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And Judah approached him and said, “Please, my lord.” We
will preface to explain the verse in Psalms, “And according
to Your fear is Your wrath, etc.” (Psalms 90:11).

For behold, with the Creator, blessed be He, no fear applies to
Him at all. Rather, this fear that He has, the Exalted Name has,
that He fears that a person should not sin.

Because of His love, that He loves the person, to benefit him in
his end, for His way, blessed be He, is to benefit all His
creations, and therefore He fears that he should not sin.

And it is found that the fear of the Creator, blessed be He, is
fear from within love. And likewise, the punishment that He
punishes a person is also because He wants to benefit him in his
end.

He refines him with sufferings in this world so that he will be
able to receive the good in the World to Come. And this is
“And according to Your fear is Your wrath.”

Its explanation: just as Your fear is from love of the person, so
Your wrath, that You punish the person, is also because of love,
to benefit him in his end.

“To number our days, thus inform.” For a person needs to
cleave to His attributes, as the Holy One’s fear is from love.

So too a person needs to be fearful from love of the Creator,
exalted be He, that fear should rise upon his head to sin from
love.

That he loves the Creator, blessed be He, and how could he sin
and separate his love from Him, Heaven forbid.

For the root of the matter is that fear applies only from that
which the eyes see, but from that which is not seen, fear does

not apply.

For from what would one fear. But love is in the heart, and in
the heart one can imagine even something that is not seen at all.
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And therefore the Creator, blessed be He, is surely the One who
sees and is not seen, and a person needs to imagine in his heart
the greatness of His rule and His awesomeness and His
wonders.

And through this there will come to him great love in his heart
to the Creator, blessed be He, and moreover, in thought a
person can attain attainments without end.

For thought too is without end, and if so a person needs to bind
himself with cords of love, and from within love he will have
the fear to sin, Heaven forbid, lest he separate love, Heaven
forbid.

And this is the explanation of “My Sabbaths you shall keep.”
And seemingly it should have said “My Sabbath you shall
keep,” and what is this doubling of the letter tav?

And it appears that the Sabbath is only love, and a person needs
to bind the weekdays with the Sabbath, for the weekdays are
fear, and we wrote that fear needs to be from within love.

And therefore for this reason we count the weekdays by means
of the Sabbath, “Today is the first day of the Sabbath,” and
likewise each and every day.

In order to bind the Sabbath into the weekdays, that also in the
weekdays there should be love, and there should be fear from
within love.

And when fear is from within love, then also the weekdays are
called Sabbath, for they too are levels of love.

But they are not like the Sabbath itself, for the Sabbath is only
love alone, but the weekdays are fear because of love, and this is
called a partial Sabbath.

And this is the hint in the verse “My Sabbaths etc.”, meaning
two Sabbaths, that is, the weekdays and the Sabbath day.

For the weekdays are also called Sabbath as explained above,
and it hints to the weekdays with the doubling of the tavs, to
show that they are not like the Sabbath itself, which is entirely
love.
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“You shall keep” hints to thought, like “and his father kept the
matter,” meaning that the essence of love is in thought in the
heart, as explained above.

And what emerges for us from this is that we need to bind the
weekdays with the Sabbath, in order to draw love from the
Sabbath onto the weekdays, and there should be fear from within
love.

And this is “To number our days, thus inform,” meaning that the
Holy One, blessed be He, informed us in His mercy that we
should count the weekdays together with the Sabbath.

“Today is the first day of the Sabbath,” etc., in order that there
be fear from within love, like the attribute of the Holy One,
blessed be He, whose fear is from love of the person.

And this is the explanation of “Please, my lord,” meaning that
also judgment — for the name “Adonai” hints to judgment — is
also for my good.

“And according to Your fear is Your wrath,” and everything is
for good, in order to bequeath good reward in the World to
Come.

Blessed is the Lord forever, amen and amen.

[NOTE Summary:
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In this maamar, Rabbi Elimelech of Lizhensk explains that all Divine conduct, even judgment and suffering,
flows from love. Hashem’s “fear,” so to speak, is not fear of loss or threat, but concern that a person might sin
and thereby forfeit the ultimate good prepared for him. Because the Creator’s very nature is to bestow goodness
upon all His creations, even punishment is an expression of compassion, a refining process in this world so that
a person can fully receive good in the World to Come. This is the deeper meaning of the verse “According to

Your fear is Your wrath,” that just as Divine fear is rooted in love, so too Divine wrath is an act of love.

Rabbi Elimelech then turns to the avodah of the human being. A person is commanded to cleave to Hashem’s
attributes. Just as Divine fear emerges from love, so too human fear of sin must arise from love of Hashem.
Fear that is detached from love is incomplete. True yirah is the trembling of someone who loves deeply and

cannot bear separation. Since fear is usually triggered by what the eyes see, and Hashem is unseen, love

becomes the primary gateway. Love resides in the heart and imagination, and through thought a person can
picture the greatness, sovereignty, and wonders of Hashem. Thought itself has no limit, and through it one can

reach endless spiritual attainments.
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This framework explains why the Torah says “My Sabbaths” in the plural. Shabbat represents pure love, while
the weekdays represent fear. Yet the weekdays are meant to be connected to Shabbat, so that weekday fear is
infused with Shabbat love. For this reason, the days of the week are counted in relation to Shabbat, such as
“today is the first day of the Sabbath,” so that love from Shabbat extends into the weekdays. When fear is born
from love, even the weekdays are called a form of Shabbat, a partial Shabbat, though not identical to Shabbat
itself. Shabbat is love alone, while the weekdays are fear because of love.

Rabbi Elimelech further explains that “you shall keep” alludes to thought, as in “his father kept the matter,”
emphasizing that the root of love is in the inner world of thought and heart. The essential work, then, is to bind
the weekdays to Shabbat in one’s inner life, drawing love into everyday existence so that all fear of sin is
transformed into fear of separation from the Beloved. Even the Divine name associated with judgment, Adonai,
is revealed as goodness, for judgment itself serves the ultimate benefit of the soul. Everything, without
exception, is directed toward bestowing a good and eternal reward in the World to Come.

Practical Takeaway:

A person should consciously connect weekday life to the inner atmosphere of Shabbat. This means pausing
during ordinary days to recall love of Hashem, His goodness, and His ultimate intention to bestow good. When
fear of failure or wrongdoing arises, it should be reframed as fear of losing connection, not fear of punishment.
By cultivating loving awareness through thought and reflection, even discipline, boundaries, and self restraint
become expressions of closeness rather than distance.

Chassidic Story:

Rabbi Elimelech once noticed a student who was visibly anxious and weighed down by fear of spiritual failure.
The student confessed that his avodat Hashem felt heavy, driven mostly by fear of punishment. Rabbi
Elimelech responded by inviting him to observe a father watching his child take first steps. “Do you see fear in
the father’s eyes?” he asked. “There is concern, yes, but it comes from love. He fears only that the child might
fall and miss the joy of walking.” He explained that Hashem looks at a Jew in the same way. The student later
testified that this teaching transformed his entire inner world, replacing paralyzing fear with a desire to stay
close out of love.

END NOTE]
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Or it may be said, “And he approached, etc., for you are like
Pharaoh.” One can say that since Scripture is unspecified and it
does not state to whom he approached, but only says “to him” in
general,

we can say that it refers to the Holy One, blessed be He, that the
righteous one is called Judah, and he approaches Him, blessed
be His Name, in prayer, to pray on himself.

“And he said, please, my Lord, etc., and let not Your anger burn
against Your servant,” only that You should always magnify
Your kindness with me and not scrutinize my deeds.

“For you are like Pharaoh,” its explanation: why should You
scrutinize me, since it is impossible to direct my thoughts to one
matter.

And sometimes my thought strengthens to ascend in my thought
to great supernal levels, in the level of the righteous, who are
“like You,” for the righteous decrees and the Holy One, blessed
be He, fulfills.

And sometimes my thought weakens and becomes vanity, a
likeness of deceptive acts, “like Pharaoh,” which is letters of
“oref,” which is a hint to the husk.

And because of this will You open Your eyes to scrutinize my
deeds. Therefore act with me with righteousness and kindness.
And this is sufficient for one who understands.

[NOTE Summary:
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In this maamar, Rabbi Elimelech offers a radical inner reading of Judah’s approach. Since the verse says only
“he approached him,” without specifying to whom, it can be understood as an approach to the Holy One,
blessed be He. Judah represents the tzaddik within a person, the inner self that dares to come close to Hashem
in prayer and speak honestly. The plea “please, my Lord, let not Your anger burn” becomes a request that

Hashem relate with overflowing kindness rather than strict scrutiny.

The core of the teaching centers on the instability of human consciousness. A person’s thoughts do not remain
fixed. At times, the mind ascends to lofty spiritual levels, resembling “like You,” the state of the righteous
where the tzaddik decrees and Hashem fulfills. At other times, the mind weakens and slips into emptiness and
illusion, symbolized by “Pharaoh,” whose very letters hint to the back of the neck and to the realm of the husk
and concealment. Rabbi Elimelech teaches that this fluctuation is not rebellion but human limitation. Because it
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is impossible to permanently anchor thought at a single elevated level, a person pleads that Hashem not open
His eyes to exacting judgment over these inevitable shifts. Instead, the soul asks to be met with charity and
kindness, not because it deserves it, but because this is the only way spiritual growth can continue.

Practical Takeaway:

A person should approach Hashem with honesty about inner inconsistency. Instead of demanding perfection
from oneself, one can pray for compassion toward the natural ebb and flow of thought and feeling. When
experiencing moments of clarity and elevation, one should value them, but not despair when they fade. Spiritual
work is not measured by constant ascent, but by the courage to keep returning, asking for kindness rather than
harsh self judgment, and trusting that Hashem understands the human mind better than we understand

ourselves. END NOTE]
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Or it may be said, “And Judah approached him, etc.” And
we will preface to explain a verse in Parashat Vayetze: “And
Jacob vowed, etc., saying, if God will be with me, etc., and all
that You give me [ will surely tithe, etc.”

And it is astonishing, that Jacob our father, peace be upon him,
the choicest of the Patriarchs, should make a condition with the
Holy One, blessed be He, that when He will do for him all the
good mentioned in the portion, he will give Him a tithe.

But it appears to me, for behold, King David, peace be upon
him, said, “The Lord God is a sun and a shield.”

One can say the explanation: just as the sun, when it shines with
great brightness, it is impossible to look at it and receive its light
except by means of a shield.

That is, the windows of the house that interpose before it, and
they are to the sun like a shade, and through this we can receive
the enjoyment of its light to look at it.

So too the Name Havayah, blessed be He and blessed be His
Name, because of the greatness of mercy and holiness, it was not
possible to receive the influences of the great mercies and
holiness.

Except through the name Elohim, which is the shade for the
name of mercy, the name Havayah, blessed be He.
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Through it we receive the influences of mercy and holiness, and
this is that the righteous sweetens the name Elohim and
transforms it and brings it into mercy.

And this is “The Lord is your guardian, the Lord is your shade,”
the explanation: the One who guards Israel is the name Havayah,
blessed be He, the name of mercy.

“The Lord is your shade,” the explanation: also the shade, which
is the name Elohim, which is the shade for the name Havayah,
blessed be He, it too becomes the attribute of mercy through the
righteous who sweetens it, and it too agrees to guard us.

And this is what Jacob our father, peace be upon him, said: “If
God will be with me,” meaning that He will agree with me that I
will sweeten Him.

“And guard me on the way, etc.,” that He too will be for me as a
guardian, as explained above.

“And give me bread to eat,” for behold, physical matters are
called “judgments.”

And therefore permission is given to derive benefit from this
world through physical matters, namely eating and drinking and
other physical matters.

In order that the righteous will sweeten them and extract from
them holy sparks, to bring them into holiness.

And were it not for this, the righteous would not be permitted to
stop and separate even for one moment from holiness and
cleaving, and to incline himself to physical matters.

Only in order to bring them into holiness is he permitted to
descend a little and to pause a little from his cleaving.

And Heaven forbid, he is not permitted to separate himself
except a little, for the aforementioned intention.

And the essence is to hold oneself in holiness and cleaving.

And this is “And give me bread to eat,” in the manner of “and |
will return in peace to my father’s house,”

The explanation: that Heaven forbid I will not separate myself
from holiness through this,

,TEITRT 0RO NIYIYD 0°73pn 1R 1T 7Y
101921 1351 D78 DV pRnR P TRV 1M
ayelrpir)

X377 2R Wi WINe 9% 1 Y A
D°R077 oW X T2 M oY,

XITY DOFOR oW RIY H¥0 03) W a9
NTR AYYI RIT 03 N T2 7T O ¥
D°20% X371 03] PRRnT P2T80 0T 7Y o'
NNIR Y.

i OR 0I2Wa VoY IR 2PY MRY 3
NPIRY “BY DI INIT TR DR,

9732 WMWY 07 M R DY 3 72 1M,

DUXV3 NPRWAT NI "2 O 2 03
Y,

SRS Ivn A1 a%ivn niag? v 11 197
MW ORI WY WO TP T,

NIXIXI On WX DIPAR DR TEIY 072
T PP0RI7 PUTRD R M7 X9 NRT 79N
XY NLg2) MPATI TYITRD T2 NON Va7 1908

Y3 2T,

TY? MR OREY TR 78 09197 VT2 )
IMPITH NP P02,

9% YR P I0YY TI9T? XY PR 0¥y oM
233 7327,

NPT YITR XY TAX? XTI R,

2% 0Y2W3 AW 19IR3 79987 D07 °7 103 )
"IN N2,

TEITRT T RRY DY TI9R X 07w ony wine
1T vy,

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

The Rebbe, Rebbe Elimelech of Lizhensk

Noam Elimelech

Parshas Vayigash

But rather that I will extract the holy sparks from them and
immediately return them to my Father in Heaven in peace.

“And all that You give me I will tithe, etc.” And the Sages
learned from here: “One who squanders should not squander
more than a fifth.”

And seemingly, what is this expression “one who squanders,” it
should have said “one who gives.”

And according to our approach it will be explained, with the
help of God, that “one who squanders” is an expression of
degradation.

Meaning that the righteous degrades himself to pause from
cleaving to physical matters.

“He should not squander more than a fifth,” meaning that he
should not completely stop, only a little.

Meaning that four parts should remain in holiness and cleaving,
and only a fifth part is given permission to pause, hinting at a
small matter.

And even this he will elevate and bring into holiness, as above,
to elevate holy sparks, as above.

And the Gemara derives it from Jacob our father, peace be upon
him, who said “And all that You give me,”

Meaning from matters of physicality, I will not incline myself
except a little, as above.

And this is “I will surely tithe it,” meaning a fifth, as above, and
since “a fifth” is not written, it also hints in his words

That even this small amount I will elevate to You also into
holiness, for “tithe” hints to holiness.

And this is what Joseph said, “Here is seed for you,” for it is
known that Joseph circumcised and converted the Egyptians.
And he said to them: your sowing, meaning your actions, do
them for the sake of the final letter heh, which is the Shechinah.
“And you shall give a fifth to Pharaoh,” its explanation: when
you incline yourselves to matters of physicality, do not incline
except one fifth.
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For “Pharaoh” is letters of “the back of the neck,” a hint to this VWY TIT 077 M, NN Avae 03
world, to matters of physicality. NP,
“And four parts shall be for you,” that you should remain in
holiness and grasp four parts in holiness and not stop
completely.
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And afterwards you will bring everything into holiness. TYITRE P8 997 107198 12 XY
And this is “And Judah approached him and said, please, my
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Lord,” its explanation: that the name “Adonai” is “with me,” CCo o T oot o s

meaning that [ sweetened it into mercy.

“And let not Your anger burn, etc.,” that anger should not be
able to come, Heaven forbid, because also the name Adonai has
been sweetened into mercy.
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And this is sufficient for one who understands. o).
[NOTE Summary:

In this maamar, Rabbi Elimelech deepens the teaching of how Divine mercy is accessed through proper
spiritual mediation. He begins with Yaakov Avinu’s vow, which at first glance appears puzzling. How could
Yaakov, the choicest of the Patriarchs, condition his service of Hashem on receiving material blessing? Rabbi
Elimelech explains that this vow is not transactional but structural. Drawing on the verse “Hashem Elokim is a
sun and a shield,” he teaches that pure Divine mercy, represented by the Name Havayabh, is too intense to be
received directly. Just as sunlight requires a filter in order to be usable, Divine kindness must be mediated
through the Name Elokim, which functions as a protective shade.

The task of the tzaddik is to sweeten the attribute of Elokim, transforming judgment into mercy so that Divine
influence can flow into the world in a receivable way. This explains Yaakov’s prayer that “Elokim be with me,”
meaning that the attribute of judgment should agree to be sweetened and serve as a guardian rather than a force
of restriction. Material life itself belongs to the realm of judgment. Engagement with physicality is therefore
inherently dangerous, yet it is permitted only for one purpose: to extract holy sparks and return them to their
Divine source. Without this mission, a tzaddik would have no license to disengage from constant cleaving to
holiness even for a moment.

Rabbi Elimelech clarifies the rabbinic teaching that one who “squanders” should not squander more than a fifth.
The word “squander” is read literally as self debasement. Any turn toward physical involvement is a descent
from spiritual intimacy. The Torah therefore limits this descent to a fifth, meaning that the overwhelming
majority of one’s inner life must remain anchored in holiness. Even the small allowance for physical
engagement must itself be elevated back into sanctity. This principle is illustrated through Yosef’s instruction in
Egypt. Yosef teaches that all action, even agricultural labor, must be directed toward the Shechinah. Only a fifth
may be given to “Pharaoh,” symbolic of the back of the neck, the realm of this world and materiality. The
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remaining four parts must remain firmly rooted in holiness, after which everything is reintegrated into Divine
service.

The segment concludes by returning to Yehudah’s approach. When Yehudah says “bi Adoni,” Rabbi Elimelech
reads it as a declaration that the Divine Name associated with judgment has been internalized and sweetened.
As a result, anger can no longer arise, because even judgment itself has been transformed into mercy.
Everything, including descent, concealment, and material engagement, becomes part of a unified movement
toward holiness.

Practical Takeaway:

A person must recognize that engagement with the physical world is not inherently negative, but it is strictly
conditional. Physical involvement is justified only when it serves a higher purpose. One should limit
distraction, indulgence, and self absorption, ensuring that most of one’s inner energy remains anchored in
spiritual awareness and connection. Even necessary involvement in the material world should be approached
consciously, with the intention to elevate it rather than be consumed by it.

Chassidic Story:

It is told that Rabbi Elimelech once observed a 7°n%n who was troubled by guilt over tending to his livelihood.
The student felt that any time spent away from Torah and prayer was a spiritual failure. Rabbi Elimelech
responded by pointing to a candle. “If the wick never entered the oil,” he said, “there would be no flame at all.”
He explained that descent is only a failure when it is an escape. When it is done deliberately, for the sake of
illumination, it becomes part of the ascent itself. The student later testified that this teaching allowed him to
work, eat, and engage with the world without losing his inner bond to holiness.

END NOTE]

T AnRR
“Please let your servant speak a word in my lord’s ears,”
meaning an approach for prayer, that he prays to the Holy One,
blessed be He, that He accept our prayer with mercy.

17207 TYHT T ,"ITN HIRR 93T N3 3T
D°RT3 AN79N P3RNY T30 DW? 27amy,

“For you are like Pharaoh,” for behold, the worlds, at the time

Qb WY vwa ninhiva 7307 ,avieD ging oo
that they have an ascent, then they are revealed and bestow A A 122 22

mon? DOYBY D09a0R 0 1N 9,

downward.

And this is what is said: the righteous—my desire is to be “like YW 7Y NITY NRWR PUIRT RRY 1
You,” at the time that the worlds are revealed and give influence. YOI o°Inin 0%ann Ninivaw,
And this is “like Pharaoh,” an expression of revelation. 193 1Y 99 I,

Likewise, my desire is always to bestow downward through the
name “Adonai,” an influence of blessing and success and life,
for us and for all Israel.
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Amen, so may it be His will. 71%7 77 19 TN,
[NOTE Summary:

In this maamar, Rabbi Elimelech explains the double meaning of Yehudah’s approach as both spiritual battle
and prayer. The Midrash teaches that “approach” can signify approaching for war and approaching for prayer.
These are not two separate paths, but one unified avodah. The tzaddik possesses the power to nullify harsh
decrees, not arbitrarily, but because he is a spiritual warrior. His inner strength and gevurah enable him to wage
the ' nanon, and this strength expresses itself most fully through prayer. Prayer itself is an act of confrontation,
standing before Heaven with courage and resolve.

Rabbi Elimelech then explains the deeper meaning of the Divine name Adonai. While the Name Havayah
represents Divine conduct beyond concealment, the Name Adonai governs this world of action and limitation.
Before Avraham Avinu, the righteous related primarily to Havayah, but Avraham introduced a new mode of
Divine service: engaging the world as it is, under Adonai, and shaping reality through it. This is why Avraham
was the first to call Hashem “Adon.” He revealed that the Divine governance of this world can be directed by
the tzaddik, so that “he decrees and it is fulfilled.”

When Yehudah says “bi Adoni,” Rabbi Elimelech understands this as an expression of empowered humility.
The tzaddik is normally steeped in deep submission, but when he must act, pray, or overturn a decree, he
temporarily clothes himself in spiritual authority. He stands before Hashem with the confidence that the Name
Adonai itself is aligned with him. This is the meaning of our prayer “Adonai, open my lips” that the Divine
force governing this world should act through human speech.

The continuation of the maamar reframes “for you are like Pharaoh” not as comparison to evil, but as
comparison to revelation. When the upper worlds ascend, they reveal themselves and channel blessing
downward. The tzaddik longs to mirror this state, to be “like You” in times of revelation, constantly drawing
down blessing, life, success, and abundance into this world through the Name Adonai, for all of Israel. Thus
prayer becomes the channel through which hidden Divine abundance is revealed and distributed.

Practical Takeaway:

Prayer is not passive. It is an act of courage and responsibility. A person should approach prayer with inner
strength, trusting that words spoken sincerely can shape reality. At the same time, one must balance humility
with confidence, knowing when to submit and when to stand firmly. The goal of prayer is not escape from the
world, but to draw blessing, clarity, and life into it.

END NOTE]
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1 9RRR

“Please let your servant speak a word in my lord’s ears, and
let not Your anger burn, etc.” And Rashi, of blessed memory,
explained: “Let my words enter your ears.”

And it is difficult: what is this expression of entering into ears,
and we do not find in the entire Torah that Moses said to Israel
or in other matters that Scripture would use this expression,
“entering ears.”

And it appears, for behold we find that the Holy One, blessed be
He, said to Moses, “Write this as a remembrance in the book and
place it in the ears of Joshua.”

And seemingly one must understand: since it will be written in a
book, then whoever wishes will read it, so how does “place it in
the ears of Joshua” apply?

And also, what is this expression “in the ears,” etc., is he to
place them in his ears?

And it appears to explain, for behold it is written: “And he said:
it is not the sound of response of might, nor is it the sound of
response of weakness; the sound of response I hear.”

And seemingly, could he not understand whether it was a sound
of joy, which is a sound of victory, or whether it was a sound of
weakness, which is fleeing and a cry of woe?

Rather, it appears that Joshua guarded his ears, that he would not
hear any matter that was not fitting at all.

And behold, “might” refers to the verses of praise, which are to
subdue tyrants and mights, and they too need to be sweetened
with might at their root, therefore they are called mights.

And “weakness” hints to prayer, in accordance with what the
Sages said: “One who prays for his fellow must weaken
himself,” which is weakening of strength.

As it is written: “And Moses weakened,” teaching that he
weakened himself.

And this is what Joshua said to Moses: a sound I hear in the
camp.
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“It is not the sound of response of might,” meaning the song of
tyrants, which is the sweetening of judgments.

“And it is not the sound of weakness,” which is prayer that
requires weakening oneself.

“The sound of response I hear,” meaning that I do not
understand, for I have never heard such a sound, for he guarded
his ears not to hear anything that was not fitting.

And behold, one can give a reason for praise why this expression
“book” is used, that the Torah is called a book.

And it appears that “book” is an expression of border regions
that stand on the border,

Just as the border guards the country so that no enemy will enter
the country,

And if a person needs to enter the country he must go by way of
the border,

So too the Torah is our border, which guards us, etc.,

And when we need to cleave ourselves to the Creator, exalted be
He,

We need to cleave ourselves by way of the Torah, which is the
book.

And it is known that “this” is called the Shechinah,

And this is what the Holy One, blessed be He, said to Moses,
“Write this as a remembrance in a book,”

Meaning, when you study Torah you will see that the Shechinah
rests in the Torah, which is called book, as above.

“And place it in the ears of Joshua,” meaning that you should
not study Torah with one who does not have clarified ears like
Joshua,

And this is by way of hint, like “in the ears of Joshua.”

And this is also the explanation here,

For Judah saw with his pure vision that this was the level of
Joseph,

Even though he did not know that this was Joseph himself,
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Even so, he saw and understood with the eye of intellect his o i :
. 7T INW IR 23WD TV PN 81209 Y AW,
great holiness. ' T ' '

Therefore he said to him, “Please, my lord,” meaning speak with . . .
8Y 13T W2 I "2 37 N 10,

me.

And if it will be difficult for you, how can you speak with me, D277 CIRY 1Y 1277 2127 AAR PR 17 AWRY OX)
for I speak on my very high level, MY TRV WON TR TR TY 171737 *N371703?
To this he said to him, “Please let your servant speak a word in ST IR 927 772V R3O0 12 MR 1Y
my lord’s ears,” meaning | see that you have clarified ears and Y27 30127 02102 DR 77 WY AR IR WD
my words will enter your ears. INI,
“For you are like Pharaoh,” and seemingly why did he not say TAR 03 MR KD % 77IRIYY 7Y qin) 03
“for you are Pharaoh™? "vI93?
But the matter is thus: he said to him that your holiness stands 71RO Y AWITRAY 12 R L2 WD R
opposite Pharaoh, Ty YW a1 Ny,
Just as Pharaoh is in the husk, so you opposite him are in , : .
holiness. TR INMIYY TAN 12 ,7977R2 RIT VIRV N3,

And therefore I know that my words will enter your ears.
Understand.

[NOTE Summary:

In this maamar, Rabbi Elimelech focuses on the inner meaning of hearing and receptivity in avodat Hashem.
Yehudah’s words, “Let your servant please speak a word in my lord’s ears,” together with Rashi’s explanation
“let my words enter your ears,” raise a difficulty. Nowhere else does the Torah speak in this unusual language
of “entering ears.” Rabbi Elimelech explains that this phrasing signals a special kind of spiritual hearing, not

T3] TN 13T 032 O YTV 7).

mere physical reception of sound, but an inner openness purified from improper influences.

This idea is illuminated through the verse where Hashem tells Moshe, “Write this as a remembrance in the book
and place it in the ears of Yehoshua.” Since the matter is already written in a book, why must it be “placed in
the ears” of Yehoshua? Rabbi Elimelech explains that Torah is called a “sefer” not only in the sense of a book,
but like a border region that guards a country. Just as entry into a land must pass through its border, attachment
to Hashem must pass through Torah. The Torah guards the soul and serves as the only proper gateway to Divine
attachment. When Hashem says “write this in the book,” He is revealing that the Shechinah rests within Torah
itself. “Place it in the ears of Yehoshua” means that Torah must be taught only to one whose ears are refined and
guarded, capable of receiving holiness without distortion.

Rabbi Elimelech then explains Yehoshua’s statement at the sin of the Golden Calf, when he says, “It is not the
sound of might, nor the sound of weakness; it is the sound of confusion that I hear.” Yehoshua could not
identify the sound because he had trained himself never to hear anything improper. “Might” refers to psalms of
praise that sweeten judgments, while “weakness” refers to prayer, which requires self weakening and humility.
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Since Yehoshua guarded his ears from unrefined sound, he could not immediately recognize a voice that did not
belong to either holy category.

Returning to Yehudah’s encounter with Yosef, Rabbi Elimelech explains that Yehudah perceived Yosef’s
spiritual stature even without knowing his identity. With spiritual clarity, Yehudah recognized that Yosef
possessed refined ears capable of receiving elevated speech. This is why he says, “bi Adoni,” meaning “speak
with me,” and reassures Yosef that his words will be received. The phrase “for you are like Pharaoh” does not
mean identity, but contrast. Just as Pharaoh represents the extreme of impurity, Yosef stands opposite him in
holiness. Because of this spiritual polarity, Yehudah knows that his words will enter Yosef’s ears and be
understood correctly.

The maamar thus presents refined hearing as a spiritual faculty. True hearing is the ability to receive holiness
without contamination, to listen only where words lead to truth, humility, and Divine service.

Practical Takeaway:

A person must guard not only what they say, but what they allow themselves to hear. Spiritual growth depends
on cultivating inner discernment, choosing carefully whose words enter one’s inner world. Torah and prayer
require refined receptivity. Exposure to speech that is cynical, coarse, or spiritually empty dulls this sensitivity.

b (13

By guarding one’s “ears,” one becomes capable of receiving Torah deeply and engaging in meaningful prayer.

Chassidic Story:

It is related that Rabbi Elimelech once advised a 71%n who complained of confusion during prayer and
learning. Rabbi Elimelech asked him about his daily conversations and the environments he frequented. When
the student admitted to regularly listening to idle chatter and mockery, Rabbi Elimelech told him that the
problem was not his mind, but his ears. “A vessel that is filled with noise cannot receive subtle sound,” he said.
The student resolved to limit what he listened to and to immerse himself more in Torah speech. Over time, he
reported that prayer became clearer and learning more alive, as if his inner hearing had been restored.

END NOTE]
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