
 בס”ד

Rebbe Maharash 
Torahs Shmuel 

1866 תרכ”ו - גָּחוֹן עַל הלֵֹךְ כָּל      
 

Every crawler on its belly, and you shall not become impure 
through them, and you will become impure through them. Our 
Sages said in Yoma 39a: The school of Rabbi Yishmael taught — 
sin clogs the heart of a person, as it is said, "You shall not become 
impure through them and you will become impure through them"; 
do not read it וְנטְִמֵאתֶם (and you will become impure) but וְנטְִמַטֵּם 
(and you will become clogged). 

בָּם, וְנטְִמֵאתֶם בָּהֶם תִטַּמְּאוּ וְלֹא גָּחוֹן, עַל הלֵֹךְ כָּל  
דְּבֵי תָּנאָ א': ל"ט בְּיוֹמָא לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ וְאָמְרוּ  

וְלֹא שֶׁנּאֱֶמַר אָדָם, שֶׁל לִבּוֹ מְטַמְטֶמֶת עֲבֵירָה ישְִׁמָעֵאל רִ'  
אֶלָּא וְנטְִמֵאתֶם תִּקְרֵי אַל בָּם; וְנטְִמֵאתֶם בָּהֶם תִטַּמְּאוּ  

בָּם וְנטְִמַטֵּם . 

Our Rabbis taught: "And you will become impure" — a person 
who contaminates himself a little, they contaminate him a lot; he 
contaminates himself from below, they contaminate him from 
above; he contaminates himself in this world, they contaminate 
him in the World to Come. 

מְעַט, עַצְמוֹ מְטַמֵּא אָדָם — וְנטְִמֵאתֶם רַבָּנןָ: תָּנוּ  
אוֹתוֹ מְטַמְּאִין — מִלְּמַטָּה הַרְבֵּה; אוֹתוֹ מְטַמְּאִין  

הַבָּא לָעוֹלָם אוֹתוֹ מְטַמְּאִין — הַזּהֶ בָּעוֹלָם מִלְמַעְלָה; . 

Our Rabbis taught: "And you shall sanctify yourselves and you 
shall be holy" — a person who sanctifies himself a little, they 
sanctify him a lot; he sanctifies himself from below, they sanctify 
him from above; he sanctifies himself in this world, they sanctify 
him in the World to Come. 

מְקַדֵּשׁ אָדָם — קְדשִֹׁים וִהְייִתֶם וְהִתְקַדִּשְׁתֶּם רַבָּנןָ: תָּנוּ  
מְקַדְּשִׁין — מִלְּמַטָּה הַרְבֵּה; אוֹתוֹ מְקַדְּשִׁין מְעַט, עַצְמוֹ  
לָעוֹלָם אוֹתוֹ מְקַדְּשִׁין — הַזּהֶ בָּעוֹלָם מִלְמַעְלָה; אוֹתוֹ  
 .הַבָּא

Rashi explains: "מטמטם" (clogs) — blocks and seals off from all 
wisdom. "They contaminate him greatly" — Rashi explains: they 
leave him to become impure; they do not actively contaminate 
him, but they allow him, according to what our Sages said in 
Shabbos 104b: "One who comes to become impure — they open 
for him; one who comes to purify — they assist him." Therefore, 
the explanation is that they allow him to become very impure, but 
not that they actively contaminate him. 

מְטַמְּאִין חָכְמָה, מִכָּל וְסוֹתֵם אוֹטֵם מְטַמְטֵם רַשִׁ"י וּפֵירֵשׁ  
שֶׁלֹּא לְהִטַּמֵּא, אוֹתוֹ מַנּיִחִין רַשִׁ"י פֵּירֵשׁ — הַרְבֵּה אוֹתוֹ  
ק"ד בְּשַׁבָּת לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ לְמַה יסְִתַּר  

לָכֵן — אוֹתוֹ מְסַיּעְִין לִטְהרֹ לוֹ, פּוֹתְחִין לִטַּמֵּא הַבָּא בּ':  
שֶׁמְּטַמְּאִין לֹא אֲבָל הַרְבֵּה, לִטַּמֵּא אוֹתוֹ שֶׁמַּנּיִחִין פֵּירֵשׁ  
 .אוֹתוֹ

And it is possible to explain: Behold, it is written (Tehillim 91:11): 
"For His angels He will command concerning you, to guard you in 
all your ways," and this is the concept of protection — that they 
guard a person who walks on the good and straight path. However, 
when he contaminates himself a little, they no longer guard him, 
and thus he is left to become very contaminated. 

לָּךְ יצְַוֶּה מַלְאָכָיו "כִּי כָּתוּב: דְּהִנּהֵ לוֹמַר וְאֶפְשָׁר  
עִניְןַ שֶׁזּהֶ י"א), צ"א, (תְּהִלִּים דְּרָכֶיךָ" בְּכָל לִשְׁמָרְךָ  

הַטּוֹב בַּדֶּרֶךְ הַהוֹלֵךְ הָאָדָם אֶת שֶׁמְּשַׁמְּרִין הַשְּׁמִירָה  
שׁוֹמְרִין אֵין שׁוּב מְעַט עַצְמוֹ כְּשֶׁמִּטַּמֵּא אֲבָל וְהַיּשָָׁר,  

אוֹתוֹ מְטַמְּאִין וְזהֶוּ הַרְבֵּה, לִטַּמֵּא אוֹתוֹ וּמַנּיִחִין אוֹתוֹ  
כו הַרְבֵּה מִטַּמֵּא לָכֵן אוֹתוֹ שׁוֹמְרִין שֶׁאֵין שֶׁמִּפְּניֵ הַרְבֵּה '. 
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And the explanation of the matter is understood thus: Behold, 
through mitzvos, one draws into himself "by His faith he shall 
live" (Chabakuk 2:4), and this is the meaning of (Mishlei 9:5) 
"Come, eat of my bread," that just as bread becomes sustenance 
for a man to keep his body alive, so too through the bread of Torah 
and mitzvos, it becomes life through faith, that he should have 
vitality in faith. 

מַמְשִׁיכִין הַמִּצְווֹת עַל־ידְֵי דְּהִנּהֵ יוּבַן הָעִניְןָ וּבֵיאוּר  
וְזהֶוּ אֱמוּנהָ", "וּרְעֵה עִניְןַ שֶׁזּהֶוּ יחְִיהֶ, בֶּאֱמוּנתָוֹ לִהְיוֹת  

שֶׁכְּמוֹ ה'), ט', (מִשְׁלֵי בְּלַחְמִי" לַחֲמוּ "לְכוּ שֶּׁנּאֱֶמַר: מַה  
עַל־ידְֵי כָּךְ גּוּפוֹ, לְהַחֲיוֹת לָאָדָם פַּרְנסָָה נעֲַשָׂה שֶׁהַלֶּחֶם  

לוֹ שֶׁיּהְִיהֶ יחְִיהֶ בֶּאֱמוּנתָוֹ נעֲַשֶׂה וְהַמִּצְווֹת הַתּוֹרָה לֶחֶם  
כו בָּאֱמוּנהָ חַיּוּת '. 

But when there is a lack of Torah and mitzvos, he does not become 
attached to the aspect of Sovev Kol Almin ("Encompassing All 
Worlds") to be alive in his faith; and through sin, his heart 
becomes clogged, distancing him from the level of "by His faith he 
shall live." 

מִבְּחִינתַ בּוֹ נדְִבָּק לֹא וּמִצְווֹת, תּוֹרָה בַּחֶסְרוֹן כֵּן מַשֶּׁאֵין  
הַעֲבֵירָה וְעַל־ידְֵי יחְִיהֶ, בֶּאֱמוּנתָוֹ לִהְיוֹת עַלְמִין כָּל סוֹבֵב  

יחְִיהֶ בֶּאֱמוּנתָוֹ מִבְּחִינתַ לְהַרְחִיקוֹ לִבּוֹ מִטַּמְטֵם . 

Because the sin that he committed is toward the side of the "Other 
Side" (Sitra Achra), which are entities of "something" and separate 
beings — like false beliefs — opposing "by His faith he shall 
live." 

וְדָבָר ישֵׁ שֶׁהֵם אָחֳרָא, הַסִּטְרָא לְצַד שֶׁעָבַר הָעֲבֵירָה כִּי  
יחְִיהֶ בֶּאֱמוּנתָוֹ נגֶֶד כּוֹזבָוֹת אֱמוּנוֹת וּכְמוֹ כו', נפְִרָד . 

For sin comes from the level of the "Kingdom of the Kelipah" 
(evil husks), and it causes a situation described as "and the large 
stone upon the mouth of the well" — a heart of stone. (See Pardes, 
entry אבן, about the "stumbling stone" and "rock of obstruction.") 

"וְהָאֶבֶן בְּחִינתַ וּגוֹרֶם דִּקְלִיפָּה, מִמַּלְכוּת עֲבֵירָה כִּי  
עֵרֶךְ פַּרְדֵּס (וּרְאֵה הָאֶבֶן לֵב — הַבְּאֵר" פִּי עַל הַגְּדוֹלָה  

מִכְשׁוֹל וְצוּר נגֶֶף אֶבֶן בְּעִניְןַ אֶבֶן ). 

And this is the opposite of "Unite our hearts" (said in the Amidah 
prayer), as explained in the discourse "Mi Mana" (Who Has 
Counted). 

בְּדִבּוּר (כְּנזִכְַּר לְבָבֵנוּ" "וְיחֵַד בְּחִינתַ הֶפֶךְ זהֶוּ וְהִנּהֵ  
מָנהָ "מִי הַמַּתְחִיל "). 

Therefore, through sin — which opposes the Supreme Will — the 
inner heart certainly cannot be receptive; and even the outer layers 
of the heart, which come from the heart's Chochmah (wisdom) and 
Binah (understanding) ("the heart sees," "the heart hears" — see 
Neshamah, Sechel, Binah), since he damaged his wisdom and will, 
corresponding to the two thousand years (Alpayim) of Chochmah 
and Binah — he cannot have the heart receive the light of 
Chochmah and Binah. 

אִי הָעֶלְיוֹן, רָצוֹן נגֶֶד שֶׁהִיא הָעֲבֵירָה עַל־ידְֵי וְעַל־כֵּן  
הַלֵּב חִיצוֹניִּוּת גַם אֶלָּא הַלֵּב, פְּניִמִיּוּת לִהְיוֹת אֶפְשָׁר  
"הַלֵּב רוֹאֶה", "הַלֵּב — דַּלֵּב וּבִינהָ מֵחָכְמָה הַבָּאָה  

שֶׁפָּגַם כֵּיוָן — בִּינהָ) שֵׂכֶל נשְָׁמָה (נפֶֶשׁ שׁוֹמֵעַ"  
אִי בִּינהָ, חָכְמָה אֲלָפִים ב' שָׁנהָ אֶלֶף וּרְצוֹנוֹ, בְּחָכְמָתוֹ  
וּבִינהָ חָכְמָה אוֹר לְקַבֵּל לַלֵּב שֶׁיּהְִיהֶ אֶפְשָׁר . 

Additionally, just as bribery blinds the wise — and even if he 
wants to argue correctly, he is unable — similarly, sin blinds the 
heart so that it cannot "see." 

לֹא גַּם כָּהֵגֶן לִטְעןֹ רוֹצֶה וְאִם מְעַוֵּר, שֶׁהַשּׁוֹחַד כְּמוֹ גַּם,  
רוֹאֶה הַלֵּב יהְִיהֶ שֶׁלֹּא מְעַוֶּרֶת הַעֲבֵירָה כָּךְ יכָוֹל, . 

For by the kelipah (impurity) it is said (Tehillim 115:5-6): "Eyes 
they have, but they do not see," "Their eyes are sealed," "Their 
ears are blocked," etc. 

"עֵיניָו ירְִאוּ", וְלֹא לָהֶם "עֵיניַםִ נאֱֶמַר: בַּקְּלִיפָּה כִּי  
כו הַכְּבֵּד" "וְאָזנְיָו הָשַׁע", '. 
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Therefore, what is considered a blemish in the eye (a "dokin" — a 
spot or thin film) for us is not considered a blemish for them (the 
forces of impurity). 

הָוֵי לְדִידַן שֶׁבָּעַיןִ הַדּוּקִין וְלָכֵן  

And therefore, he is unable to reach even the level of love that is in 
the externality of the heart as well — and this is the concept of the 
clogging of the heart: that his heart is sealed from awakening the 
hidden love found within every Jew. 

אַהֲבָה לִבְחִינתַ אֲפִילוּ לָבוֹא יכָוֹל אֵינוֹ כִּי וְנמְִצָא  
שֶׁלִּבּוֹ הַלֵּב, טִמְטוּם עִניְןַ וְזהֶוּ כֵּן, גַּם הַלֵּב שֶׁבְּחִיצוֹניִּוּת  

אֶחָד בְּכָל הַמּוּסְתֶּרֶת הָאַהֲבָה אֶת מִלְעוֹרֵר אָטוּם  
כו מִיּשְִׂרָאֵל '. 

See further on the concept of "falling" in the discourse "Ki 
HeHarim" and in the discourse "Mah Tovu", and the analogy of 
fruits that fall, and this is the idea of the synagogue (Zohar vol. 1). 

הֶהָרִים" "כִּי הַמַּתְחִיל בְּדִ"בּוּר נפְִילָה מֵעִניְןַ וּרְאֵה  
שֶׁנוֹפְלִים, הַפֵּרוֹת וּכְמָשָׁל טּבֹוּ", "מַה הַמַּתְחִיל וּבְדִ"בּוּר  

א חֵלֶק (זהַֹר הַכְּנסֶֶת בֵּית עִניְןַ וְזהֶוּ '). 
And even though "everything is in the hands of Heaven except for 
fear of Heaven," this means that at the very least, there is a counsel 
available in the hands of man: through crushing him, even if his 
heart is like a heart of stone, it will melt. 

שֶׁעַל הַינְוּ שָׁמַיםִ, מִיּרְִאַת חוּץ שָׁמַיםִ בִּידֵי שֶׁהַכּלֹ וְאַף  
ידְֵי עַל אָדָם, בְּידַ הַיּוּעָצָה עֵצָה לָזהֶ ישֵׁ פָּניִם כָּל  

ימִּוֹס — הָאֶבֶן כְּלֵב לִבּוֹ אִם וַאֲפִילּוּ לֵיהּ, מְבַטְּשִׁין . 

As it says (Tehillim 97:5), "The mountains melted like wax before 
Hashem," and as in "The mountains skipped like rams" — even 
hump-backed mountains. 

( וּכְמוֹ ה'", מִלִּפְניֵ נמָָסוּ כַּדּוֹנגַ "הָרִים שֶׁנּאֱֶמַר: כְּמוֹ  
גַּבְנוּניִם הָרִים אֲפִילוּ כְאֵילִים", רָקְדוּ "הֶהָרִים ). 

As in the verse (Micha 1:3–4), "For behold, Hashem is coming 
forth from His place… and the mountains will melt," meaning He 
is coming out from the concealment of hiding into revelation. 

וְנמָָסוּ מִמְּקוֹמוֹ… יוֹצֵא ה' הִנּהֵ "כִּי שֶּׁכָּתוּב: מַה דֶּרֶךְ עַל  
הַגִּילּוּי אֶל הַהֶסְתֵּר שֶׁל מֵהֶעְלֵם יוֹצֵא הֶהָרִים", . 

For "His place" refers to the Name ָאֲדנֹי, as it is said (Chabakuk 
2:20), "And Hashem is in His holy temple" — and from there is 
the root of the inner chambers that conceal. 

בְּהֵיכַל "וַה' שֶׁכָּתוּב: וּכְמוֹ אֲ-דנֹיָ, שֵׁם הַינְוּ מְקוֹמוֹ כִּי  
הַמַּסְתִּירִים הַהֵיכָלוֹת שׁוֹרֶשׁ וּמִשָּׁם קָדְשׁוֹ", . 

And when He "comes out of His place," then "the mountains melt" 
— and similarly in the soul, through contemplation on the Essence 
of the Infinite One (Atzmus Ein Sof), then even the heart of stone 
will melt. 

בַּנּפֶֶשׁ, וְכֵן הֶהָרִים, וְנמָָסוּ אָז מִמְּקוֹמוֹ שֶׁיוֹצֵא ידְֵי וְעַל  
— בָּרוּךְ־הוּא אוֹר־אֵין־סוֹף בְּעַצְמוּת הִתְבּוֹננְוּת ידְֵי עַל  
ימִּוֹס הָאֶבֶן לֵב גַּם אָז . 

Because in relation to the Essence of the Ein Sof, all the kelipah is 
nullified and utterly dissolved. (See Tanya ch. 20.) 

הַקְּלִיפָּה כָּל הֲרֵי — אוֹר־אֵין־סוֹף עַצְמוּת לְגַבֵּי כִּי  
כ פֶּרֶק הַתַּניְאָ בְּסֵפֶר (עֲיןֵ וּמְבוּטֶלֶת בְּטֵלָה '). 

And this is the concept of teshuvah that causes a person to "leap 
over a wall" — not in order — see the discourse "Shuvah Yisrael." 

בְּדִבּוּר (עֲיןֵ כַסֵּדֶר שֶׁלֹּא שׁוּר לְדַלֵּג הַתְּשׁוּבָה עִניְןַ וְזהֶוּ  
ישְִׂרָאֵל "שׁוּבָה הַמַּתְחִיל "). 

Also related to (Shir HaShirim 1:3) "For the scent of Your oils…" 
— even the most callous person, when awakened to great mercy, 
his heart can open. 

"לְר דֶּרֶךְ עַל גַּם  
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Similarly regarding (Shir HaShirim 1:3) "For the scent of Your 
oils…" — therefore also "maidens" (עלמות) — meaning that even 
the cruel one, when they arouse for him great mercy, his heart will 
open. 

כִּי "עֲלָמוֹת", גַּם כֵּן עַל כו', שְׁמָניֶךָ" "לְרֵיחַ דֶּרֶךְ עַל גַּם  
— גְּדוֹלִים רַחֲמִים לוֹ שֶׁיּעֲָרוֹרוּ ידְֵי עַל הָאַכְזרָ, גַּם  

לִבּוֹ יפִָּתֵחַ . 

Similarly, through the arousal of abundant mercy, similar to 
(Bereishis 29:10) "And Jacob rolled away the stone," his heart can 
open. 

"וַיּגֶָל דֶּרֶךְ עַל רַבִּים רַחֲמִים הִתְעוֹרְרוּת ידְֵי עַל כֵן כְּמוֹ  
כו הָאֶבֶן" אֶת יעֲַקבֹ '. 

However, that which is written that "through crushing him" — see 
Zohar III, Parshas Korach 218b regarding "And the Levite shall 
serve." 

חֵלֶק זהַֹר רְאֵה לֵיהּ", "מְבַטְּשִׁין ידְֵי עַל שֶּׁכָּתוּב מַה אֲבָל  
הוּא הַלֵּוִי "וְעָבַד בְּעִניְןַ ע"ב קי"ח דַּף קרַֹח פַּרְשַׁת ג', ". 

And see the discourse "Mi El Kamocha" regarding "a broken and 
crushed heart." 

נשְִׁבָּר "לֵב בְּעִניְןַ כָּמוֹךָ" אֵל "מִי הַמַּתְחִיל הַדִּבּוּר וְסֵדֶר  
 ."וְנדְִכֶּה

And the idea is because the severities are only sweetened at their 
root; therefore, to sweeten the severities of the heart of stone, it 
must specifically be through severities of holiness — by "crushing 
him." 

כְּדֵי לָכֵן בְּשָׁרְשָׁן, אֶלָּא נמְִתָּקוֹת הַגְּבוּרוֹת אֵין כִּי וְהַינְוּ  
ידְֵי עַל דַּוְקָא זהֶוּ — הָאֶבֶן דְּלֵב הַגְּבוּרוֹת לְהָמְתִּיק  
לֵיהּ מְבַטְּשִׁין דְּקְדוּשָּׁה גְּבוּרוֹת . 

And see the discourse "Menoras Zahav" regarding the crushing of 
olives — that the olive is from the 320 sparks, and through the 
crushing, etc., as explained in the discourse "VeAtah Tetzaveh." 

כְּתִיתַת בְּעִניְןַ זהָָב" "מְנוֹרַת הַמַּתְחִיל בְּדִּבּוּר וְרְאֵה  
ניִצוֹצוֹת, וְעֶשְׂרִים מֵאוֹת מִשֵּׁשׁ הוּא הַזּיַתִ כִּי — הַזּיֵתִים  

הַמַּתְחִיל בְּדִּבּוּר שֶׁנּתְִבָּאֵר כְּמוֹ כו' הַכְּתִיתָה ידְֵי וְעַל  
תְצַוֶּה "וְאַתָּה ". 

Similarly, the soul of Israel (Nishmas Yisrael) itself — therefore, 
even though his heart has become clogged, the crushing is 
effective for him, and he brings out his oil. 

לִבּוֹ שֶׁנּטְִמַטֵּם אַף לָכֵן עַצְמוֹ, מִצַּד ישְִׂרָאֵל נשְִׁמַת כֵן כְּמוֹ  
כו שְׁמֶנוֹ וּמוֹצִיא כְּתִיתָה לוֹ מוֹעֶלֶת — '. 

And as Rabbi Akiva said to Rabbi Eliezer: "Sufferings are 
beloved," and the proof is from Menashe. 

וְהָרְאָיהָ יסִּוּרִין", "חֲבִיבִין לְרַ"א: רַעַ"ק שֶׁאָמַר וּכְמוֹ  
 .מִמְּנשֶַּׁה

And see what is explained in the discourse beginning Ki Ner 
Mitzvah, on the topic of "And the beginning of the month is 
rebuke of discipline," that in order to repair what fell into the three 
lower kelipos below the 320 sparks, it is specifically through 
sufferings — to break the vessel. 

בְּעִניְןַ מִצְוָה" נרֵ "כִּי הַמַּתְחִיל בְּדִ"בּוּר שֶּׁכָּתוּב מַה וְעַיּןֵ  
בַּשָּׁלֹשׁ שֶּׁנּפַָל מַה לְתַקֵּן כִּי מוּסָר", תּוֹכַחַת חדֶֹשׁ "וְרֵאשׁ  
זהֶוּ — וְעֶשְׂרִים מֵאוֹת מִשֵּׁשׁ שֶׁלְּמַטָּה הַטְּמֵאוֹת קְלִיפוֹת  
הַכֵּלִי לְשַׁבֵּר — יסִּוּרִים עַל־ידְֵי דַּוְקָא . 

And see also in the discourse VeChol HaAm regarding "the iron 
furnace," and in Parshas Va’era regarding the staff and the ten 
plagues, etc. 

"כּוּר בְּעִניְןַ הָעָם" "וְכָל הַמַּתְחִיל בְּדִ"בּוּר כֵּן גַּם וְעַיּןֵ  
עֲשֶׂרֶת בְּעִניְןַ הַמַּטֶּה בְּעִניְןַ וָאֵרָא וּבְפָרָשַׁת הַבַּרְזלֶ",  
כו הַמַּכּוֹת '. 

And when sometimes this method is ineffective, it is not due to a 
clogging of the heart, but a clogging of the brain — which has 
become coarse due to involvement in physical matters, even 
permitted ones. 

אֵינוֹ הוּא — זוֹ עֵצָה מוֹעֶלֶת אֵינהָּ שֶּׁלְּפַעָמִים וּמַה  
מִחֲמַת שֶׁנּתְִגַּשֵּׁם הַמּוֹחַ, מִטִּמְטוּם אֶלָּא הַלֵּב, מִטִּמְטוּם  

דְּהֶיתֵּר וַאֲפִילוּ גַּשְׁמִיּיִם בְּעִניְנָיִם עֵסֶק . 
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As it says in the discourse Mar'eihen U'Ma'aseihem — that since 
he remembers physicality, it is impossible for him to delight in 
G-d in Gan Eden. 

וּמַעֲשֵׂיהֶם", "מַרְאֵיהֶם הַמַּתְחִיל בְּדִ"בּוּר שֶׁכָּתוּב כְּמוֹ  
עַל לְהִתְעַנּגֵ לוֹ אֶפְשָׁר אִי — גַּשְׁמִיּוּת זוֹכֵר שֶׁהוּא שֶׁכֵּיוָן  

עֵדֶן בְּגַן ה' . 
And this is the idea of the immersion in the "River of Fire" — to 
forget the previous comprehension, even from the lower Gan Eden 
to the upper, and like forgetting the Babylonian Talmud. 

הַהַשָּׂגָה, לִשְׁכּחַֹ — דִּינוּר בְּנהַַר הַטְּבִילָה עִניְןַ וְשֶׁזּהֶוּ  
תַּלְמוּד דְּלִשְׁכּחַֹ וּכְמוֹ לְעֶלְיוֹן, הַתַּחְתּוֹן עֵדֶן מִגַּן אֲפִילוּ  
 .בַּבְלִי

For the Babylonian Talmud is illuminated by Binah, while the 
Jerusalem Talmud is illuminated by Chochmah. 

אֶרֶץ וּבְתַלְמוּד בִּינהָ, מֵאִיר בַּבְלִי בִּתְלַמוּד כִּי וְהַינְוּ  
חָכְמָה מֵאִיר ישְִׂרָאֵל . 

And this is the meaning of "every 'Rav' is from Bavel, every 
'Rebbi' is from Eretz Yisrael," because "Rav" is the level of Binah, 
and "Rebbi" is when the letter י (Yud) — representing Chochmah 
— shines within him. 

כִּי ישְִׂרָאֵל", מֵאֶרֶץ רַבִּי כָּל מִבָּבֶל, רַב "כָּל עִניְןַ וְזהֶוּ  
יוּ"ד בּוֹ כְּשֶׁמֵּאִיר הוּא ו"רַבִּי" בִּינהָ, בְּחִינתַ הוּא "רַב"  

סִימָן רֵישׁ בְּ"מאו"א" שֶׁכָּתוּב כְּמוֹ חָכְמָה, בְּחִינתַ —  
 .ס"ז

Therefore, the matter is: what one receives in the mind is called 
the "Yesod of Imma" — the point of connection to absorb the flow 
of Chochmah, and there must be an empty vessel — to withdraw 
himself, etc. 

יסְוֹד נקְִרָא בַּמּוֹחַ שֶּׁיּקְַבֵּל מַה כִּי — הָעִניְןָ כֵּן וְאִם  
לִהְיוֹת וְצָרִיךְ הַחָכְמָה, שֶׁפַע לִקְלוֹט הִתְקַשְּׁרוּת דְּאִימָּא,  

כו עַצְמוֹ לְסַלֵּק כו', רֵיקָן כְּלִי '. 

And this is the idea of the two cups of "Naaseh" and "Nishma" — 
for the cup is the Yesod of the Nukvah, as explained in 
"Maamarim of the Alter Rebbe" vol. 1, ch. 21. 

כוֹס כִּי וְ"נשְִׁמָע", "נעֲַשֶׂה" — הַכּוֹסוֹת שְׁניֵ עִניְןַ וְזהֶוּ  
כ"א סִימָן כַּף בְּ"מאו"א" דְּנוּקְבָא, יסְוֹד הוּא . 

And therefore, when one does not forget the Babylonian Talmud, 
he is not an empty vessel for the revelation of Chochmah. 

רֵיקָן כְּלִי הָיהָ לֹא — בַּבְלִי תַּלְמוּד שָׁכַח כְּשֶׁלֹּא וְלָכֵן  
הַחָכְמָה לִגִּילּוּי . 

And from this one can deduce a fortiori: when his mind is 
preoccupied with physical matters, he certainly is not an empty 
vessel to receive a revelation of G-dliness. 

בְּעִניְנָיִם מוֹחוֹ כְּשֶׁהִטְרִיד — וָחמֶֹר קַל ידָוּן וּמִזּהֶ  
אֱלוֹקוּת גִּילּוּי לְקַבֵּל רֵיקָן כְּלִי אֵינוֹ — גַּשְׁמִיּיִם . 

And this is the meaning of "clogging of the mind" — like a 
tumtum (a person whose gender is concealed), who lacks a 
receptacle, the Yesod of Nukvah, to receive. 

יסְוֹד לוֹ שֶׁאֵין טֻמְטוּם כְּמוֹ — הַמּוֹחַ טִמְטוּם וְזהֶוּ  
הַמְּקַבֵּל דְּנקְֻבָא . 

Or it can be said — like how food brings sleep through coarse 
vapors that rise to the brain and cover the light of the intellect (see 
Olas Tamid), so too worldly occupations that preoccupy the brain 
are like vapors — and this is the clogging of the mind. 

ידְֵי עַל הַשֵּׁנהָ אֶת מֵבִיא שֶׁהַמַּאֲכָל דֶּרֶךְ עַל יאֵָמֵר אוֹ  
הַשֵּׂכֶל אוֹר גִּילּוּי וּמְכַסִּין לַמּוֹחַ הָעוֹלוֹת גַּסּוֹת אִידִּיּוֹת  

הַעֲסָקִים כֵּן — תָּמִיד") "עוֹלַת הַמַּתְחִיל (בְּדִ"בּוּר  
וְזהֶוּ אִידִּיּוֹת, כְּמוֹ הֵם — מוֹחוֹ אֶת שֶׁהִטְרִידוּ גַּשְׁמִיּיִם  
הַמּוֹחַ טִמְטוּם . 

Or it can be said similarly — like when one learns a tractate and it 
becomes fluent to him by heart, even when he’s not studying it, it 
remains in his mind potentially, for when he wishes to recall it, he 
can — so too physical business and thoughts that he deeply 

בְּעַל לוֹ וְשֶׁגּוּרָה מַסֶּכֶת כְּשֶׁלוֹמֵד — דֶּרֶךְ עַל יאֵָמֵר אוֹ  
בַּכּחַֹ, בַּמּוֹחַ ישְֵׁנהָּ עֲכָ"ז — בָּהּ עוֹסֵק כְּשֶׁאֵינוֹ אַף פֶּה,  

יזִכְּוֹר — אוֹתָהּ לִזכְּוֹר שֶׁיּרְִצֶה מִיּדָ שֶׁהֲרֵי . 
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immersed in, even if he no longer thinks about them, they still 
remain in his mind. 
So too, worldly occupations and physical thoughts that he delved 
into — even after he is no longer consciously thinking about them 
— they are still present in his brain. 

בָּהֶם שֶׁהֶעֱמִיק הַגַּשְׁמִיּוֹת וְהַמַּחֲשָׁבוֹת הָעֲסָקִים כֵן כָּמוֹ  
בַּמּוֹחַ ישְֵׁנםָ עֲכָ"ז — בָּהֶם מְחַשֵּׁב שֶׁאֵינוֹ אַחַר אַף — . 

And the proof: from the fact that dreams arise from what a person 
thought during the day. 

כו בַּיּוֹם שֶׁהִרְהֵר מִמַּה הַחֲלוֹם בָּא שֶׁמִּזּהֶ — וְהָרְאָיהָ '. 

And therefore, they cause the clogging of the brain. הַמּוֹחַ טִמְטוּם גּוֹרְמִים הֵם וְלָכֵן . 

And automatically, his heart also becomes hard like stone, because 
the “Daas” (knowledge) in the brain is the key that includes six — 
meaning, it is the key to open and draw the light of intellect into 
the emotions, and that is the meaning of “includes six,” the six 
emotions: Chesed, Gevurah, Tiferes, Netzach, Hod, Yesod. 

שֶׁבַּמּוֹחַ הַדַּעַת כִּי כָּאֶבֶן, קָשֶׁה לִבּוֹ גַּם נעֲַשֶׂה וּמִמֵּילָא  
מַפְתֵּחַ שֶׁהוּא — פֵּירוּשׁ (הַינְוּ, שִׁית דְכָּלִיל מִפְתְּחָא הוּא  

שִׁית דְכָּלִיל וְהַינְוּ בַּמִּדּוֹת, הַשֵּׂכֶל אוֹר שֶׁיּמִָּשֵׁךְ לִפְתּוֹחַ  
שֶׁכָּתוּב כְּמוֹ יסְוֹ"ד), הוֹ"ד נצֶַ"ח חָגָ"ת מִדּוֹת שֵׁשׁ —  

פָּסוּק עַל בֵּיאוּר" תּוֹסֶפֶת "לְהָבִין הַמַּתְחִיל בְּדִ"בּוּר  
ג פֶּרֶק הַיּוֹם" "וְידַָעְתָּ '. 

And in this manner one can also explain the expression in Zohar 
II, Parshas Beshalach, page 54a: “until the air of purity is not 
forgotten,” which is before the revelation of the yesodos 
(foundations) of Abba and Imma, then the feminine buildings, 
which are the emotions, were blocked. 

פָּרְשַׁת ב' חֵלֶק בְּזהַֹר הַמַּאֲמָר פֵּירוּשׁ יאֵָמֵר זהֶ דֶּרֶךְ וְעַל  
שֶׁהוּא דְּכִיּוּ", אוֹירְָא אִשְׁתַּכַּח "דְּלָא עַד נ"ד דַּף בְּשַׁלַּח  

נקְֵבִין, אַבְניִן הֲווֹ אָז — וְאִמָּא דְּאַבָּא יסְוֹדוֹת גִּילּוּי קדֶֹם  
סְתִימָאִין הַמִּדּוֹת, שֶׁהֵן . 

And this is the concept of Kaf HaKela (the slingshot of the soul) 
— because the soul has the power of memory from matters of This 
World, and even from permissible things, it is like dust that falls 
on a garment and must be shaken off. 

כּחַֹ לָהּ שֶׁיּשֵׁ מִשּׁוּם לַנּשְָׁמָה, הַקֶּלַע" "כַּף עִניְןַ וְזהֶוּ  
הוּא — דְּהֶיתֵּר וַאֲפִילּוּ — הַזּהֶ עוֹלָם מֵעִניְנָיֵ הַזּוֹכֵר  
לְנעֲַרָהּ וְצָרִיךְ הַבֶּגֶד עַל הַנּוֹפֵל כַּאֲבַק . 

See about Kaf HaKela in the discourse beginning “Es Karbani 
Lachmi” in Likkutei Torah, Parshas Pinchas; and see also Shabbos 
152b — that souls are slung from one end of the world to the 
other. 

( קָרְבָּניִ "אֵת הַמַּתְחִיל בְּדִ"בּוּר הַקֶּלַע" "כַּף מֵעִניְןַ עַיּןֵ  
סוֹף מִזּהֶ וְרְאֵה פִּינחְָס, פָּרָשַׁת תּוֹרָה בְּלִקּוּטֵי הָא' לַחְמִי"  

נשְָׁמוֹת שֶׁמְּקַלְּעִין — ע"ב קנ"ב דַּף דְּשַׁבָּת כ"ג פֶּרֶק  
סוֹפוֹ וְעַד הָעוֹלָם מִסּוֹף ). 

And the Maharsha explains there that this refers to the wheel that 
brings the soul into another body. Similarly, his words are taken 
from the Zohar, Saba d’Mishpatim 99b — "comes back in 
reincarnation into the world like a stone in a slingshot" — and 
that’s Kaf HaKela. 

הַנּשְָׁמָה שֶׁמַּכְניִסִין הַגַּלְגַּל שֶׁזּהֶוּ שָׁם מַהַרְשָׁ"א וּפֵירֵשׁ  
— מֵהַזּהַֹר לְקוּחִין שֶׁדְּבָרָיו בָּזהֶ וְכַיּוֹצֵא אַחֵר. לְגוּף  
בְּעָלְמָא בְּגִלְגּוּלָא אֲתֵי ע"ב: צ"ט דַּף דְּמִשְׁפָּטִים סָבָא  

הַקֶּלַע "כַּף דְּהַינְוּ — בְּכוּסְפִּיתָא כְּאַבְנאָ ". 

And he also explains that this is like laundering — etc. כו כִּיבּוּס כְּעִניְןַ שֶׁזּהֶוּ פֵּירֵשׁ וְגַם '. 
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And the author of Ikkarim (Maamar 4, end of chapter 33) explains 
that she (the soul) is slung from the spiritual worlds to this 
physical world, because she became accustomed to physical 
thoughts and is pulled after them. 

פֵּירֵשׁ ל"ג, פֶּרֶק סוֹף ד', מַאֲמָר הָעִקָּרִים וּבַעַל  
הַגַּשְׁמִי הַזּהֶ לְעוֹלָם הָרוּחָניִּיִם מֵעוֹלָמוֹת אוֹתָהּ שֶׁמְּקַלְּעִין  

הִיא — גַּשְׁמִיּוֹת בְּמַחֲשָׁבוֹת שֶׁהוּרְגְּלָה שֶׁמֵּאַחַר —  
אַחֲרֵיהֶן נוֹטָה . 

And from her essence she has an inclination to the upper world — 
and neither one is she able to grasp. 

אֵין וּשְׁניֵהֶם הָעֶלְיוֹן, עוֹלָם אֶל נטְִיּהָ לָהּ ישֵׁ עַצְמָהּ וּמִצַּד  
לְהַשִּׂיג בְּידָָהּ . 

And this is the meaning of “they sling her from this to that” — 
because after they show her the spiritual dimension, they throw her 
down toward the physical longing, and she suffers immensely over 
this, like a person in deep pain over losing his body. 

שֶׁמַּרְאִין שֶׁמֵּאַחַר לָזהֶ", מִזּהֶ אוֹתָהּ "שֶׁמְּקַלְּעִין עִניְןַ וְזהֶוּ  
הַכִּסּוּפִין לִצַּד אוֹתָהּ מַפִּילִין — הָרוּחָניִ עִניְןָ לָהּ  

כְּאָדָם זהֶ, עַל מֻפְלָג צַעַר מְאדֹ וּמִצְטַעֶרֶת הַגַּשְׁמִיּיִם,  
גּוּפוֹ אֵיבוּד עַל הַמִּצְטַעֵר . 

And after she turned toward the physical, they sling her again and 
separate her from that — and she suffers over that too, as above. 

וּמַפְרִידִין אוֹתָהּ מְקַלְּעִין — הַגַּשְׁמִיּוּת אֶל שֶׁנּטְָתָה וְאַחַר  
כַּנַּ"ל כֵּן גַּם זהֶ עַל וּמִצְטַעֶרֶת מֵהֶם, אוֹתָהּ . 

And so they act with her continually. ְתָּמִיד עִמָּהּ נוֹהֲגִין וְכָך . 
And something similar is written in the Akeidah (Shaar 101, 
Parshas Nitzavim): "And when she would ascend to her place, her 
appearance would change, and her acquaintances would not 
recognize her; and the king's servants would push her and frighten 
her, saying: ‘Fling her, fling her,’ etc.," meaning she would be 
distanced from the place of desire and would not be able to cling 
to it — just like a stone slung from the slinger, spanning the full 
length of the slinger's rope, etc. 

"וַיהְִי ק"א: שַׁעַר נצִָּבִים פָּרָשַׁת בַּעֲקֵדָה כָּתַב זהֶ וְכְעֵין  
אֵין וּמַכִּיר מַרְאֵיתָהּ פְּניֵ נשְִׁתַּנּהָ — מְקוֹמָהּ אֶל בַּעֲלוֹת  
וְיאֹמְרוּ: וִיבַהֲלוּהָ, ידְִּחֲפוּהָ מְשָׁרְתָיו הַמֶּלֶךְ וְנעֲַרֵי אוֹתָהּ,  

וְלֹא הַחֵפֶץ מִמְּקוֹם שֶׁתִּתְרַחֵק כו'", שַׁמְּטוּהָ שַׁמְּטוּהָ  
הִיא — הַקְּלִיעָה שֶׁהָאֶבֶן כְּמוֹ בּוֹ, לְהִדָּבֵק תוּכַל  

כו הַקּוֹלֵעַ חַבְלֵי ארֶֹךְ מָלֵא כָּל הַקּוֹלֵעַ מִן מְרוּחֶקֶת '. 

And in the Shaloh (Tractate Derech Eretz, section 25b), it explains 
in the name of Pirkei D’Rabbi Eliezer that Kaf HaKela is where 
the soul is flung from Eretz Yisrael to Chutz La’aretz. 

שֶׁ"כַּף פְּדֵ"ר בְּשֵׁם פֵּירֵשׁ ב' סָעֵיף ק"ה דַּף וּבִשְׁלָ"ה  
ישְִׂרָאֵל מֵאֶרֶץ הַנּשְָׁמָה אֶת שֶּׁמַּפִּילִין מַה הוּא הַקֶּלַע"  
לָאָרֶץ לְחוּץ . 

And it can be explained: Eretz Yisrael represents Malchus of 
Atzilus, and Chutz La’aretz corresponds to the 320 fallen sparks 
(Shesh Me’os Ve’Esrim). 

וְחוּץ דְּאֲצִילוּת, מַלְכוּת הִיא ישְִׂרָאֵל אֶרֶץ כִּי לְבָאֵר: וְישֵׁ  
שֶׁכָּתוּב כְּמוֹ (ק"נ), וְעֶשְׂרִים מֵאוֹת שֵׁשׁ זהֶוּ — לָאָרֶץ  

בְּדִ"בּוּר מַסְעֵי" "אֵלֶּה פָּסוּק עַל בִּבְּאֵור תּוֹרָה בְּלִקּוּטֵי  
הַמַּסָּעוֹת בְּעִניְןַ "הִנּהֵ" הַמַּתְחִיל . 

Because, due to her connection to physical matters — even 
permitted ones, which were taken from the 320 fallen sparks — 
therefore they sling her to that place. 

אֲפִילּוּ — גַּשְׁמִיּיִם בְּעִניְנָיִם שֶׁנּתְִקַשְּׁרָה לִהְיוֹת וְהַינְוּ:  
כֵּן עַל — וְעֶשְׂרִים מֵאוֹת מִשֵּׁשׁ שֶׁנּלְִקְחוּ — דְּהֶיתֵּר  
אוֹתָהּ מְקַלְּעִין לְשָׁם . 

And in Koheles Rabbah (on the verse "Who knows the spirit of 
man" 3:21) it says: "And the souls of the wicked are confused in 
the land," as it says (Shmuel I 25:29), "And the soul of your 
enemies He shall sling them..." 

דַּף הָאָדָם" בְּניֵ רוּחַ יוֹדֵעַ "מִי הַפָּסוּק עַל רַבָּה וּבְקהֶֹלֶת  
בָּאָרֶץ, מְטרָֹפוֹת רְשָׁעִים שֶׁל וְנשְִׁמוֹתֵיהֶם — ע"א צ"ד  

כו יקְַלְּעֶנּהָ" אוֹיבְֶיךָ נפֶֶשׁ "וְאֶת שֶׁנּאֱֶמַר: '. 
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From this it seems that the slinging is not from the upper world 
downward, as the Ikkarim wrote, but within the lower world itself 
— from desire and thought to the opposite desire and thought, 
from one extreme to another. 

הָעֶלְיוֹן מֵהָעוֹלָם אֵינהָּ — שֶׁהַקְּלִיעָה מִשְׁמַע מִזּהֶ  
בָּעוֹלָם אֶלָּא הָעִקָּרִים, בַּעַל שֶׁכָּתַב כְּמוֹ לַתַּחְתּוֹן,  
— זוֹ וּמַחֲשָׁבָה מֵרָצוֹן אוֹתָהּ מְקַלְּעִין עַצְמוֹ הַתַּחְתּוֹן  
קָצֶה אֶל מִקָּצֶה הָפְכִּית וּמַחֲשָׁבָה לְרָצוֹן . 

And from this she suffers greatly — like from south, which is love, 
to north, which is fear. 

אַהֲבָה) (שֶׁהוּא מִדָּרוֹם כְּמוֹ — מֻפְלָג צַעַר לָהּ ישֵׁ וּמִזּהֶ  
ירְִאָה (שֶׁהוּא לַצָּפוֹן ). 

And see Zohar, Beshalach 59a, Terumah 142a, and Vayikra 25a. 
קמ"ב וּתְרוּמָה ע"א, נ"ט דַּף בְּשַׁלַּח פָּרָשַׁת בְּזהַֹר וּרְאֵה  
ע"א כ"ה וַיּקְִרָא ע"א, . 

And from the words of the author of Maamar HaMeoros (Shaar 
Kiryas Arba, ch. 125, 114b), it seems that there is to consider this 
according to what is said in the Zohar end of Parshas Vayishlach 
175b, on the verse "The ways of Hashem are straight; the 
righteous walk in them and sinners stumble in them." 

דַּף קכ"ה פֶּרֶק אַרְבַּע קִרְיתַ (שַׁעַר עַמַּ"ה דִּבְרֵי וּמִתּוֹךְ  
שֶּׁכָּתוּב מִמַּה בְּזהֶ לְהַעֲלוֹת שֶׁיּשֵׁ הֵבַנתְִּי — ב') קי"ד  
"כִּי פָּסוּק עַל ע"ב קע"ה דַּף וַיּשְִׁלַח פָּרָשַׁת סוֹף בְּזהַֹר  

בָם יכִָּשְׁלוּ וּפשְֹׁעִים בָם ילְֵכוּ וְצַדִּיקִים ה' דַּרְכֵי ישְָׁרִים ". 

That there are "paths and trails of Torah," and there are other paths 
which are not the paths of Torah. 

אַחֲרָניִן ארְֹחִין וְישֵׁ דְּאוֹרַייְתָא, וּשְׁבִילִין ארְֹחִין שֶׁיּשֵׁ  
דְּאוֹרַייְתָא ארְֹחִין אִינוּן דְּלָאו . 

And in the Zohar Chadash it elaborates that the "paths and trails of 
Torah" are the ascending masculine and feminine waters (man and 
mad) of Zeir Anpin and Nukva of Atzilus. 

וּשְׁבִילִין ארְֹחִין כִּי לְבָאֵר: הֵאֲרִיךְ חָדָשׁ וּבְזהַֹר  
דְּאֲצִילוּת וּנקְֵבָא דְּזָ"א וּמ"ד מ"ן הֵם — דְּאוֹרַייְתָא . 

And the "other paths" are the union of Zeir Anpin and Nukva of 
the kelipah (impurity). 

דְּקְלִיפָּה וּנקְֵבָא זָ"א יחִוּד הֵם — אַחֲרִיניִן וְארְֹחִין . 

And the righteous walk in holiness, whereas the wicked cannot 
walk in the holy paths, only in the crooked paths of Zeir Anpin 
and Nukva of kelipah. 

— הָרְשָׁעִים כֵּן שֶּׁאֵין מַה בִּקְדוּשָּׁה, הוֹלְכִים וְהַצַּדִּיקִים  
בְּאוֹרְחוֹת רַק הָאֵלֶּה, בָּאוֹרְחוֹת לָלֶכֶת בְּידָָם אֵין  

דְּקְלִיפָּה וּנקְֵבָא דְּזָ"א הָעִקְּלִקָּלוֹת . 

And this is the idea of "He shall sling it within the slingshot," 
moving her from one aspect to another. 

וּמִשָּׁם הַקֶּלַע", כַּף בְּתוֹךְ "יקְַלְּעֶנּהָ עִניְןַ זהֶוּ — כֵּן וְאִם  
זוֹ לִבְּחִינהָ זוֹ מִבְּחִינהָ אוֹתָהּ מְקַלְּעִין . 

And even there she did not find rest, etc. כו מָנוֹחַ מָצְאָה לֹא שָׁם וְגַם '. 
And behold, what the Rebbe writes here — "and one must shake 
her" — makes it understood that Kaf HaKela benefits the soul by 
shaking it from the dust. 

מֻבָּן — לְנעֲַרָהּ" "וְצָרִיךְ כָּאן אֲדמו"ר שֶּׁכָּתַב מַה וְהִנּהֵ  
מֵהָאָבָק לְנעֲַרָהּ לַנּשְָׁמָה מוֹעִיל זהֶוּ הַקֶּלַע" שֶׁ"כַּף . 

And it is known that this dust is Malchus of the 320 sparks (K"N), 
as explained in the discourse Vayei’avek Ish Imo. 

(ק"נ), וְעֶשְׂרִים מֵאוֹת דְּשֵׁשׁ מַלְכוּת זהֶוּ — דְּאָבָק וְידָוּעַ  
עִמּוֹ אִישׁ "וַיּאֵָבֵק הַמַּתְחִיל בְּדִ"בּוּר שֶׁכָּתוּב כְּמוֹ ". 

And Kaf HaKela, through its shaking and disturbance, shakes her 
off from that dust. 

מְנעֲַרָהּ — וְהַטִּרְדָּה הַנּעִוּעַ ידְֵי עַל — הַקֶּלַע" וְ"כַּף  
הַנַּ"ל מֵהָאָבָק . 
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And this is similar to what is written in Torah Or, Parshas Noach, 
in the discourse Mayim Rabim — that the many distractions of 
This World disturb her through many thoughts, like the worries of 
livelihood, and when one prays afterward out of that turmoil, it 
creates an increase of light from the darkness. 

נחַֹ פָּרָשַׁת אוֹר" בְּ"תּוֹרָה שֶּׁכָּתוּב מַה דֶּרֶךְ עַל וְזהֶוּ  
עוֹלָם טִרְדוֹת שֶׁהֵם — רַבִּים" "מַיםִ הַמַּתְחִיל בְּדִ"בּוּר  

טִרְדוֹת כְּמוֹ הַמַּחֲשָׁבוֹת, בִּרְבוֹי אוֹתָהּ שֶׁמְּטַרְדִּים הַזּהֶ,  
נעֲַשֶׂה — הַטִּרְדָּה מִתּוֹךְ מִתְפַּלֵּל כָּךְ וּכְשֶׁאַחַר הַפַּרְנסָָה,  

הַחשֶֹׁךְ מִתּוֹךְ אוֹר יתְִרוֹן . 

So too, it can be said that through Kaf HaKela — which is the 
matter of throwing the soul into many distracting and confusing 
thoughts — she becomes very anguished, and from that there 
results an advantage: she becomes purified from the dust, etc. 

עִניְןַ שֶׁהוּא הַקֶּלַע", "כַּף ידְֵי עַל יאֵָמֵר: זהֶ דֶּרֶךְ עַל  
הַטּוֹרְדוֹת רַבּוֹת בְּמַחֲשָׁבוֹת הַנּשְָׁמָה אֶת שֶׁמַּפִּילִין  

ידְֵי וְעַל מְאדֹ, מִצְטַעֶרֶת זהֶ ידְֵי וְעַל — אוֹתָהּ וּמְבַלְבְּלוֹת  
כו מֵהָאָבָק נקְִיּהָ נעֲַשֶׂית שֶׁהִיא — יתְִרוֹן בָּהּ נעֲַשֶׂה זהֶ '. 

And one may note the concept of "the wicked will be shaken from 
it" (Iyov 38:13). 

ל"ח, (אִיּוֹב מִמֶּנּהָ" רְשָׁעִים "וַינְעֲַרוּ מֵעִניְןַ לְהַעֲלוֹת וְישֵׁ  
 .(י"ג

And this is similar to what is written in the Shaloh, volume 2, 
Pirkei Avos, "So shall G-d shake every person who does not 
uphold this matter — from his house and his possessions — and so 
shall he be emptied and bare" (Nechemiah 5:13). 

אָבוֹת: פְּרֵקֵי ב' חֵלֶק בְּשְׁלָ"ה שֶּׁכָּתוּב מַה כְּעִניְןַ וְזהֶוּ  
אֶת יקִָים לֹא אֲשֶׁר הָאִישׁ כָּל אֶת הָאֱלֹקִים ינְעֵַר "כָּכָה  
וְרֵיק", נעָוּר יהְִיהֶ וְכָכָה וּמִיגִיעוֹ, מִבֵּיתוֹ — הַזּהֶ הַדָּבָר  

י"ג ה', (נחְֶמְיהָ ). 
Similarly is the shaking of Kaf HaKela, which shakes her from her 
place to a very distant one. 

אוֹתָהּ שֶׁמְּנעֲַרִין הַקֶּלַע", שֶׁבְּ"כַּף הַנּעִוּר זהֶ דֶּרֶךְ וְעַל  
מְאדֹ לִמְרָחוֹק מִמְּקוֹמָהּ . 

Likewise, "And Hashem shook Egypt" (Yeshayahu 19:1). א י"ט, (ישְַׁעְיהָ מִצְרַיםִ" אֶת ה' "וַינְעֵַר וְכֵן '). 

And similarly, there is a shaking for the good: "Shake yourself 
from the dust; arise…" (Yeshayahu 52:2), "For Hashem has roused 
Himself from His holy dwelling" (Zechariah 2:17), "like a hen 
shaking herself from her feathers…" 

קוּמִי" מֵעָפָר, "הִתְנעֲַרִי לְטוֹבָה: נעִוּר ישֵׁ כֵן וּכְמוֹ  
(זכְַרְיהָ קָדְשׁוֹ" מִמְּעוֹן ה' נעִוֹר "כִּי ב'), נ"ב, (ישְַׁעְיהָ  

קִיטְמֵיהּ מִן דְּמְנעֲַרָא תַּרְנגְוֹלְתָּא "כְּהַדָּא י"ז), ב', ". 

"He shakes his hands from holding bribes…" (Yeshayahu 33:15). " ט"ו ל"ג, (ישְַׁעְיהָ מִתְּמוֹךְ" כַּפָּיו נעִוּר ). 

And certainly, if he had thoughts of sin — for that, Kaf HaKela is 
not effective, and he needs Gehinnom. 

"כַּף מוֹעִיל אֵין שֶׁלָּזהֶ — בַּעֲבֵירָה הִרְהֵר אִם שֶׁכֵּן וְכָל  
גֵּיהִנּוֹם צָרִיךְ אֶלָּא הַקֶּלַע", . 

See about Gehinnom in Maamarei Admur HaEmtza’i, vol. 3, 
siman 13: "The valley (גיא) refers to Yesod of the feminine aspect 
of holiness — Yerushalayim is called 'Valley of Vision.'" 

( "גַּיא י"ג: סִימָן ג' חֵלֶק בְּ"מאו"א" גֵּיהִנּוֹם מֵעִניְןַ עַיּןֵ  
חַזּיָוֹן גַּיא — ירְוּשָׁלַיםִ דִּקְדוּשָּׁה, דְּנקְֻבָא יסְוֹד נקְִרָא "). 

And see what’s written about this in the discourse V’nashev BaGai 
Mul Beis Peor — that it is the idea of nullification and lowliness, 
and regarding Moshe it is said: "And He buried him in the 
valley…" 

מוּל בַּגַּיא "וְנשֵֶׁב הַמַּתְחִיל בְּדִ"בּוּר מִזּהֶ שֶּׁכָּתוּב מַה וְעַיּןֵ  
וּבְמשֶֹׁה וְהַשִּׁפְלוּת, הַבִּטּוּל עִניְןַ שֶׁהוּא פְּעוֹר", בֵּית  

בַּגַּיא אוֹתוֹ "וַיּקְִבּרֹ נאֱֶמַר: ". 

And in the future it is said: "Every valley will be raised and every 
mountain and hill will be lowered" (Yeshayahu 40:4). 

ישְִׁפָּלוּ" וְגִבְעָה הַר וְכָל ינִּשֵָׂא, גַּיא "כָּל נאֱֶמַר: וּלְעָתִיד  
ד מ', (ישְַׁעְיהָ '). 
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And see the discourse Simeni K’Chosam on the concept of the 
engraved seal, and also there in Maamarei Admur HaEmtza’i 
regarding Yesod of the Nukvah of kelipah: Gehinnom is the 
"Valley of the Shadow of Death," the "Valley of Slaughter." 

"חוֹתָם בְּעִניְןַ כַחוֹתָם" "שִׂימֵניִ הַמַּתְחִיל בְּדִ"בּוּר וְעַיּןֵ  
דְּקְלִיפָּה: דְּנקְֻבָא וִיסוֹד — בְּ"מאו"א" שָׁם וְעוֹד שׁוֹקֵעַ",  

גִּימַטְרִיּאָ גַּיא הַהֲרִיגָה", "גֵּי צַלְמָוֶת", "גֵּי הִנּםֹ", "גֵּי  
שֶׁבַּיּסְוֹד הַיּדָוֹת סוֹד — י"ד . 

And the intent is that just as the Yesod (foundation) of the Nukvah 
(female) of holiness is attachment to G-dliness, until it becomes a 
hollow that sinks to receive the light of revelation — so too, in 
reverse: when one becomes attached to evil desires, he becomes a 
recipient from them, a Nukvah of the kelipah (impurity), as it is 
written, "that you stray after." 

הִתְקַשְּׁרוּת הוּא — דִּקְדוּשָּׁה דְּנקְֻבָּא יסְוֹד דְּכְמוֹ וְהַמְּכֻוָּן  
כֵּן — הַגִּילּוּי אוֹר לְקַבֵּל שׁוֹקֵעַ חָלָל שֶׁהוּא עַד לֵאֱלוֹקוּת  

בְּחִינתַ נעֲַשֶׂה הֲרֵי רָעוֹת, לְתַאֲווֹת כְּשֶׁמִּתְקַשֵּׁר לְהֵפֶךְ:  
"אֲשֶׁר שֶׁכָּתוּב: כְּמוֹ דְּקְלִיפָּא, נקְֻבָּא וּבְחִינתַ מֵהֶם מְקַבֵּל  

זנֹיִם אַתֶּם ". 

And when he becomes greatly connected, this is the Yesod of the 
Nukvah of the kelipah; therefore it is also called "Gai" (valley). 

לָכֵן דְּקְלִיפָּא, דְּנקְֻבָּא יסְוֹד זהֶוּ — הַרְבֵּה וּכְשֶׁמִּתְקַשֵּׁר  
"גַּיא כֵּן גַּם נקְִרָא ". 

And similarly, the Yesod of the Nukvah of holiness is called a 
"cup," which is a vessel to receive the revelation of G-dly light — 
the wine of Torah, and it is called "the cup of blessing." 

— "כּוֹס" דִּקְדוּשָּׁה דְּנקְֻבָּא יסְוֹד נקְִרָא זהֶ דֶּרֶךְ וְעַל  
תּוֹרָה, שֶׁל ייֵנהָּ הָאֱלוֹקִי, אוֹר גִּילּוּי לְקַבֵּל כְּלִי שֶׁהוּא  

בְּרָכָה שֶׁל "כּוֹס וְנקְִרָא ". 
And corresponding to this, there is also the Yesod of the Nukvah 
of the kelipah — the "cup of poison," as it says in Bereishis 
Rabbah, Parshas Vayeshev, chapter 88 — that it is the Yesod of the 
Nukvah of the kelipah that receives harsh severities. 

"כּוֹס — דְּקְלִיפָּא דְּנקְֻבָּא יסְוֹד זהֶ לְעוּמַת וְישֵׁ  
פָּרָשָׁה וַיּשֵֶׁב רַבָּה בְּבְּרֵאשִׁית שֶׁכָּתוּב כְּמוֹ הַתַּרְעֵלָה",  

הַגְּבוּרוֹת שֶׁמְּקַבֶּלֶת דְּקְלִיפָּא דְּנקְֻבָּא יסְוֹד שֶׁהוּא — פ"ח  
 .קָשׁוֹת

And this is also Gai Hinnom (Valley of Hinnom). ּהִנּםֹ "גֵּיא כֵּן גַּם וְזהֶו ". 
And see in Pardes, entry "Gehinnom," where it says: "All 
commentators agreed that it is the attribute of Gevurah… because 
it comes from the accusers, and it is called 'Gai' (valley) — a term 
of depth, as it says: 'a deep pit is the mouth of a strange woman.'" 

הַמְפָרְשִׁים "כָּל וְזֶ"ל: "גֵּיהִנּוֹם", עֵרֶךְ בְּפַרְדֵּ"ס וְעַיּןֵ  
וְנקְִרָא הַמְקַטְרְגִים, מִצַּד כו', הַגְּבוּרָה שֶׁהוּא הִסְכִּימוּ  
עכ"ל זרָוֹת' פִּי עֲמֻקָּה 'שׁוּחָה כִּי עמֶֹק, לָשׁוֹן 'גַּיא' ". 

And also there it explains that Gai Chazon refers to Malchus. הַמַּלְכוּת נקְִרֵאת חֲזוֹן" שֶׁ"גַּיא פֵּירֵשׁ שָׁם וְעוֹד . 

And similarly explained in the Zohar, Parshas Miketz, that "Gai" is 
a term for depth. 

עמֶֹק לָשׁוֹן שֶׁ"גַּיא" מִקֵּץ, פָּרָשַׁת בַּזּהַֹר פֵּירֵשׁ וְכֵן . 

Therefore, it is by his own hands that he completes it for himself: 
for by becoming the Yesod of the Nukvah of the kelipah — that is, 
by attaching himself to evil desires — from there the punishment 
is drawn upon him. 

ידְֵי שֶׁעַל לֵיהּ: מִשְׁתַּלֵּים ידְֵיהּ מִדּוֹעֵיל — כֵּן וְאִם  
הִתְקַשְּׁרוּת שֶׁהוּא דְּקְלִיפָּא, דְּנקְֻבָּא יסְוֹד בְּחִינתַ שֶׁנּעֲַשָׂה  

הָענֹשֶׁ לוֹ נמְִשָׁךְ מִשָּׁם זהֶ ידְֵי עַל — רָעוֹת לְתַאֲווֹת . 

And see in Zohar, beginning of Parshas Miketz, on the verse "He 
appointed a limit to darkness" (Iyov 28:3) — that the Gevurah 
called "darkness" has a limit, meaning a "bad strap" — the Nukvah 
of the kelipah — in order that it should strike through her, and 
perform the act of Gevurah by means of that limit. 

לַחשֶֹׁךְ" שָׂם "קֵץ פָּסוּק עַל מִקֵּץ פָּרָשַׁת רֵישׁ בְּזהַֹר וְעַיּןֵ  
דְּהַינְוּ קֵץ, לָהּ ישֵׁ "חשֶֹׁךְ" הַנּקְִרֵאת דְּהַגְּבוּרָה —  

עַל שֶׁתִּלְקֶה כְּדֵי — דְּקְלִיפָּא נקְֻבָּא — בִּישָׁא" "רְצוּעָה  
זהֶ קֵץ ידְֵי עַל גְּבוּרָתָהּ פְּעוּלַת וּתְפָעֵל ידָָהּ . 
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And it is called "Ketz" (end) because it brings an end and 
destruction to all beings, and it is also called "Ketz Kol Basar" (the 
end of all flesh), because it destroys flesh. 

לְכָל וְכִלָּיוֹן קֵץ שֶׁנוֹתֶנתֶ שֵׁם עַל "קֵץ" גַּם וְנקְִרֵאת  
שֶׁמְּכַלָּה שֵׁם עַל בָּשָׂר", כָּל "קֵץ גַּם וְנקְִרֵאת הַבְּרִיּוֹת,  
 .הַבָּשָׂר

And the one who sets this limit of darkness is Binah, from which 
the judgments are aroused toward Gevurah, and from which all the 
effects draw forth. (See Zohar Chama there.) 

דִּיניִן שֶׁמִּמֶּנּהָ הַבִּינהָ, הִיא — לַחשֶֹׁךְ הַזּהֶ הַקֵּץ וְהַמְּשִׂים  
(וְעַיּןֵ הַפְּעוּלוֹת כָּל נמְִשָׁכִים וּמִמֶּנּהָ הַגְּבוּרָה, אֶל מִתְעָרִין  
שָׁם חַמָּה" "זהַֹר ). 

And the Ramaz explains there that this "Ketz" is the Nukvah of the 
kelipah — the harshest severities — whose entire function is to 
destroy everything, and therefore she herself is Gehinom, which 
consumes the wicked. 

דְּקְלִיפָּא, נקְֻבָּא זהֶוּ — הַנַּ"ל שֶׁקֵּץ פֵּירֵשׁ שָׁם וְהָרַמַּ"ז  
הַכּלֹ, לְכַלּוֹת עִקָּרָן שֶׁכָּל קָשׁוֹת, הַיּוֹתֵר הַגְּבוּרוֹת שֶׁהִיא  
הָרְשָׁעִים אֶת הַמְּכַלֶּה גֵּיהִנּוֹם גּוּפָה הִיא — כֵּן וְאִם . 

And the sinner draws it upon himself by his attachment to sins — 
for this is itself the level of the Yesod of the Nukvah of the 
kelipah. 

לַעֲבֵרוֹת, הִתְקַשְּׁרוּתוֹ ידְֵי עַל עָלָיו מוֹשֵׁךְ — וְהַחוֹטֵא  
דְּקְלִיפָּא דְּנקְֻבָּא יסְוֹד בְּחִינתַ עַצְמוֹ שֶׁזּהֶוּ . 

And this is what is said: "See, I have set before you life and good, 
etc." (Devarim 30:15). 

הַטּוֹב וְאֶת הַחַיּיִם אֶת לְפָניֶךָ נתַָתִּי "רְאֵה שֶׁנּאֱֶמַר: וְזהֶוּ  
ט"ו ל', (דְּבָרִים כו'" ). 

And this is what our Sages said: "A person contaminates himself 
below, and he is contaminated from Above." 

מְטַמֵּא "אָדָם לִבְרָכָה: זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ וְזהֶוּ  
מִלְמַעְלָה אוֹתוֹ מְטַמְּאִין — מִלְּמַטָּה עַצְמוֹ ". 

The explanation is — because by his own hands he brings it upon 
himself: just as he drew upon himself an impure spirit, afterward 
the punishment is drawn upon him from that very aspect itself. 

שֶׁכְּמוֹ — מִשְׁתַּלֵּים ידְֵיהּ מִדּוֹעֵיל לִהְיוֹת פֵּירוּשׁ:  
עָלָיו נמְִשָׁךְ כָּךְ אַחַר אָז מְסָאָבָא, רוּחַ עָלָיו שֶׁהִמְשִׁיךְ  

עַצְמָהּ זוֹ מִבְּחִינהָ הָענֹשֶׁ . 
And just as it is said: "The reward of a mitzvah is a mitzvah" — 
that the reward of the mitzvah is the mitzvah itself, for one 
moment of repentance and good deeds is better than all the life of 
the World to Come — 

הַמִּצְוָה שֶׁשְּׂכַר מִצְוָה", — מִצְוָה "שְׂכַר שֶׁאָמְרוּ: וּכְמוֹ  
בְּתְשׁוּבָה אַחַת שָׁעָה שֶׁיּפָָה עַצְמָהּ, הַמִּצְוָה הִיא —  

הַבָּא הָעוֹלָם חַיּיֵ מִכָּל טוֹבִים וּמַעֲשִׂים  — 

so too, conversely: the punishment of the sin is the sin itself, from 
which the punishment to punish him is drawn forth. 

עַצְמָהּ, הָעֲבֵירָה הִיא — הָעֲבֵירָה עוֹנשֶׁ לְהֵפֶךְ: כֵּן  
כו לְהַעֲניִשׁוֹ הָענֹשֶׁ נמְִשָׁךְ גּוּפָּא שֶׁמִּמֶּנּהָ '. 

In order to purify his soul — like the analogy of a stain that falls 
on a garment, which must be cleaned in order for it to be fit to 
enjoy the radiance of the Shechinah. 

עַל הַנּוֹפֵל הַכֶּתֶם כְּמָשָׁל שֶׁהוּא — נפְַשׁוֹ לְטַהֵר בִּכְדֵי  
מִזּיִו לֵיהָנוֹת רָאוּי שֶׁיּהְִיהֶ בִּכְדֵי לְנקַּוֹתוֹ שֶׁצָּרִיךְ הַבֶּגֶד,  

 .הַשְּׁכִינהָ
And according to what was said earlier — that Gehinnom is the 
Yesod of the Nukvah of kelipah — it would seem not understood 
how through this the stain is cleaned. 

דְּנקְֻבָּא יסְוֹד זהֶוּ — שֶׁ"גֵּיהִנּוֹם" שֶּׁנּאֱֶמַר מַה וּלְפִי  
מִן ינִּקֶָה זהֶ ידְֵי עַל אֵיךְ מוּבָן אֵינוֹ לְכָאוֹרָה — דְּקְלִיפָּא  
 .הַכֶּתֶם

However, the matter is: just as the exile of Egypt is called the "iron 
furnace," which purified the Jewish people to make them fit to 
receive the Torah — 

הַבַּרְזלֶ", "כּוּר נקְִרָא מִצְרַיםִ שֶׁגָּלוּת כְּמוֹ הָעִניְןָ: אֲבָל  
אֶת לְקַבֵּל רְאוּייִן לִהְיוֹת ישְִׂרָאֵל נשְִׁמַת אֶת שֶׁזּכִֵּךְ  

 — הַתּוֹרָה

Powered By: ChassidusNow.com 
11 

https://www.chassidusnow.com/


 בס”ד

Rebbe Maharash 
Torahs Shmuel 

1866 תרכ”ו - גָּחוֹן עַל הלֵֹךְ כָּל      
and Egypt was the nakedness of the land — yet through the 
hardship of the slavery and the suffering of the body, refinement 
was achieved — 

קשִֹׁי ידְֵי עַל אֲבָל הָאָרֶץ, עֶרְוַת הִיא מִצְרַיםִ וְהֲרֵי  
הַזּכִּוּךְ גּוֹרֵם זהֶוּ — הַגּוּף וְיסִּוּרֵי הַשִּׁעְבּוּד . 

and this is what is said, "And Pharaoh brought them close" 
(Shemos 14:10) — meaning that even though the furnace is the 
kelipah that afflicts a person, nevertheless, through it refinement is 
achieved. 

— י') י"ד, (שְׁמוֹת הִקְרִיב" "וּפַרְעהֹ שֶׁנּאֱֶמַר: וְזהֶוּ  
עַל הָאָדָם, אֶת הַמְיסֵַּר הַקְּלִיפָּה הוּא שֶׁהַכּוּר שֶׁאַף דְּהַינְוּ  

הַזּכִּוּךְ בָּא זהֶ ידְֵי . 

And this is what is said, "Everything Hashem made for His sake" 
(Mishlei 16:4). 

ד ט"ז, (מִשְׁלֵי לְמַעַנּהֵוּ" ה' פָּעַל "כּלֹ שֶׁנּאֱֶמַר: וְזהֶוּ '). 

And similarly it is understood the concept of refinement through 
the sufferings of Gehinnom — even though the affliction is 
through the severities of Gehinnom, harsh severities of kelipah, a 
foreign fire. 

— גֵּיהִנּוֹם יסִּוּרֵי ידְֵי עַל הַזּכִּוּךְ עִניְןַ יוּבַן זהֶ דֶּרֶךְ וְעַל  
דְּקְלִיפָּה, קָשׁוֹת גְּבוּרוֹת גֵּיהִנּוֹם, יסִּוּרֵי הוּא שֶׁהַמְיסֵַּר אַף  

זרָָה אֵשׁ . 

And this is the meaning of "He appointed a limit to darkness" — 
meaning the limit is Gehinnom, and Hashem placed it against the 
darkness — to correct the darkness that the wicked have caused. 

גֵּיהִנּוֹם, זהֶוּ — הַקֵּץ דְּהַינְוּ — לַחשֶֹׁךְ" שָׂם "קֵץ וְהַינְוּ  
הַחשֶֹׁךְ לְתַקֵּן — לַחשֶֹׁךְ אוֹתוֹ שָׂם וְהַקָּדוֹשׁ־בָּרוּךְ־הוּא  

הָרְשָׁעִים שֶׁעָשׂוּ . 
And as it says in Bereishis Rabbah, Parshas Noach, chapter 33: 
"Thus are the wicked darkness, Gehinnom is darkness, the abyss is 
darkness, and it is inevitable that the wicked should go to 
Gehinnom." 

"כָּךְ ל"ג: פָּרָשָׁה נחַֹ רַבָּה בְּבְּרֵאשִׁית שֶׁכָּתוּב וּכְמוֹ  
חשֶֹׁךְ, — תְּהוֹם חשֶֹׁךְ, — גֵּיהִנּוֹם חשֶֹׁךְ, — הָרְשָׁעִים  
עכ"ל לְגֵיהִנּוֹם" רְשָׁעִים וְהַבִּלְתִּי . 

And behold, based on this, a wise person will understand that even 
in the service of the World to Come in This World — that is, in 
deep focus during prayer and the like — 

הָעוֹלָם בְּעִסְקֵי גַּם כִּי הַמַּשְׂכִּיל: יתְִבּוֹנןֵ זהֶ פִּי עַל וְהִנּהֵ  
בָּזהֶ וְכַיּוֹצֵא תְּפִלָּה בַּעִיּוּן דְּהַינְוּ — הַזּהֶ בָּעוֹלָם הַבָּא  — 

(And see Torah Or, Parshas Miketz, discourse Vayehi Miketz 
HaShnasayim Yomim — where it says: "And if one comes only to 
enjoy the radiance of the Shechinah, he must remove the memory 
of This World; certainly one who seeks to cleave to Him through 
Torah and prayer.") 

( "וַיהְִי הַמַּתְחִיל בְּדִ"בּוּר מִקֵּץ, פָּרָשַׁת אוֹר" "תּוֹרָה וְעַיּןֵ  
אֶלָּא בָּא לֹא אִם "וּמַה וְזֶ"ל: — ימִָים" שְׁנתַָיםִ מִקֵּץ  

הַזּוֹכֵר כּחַֹ לְהָסִיר הוּא צָרִיךְ — הַשְּׁכִינהָ מִזּיִו לֵיהָנוֹת  
תּוֹרָה ידְֵי עַל יתְִבָּרוֹךְ בוֹ לְדָבְקָה הַבָּא הַזּהֶ, מֵעוֹלָם  

עכ"ל וְכַמָּה" כַּמָּה אַחַת עַל — וּתְפִלָּה .) 

And also in Likkutei Torah, discourse Ki Sishma Bekol perek aleph 
— 

תִשְׁמַע "כִּי הַמַּתְחִיל דִּ"בּוּר תּוֹרָה בְּלִקּוּטֵי כֵּן גַּם וְעַיּןֵ  
א פֶּרֶק בְּקוֹל" '. 

— that it is impossible to reach this without shaking worldly 
matters out of the brain. 

עִניְנָיֵ הָאָדָם ינְעֵַר אִם בִּלְתִּי לְזהֶ לְהַגִּיעַ אֶפְשָׁר שֶׁאִי —  
כו הַמּוֹחַ מִן הַזּהֶ עוֹלָם '. 

And based on what was explained above about Torah and mitzvos 
— that through them it is drawn down that "in His faith he shall 
live" — it will also be explained the matter of the letter "vav" in 
"gachon." 

— וְהַמִּצְוֹת הַתּוֹרָה בְּעִניְןַ לְעֵיל שֶּׁנּתְִבָּאֵר מַה וְעַל־פִּי  
יתְִבָּאֵר — יחְִיהֶ" "בֶּאֱמוּנתָוֹ לִהְיוֹת נמְִשָׁךְ זהֶ שֶׁעַל־ידְֵי  

דְּ"גָּחוֹן וָו עִניְןַ כֵּן גַּם ". 
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For behold, our Sages said in Kiddushin: why were the early ones 
called "scribes"? Because they would count all the letters in the 
Torah, and they would say that the letter "vav" of "gachon" is the 
halfway point of the Torah in letters. 

לָמָּה בִּקְדֻשִּׁין: לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ אָמְרוּ הִנּהֵ כִּי  
כָּל סוֹפְרִים שֶׁהָיוּ "סוֹפְרִים"? הָרִאשׁוֹניִם נקְִרְאוּ  

חֲצִי — דְּ"גָּחוֹן" וָו אוֹמְרִים: וְהָיוּ שֶׁבַּתּוֹרָה, הָאוֹתִיּוֹת  
בָּאוֹתִיּוֹת הַתּוֹרָה . 

And likewise, the "ayin" of "yichrosmena chazir miyaar" is the 
halfway point of Tehillim. 

חֲצִי — מִיּעַַר" חֲזיִר דְּ"כִרְסְמֶנּהָ עַיןִ זהֶ: דֶּרֶךְ וְעַל  
 .תְּהִלִּים

And the Maharsha explains that the "vav" of "gachon" interrupts 
the power of the serpent, because "gachon" refers to the serpent, as 
he was cursed: "on your belly you shall go," and the "vav" 
interrupts his power. 

כִּי הַנּחָָשׁ, כּחַֹ מַפְסִיק דְּ"גָּחוֹן" וָו כִּי בַּמַּהֲרְשָׁ"א: וּפֵירֵשׁ  
תֵלֵךְ", גְּחוֹנךְָ "עַל שֶׁנּתְִקַלֵּל: כְּמוֹ הַנּחָָשׁ, זהֶוּ — "גָּחוֹן"  

כּחֹוֹ מַפְסִיק וְהַוָּו . 

And similarly, the "ayin" of "yichrosmena" weakens the seventy 
(nations) compared to the pig, as Rashi explains in Parshas Toldos. 

תְּהִלִּים סֵפֶר כָּל כִּי מִיּעַַר, חֲזיִר — דְּ"כִרְסְמֶנּהָ" עַיןִ וְכֵן  
כְּמוֹ לַחֲזיִר, שֶׁנּמְִשְׁלוּ (שִׁבְעִים) ע' כּחַֹ לְהַחְלִישׁ הוּא —  

תּוֹלְדוֹת פָּרָשַׁת לִבְרָכָה זכְִרוֹנוֹ רַשִּ"י שֶׁפֵּירֵשׁ . 

And the matter is, for in the Torah there are two aspects: Chesed 
and Gevurah, and this is the meaning of "oz v'tushiyah" (strength 
and wisdom). 

וּגְבוּרָה, חֶסֶד — בְּחִינוֹת ב' ישֵׁ בַּתּוֹרָה כִּי הוּא: וְהָעִניְןָ  
וּתְשׁוּעָה עזֹ וְזהֶוּ . 

And therefore, in the Torah are found all punishments — from the 
side of Gevurah, as explained above. 

וּכְמוֹ הַגְּבוּרָה, מִצַּד — הָעֲנוּשִׁין כָּל בַּתּוֹרָה נמְִצָא וְלָכֵן  
לְעֵיל שֶׁנּתְִבָּאֵר . 

As it is written, "From His right hand, a fiery law unto them" — 
meaning the Torah is a combination of Chesed and Gevurah. 

שֶׁהַתּוֹרָה — לָמוֹ" דָּת אֵשׁ "מִימִינוֹ שֶׁכָּתוּב: וּכְמוֹ  
וּגְבוּרָה מֵחֶסֶד כְּלוּלָה . 

And this is the idea of the "aseh" (positive commandments) and 
"lo taaseh" (negative commandments) in the Torah. 

שֶׁבַּתּוֹרָה תַּעֲשֶׂה וְלֹא עֲשֵׂה עִניְןַ וְזהֶוּ . 

And the "vav" is halfway through the Torah — meaning it 
connects the two halves, connecting Chesed and Gevurah. 

שְׁניֵ מְחַבֵּר שֶׁהוּא הַינְוּ הַתּוֹרָה, חֲצִי הוּא — וְהַוָּו  
וּגְבוּרָה חֶסֶד מְחַבֵּר הַחֲצָאִין, . 

Just as it is said, "Might and fear are with Him; He makes peace," 
where Michael, angel of water, and Gavriel, angel of fire, do not 
extinguish each other. 

שֶׁל שַׂר מִיכָאֵל שָׁלוֹם", עשֶֹׂה עִמּוֹ "וּפַחַד מָשָׁל: כְּדֶרֶךְ  
זהֶ אֶת זהֶ מְכַבִּים וְאֵין — אֵשׁ שֶׁל שַׂר וּגַבְרִיאֵל מַיםִ . 

So too, this is the idea of the "vav" of "gachon" — which is a great 
"vav" (vav rabbah), an illumination that is not from the framework 
of the worlds at all, and therefore it connects Chesed and Gevurah. 

רַבָּרְבָּא, וָו בְּחִינתַ שֶׁהִיא — דְּ"גָּחוֹן" וָו עִניְןַ הוּא וְכֵן  
בְּעָלְמִין, מִסְתַּכְּלָא מִכְּלָל דְּלָאו הַהָאָרָה מִבְּחִינתַ שֶׁהִיא  
וּגְבוּרָה חֶסֶד מְחַבֶּרֶת הִיא וְלָכֵן . 

And therefore, it interrupts also the power of the serpent, for the 
root of the serpent's sustenance is from the left line. 

ינְיִקַת שׁרֶֹשׁ כִּי הַנּחָָשׁ, כּחַֹ כֵּן גַּם מַפְסֶקֶת הִיא וְלָכֵן  
הַשְּׂמאֹל קַו מִקוֹ הוּא — הַנּחָָשׁ . 

Because from the left line the nourishment for the external forces 
extends, as explained at length above. 

וּכְמוֹ לַחִיצוֹניִם, ינְיִקָה נמְִשָׁךְ — הַשְּׂמאֹל קַו מִבְּחִינתַ כִּי  
בְּאֲרִיכוּת לְעֵיל שֶׁנּתְִבָּאֵר . 
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And the serpent is the root of all evil, as is known regarding the 
idea of "the serpent came upon Chavah and injected her with 
impurity." 

"בָּא בְּעִניְןַ שֶׁנוֹדַע כְּמוֹ הָרָע, כָּל שׁרֶֹשׁ הוּא — וְהַנּחָָשׁ  
זוּהֲמָא בָּהּ וְהִטִּיל חַוָּה עַל נחָָשׁ ". 

And even though at the giving of the Torah at Sinai their impurity 
ceased, afterwards it returned. 

אֲבָל זוּהֲמָתָם, פָּסְקָה — סִיניַ הַר מַעֲמַד ידְֵי עַל כִּי וְאַף  
כו חָזרְָה כָּךְ אַחַר '. 

Therefore, through the "vav" of "gachon," the power of the serpent 
is interrupted — just as through the event of the giving of the 
Torah at Sinai their impurity ceased, because light pushes away 
darkness, etc. 

כְּמוֹ הַנּחָָשׁ, כּחַֹ מַפְסִיק — דְּ"גָּחוֹן וָו עַל־ידְֵי לָכֵן  
דּוֹחֶה הָאוֹר כִּי זוּהֲמָתָם, פָּסְקָה סִיניַ הַר מַעֲמַד שֶׁעַל־ידְֵי  

כו הַחשֶֹׁךְ אֶת '. 

Therefore, through the light of Torah, the darkness of the serpent is 
pushed away. 

הַנּחָָשׁ חשֶֹׁךְ דּוֹחֶה — הַתּוֹרָה אוֹר עַל־ידְֵי וְלָכֵן . 

And this is the meaning of what our Sages said: "If only they had 
abandoned Me but kept My Torah — the light within it would 
return them to good." 

אוֹתִי "הַלְוַאי לִבְרָכָה: זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ וְזהֶוּ  
לְמוּטָב" מַחֲזיִרָן שֶׁבָּהּ הַמָּאוֹר — שָׁמָרוּ וְתוֹרָתִי עָזבְוּ  
 .'כו

Whereas from the aspect of the right line, there is no nourishment 
for the external forces, etc. 

ינְיִקָה נמְִשָׁךְ אֵין — הַיּמִָין קַו מִבְּחִינתַ כֵּן שֶּׁאֵין מַה  
כו לַחִיצוֹניִם '. 

And that which Yishmael came forth from Avraham was before he 
was circumcised; but even after circumcision, Esav came forth 
from Yitzchak. 

שֶׁנּמִּוֹל, קדֶֹם זהֶוּ — מֵאַבְרָהָם ישְִׁמָעֵאל שֶּׁיּצָָא וּמַה  
שֶׁנּמִּוֹל אַחַר אַף עֵשָׂו מִמֶּנּוּ יצָָא — יצְִחָק אֲבָל . 

This is because from the aspect of Gevurah, severe severities can 
extend, as explained above. 

גְּבוּרוֹת לְהִמָּשֵׁךְ יכָוֹל — הַגְּבוּרוֹת מִבְּחִינתַ כִּי לִהְיוֹת  
לְעֵיל וּכְנזִכְָּר קָשׁוֹת, . 

Because evil at its root is not evil at all — as the Satan and 
Peninah intended for the sake of Heaven. 

— וּפְננִּהָ שָׂטָן וּכְמוֹ כְּלָל, רַע אֵינוֹ — בְּשָׁרְשׁוֹ הָרַע כִּי  
נתְִכַּוְּנוּ שָׁמַיםִ לְשֵׁם . 

And sometimes it is said that the Satan "set his eyes on the first 
Temple," meaning that from his root he is not evil yet. 

וְהַינְוּ — רִאשׁוֹן" בְּמִקְדָּשׁ עֵיניָו "נתַָן אָמְרוּ: וּפַעַם  
עֲדַיןִ רַע אֵינוֹ — שָׁרְשׁוֹ שֶׁמִּצַּד . 

However, as it descends in the chain of worlds below, it becomes 
evil. 

רַע נעֲַשֶׂה — לְמַטָּה בְּהִשְׁתַּלְשְׁלוּתוֹ אֲבָל . 

And its root of nourishment above is from the aspect of Gevurah. ׁהַגְּבוּרוֹת מִבְּחִינתַ הוּא — לְמַעְלָה ינְיִקָתוֹ וְשׁרֶֹש . 

For behold, the root of Gevurah above is flaming fire — and just 
as we see that from fear and flaming fire in prayer, there can 
afterward be anger — 

רִשְׁפֵי בְּחִינתַ הוּא — לְמַעְלָה הַגְּבוּרוֹת שׁרֶֹשׁ הִנּהֵ כִּי  
שֶׁבַּתְּפִלָּה אֵשׁ וְרִשְׁפֵי הַיּרְִאָה שֶׁמִּצַּד שֶׁרוֹאִים וּכְמוֹ אֵשׁ,  
הַכַּעַס בְּחִינתַ כָּךְ אַחַר יהְִיהֶ — . 

As it says "and His anger burns" in Shema. ֹשְׁמַע בְּקְרִיאַת אַף" "וְחָרָה שֶׁכָּתוּב: וּכְמו . 

Even though the anger is on the opposite of holiness, still it is 
anger — and it is the root of evil. 

הוּא זאֹת כָּל עִם — הַהֵפֶךְ עַל הוּא — שֶׁהַכַּעַס וְאַף  
הָרַע שׁרֶֹשׁ וְהוּא כַּעַס, בְּחִינתַ . 
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And see elsewhere about the river Dinur that flows from the sweat 
of the holy living creatures. 

שֶׁל מִזּיֵעַתָן שֶׁיּוֹצֵא דִּינוּר נהַַר בְּעִניְןַ אַחֵר בִּמְקוֹם וְעַיּןֵ  
הַקּדֶֹשׁ חַיּוֹת . 

Therefore, the "vav" of "gachon," because it connects Chesed and 
Gevurah (the concept of including the left within the right), 
automatically leaves no nourishment for the serpent. 

וּגְבוּרָה חֶסֶד מְחַבֵּר שֶׁהוּא מִצַּד — דְּ"גָּחוֹן הַוָּו וְלָכֵן  
שׁוּם לַנּחָָשׁ אֵין מֵמֵילָא — בִּימִין) שְׂמאֹל כְּלִילַת (הַינְוּ:  
 .ינְיִקָה

And in the soul of man, this is the evil inclination, for "Satan" and 
"Nachash" with the kolel (inclusive count) equal 364 + 1 = 365 = 

הרע יצר  (evil inclination). 

וְ"נחָָשׁ" "שָּׂטָן" כִּי הָרָע, הַיּצֵֶר זהֶוּ — הָאָדָם וּבְנפֶֶשׁ  
הַיּצֵֶר וְהוּא הַשָּׂטָן, וְהוּא א', גִּימַטְרִיּאָ — הַכּלֵֹל עִם  

 .הָרָע
And through the "vav" of "gachon," the serpent's power is 
interrupted, enabling the fulfillment of "with all your heart" — 
with both inclinations. 

לִהְיוֹת שֶׁיּוּכַל הַנּחָָשׁ, כּחַֹ מַפְסִיק — דְּ"גָּחוֹן וָו וְעַל־ידְֵי  
יצְִרֶיךָ בִּשְׁניֵ — לְבָבְךָ" "בְּכָל . 

And similarly, the concept of the seventy (ע׳) connections in 
"yichrosmena chazir miyaar" is understood — 

חֲזיִר דְּ"כִרְסְמֶנּהָ תְּלוּייֵ (ע׳) הָעַיןִ עִניְןַ יוּבַן זהֶ דֶּרֶךְ וְעַל  
 ."מִיּעַַר

For behold, the root of the seventy nations' nourishment is from 
the aspect of seventy connections, because the letter ayin 
corresponds to the ז״ת (seven lower sefirot) of Binah — the root of 
the seven primordial kings that fell in the Shattering (Shevirah). 

עַיןִ מִבְּחִינתַ הוּא — (ע׳) הָעַיןִ ינְיִקַת שׁרֶֹשׁ הִנּהֵ כִּי  
מְלָכִים ז' שׁרֶֹשׁ דְּבִינהָ, ז״ת בְּחִינתַ הִיא הָעַיןִ כִּי תְּלוּייֵ,  

בַּשְּׁבִירָה שֶׁנּפְָלוּ קַדְמוֹאִין . 

And therefore, it is called "ayin teluya" (dependent ayin), because 
the vitality of those fallen kings comes from the encompassing 
level of "levonah" (frankincense). 

הוּא — שֶׁלָּהֶם הַחַיּוּת כִּי תְּלוּיהָ", "עַיןִ נקְִרֵאת וְלָכֵן  
דְּלְבוֹנהָ הַמַּקִּיף מִבְּחִינתַ . 

And Tehillim (Psalms) is the narration of the praises of the 
Creator, how all creations sing songs of praise — a state of 
nullification of existence. 

אֵיךְ יתְִבָּרֵךְ, הַבּוֹרֵא שִׁבְחֵי סִפּוּר הוּא — הַתְּהִלִּים וְהִנּהֵ  
הַיּשֵׁ בִּטּוּל בְּבִחִינתַ — שִׁירָה אוֹמְרִים הַנּבְִרָאִים שֶׁכָּל . 

Similar to Shema ("Hear O Israel"), which at "Shema" there is the 
clarification of 288 sparks and the elevation of the Name Ban. 

רַפַּ"ח בִּרוּר הוּא שֶׁשָּׁם שְׁמַע, קְרִיאַת זהֶ דֶּרֶךְ וְעַל  
ב"ן שֵׁם וְעֲלוֹת ניִצוֹצִין . 

And through the nullification in Shema, the 288 sparks and the 
Name Ban are purified. 

הָרַפַּ"ח אֶת מְבָרְרִין — שְׁמַע דִּקְרִיאַת הַבִּטּוּל וְעַל־ידְֵי  
ב"ן שֵׁם וְאֶת ניִצוֹצִין . 

And so too, the power of the pig (chazir) is interrupted, since 
Tehillim also includes Chesed and Gevurah. 

— הַתְּהִלִּים שֶׁגַּם מִשּׁוּם הַחֲזיִר, כּחַֹ מַפְסִיק — כֵן וּכְמוֹ  
וּגְבוּרָה מֵחֶסֶד כָּלוּל . 

And this is what it says: "At midnight I rise to give thanks to You," 
because midnight includes the two halves. 

כִּי לָךְ", לְהוֹדוֹת אָקוּם לַילְָה "חֲצוֹת שֶׁכָּתוּב: וְזהֶוּ  
חֲצָאִין ב' כּוֹלֵל הַחֲצוֹת . 

And it is explained elsewhere that this is higher than the two 
halves individually, as mentioned regarding the "vav" of "gachon." 

מִב' גָּבוֹהַּ יתֵָר שֶׁזּהֶוּ — אַחֵר בְּמָקוֹם שֶׁכָּתוּב וְכְמוֹ  
דְּ"גָּחוֹן וָו בְּעִניְןַ לְעֵיל וּכְנזִכְָּר חֲצָאִין, . 
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And this is the meaning of "from the voice of the splitters" — 
from the voice of the halves, meaning half of the Torah (vav of 
gachon) and half of Tehillim (ayin teluya), and through this the 
power of the serpent and the pig is broken. 

הַינְוּ חֲצָאִין, דֶּהֱווֹ הַקּוֹל מִן — מַחֲצְצִים" "מִקּוֹל וְזהֶוּ  
שֶׁהוּא תְּהִלִּים וְחֲצִי דְּ"גָּחוֹן, וָו בְּחִינתַ שֶׁהוּא הַתּוֹרָה חֲצִי  
כו וְהַחֲזיִר הַנּחָָשׁ כּחַֹ נפְִסָק זהֶ ידְֵי וְעַל תְּלוּיהָ, עַיןִ '. 

And therefore it says: "Every creature that goes on its belly" — 
because through the "vav" of "gachon," it is fulfilled "you shall not 
defile yourselves with them" and "you shall become impure 
through them," etc. 

דְּ"גָּחוֹן וָו שֶׁעַל־ידְֵי גָּחוֹן", עַל הוֹלֵךְ "כָּל נאֱֶמַר: וְלָכֵן  
כו בָּם" וְנטְִמֵאתֶם בָּהֶם תִּטַּמְּאוּ "וְלֹא זהֶ עַל־ידְֵי — '. 

Because since the power of the serpent, the source of all 
impurities, is interrupted, therefore you shall not become impure, 
etc. 

— הַטֻּמְאוֹת כָּל מְקוֹר — הַנּחָָשׁ כּחַֹ שֶׁמַּפְסִיק מֵאַחַר כִּי  
כו תִּטַּמְּאוּ" "וְלֹא לָכֵן כְּנַ"ל, '. 

And therefore, our Sages said in Tanna D'vei Eliyahu that 
repentance comes through Torah — that if he was accustomed to 
read one page, let him now read two pages, etc. 

— שֶׁהַתְּשׁוּבָה אֵלִיּהָוּ: דְּבֵי בְּתַנּאָ רַבּוֹתֵינוּ אָמְרוּ וְלָכֵן  
— אֶחָד דַּף לִקְרוֹת רָגִיל הָיהָ שֶׁאִם הַתּוֹרָה; עַל־ידְֵי  
כו דַּפִּים שְׁניֵ יקְִרָא '. 

Meaning, to learn more than he was accustomed — and thus in 
Torah there is the rectification of repentance for what he damaged. 

תִּקּוּן ישֵׁ בַּתּוֹרָה זהֶ וְעַל־ידְֵי מֵהֶרְגֵּלוֹ, יוֹתֵר לִלְמוֹד הַינְוּ  
כו שֶּׁפָּגַם מַה עַל הַתְּשׁוּבָה '. 

And this is like the refinement of Kaf HaKela and Gehinnom, 
which come to refine. 

שֶׁבָּאִים — וְגֵּיהִנּוֹם הַקֶּלַע" דְּ"כַּף לְזכִּוּךְ דּוֹמֶה וְהַדָּבָר  
 .לְזכַּוֹת

However, through Torah one can fix it — like through the 
rectifications of repentance, etc. 

עַל־ידְֵי כְּמוֹ אוֹתוֹ, לְתַקֵּן יכָוֹל — הַתּוֹרָה עַל־ידְֵי אֲבָל  
כו הַתְּשׁוּבָה תִּקּוּניֵ '. 

This is because through Torah, the power of the serpent and the 
pig, the source of all impurities, is interrupted. 

הַנּחָָשׁ כּחַֹ מַפְסִיק — הַתּוֹרָה שֶׁעַל־ידְֵי מִשּׁוּם וְהַינְוּ:  
הַטֻּמְאוֹת כָּל מְקוֹר וְהַחֲזיִר, . 

Therefore, rectification is found also through Torah. כו הַתּוֹרָה עַל־ידְֵי תִּקּוּן כֵּן גַּם נמְִצָא לָכֵן '. 

[NOTE: 🧠 Summary (S): 
The discourse explores how Torah — particularly certain midpoint markers like the דגחון ו״ו  
("vav of gachon") and the דיכרסמנה ע׳  ("ayin of yichrosmena") — has the spiritual power to 
interrupt and weaken the forces of impurity, especially the primordial evil rooted in the 
serpent (nachash) and the pig (chazir). 

דגחון ו״ו ● : 
The "vav" represents a bridge between Chesed and Gevurah, two fundamental energies 
in Torah (kindness and severity). 
It unites them peacefully — blocking the serpent’s ability to draw nourishment from 
Gevurah (the left side), which is normally a source of spiritual danger when unbalanced. 

דיכרסמנה ע׳ ● : 
The "ayin" connects to the 70 nations (symbolizing the lower shattered kings — 'מלכין ז  
 .(קדמאין
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Tehillim, through its praise and nullification of self to G‑d, weakens the hold of these 
fallen forces. 

● Stopping the Snake and the Pig: 
The serpent (nachash) symbolizes the root of all tumah (impurity) and sin. 
Torah study — particularly via the internal light of Torah — severs the spiritual flow to 
evil, stopping both the snake and the pig (who symbolize chutzpah and arrogance). 

● Role of Gehinnom and Kaf HaKela: 
Just like Gehinnom and Kaf HaKela refine the soul after it becomes dirty, Torah can 
preemptively achieve this purification — without the need for those painful processes 
— through deep study and return (teshuvah). 

● Torah as True Rectification: 
When one increases Torah study — even just doubling one's normal regimen — it 
cleanses the damage of sin, functioning like a spiritual soap that polishes the soul. 
Torah itself has the built-in power to repair what was broken. 

🛠 Practical Takeaway (P): 

● If you feel distant, spiritually heavy, or "stuck," don't despair — increase your Torah 
learning even slightly beyond your usual habit. 
Even a small addition in Torah study can sever the roots of impurity clinging to the 
soul. 

● When struggling with internal negativity (bad habits, anger, arrogance, lust), 
remember: 
Torah learning realigns the soul at its source, cutting off the 'nourishment' evil receives 
and restoring you to a state of higher purity. 

● Commit today: If you're used to studying one page, study two. 
If you say one chapter of Tehillim, say two. 
Let the Torah be your personal refining fire — sweet and luminous instead of painful and 
punishing. 

📜 True Chassidic Story (C): 

The Chassid of the Baal Shem Tov and the Power of One Extra Line 

There was once a simple chassid of the Baal Shem Tov who struggled with terrible thoughts and 
urges. 
He came to the Baal Shem Tov crying, "Rebbe, what can I do? The more I fight, the worse the 
thoughts get!" 
The Baal Shem Tov smiled warmly and said: 
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"When a filthy room is dark, you cannot see how dirty it is. 
But if you light a small candle, suddenly you notice the dust. 
Do not waste your time sweeping in the dark. Instead, light more candles." 

He advised the chassid to learn one extra pasuk of Torah every day, without even worrying 
about "fixing" himself. 
After a few weeks, the man returned — bright, clean, peaceful. 

The Baal Shem Tov explained: 
"One line of Torah — said with heart — shatters a hundred rooms of darkness." 

Exactly as our discourse taught: it is Torah's inner light that naturally pushes away the 
darkness — stronger than any battle. 
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