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Introduction 

Rabbi Menachem Mendel of Horodok (circa 1730–1788) was one of the foremost disciples of the Maggid of 
Mezritch and a central transmitter of early Chassidic thought, especially its inner avodah of deveikut, bitul, and 
Divine Providence. In this maamar, he develops a unified vision that links the Exodus from Egypt, the concept 

of individual Divine providence, the dynamics of ושוב רצוא , and the mitzvah of חמור פטר פדיון , showing how 
inner spiritual processes are reflected precisely in halachic structure and historical redemption. 

The questioner asked: the statement of Rashi of blessed 
memory, on the words “and you shall evaluate it,” that is, he is 
the one who caused the loss of the priest’s money, therefore his 
money shall be lost. 

 
הוּא וְעָרַכְתּוֹ בְּדִ״ה ז״ל רַשִׁ״י מַאֲמַר הַשּׁוֹאֵל שָׁאַל  
מָמוֹנוֹ יפִָּסֵד לְפִיכָךְ כּהֵֹן שֶׁל מָמוֹנוֹ הֶפְסִיד הוּא  

The rabbi opened with the words of our Sages of blessed 
memory: the commandment of redemption precedes the 
commandment of breaking the neck, and likewise the 
commandment of levirate marriage precedes the commandment 
of chalitzah. 

לְמִצְוַת קוֹדֶם פְּדִיּהָ מִצְוַת חֲז״ַל בְּאָמַר הָרַב פָּתַח   
חֲלִיצָה לְמִצְוַת קוֹדֶם יבִּוּם מִצְוַת וְכֵן עֲרִיפָה  

However, this is difficult service in the Sanctuary, to intend for 
the sake of Heaven, without any intent other than for the Lord 
alone, in levirate marriage for the fulfillment of the 
commandment alone; therefore they practiced chalitzah, and so 
too is the matter here with breaking the neck. 

שָׁמַיםִ לְשֵׁם לְכַוֵּן שֶׁבַּמִּקְדָּשׁ קָשָׁה עֲבוֹדָה שֶׁזּהֶוּ אֶלָּא   
נהֲָגוּ לָכֵן בִּלְבַד הַמִּצְוָה לְקִיּוּם בְּיבִּוּם לְבַדּוֹ לַה׳ בִּלְתִּי  

בַּעֲרִיפָה כָּאן הָעִניְןָ וְכֵן בַּחֲלִיצָה  

Behold, the Torah said: “Come to Pharaoh.” Rashi of blessed 
memory explained: and He warned him, for “I have hardened 
his heart,” etc. 

ז״ל רַשִׁ״י פֵּרֵשׁ פַּרְעהֹ אֶל בּאֹ אָמְרָה הַתּוֹרָה הִנּהֵ   
י׳:א׳ )שמות כּוּ׳ לִבּוֹ אֶת הִכְבַּדְתִּי אֲניִ כִּי בּוֹ וְהִתְרָה ) 

The matter is known: Pharaoh responded, “I do not know the 
Lord, and Israel I will not send.” 

וְגַם ה׳ אֶת ידַָעְתִּי לֹא הֵשִׁיב פַּרְעהֹ לִהְיוֹת ידָוּעַ הָעִניְןָ   
ה׳:ב׳ )שמות אֲשַׁלֵּחַ לֹא ישְִׂרָאֵל אֶת ) 

The commentators explained that Pharaoh was denying the 
matter of individual providence, which is the Name Havayah, 
blessed be He, who brings into being and gives life to 
everything. 

הַשְׁגָּחָה בְּעִניְןַ מַכְחִישׁ הָיהָ פַּרְעהֹ כִּי הַמְפָרְשִׁים פֵּרֵשׁ   
וּמְחַיּהֶ הַמְהַוֶּה הוּא בָּרוּךְ הֲוָי״ָה שֵׁם שֶׁהוּא פְּרָטִית  

הַכּלֹ אֶת  

If indeed he would admit to Divinity, in the sense that the world 
is not renewed by chance, but rather by the intention of the One 
who intends, nevertheless he was drawn after the belief of the 
other heretics. 

הָעוֹלָם שֶׁאֵין כְּעִניְןַ בֶּאֱלֹהוּת מוֹדֶה הָיהָ אָמְנםָ אִם   
אֲבָל הַמְכַוֵּן כַּוָּנתַ ידְֵי עַל אִם כִּי מִקְרֶה פִּי עַל מְחֻדָּשׁ  
הָאֲפִיקוֹרְסִין שְׁאָרֵי אֱמוּנתַ אַחַר נמְִשַׁךְ  

Powered By: ChassidusNow.com 
2 

http://chassidusnow.com/donate


 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 
Parshas Bo 

 

For he said: the Lord has forsaken the earth after He placed 
them under the constellations, the stars of heaven and their 
orbits. 

תַּחַת עֲשׂוֹתָם אַחֲרֵי הָאָרֶץ אֶת ה׳ עָזבַ אָמַר כִּי   
וְכִסְלֵיהֶם הַשָּׁמַיםִ כּוֹכְבֵי הַמַּזּלָוֹת  

And through them are all the conductings of the world; 
therefore all the nations of the world are idol worshippers, as is 
known from their affairs, and it is not our intention to prolong 
in their explanation. 

אֻמּוֹת כָּל וְלָכֵן הָעוֹלָם הַנהְָגוֹת כָּל הֵם ידְֵיהֶם וְעַל   
מֵעִניְנְםָ כַּיּדָוּעַ וּמַזּלָוֹת כּוֹכָבִים עוֹבְדֵי הֵם הָעוֹלָם  

בְּבֵאוּרָם לְהַאֲרִיךְ כַּוָּנתֵָנוּ וְאֵין  

And this is what Moses said: “And from then that I came to 
speak in Your Name,” which is with individual providence, 
which is the Name Havayah, He has done evil to this people; 
the matter is known, the strengthening of the husk to stand upon 
its victory in the denial of individual providence. 

שֶׁהוּא בִּשְׁמֶךָ לְדַבֵּר בָּאתִי וּמֵאָז משֶֹׁה שֶׁאָמַר וְזהֶוּ   
הַזּהֶ לָעָם הֵרַע הֲוָי״ָה שֵׁם שֶׁהוּא פְּרָטִית בְּהַשְׁגָּחָה  

נצְִחוֹנהָּ עַל לַעֲמוֹד הַקְּלִיפָּה הִתְחַזּקְוּת הָעִניְןָ כַּיּדָוּעַ  
ה׳:כ״ג )שמות פְּרָטִית הַהַשְׁגָּחָה בִּכְפִירַת ) 

And they enslaved the children of Israel with crushing labor, in 
order to strengthen their matter more; and in truth they did not 
know that this too is a gift of God, for behold the harshness of 
the bondage was completing, as a statement of our Sages of 
blessed memory. 

 

בְּעִניְנָםָ לְהִתְחַזּקֵ בִּכְדֵי בְּפָרֶךְ ישְִׂרָאֵל בְּניֵ אֶת וַיּעֲַבִידוּ  
הוּא אֱלֹהִים מַתַּת זהֶ גַּם כִּי ידְָעוּ לֹא וּבֶאֱמֶת יוֹתֵר  

חֲז״ַל כְּמַאֲמַר מַשְׁלִים הָיהָ הַשִּׁעְבּוּד קשִֹׁי שֶׁהֲרֵי  
א׳:י״ג )שמות ) 

And this is “Come to Pharaoh,” and He warned him, for “I have 
hardened his heart,” the explanation being to explain to him the 
manner of individual providence, as above; 

 
לִבּוֹ אֶת הִכְבַּדְתִּי אֲניִ כִּי בּוֹ וְהִתְרָה פַּרְעהֹ אֶל בּאֹ וְזהֶוּ  

)שמות כַּנּ״ַל פְּרָטִית הַהַשְׁגָּחָה אפֶֹן לוֹ לְהַסְבִּיר פֵּרוּשׁ  
 (י׳:א׳

for even this as well, that he made the burden heavier upon 
Israel, is not due to the strength of his hand, this to demonstrate 
absence of providence; 

 
מֵחֲמַת לֹא ישְִׂרָאֵל עַל עֻלּוֹ שֶׁהִכְבִּיד זאֹת גַּם אַף כִּי  

הַהַשְׁגָּחָה הֶעְדֵּר עַל לְהוֹרוֹת זוֹ הִיא ידָוֹ חָזקְַת  

but on the contrary, it itself is wondrous providence, as above.  כַּנּ״ַל נפְִלָאָה הַשְׁגָּחָה בְּעַצְמָהּ הִיא אֲדַרַּבָּא אֶלָּא  

And behold, truly it is far from the wicked, and their heart fails 
to believe such individual providence, that no person strikes his 
finger, and no dry blade of grass is uprooted, and no stone is 
thrown, except at the time and place fitting for it, 

 

לְהַאֲמִין לִבָּם וַיּפִַּג מֵרְשָׁעִים רָחוֹק בֶּאֱמֶת וְהִנּהֵ  
שׁוּם וְאֵין אֶצְבָּעוֹ נוֹקֵף אָדָם שֶׁאֵין כָּזוֹ פְּרָטִית הַשְׁגָּחָה  

בִּזמְַן אִם כִּי נזִרְָק אֶבֶן שׁוּם וְאֵין וְנעֱֶקָר יבֵָשׁ עֵשֶׂב  
ב׳ ז׳ )חולין לוֹ הָרָאוּי וּמָקוֹם ) 

as the statement: “to the place where the tree falls, there it will 
be,” and there is no movement, great or small, from the first 
contraction until the lowest of the levels on earth and beneath 
the earth, all is from Him, blessed be He, 

 

שׁוּם וְאֵין יהְוּא שָׁם הָעֵץ יפִּלֹ אֲשֶׁר מָקוֹם אֶל כְּמַאֲמַר  
שְׁפַל עַד הָרִאשׁוֹן הַצִּמְצוּם מִן וּקְטַנּהָ גְּדוֹלָה תְּנוּעָה  

יתְִבָּרֵךְ מֵאִתּוֹ הַכּלֹ לָאָרֶץ וְתַחַת שֶׁבָּאָרֶץ הַמַּדְרֵגוֹת  
י״א:ג׳ )קהלת ) 
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according to His wisdom, in His Name and for His glory, to 
reveal His Divinity and His wisdom and His attribute, blessed be 
He, what He is, gracious and compassionate. 

 
וְחָכְמָתוֹ אֱלֹהוּתוֹ לְגַלּוֹת וּלְכְבוֹדוֹ בִּשְׁמוֹ חָכְמָתוֹ כְּפִי  

וְרַחוּם חַנּוּן הוּא מַה יתְִבָּרֵךְ וּמִדָּתוֹ  

And all of “In the beginning He created” was for Israel, and “the 
righteous is the foundation of the world,” for everything that 
exists in the world exists in the person, and in his hand is the 
great power to increase and strengthen everything and to change 
the orders of creation by his utterance and by the breath of his 
mouth, 

 

עוֹלָם יסְוֹד וְצַדִּיק ישְִׂרָאֵל בִּשְׁבִיל בָּרָא בְּרֵאשִׁית וְהַכּלֹ  
הַגָּדוֹלָה הַכּחַֹ וּבְידָוֹ בָּאָדָם ישֵׁ בָּעוֹלָם שֶּׁיּשֵׁ מַה שֶׁכָּל  
בְּמַאֲמָרוֹ בְרֵאשִׁית סִדְרֵי וּלְשַׁנּוֹת לַכּלֹ וּלְחַזּקֵ לְגַדֵּל  

פִּיו וּבְרוּחַ  

and his heart to Heaven, in cleaving of simple unity without any 
interruption, aroused through his attributes and his knowledge; 
understand with wisdom, “thousand wisdom,” which is 
“wonderful counselor, mighty God, everlasting Father,” without 
any grasp or comprehension except the Infinite One, blessed be 
He; 

 

הֶפְסֵק שׁוּם בְּלִי פָּשׁוּט אַחְדוּת בִּדְבֵקוּת לַשָּׁמַיםִ וְלִבּוֹ  
חָכְמָה אֶלֶף בְּחָכְמָה הָבֵן וְדַעְתּוֹ מִדּוֹתָיו ידְֵי עַל מְעוֹרָה  
הַשָּׂגָה שׁוּם בְּלִי עַד אֲבִי גִּבּוֹר אֵל יוֹעֵץ פֶּלֶא שֶׁהוּא  

ט׳:ה׳ )ישעיה הוּא בָּרוּךְ אֵין־סוֹף אִם כִּי וּתְפִיסָה ) 

as the statement: “and you saw no image,” but the image of the 
letters that which He speaks, they are the chain of emanation 
from Him, blessed be He, as the matter of the letter alef which is 
“wonder,” as is known; 

 
הָאוֹתִיּוֹת תְּמוּנתַ אֲבָל ראִֹים אֵינכְֶם וּתְמוּנהָ כְּמַאֲמַר  

כְּעִניְןַ יתְִבָּרֵךְ מֵאִתּוֹ הִשְׁתַּלְשְׁלוּת הֵם מְדַבֵּר שֶּׁהוּא מַה  
ד׳:י״ב )דברים כַּיּדָוּעַ פֶּלֶא שֶׁהוּא הָאַלֶּף ) 

and likewise all the letters through which the heavens and the 
earth and the entire world were created; certainly not from the 
letters of the image that exist now were they created. 

 
וָאָרֶץ שָׁמַיםִ נבְִרְאוּ ידְֵיהֶם עַל אֲשֶׁר הָאוֹתִיּוֹת כָּל וְכֵן  
שֶׁהֵם הַתְּמוּנהָ מֵאוֹתִיּוֹת לֹא בְּוַדַּאי מַדּוּעַ הָעוֹלָם וְכָל  

נבְִרָאוּ עַכְשָׁיו  

Rather, through their matters in the expansion of form from 
them; and their form did not come except to clothe themselves in 
order to understand the matter of their reading, for a small child 
beginning the alphabet, for it is impossible to begin except by 
showing him one form and teaching him its reading. 

 

מֵאִתָּם הַתְּמוּנהָ בְּהִתְפַּשְּׁטוּת עִניְנָםָ ידְֵי עַל אִם כִּי  
עַצְמָם לְהִתְלַבֵּשׁ אִם כִּי בָּאָה לֹא שֶׁלָּהֶם וְהַתְּמוּנהָ  

אָלֶף־בֵּית הַמַּתְחִיל לְקָטָן קְרִיאָתָם עִניְןַ לְהָבִין בִּכְדֵי  
אַחַת תְּמוּנהָ בְּהַרְאוֹתוֹ אִם כִּי לְהַתְחִיל אֶפְשָׁר שֶׁאִי  

קְרִיאָתָהּ וּלְלַמְּדוֹ  

And likewise all the Torah and the commandments, which are all 
His Names and His attributes, blessed be He, in the expansion of 
form and corporeality from them, except for the point of the 
inner heart within their midst, which is divested of all form and 
corporeality, except for the Lord alone. 

 

וּמִדּוֹתָיו שְׁמוֹתָיו כָּל שֶׁהֵם וְהַמִּצְוֹת הַתּוֹרָה כָּל וְכֵן  
אִם כִּי מֵאִתָּם וְהַגַּשְׁמִית הַתְּמוּנהָ בְּהִתְפַּשְּׁטוּת יתְִבָּרֵךְ  
מֻפְשָׁט שֶׁהוּא תּוֹכָהּ שֶׁבְּתוֹךְ הַפְּניִמִית שֶׁבַּלֵּב נקְֻדָּה  
לְבַדּוֹ לַה׳ בִּלְתִּי וְגֶשֶׁם תְּמוּנהָ מִכָּל  

And one cleaves to His attributes, blessed be He, just as He is 
gracious; as in the matter of the commandment of charity, or the 

 
מִצְוַת כְּעִניְןַ חַנּוּן הוּא מַה יתְִבָּרֵךְ בְּמִדּוֹתָיו וְהַדָּבֵק  
וְאַהֲבָה רַחֲמָנוּת הֵם הַמִּדּוֹת כִּי וְאָהַבְתָּ מִצְוַת אוֹ צְדָקָה  
הַתְּמוּנהָ מִן מֻפְשָׁטִים שֶׁהֵם  

Powered By: ChassidusNow.com 
4 

http://chassidusnow.com/donate


 בס"ד

Menachem Mendel of Horodak 
Pri Ha’Eretz 
Parshas Bo 

 
commandment of “you shall love,” for the attributes are mercy 
and love, which are divested of form. 

But they are clothed in the form of letters, “you shall surely 
give,” “and you shall love your fellow,” and they expand into 
physical limbs to perform them. 

 
וְאָהַבְתָּ תִּתֵּן נתָוֹן אוֹתִיּוֹת בִּתְמוּנתַ מִתְלַבְּשִׁים אֲבָל  

וּמִתְפַּשְּׁטִים י״ט:י״ח( ויקרא ט״ו:י׳; )דברים לְרֵעֲךָ  
לַעֲשׂוֹתָם גַּשְׁמִיּיִם בְּאֵיבָרִים  

And likewise all the commandments, which indicate all His 
Names, blessed be He, and the matters of cleaving to Him, 
blessed be He. 

 
וְעִניְנְיֵ יתְִבָּרֵךְ שְׁמוֹתָיו הַכּלֹ הַמּוֹרִים הַמִּצְוֹת כָּל וְכֵן  

יתְִבָּרֵךְ בּוֹ הַדְּבֵקוּת  

Whether through the action of the limbs, or through the spirit of 
the Lord that spoke within him, and His word upon his tongue, 
bound and wrapped in Him, blessed be He, creating new 
heavens and a new earth, 

 
בּוֹ דִּבֶּר אֲשֶׁר ה׳ רוּחַ אוֹ הָאֵיבָרִים מַעֲשֵׂה ידְֵי עַל אִם  

יתְִבָּרֵךְ בּוֹ וְהָעֲטוּפִים הַקְּשׁוּרִים לְשׁוֹנוֹ עַל וּמִלָּתוֹ  
ס״ו:כ״ב )ישעיה חֲדָשָׁה וְאֶרֶץ חֲדָשִׁים שָׁמַיםִ בּוֹרֵא ) 

or changing the order of the conduct of creation according to His 
will; for the primary foundation of creation, when it arose in His 
simple will, was in order to show His power and His attributes, 
that He be called compassionate, gracious, King, as is known. 

 

עִקַּר שֶׁהֲרֵי רְצוֹנוֹ אֶל הַבְּרִיאָה הַנהְָגַת סֵדֶר מְשַׁנּהֶ אוֹ  
הוּא הַפָּשׁוּט בִּרְצוֹנוֹ כְּשֶׁעָלָה הַבְּרִיאָה מוּסָד יסְוֹד  
מֶלֶךְ חַנּוּן רַחוּם שֶׁיּקִָּרֵא וּמִדּוֹתָיו כּחֹוֹ הַרְאוֹת לְמַעַן  
 כַּיּדָוּעַ

And in order for the revelation of His Divinity, as the statement: 
“Everyone that is called by My Name, and for My glory I 
created him.” 

 
בִשְׁמִי הַנּקְִרָא כָּל כְּמַאֲמָר אֱלֹהוּתוֹ הִתְגַּלּוּת וּלְמַעַן  

מ״ג:ז׳ )ישעיה בְּרָאתִיו וְלִכְבוֹדִי ) 

And behold, from the first contraction until the lowest of the 
levels, and all matters of beings that are created, formed, and 
made, different ones, all indicate His Divinity, blessed be He. 

 
וְכָל הַמַּדְרֵגוֹת שְׁפַל עַד הָרִאשׁוֹן הַצִּמְצוּם מִן וְהִנּהֵ  
מוֹרִים כֻּלָּם שׁוֹניִם וְנעֲַשִׂים וְנוֹצָרִים נבְִרָאִים עִניְנְיֵ  

יתְִבָּרֵךְ אֱלֹהוּתוֹ  

And they say song, the earth and beneath the earth, all for His 
glory, as is known. 

 
לִכְבוֹדוֹ הַכּלֹ לָאָרֶץ וּמִתַּחַת הָאָרֶץ שִׁירָה וְאוֹמְרִים  

 כַּיּדָוּעַ
And the matter of Joshua, who said to the sun, “Be still,” from 
saying song, for he would say it in its place. 

 
הוּא כִּי שִׁירָה מִלּוֹמַר דּוֹם לַשֶּׁמֶשׁ שֶׁאָמַר יהְוֹשֻׁעַ וְעִניְןַ  

י׳:י״ב )יהושע בִּמְקוֹמָהּ יאֹמַר ) 

And the matter of his saying it in its place is that the human 
being is the connection of all the worlds from the beginning of 
creation until the end of the compositions, through his body 
from the crown to wisdom, and their connection according to the 
order of the chain of emanation of all the worlds, and all the 
beings that are in all the worlds. 

 

הוּא הָאָדָם לִהְיוֹת הוּא בִּמְקוֹמָהּ אֲמִירָתוֹ וְעִניְןַ  
סוֹף עַד הַבְּרִיאָה מִתְּחִלַּת הָעוֹלָמוֹת כָּל הַהִתְקַשְּׁרוּת  

וְהִתְקַשְּׁרוּתָם הַחָכְמָה מִכֶּתֶר גּוּפוֹ ידְֵי עַל הַהַרְכָּבוֹת  
הַנּמְִצָאִים וְכָל כֻּלָּם הָעוֹלָמוֹת הִשְׁתַּלְשְׁלוּת כְּסֵדֶר  
הָעוֹלָמוֹת שֶׁבְּכָל  
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And after the glory of the Lord fills the human being within his 
very midst, in the essential point, the place of vitality in his 
heart, which spreads into all the limbs. 

 
שֶׁל תּוֹכוֹ בְּתוֹךְ הָאָדָם אֶת מָלֵא ה׳ כְּבוֹד אֲשֶׁר וְאַחֲרֵי  
הַמִּתְפַּשֵּׁט שֶׁהוּא שֶׁבְּלִבּוֹ חַיּוּתָא מְקוֹם עַצְמִית נקְֻדָּה  
הָאֵיבָרִים בְּכָל  

And there is no turning of one’s own thought in any limb or 
composition of his body and soul, except for the Lord alone, in 
true self-nullification; 

 
וְהַרְכָּבַת אֵבֶר בְּשׁוּם עַצְמוֹ מַחְשֶׁבֶת פְּניִּתַ שׁוּם וְאֵין  
אֲמִתִּי בְּהֶפְקֵרוּת לְבַדּוֹ לַה׳ בִּלְתִּי וְנפְַשׁוֹ גּוּפוֹ  

it emerges that behold, he stands in the place of all the created 
beings for His glory, blessed be He, for His glory is seen in this 
person, who is a small world. 

 
לִכְבוֹדוֹ הַנּבְִרָאִים כָּל בִּמְקוֹם עוֹמֵד הוּא הֲרֵי נמְִצָא  

עוֹלָם שֶׁהוּא זהֶ בָּאָדָם מִתְרָאֶה כְּבוֹדוֹ שֶׁהֲרֵי יתְִבָּרֵךְ  
 קָטָן

And from now on there is no claim for any created being that the 
will of the righteous to change its order would interrupt the 
manifestation of His glory, blessed be He, through it, in its 
manner; 

 
הַצַּדִּיק שֶׁרְצוֹן נבְִרָא לְשׁוּם טַעֲנהָ שׁוּם אֵין וּמֵעַתָּה  
עַל יתְִבָּרֵךְ כְּבוֹדוֹ מֵהִתְרָאוּת יפְַסִיק אֵיךְ סִדְרָהּ לְשַׁנּוֹת  

שֶׁהוּא בְּאוֹפֶן ידָוֹ  

for behold, the righteous fills his place and illuminates the entire 
world more than the sun at noon, as the statement: “And the 
moon shall be abashed and the sun ashamed, for the Lord of 
Hosts reigns.” 

 
יוֹתֵר הָעוֹלָם לְכָל וּמֵאִיר מְקוֹמוֹ מְמַלֵּא הַצַּדִּיק שֶׁהֲרֵי  

וּבוֹשָׁה הַלְּבָנהָ וְחָפְרָה כְּמַאֲמָר בַּצָּהֳרַיםִ הַשֶּׁמֶשׁ מִן  
כ״ד:כ״ג )ישעיה צְבָאוֹת ה׳ מָלַךְ כִּי הַחַמָּה ) 

And after the righteous is full of the glory of the Lord and His 
kingship and His awe, he is the one who illuminates more, and 
this is the saying of song in its place. 

 
הוּא וְירְִאָתוֹ וּמַלְכוּתוֹ ה׳ כְּבוֹד מָלֵא שֶׁהַצַּדִּיק וְאַחֲרֵי  
בִּמְקוֹמָהּ שִׁירָה אֲמִירַת וְהוּא יוֹתֵר הַמֵּאִיר  

And likewise Ginei was killed, who split his waters for Rabbi 
Pinchas ben Yair, who said to Rabbi Pinchas: I am going to do 
the will of my Creator, and I certainly do it, and you are a doubt, 
etc. 

 
יאִָיר בֶּן פִּנחְָס לְרַבִּי מֵימָיו שֶׁפָּלַג נהֱֶרַג גִּינאַי וְכֵן  

וּבְוַדַּאי קוֹניִ רְצוֹן לַעֲשׂוֹת הוֹלֵךְ אֲניִ לְר״פּ שֶׁהֵשִׁיב  
כּוּ׳ סָפֵק וְאַתָּה עוֹשֶׂה  

who Rabbi Pinchas did not answer anything to his words, 
except: I decree upon you that waters shall never pass through 
you; 

 
גּוֹזרְָניִ אִם כִּי דְּבָרָיו עַל כְּלוּם ר״פּ הֵשִׁיב לֹא אֲשֶׁר  
לְעוֹלָם מַיםִ בְךָ יעַַבְרוּ שֶׁלֹּא עָלֶיךָ  

and behold, seemingly, Ginei the river spoke correctly.  נהֲַרָא גִּינאַי קָאָמַר שַׁפִּיר לִכְאוֹרָה וְהֲרֵי  

But in truth, according to our words so it is, that Rabbi Pinchas 
was filling the place of His glory, and therefore it was 
superfluous, and he had the ability in his hand to decree that 
waters would not pass in it at all. 

 
מְמַלֵּא הָיהָ ר״פּ לִהְיוֹת הוּא כֵּן כִּדְבָרֵינוּ בֶּאֱמֶת אֲבָל  

בְּידָוֹ יכְוֹלֶת וְהָיתְָה הוּא מְיוּתָּר כֵּן וְאִם כְּבוֹדוֹ מְקוֹם  
כְּלָל מַיםִ בּוֹ יעַַבְרוּ שֶׁלֹּא לִגְזוֹר  
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And since all matters of creation and all existents are the 
revelation of His Divinity, blessed be He, and His glory, 
therefore it is difficult in His eyes to change the conduct and 
nature except through completely righteous ones, as mentioned 
above, who fill the place of His glory in another manner, 
[creating] new heavens and a new earth, as mentioned above. 

 

הֵם כֻּלָּם וְהַנּמְִצָאִים הַבְּרִיאָה עִניְנְיֵ כָּל וּלְהִיוֹת  
בְּעֵיניָו קָשֶׁה לָכֵן וּכְבוֹדוֹ יתְִבָּרֵךְ אֱלֹהוּתוֹ הִתְגַּלּוּת  
גְּמוּרִים צַדִּיקִים ידְֵי עַל אִם כִּי וְהַטֶּבַע הַהַנהְָגָה לְשַׁנּוֹת  
שָׁמַיםִ אַחֵר בְּאוֹפֶן כְּבוֹדוֹ מְקוֹם הַמְמַלְּאִים כַּנּזִכְָּ״ל  
כַּנּזִכְָּ״ל חֲדָשָׁה וְאֶרֶץ חֲדָשִׁים  

This is what our Sages of blessed memory said about Rabbi 
Eliezer ben Perata, that they returned him from Heaven: if it is 
His will to return and create the world anew, perhaps it will 
occur at a time of sustenance, which is a change of the conduct. 

 

פְּרָטָא בֶּן אֱלִיעֶזרֶ רַבִּי עַל חֲז״ַל אָמְרוּ שֶׁזּהֶוּ  
וְלִבְרוֹא לַחֲזרֹ רְצוֹנוֹ אִם הַשָּׁמַיםִ מִן שֶׁהֱשִׁיבוּהוּ  

שִׁנּוּי שֶׁהוּא דְּמְזוֹניֵ בְּשַׁעְתֵּי יתְִרַמֵּי אוּלַי מֵחָדָשׁ הָעוֹלָם  
 הַהַנהְָגָה

And behold, although a change of nature shows to the eyes of all 
His Divinity, blessed be He, to listen to the Lord to the voice of a 
man in whom is the spirit of God, 

 
אֱלֹהוּתוֹ כּלֹ לְעֵין מַרְאֶה הַטֶּבַע שִׁנּוּי אָמְנםָ אִם וְהִנּהֵ  

בּוֹ אֱלֹהִים רוּחַ אֲשֶׁר אִישׁ בְּקוֹל ה׳ לִשְׁמוֹעַ יתְִבָּרֵךְ  

but in truth the conduct of nature itself tells the wonders of the 
Lord alone; and whose strength could contain that it not cease 
from one conduct and one order from the six days of Creation 
until the end of the world: “The heavens recount the glory of 
God… their line has gone out through all the earth,” and every 
day “the sun rises and the sun sets.” 

 

ה׳ נפְִלְאוֹת שֶׁתַּגִּיד הִיא הִיא הַטֶּבַע הֲנהָָגַת בֶּאֱמֶת אֲבָל  
אֶחָד וְסֵדֶר מֵהַנהְָגָה יפְִסקֹ שֶׁלֹּא יכִָיל מִי וְכחַֹ לְבַדּוֹ  

מְסַפְּרִים הַשָּׁמַיםִ הָעוֹלָם סוֹף עַד בְרֵאשִׁית ימְֵי מִשֵּׁשֶׁת  
וְזרַָח יוֹם וּבְכָל כּוּ׳ קַוָּם יצָָא הָאָרֶץ בְּכָל כּוּ׳ אֵל כְּבוֹד  

א׳:ה׳ קהלת י״ט:ב׳–ה׳; )תהלים הַשֶּׁמֶשׁ וּבָא הַשֶּׁמֶשׁ ) 

And as the statement of David, peace be upon him: “When I 
behold Your heavens, the work of Your fingers,” etc. 

 
שָׁמֶיךָ אֶרְאֶה כִּי הַשָּׁלוֹם עָלָיו הַמֶּלֶךְ דָּוִד וּכְמַאֲמָר  
ח׳:ד׳ )תהלים כּוּ׳ אֶצְבְּעוֹתֶיךָ מַעֲשֵׂה ) 

And that which does not change and always conducts according 
to one order is the indication of the greatness of the power of the 
Infinite One, blessed be He, and the power of Divinity that does 
not change, unlike the power of man; 

 
הִיא אֶחָד סֵדֶר עַל מִתְנהֵַג וְתָמִיד מִשְׁתַּנּהֶ שֶּׁאֵינוֹ וּמַה  

אֱלֹהוּת וְכחַֹ הוּא בָּרוּךְ אֵין־סוֹף כּחַֹ גּדֶֹל עַל הַהוֹרָאָה  
הָאָדָם כּחַֹ כְּדֶרֶךְ מִשְׁתַּנּהֶ שֶׁאֵינוֹ  

for all physical powers are limited in their strength, for it is 
impossible for them to be days or a decade according to one 
power; rather they change from day to day and from hour to 
hour, for “does he speak and does he converse, perhaps he 
sleeps,” 

 

לִהְיוֹתָם אֶפְשָׁר שֶׁאִי בְּכחָֹם מֻגְבָּלִים הַגַּשְׁמִיּיִם וְכָל  
מִיּוֹם מִשְׁתַּנּהֶ אִם כִּי אֶחָד כּחַֹ סֵדֶר עַל עָשׂוֹר אוֹ ימִָים  
ישֵָׁן אוּלַי לוֹ שִׂיחַ וְכִי לוֹ דֶרֶךְ כִּי לְשָׁעָה וּמִשָּׁעָה לְיוֹם  
י״ח:כ״ז א׳ )מלכים הוּא ) 

not so the power of Divinity, blessed be He, for behold “He 
neither slumbers nor sleeps,” and He always oversees and flows, 
brings into being and sustains and renews every day continually 
the work of Creation; 

 
וְלֹא ינָוּם לֹא הִנּהֵ כִּי יתְִבָּרֵךְ אֱלֹהוּת כּחַֹ כֵּן שֶּׁאֵין מַה  

בְּכָל וּמְחַדֵּשׁ וּמְקַיּםֵ מְהַוֶּה וְשׁוֹפֵעַ מַשְׁגִּיחַ וְתָמִיד ייִשָׁן  
קכ״א:ד׳ )תהלים בְרֵאשִׁית מַעֲשֵׂה תָּמִיד יוֹם ) 
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He created by His simple will, and by His will He sustains at 
every moment continually, and brings into being; “you lift your 
eye toward it and it is gone.” 

 
תָּמִיד עֵת בְּכָל מְקַיּםֵ וּבִרְצוֹנוֹ הַפָּשׁוּט בִּרְצוֹנוֹ בָּרָא  

כ״ג:ה׳ )משלי וְאֵיננֶּוּ בּוֹ עֵיניֶךָ הֲתָעִיף וּמְהַוֶּה ) 

And behold, truly fortunate is one who is insightful and sees and 
understands from the order of natural conduct to understand 
from that which does not change how great is His individual 
providence, blessed be He, with an open eye; 

 
מִסֵּדֶר וּמֵבִין וְרוֹאֶה מַשְׂכִּיל אַשְׁרֵי בֶּאֱמֶת וְהִנּהֵ  

גּדֶֹל אֵיךְ מִשְׁתַּנּהֶ שֶּׁאֵינוֹ מִמַּה לְהָבִין הַטִּבְעִית הַהַנהְָגָה  
פְּקִיחָא וְעֵינאָ בִּפְרָטִית יתְִבָּרֵךְ הַשְׁגָּחָתוֹ  

for there is no thing that exists without His vitality, blessed be 
He, and the vitality is running and returning in every place and 
for every person, for it is impossible to receive His vitality, 
blessed be He, except by running and returning; 

 
יתְִבָּרֵךְ חַיּוּתוֹ בִּלְתִּי נמְִצָא דָּבָר שׁוּם אֵין שֶׁהֲרֵי  

אֶפְשָׁר שֶׁאִי אָדָם וּלְכָל מָקוֹם בְּכָל וָשׁוֹב רָצוֹא וְהַחַיּוּת  
וָשׁוֹב בְּרָצוֹא אִם כִּי יתְִבָּרֵךְ חַיּוּתוֹ לְקַבֵּל  

for with the continual flow of vitality the recipient would be 
nullified; therefore descent is a need for ascent, and all things 
need to ascend, and all is from Him, blessed be He, 

 
ירְִידָה לָכֵן הַמְקַבֵּל יתְִבַּטֵּל הַחַיּוּת הַשְׁפָּעַת בְּהִתְמִיד כִּי  

וְהַכּלֹ לְהִתְעַלּוֹת צְרִיכִים הַדְּבָרִים וְכָל הוּא עֲלִיּהָ צוֹרֶךְ  
יתְִבָּרֵךְ מֵאִתּוֹ  

and His vitality gives life to all of them; except that the descent 
is His vitality in concealment of countenance, and the ascent is 
in revelation. 

 
חַיּוּתוֹ הִיא הַיּרְִידָה כִּי מִלְּבַד כֻּלָּם אֶת הַמְחַיּהֶ וְחַיּוּתוֹ  

בְּהִתְגַּלּוּת הִיא וְהָעֲלִיּהָ פָּניִם בְּהֶסְתֵּר  

And after contemplation, the greatest contraction in concealment 
of countenance is itself a revelation of the Shechinah and 
revelation of His Divinity, blessed be He, more and more; 

 
פָּניִם בְּהֶסְתֵּר גָּדוֹל הַיּוֹתֵר צִמְצוּם הַהִתְבּוֹננְוּת וְאַחֲרֵי  

יוֹתֵר יתְִבָּרֵךְ אֱלֹהוּתוֹ וְהִתְגַּלּוּת שְׁכִינהָ גִּלּוּי זוֹ הֲרֵי  
 וְיוֹתֵר

but the fool does not understand this, and does not understand 
from the constancy of natural conduct His individual 
providence, blessed be He, in particulars, and places them under 
chance; 

 
מִתְּמִידוּת מֵבִין וְאֵינוֹ זאֹת אֶת יבִָין לֹא הַכְּסִיל אֲבָל  

אוֹתָם וּמַנּיִחַ בִּפְרָטוֹת יתְִבָּרֵךְ הַשְׁגָּחָתוֹ טִבְעִית הֲנהָָגָה  
הַמִּקְרֶה תַּחַת  

and likewise Pharaoh and all who trust like him did not know 
and did not understand from the constancy of conduct individual 
providence; 

 
יבִָינוּ וְלֹא ידְָעוּ שֶׁלֹּא כָּמוֹהוּ הַבּוֹטְחִים וְכָל פַּרְעהֹ וְכֵן  

פְּרָטִית הַשְׁגָּחָה הַהַנהְָגָה מִתְּמִידוּת  

although all the kings of the earth believed that the beginning of 
creation is a matter of Divinity, that it is impossible for any order 
of conduct to be by way of chance, as is known, and is explained 
in their arguments. 

 
תְּחִלַּת לִהְיוֹת אֶרֶץ מַלְכֵי כָּל הֶאֱמִינוּ אָמְנםָ אִם  

הַנהְָגָה סֵדֶר לְשׁוּם אֶפְשָׁר שֶׁאִי אֱלֹהוּת עִניְןַ הַבְּרִיאָה  
בְּטַעֲנוֹתֵיהֶם וּמְבוֹאַר כַּיּדָוּעַ הַמִּקְרֶה דֶּרֶךְ עַל לִהְיוֹת  

But their saying was that after creation, behold, He left it upon 
an order of conduct of stars and constellations, and not 
individual providence in running and returning at every time and 
every moment, until everything will be in the hand of the 
Israelite person; 

 

סֵדֶר עַל הִנּיִחַ הוּא הִנּהֵ הַבְּרִיאָה שֶׁאַחַר אָמְרָם אֲבָל  
בְּרָצוֹא פְּרָטִית הַשְׁגָּחָה וְלֹא וּמַזּלָוֹת כּוֹכָבִים הַהַנהְָגָה  

בְּידַ הַכּלֹ יהְִיהֶ אֲשֶׁר עַד רֶגַע וּבְכָל עֵת בְּכָל וָשׁוֹב  
הַיּשְִׂרְאֵלִי הָאָדָם  
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Parshas Bo 

 
and every soul shall praise Yah; for our Sages of blessed 
memory said: “on every breath and every breath,” which is the 
matter of running and returning, which is the matter of trials of 
the heart, like a touchstone that tests upon it all the silver in the 
world; 

 

נשְִׁימָה כָּל עַל חֲז״ַל שֶׁאָמְרוּ יהָּ תְּהַלֵּל הַנּשְָׁמָה וְכָל  
נסְִיוֹנוֹת עִניְןַ שֶׁהוּא וָשׁוֹב הָרָצוֹא עִניְןַ שֶׁהוּא וּנשְִׁימָה  

שֶׁבָּעוֹלָם כֶּסֶף כָּל עָלָיו הַמַּבְחִיניִם בּחַֹן אֶבֶן כְּמוֹ הַלֵּב  
ק״נ:ו׳ )תהלים ) 

for the running tests the heart whether it can rest upon it, and if 
not, return, and immediately it returns and runs to test it, to 
know what is in his heart, what has changed; 

 
עָלָיו לַחֲלוֹת תּוּכַל אוּלַי הַלֵּב אֶת בּוֹחֵן הוּא הָרָצוֹא כִּי  

אֶת לָדַעַת לְנסַּוֹתוֹ וְרָצוֹא חוֹזרֵ וּתֵכֶף שׁוּב לָאו וְאִם  
נּשְִׁתַּנּהָ מַה בִּלְבָבוֹ אֲשֶׁר  

perhaps now it can rest, and so forever;  לְעוֹלָם וְכֵן לַחֲלוֹת תּוּכַל עַתָּה אוּלַי  

and behold, one who understands the returning also understands 
that it too is a matter of running, except that it is by way of 
descent, and one must climb and ascend; 

 
רַק הָרָצוֹא עִניְןַ כֵּן גַּם הוּא הַשּׁוֹב שֶׁמֵּבִין מִי וְהִנּהֵ  

וְעוֹלֶה מְטַפֵּס לִהְיוֹת וְצָרִיךְ ירְִידָה דֶּרֶךְ שֶׁהוּא  

behold, on every breath, “praise Yah”; unlike one who is not 
struck and does not feel in the matter that went out of the rule, to 
teach about himself that it went out by chance and nature; 

 
שֶׁאֵינוֹ מִי כֵּן שֶּׁאֵין מַה יהָּ תְּהַלֵּל נשְִׁימָה כָּל עַל הֲרֵי  

עַל לְלַמֵּד הַכְּלָל מִן שֶׁיּצָָא בַּדָּבָר מַרְגִּישׁ וְאֵינוֹ נפְִגָּע  
וְטֶבַע בְּמִקְרֶה יצָָא עַצְמוֹ  

rather, God did it so that he would fear before Him, to elevate 
this also for Him alone; 

 
לוֹ זהֶ גַּם לְהַעֲלוֹת מִלְּפָניָו שֶׁיּיִרָא עָשָׂה אֱלֹהִים אִם כִּי  

ג׳:י״ד )קהלת לְבַדּוֹ ) 

and this is what the Holy One, blessed be He, says to Moses, 
who is the intellect, as is known: “Come to Pharaoh,” which is 
the matter of the neck, as is known, which is forgetfulness and 
descent, foreign thought; 

 
כַּיּדָוּעַ הַשֵּׂכֶל שֶׁהוּא לְמשֶֹׁה יתְִבָּרֵךְ הַשֵּׁם אוֹמֵר וְזהֶוּ  
הַשִּׁכְחָה שֶׁהוּא כַּיּדָוּעַ ערֶֹף עִניְןַ שֶׁהוּא פַּרְעהֹ אֶל בּאֹ  

י׳:א׳ )שמות חוּץ מַחְשָׁבָה וְהַיּרְִידָה ) 

“Come to Pharaoh and warn him, for I have hardened his heart,” 
for I am the Shechinah, as is known, which is the matter of the 
Shechinah in the lower realms, which is nature and habit and 
constant conduct of every thing; 

 
כִּי לִבּוֹ אֶת הִכְבַּדְתִּי אֲניִ כִּי בּוֹ וְהִתְרֵה פַּרְעהֹ אֶל בּאֹ  
בַּתַּחְתּוֹניִם שְׁכִינהָ עִניְןַ שֶׁהוּא כַּיּדָוּעַ הַשְּׁכִינהָ הוּא אֲניִ  

דָּבָר כָּל שֶׁל תָּמִידִית וְהַנהְָגָה וְהַהֶרְגֵּל הַטֶּבַע שֶׁהוּא  

and in truth, I, I am the Infinite One, blessed be He, only that it 
is in concealment of countenance; and descent is a need for 
ascent, for it cannot rest except by running and returning; 

 
שֶׁהוּא רַק הוּא בָּרוּךְ אֵין־סוֹף הוּא אֲניִ אֲניִ וּבֶאֱמֶת  
אֶפְשָׁר שֶׁאִי הוּא עֲלִיּהָ צוֹרֶךְ וְהַיּרְִידָה פָּניִם בְּהֶסְתֵּר  
וָשׁוֹב בְּרָצוֹא אִם כִּי לַחֲלוֹת  

and the intention is in order to elevate also the returning into the 
running; 

הָרָצוֹא אֶל הַשּׁוֹב אֶת גַּם לְהַעֲלוֹת כְּדֵי הוּא וְהַכַּוָּנהָ   
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and this is “in order that I place these My signs within him,” 
meaning: in order for the letters and His Names, of the Holy 
One, blessed be He, that give life to all the created beings, all 
upon the letters of the Torah, to elevate; 

 

לְמַעַן פֵּרוּשׁ בְּקִרְבּוֹ אֵלֶּה אתֹתַֹי שִׁיתִי לְמַעַן וְזהֶוּ  
אֶת הַמְחַיּהֶ הוּא בָּרוּךְ הַקָּדוֹשׁ שֶׁל וּשְׁמוֹתָיו הָאוֹתִיּוֹת  

לְהַעֲלוֹת כְּדֵי הַתּוֹרָה אוֹתִיּוֹת עַל כֻּלָּם הַנּבְִרָאִים כָּל  
י׳:א׳ )שמות ) 

and descent is a need for ascent;  עֲלִיּהָ צוֹרֶךְ וְהַיּרְִידָה  
and this is “a person should always arrange the praise of the 
Omnipresent and afterwards pray,” for arranging the praise of 
the Omnipresent is from all the existents in the world, to 
recognize His praise and the revelation of His Divinity and the 
grasp of His comprehension, from all that is called by His Name 
and created for His glory; 

 

כָּךְ וְאַחַר מָקוֹם שֶׁל שִׁבְחוֹ אָדָם יסְַדֵּר לְעוֹלָם וְזהֶוּ  
הַנּמְִצָאִים מִכָּל הוּא מָקוֹם שֶׁל שִׁבְחוֹ סִדּוּר כִּי יתְִפַּלֵּל  
וּתְפִיסַת אֱלֹהוּתוֹ וְהִתְגַּלּוּת שִׁבְחוֹ לְהִכָּר בָּעוֹלָם  
בָּרָא וּלְכְבוֹדוֹ בִשְׁמוֹ הַנּקְִרָא מִכָּל הַשָּׂגָתוֹ  

and if so, there is no thing besides Him; and behold, on every 
breath and every breath, “praise Yah”; 

 
וּנשְִׁימָה נשְִׁימָה כָּל עַל וַהֲרֵי בִּלְתּוֹ דָּבָר אֵין כֵּן וְאִם  

יהָּ תְּהַלֵּל  
and afterwards he prays certainly, for behold, this is true 
cleaving, if there is no interruption in the world; 

 
הָאֲמִתִּי הַדְּבֵקוּת הוּא שֶׁהֲרֵי בְּוַדַּאי יתְִפַּלֵּל כָּךְ וְאַחַר  

בָּעוֹלָם הֶפְסֵק שׁוּם אֵין אִם  
and behold, the matter of redeeming the firstborn donkey with a 
lamb is the matter of the elevation of foreign and evil thoughts 
from among the good ones, for they came into its midst; 

 
עֲלִיּתַ עִניְןַ הוּא בְּשֶׂה חֲמוֹר פֶּטֶר פִּדְיוֹן עִניְןַ וְהִנּהֵ  

אֶל בָּאוּ כִּי הַטּוֹבוֹת מֵעֵין וְרָעוֹת זרָוֹת מַחְשָׁבוֹת  
 קִרְבָּנהָּ

and in the middle of a good thought, some foreign thought of its 
kind rises, which he had already lowered, and it desires to 
ascend; 

 
זרָָה מַחְשָׁבָה אֵיזהֶ עוֹלָה טוֹבָה מַחְשָׁבָה וּבָאֶמְצַע  

לְהִתְעַלּוֹת וּרְצוֹנהָּ אוֹתָהּ הוֹרִיד שֶׁכְּבָר מִמִּינהָּ  

like the matter of the exile of Egypt, which was due to foreign 
love, as is known in the book of the Zohar and the writings of 
the Ari, in all the matters of Shovavim; 

 
בְּסֵפֶר כַּיּדָוּעַ זרָָה אַהֲבָה עַל שֶׁהָיהָ מִצְרַיםִ גָּלוּת כְּעִניְןַ  
שׁוֹבָבִי״ם עִניְנָוֹ בְּכָל הָאֲרִ״י וְכִתְבֵי הַזּהַֹר  

and after the redemption from them, who “their flesh is the flesh 
of donkeys,” and the exile of materiality and bricks, the Holy 
One, blessed be He, commanded us in the redemption of the 
firstborn donkey, which is the first of a donkey, which is love, 
which is first of the months, 

 

בְּשָׂרָם חֲמוֹרִים בְּשַׂר אֲשֶׁר מֵאִתָּם הַגְּאֻלָּה וְאַחֲרֵי  
פֶּטֶר בְּפִדְיוֹן יתְִבָּרֵךְ הַשֵּׁם צִוָּנוּ וּלְבֵניִם חמֶֹר וְגָלוּת  
שֶׁהוּא הָאַהֲבָה שֶׁהִיא חֲמוֹר רֵאשִׁית שֶׁהוּא חֲמוֹר  

לַחֳדָשִׁים רִאשׁוֹן  

and the seven days of building in Israel, which are called 
firstborn; 

בְּכוֹר הַנּקְִרָאִים שֶׁבְּישְִׂרָאֵל הַבִּניְןָ ימְֵי וְז׳   

and its commandment is to redeem it with a lamb to the priest, 
which is kindness, and to elevate all kindnesses and loves only 
to the Lord alone; 

 
כָּל וּלְהַעֲלוֹת חֶסֶד שֶׁהוּא לַכּהֵֹן בְּשֶׂה לִפְדּוֹתָהּ וּמִצְוָתָהּ  
לְבַדּוֹ לַה׳ בִּלְתִּי וְאַהֲבוֹת הַחֲסָדִים  
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and if he does not redeem it, then “you shall break its neck,” 
which is to build it, which is by way of the neck and the husk, 
not to use it at all, 

 
דֶּרֶךְ שֶׁהוּא אוֹתוֹ לְבַנּוֹת שֶׁהוּא וַעֲרַפְתּוֹ תִפְדֶּה לֹא וְאִם  

)שמות כְּלָל בּוֹ לְהִשְׁתַּמֵּשׁ שֶׁלֹּא וְהַקְּלִיפָּה הָערֶֹף  
 (י״ג:י״ג

if he cannot intend for the sake of the commandment alone and 
not for his own pleasure, like the matter of the commandment of 
levirate marriage being preferable, etc., to know the Lord in all 
his ways; 

 
עַצְמוֹ לְהֲנאַָת וְלֹא לְבַד מִצְוָה לְשֵׁם לְכַוֵּן יכָוֹל אֵינוֹ אִם  

דְּרָכָיו בְּכָל ה׳ אֶת לָדַעַת כּוּ׳ יוֹתֵר בְּיבִּוּם מִצְוָה כְּעִניְןַ  
ג׳:ו׳ )משלי ) 

one who is insightful, like one who fears Heaven;  כְּירֵָא מַשְׂכִּיל  
and since he caused the loss of the priest’s money, that he 
brought loves outward, therefore he will lose, etc.; 

 
הִכְניִס שֶׁהוּא כּהֵֹן שֶׁל מָמוֹנוֹ הִפְסִיד שֶׁהוּא וּלְפִי  

כּוּ׳ יפְִסִיד לְפִיכָךְ הַחוּצָה אַהֲבוֹת  
and may the Lord teach us of His ways, and we shall walk in His 
paths, “in all your ways know Him.” 

 
דָעֵהוּ דְּרָכֶיךָ בְּכָל בְּאוֹרְחתָֹיו וְנלְֵכָה מִדְּרָכָיו יוֹרֵנוּ וַה׳  

ג׳:ו׳ משלי ב׳:ג׳; )ישעיה ) 
Or one may say: the matter of the redemption of the firstborn 
donkey is according to what was stated above regarding true 
cleaving, that if a person is able to count the dust of the 
composition of his body, the sapphire of his decree, and upon his 
ways shines the light of the Infinite One, blessed be He, from the 
greatness of the refinement of his materiality and the cleaving of 
his soul in complete self-nullification, 

 

הָאָמֻר דֶּרֶךְ עַל הוּא חֲמוֹר פֶּטֶר פִּדְיוֹן עִניְןַ יאֹמַר אוֹ  
לִסְפּרֹ אִישׁ יוּכַל אִם אֲשֶׁר אֲמִתִּי הַדְּבֵקוּת בְּעִניְןַ לְעֵיל  

נגַֹהּ דְּרָכָיו וְעַל גְּזרֵָתוֹ סַפִּיר גּוּפוֹ הַרְכָּבַת עָפָר אֶת  
נפְַשׁוֹ וּדְבֵקוּת חמְֹרוֹ הִזדְַּכֵּךְ מִגּדֶֹל ב״ה א״ס אוֹר  

גָּמוּר בְּהֶפְקֵרוּת  

from within the very interior of the point of the place of vitality 
of the heart, and he fills the glory of the Lord in the unfolding of 
his very essence, entirely included for the Lord, behold he is a 
small world that includes all the created beings, 

 
כְּבוֹד וִימַלֵּא דְלִבָּ חַיּוּתָא מְקוֹם נקְֻדַּת שֶׁל תּוֹכָהּ מִתּוֹךְ  

הוּא הֲרֵי לַה׳ כָּלִיל כֻּלּוֹ עַצְמוּתוֹ בְּהִשְׁתַּלְשְׁלוּת ה׳  
הַנּבְִרָאִים כָּל הַכּוֹלֵל קָטָן עוֹלָם  

and he redeems the soul of all the created beings from their 
servitude, to change the conduct according to his will, for behold 
he fills His place, as mentioned in our words, and like the matter 
of Joshua who said to the sun, “Be still” (Joshua 10:12), 

 
לְשַׁנּוֹת מֵעַבְדוּתָם הַנּבְִרָאִים כָּל נפֶֶשׁ אֶת וּפוֹדֶה  

כַּנּזִכְָּר מְקוֹמוֹ מְמַלֵּא הוּא שֶׁהֲרֵי רְצוֹנוֹ כְּפִי הַהַנהְָגָה  
דּוֹם לַשֶּׁמֶשׁ שֶׁאָמַר יהְוֹשֻׁעַ וּכְעִניְןַ בִּדְבָרֵינוּ  

for behold he is in the place of the sun; it is his splendor, it is his 
radiance, it is his majesty; but if he is unable to redeem it, he is 
compelled to conduct himself according to nature and the 
primordial conduct, 

 
הוּא זיִוֹו הוּא הוֹדוֹ הוּא הַשֶּׁמֶשׁ בִּמְקוֹם הוּא שֶׁהֲרֵי  
מֻכְרָח לִפְדּוֹתוֹ יכָוֹל אֵינוֹ אִם כֵּן שֶּׁאֵין מַה הֲדָרוֹ  

הַקַּדְמוֹנהָ וְהַהַנהְָגָה הַטֶּבַע דֶּרֶךְ עַל לְהִתְנהֵַג  

and this is “and if you do not redeem it, then you shall break its 
neck” (Exodus 13:13), that he should conduct himself by way of 
the neck and nature, and arrange the praise of the Omnipresent 
from the conduct of nature, as it is stated: “When I behold Your 
heavens…” (Psalms 8:4), 

 
הָערֶֹף דֶּרֶךְ עַצְמוֹ שֶׁיּתְִנהֵַג וַעֲרַפְתּוֹ תִפְדֶּה לֹא וְאִם וְזהֶוּ  

הַטֶּבַע מֵהֲנהָָגַת מָקוֹם שֶׁל שִׁבְחוֹ וִיסַדֵּר וְהַטֶּבַע  
כּוּ׳ שָׁמֶיךָ אֶרְאֶה כִּי כְּמַאֲמָר  
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and Scripture attached this commandment to the Exodus from 
Egypt, to make known His statement, blessed be He, at the 
beginning of the mission of Moses to take them out, when He 
said: “When you take the people out of Egypt, you shall serve 
God on this mountain” (Exodus 3:12), which is the acceptance 
of the Torah, engraved on the tablets, freedom from the Angel of 
Death and from all subjugation of kingdoms that extend from it, 

 

ידָוּעַ לִהְיוֹת מִצְרַיםִ בִּיצִיאַת זוֹ מִצְוָה הַכָּתוּב וְתָלָה  
אָמַר לְהוֹצִיאָם משֶֹׁה שְׁלִיחוּת בִּתְחִלַּת יתְִבָּרֵךְ מַאֲמָרוֹ  

עַל הָאֱלֹהִים אֶת תַּעַבְדוּן מִמִּצְרַיםִ הָעָם אֶת בְּהוֹצִיאֲךָ  
חֵרוּת הַלֻּחוֹת עַל חָרוּת הַתּוֹרָה קַבָּלַת שֶׁהוּא הַזּהֶ הָהָר  

מֵאִתּוֹ הַמִּסְתַּעֲפִים מַלְכֻיּוֹת שִׁעְבּוּד וְכָל הַמָּוֶת מִמַּלְאַךְ  

and after their departure from the bondage of Egypt, for they 
were slaves to slaves, as Rashi of blessed memory explained 
regarding the firstborn of the maidservant, and they reached the 
acceptance of the Torah through which heaven and earth and the 
entire world were created, behold they include all the chain of 
the worlds from “In the beginning God created” until the lowest 
levels, and His glory appears upon them; therefore there was the 
capacity for the change of conduct in the matter of their exodus 
from Egypt, according to our words stated above regarding the 
redemption of the firstborn donkey. 

 

לַעֲבָדִים עֲבָדִים שֶׁהָיוּ מִצְרַיםִ מִשִּׁעְבּוּד יצְִיאָתָם וְאַחַר  
לְקַבָּלַת וְהִגִּיעוּ הַשִּׁפְחָה בִּבְכוֹר ז״ל רַשִׁ״י כְּפֵרֵשׁ  
הֵם הֲרֵי הָעוֹלָם וְכָל וָאָרֶץ שָׁמַיםִ בָּהּ שֶׁנּבְִרָא הַתּוֹרָה  
אֱלֹהִים בְּרָא מִיּםִ הָעוֹלָמוֹת הִשְׁתַּלְשְׁלוּת כָּל כּוֹלְלִים  

הָיתְָה לָכֵן עֲלֵיהֶם ירֵָאֶה וּכְבוֹדוֹ הַמַּדְרֵגוֹת שְׁפַל עַד  
מִמִּצְרַיםִ יצְִיאָתָם בְּעִניְןַ הַהַנהְָגָה הִשְׁתַּנּוּת יכְוֹלֶת  

פַּפּ״ח בְּעִניְןַ כַּהַנּזִכְָּ״ל כְּדְבָרֵינוּ  

[NOTE Summary: ​
The maamar opens by framing the core issue as the conflict between טבע and פרטית השגחה . Pharaoh represents 
the worldview that acknowledges a Creator at the beginning of existence but denies ongoing individual 
providence, claiming that the world now runs through fixed systems of stars, constellations, and natural order. 
This denial is not atheism but a subtler displacement of Divine presence from lived reality. Egypt thus becomes 
the paradigm of a world where God is distant, concealed behind habit, routine, and apparent causality. 

Against this stands the Torah’s insistence that nothing moves, lives, or persists without constant Divine vitality. 
Every breath, every motion, every event is governed through ושוב רצוא , a dynamic of advance and withdrawal 
that allows creation to exist without being overwhelmed by Divine light. Continuous vitality would nullify the 
recipient; therefore concealment, descent, and struggle are not failures but essential mechanisms of life. ירידה is 

עליה צורך , descent is itself a form of Divine presence in concealment. 

This framework explains why God says “I hardened Pharaoh’s heart.” The hardening is not the absence of God 
but His presence in its most concealed form. Pharaoh’s intensification of oppression is itself part of the Divine 
plan, completing the refinement necessary for redemption. The strengthening of the klipah is what enables its 
eventual collapse. 

The maamar then turns to the human being. Man is described as קטן עולם , a microcosm that includes all worlds 
from the highest to the lowest. When a person reaches true deveikut, total inner alignment with God without 
self-interest, he becomes the living locus of Divine glory. Such a person does not merely obey nature; he 
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embodies the purpose of nature. This is why tzaddikim can alter the order of creation. Joshua stopping the sun 
is not a suspension of nature but a replacement: the tzaddik stands in the sun’s place, expressing Divine glory 
more fully than the natural order itself. 

This distinction explains the mitzvah of חמור פטר פדיון . The donkey represents חומריות, physical desire, 
especially distorted love. If one can redeem it, meaning elevate physical drives and foreign thoughts into pure 
service of God, then they are transformed through חסד, symbolized by the lamb given to the kohen. If one 
cannot, then the only option is עריפה, total negation, severing the misuse of desire rather than pretending to 
sanctify it. This parallels yibbum versus chalitzah: the ideal is elevation, but when intention is impure, restraint 
becomes the higher truth. 

The mitzvah is explicitly tied to מצרים יציאת  because the Exodus represents liberation from servitude to systems, 
intermediaries, and habits. At Sinai, Israel receives the Torah through which heaven and earth themselves were 
created, granting them access to the entire chain of existence. Only after this can Israel truly embody ongoing 
Divine providence and participate in transforming reality rather than merely enduring it. 

The maamar concludes by redefining praise and prayer. First one must “arrange the praise of the Omnipresent,” 
meaning recognize God in all existence, in both nature and concealment. Only then can prayer become true 
deveikut. One who lives this way praises God with every breath, not only in ascent but also in descent, 
understanding both as expressions of the same Divine will. 

Practical Takeaway:​
Do not measure Divine presence by miracles or emotional highs. Learn to recognize God precisely in regularity, 
struggle, concealment, and inner resistance. When elevation is possible, elevate. When it is not, restrain 
honestly. In both cases, the goal is the same: exclusive orientation toward God without self-interest. This is true 
freedom from Egypt. 

Chassidic Story:​
Rabbi Menachem Mendel of Horodok was once asked by a student why early Chassidim spoke so much about 
God’s presence in ordinary actions rather than seeking constant spiritual ecstasy. The student argued that 
inspiration fades, while miracles and revelations would sustain faith. 

Rabbi Menachem Mendel responded by pointing to a nearby mill wheel turning steadily in the river. “That 
wheel,” he said, “has been turning day and night for years without interruption. No one stands watching it in 
amazement. But if it were to stop suddenly, people would gather in alarm. Tell me, which is the greater 
wonder?” 

The student answered, “The fact that it keeps turning.” 
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Rabbi Menachem Mendel nodded. “Exactly so. A miracle shouts once. Nature whispers endlessly. One who 
hears the whisper lives with God at every moment. One who waits for shouting will only believe occasionally.” 

Only after many years did the student understand that this teaching was not about settling for less spirituality, 
but about entering a deeper, more demanding form of deveikut, where God is encountered not beyond life, but 
within it. END NOTE] 
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