
 בס"ד

Alter Rebbe 
Likkutei Torah 
Parshas Shlach 

Send for yourself men.. - כו אֲנשִָׁים לְךָ שְׁלַח ’  
 

 
Introduction​

This discourse presents a profound exploration of why entering the Land of Israel—and performing practical 
mitzvos—is not merely a geographic or ritual shift, but the very essence and fulfillment of Divine intent in 

creation. Authored by Rabbi Schneur Zalman of Liadi, known as the Alter Rebbe (1745–1812), founder of 
the Chabad school of Chassidus and author of the Tanya and Shulchan Aruch HaRav, this teaching reflects his 

broader theological framework: the purpose of existence is to make a dwelling place for G‑d in the lowest 
realms, achieved through action grounded in Divine will. Living in Liozna and later Liadi, the Alter Rebbe’s 

legacy shaped generations of Jewish thought. This maamar addresses the sin of the spies and contrasts the lofty 
spirituality of the desert with the Divine mission tied specifically to physical deeds in the physical Land of 
Israel. Its central message: true connection to G‑d comes not from escaping the world, but by elevating it 

through mitzvah-performance. 
Send for yourself men, etc. The matter of the spies—who were 
princes of the congregation, men of renown, etc.—and why they 
did not want to enter the Land of Israel. Also, to understand the 
essence of the level of the Land of Israel: behold, it is written “the 
land which I gave to them, a land flowing with milk and 
honey”—and what kind of praise is this? 

הָעֵדָה נשְִׂיאֵי שֶׁהָיוּ הַמְּרַגְּלִים עִניְןַ כו'. אֲנָשִׁים לְךָ שְׁלַח  
לְאֶרֶץ לְהִכָּנסֵ רָצוּ שֶׁלֹּא טַּעַם וּמַה כו', שֵׁם אַנשְֵׁי  

הִנּהֵ ישְִׂרָאֵל. אֶרֶץ מַדְרֵגַת מָהוּת לְהָבִין וְגַם ישְִׂרָאֵל.  
וּדְבַשׁ", חָלָב זבַָת אֶרֶץ לָהֶם, נתַָתִּי אֲשֶׁר "הָאָרֶץ כָּתוּב  
זהֶ הוּא שֶׁבַח וּמַה . 

But it is necessary to understand: behold, all the practical 
mitzvot—most of them are dependent specifically on the Land of 
Israel, especially matters of agricultural laws and sacrifices (and 
in the wilderness the sacrifices were only temporary). 

רֻבָּם מַעֲשִׂיּוֹת וֺתהַמִּצְ כָּל דְּהִנּהֵ לְהָבִין, צָרִיךְ אֲבָל  
עִניְנָיֵ וּבִפְרָט ישְִׂרָאֵל, בְּאֶרֶץ דַּוְקָא תְּלוּייִן כְּכוּלָּם  

הַשָּׁעָה לְפִי הַקָּרְבָּנוֹת הָיוּ )וּבַמִּדְבָּר וְקָדָשִׁים זרְָעִים ). 

Behold, it is written: “For not by bread alone shall man live, but 
by all that comes from the mouth of G-d.” And one must 
understand—what is the superiority of bread? After all, man too 
was created by the Divine utterance, as it says “Let us make 
man,” etc.—so why must man receive his vitality specifically 
from bread? 

עַל כִּי הָאָדָם, יחְִיהֶ לְבַדּוֹ הַלֶּחֶם עַל לֹא "כִּי כָּתוּב הִנּהֵ  
וַהֲלֹא שֶׁבַּלֶּחֶם, הַיּתְִרוֹן לְהָבִין וְצָרִיךְ ה'" פִי מוֹצָא כָּל  

אָדָם" "נעֲַשֶׂה שֶׁכָּתוּב כְּמוֹ נבְִרָא, בְּמַאֲמָר גַּם־כֵּן הָאָדָם  
דַּוְקָא הַלֶּחֶם מִן חַיּוּתוֹ לְקַבֵּל הָאָדָם צָרִיךְ וְלָמָּה כו', . 

But the matter is that the “utterance of the mouth of G-d” that is 
within the vegetative world refers to the 288 sparks that fell 
during the shattering of the vessels, and man is from the world of 
Tikkun (Rectification), and therefore man must receive vitality 
from the vegetative realm specifically. 

שֶׁבְּדּוֹמֵם־צוֹמֵחַ־חַי ה'" פִי "מוֹצָא כִּי הוּא, הָעִניְןָ אֲבָל  
בִּשְׁבִירַת שֶׁנּפְָלוּ ניִצוֹצוֹת רַפַ"ח עִניְןַ הוּא )דַּצַ"ח(  
לְקַבֵּל הָאָדָם צָרִיךְ וְלָכֵן מֵהַתִּקּוּן, הוּא וְהָאָדָם הַכֵּלִים,  
דַּוְקָא מִדַּצַ"ח חַיּוּתוֹ . 
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Because the root of the 288 sparks is exceedingly lofty, as 
explained elsewhere. Likewise, the descent of the soul to this 
lowly world is specifically in order to subdue the Sitra Achra (the 
“Other Side”), so that through this, the glory of the Holy One, 
blessed be He, will be elevated—like the advantage of light that 
comes specifically from darkness. 

כְּמוֹ נעֲַלֶה, מְאדֹ הוּא ניִצוֹצוֹת הָרַפַ"ח שֶׁשּׁרֶֹשׁ לְפִי  
לָעוֹלָם הַנּשְָׁמָה ירְִידַת עִניְןָ וְכֵן אַחֵר. בְּמָקוֹם שֶׁמְבוֹאָר  

אַחֲרָא, לִסְטְרָא לְאַכְפָּיאָ כְּדֵי הוּא דַּוְקָא, הַשָּׁפָל הַזּהֶ  
הוּא, בְּרִיךְ דְּקוּדְשָׁא יקְִרָא יסְִתַּלֵּק זהֶ שֶׁעַל־ידְֵי כְּדֵי  

דַּוְקָא הַחשֶֹׁךְ מִן הַבָּא הָאוֹר כִּיתֵרוֹן . 

Just like the analogy of a seed that is planted in the ground: 
through its decomposition and decay in the earth, it grows 
afterwards with great increase—like the advantage of light, etc. 

שֶׁעַל־ידְֵי בָּאָרֶץ, הַנּזִרְָע מִגַּרְעִין מָשָׁל דֶּרֶךְ עַל וּכְמוֹ  
כָּךְ אַחַר צוֹמֵחַ הוּא בָּאָרֶץ, וְנפְִסָד שֶׁנּרְִקָב הָרִקָּבוֹן  

כו הָאוֹר כִּיתֵרוֹן רַבָּה, בְּתוֹסֶפֶת '. 

And the explanation of the matter: behold, Elijah said in the 
Tikkunim, “You are He who brought forth ten garments, and we 
call them ten sefirot, to conduct with them hidden worlds that are 
not revealed,” etc. 

הוּא "אַנתְְּ בַּתִּיקּוּניִם: אָמַר אֵלִיּהָוּ דְּהִנּהֵ הָעִניְןָ, וּבֵיאוּר  
סְפִירָן עֲשַׂר לְהוֹן וְקָרִינןָ תִּיקּוּניִן עֲשַׂר דְּאַפִּיקַת  

כו אִתְגַּלְּייָן" דְּלָא סְתִימִין עָלְמִין בְהוֹן לְאַנהְַגָא '. 

“Worlds” (עולמין) is from the term he’elem (concealment), and in 
the Zohar they are called “palaces”: the Palace of Kindness, the 
Palace of Might, the Palace of Merit, etc. 

" בַּזּהַֹר וְנקְִרָאִים הֶעְלֵם, מִלְּשׁוֹן הוּא עָלְמִין"  
הַזּכְוּת הֵיכַל הַגְּבוּרָה, הֵיכַל הַחֶסֶד, הֵיכַל "הֵיכָלוֹת":  

 .'כו

And within them are souls that delight in the radiance of the 
Shechinah, and angels that stand in love and awe and fear, 
etc.—like the camp of Michael, which is the aspect of love, and 
the camp of Gabriel, which is the aspect of awe and fear. 

וּמַלְאָכִים הַשְּׁכִינהָ, מִזּיִו שֶׁנּהֱֶניִן נשְָׁמוֹת וּבְתוֹכָם  
מִיכָאֵל מַחֲנהֵ כְּמוֹ כו', וּפַחַד וְירְִאָה בְּאַהֲבָה שֶׁעוֹמְדִים  

וּפַחַד ירְִאָה בְּחִינתַ גַּבְרִיאֵל וּמַחֲנהֵ אַהֲבָה, בְּחִינתַ . 

As our sages said: “The river Dinur flows from the sweat of the 
holy creatures,” etc., and each one sings according to his 
understanding. 

חַיּוֹת" שֶׁל מִזּיֵעַתָן יוֹצֵא דִּינוּר "נהָָר רַזָ"ל: כְּמַאֲמַר  
הַשָּׂגָתוֹ לְפִי וְאֶחָד אֶחָד כָּל שִׁירָה וְאוֹמְרִים כו', . 

And the “palace” is a general aspect that includes all the 
particular aspects within it—for example, the Palace of Kindness 
contains within it Chochmah within Chesed, Chesed within 
Chesed, etc.—all ten sefirot. Like the analogy of a circle or a 
house that encompasses all the individual parts within it. 

שֶׁבְּתוֹכוֹ, הַפְּרָטִיּוּת כָּל הַכּוֹלֵל כְּלָל בְּחִינתַ הוּא וְהַהֵיכָל  
וְהַפְּרָטִיּוּת חֶסֶד, הוּא כְּלָלוּתוֹ הַחֶסֶד: הֵיכַל כְּמוֹ  

וְכָל כו', שֶׁבַּחֶסֶד חֶסֶד שֶׁבַּחֶסֶד, חָכְמָה הוּא שֶׁבְּתוֹכוֹ  
כָּל שֶׁכּוֹלְלִים וְהַבַּיתִ הָעִגּוּל מָשָׁל וּכְמוֹ סְפִירוֹת. הָעֶשֶׂר  

שֶׁבְּתוֹכָם הַפְּרָטִיּוּת . 

And this is the meaning of “to conduct with them the 
worlds”—the worlds are the aspect of the heichalot (palaces), the 
inclusive aspect. And “to conduct” refers to the particular aspect 
within them. 

הֵם "עָלְמִין" – עָלְמִין" בְהוֹן "לְאַנהְַגָּא פֵּירוּשׁ וְזהֶוּ  
הוּא וְ"לְאַנהְַגָּא" הַכּוֹלֶלֶת, בְּחִינתַ הַהֵיכָלוֹת, בְּחִינתַ  
שֶׁבְּתוֹכָם הַפְּרָטִיּוּת בְּחִינתַ . 
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And the heichal conceals and hides the Infinite Light (Ein Sof, 
blessed be He), such that it is not revealed to them except 
according to their comprehension—so that they not be nullified 
within the Ein Sof. 

הוּא בָּרוּךְ אֵין־סוֹף אוֹר וּמַסְתִּיר מַעֲלִים הוּא וְהַהֵיכָל  
בְּטֵלִים יהְִיוּ שֶׁלֹּא הַשַּׂגָּתָם, לְפִי אֶלָּא לָהֶם יתְִגַּלֶּה שֶׁלֹּא  

בָּרוּךְ־הוּא בְּאֵין־סוֹף . 

Because they are limited beings, [created] from ayin to yesh, and 
they are incomparable to the essence of the Ein Sof, which has no 
beginning and no end. 

וּמַהוּת מֵעֶרֶךְ וְאֵינםָ לְישֵׁ, מֵאַיןִ גְבוּל בַּעֲלֵי שֶׁהֵם לְפִי  
תַּכְלִית לוֹ וְאֵין תְּחִלָּה לוֹ שֶׁאֵין בָּרוּךְ־הוּא, אֵין־סוֹף . 

Therefore, the heichal must conceal and hide, etc. (And in the 
realm of Atzilus, there is the level of lights and vessels). 

)וּבִבְחִינתַ כו'. וּלְהַסְתִּיר לְהַעְלִים הַהֵיכָל צָרִיךְ וְלָכֵן  
וּכְלִים אוֹרוֹת בְּחִינתַ הוּא אֲצִילוּת ). 

Until, through many levels of descent, the physical heavens and 
earth were created—in which Divinity is not seen at all, only in 
the form of yesh (independent being), a separate thing in its own 
right, a level of the Sitra Achra (Other Side). 

גַּשְׁמִיּיִם, וָאָרֶץ שָׁמַיםִ נעֲַשׂוּ רַבּוֹת שֶׁבְּהִשְׁתַּלְשְׁלוּת עַד  
וְדָבָר ישֵׁ בְּבְחִינתַ אֶלָּא כְּלָל, אֱלֹקוּת בְּתוֹכָם נרְִאֶה שֶׁאֵין  
אַחֲרָא סִטְרָא בְּחִינתַ עַצְמוֹ, בִּפְניֵ נפְִרָד . 

And this is the matter of the descent of the soul to this lowly world 
specifically—a descent for the sake of an ascent: in order to 
subdue the Sitra Achra through “turn away from evil.” 

– דַּוְקָא הַשָּׁפָל הַזּהֶ לָעוֹלָם הַנּשְָׁמָה ירְִידַת עִניְןָ וְזהֶוּ  
עַל־ידְֵי אַחֲרָא לִסְטְרָא לְאַכְפָּיאָ כְּדֵי עֲלִיּהָ: לְצוֹרֶךְ ירְִידָה  

מֵרָע "סוּר ". 

And through this, “the glory of the Holy One, blessed be He, is 
elevated” in all the worlds—so that the vessels and palaces no 
longer act as concealments of the Infinite Light, but instead 
become vessels to receive the revelation of the Infinite Light. 

בְּכֻלְּהוּ דְּקוּדְשָׁא־בְּרִיךְ־הוּא יקְִרָא אִסְתַּלֵּק זהֶ וְעַל־ידְֵי  
מַסְתִּירִים בִּבְחִינתַ וְהַהֵיכָלוֹת הַכֵּלִים יהְִיוּ שֶׁלֹּא עָלְמִין,  

לְקַבֵּל כֵּלִים בְּחִינתַ שֶׁיּהְִיוּ רַק בָּרוּךְ־הוּא, אֵין־סוֹף אוֹר  
בָּרוּךְ־הוּא אֵין־סוֹף אוֹר גִּילּוּי . 

This is through the aspect of “and do good”—practical mitzvos, 
the 248 commandments, which correspond to the 248 limbs of the 
King. 

רַמַ"ח מַעֲשִׂיּוֹת, וֺתמִצְ – טוֹב" "וַעֲשֵׂה בְּחִינתַ עַל־ידְֵי  
דְּמַלְכָּא אֵבָרִין רַמַ"ח פְּקוּדִין, . 

However, first there must be the aspect of “turn away from 
evil”—subduing the Sitra Achra, as it is written: “And you shall 
not stray after your heart and after your eyes,” etc. 

בְּחִינתַ מֵרָע", "סוּר בְּחִינתַ לִהְיוֹת צָרִיךְ שֶׁמִתְחִלָּה רַק  
אַחֲרֵי תָתוּרוּ "וְלֹא שֶׁכָּתוּב כְּמוֹ אַחֲרָא, סִטְרָא אִתְכַּפְייָא  
כו עֵיניֵכֶם" וְאַחֲרֵי לְבַבְכֶם '. 

And through this, “the glory of the Holy One, blessed be He, is 
elevated,” and then one is able to receive—through the aspect of 
“and do good”—the revelation of the Infinite Light below through 
the 248 positive mitzvos of the Torah, which “emanate from 
Chochmah.” 

וְאָז דְּקוּדְשָׁא־בְּרִיךְ־הוּא, יקְִרָא אִסְתַּלֵּק זהֶ וְעַל־ידְֵי  
אוֹר גִּילּוּי – טוֹב" "וַעֲשֵׂה בְּחִינתַ עַל־ידְֵי לְקַבֵּל יכְוֹלִים  

עֲשֵׂה וֺתמִצְ רַמַ"ח עַל־ידְֵי לְמַטָּה בָּרוּךְ־הוּא אֵין־סוֹף  
נפְַקָת "מֵחָכְמָה דְּאוֹרָייְתָא, ". 

And the mitzvos are 248 continuations from Supernal Chochmah. 
Therefore they are called “limbs of the King,” like the analogy of 
limbs into which vitality flows from the brain—as we observe, 
that the brain feels the pain of all the limbs. 

וְלָכֵן עִילָּאָה, מֵחָכְמָה הַמְשָׁכוֹת רַמַ"ח הֵם וֺתוְהַמִּצְ  
שֶׁנּמְִשָׁךְ הָאֵבָרִים מָשָׁל כְּמוֹ דְּמַלְכָּא", "אֵבָרִין נקְִרָאִים  
כְּאֵב מַרְגִּישׁ שֶׁבַּמּוֹחַ בַּחוּשׁ כְּנרְִאֶה מֵהַמּוֹחַ, חַיּוּת בְּתוֹכָם  

כו הָאֵבָרִים כָּל שֶׁל '. 
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So too, through the mitzvos, the Ein Sof, blessed be He, is drawn 
from the level of Supernal Chochmah into the concealed worlds 
and the revealed worlds. 

בָּרוּךְ־הוּא אֵין־סוֹף נמְִשָׁךְ וֺתהַמִּצְ עַל־ידְֵי גַּם־כֵּן כָּךְ  
וְעָלְמִין סְתִימִין לְעָלְמִין עִילָּאָה חָכְמָה מִבְּחִינתַ  

 .דְּאִתְגַּלְייָן
And “milk and honey” are the aspect of the two arms—Chesed 
and Gevurah, right and left—and between them is the Kallah (the 
bride), etc., as it says “And underneath are the arms of the world.” 

– וּגְבוּרָה חֶסֶד – דְּרוֹעִין תְּרֵין בְּחִינתַ הֵם וּדְבַשׁ וְחָלָב  
"וּמִתַּחַת שֶׁכָּתוּב וּכְמוֹ כו', כַּלָּה וּבֵיניֵהוֹ וּשְׂמָאלָא, ימְִינאָ  

כו עוֹלָם" זרְוֹעתֹ '. 
This is the aspect of the drawing down of Divinity through the 
practical mitzvos, the 248 limbs of the King. And the Land of 
Israel corresponds to the Supernal Land of Israel (see Shir 
HaShirim Rabbah, end of the section “Like the Tower of David,” 
in explanation of “foundation for Your dwelling”—corresponding 
to Your dwelling, this is the Beis HaMikdash Above). 

– מַעֲשִׂיּוֹת וֺתמִצְ עַל־ידְֵי אֱלֹקוּת הַמְשָׁכַת בְּחִינתַ שֶׁהוּא  
אֶרֶץ כְּנגֶֶד מְכֻוֶּנתֶ ישְִׂרָאֵל וְאֶרֶץ דְּמַלְכָּא, אֵבָרִין רַמַ"ח  

פֵּרֶק סוֹף רַבָּה, הַשִּׁירִים בְּשִׁיר )עַיּןֵ שֶׁלְמַעְלָה. ישְִׂרָאֵל  
נגֶֶד מְכֻוָּן – לְשִׁבְתְּךָ" "מָכוֹן בְּפֵירוּשׁ דָּוִיד", "כְּמִגְדַּל  

שֶׁלְמַעְלָה הַמִּקְדָּשׁ בֵּית זהֶ שִׁבְתְּךָ, ). 

And therefore, the primary [performance of the] mitzvos is 
specifically in the Land of Israel. 

דַּוְקָא ישְִׂרָאֵל בְּאֶרֶץ הוּא וֺתהַמִּצְ עִיקַּר וְלָכֵן . 

And the spies were on a very lofty level, and they did not want to 
lower themselves to [perform] practical mitzvos—which is the 
aspect of drawing down the Infinite Light, blessed be He, below. 

לְהַשְׁפִּיל רָצוּ וְלֹא מְאדֹ, גְּבוֹהָה בְּמַדְרֵגָה הָיוּ וְהַמְּרַגְּלִים  
אוֹר הַמְשָׁכַת בְּחִינתַ שֶׁהוּא מַעֲשִׂיּוֹת, וֺתלְמִצְ עַצְמָם  

לְמַטָּה בָּרוּךְ־הוּא אֵין־סוֹף . 

And they said about the Land of Israel that “it is a land that 
consumes its inhabitants”—for in their opinion, if there were to be 
a revelation of the Infinite Light below as there is above, they 
would be entirely nullified out of existence. 

יוֹשְׁבֶיהָ", אכֶֹלֶת "אֶרֶץ שֶׁהִיא ישְִׂרָאֵל אֶרֶץ עַל וְאָמְרוּ  
בָּרוּךְ־הוּא אֵין־סוֹף אוֹר גִּילּוּי יהְִיהֶ שֶׁאִם בְּדַעְתָּם שֶׁהָיהָ  

לְגַמְרֵי מִמְּצִיאוּתָם יתְִבַּטְּלוּ לְמַעְלָה, כְּמוֹ לְמַטָּה . 

And this is [the meaning of] “it consumes its inhabitants.” ּיוֹשְׁבֶיהָ "אכֶֹלֶת וְזהֶו ". 
And they wanted to remain specifically in the wilderness—“and 
from Your desert—grace”—which refers to the drawing down of 
the Infinite Light into the level of speech, the level of Malchus, the 
level of the higher Land of Israel. 

שֶׁהוּא – נאָוֶה" "וּמִדְבָּרֵךְ – דַּוְקָא בַּמִּדְבָּר לִהְיוֹת וְרָצוּ  
בְּחִינתַ הַדִּבּוּר, לִבְחִינתַ בָּרוּךְ־הוּא אֵין־סוֹף אוֹר הַמְשָׁכַת  
שֶׁלְמַעְלָה אֶרֶץ־ישְִׂרָאֵל בְּחִינתַ מַלְכוּת, . 

And it is called “Land” in Divine terms, because it is the lowest 
level within Divinity, as it is written: “And the earth is My 
footstool,” etc. 

הַתַּחְתּוֹנהָ הַבְּחִינהָ שֶׁהִיא לְפִי "אֶרֶץ" בְּשֵׁם וְנקְִרֵאת  
כו רַגְלַי" הֲדוֹם "וְהָאָרֶץ שֶׁכָּתוּב: כְּמוֹ שֶׁבָּאֱלֹקוּת, '. 

(And see what is written in the maamar beginning Vehayah mispar 
bnei Yisrael). 

( בְּניֵ מִסְפַּר "וְהָיהָ הַמַּתְחִיל בְּדִבְרֵי שֶּׁכָּתוּב מַה וְעַיּןֵ  
 .("ישְִׂרָאֵל

And it is written: “G-d, in wisdom, founded the earth”—Aba 
[Chochmah] founded the daughter [Malchus], [that is,] the level of 
speech, the word of G-d, whose source is in Chochmah. 

– בְּרַתָּא" יסַָד "אַבָּא אָרֶץ", יסַָד בְּחָכְמָה "ה' וּכְתוּב:  
מֵחָכְמָה שֶׁשָּׁרְשׁוֹ ה', דְּבַר הַדִּבּוּר, בְּחִינתַ . 
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And this is observable from the analogy of a child, that as long as 
he lacks fully developed intellect, even though he has voice and 
simple sounds, he still cannot speak and combine letters. 

מוֹחִין לוֹ שֶׁאֵין זמְַן שֶׁכָּל הַתִּינוֹק, מִמָּשָׁל נרְִאֶה וְכֵן  
וְאוֹתִיּוֹת קוֹל לוֹ שֶׁיּשֵׁ אַף־עַל־פִּי בִּשְׁלֵימוּת, דִּיניִקָה  

אֶת וּלְצָרֵף לְדַבֵּר יכָוֹל אֵינוֹ אַף־עַל־פִּי־כֵן – פְּשׁוּטִים  
 .הָאוֹתִיּוֹת

And this is because the Chochmah is not yet complete, to divide 
the voice and combine the letters according to his will, etc. 

הַקּוֹל אֶת לְחַלֵּק בִּשְׁלֵימוּת, הַחָכְמָה שֶׁאֵין מִשּׁוּם וְהוּא  
כו כִּרְצוֹנוֹ הָאוֹתִיּוֹת וּלְצָרֵף '. 

And the spies wanted that all the [Divine] flows should be from 
the Supernal Chochmah to the level of speech—the higher Land of 
Israel—where there also exists the Beis HaMikdash and 
Yerushalayim and all levels [of holiness]. 

עִילָּאָה מֵחָכְמָה הַהַמְשָׁכוֹת כָּל שֶׁיּהְִיוּ הַמְּרַגְּלִים וְרָצוּ  
ישֵׁ שֶׁשָּׁם – שֶׁלְמַעְלָה ישְִׂרָאֵל אֶרֶץ – דִּבּוּר לִבְחִינתַ  
הַבְּחִינוֹת וְכָל וִירוּשָׁלַיםִ בֵּית־הַמִּקְדָּשׁ גַּם־כֵּן . 

(As stated in the Gemara, Tractate Ta’anis, first chapter, page 5a, 
and in Zohar III, Parshas Shelach, page 161b). 

( עַמּוּד ה' דַּף דְּתַעֲניִת קַדְרִים בְּפֶרֶק בַּגְּמָרָא שֶׁכָּתוּב כְּמוֹ  
ב עַמּוּד קס"א דַּף שְׁלַח פָּרְשַׁת ג' חֵלֶק וּבַזּהַֹר א', '). 

But Yehoshua and Kalev said: “The land is very, very 
good”—meaning that through the lower Land of Israel 
specifically, through practical mitzvos specifically, will be drawn 
the level of the Infinite Light, the level of me’od—without 
limit—into the concealed worlds and the revealed worlds. 

– מְאדֹ" מְאדֹ הָאָרֶץ "טוֹבָה אָמְרוּ: וְכָלֵב יהְוֹשֻׁעַ אֲבָל  
וֺתמִצְ בְּחִינתַ דַּוְקָא, שֶׁלְמַטָּה אֶרֶץ־ישְִׂרָאֵל שֶׁעַל־ידְֵי  
בְּחִינתַ אֵין־סוֹף, אוֹר בְּחִינתַ יוּמְשַׁךְ דַּוְקָא, מַעֲשִׂיּוֹת  
וְעָלְמִין סְתִימִין עָלְמִין בִּבְחִינתַ – גְבוּל בְּלִי – "מְאדֹ"  

 .דְּאִתְגַּלְייֵן
And this is [the meaning of] “me’od me’od”—twice 
“very”—referring to the concealed worlds and the revealed 
worlds. 

סְתִימִין עָלְמִין "מְאדֹ": פְּעָמִים שְׁניֵ – מְאדֹ" "מְאדֹ וְזהֶוּ  
דְּאִתְגַּלְייֵן וְעָלְמִין . 

For in truth, the primary intent of His will, may He be blessed, is 
that there be a dwelling place in the lowest realms specifically—as 
our sages said: “The Holy One, blessed be He, desired to have a 
dwelling in the lowly realms,” etc.—and that He be revealed to the 
eyes of all flesh, and that the revelation below be like above. 

בַּתַּחְתּוֹניִם דִּירָה שֶׁיּהְִיהֶ יתְִבָּרֵךְ כַּוָּנתָוֹ עִיקַּר בֶאֱמֶת, כִּי  
לִהְיוֹת הַקָּדוֹשׁ־בָּרוּךְ־הוּא "נתְִאַוָּה רַזַ"ל: כְּמַאֲמַר דַּוְקָא,  

בָּשָׂר, כָּל לְעֵין נגְִלֶה וְשֶׁיּהְִיהֶ כו', בַּתַּחְתּוֹניִם" דִּירָה לוֹ  
לְמַעְלָה כְּמוֹ לְמַטָּה הַגִּילּוּי וְשֶׁיּהְִיהֶ . 

And on the contrary, with greater intensity and the advantage of 
light that comes specifically from darkness, etc. 

דַּוְקָא הַחשֶֹׁךְ מִן הַבָּא אוֹר וְיתְִרוֹן עזֹ בְּיתְִרוֹן – וְאַדְרַבָּה  
 .'כו

For in truth, every level that is exceedingly lofty is revealed 
specifically in the lowest thing—with greater intensity. 

– מְאדֹ גְּבוֹהָה הַיּוֹתֵר מַדְרֵגָה שֶׁהוּא כָּל בֶאֱמֶת, כִּי  
עזֹ בְּיתְִרוֹן דַּוְקָא, תַּחְתּוֹן הַיּוֹתֵר בַּדָּבָר מִתְגַּלָּה . 

For example: a person with great intellect is unable to express his 
wisdom to one of lesser understanding through speech, but only 
through a hint—specifically through an action he can reveal with 
greater clarity—like the saying of our sages: “For the wise, a hint 
suffices.” 

לוֹ אִי־אֶפְשָׁר – גָּדוֹל שֵׂכֶל לוֹ שֶׁיּשֵׁ מִשֶּׁהוּ וּלְמָשָׁל:  
– בְּרֶמֶז אִם כִּי בְּדִבּוּר, שִׂכְלוֹ לַמְּקַבֵּל חָכְמָתוֹ לְגַלּוֹת  

מַאֲמַר כְּעִניְןָ עזֹ, בְּיתְִרוֹן לְגַלּוֹת יכָוֹל דַּוְקָא בְּמַעֲשֶׂה  
בְּרָמִיזאָ לְחַכִּימָא "דַּי רַזַ"ל: ". 
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Another analogy: from a seal made of a clear precious 
stone—because of its clarity, the letters on it are not noticeable; 
but they are recognized and revealed only when imprinted into 
wax—revealed to all eyes. 

שֶׁעַל־ידְֵי – בָּהִיר טוֹב אֶבֶן שֶׁל מֵחוֹתָם מָשָׁל: עוֹד  
וְנתְִגַּלִּים וְנכִָּרִים בּוֹ, הָאוֹתִיּוֹת נכִָּרִים אֵינםָ בְּהִירוּתוֹ  

כָּל לְעֵין בְּגִילּוּי – דַּוְקָא הַשָּׁעָוָה עַל הָאוֹתִיּוֹת . 

And this is [the meaning of] “And you shall see it, and you shall 
remember all the commandments of Hashem,” etc.—that through 
the act, which is the aspect of seeing the physical 32 threads, one 
comes to “and you shall remember all the commandments of 
Hashem.” 

– וְגוֹ' ה'" וֺתמִצְ כָּל אֶת וּזכְַרְתֶּם אתֹוֹ "וּרְאִיתֶם וְזהֶוּ  
חוּטִין בְּל"ב הִסְתַּכְּלוּת בְּחִינתַ שֶׁהוּא הַמַּעֲשֶׂה, שֶׁעַל־ידְֵי  

ה וֺתמִצְ כָּל אֶת לְ"וּזכְַרְתֶּם מִזּהֶ יבָוֹא הַגַּשְׁמִיּיִם, '". 

Because the tallis is the aspect of a surrounding light (or makif), 
and the tzitzis, which are the 32 threads, are the aspect of the 32 
paths of wisdom that are drawn down through the surrounding 
light. 

שֶׁהֵם – וְהַצִּיצִית מַקִּיף, אוֹר בְּחִינתַ הוּא שֶׁהַטַּלִּית לְפִי  
שֶׁנּמְִשָׁכִים הַחָכְמָה, נתְִיבוֹת ל"ב בְּחִינתַ – חוּטִין ל"ב  

מַקִּיף אוֹר עַל־ידְֵי . 

And it is impossible for this to be hinted at except through action 
specifically—the very opposite of the mindset of the spies, etc. 

מַחְשֶׁבֶת הֵפֶךְ – דַּוְקָא בְּמַעֲשֶׂה אִם כִּי שֶׁיּרְֻמַז וְאִי־אֶפְשָׁר  
כו הַמְּרַגְּלִים '. 

And Moshe Rabbeinu, peace be upon him, who was from the 
“Generation of Knowledge” and on a very, very high level, it was 
not within his capability to enter the Land of Israel. 

דֵּעָה" "דּוֹר מִבְּחִינתַ שֶׁהָיהָ הַשָּׁלוֹם, עָלָיו רַבֵּינוּ וּמשֶֹׁה  
בְּאֶפְשָׁרוּת לוֹ הָיהָ לֹא – נעֲַלָה מְאדֹ גְּבוֹהָה וּבְמַדְרֵגָה  

לְאֶרֶץ־ישְִׂרָאֵל לָבוֹא . 
And nevertheless, he prayed 515 prayers—the numerical value of 
“va’eschanan”—to enter the Land of Israel, because this is the 
primary intent and purpose of creation, as mentioned above. 

"וָאֶתְחַנּןַ", כְּמִניְןַ תְּפִלּוֹת, תַּקְעֵט הִתְפַּלֵּל וְאַף־עַל־פִּי־כֵן,  
וְתַכְלִית הַמְּכוּוָּן עִיקַּר שֶׁזּהֶוּ מִפְּניֵ – לְאֶרֶץ־ישְִׂרָאֵל לָבוֹא  

כַּנַּ"ל הַבְּרִיאָה . 
And still, he did not merit [to enter]; and it was specifically 
Yehoshua who brings [them in], etc. 

כו מַכְניִס דַּוְקָא וִיהוֹשֻׁעַ זכָָה, לֹא וְאַף־עַל־פִּי־כֵן '. 

2) And this is [the reason] that the Land of Israel is the land of the 
seven nations: for through refining the seven middos of Tohu by 
means of practical mitzvos, this draws down the revelation of the 
Infinite Light in all the worlds. 

שֶׁעַל־ידְֵי – עַמִּין שִׁבְעַת אֶרֶץ דְּאֶרֶץ־ישְִׂרָאֵל וְזהֶוּ ב(  
עַל־ידְֵי – הַמַּעֲשִׂיּוֹת וֺתהַמִּצְ עַל־ידְֵי דְּתהֹוּ מִדּוֹת ז' בֵּרוּר  

עָלְמִין בְּכֻלְּהוּ אֵין־סוֹף אוֹר גִּילּוּי נמְִשָׁךְ זהֶ . 

And generally they [the worlds] are also seven heichalos. ְהֵיכָלוֹת ז' גַּם־כֵּן הֵם כְּלָל וְדֶרֶך . 
In contrast, the wilderness is [only] a drawing down above, into 
the inner dimension, but not into the externality of the worlds and 
the heichalos of Asiyah. 

לְמַעְלָה רַק הַהַמְשָׁכָה זהֶוּ – מִדְבָּר מַה־שֶּׁאֵין־כֵּן  
דַּעֲשִׂיּהָ וְהֵיכָלוֹת עָלְמִין בַּחִיצוֹניִּוּת וְלֹא בַּפְּניִמִית, . 

See more on this in Igeres HaKodesh, maamar beginning Vaya’as 
Dovid shem, that to draw revelation into Asiyah is only through 
action specifically. 

שֶׁכְּדֵי – שֵׁם" דָּוִד "וַיּעַַשׂ סְד"ה הַקּדֶֹשׁ בְּאֶגֶּרֶת מִזּהֶ וְעַיּןֵ  
כו' דַּוְקָא הַמַּעֲשֶׂה עַל־ידְֵי זהֶוּ – בַּעֲשִׂיּהָ הַגִּילּוּי לְהַמְשִׁיךְ  

 .ע"ש
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And in truth, in order for there to be a drawing down below, it is 
only possible through drawing from a place that is even higher, as 
explained elsewhere on the verse “Keil Elyon gomeil chasadim 
tovim.” 

עַל־ידְֵי זהֶוּ הִנּהֵ – לְמַטָּה הַהַמְשָׁכָה שֶׁתִּהְיהֶ כְּדֵי וּבֶאֱמֶת,  
בְּמָקוֹם שֶׁכָּתוּב כְּמוֹ יוֹתֵר, עֶלְיוֹן מִמָּקוֹם שֶׁהַהַמְשָׁכָה  

טוֹבִים חֲסָדִים גּוֹמֵל עֶלְיוֹן "אֵל פָּסוּק עַל אַחֵר ". 

And the opposite is also true: that in action specifically—because 
it is lower than speech—there can be revelation from a level that is 
even higher. 

מִבְּחִינתַ לְמַטָּה שֶׁהוּא לְפִי – דַּוְקָא שֶׁבְּמַעֲשֶׂה לְהֵפֶךְ: וְגַם  
יוֹתֵר עֶלְיוֹנהָ מִבְּחִינהָ הַגִּילּוּי לִהְיוֹת יוּכַל – הַדִּבּוּר . 

Like the concept “For the wise, a hint suffices”—[meaning] 
something that cannot be revealed through words can be revealed 
in action. 

לְהִתְגַּלּוֹת שֶּׁאֵי־אֶפְשָׁר מַה – בְּרָמִיזאָ" "לְחַכִּימָא וּכְעִניְןָ  
כו הַדִּבּוּר אוֹתִיּוֹת עַל־ידְֵי '. 

And the explanation of this can be understood from what is 
explained elsewhere on the verse “Sixty are the queens… one is 
My dove,” regarding the superiority of souls over angels, who are 
from the level of speech. 

בְּבֵיאוּר אַחֵר בְּמָקוֹם שֶּׁנּתְִבָּאֵר מִמַּה יוּבַן זהֶ עִניְןָ וּבֵיאוּר  
כו'", יוֹנתִָי הִיא אַחַת כו', מְלָכוֹת הֵמָּה "שִׁשִּׁים פָּסוּק עַל  
דִּבּוּר מִבְּחִינתַ שֶׁהֵם – הַמַּלְאָכִים עַל הַנּשְָׁמוֹת מַעֲלַת גַּבֵּי  

ע"ש כו', . 

And see also what is written on the verse “And the earth is My 
footstool”: that through refining one’s actions, the mind and heart 
become a thousand times more refined, etc., because through this, 
one draws from the source of Supernal Chochmah and its inner 
dimension. 

שֶׁעַל־ידְֵי – רַגְלַי" הֲדוֹם "וְהָאָרֶץ פָּסוּק עַל וְעַמָּ"שׁ  
אֶלֶף זכִַּים וְלִבּוֹ מחֹוֹ נעֲַשִׂים – כו' מַעֲשָׂיו שֶׁמְּתַקֵּן  
מַמְשִׁיכִים זהֶ שֶׁעַל־ידְֵי לְפִי וְהַינְוּ ע"ש. כָּכָה פְּעָמִים  

וּפְניִמִיּוּתָה עִילָּאָה הַחָכְמָה מִמְּקוֹר . 

And furthermore, it is impossible to draw the revelation of 
Supernal Chochmah through Torah alone, except through action of 
the mitzvos. 

עִילָּאָה חָכְמָה גִּילּוּי לְהַמְשִׁיךְ גַּם־כֵּן אִי־אֶפְשָׁר כִּי וְעוֹד:  
וֺתהַמִּצְ מַעֲשֵׂה עַל־ידְֵי אֶלָּא – הַתּוֹרָה עַל־ידְֵי . 

As it is written in Igeres HaKodesh there, in the maamar 
beginning Vaya’as Dovid shem: “Therefore our sages said: one 
who says ‘I have only Torah and not acts of kindness’—even 
Torah he does not have. Rather, [it must be] Torah and kindness.” 

דָּוִד "וַיּעַַשׂ סְד"ה שָׁם הַקּדֶֹשׁ בְּאֶגֶּרֶת שֶׁכָּתוּב כְּמוֹ וְהוּא  
אֶלָּא לִי אֵין הָאוֹמֵר רַזַ"ל: אָמְרוּ "לְכָךְ וְזָ"ל: שֵׁם",  
אֶלָּא – לוֹ אֵין תּוֹרָה אֲפִלּוּ – חֲסָדִים גְמִילוּת בְּלֹא תּוֹרָה  

וּבִגְמִ"ח בְּתוֹרָה ." 

For the Torah issues from Chochmah, and by Torah the world is 
sustained. 

מִתְקַיּיֵם וּבְאוֹרַייְתָא נפְַקַת, מֵחָכְמָה אוֹרַייְתָא הִנּהֵ כִּי  
 .עָלְמָא

And those who toil in it—with their speech they draw 
illuminations and flow from Supernal Chochmah, the source of 
Torah, into the level of the letters of speech, through which the 
world was created. 

הָאֵרוֹת מַמְשִׁיכִים בְּדִבּוּרָם כִּי – בָּהּ דְּלָעָאן וּבְאִינוּן  
לִבְחִינתַ – הַתּוֹרָה מְקוֹר עִילָּאָה חָכְמָה וְהַשְׁפָּעוֹת  
כו הָעוֹלָם נבְִרָא שֶׁבָּהֶן הַדִּבּוּר אוֹתִיּוֹת '. 
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But this drawing down is a very great descent. Therefore, one 
must awaken the Supernal Chesed, which flows like water from a 
high place to a low place—through an arousal from below, via 
charity and lower chesed, which draw life and kindness to enliven 
the lowly and broken spirits. 

וּלְזהֶ גְּדוֹלָה. ירְִידָה בְּחִינתַ הִיא הַזּאֹת הַהַמְשָׁכָה וְהֲרֵי  
גָּבוֹהַּ מִמָּקוֹם כַּמַּיםִ הַנּמְִשָׁךְ עֶלְיוֹן, חֶסֶד לְעוֹרֵר צָרִיךְ  

וְחֶסֶד בִּצְדָקָה דִלְתַתָּא, בְּאִתְעָרוּתָא – נמָוּךְ לִמְקוֹם  
שְׁפָלִים רוּחַ לְהַחֲיוֹת וָחֶסֶד חַיּיִם שֶׁמַּמְשִׁיכִים – תַּתָּאָה  

 .וּנדְֻכָּאִים
And this is [the meaning of the verse] “Let not the wise man glory 
in his wisdom... but rather in this let him glory... that I am Hashem 
Who performs kindness,” etc.—because kindness is what draws 
the life of wisdom downward. 

בְּזאֹת אִם "כִּי – כו'" בְּחָכְמָתוֹ חָכָם "אַל־יתְִהַלֵּל וְזהֶוּ  
הוּא הַחֶסֶד כִּי – כו' חֶסֶד" עשֶֹׂה ה' אֲניִ כִּי כו' יתְִהַלֵּל  

לְמַטָּה הַחָכְמָה חַיּיֵ הַמַּמְשִׁיךְ . 

And if not, then his wisdom is only “wisdom alone,” without any 
life drawn from it, G-d forbid. 

הַמְשָׁכַת בְּלֹא "לְבַדָּהּ", חָכְמָתוֹ נקְִרֵאת הֲרֵי – לָאו וְאִם  
וְשָׁלוֹם חַס מִמֶּנּהָ חַיּיִם . 

And as is known, even above, the drawing down of Supernal 
Chochmah into the letters of speech is only through the Supernal 
Middos. 

לִבְחִינתַ עִילָּאָה הַחָכְמָה הַמְשָׁכַת – לְמַעְלָה שֶׁגַּם וּכְנוִדָע,  
הָעֶלְיוֹנוֹת הַמִּדּוֹת עַל־ידְֵי נמְִשֶׁכֶת – הַדִּבּוּר אוֹתִיּוֹת . 

And this is the aspect of “Yaakov”—whose letters also spell yivka 
(will pierce)—drawing down the Chochmah that pierces through 
the middos and continues into speech. 

הַמְשָׁכַת "יבְִקַע": אוֹתִיּוֹת – "יעֲַקבֹ" בְּחִינתַ וְזהֶוּ  
בַּדִּבּוּר וְנמְִשֶׁכֶת הַמִּדּוֹת, דֶּרֶךְ הַבּוֹקַעַת הַחָכְמָה . 

And see elsewhere what is written on the Zohar at the end of 
Parshas Kedoshim (p. 86a) on the verse “You are My witnesses,” 
etc., and also on the verse “And it shall be to you for tzitzis” 
regarding “for from man was this taken.” 

סוֹף הַזּהַֹר מַאֲמַר פִּי עַל אַחֵר בְּמָקוֹם שֶׁכָּתוּב וּכְמוֹ  
כו', עֵדַי" "אַתֶּם פָּסוּק עַל עַ"א( פ"ו )דַּף קְדשִֹׁים פַּרְשַׁת  
גַּבֵּי לְצִיצִית" לָכֶם "וְהָיהָ פָּסוּק עַל מִזּהֶ גַּם־כֵּן וְעַמָּ"שׁ  
זאֹת לֻקֳּחָה מֵאִישׁ "כִּי ". 

And from all of this, one can understand the matter of the sin of 
the spies: for even though the Torah is called “wilderness,” as it 
says in Midrash Rabbah on Parshas Chukas, chapter 19, on the 
verse “And from the wilderness a gift…” 

אַף־עַל־פִּי שֶׁהִנּהֵ הַמְּרַגְּלִים: חֵטְא עִניְןָ יוּבַן זהֶ וּמִכּלֹ  
רַבָּה בְּמִדְרָשׁ שֶׁכָּתוּב כְּמוֹ "מִדְבָּר", נקְִרֵאת שֶׁהַתּוֹרָה  
מַתָּנהָ "וּמִמִּדְבָּר פָּסוּק עַל י"ט פֶּרֶק חֻקַּת פַּרְשַׁת ". 

Still, it is written regarding it: “Everything is to be done in the 
land”—meaning the land, i.e., the level of practical mitzvos. 

– בָּאָרֶץ" לַעֲשׂוֹת "הַכּלֹ בָּהּ: כָּתוּב זהֶ כָּל עִם אַךְ  
מַעֲשִׂיּוֹת וֺתמִצְ בְּחִינתַ הַינְוּ "אֶרֶץ" . 

For even to draw down the Supernal Chochmah into the level of 
speech is impossible except through fulfillment of mitzvos, for the 
reason explained above. 

לִבְחִינתַ עִילָּאָה חָכְמָה הַמְשָׁכוֹת לִהְיוֹת גַּם כִּי  

For even to draw down the Supernal Chochmah into the level of 
speech is impossible except through fulfillment of mitzvos, for the 
reason explained above. 

– הַדִּבּוּר לִבְחִינתַ עִילָּאָה חָכְמָה הַמְשָׁכוֹת לִהְיוֹת גַּם כִּי  
לְעֵיל הַנּזִכְָּר מִטַּעַם וֺתהַמִּצְ קִיּוּם עַל־ידְֵי אֶלָּא אִי־אֶפְשָׁר . 
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And this is what is said: “Let not the wise man glory in his 
wisdom… but in this let him glory… that I am Hashem Who does 
kindness, justice, and righteousness in the land 
specifically”—through this one draws Supernal Chochmah. 

אִם כִּי כו' בְּחָכְמָתוֹ חָכָם "אַל־יתְִהַלֵּל נאֱֶמַר: וְעַל־זהֶ  
וּצְדָקָה מִשְׁפָּט חֶסֶד עשֶֹׂה ה' אֲניִ כִּי כו', יתְִהַלֵּל בְּזאֹת  

חָכְמָה בְּחִינתַ מַמְשִׁיכִים זהֶ עַל־ידְֵי – דַּוְקָא – בָּאָרֶץ"  
 .עִילָּאָה

And see what is written in the maamar beginning Ki sishma b’kol, 
etc. 

כו בְּקוֹל" תִשְׁמַע "כִּי הַמַּתְחִיל בְּדִבְרֵי וְעַמָּ"שׁ '. 

There is also another way to explain this general concept, based on 
what is written in the maamar beginning Vayedaber on the Ten 
Commandments, regarding the value of Torah study—where it 
says, “All desirable things are not equal to it,” even things 
desirable for heaven. 

פִּי עַל קְצָת, אַחֵר בְּאפֶֹן זהֶ עִניְןָ כְּלָלוּת לְבָאֵר ישֵׁ עוֹד  
דַּעֲשֶׂרֶת – "וַידְַבֵּר" הַמַּתְחִיל בְּדִבְרֵי שֶּׁכָּתוּב מַה  

חֵפֶצִים "וְכָל שֶׁנּאֱֶמַר: הַתּוֹרָה, עֵסֶק בְּעִניְןַ – הַדִּבְּרוֹת  
שָׁמַיםִ חֶפְצֵי וַאֲפִלּוּ בָהּ", ישְִׁווּ לֹא . 

And there it also explains the idea “If there is no wisdom, there is 
no awe,” and similarly the reverse: “If there is no awe, there is no 
wisdom.” 

ירְִאָה", אֵין חָכְמָה אֵין "אִם עִניְןַ נתְִבָּאֵר גַּם־כֵּן וְשָׁם  
חָכְמָה אֵין – ירְִאָה אֵין "אִם זהֶ דֶּרֶךְ וְעַל ". 

And in this way, the spies did not want to enter the land and fulfill 
mitzvos—they only wanted to remain in the wilderness, [thinking] 
“and from Your wilderness—grace,” etc. 

וּלְקַיּיֵם לָאָרֶץ לָבוֹא הַמְּרַגְּלִים רָצוּ לֹא – זהֶ דֶּרֶךְ וְעַל  
כו נאָוֶה" "וּמִדְבָּרֵךְ בַּמִּדְבָּר, לִהְיוֹת רַק – וֺתהַמִּצְ '. 

But in truth, they erred in this greatly—as it says: “If there is no 
awe, there is no wisdom,” for it is utterly impossible to draw the 
light of Torah unless one first fulfills the mitzvos. 

"אִם שֶׁנּאֱֶמַר: כְּמוֹ גְּדוֹלָה, טְעוּת בָּזהֶ טָעוּ בֶּאֱמֶת אֲבָל  
אוֹר לְהַמְשִׁיךְ כְּלָל שֶׁאֵי־אֶפְשָׁר חָכְמָה", אֵין – ירְִאָה אֵין  

וֺתהַמִּצְ קִיּוּם בְּחִינתַ תְּחִלָּה בְּהַקְדָּמָה אֶלָּא הַתּוֹרָה, . 

And this is [the meaning of the blessing]: “Sanctify us with Your 
commandments,” and through that: “Give us our portion in Your 
Torah.” 

– זהֶ וְעַל־ידְֵי ",וֺתֶיךָבְּמִצְ "קַדְּשֵׁנוּ שֶׁאוֹמְרִים: כְּמוֹ וְזהֶוּ  
בְּתוֹרָתֶךָ חֶלְקֵנוּ "וְתֵן ". 

For at the giving of the Torah, when the Torah was revealed first, 
that was a unique moment [lit. “instruction of the hour”], but for 
generations, it cannot be that way. 

זהֶוּ – בַּתְּחִלָּה הַתּוֹרָה גִּילּוּי שֶׁהָיהָ – תּוֹרָה וּבְמַתַּן  
כֵּן לִהְיוֹת אִי־אֶפְשָׁר לְדוֹרוֹת אֲבָל שָׁעָה, הוֹרָאַת . 

And the Jewish people understood this—therefore they said: “We 
will do” before “We will hear,” etc. See there at length. 

כו'. לְ"נשְִׁמָע" "נעֲַשֶׂה" הִקְדִּימוּ וְלָכֵן זהֶ, הֵבִינוּ וְישְִׂרָאֵל  
בְּאֲרִיכוּת שָׁם עַיּןֵ . 

[NOTE Summary​
The discourse opens by explaining that the Land of Israel contains the seven Canaanite nations, 
corresponding to the seven emotional attributes (middos) of the chaotic world of Tohu. These 
must be refined and elevated through practical mitzvos, not merely through spiritual 
contemplation or Torah learning. The wilderness, by contrast, is a space of internal, abstract 
spiritual experience. The spies, though lofty in stature, erred by wanting to remain in the 
desert—immersed in elevated Divine speech—rather than enter the physical Land and engage in 
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earthly deeds. They feared that the infinite light would "consume" them if revealed in the 
physical. 

But Yehoshua and Kalev declared, “The land is very, very good”—teaching that through the 
physical mitzvos in the physical Land, one draws down not only Divine revelation, but the 
Infinite Light itself, into both revealed and concealed worlds (alma d’isgalya and alma 
d’iskasya). This, the Alter Rebbe explains, is the very purpose of creation: that G‑d desires a 
dwelling in the lowest realms, and the greatest spiritual revelations come specifically through 
action, not contemplation. 

The maamar uses analogies: a great intellect can best express himself to a simple listener not 
through words, but through action—a “hint to the wise.” Likewise, the stamp of a seal is clearest 
not on the precious stone but on soft wax. So too, mitzvos draw the light more clearly into 
physical reality than lofty contemplation. 

The Alter Rebbe concludes by explaining that Torah alone is insufficient without mitzvos, as 
the drawing down of Chochmah Ila’ah (Supernal Wisdom) into the world requires acts of 
kindness and righteousness. This is the meaning of “Let not the wise man boast in his wisdom... 
but only in kindness, justice, and righteousness in the land.” Even drawing Torah into speech (a 
higher realm) depends on action. Therefore, the Jewish people at Sinai rightly said “We will do” 
before “We will hear.” 

Practical Takeaway​
True Divine connection is not achieved through isolation, meditation, or even Torah alone, but 
through concrete action in the physical world—doing mitzvos with physical objects, in a 
physical land. This challenges the spiritual instinct to retreat inward and demands engagement 
with the material in order to sanctify it. Every act of tzedakah, every tallis thread and kosher 
meal, draws infinite Divine light into creation. Spirituality without mitzvos is incomplete. 

Chassidic Story​
It is told that when the Alter Rebbe was imprisoned in 1798 by the Russian government, he used 
the opportunity not only to defend Chassidus but to demonstrate how action fulfills essence. 
An officer once asked him to explain a verse from Bereishis that bothered him since childhood: 
“And G‑d called to Adam, where are you?” The officer wondered: how can an omniscient G‑d 
not know Adam’s location? 

The Alter Rebbe replied with a subtle smile: “Do you believe the Torah speaks eternally?” The 
officer nodded. “Then this verse isn’t just about Adam. It’s about you. G‑d asks each soul: 
‘Where are you? What have you done with your years in the world?’” 
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The officer stood stunned. This was not abstract theology—it was a call to action. The Alter 
Rebbe understood that Divine truth must be brought down into this world, into the moment, into 
accountability. Not just mystical insight, but practical transformation—the very message of 
this maamar. 

(Source: Toldos Chabad, reshimot of Chassidim regarding the imprisonment and interrogation of 
the Alter Rebbe) END NOTE] 
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