
 

 

 



 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Ki Savo 
ב מַאֲמָר  

Introduction​
This discourse by Rabbi Menachem Mendel of Horodok (Horodaker), one of the foremost disciples of the 
Maggid of Mezritch and among the earliest leaders of Chassidus, explores the deep symbolism of bikkurim 

(first fruits), Torah, and the attributes of the soul. Rabbi Menachem Mendel (d. 1788) lived primarily in 
Horodok, White Russia, and later in Eretz Yisrael. He was renowned for his fiery avodah, inner refinement, and 

profound mystical teachings. In this maamar, he demonstrates how Torah and mitzvos are rooted in wisdom, 
how the attributes serve as vessels to guard Divine treasure, and how both rich and poor in daas (spiritual 
awareness) respond differently to this responsibility. The discourse weaves together parables, Midrashic 

insights, and verses to explain how wisdom and mitzvos shine through the medium of attributes, and how the 
ultimate goal is the elevation of all deeds into Hashem’s treasury. 

Parshas Ki Savo – Maamar 2. “Said (Rabbi Yochanan) Rav 
Nachman: May it be my merit that I fulfilled three meals on 
Shabbos” (Shabbos 118b). The Rav opened: “And it will be 
when you come … and you shall take from the first …” upon 
the verse of David HaMelech, peace be upon him (Tehillim 
19:11–12): “More desirable than gold and much fine gold … 
also Your servant is careful with them, in keeping them is great 
reward.” 

 

ת רָשַׁ י פָּ : נחְַמָן רַב )ר"י( "אָמַר ב' מַאֲמָר – תָבוֹא כִּ  
יתִי י לִי תִּ קְימְַתִּ לֹשׁ שֶׁ בָּת" סְעוּדוֹת שָׁ קיח, )שבת בְּשַׁ  
תַח ב(. י "וְהָיהָ הָרַב: פָּ ית" וְלָקַחְתָּ וְכוּ' תָבוֹא כִּ מֵרֵאשִׁ  

י עַל וְכוּ', וִד מַאֲמַר פִּ לֶךְ דָּ לוֹם עָלָיו הַמֶּ )תהלים הַשָּׁ  
ז מִזָּהָב "הַנֶּחֶמָדִים יב(: – יא יט, גַּם וְכוּ' רָב וּמִפַּ  

ךָ הֶם נזִהְָר עַבְדְּ מְרָם בָּ רָב עֵקֶב בְּשָׁ ". 

And it is explained in the sefarim with a parable: A mortal king 
who gives and hands over to a guard the choicest, the best, and 
the first of his treasuries to guard, so that they should be 
protected from damage and loss, in order that the treasury 
should shine forever, whenever they wish to make use of it. But 
if it is damaged – the illumination within is lost and will not 
shine, and certainly if it is lost completely. 

סְפָרִים וּמְבאָֹר  ל, עִניְןַ בַּ שָׁ נּוֹתֵן הֶדְיוֹט מֶלֶךְ הַמָּ שֶׁ  
ית וּמֵיטַב מִבְחַר לְשׁוֹמֵר וּמוֹסֵר אוֹצְרוֹתָיו גִּנזְיֵ וְרֵאשִׁ  

מרֹ, כְדֵי לִשְׁ מְרוּ בִּ תַּ יִּשְׁ כְדֵי וְהָאֲבֵדָה, הַהֶפְסֵד מִן שֶׁ בִּ  
יָּאִיר ירְִצוּ אֵימַת כָּל לְעוֹלָם, הָאוֹצָר שֶׁ מֵשׁ שֶׁ תַּ לְהִשְׁ  

אֵין מַה עִמּוֹ, ן שֶׁ יֵּפְסַד כֵּ אוֹר יאְַבֵּד - כְּשֶׁ בּוֹ הַמָּ וְלֹא שֶׁ  
ן וְכָל יאִָיר, כֵּ יֹּאבַד שֶׁ  מֵאִתּוֹ כְּשֶׁ . 

Behold, even in a parable of a mortal, eyes that see will testify 
and declare the great favor that the guard finds with the king at 
the beginning – before he handed him the treasury and its 
illumination, for the guard enjoys its light, he goes to the king 
without hindrance (Sukkah 45b), and what more does he need. 
But in truth the parable is this: when the guard watches well 
and is careful in his guarding – the guard becomes the king’s 
treasury, to hide in his hand all his delights. Certainly so. 

ל אֲפִלּוּ הִנֵּה  מְשָׁ הָרוֹאוֹת עֵיניַםִ וְיגִּידוּ יעִָידוּ הֶדְיוֹט, בִּ  
צָא הַחֵן גּדֶל אֶת מָּ לֶךְ אֵצֶל הַשׁוֹמֵר שֶׁ חִלָּה הַמֶּ תְּ – בַּ  

סַר קדֶֹם מָּ אוֹר הָאוֹצָר לוֹ שֶׁ בּוֹ, וְהַמָּ הֲרֵי שֶׁ הַשׁוֹמֵר שֶׁ  
לֶךְ אֵצֶל ילֵֵךְ לְאוֹרוֹ, נהֶֶנהֶ מה, )סוכה בַּר בְּלֹא הַמֶּ  

ל וֶאֱמֶת עוֹד, לּוֹ וּמַה ב( מרֹ הוּא, מָשָׁ ישְׁ הַשׁוֹמֵר כְּשֶׁ  
מִירָתוֹ וְיזִהֵָר הֵיטֵב ה -הַשׁוֹמֵר בִּשְׁ לֶךְ אוֹצַר נעֲַשָׂ הַמֶּ  
ידָוֹ לִגְנזֹ עֲשׁוּעָיו. כָּל בְּ אי שַׁ וַדַּ בְּ  
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And behold, in this way our Sages said (Bereishis Rabbah 1:6): 
“Bereishis – for the sake of Torah and for the sake of Yisrael 
and for the sake of the first fruits, which are called ‘first,’ for 
their sake the world was created.” And the matter is known: 
“All with wisdom You made” (Tehillim 104:24), which is 
called (Tehillim 111:10): “The beginning of wisdom is fear of 
Hashem – it is His treasure” (Yeshayahu 33:6). And our Sages, 
of blessed memory, said (Berachos 33b): “The Holy One, 
blessed be He, has nothing in His world except a treasury of 
fear of Heaven alone,” for the attributes are storehouses – to 
guard within them the treasure, which is wisdom. 

רֶךְ עַל וְהִנֵּה  רבה )בראשית זַ"ל רַבּוֹתֵינוּ אָמְרוּ זהֶ דֶּ  
ית ו(: א, בִיל - "בְּרֵאשִׁ רָאֵל הַתּוֹרָה בִּשְׁ וּבִכּוּרִים וְישְׂ  

נִּקְרָאִים ית שֶׁ בִילָם רֵאשִׁ וְהָעִניְןָ הָעוֹלָם", נבְִרָא בִּשְׁ  
כֹּל כד(: קד, )תהלים מַאֲמָר ידָוּעַ חָכְמָה "הַ בְּ  

יתָ", הוּא עָשִׂ ית י(: קיא, )שם נקְִרָא שֶׁ חָכְמָה "רָאשִׁ  
וְאָמְרוּ ו(, לג, )ישעיהו אוֹצָרוֹ" הִיא ה' ירְִאַת  

לוֹ "אֵין ב(: לג, )ברכות לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ  
דוֹשׁ ל אוֹצָר אֶלָא בְּעוֹלָמוֹ הוּא בָּרוּךְ לְהַקָּ ירְִאַת שֶׁ  

מַיםִ לְבַד", שָׁ י בִּ דּוֹת כִּ י הֵם הַמִּ תֵּ מרֹ - גְנזָיִם בָּ לִשְׁ  
הוּא בְּתוֹכָם הָאוֹצָר הַחָכְמָה שֶׁ . 

For the attributes are limiters for the wisdom – in every attribute 
that guards it according to Torah. Without the attributes that 
guard to conceal it within them, it is impossible to use and to 
effect the activity of wisdom at all, for it does not become 
limited. As it is said (Iyov 11:9): “Longer than the land its 
measure, and broader …” And anything that is not limited and 
endless has no handle by which to hold it and to use it. But the 
attributes are those that limit it. 

 

י דּוֹת כִּ ילִים הֵם הַמִּ כָל - לַחָכְמָה מַגְבִּ ה בְּ ה מִדָּ וּמִדָּ  
מְרָהּ מְשַׁ י עַל שֶׁ י הַתּוֹרָה, פִּ דּוֹת וּבִלְתִּ מְרִים הַמִּ הַמְשַׁ  

ר אִי בְּתוֹכָם לְהַגָּנוּז מֵשׁ אֶפְשָׁ תַּ עֲלַת וְלִפְעַל לְהִשְׁ פְּ  
לָל, הַחָכְמָה הֲרֵי כְּ לֶת, אֵינהָּ שֶׁ מַאֲמָר מִתְגַבֶּ )איוב כְּ  

ה מֵאֶרֶץ "אֲרַכָּה ט(: יא, בָר וְכָל וְכוּ', וּרְחָבָה" מִדָּ דָּ  
אֵינוֹ בּוֹ לְהַחְזיִק ידָ בֵּית לוֹ אֵין סוֹף וְאֵין מַגְבָּל שֶׁ  

שׁ מֵּ תַּ דּוֹת אֲבָל בּוֹ, וּלְהִשְׁ ה הַמִּ ילִים הֵמָּ אוֹתָהּ מַגְבִּ . 

The point: if indeed the attributes also are not limiters, for 
example, compassion in the heart has no boundary and end, and 
it is able truly to spread in a manner of without end. And so the 
attribute of kindness and the other attributes as well, because the 
attributes are also Divine essence, as is known. But they have a 
measure, a boundary, and a limit by the value of the recipient of 
that attribute – as much compassion as is needed when it fills 
him. And so with kindness and all attributes – they are limited 
by those below them and their recipients. 

 

דּוֹת אָמְנםָ אִם נקְָדַת ן גַּם הַמִּ לִים, אֵינםָ כֵּ הֲרֵי מַגְבָּ שֶׁ  
רֶךְ עַל ל דֶּ לֵּב -הָרַחֲמָנוּת מָשָׁ בַּ וְסוֹף, גְּבוּל לָהּ אֵין שֶׁ  

ט הִיא וִיכוֹלָה אֱמֶת לְהִתְפַּשֵׁ רֶךְ עַל בֶּ וּכְמוֹ סוֹף, אֵין דֶּ  
ת כֵן אָר הַחֶסֶד מִדַּ דּוֹת וּשְׁ ן, גַּם הַמִּ ניֵ כֵּ דּוֹת מִפְּ הַמִּ שֶׁ  

ן גַם הֵם יָּדוּעַ. עַצְמִית אֱלֹקוּת כֵּ לָהֶם ישֵׁ אֲבָל אם כַּ  
ה ה אוֹתָהּ הַמְקַבֵּל עֵרֶךְ ידְֵי עַל וּתְחוּם וּגְבוּל מִדָּ דָּ הַמִּ  
צָרִיךְ מַה מְמַלֵא רַחֲמָנוּת שֶׁ ת כֵן וּכְמוֹ אוֹתוֹ, כְּשֶׁ מִדַּ  

דּוֹת וְכָל הַחֶסֶד ה - הַמִּ לִים הֵמָּ לְמַטָה ידְֵי עַל מַגְבָּ שֶׁ  
לֵיהֶם מֵהֶם וּמְקַבְּ , 

And in this way, “The beginning of wisdom” in any case 
certainly is affected and shines by means of the attributes, as is 
known, and it is impossible in any way without them. Therefore 
a person must guard his attributes, in order that he be able to act 
through the activities of wisdom, and the wisdom will shine 
within him: “When His lamp shone over my head” (Iyov 29:3), 
“And oil on his head will not be lacking” (Koheles 9:8). And by 

 

רֶךְ וְעַל ית זהֶ דֶּ ניִם כָּל עַל חָכְמָה" "רֵאשִׁ אי פָּ וַדַּ בְּ  
עֶלֶת דּוֹת ידְֵי עַל וּמֵאִיר מִתְפַּ יָּדוּעַ, הַמִּ ר וְאִי כַּ אֶפְשָׁ  

ם. אפֶֹן בְּשׁוּם לְתָּ מרֹ הָאָדָם צָרִיךְ וְלָכֵן בִּ מִדּוֹתָיו, לִשְׁ  
כְדֵי יּוּכַל בִּ עֲלוֹת ידְֵי עַל לִפְעַל שֶׁ וְהַחָכְמָה הַחָכְמָה פְּ  
אִיר הִלָּה בּוֹ תָּ ג( כט, )איוב ראֹשׁוֹ" עֲלֵי נרֵָהּ "בְּ  

מֶן וּלְאוֹרוֹ ח( ט, )קהלת יחְֶסָר" אַל ראֹשׁוֹ עַל "וְשֶׁ  
ית עַד ילֵֵךְ י( י, )ירמיה עוֹלָם וּמֶלֶךְ חַיִּים אֱלֹקִים בֵּ  

ל שָׁ לְעֵיל הַנִּזכָּר כַּמָּ . 
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its light he will go until the house of the living God and King of 
the world (Yirmiyahu 10:10), like the parable mentioned above. 
And so too the Torah is called “first,” for it is wisdom that is 
hidden within the attributes. And likewise Yisrael arose in 
thought first, as is known (Bereishis Rabbah 1:4), and are called 
“first” (Yirmiyahu 2:3). 

 

ית" נקְִרָאת הַתּוֹרָה כֵן וּכְמוֹ הִיא - "רֵאשִׁ הַחָכְמָה שֶׁ  
הִיא דּוֹת. בְּתוֹךְ גְנוּזהָ שֶׁ רָאֵל וְכֵן הַמִּ בָה עָלוּ ישְׂ מַחֲשָׁ בְּ  
חִלָּה יָּדוּעַ תְּ וְנקְִרָאִים ד( א, רבה )בראשית כַּ  

ית" ג ב, )ירמיה "רֵאשִׁ ). 
And this is the matter of the first fruits, as it is said (Yeshayahu 
28:4): “As the first fruit before the summer … while still in his 
hand he swallows it,” for it is very desirable by being the first. 
And our Sages said (Bikkurim 3:1): “When a person enters his 
vineyard, he sees a fig that ripened, he ties a reed around it as a 
sign to guard it for the king.” 

 

מַאֲמָר הַבִּכּוּרִים, עִניְןַ וְזהֶוּ ד(: כח, )ישעיהו כְּ  
בִכּוּרָהּ תְאֵנהָ( "כְּ טֶרֶם )בִּ כַפּוֹ בְּעוֹדָהּ וְכוּ' קַיץִ בְּ בְּ  
הִיא - יבְִלָעֶנָּה" בָר שֶׁ ניֵ מְאדֹ הַנֶּחְמָד הַדָּ הֱיוֹתוֹ מִפְּ  
ית, א(: ג, )ביכורים זַ"ל רַבּוֹתֵינוּ וְאָמְרוּ רֵאשִׁ  

נִּכְנסָ כַרְמוֹ, אָדָם "כְּשֶׁ אֵנהָ רָאָה בְּ כְרָה, תְּ בִּ כּוֹרֵךְ שֶׁ  
מְרָהּ לְסִימָן אֶמִי עָלֶיהָ לֶךְ אֶל וּלְשָׁ הַמֶּ ". 

And this is the matter that we said, that he should guard the 
guarding of the first for the king – and enjoy its light also. And 
this is the matter of the reading of the first fruits and the whole 
section: “I declare today …” (Devarim 26:3). 

 
אָמַרְנוּ עִניְןָ וְהוּא מרֹ שֶׁ יִּשְׁ מִירָה שֶׁ ית אֶל שְׁ הָרֵאשִׁ  
לֶךְ עֲבוּר ן, גַּם לְאוֹרָהּ וְיהֵָנהֶ – הַמֶּ קְרִיאַת עִניְןַ וְזהֶוּ כֵּ  

ה וְכָל בִּכּוּרִים רָשָׁ י הַפָּ ג )כו, וְכוּ' הַיּוֹם" "הִגַּדְתִּ ). 

And this is what our Sages said (Bava Kama 92a) regarding the 
first fruits: “After the poor come the rich, who bring in baskets 
of silver and gold; they return the vessels to them. The poor, 
who bring in wicker baskets, the vessels also go to the Kohen.” 

 

אָמְרוּ וְזהֶוּ עִניְןַ א( צב, קמא )בבא זַ"ל רַבּוֹתֵינוּ שֶׁ בְּ  
תַר בִּכּוּרִים ירִים אָזלְָא עַניְאָ "בָּ מְבִיאִים עֲשִׁ שֶׁ  
קְלָתוֹת ל בִּ סֶף שֶׁ לָהֶם עֲניִּוּתָא מַחֲזיִרִים וְזהָָב, כֶּ  
לִים, מְבִיאִין עֲניִּים הַכֵּ סַלֵי שֶׁ לִים נצְָרִים, בְּ ן גַּם הַכֵּ כֵּ  
כֹּהֵן  ."לַ

And it is like the matter of the attributes as well in this way: the 
wealthy, who are masters of knowledge, as our Sages said 
(Nedarim 41a): “There is no poor except in knowledge.” For 
daas is what connects the attributes to their root and to Him, 
may He be blessed. 

 

הוּא עִניְןַ שֶׁ דּוֹת כְּ ן גַּם הַמִּ רֶךְ עַל כֵּ ירִים זהֶ, דֶּ הֵם עֲשִׁ שֶׁ  
עֲלֵי מַאֲמַר דֵעָה בַּ א(: מא, )נדרים זַ"ל רַבּוֹתֵינוּ כְּ  
עַת" מִן אֶלָּא עָניִ "אֵין י הַדַּ עַת -כִּ ר הִיא הַדַּ הַמְקַשֶׁ  

דּוֹת ם אֶל הַמִּ רְשָׁ רֵךְ וְאֵלָיו שָׁ יתְִבָּ . 

And the attributes are called “silver and gold,” as is known. And 
therefore the wealthy, who guard the treasury of the King that 
He entrusted to guard, and He guards them in baskets of silver 
and gold – proper and faithful just as they are in themselves. 

 

דּוֹת סֶף נקְִרָאִים וְהַמִּ יָּדוּעַ, וְזהָָב" "כֶּ ירִים וְלָכֵן כַּ הָעֲשִׁ  
מְרִים מְשַׁ לֶךְ אוֹצַר שֶׁ סַר הַמֶּ מָּ מְרוֹ, שֶׁ וְהוּא לְשָׁ  

מְרָם קְלָתוֹת מְשַׁ ל בִּ סֶף שֶׁ רִים וְזהָָב כֶּ כְּמוֹ וְנאֱֶמָניִם כְּשֵׁ  
הֵן עַצְמָם שֶׁ בְּ . 

And the “first” is explained in the attributes. It is found that the 
vessels remain for themselves – explained as his attributes. And 
this is the matter of the remaining of the soul forever, and what 
it has profited – that it should not eat the bread of shame, for 
they are of the soul. 

 

- ית מִדּוֹת פּרוּשׁ וְהָרֵאשִׁ אָרִים נמְִצָא בְּ לִים נשְׁ הַכֵּ  
אָרַת עִניְןַ וְהוּא מִדּוֹתָיו, פּרוּשׁ - לְעַצְמָן הַנֶּפֶשׁ הַשְׁ  
הִרְוִיחָה וּמַה - לְעוֹלָם לֹא שֶׁ י דְכִסּוּפָא נהֲַמָא לֶאֱכלֹ שֶׁ כִּ  

ל הֵם הַנֶּפֶשׁ שֶׁ . 

Powered By: ChassidusNow.com 
4 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 

Parshas Ki Savo 
ב מַאֲמָר  

And after he was careful in guarding the treasury – it becomes 
forever the treasury of the King, that the King stores with him, 
and He searches in His treasuries as His soul desires, since they 
are hidden with Him. 

 
נִּזהְָר וְאַחַר מִירַת שֶׁ ה – הָאוֹצָר בִּשְׁ וָעֶד לְעוֹלָם נעֲַשֶׂ  
לֶךְ אוֹצַר לֶךְ הַמֶּ הַמֶּ בְּאוֹצְרוֹתָיו וּמְחַפֵּשׂ אֶצְלוֹ, גָּנוּז שֶׁ  

אֶצְלוֹ גְנוּזיִם הֱיוֹתָם נפְַשׁוֹ כְּאַוַת . 

But not so the poor man who has no daas, and he does not guard 
the “first,” the precious things of the King, but only in baskets 
of reeds. Nothing remains for him, for some tzaddik must raise 
them up, or they must be clarified and whitened through various 
means, and they are not called by his name at all. 

 

אֵין מַה ן שֶׁ אֵין הֶעָניִ כֵּ עַת בּוֹ שֶׁ מֵר וְאֵינוֹ - דַּ מְשַׁ  
ית לֶךְ חֲמוּדוֹת הָרֵאשִׁ י הַמֶּ סַלִים אִם כִּ אֵינוֹ וּנצְָרִים, בְּ  

אָר י כְּלוּם, לוֹ נשְׁ יק אֵיזהֶ כִּ אוֹ - לְהַעֲלוֹתָם מְחַיָּב צַדִּ  
רֵר יִּתְבָּ ן שֶׁ וְאֵינםָ שׁוֹניִם, אֶפָניִם ידְֵי עַל וְיתְִלַבֵּ  
מוֹ עַל נקְִרָאִים לָל שְׁ כְּ . 

And this is (Mishlei 10:7): “The name of the wicked shall rot” – 
rottenness will rise in their names. But their actions will 
certainly be elevated and clarified and whitened and refined, as 
it is written (Yeshayahu 42:8): “I am Hashem, that is My name, 
and My glory I will not give to another,” and as it says (Malachi 
3:21): “And you shall trample the wicked,” for they will be 
made as dust under the feet of the righteous (Rosh Hashanah 
17a). 

 

ם ז(: י, )משלי וְזהֶוּ עִים "וְשֵׁ עֲלֶה רְקָבוֹן ירְִקָב" רְשָׁ תַּ  
מוֹתָם, עֲלָתָם אֲבָל בִּשְׁ אי פְּ וַדַּ רְרוּ יתְִעַלּוּ בְּ וְיתְִבָּ  

נוּ כָּתוּב כְּמוֹ וְיתְִצָרְפוּ, וְיתְִלַבְּ ח(: מב, )ישעיהו שֶׁ  
מִי הוּא ה' "אֲניִ ן", לֹא לְאַחֵר וּכְבוֹדִי שְׁ וּכְמַאֲמָר אֶתֵּ  

עִים" "וְעַסוֹתֶם כא(: ג, )מלאכי י - רְשָׁ ה כִּ מֵהֶם נעֲַשֶׂ  
חַת עָפָר יקִים רַגְלֵי כַּפּוֹת תַּ א יז, השנה )ראש הַצַדִּ ). 

And this is (Devarim 3:23): “And I pleaded to Hashem” – which 
is a language of supplication, and it is the initial charm, that the 
Holy One, blessed be He, gave him His good treasure to guard. 
And this is “You have begun to show Your servant …” And with 
this charm that he found before the attributes, at first, and before 
he guarded them in the attributes – Moshe beseeched that He 
would grant him through that very charm, which is above the 
attributes, and it is the nullification of the attributes in their root. 

 

הוּא ה'" אֶל "וְאֶתְחַנֵּן כג(: ג, )דברים וְזהֶוּ לְשׁוֹן -שֶׁ  
סַר הָרִאשׁוֹן הַחֵן וְהוּא חִנּוּן, מָּ דוֹשׁ לוֹ שֶׁ הוּא בָּרוּךְ הַקָּ  

מרֹ, הַטוֹב אוֹצָרוֹ ה וְזהֶוּ לִשְׁ אֶת לְהַרְאוֹת הַחִלּוֹתָ "אַתָּ  
ךָ" מָצָא הַחֵן וּבְזהֶ וְכוּ', עַבְדְּ דּוֹת קדֶֹם שֶׁ תְחִלָּה הַמִּ בִּ  

מָרָם וְקדֶֹם שְׁ דּוֹת, שֶׁ ה הוֹאִיל בַּמִּ שׁ משֶׁ יַּחֲנןָ לְבַקֵּ שֶׁ  
הוּא חֵן בְּאוֹתוֹ עָלָיו דּוֹת, מִן לְמַעְלָה שֶׁ בְּטוּל וְהִיא הַמִּ  

דּוֹת ם הַמִּ רְשָׁ בְּשָׁ . 

And this is what David HaMelech, peace be upon him, said: 
“More desirable than gold and much fine gold.” For the “first,” 
which is Torah, is more desirable than the attributes, which are 
called gold, as mentioned above. For the attributes are guardians 
of the treasure. And this is: “Also Your servant is careful with 
them, in keeping them there is great reward.” 

 

אָמַר וְזהֶוּ וִד שֶׁ לֶךְ דָּ לוֹם: עָלָיו הַמֶּ "הַנֶּחְמָדִים הַשָּׁ  
ז מִזָּהָב י רָב", וּמִפַּ ית כִּ הוּא הָרֵאשִׁ נחְֶמֶדֶת הַתּוֹרָה שֶׁ  

דּוֹת מִן נִּזכָּר זהָָב הַנִּקְרָא הַמִּ הֲרֵי לְעֵיל, כַּ דּוֹת שֶׁ הַמִּ  
ךָ "גַּם וְזהֶוּ: לָאוֹצָר, שׁוֹמֵר הֵם הֶם נזִהְָר עַבְדְּ בָּ  

מְרָם רָב עֵקֶב בְּשָׁ ". 

And this is what (Rabbi Yochanan) Rav Nachman said: “May it 
be my merit that I fulfilled three meals.” For the “first” is what 
sustains all. And so too it is in all the mitzvos – for the intellect 
that performs the mitzvah is what sustains and gives life to the 
mitzvah. And this is “that I fulfilled,” etc. 

 

אָמַר וְזהֶוּ יתֵי נחְַמָן: רַב )ר"י( שֶׁ י לִי "תִּ קִיַּמְתִּ לֹשׁ שֶׁ שָׁ  
ית סְעוּדוֹת" כֹּל, אֶת הַמְקַיםִ הוּא -הָרֵאשִׁ עַל וְכֵן הַ  

רֶךְ כָל זהֶ דֶּ צְוֹת בְּ י הַמִּ כֶל -כִּ צְוָה הַפּוֹעֵל הַשָּׂ הוּא הַמִּ  
צְוָה, אֶת וּמְחַיהֶ הַמְקַיֵּם י" וְזהֶוּ: הַמִּ קְימְַתִּ וְכוּ "שֶׁ '. 
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[NOTE 

Summary​
The discourse begins with a teaching from Rav Nachman about the merit of fulfilling the three Shabbos meals, 
and connects this to the verse “And it will be when you come… and you shall take of the first” (Parshas Ki 
Savo). Rabbi Menachem Mendel compares this to a king entrusting his choicest treasures to a guard. If the 
treasures are preserved, they shine forever; if not, their light is lost. Similarly, Hashem entrusted His 
treasures—Torah, Yisrael, and bikkurim, all called reishis (first)—into the world. These are guarded within the 
attributes, for without attributes wisdom cannot be applied or grasped. The attributes act as vessels that both 
limit and express the infinite wisdom, much like storehouses preserving treasure. 

Torah is thus the hidden wisdom clothed within attributes, and Yisrael, who are also called reishis, embody this 
role. Bikkurim symbolize the first and most precious offering, requiring careful guarding for the King. The 
Mishnah’s description of tying a reed around the first ripe fig shows that one guards the first fruit for Hashem, 
paralleling the guarding of attributes as vessels for wisdom. 

The rich, who bring their bikkurim in silver and gold baskets, symbolize those with daas (knowledge), for daas 
connects attributes to their Divine source. The poor, who bring simple reed baskets, represent those lacking 
daas, who cannot guard the treasure properly. For them, their deeds must be elevated through tzaddikim or 
external refinements. This reflects the teaching that “there is no poor except in daas.” 

The discourse continues with Moshe’s plea “Va’eschanan el Hashem” (Devarim 3:23), where he requests 
Hashem’s grace beyond the realm of attributes, tapping into the primordial charm that existed before attributes 
were clothed in vessels. David HaMelech expresses this same idea: “More desirable than gold and much fine 
gold,” meaning Torah, the true reishis, is more precious than the attributes (gold), for Torah sustains all. Thus, 
Rav Nachman’s statement, “May it be my merit that I fulfilled the three Shabbos meals,” reveals that the 
first—the intellect that enlivens the mitzvah—is what sustains and gives life to all mitzvos. 

Practical Takeaway​
One must safeguard their attributes, ensuring they are aligned with Torah and daas. Without this, wisdom 
cannot shine in daily life. Guarding one’s attributes transforms them into vessels for Divine wisdom, making a 
person into a living treasury of Hashem. Torah, mitzvos, and avodah then become enduring treasures stored 
eternally by the King. Practically, this means refining one’s middos, approaching mitzvos with conscious 
awareness, and striving for daas so that one’s service is not superficial but connected to the inner Divine source. 

Chassidic Story​
Rabbi Menachem Mendel of Horodok, after leading his community in White Russia, moved to Eretz Yisrael 
with a group of Chassidim in 1777, settling in Tiberias. There he lived with great simplicity, devoting himself 
entirely to avodah. The story is told that when asked why he left behind comfort and stability to live in such 
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poverty, he replied that he wanted to dwell in the King’s palace, even if it meant eating from cracked vessels. 
For him, being in the land where the Shechinah rests was worth any sacrifice. This reflects the teaching of his 
maamar: true wealth is not in silver or gold vessels but in guarding the Divine treasure with daas and turning 
even simplicity into a vessel for Hashem’s light. (Source: Igros Kodesh Chassidei Chabad, letters about the 
aliyah of R. Menachem Mendel of Horodok and his followers) 

END NOTE] 
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