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Chapter 17

Introduction

This powerful discourse by the Maharal of Prague (Rabbi Yehuda Loew, c. 1520-1609), explores the
foundational question: why was the Torah not given to the Avos (the Patriarchs) and only to the nation of Israel
as a collective? The Maharal, famed for his deeply structured logic and metaphysical clarity, was the chief rabbi
of Prague and one of the most influential Jewish thinkers of the 16th century. He viewed Torah as the blueprint

of creation and offered a philosophical framework for understanding the timing and audience of Matan Torah
(the giving of the Torah). This discourse offers a masterclass in Jewish metaphysics, divine order, and the
concept of Israel as the true vessel for divine truth.
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The reason why the Torah was not given to the Patriarchs

The question that should be asked is: why was the Torah not
given in its entirety at the beginning of the world, when He
created and arranged the creations—since the Torah is the order
of the creations?

For nothing that is an order is by coincidence, and therefore one
cannot say in this case that it happened by chance.

And the answer to this is not distant from us at all.

Since it has already been explained in previous chapters that
this Torah is not fitting for any except Israel.

And if so, the question is removed—why was the Torah not
given at the beginning of the world, when Israel did not yet
exist.

And if you say the question is: let Israel have existed at the
beginning of the world—the people who are fit to receive the
Torah—and let the Torah be given to them.

This too is not a question at all.

For the Patriarchs, who are the forefathers of the nation, and
likewise Israel themselves, are not fit to have been created at the
beginning of creation.
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Because Israel, in and of themselves, are not suited to be created
at the beginning.

And this was explained above: that Israel are only fit to be
created at the end, after all the nations.

And this follows the nature of creation.

For man, who is the choicest of the lower beings and for whose
sake everything was created, was created last.

And you will not find any nation in the world that was created
after Israel—rather, all of them preceded them.

For even Edom and Ishmael, and likewise Ammon and Moav,
were great nations before Israel became a nation.

As if the nature of creation demanded this thing.

For in something that is the completion of all, it is fitting that in
it everything is completed.

And just as man is the completion of all the acts of Creation,
and in him all the acts of Creation are completed,

So too Israel were the completion of the whole world; in them,
everything is completed.

And this is what is said (Yevamos 60a): “You are called Adam,
and the deniers of God are not called Adam.”

And this is seen in Israel, since the concept of “man” (adam)
belongs to Israel in their creation—

for behold, they were created at the end—if so, they are the
“man,” and not the deniers of God.

And this is not the place [to elaborate], since we have already
explained this above as well.

In the end, there is no question why Israel was not created at the
beginning of the world—everything follows the proper order.
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But this is a [valid] question: since the Torah is fitting for the
seed of Avraham, why was the Torah not given to Avraham
himself?

And even more than this: since the mitzvah of milah was given
to Avraham (Bereishis 17:11), and the prohibition of the sciatic
nerve to Yaakov (Chullin 100b), why was the Torah not given to
them in its entirety?

And in the Midrash (Shemos Rabbah 30:9): “He declares His
word to Yaakov, His statutes and His judgments...” (Tehillim
147:19),

said Rabbi Abahu in the name of Rabbi Yosi bar Chanina: this is
compared to a king who had a beautiful orchard, and he would
plant in it all kinds of trees, and no person was permitted to enter
it except he himself who guarded it.

Once his children matured, he said to them: My sons, this
orchard I used to guard, and I did not permit any person to enter
it—now you shall guard it just as I did.

So too, said the Holy One, blessed be He, to Israel: Before I
created the world, I created the Torah, as it is said (Mishlei 8:30),
“And I was with Him as a craftsman (amon).”

What is “amon”? A craftsman (uman), as it is said (Bamidbar
11:12), “As the nurse (omen) carries the suckling.”

And I did not give it to any of the nations, only to Israel.

For once Israel stood at Mount Sinai and said (Shemos 19:8),
“All that Hashem has spoken we will do,” immediately it was
given to them.

Thus, it is said: “He declares His word to Yaakov...” and “He
has not done so for any nation...”—rather, to whom? To Yaakov,
whom He chose from among all [those who worship the stars].

And He gave them only part: He gave Adam six commandments,
Noach seven, Avraham eight, Yaakov nine—

But to Israel, He gave everything.

IR RO TINY VIR STIRY XA T 127 228
D773KY 7IRT TINI N7 A 00738 VI 98
ngy.

T2 M¥R D77ARY? 7N I LA 0P
(2,7 170) 2PY7 AW TAL(N L UR2)
NN 7IAT 077 103 X7 7.

2pYY% Y727 T (0,2 727 NinY) WTR
v TR 0°73R) N "Yawm vRn),

297 PWn XPIg 72 701 "1 Y 3K 27 K
N91,nIPX 2 92 yoil mm 81 0772 12 WY
Fwn maY R RERL12In7 [o7X] 0193 M.

7 07120 ;12 107 IR P79 Y I3 TRy
12 0397 DX NN X9, 1Mwn 077 I
D7 °IRY 772 ,INiR 20w 1R 0N YRy
.

XU 7Y :9RIWH RIT-TIN2-WITRE N 12

(b S ’bwn) WQNJW ,,'m:ma snxjr;! D?u]:‘ ’NNTY;
:(:’ LN 1;1'[73:1_) j@xjw ’"]@qxn _ n.ﬁbg,, ﬂ?;
PIT DX TART R WK

X7 RPN LNVERG T2 TOND 7003 K7,

NINY) 1K) *1°0 77 9 IR 1YY 172y
D77 73 T ,"Ate ' 03T WK " i(n .

12 Aty 89" '3 "apyeh 1727 T niR g
220 172V 2P — 7 [K7N] N i 999
0°2213 °727]],

M7 ,Nivn WY DIR7 103 ;N¥Rn R7N 077 103 X9
AYWA — 2pY7 13y — 0773RY Yav —

797103 P77 P2,

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

77’02

The Maharal of Prague

BRIWS NIRON

The Splendor of Israel

Chapter 17

Rabbi Simon said in the name of Rabbi Chanina: This is
compared to a king who had a prepared table before him.

His servant entered, he gave him a portion; a second came
in—he gave him an egg; a third—he gave him a thigh; and so
with each and every one.

His son came in, he placed the entire table before him and said:
To those I gave portion by portion, but to you—I gave
everything into your possession.

So too the Holy One, blessed be He, did not give [the nations]
anything but partial commandments.

And when Israel stood [at Sinai], He gave them the entire Torah,
as it is said (Tehillim 147:19): “He did not do so for any nation,
and His laws they do not know.”

Rabbi Elazar said: This is compared to a king who went out to
war, and his legions were with him.

He would slaughter an animal and divide [the meat] to each one
so they would toil.

His son came and said: What will you give me? He said to him:
From what I have prepared for myself.

And therefore, the Holy One, blessed be He, gave the
idol-worshiping nations general commandments so they would
toil in them,

but He did not distinguish in them between the impure and the
pure.

Israel came, and He explained to them the
commandments—each one with its punishment and its reward,
as it is said (Shir HaShirim 1:2): “Let Him kiss me with the
kisses of His mouth.”

Therefore it says: “His statutes and judgments to Israel...” and
so forth—until here.

The explanation is: Just as Hashem, blessed be He, necessitates
existence, so too the Torah—its words necessitate and compel
from Hashem, blessed be He, who arranged and decreed so.
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Therefore, no creature in the world could enter into it, only
Hashem, blessed be He, who necessitates existence.

And all created beings are, by themselves, merely possible [to
exist], for they were only created to serve something else—but in
themselves, they are contingent.

But it is not so with the Torah, which is arranged from Hashem,
blessed be He, Himself.

And likewise Isracl—they are necessitated from the cause itself.

For every effect, even though it is contingent by itself, is
necessitated from its cause, blessed be He.

But all other created beings and deniers of God are not
necessitated by the cause, because they were created to serve
something else, and that is not something necessitated.

And therefore it said that He would not allow anyone to enter
there, because they are not connected to it.

Until Israel came, who are necessitated by the Cause, blessed is
He, just like the Torah which is necessitated by the Cause,
blessed is He.

For Israel are called sons to the Omnipresent, as it is written
(Devarim 14:1): “You are sons to Hashem your G-d.”

For a son is not created to serve another; therefore Israel is
judged as an effect that is necessitated by its Cause.

But not so with the angels, whose name indicates that they are
"mal’achim"—messengers, serving others.

Therefore, the Torah is particularly fitting for Israel and not for
others. And this matter is clarified.

And Rabbi Simon said: This is compared to a king who has a
prepared table before him, etc.

The explanation is that even though He gave to the nations some
mitzvos—because there is in them somewhat of the level of
“man,” according to their level He gave them some mitzvos.
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But Israel, who are completely “man,” not partially, He gave
them everything, according to what was fitting.

And Rabbi Elazar added, that it is not appropriate to say that the
distinction between Israel and the deniers of Hashem is that they
[the nations] received some, and Israel received all—

for if so, the difference would only be in the quantity of the
mitzvos, and not in the quality of the mitzvos.

But the difference is also in the quality of the mitzvos.

For to the deniers of Hashem, He gave only general mitzvos,
without distinguishing between impure and pure.

And this indicates that the Torah is not suitable for them in the
clarity of wisdom and understanding at all.

And therefore, even though He gave them mitzvos, they were not
given to them with the capacity to distinguish between thing and
thing—which is the clarity of intellect in the Torah, that it
distinguishes between one thing and another.

And therefore it is compared to a king who gave his servants
meat from an animal—which is coarse and fatty—but to his son,
he gave the foods appropriate for a king.

So too, the Torah—clear intellect and the distinction between
thing and thing—was not appropriate for the nations, but only in
a general and superficial sense.

But to Israel, He gave the true paths of Hashem in clarity.

And this is hinted in the verse (Tehillim 147:19): “He tells His
words to Yaakov, His statutes and His judgments to Israel.”
Explanation: “He tells all His words to Yaakov, His statutes and
His judgments with complete clarity to Israel.”

“He did not do so for any nation”—that He did not tell them the
Torah in completeness.

For regarding mitzvos, “and His judgments they have not
known”—that is, in the clarity of the matter which He
commanded to Israel.
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And in this discourse it has been clarified to you: that even
though He gave to Avraham circumcision, and to Yaakov the
prohibition of the sciatic nerve,

according to Rabbi Yehudah in Perek Gid HaNasheh (Chullin
100b), this was given to them because that particular mitzvah
was uniquely relevant to them,

as explained earlier in this work (Perek 20).

And therefore He gave them specifically individual
mitzvos—namely, mitzvos which are particularly suited to them.
But to Israel He gave the mitzvos because the Torah is inherently
suited to them.

And this was when they went out from Egypt, for then the name
“Israel” was upon them.

And this name remained with them without change for all
eternity.

And therefore the Torah that is eternal and everlasting, which has
no change at all, is fitting for them.

And how could the eternal order—which has no change—be
given to Avraham, Yitzchak, and Yaakov?

For inasmuch as they are individuals—and the individual is
subject to change—

for once Avraham dies—Avraham is no longer present; and so
with Yitzchak and Yaakov—

therefore the ways of Hashem—which are unchangeable—are
not fitting for them.

For the Torah—which is the order of Hashem, blessed be He,
and is eternal—is only fitting for a recipient who also stands
without change.

For the collective name remains always.

And there 1s no national name that is a collective name for
Avraham, Yitzchak, and Yaakow.

Only when they went out from Egypt did they become a people.
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And for this reason, the Torah was not given until they were
sixty myriads (600,000),

because the number sixty is a complete number, as explained at
length in the work Gevuros Hashem.

And in a part there is change—not in something that is not a part.

And also, it is explained in the work Be’er HaGolah, in several
places, that the number sixty is a collective number.

And this matter is a clear proof and demonstration concluding
the eternal nature of the Torah—that it will never be changed for
us for all eternity.

For if the Torah were subject to change, why then was it not
given to Avraham, Yitzchak, and Yaakov?

And you will not find sufficient reason or logic in this matter,
other than that Avraham, Yitzchak, and Yaakov are individuals,

and the Torah—which is eternal, immutable, and
everlasting—was not given until there was a recipient that is
unchanging altogether.

And this clear proof cannot be refuted—unless by those blind of
heart, who have never seen the light of wisdom.

End of the chapter.

[NOTE Summary
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The discourse begins by asking: if the Torah is the orderly system underlying all of creation, why was it not
given at the beginning of time, and why was it not given to the Avos, who were righteous individuals? The
Maharal argues that the Torah could not be given until the existence of Klal Yisrael as a full nation, because the
Torah is not meant for individuals—it is a complete and eternal system that requires a complete and eternal

collective to receive it.

He explains that everything in creation is structured with purpose. Just as man, the pinnacle of creation, was
created last, so too Israel—who represent the completion of the world—were only formed as a nation at the
end. The Torah was not withheld randomly; it awaited the right vessel. The Avos, though righteous, were
individuals (2>°v79) and subject to mortality and change, while the nation of Israel, formed at Yetziyas
Mitzrayim, received a collective name (“Israel”) that remains eternally unchanged.
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Through Midrashic metaphors, the Maharal clarifies that Hashem gave individual mitzvos (e.g., milah to
Avraham, gid hanasheh to Yaakov) only where they matched those individuals specifically. But the full
Torah—with its detailed laws, its structure of reward and punishment, and its differentiated wisdom (e.g., tamei
vs. tahor)—requires a collective that is metaphysically stable and permanent.

Angels and gentile nations are not suited to receive Torah, because they either exist to serve others (like
malachim) or lack the internal structure and clarity necessary for divine intellect. Only Israel, whose existence
is rooted in the “Cause Itself” (772an° 7%°v17), and who remain a constant nation through all generations, can
house the unchanging, eternal system of Torah.

Ultimately, the fact that Torah was only given when Israel reached 600,000 souls—the complete
number—underscores that Torah is meant only for a klal, never a private person. The eternal nature of Torah
demands an eternal bearer, and that is Israel alone.

Practical Takeaway

Torah cannot be lived fully in isolation—it demands community, continuity, and collective identity. Our
commitment to the Torah is not just a personal spiritual journey, but a national inheritance rooted in our
unchanging essence as Klal Yisrael. To be worthy vessels of Torah, we must see ourselves not as fragmented
individuals, but as part of an eternal people with an eternal mission.

Chassidic Story
Source: Sefer HaSichos 5704, p. 82

When the Frierdiker Rebbe (Rabbi Yosef Yitzchak Schneersohn) was arrested in Soviet Russia for spreading
Torah, he told his interrogators: “You cannot touch my essence, for I am not an individual. I am part of the
eternal people of Israel. Just as you cannot extinguish the nation, you cannot extinguish me.”

This profound statement embodies the very message of the Maharal: Torah and Israel are inseparable, eternal,
and indivisible. A single Jew, even under threat, draws strength not from his individuality but from being part
of the unchangeable collective that is Klal Yisrael.

END NOTE]
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