written in a book, why must it be “placed in 
the ears” of Yehoshua? Rabbi Elimelech explains that Torah is called a “sefer” not only in the sense of a book, 
but like a border region that guards a country. Just as entry into a land must pass through its border, attachment 
to Hashem must pass through Torah. The Torah guards the soul and serves as the only proper gateway to Divine 
attachment. When Hashem says “write this in the book,” He is revealing that the Shechinah rests within Torah 
itself. “Place it in the ears of Yehoshua” means that Torah must be taught only to one whose ears are refined and 
guarded, capable of receiving holiness without distortion. 

Rabbi Elimelech then explains Yehoshua’s statement at the sin of the Golden Calf, when he says, “It is not the 
sound of might, nor the sound of weakness; it is the sound of confusion that I hear.” Yehoshua could not 
identify the sound because he had trained himself never to hear anything improper. “Might” refers to psalms of 
praise that sweeten judgments, while “weakness” refers to prayer, which requires self weakening and humility. 
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Since Yehoshua guarded his ears from unrefined sound, he could not immediately recognize a voice that did not 
belong to either holy category. 

Returning to Yehudah’s encounter with Yosef, Rabbi Elimelech explains that Yehudah perceived Yosef’s 
spiritual stature even without knowing his identity. With spiritual clarity, Yehudah recognized that Yosef 
possessed refined ears capable of receiving elevated speech. This is why he says, “bi Adoni,” meaning “speak 
with me,” and reassures Yosef that his words will be received. The phrase “for you are like Pharaoh” does not 
mean identity, but contrast. Just as Pharaoh represents the extreme of impurity, Yosef stands opposite him in 
holiness. Because of this spiritual polarity, Yehudah knows that his words will enter Yosef’s ears and be 
understood correctly. 

The maamar thus presents refined hearing as a spiritual faculty. True hearing is the ability to receive holiness 
without contamination, to listen only where words lead to truth, humility, and Divine service. 

Practical Takeaway:​
A person must guard not only what they say, but what they allow themselves to hear. Spiritual growth depends 
on cultivating inner discernment, choosing carefully whose words enter one’s inner world. Torah and prayer 
require refined receptivity. Exposure to speech that is cynical, coarse, or spiritually empty dulls this sensitivity. 
By guarding one’s “ears,” one becomes capable of receiving Torah deeply and engaging in meaningful prayer. 

Chassidic Story:​
It is related that Rabbi Elimelech once advised a תלמיד who complained of confusion during prayer and 
learning. Rabbi Elimelech asked him about his daily conversations and the environments he frequented. When 
the student admitted to regularly listening to idle chatter and mockery, Rabbi Elimelech told him that the 
problem was not his mind, but his ears. “A vessel that is filled with noise cannot receive subtle sound,” he said. 
The student resolved to limit what he listened to and to immerse himself more in Torah speech. Over time, he 
reported that prayer became clearer and learning more alive, as if his inner hearing had been restored. 

END NOTE] 
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