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Every crawler on its belly, and you shall not become impure

through them, and you will become impure through them. Our

Sages said in Yoma 39a: The school of Rabbi Yishmael taught —

sin clogs the heart of a person, as it is said, "You shall not become

impure through them and you will become impure through them";

do not read it anx»nvI (and you will become impure) but ownvn
and you will become clogged).
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Our Rabbis taught: "And you will become impure" — a person
who contaminates himself a little, they contaminate him a lot; he
contaminates himself from below, they contaminate him from
above; he contaminates himself in this world, they contaminate
him in the World to Come.
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Our Rabbis taught: "And you shall sanctify yourselves and you
shall be holy" — a person who sanctifies himself a little, they
sanctify him a lot; he sanctifies himself from below, they sanctify
him from above; he sanctifies himself in this world, they sanctify
him in the World to Come.
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Rashi explains: "ownvn" (clogs) — blocks and seals off from all
wisdom. "They contaminate him greatly" — Rashi explains: they
leave him to become impure; they do not actively contaminate
him, but they allow him, according to what our Sages said in
Shabbos 104b: "One who comes to become impure — they open
for him; one who comes to purify — they assist him." Therefore,
the explanation is that they allow him to become very impure, but
not that they actively contaminate him.
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And it is possible to explain: Behold, it is written (Tehillim 91:11):
""For His angels He will command concerning you, to guard you in
all your ways," and this is the concept of protection — that they
guard a person who walks on the good and straight path. However,
when he contaminates himself a little, they no longer guard him,
and thus he is left to become very contaminated.
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And the explanation of the matter is understood thus: Behold,
through mitzvos, one draws into himself "by His faith he shall
live" (Chabakuk 2:4), and this is the meaning of (Mishlei 9:5)
"Come, eat of my bread," that just as bread becomes sustenance
for a man to keep his body alive, so too through the bread of Torah
and mitzvos, it becomes life through faith, that he should have
vitality in faith.
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But when there is a lack of Torah and mitzvos, he does not become
attached to the aspect of Sovev Kol Almin ("Encompassing All
(Worlds") to be alive in his faith; and through sin, his heart
becomes clogged, distancing him from the level of "by His faith he
shall live."
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Because the sin that he committed is toward the side of the "Other
Side" (Sitra Achra), which are entities of "something" and separate
beings — like false beliefs — opposing "by His faith he shall
live."
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For sin comes from the level of the "Kingdom of the Kelipah"

evil husks), and it causes a situation described as "and the large
stone upon the mouth of the well" — a heart of stone. (See Pardes,
entry 72X, about the "stumbling stone" and "rock of obstruction.")
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And this is the opposite of "Unite our hearts" (said in the Amidah
prayer), as explained in the discourse "Mi Mana" (Who Has
Counted).
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Therefore, through sin — which opposes the Supreme Will — the
inner heart certainly cannot be receptive; and even the outer layers
of the heart, which come from the heart's Chochmah (wisdom) and
Binah (understanding) ("the heart sees," "the heart hears" — see
Neshamah, Sechel, Binah), since he damaged his wisdom and will,
corresponding to the two thousand years (Alpayim) of Chochmah
and Binah — he cannot have the heart receive the light of
Chochmah and Binah.
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Additionally, just as bribery blinds the wise — and even if he
wants to argue correctly, he is unable — similarly, sin blinds the
heart so that it cannot "see."
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For by the kelipah (impurity) it is said (Tehillim 115:5-6): "Eyes
they have, but they do not see," "Their eyes are sealed," "Their

ears are blocked," etc.

PPy N X9 D D00y 0N 7977p2 72
13 ”733:‘ 1’;T§1" ,HyWaV.

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

Rebbe Maharash

Torahs Shmuel

77’02

1866 127N - Jim3 By 797 92

Therefore, what is considered a blemish in the eye (a "dokin" — a
spot or thin film) for us is not considered a blemish for them (the
forces of impurity).
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And therefore, he is unable to reach even the level of love that is in
the externality of the heart as well — and this is the concept of the
clogging of the heart: that his heart is sealed from awakening the
hidden love found within every Jew.
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See further on the concept of "falling" in the discourse "Ki
HeHarim" and in the discourse "Mah Tovu", and the analogy of
fruits that fall, and this is the idea of the synagogue (Zohar vol. 1).
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And even though "everything is in the hands of Heaven except for
fear of Heaven," this means that at the very least, there is a counsel
available in the hands of man: through crushing him, even if his
heart is like a heart of stone, it will melt.
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As it says (Tehillim 97:5), "The mountains melted like wax before
Hashem," and as in "The mountains skipped like rams" — even
hump-backed mountains.
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As in the verse (Micha 1:3—4), "For behold, Hashem is coming
forth from His place... and the mountains will melt," meaning He
is coming out from the concealment of hiding into revelation.
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For "His place" refers to the Name °J7%, as it is said (Chabakuk
2:20), "And Hashem is in His holy temple" — and from there is
the root of the inner chambers that conceal.
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And when He "comes out of His place," then "the mountains melt"
— and similarly in the soul, through contemplation on the Essence
of the Infinite One (Atzmus Ein Sof), then even the heart of stone
will melt.
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Because in relation to the Essence of the Ein Sof, all the kelipah is
nullified and utterly dissolved. (See Tanya ch. 20.)
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And this is the concept of teshuvah that causes a person to "leap
over a wall" — not in order — see the discourse "Shuvah Yisrael."
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Also related to (Shir HaShirim 1:3) "For the scent of Your oils..."
— even the most callous person, when awakened to great mercy,
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his heart can open.
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Similarly regarding (Shir HaShirim 1:3) "For the scent of Your
oils..." — therefore also "maidens" (Mn%Y) — meaning that even
the cruel one, when they arouse for him great mercy, his heart will
open.
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Similarly, through the arousal of abundant mercy, similar to
Bereishis 29:10) "And Jacob rolled away the stone," his heart can
open.
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However, that which is written that "through crushing him" — see
Zohar 111, Parshas Korach 218b regarding "And the Levite shall
serve."
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And see the discourse "Mi El Kamocha" regarding "a broken and
crushed heart."
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And the idea is because the severities are only sweetened at their
root; therefore, to sweeten the severities of the heart of stone, it
must specifically be through severities of holiness — by "crushing

"

him.
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And see the discourse "Menoras Zahav" regarding the crushing of
olives — that the olive is from the 320 sparks, and through the
crushing, etc., as explained in the discourse "VeAtah Tetzaveh."
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Similarly, the soul of Israel (Nishmas Yisrael) itself — therefore,
even though his heart has become clogged, the crushing is
effective for him, and he brings out his oil.
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And as Rabbi Akiva said to Rabbi Eliezer: "Sufferings are
beloved," and the proof is from Menashe.
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And see what is explained in the discourse beginning Ki Ner
Mitzvah, on the topic of "And the beginning of the month is
rebuke of discipline," that in order to repair what fell into the three
lower kelipos below the 320 sparks, it is specifically through
sufferings — to break the vessel.
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And see also in the discourse VeChol HaAm regarding "the iron
furnace," and in Parshas Va’era regarding the staff and the ten
plagues, etc.
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And when sometimes this method is ineffective, it is not due to a
clogging of the heart, but a clogging of the brain — which has
become coarse due to involvement in physical matters, even

permitted ones.
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As it says in the discourse Mar'eihen U'Ma'aseihem — that since
he remembers physicality, it is impossible for him to delight in
G-d in Gan Eden.
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And this is the idea of the immersion in the "River of Fire" — to
forget the previous comprehension, even from the lower Gan Eden
to the upper, and like forgetting the Babylonian Talmud.
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For the Babylonian Talmud is illuminated by Binah, while the
Jerusalem Talmud is illuminated by Chochmabh.
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And this is the meaning of "every 'Rav' is from Bavel, every
Rebbi' is from Eretz Yisrael," because "Rav" is the level of Binah,
and "Rebbi" is when the letter > (Yud) — representing Chochmah
— shines within him.
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Therefore, the matter is: what one receives in the mind is called
the "Yesod of Imma" — the point of connection to absorb the flow
of Chochmabh, and there must be an empty vessel — to withdraw
himself, etc.
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IAnd this is the idea of the two cups of "Naaseh" and "Nishma" —
for the cup is the Yesod of the Nukvah, as explained in
"Maamarim of the Alter Rebbe" vol. 1, ch. 21.
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And therefore, when one does not forget the Babylonian Talmud,
he is not an empty vessel for the revelation of Chochmabh.
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And from this one can deduce a fortiori: when his mind is
preoccupied with physical matters, he certainly is not an empty
vessel to receive a revelation of G-dliness.
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And this is the meaning of "clogging of the mind" — like a
tumtum (a person whose gender is concealed), who lacks a
receptacle, the Yesod of Nukvabh, to receive.
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Or it can be said — like how food brings sleep through coarse
vapors that rise to the brain and cover the light of the intellect (see
Olas Tamid), so too worldly occupations that preoccupy the brain
are like vapors — and this is the clogging of the mind.
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Or it can be said similarly — like when one learns a tractate and it
becomes fluent to him by heart, even when he’s not studying it, it

remains in his mind potentially, for when he wishes to recall it, he
can — so too physical business and thoughts that he deeply

Hya 2 7Y Non MY — 77 DY MR? iR
192 7R3 AW 1Y — A2 PO IPRYD AR 7D
937 — ARIX 277 7YY T Y.

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

Rebbe Maharash

Torahs Shmuel

77’02

1866 127N - Jim3 By 797 92

immersed in, even if he no longer thinks about them, they still
remain in his mind.

So too, worldly occupations and physical thoughts that he delved
into — even after he is no longer consciously thinking about them
— they are still present in his brain.
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And the proof: from the fact that dreams arise from what a person
thought during the day.
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And therefore, they cause the clogging of the brain.
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And automatically, his heart also becomes hard like stone, because
the “Daas” (knowledge) in the brain is the key that includes six —
meaning, it is the key to open and draw the light of intellect into
the emotions, and that is the meaning of “includes six,” the six
emotions: Chesed, Gevurah, Tiferes, Netzach, Hod, Yesod.
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And in this manner one can also explain the expression in Zohar
[1, Parshas Beshalach, page 54a: “until the air of purity is not
forgotten,” which is before the revelation of the yesodos
foundations) of Abba and Imma, then the feminine buildings,
which are the emotions, were blocked.
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And this is the concept of Kaf HaKela (the slingshot of the soul)
— because the soul has the power of memory from matters of This
World, and even from permissible things, it is like dust that falls
on a garment and must be shaken off.
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See about Kaf HaKela in the discourse beginning “Es Karbani
[Lachmi” in Likkutei Torah, Parshas Pinchas; and see also Shabbos
152b — that souls are slung from one end of the world to the
other.
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And the Maharsha explains there that this refers to the wheel that
brings the soul into another body. Similarly, his words are taken
from the Zohar, Saba d’Mishpatim 99b — "comes back in
reincarnation into the world like a stone in a slingshot" — and
that’s Kaf HaKela.
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And he also explains that this is like laundering — etc.
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And the author of lkkarim (Maamar 4, end of chapter 33) explains
that she (the soul) is slung from the spiritual worlds to this
physical world, because she became accustomed to physical
thoughts and is pulled after them.
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And from her essence she has an inclination to the upper world —
and neither one is she able to grasp.
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And this is the meaning of “they sling her from this to that” —
because after they show her the spiritual dimension, they throw her
down toward the physical longing, and she suffers immensely over
this, like a person in deep pain over losing his body.
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And after she turned toward the physical, they sling her again and
separate her from that — and she suffers over that too, as above.
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And so they act with her continually.
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And something similar is written in the Akeidah (Shaar 101,
Parshas Nitzavim): "And when she would ascend to her place, her
appearance would change, and her acquaintances would not
recognize her; and the king's servants would push her and frighten
her, saying: ‘Fling her, fling her,” etc.," meaning she would be
distanced from the place of desire and would not be able to cling
to it — just like a stone slung from the slinger, spanning the full
length of the slinger's rope, etc.
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And in the Shaloh (Tractate Derech Eretz, section 25b), it explains
in the name of Pirkei D 'Rabbi Eliezer that Kaf HaKela is where
the soul is flung from Eretz Yisrael to Chutz La’aretz.
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And it can be explained: Eretz Yisrael represents Malchus of
Atzilus, and Chutz La’aretz corresponds to the 320 fallen sparks
Shesh Me’os Ve’Esrim).
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Because, due to her connection to physical matters — even
permitted ones, which were taken from the 320 fallen sparks —
therefore they sling her to that place.
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And in Koheles Rabbah (on the verse "Who knows the spirit of
man" 3:21) it says: "And the souls of the wicked are confused in
the land," as it says (Shmuel I 25:29), "And the soul of your
enemies He shall sling them..."
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From this it seems that the slinging is not from the upper world
downward, as the Ikkarim wrote, but within the lower world itself
— from desire and thought to the opposite desire and thought,
from one extreme to another.
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And from this she suffers greatly — like from south, which is love,
to north, which is fear.
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And see Zohar, Beshalach 59a, Terumah 142a, and Vayikra 25a.
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And from the words of the author of Maamar HaMeoros (Shaar
Kiryas Arba, ch. 125, 114b), it seems that there is to consider this
according to what is said in the Zohar end of Parshas Vayishlach
175b, on the verse "The ways of Hashem are straight; the
righteous walk in them and sinners stumble in them."
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That there are "paths and trails of Torah," and there are other paths
which are not the paths of Torah.
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And in the Zohar Chadash it elaborates that the "paths and trails of|
Torah" are the ascending masculine and feminine waters (man and
mad) of Zeir Anpin and Nukva of Atzilus.
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And the "other paths" are the union of Zeir Anpin and Nukva of
the kelipah (impurity).
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And the righteous walk in holiness, whereas the wicked cannot
walk in the holy paths, only in the crooked paths of Zeir Anpin
and Nukva of kelipah.
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And this is the idea of "He shall sling it within the slingshot,"
moving her from one aspect to another.
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And even there she did not find rest, etc.
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And behold, what the Rebbe writes here — "and one must shake
her" — makes it understood that Kaf HaKela benefits the soul by
shaking it from the dust.

T2 — "AWI? TR XD 1MRTR 2NY 0 I
PRI AWI? MHYI2 yin ) "v2pD A"V

And it is known that this dust is Malchus of the 320 sparks (K"N),
as explained in the discourse Vayei’avek Ish Imo.

,(3"P) DY NINR WYY M7 ] — PINT 1T
oy TOR X" PomnRa 112" 72 N2y 3"

And Kaf HaKela, through its shaking and disturbance, shakes her
off from that dust.

AW — AT YT °T) %Y — "vopad A"
"33 PIRTN.
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And this is similar to what is written in Torah Or, Parshas Noach,
in the discourse Mayim Rabim — that the many distractions of
This World disturb her through many thoughts, like the worries of
livelihood, and when one prays afterward out of that turmoil, it
creates an increase of light from the darkness.

T YN "R IR 2IN9W R 777 PV
07w Nt opY — "ova1 o PeT M2
niT70 032 ,niawnRd *1272 ANIR oOTRY ,A1d
Yyl — 77703 TiRR Y790 12 I0RY ,003024
NI 7P IR 70,

So too, it can be said that through Kaf HaKela — which is the
matter of throwing the soul into many distracting and confusing
thoughts — she becomes very anguished, and from that there
results an advantage: she becomes purified from the dust, etc.

Ty XY ,"YoRa 92" T PY SN AT T Y

niTin N2 niavnna v nY PYoRY
T 21, TRR MWURN 71T, 79 — AN N2z
D PARTR WR3 NPyl XY — 1INy A2 Ayl ar'.

And one may note the concept of "the wicked will be shaken from
it" (Iyov 38:13).

M7 2PX) "R DOYYY I T ni7gT? )
l"’).

And this is similar to what is written in the Shaloh, volume 2,
Pirkei Avos, "So shall G-d shake every person who does not
uphold this matter — from his house and his possessions — and so
shall he be emptied and bare" (Nechemiah 5:13).

:NIAR ORI "2 YN APWR 2INW T 12 N
N DR X2 WK WX 22 NY D787 W1 733"
PO WY A1, Inan — 713 7273
A mnan)).

Similarly is the shaking of Kaf HaKela, which shakes her from her
place to a very distant one.

AN TMY ,"Y2pT A2"2Y MBI A1 7 99
XY PINYR? ARipnn.

Likewise, "And Hashem shook Egypt" (Yeshayahu 19:1).

X 0" myw) "oTIsn 1S 1 wn 1),

And similarly, there is a shaking for the good: "Shake yourself
from the dust; arise..." (Yeshayahu 52:2), "For Hashem has roused
Himself from His holy dwelling" (Zechariah 2:17), "like a hen
shaking herself from her feathers..."

" 79y MYINT" ARi0? W W 12
7721) "R Tiven T aivl 3" ("2 ,2" mye)
YR T2 RWMT RAPIA X711 ,(M 2"

""He shakes his hands from holding bribes..." (Yeshayahu 33:15).

""0 3" MYY) "Tinnn 92 WI).

And certainly, if he had thoughts of sin — for that, Kaf HaKela is
not effective, and he needs Gehinnom.

72" DY PR AW — TP T AN 1Y 09
D3T3 TI% RIN "o

See about Gehinnom in Maamarei Admur HaEmtza'i, vol. 3,
siman 13: "The valley (X°3) refers to Yesod of the feminine aspect
of holiness — Yerushalayim is called 'Valley of Vision."

(X°3" 3™ 7270 '3 P20 "N"IND"3 DT TR 1Y
TR K03 — DO2W) L TNTRT R3RAT TIO) KRR,

And see what’s written about this in the discourse V' 'nashev BaGai
IMul Beis Peor — that it is the idea of nullification and lowliness,
and regarding Moshe it is said: "And He buried him in the
valley..."

21 R*32 W 20N 272 A N3 AR T
.‘lt;ib_j.ﬂ ,mbgw‘m 5’!&):;1{! [ N’lm,;i ,"1‘!37‘.}) n2
N2 NiR 1‘3@?1" :1?;7?_5.]_,”.

And in the future it is said: "Every valley will be raised and every

mountain and hill will be lowered" (Yeshayahu 40:4).

"W YN 73 991 NP K03 92" g Ty
7.0 YEY)).
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And see the discourse Simeni K’Chosam on the concept of the
engraved seal, and also there in Maamarei Admur HaEmtza’i
regarding Yesod of the Nukvah of kelipah: Gehinnom is the
"Valley of the Shadow of Death," the "Valley of Slaughter."

onin" 12 "onin2 wew" P uned 1212 T
19°9RT X2PAT TI0M — "X™MIRA"2 oY Ti ,"Ypiv
e W e iR S r S T A
Tionay niTa Tio — 1.

And the intent is that just as the Yesod (foundation) of the Nukvah

female) of holiness is attachment to G-dliness, until it becomes a
hollow that sinks to receive the light of revelation — so too, in
reverse: when one becomes attached to evil desires, he becomes a
recipient from them, a Nukvah of the kelipah (impurity), as it is
written, "that you stray after."

NIMWRNT RIT — AWITRT RIRIT TI0) 3T 1198

12 — 19°37 IR 22pY YRIY Dhn R Ty MPIvR
nrna Ay g ,nivY nINN? Wemews (19a?
WK 1213y 13 ,X9°9RT RIPI NN DTN 2207
oI onx".

And when he becomes greatly connected, this is the Yesod of the
Nukvah of the kelipah; therefore it is also called "Gai" (valley).

127,927 K3RAT TI0 W — 1270 WRnRY!
X" 12 03 KR

And similarly, the Yesod of the Nukvah of holiness is called a
"cup," which is a vessel to receive the revelation of G-dly light —
the wine of Torah, and it is called "the cup of blessing."

— "Dia" AWITRT R2PAT TI0) RIRI AT 777 W
;1R DY A3 iR IR 993 Daph 07 Ry
1272 7y 01" XN’

And corresponding to this, there is also the Yesod of the Nukvah
of the kelipah — the "cup of poison," as it says in Bereishis
Rabbah, Parshas Vayeshev, chapter 88 — that it is the Yesod of the
Nukvah of the kelipah that receives harsh severities.

oia" — X9*9p7 X2pIT TIOY 7] MY W)

=

PITM8T N73RY N9YIRT K3RIT IO XY — 1"
niwp.

And this is also Gai Hinnom (Valley of Hinnom).

037 3" 12 03 N,

And see in Pardes, entry "Gehinnom," where it says: "All

commentators agreed that it is the attribute of Gevurah... because
it comes from the accusers, and it is called 'Gai' (valley) — a term
of depth, as it says: 'a deep pit is the mouth of a strange woman.""

DwMana 22" 12", "niama 7y 07792 PV
X211 ,2730RR7 787,12 771237 XY 1397
2"oy 'ning °8 mpny amw' 03 ,pny 1w R

And also there it explains that Gai Chazon refers to Malchus.

M91T NXIRI "IN X" We oy Tiv.

And similarly explained in the Zohar, Parshas Miketz, that "Gai" is
a term for depth.

PaY IR "R L YR DY 1T W 19).

Therefore, it is by his own hands that he completes it for himself:
for by becoming the Yesod of the Nukvah of the kelipah — that is,
by attaching himself to evil desires — from there the punishment
is drawn upon him.

T OYY AH OORRYR AT YIT — 12 OX)
NMYRRT RITY ,X27RT RIPIT TI0) NN AYYIY
Wiy 12 7003 o 71 07 %Y — niv) nikng.

And see in Zohar, beginning of Parshas Miketz, on the verse "He
appointed a limit to darkness" (Iyov 28:3) — that the Gevurah
called "darkness" has a limit, meaning a "bad strap" — the Nukvah
of the kelipah — in order that it should strike through her, and
perform the act of Gevurah by means of that limit.

"2 oY YR" P09 7Y YRR NYTR U TR 1Y)
T YR A7 U YN INRIT AT —

9 TRYNY T2 — RY7RT K3l — "NKg3 1y
AL YR T 7Y AN N2WR 299 AT,
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And it is called "Ketz" (end) because it brings an end and
destruction to all beings, and it is also called "Ketz Kol Basar" (the
end of all flesh), because it destroys flesh.

22717921 Y2 IDIY oY %Y "vR" 03 NXIRN
72y OV 9¥ "3 22 vR" 03 NXIRI N33
Y327,

And the one who sets this limit of darkness is Binah, from which
the judgments are aroused toward Gevurah, and from which all the
effects draw forth. (See Zohar Chama there.)

PPT ARG PRI X7 — TYN? 770 VR 00T
Y1) NI2ADT 22 0221 nIm AT OX TN
ay "ann o).

And the Ramaz explains there that this "Ketz" is the Nukvah of the
[kelipah — the harshest severities — whose entire function is to
destroy everything, and therefore she herself is Gehinom, which
consumes the wicked.

RVIRT N33 1] — 7"30 VRY W2 DY 1)
,730 N¥927 1Ry 23W ,Niwp nid niniayg Xy
DUV DR 77290 093 193 RO — 12 OX).

And the sinner draws it upon himself by his attachment to sins —
for this is itself the level of the Yesod of the Nukvah of the
kelipah.

N3P RN VT 7Y 1Y AW — Nuinm
R2¥9RT X3p37 TI0) NP2 Mgy Y.

And this is what is said: "See, I have set before you life and good,
etc." (Devarim 30:15).

27 NYY 0707 DY 397 N0 X7 MR 3N
"0, 2127) ""D).

And this is what our Sages said: "A person contaminates himself
below, and he is contaminated from Above."

Xnwn OTR" 17127127 039797 1°NIRT 1MRY N
oyn7n INIR PRI — Tonyn gy

The explanation is — because by his own hands he brings it upon
himself: just as he drew upon himself an impure spirit, afterward
the punishment is drawn upon him from that very aspect itself.

Y — o%AYn A7) PYiT NPE? WD
VY TURI 72 WIN TN ,RINQD T 1YY TWRIY
ARYY i1 Arnan Wiy,

And just as it is said: "The reward of a mitzvah is a mitzvah" —
that the reward of the mitzvah is the mitzvah itself, for one
moment of repentance and good deeds is better than all the life of
the World to Come —

TRHT DY, "MEn — 70 2" Ry 09
AN NOR AYY 7Y, AREY MERT KT —
27 0717 20 22n o020 DRy —

so too, conversely: the punishment of the sin is the sin itself, from
which the punishment to punish him is drawn forth.

,ARRY TPAYT RT — AT WY 7977 12
13 1UPIYaY WiV TURI R Ay

[n order to purify his soul — like the analogy of a stain that falls
on a garment, which must be cleaned in order for it to be fit to
enjoy the radiance of the Shechinah.

2y 79130 0T 2Wn3 XY — W1 107 123
PIR DIPY IR MY 0792 I0iRI7 TRY T30
1w,

And according to what was said earlier — that Gehinnom is the
Yesod of the Nukvah of kelipah — it would seem not understood
how through this the stain is cleaned.

X337 TH0) ] — "DIEPY"Y V2N 2 9
T 7R3 AL T, 9 TN 19 0K AN — X9pT
ona1.

However, the matter is: just as the exile of Egypt is called the "iron
furnace," which purified the Jewish people to make them fit to

,"21727 12" RIP3 0¥ MY 3 1103y 2N
Ny 227 TR DPT? PR nawl Ny Ty

receive the Torah —

77T —|
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and Egypt was the nakedness of the land — yet through the
hardship of the slavery and the suffering of the body, refinement
was achieved —

WP T3 Y AR L PIRT MY RO 0071%0 1)
TI373 0793 1] — AT U0 T

and this is what is said, "And Pharaoh brought them close"

Shemos 14:10) — meaning that even though the furnace is the
kelipah that afflicts a person, nevertheless, through it refinement is
achieved.

— (" ,7" niny) "0 Y9I MR NN
OY ,0TRT NR 1907 19°9p7 RIT MDY ARY 1077
TI70 X2 A7 °7).

And this is what is said, "Everything Hashem made for His sake"
Mishlei 16:4).

7,00 S9wn) "mayny 1 hye 93" nRaw ).

And similarly it is understood the concept of refinement through
the sufferings of Gehinnom — even though the affliction is
through the severities of Gehinnom, harsh severities of kelipah, a
foreign fire.

— Oi3°3 97 O DY TIBTT I 120 77 777 0N
L1977 DIYR NI123 ,053°3 27397 RIT MY AR
T UK.

And this is the meaning of "He appointed a limit to darkness" —
meaning the limit is Gehinnom, and Hashem placed it against the
darkness — to correct the darkness that the wicked have caused.

0973 I — YRI MTT — "IWN2 oY vR" i
NI PN — TWN? NIk ol XxIn-N2TwiTRm
oYY WYY,

And as it says in Bereishis Rabbah, Parshas Noach, chapter 33:
"Thus are the wicked darkness, Gehinnom is darkness, the abyss is
darkness, and it is inevitable that the wicked should go to
Gehinnom."

72" "2 YD M1 7127 PWRI22 2N2Y 09
YN — 0WR ,IYn — 01w YN — oy
ooy "nizay oovYn CRham.

And behold, based on this, a wise person will understand that even
in the service of the World to Come in This World — that is, in
deep focus during prayer and the like —

071V *RoY3 03 °3 (2°2Wwni 1ian a1 5 %Y mIm
nI2 R¥PP2) 7990 WY IWIT — M 07 XD —

And see Torah Or, Parshas Miketz, discourse Vayehi Miketz
HaShnasayim Yomim — where it says: "And if one comes only to
enjoy the radiance of the Shechinah, he must remove the memory
of This World; certainly one who seeks to cleave to Him through
Torah and prayer.")

Cm1" nmeT M2"72 YRR DYIR "R AR
NPX X2 X7 OX " 9" — "oom) 0Ny vRn
29 12 OT7 X T — APIWI P nip?
iR °72 %Y 71020 12 ARp2T7 X33 077 07
"2y "1 M2 NOX 7Y — 779m.)

And also in Likkutei Torah, discourse Ki Sishma Bekol perek aleph

yRwn °3" 2nnpd M2"7 7710 VP72 12 03 TN
X P72 "2ipa.

— that it is impossible to reach this without shaking worldly
matters out of the brain.

— 1Y DTN WY X °H92 A7 YAT? WK RY
1> 0V T 7D 07

And based on what was explained above about Torah and mitzvos
— that through them it is drawn down that "in His faith he shall
live" — it will also be explained the matter of the letter "vav" in

— NI¥RT) TIRT IR DY AN T 227
WA — "M PRI NP WM ATy

"7 N T 2 ot

"gachon."
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For behold, our Sages said in Kiddushin: why were the early ones
called "scribes"? Because they would count all the letters in the
Torah, and they would say that the letter "vav" of "gachon" is the
halfway point of the Torah in letters.

T2 TTWIRR 13737 DI DI 1M 737 02
93 09i0 MY 2"09i0" DIIWRTT IRTP)
80— "I RN P N2 niniNg
nniR2 "R,

And likewise, the "ayin" of "yichrosmena chazir miyaar" is the
halfway point of Tehillim.

X0 — " T AT Y 7 777 N
o°oan.

And the Maharsha explains that the "vav" of "gachon" interrupts
the power of the serpent, because "gachon" refers to the serpent, as
he was cursed: "on your belly you shall go," and the "vav"
interrupts his power.

2, Wn3a 1 Popn "in"T 1 02 WX"YIIR2 W
" T20 7303 2y" S9pnay in3 winan amp — iy
iri> Po9n M.

And similarly, the "ayin" of "yichrosmena" weakens the seventy
nations) compared to the pig, as Rashi explains in Parshas Toldos.

U970 199 22 °2,79% I — "13neR"T 1Y 1)
3,712 2w (VW) 'y 05 WHnT? X1 —
niT9in NYIe 72737 119737 " UrRY.

And the matter is, for in the Torah there are two aspects: Chesed
and Gevurah, and this is the meaning of "oz v'tushiyah" (strength
and wisdom).

TP TO0 — NIPH 2 W IR 22 XA V)
YWD TV A

And therefore, in the Torah are found all punishments — from the
side of Gevurah, as explained above.

221,737 79 — PP 73 7702 X¥R1 197
2°¥7 Wanwy.

As it is written, "From His right hand, a fiery law unto them" —
meaning the Torah is a combination of Chesed and Gevurah.

TIRTY — "in? N7 WUR irnen" 122w nd
779233 T0mR 1193,

And this is the idea of the "aseh" (positive commandments) and
"lo taaseh" (negative commandments) in the Torah.

TRy apyn K9 Ay P,

And the "vav" is halfway through the Torah — meaning it
connects the two halves, connecting Chesed and Gevurah.

I 20% RIAY T 7R 80 X — 1M
77723 790 NAnn PRI

Just as it is said, "Might and fear are with Him; He makes peace,"
where Michael, angel of water, and Gavriel, angel of fire, do not
extinguish each other.

2% T 2Rm " "0vy ARy Y 191" SYn 1172
1 NR A7 00227 PR — WR Y T %03 o,

So too, this is the idea of the "vav" of "gachon" — which is a great
"vav" (vav rabbah), an illumination that is not from the framework
of the worlds at all, and therefore it connects Chesed and Gevurah.

,X2727 M NI02 ROY — "I 0 1Y R 99)
PRIV RPN 9997 W7 INTT N1 XY

TT T

AT ToN N X7 127

And therefore, it interrupts also the power of the serpent, for the
root of the serpent's sustenance is from the left line.

NR°3 WY °2 ,WIa 172 12 03 N9 X7 197)
DRty W2 iPn RIT— W

Because from the left line the nourishment for the external forces

127, 0°31%°02 A1) YR — PXnWD 2 nrman 03

extends, as explained at length above.

N3N Y7 WIMY.
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And the serpent is the root of all evil, as is known regarding the
idea of "the serpent came upon Chavah and injected her with
impurity."

N2" YR YTRY 2,977 72 U N — v
NPT A2 20 M 7Y W

And even though at the giving of the Torah at Sinai their impurity
ceased, afterwards it returned.

22X ,D0RIT TR0S

T T T

— 10 73 TRYR T 7Y "2 AX)
D AT 12 0

Therefore, through the "vav" of "gachon," the power of the serpent
is interrupted — just as through the event of the giving of the
Torah at Sinai their impurity ceased, because light pushes away
darkness, etc.

3 W37 02 pPoon — im0y 197
APTT AT °2 ,00RJT 7202 10 13 YD 1YY
1D qYnT '

Therefore, through the light of Torah, the darkness of the serpent is
pushed away.

wnaa qwn aniT — a7ina IR OTY 1970,

And this is the meaning of what our Sages said: "If only they had
abandoned Me but kept My Torah — the light within it would
return them to good."

NIR ORIP" 112727 DI 300127 MRY 1N
"0 TI0R A3Y IRET — 1Y n7im 1y
1.

Whereas from the aspect of the right line, there is no nourishment
for the external forces, etc.

TR AW PR — TR R D02 12 PRY
12 2Ny

And that which Yishmael came forth from Avraham was before he
was circumcised; but even after circumcision, Esav came forth
from Yitzchak.

,2103W D7 10 — DR PRYRY XYY 7
23 IR AR 1LY 30 RY — POY) 23K,

This is because from the aspect of Gevurah, severe severities can
extend, as explained above.

NNy qWna? 210 — niNayd nnan 03 iR
2°¥7 721397 ,Nivp.

Because evil at its root is not evil at all — as the Satan and
Peninah intended for the sake of Heaven.

— M9 1YY N ,979 VIR — WA ¥7 02
W03 DY DY?.

And sometimes it is said that the Satan "set his eyes on the first
Temple," meaning that from his root he is not evil yet.

WI — "IWRY WIRh2 PIY 03" K 0y
7Y Y IPR — WY TERy.

However, as it descends in the chain of worlds below, it becomes
evil.

Y7 7y — mwn? Inwonyna 23K

And its root of nourishment above is from the aspect of Gevurah.

NiM237 NN RIT — 772907 N W,

For behold, the root of Gevurah above is flaming fire — and just
as we see that from fear and flaming fire in prayer, there can
afterward be anger —

DY NN RIT — 72Yn7 NINI2NT W n3T 0
M17DR2Y W DY) IRYT TXRY DRI 091 ,UR
OY23 NI 2 IR A1 —.

As it says "and His anger burns" in Shema.

YRY NP2 "R " Ry n3.

Even though the anger is on the opposite of holiness, still it is
anger — and it is the root of evil.

X1 NRT 92 QY — 9977 2Y KT — 0YIIW OX)
Y77 W RIT 0¥ NI
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And see elsewhere about the river Dinur that flows from the sweat
of the holy living creatures.

20 IDYPIR RIPY NPT 131 17392 0N 2iPR2 T
WIpd NI,

Therefore, the "vav" of "gachon," because it connects Chesed and
Gevurah (the concept of including the left within the right),
automatically leaves no nourishment for the serpent.

923 79 12 RIAY TR — 703" 17 197
DWW WI? TR 8200 — (P02 DRmlp N5 1)
.

And in the soul of man, this is the evil inclination, for "Satan" and
""Nachash" with the kolel (inclusive count) equal 364 + 1 =365 =
77 9% (evil inclination).

"I O 2 BT N3 T — 7RI U
R0 NI RN X — 9720 oy
v,

And through the "vav" of "gachon," the serpent's power is
interrupted, enabling the fulfillment of "with all your heart" —
with both inclinations.

NPR% 22PY w037 03 P09 — 1in3"T 1T
TR W3 — 9337 293"

And similarly, the concept of the seventy ('¥) connections in
"yichrosmena chazir miyaar" is understood —

I 13RI 1R (V) TV TV 3P 1 77 W)
.

For behold, the root of the seventy nations' nourishment is from
the aspect of seventy connections, because the letter ayin
corresponds to the n"7 (seven lower sefirot) of Binah — the root of
the seven primordial kings that fell in the Shattering (Shevirah).

7Y 1T X0 — (V) Y7 DR W 37 02
02397 T W 72T N1 NNa X7 1D 00 ,0n
AW 19930 PRINTR.

And therefore, it is called "ayin teluya" (dependent ayin), because
the vitality of those fallen kings comes from the encompassing
level of "levonah" (frankincense).

RO — DY NI 2, "Non Y DNIRY 197)
myaYT PRRa NN,

And Tehillim (Psalms) is the narration of the praises of the
Creator, how all creations sing songs of praise — a state of
nullification of existence.

TR L7720 K320 02 80 X — 0°%ang a3
W3 M2 NPMI — ATV DRIN DRI 3.

Similar to Shema ("Hear O Israel"), which at "Shema" there is the

clarification of 288 sparks and the elevation of the Name Ban.

1"97 M2 X7 QWY LYW NXR AT 177 )
"2 oy NIy PRI,

And through the nullification in Shema, the 288 sparks and the
Name Ban are purified.

M9 N TN — YRY NPT 2102 770D
12 0% 1) YISy,

And so too, the power of the pig (chazir) is interrupted, since
Tehillim also includes Chesed and Gevurah.

— 09003 DY DWW, 109 P09n — 12 19
771233 790R 93192,

And this is what it says: "At midnight I rise to give thanks to You,"
because midnight includes the two halves.

>3 "7 NITIAG DIPR T2 NiXg" :IN2Y nn
PRI 2 HRi3 nivgo.

And it is explained elsewhere that this is higher than the two

halves individually, as mentioned regarding the "vav" of "gachon."

21 7123 02 Y — TR DipR3 NIY NN
17317 11 73 2°Y7 1219, R

Powered By: ChassidusNow.com

15



https://www.chassidusnow.com/

Rebbe Maharash

Torahs Shmuel

77’02

1866 127N - im3 By 797 92

And this is the meaning of "from the voice of the splitters" —
from the voice of the halves, meaning half of the Torah (vav of
gachon) and half of Tehillim (ayin teluya), and through this the
power of the serpent and the pig is broken.

W7, TR0 177 2P0 1 — "ooxsnn Pipn" 3
RITY ©29an XM L1037 1) NP0 XY 77100 %0
12 I3 WHaa 09 PR3 A 0T PV ,Men 1Y

And therefore it says: "Every creature that goes on its belly" —
because through the "vav" of "gachon," it is fulfilled "you shall not
defile yourselves with them" and "you shall become impure
through them," etc.

1NN TTOYY "I 9y 723 92" 1R 1271
15 "02 aNRHYI 072 WHYA X" A7 Oy —.

Because since the power of the serpent, the source of all
impurities, is interrupted, therefore you shall not become impure,
etc.

— NiRRED 22 PR — WD 02 P09RY 0N °3
15 "IRnEA K" 127,219

And therefore, our Sages said in Tanna D'vei Eliyahu that
repentance comes through Torah — that if he was accustomed to
read one page, let him now read two pages, etc.
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Meaning, to learn more than he was accustomed — and thus in
Torah there is the rectification of repentance for what he damaged.
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And this is like the refinement of Kaf HaKela and Gehinnom,
which come to refine.
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However, through Torah one can fix it — like through the
rectifications of repentance, etc.
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This is because through Torah, the power of the serpent and the
pig, the source of all impurities, is interrupted.
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Therefore, rectification is found also through Torah.
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[NOTE: “2 Summary (S):

The discourse explores how Torah — particularly certain midpoint markers like the 177 17
("vav of gachon") and the 7228927 '» ("ayin of yichrosmena') — has the spiritual power to
interrupt and weaken the forces of impurity, especially the primordial evil rooted in the

serpent (nachash) and the pig (chazir).

®  MAT V"

The "vav" represents a bridge between Chesed and Gevurah, two fundamental energies

in Torah (kindness and severity).

It unites them peacefully — blocking the serpent’s ability to draw nourishment from
Gevurah (the left side), which is normally a source of spiritual danger when unbalanced.
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The "ayin" connects to the 70 nations (symbolizing the lower shattered kings — 1271 't

PRATR).
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Tehillim, through its praise and nullification of self to G-d, weakens the hold of these
fallen forces.

e Stopping the Snake and the Pig:
The serpent (nachash) symbolizes the root of all tumah (impurity) and sin.
Torah study — particularly via the internal light of Torah — severs the spiritual flow to
evil, stopping both the snake and the pig (who symbolize chutzpah and arrogance).

e Role of Gehinnom and Kaf HaKela:
Just like Gehinnom and Kaf HaKela refine the soul after it becomes dirty, Torah can
preemptively achieve this purification — without the need for those painful processes
— through deep study and return (teshuvah).

e Torah as True Rectification:
When one increases Torah study — even just doubling one's normal regimen — it
cleanses the damage of sin, functioning like a spiritual soap that polishes the soul.
Torah itself has the built-in power to repair what was broken.

X Practical Takeaway (P):

o If you feel distant, spiritually heavy, or "stuck," don't despair — increase your Torah
learning even slightly beyond your usual habit.
Even a small addition in Torah study can sever the roots of impurity clinging to the
soul.

o When struggling with internal negativity (bad habits, anger, arrogance, lust),
remember:
Torah learning realigns the soul at its source, cutting off the 'nourishment' evil receives
and restoring you to a state of higher purity.

e Commit today: If you're used to studying one page, study two.
If you say one chapter of Tehillim, say two.
Let the Torah be your personal refining fire — sweet and luminous instead of painful and
punishing.

True Chassidic Story (C):

The Chassid of the Baal Shem Tov and the Power of One Extra Line

There was once a simple chassid of the Baal Shem Tov who struggled with terrible thoughts and
urges.

He came to the Baal Shem Tov crying, "Rebbe, what can I do? The more I fight, the worse the
thoughts get!"

The Baal Shem Tov smiled warmly and said:
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"When a filthy room is dark, you cannot see how dirty it is.

But if you light a small candle, suddenly you notice the dust.
Do not waste your time sweeping in the dark. Instead, light more candles."

He advised the chassid to learn one extra pasuk of Torah every day, without even worrying
about "fixing" himself.
After a few weeks, the man returned — bright, clean, peaceful.

The Baal Shem Tov explained:
"One line of Torah — said with heart — shatters a hundred rooms of darkness."”

Exactly as our discourse taught: it is Torah's inner light that naturally pushes away the
darkness — stronger than any battle.
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