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Introduction

This profound discourse by the Rebbe Maharash was delivered on Shabbos Parshas Devarim and opens with
the lamentation: “7°22 7220 /752” — “She shall surely weep in the night.” Drawing from Chazal’s interpretation
that the two cries refer to the destruction of the First and Second Temples, the discourse unfolds into a sweeping

mystical explanation of what exile truly is — not merely a physical loss, but a metaphysical rupture between

the Divine and its vessels.

The Rebbe Maharash (1834—1882), the fourth Rebbe of Chabad and son of the Tzemach Tzedek, was known
for his radical approach of “Lechatchila Ariber” — overcoming spiritual and physical challenges by rising
above them from the outset. This Maamar reflects his deep integration of lofty Kabbalistic concepts with
emotional urgency and practical Avodah.

With the help of Heaven, Shabbos Parshas Devarim, 5699.

"She shall surely weep at night" (Eichah 1:2). And our Sages
said in Sanhedrin 104b: Why does it say these two weepings?
Said Rabbah in the name of Rabbi Yochanan: One for the First
Temple and one for the Second Temple.

And one can explain: for the First Temple corresponds to
Binah, the masculine aspect—this is the unification of Yud and
Hei; and the Second Temple corresponds to Malchus—this is
the unification of Vav and Hei, as explained in Zohar I 54b and
Zohar II 9b.

And see Zohar I, Vayigash 215a on the verse "Rachel weeps for
her children, for he is not"—meaning, her husband is not found
with her. That is, the Vav has ascended from her above and
beyond—meaning He has removed His Shechinah and Divine
revelation from the lower worlds.

This means the Vav has been elevated from her to Above, to the
highest heights—i.e., He has removed His Shechinah and
revelation of Divinity from the lower realms.

And it appears to human eyes as if the world exists
independently, and thus it says: "Make the heart of this people
fat, and their ears heavy, and shut their eyes." (Yeshayahu 6:10)
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This means that the vision and perception of Divinity—which
ought to be as though one sees with his eyes, as explained in the
discourse "And Balak Saw" and "And the Cattle Was
Abundant"—that clarity is now blocked.

"Their eyes are shut"—meaning the knowledge does not extend
to be as though one sees. "Their ears are heavy"—meaning the
hearing is not proper. For through daas (knowledge), one
connects vision with hearing, which is the idea of "And I will
give grass in your field for your cattle" as explained in the
aforementioned discourses.

Rather, "They have eyes but do not see, ears but do not
hear"—for their seeing and hearing are not as they should be.
They do not see the light of G-d, that there is none beside Him,
neither in the heavens above nor on the earth below.

And even the flow of mitzvos and good deeds—which are
nourishment for the soul—does not pass through them as
revealed energy to send vitality to the heart and mind for
knowing G-d, loving Him, and serving Him with a whole heart
and eager soul, with palpable longing and flame like fiery coals.

Rather, it is like the verse (Yeshayahu 29:13): "And their fear of
Me is a commandment of men learned by rote"—i.e., a physical
action performed coldly and mechanically.

And this is the primary aspect of the spiritual exile—that all
this 1s due to the withdrawal of the Vav from the Hei.

And our Sages said on the verse "And He did not want to come
into the city" (Hoshea 11:9): G-d swore He would not enter the
Jerusalem Above until He first enters the Jerusalem Below.

That is, Jerusalem Above refers to Binah. For even though
Abba and Imma are always in union, this refers only to an
external union of Chochmah and Binah which serves to sustain
the worlds. But internal unifications and deeper Divine flow are
withheld, as it says "And He did not come into the city."
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And this is the concept of the double weeping—for the absence
of revelation in both the lower Jerusalem and the upper
Jerusalem.

And this is the idea of the verse "And the river shall dry up and
be parched" (Yeshayahu 19:5)—*"shall dry up” refers to Bavel
Rabbah (the Great Babylonian Exile), and “shall be parched”
refers to Bavel Sheni (the Second Exile)}—which corresponds to
the withholding of flow in the upper hei and the lower hei, the
two Temples.

And upon this withholding of light and flow it is said, "She shall
weep sorely in the night" (Eichah 1:2), and the verse says: "And
the Lord God of Hosts called for weeping and mourning..."
(Yeshayahu 22:12).

The matter is as follows: Behold, "this opposite that has God
made" (Koheles 7:14). Just as in holiness there are all these
aspects, so too in the realm of the opposite (kelipah), there is
also a kelipah that opposes the lower hei, and a kelipah that
opposes the upper hei.

And as is known from the matter of "nega" (affliction) being the
opposite of "oneg" (delight), this is the kelipah that corresponds
to Kesser (the crown), meaning it opposes the revelation of the
level of delight that is clothed within Binah.

And see further elsewhere in the discourse beginning with "He
will shave with the hired razor" (Yeshayahu 7:20), regarding the
kelipah that corresponds to Kesser, except that its station is in
Asiyah—as explained in the name of the Ramaz.

And it is written, "Nation shall prevail over nation" (Bereishis
25:23), and "She is filled from the ruin" (Yechezkel 26:2). And
our Sages said: When this one rises, the other falls, and when
this one falls, the other rises.

Therefore, Tzor (Tyre) was not filled except from the destruction
of Jerusalem, for "She is filled from the ruin..."
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And this is what is written: "He has cut off in fierce anger every
horn of Israel" (Eichah 2:3). And our Sages said: These are the
ten horns that were taken from Israel and given to the nations.

The meaning of the ten "horns" (keranos)—the "horn" is itself
nothing. For example, a corner formed by the east and south
walls: everything extending from the east wall is the east side,
and everything extending from the south wall is the south side.
The corner itself is just a connector and has no substance.

In the same way, the spiritual analog is above: the level of
"keren" is the level of "ayin" (nothingness)—that is, the level of
Kesser, which itself is nothingness, and only serves to connect
the Infinite Light with the ten sefirot.

And it only serves as the connector between the Infinite Light
(Or Ein Sof) and the ten sefirot. As is known, the level of Kesser
is an intermediary, and therefore it has two
aspects—corresponding to the two functions of an intermediary:
to be included both in the giver and in the receiver.

This corresponds to the levels of Arich Anpin (A”A) and Atik
Yomin (A”Y), for Atik is the root of the emanated worlds, and
Arich is the lower aspect of the Emanator.

And behold, at the Giving of the Torah, when Israel preceded
“we will do” before “we will hear,” the ministering angels
descended and crowned them with two crowns—one
corresponding to “we will do” and one to “we will hear.”

This corresponds to the two levels within Kesser: Atik Yomin
(A’Y) and Arich Anpin (A”A).
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Likewise, in Divine service, through Atik Yomin—that is,
through the work of preparation: accepting the yoke of Heaven
before one begins the Shema and prayer—these two crowns are
drawn down.

But through sin and transgression, the Temple was destroyed and

the “horns” were removed from them—that is, the crowns they
received through “we will do”” and “we will hear” were taken
and given over to the other side.

For "She is filled from the ruin" (Yechezkel 26:2). But the
meaning is not, God forbid, that this level itself was given to the
other side, but rather that the opposing side was strengthened in

this level, as previously explained in the concept of “nega” being

the opposite of “oneg.”

This results in an increase in flow (yinikah) to the kelipos.

The idea of the “ten horns” is the ten crowns from the ten
sefiros, as explained in Likkutei Torah in the discourse
"Vayikach Korach," that the unfolding of crowns occurs
independently.

Although they are drawn through the kav (line), nevertheless
their root is in the “circle” that preceded the kav.

Therefore, through preceding “we will do,” they reached the
level of the Infinite One, the source of all makifim
(encompassing lights), and through that the crowns were drawn
into all ten sefirot.

And in Divine service each day, this is accomplished through
preceding Shema—that is, through accepting the yoke of
Heaven first—thereby one reaches the level of “the Master of
the Will,” and this draws down crowns into all ten sefirot.

And within the soul, this corresponds to all ten faculties of the
soul.
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But when they sinned, they were exiled, and it is written: “He
has cut off in fierce anger every horn of Israel” (Eichah 2:3), and
“He turned back His right hand” (Eichah 2:3), and consequently,
“And the river shall dry up and be parched.”

For the First and Second Temples correspond to the two hei’s of
the Name Havayah, and the flow was not drawn from the vav to
the final hei, as explained earlier.

And as a result, He does not enter Jerusalem Above either—that
is, the upper hei—for there is no shining of the inner flow from
the yud of the Name Havayah (which is the inner flow of
Chochmabh) into Binah, as explained above.

And this is what our Sages said in the Pesikta on Eichah: that the
Holy One, blessed be He, forgave idolatry, immorality, and
bloodshed—but did not forgive the rejection of Torah, as it is
said (Yirmiyahu 9:11-12), “For what was the land lost?... and
the Lord said: because they abandoned My Torah,” [i.e.,] the
inner light within it, etc.

And it is explained in the Midrash Eichah that the matter of
despising the Torah is like that which our Sages said in Nedarim
81a: “What is the meaning of the verse, ‘Who is the wise man
that understands this?””

This question was asked to the sages and the prophets, and they
did not explain it until the Holy One, blessed be He, Himself
explained it, as it is written: “And the Lord said: Because they
have abandoned My Torah.”

And Rav Yehudah said in the name of Rav: because they did not
recite a blessing over the Torah beforehand.

And the Ran explains in the name of the Chassid Rabbi Yosef
z”] that the meaning is not that they didn’t study Torah, for if so,
why did the sages and prophets not understand this?
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Rather, the issue was that they studied Torah, but the Torah was
not important enough in their eyes to warrant a blessing upon it.

Therefore, the sages could not recognize this, but the Holy One,
blessed be He, for whom all is revealed, explained it Himself, as
it is written: “And the Lord said: Because they have abandoned
My Torah.”

And this matter has been explained in several discourses: that
the idea of “blessing on the Torah” is accomplished through
prayer, etc., as explained in the discourses beginning with “Olas
Tamid” and “Veshinantam” from the year 5652.

That through prayer—{specifically] to give over one’s soul in
[the declaration of] “Echad” (“One”)—this draws down the
revelation of the Infinite Light (Ein Sof) into Torah, etc.

That is, the revelation is within Torah, and this is the concept of

“the light within it” (72 2iX»7), similar to what is explained on

the statement of our Sages: “Eliyahu was frequently found in the
academy of Rabbi,” that there are multiple levels within Torah.

Meaning: there are levels of “light of Torah” and “dew of
Torah.” This is the “light within it.”

And the level of “dew of Torah” is the aspect of a gift (71nn)
within Torah. But a gift is only given to one who is truly
worthy—i.e., if the recipient did not give pleasure to the giver,
the giver would not bestow the gift.

As it says: “If he had not made satisfaction for him, he would
not have given it to him.”

Meaning: first there must be arousal from below (Rn17ynX
Xnn77), and then comes arousal from above (R7°¥77 XDIYNR).
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And it is explained there that the “light of Torah” can be attained
through arousal from below—that is, through prayer, which is
the idea of “they blessed on the Torah,” meaning that the Infinite
Light is drawn into Torah.

For through the level of “running” (X%7) in the first paragraph of
Shema—toward the “Master of the Will”—which is the idea of
“preceding Shema,” this draws down the Infinite Light from the
“Master of the Will” into Torah.

And this is what is said in the first paragraph: “And these words
that I command you today...” and our Sages said, this refers to
words of Torah.

Meaning: if your heart runs to the Infinite Light—the Master of
the Will—then “you will find Him.” That is, it is possible to
reveal the essence of the Infinite within you.

Therefore, it says: “And these words” (2°7277 "7
mPXi7)—meaning it speaks of Torah, in which there is revelation
of the Essence of the Infinite, for Torah comes from Chochmabh,
and Chochmah is the level of “Echad” (the singular Truth), as
explained in Tanya chapter 35 (gloss).

And this is [the meaning of]: “That I command you” (°J1X WX
T71%7%)—this is the level of “Anochi—Who I am,” the Essence of
the Infinite, the Master of the Will.

And this is the “light within it"—the levels of “light of Torah”
and “dew of Torah.”

But when they sinned and did not bless on the Torah—meaning
they did not engage themselves in the service of the heart, which
is prayer—then the land was lost.
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And the explanation of the matter will be understood by first
introducing what our Sages said in Perek HaNizakin regarding
Titus, who tore the Paroches (curtain) and blood emerged, etc.
At first glance, it is puzzling—what does the matter of blood
have to do here?

But [this relates to the verse:] “Because they have abandoned
My Torah, the light within it...”

And it is explained in Midrash Eichah that the matter of
despising the Torah is like what our Sages said in Nedarim,
chapter 11, 81a:

“What is the meaning of the verse ‘“Who is the wise man who
understands this?”” This was asked to the sages and to the
prophets, and they did not explain it—until the Holy One,
blessed be He, explained it Himself, as it is written: “And the
Lord said: because they have abandoned My Torah.”

Rav Yehudah said in the name of Rav: because they did not
recite a blessing on the Torah beforehand.

And the Ran explained in the name of the Chassid Rabbi Yosef
z”l: The meaning is not that they didn’t study Torah—if that
were the case, why did the sages and prophets not understand it?

Rather, they did study Torah, but the Torah was not important
enough in their eyes to make a blessing on it.

Therefore, the sages could not perceive this—but the Holy One,
blessed be He, before Whom all is revealed, explained it
Himself, as it is written: “And the Lord said: because they have
abandoned My Torah.”

And this matter has been explained in many discourses: that the
idea of “blessing on the Torah” is through prayer, etc., as is
written on this in the discourses beginning with Olas Tamid and
Veshinantam from the year 5652.
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That through prayer—to give over one’s soul in “Echad”—this
draws down the revelation of the Infinite Light into Torah, etc.

Behold, He showed them through this what they had caused
through their sin.

For, by way of example: the limbs of a person are infused with
light and vitality through the blood, which is the soul.

And if there is a puncture or deficiency, blood comes out to the
outside.

That is, the blood which was hidden and confined within the
vessel of the limb, now through the puncture in the limb, the
blood exits outward.

So it may be understood by analogy above regarding the Living
God—although He has no body nor likeness of a body,
etc.—that the vessels for the supernal lights are compared to the
limbs of a person, as it says, “Chesed is the right arm,” etc.

And likewise, it says: “You formed bodies for them,” etc.

And the practical mitzvos performed below create vessels
Above, as is known.

And it is written: “To You, Hashem, is the greatness and the
might...”—these are the seven middos (attributes), and each one
includes ten sefiros, totaling seventy.

And this is the seventy souls of Yaakov, whose root Above is in
the seven middos of Atzilus.

Therefore, through the mitzvos one performs, one draws the
Infinite Light (Ein Sof) into vessels of holiness.

And the middos are the limbs and the vessels, and the
light—which is the power and vitality clothed within the middos
and limbs—is compared to blood.
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And this is the concept of Torah, which is called “Torah of
light,” and it is written: “This is the Torah—man,” meaning
Torah is called “adam,” i.e., “aleph” and “dam” (blood).

As explained in Likkutei Torah on the discourse Besha 'ah
Shehikdimu Yisrael Na’aseh, and also in Eileh Pekudei
HaMishkan, and Shir HaShirim, the first discourse on
“L’susasi.”

Now the vessels are not only the medium through which the
light is drawn—they are also a protection, so that the light
should be drawn only to the side of holiness.

For the vessels limit the light—Ilike a physical vessel that defines
and contains the water within it, etc.

And no nourishment (i.e., spiritual energy) extends to the
external forces except from the level of back-sides and waste.

And see what is written on this in Likkutei Torah, in the
discourse Ki Sishma B ’kol, in the explanation of “to guard all
My commandments,” chapter 3.

But through sin—whether a prohibition or the neglect of a
positive mitzvah—one causes a blemish and a deficiency
specifically in the “Body of the King,” which are the limbs and
vessels.

As it is written in the Zohar, Parshas Yisro (p. 85b) on the verse
“the men that transgressed against Me” (Yeshayahu 66): “And
therefore, one who transgresses even one commandment of the
Torah, it is as if he has transgressed against the Body of the
King.”
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As it says: “And they shall go out and see the corpses of the men
who have transgressed against Me”—against Me literally.

And see more on the subject of “the transgressors against Me” in
Zohar, Parshas Shemini (41b), and Parshas Bereishis (13a).

Then, through that blemish, nourishment is drawn to the external
forces even from the inner level of light which shines in the side
of holiness, etc.

And from this comes the reason for the length of time of the
destruction of the Beis HaMikdash, as is known regarding the
practice of Tikkun Chatzos (midnight lamentation).

And this is the concept of the teaching that in the Second
Temple, they sinned and thereby damaged the aspect of the
vessels of holiness.

Therefore, they were shown what they had caused through their
sin.

And this is the idea of what Titus did—he tore the Paroches and
blood came out, etc.—that is, that the inner level of light
emerged.

But in truth, it is not fitting that the inner light and flow should
go out to the external forces—it should be exclusively for Israel.

As it is written: “May Hashem shine His face upon
you”—meaning “His face,” the inner aspect of Divinity, shines
only to you, specifically.

Because they are the ones who make the vessels for the Ein Sof,
as it says: “And you shall make them,” as if you made Me.

Meaning: as if you made Me into limbs and vessels, which are
the 248 positive mitzvos that are called the 248 limbs, as
explained above.

And these are what restrict the light so that it is drawn only into
holiness.
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But through sins, by which the vessels are damaged, they caused
that even the inner light should be drawn to the external forces.

And this is because, before Him, darkness and light are the
same, and the external forces can also receive.

Because He equates small and great, since He is exalted and
uplifted above all with absolute equality, etc.

As explained elsewhere on the verse “She shall be seized by her
hands,” etc.

And see also in Torah Or, Parshas Vayishlach, in the discourse
beginning Vaye avek ish imo, and in the discourse Ki Imcha
Mekor Chaim, in the explanation of the verse: “Look down from
Your holy habitation, from Heaven,” etc.

For behold, it is written: “Hashem is exalted over all the nations”
(Tehillim 113:4)—that the nations of the world receive vitality
from the exaltedness of Hashem and His upliftedness in His
Essence, so to speak.

For it is from His Essence and Being that He is exalted and lifted
far beyond the scope of the upper and lower worlds, and they
have no comparison or relationship to Him at all.

And from this is drawn the rule of the nations over Israel during
the time of exile—"nations dancing in His sanctuary,” etc.

For “she shall be seized by the hands” (Iyov 10:8), and this is in
the Heichal of the King who occupies no space at all.

And similarly, all the worlds—upper and lower—are considered
as absolute nothingness before the Holy One, blessed be He.

As it is written: “For His Name alone is exalted” (Tehillim
148:13); only His glory and radiance and illumination are upon
the earth and the heavens.
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And this is the meaning of “When the Holy One ascends on
high,” etc.—meaning that the vitality is withdrawn from the
revealed illumination upwards, to the level of His Essence and
Being.

Then the worlds have no standing at all, and the governance of
the worlds is in a mode of sleep, so to speak—Ilike a person
sleeping, whose intellect has withdrawn from the vessel (his
body) to its source and root, leaving only imagination as a
residue.

Therefore it is written: “Hashem awoke as one who sleeps”
(Tehillim 78:65), and “Awaken! Why do You sleep, Hashem?”
(Tehillim 44:24)—that there be revelation of the Infinite Light in
wisdom and kindness from His very Essence and Being, in His
own glory.

And that He shine His face—that is, the inner aspect of His will,
etc.

And this comes through drawing down Torah and mitzvos.
And this is [the meaning of]: “Look down from Your holy
habitation, from Heaven, and bless...” (Devarim 26:15).

The meaning of “Heaven” (2°nV) is fire and water—the aspect
of the supernal middos.

Then “And bless Your people Israel” specifically—for only
through vessels can the light be limited to be drawn only where
it is needed.

Like one who draws and brings through a pipe.

And the root of vessels extends from the kav hamidah (line of
measurement), which causes the boundary, etc.

And nevertheless, the Holy One, blessed be He, forgave the
three major sins mentioned above, but did not forgive the neglect
of Torah study.
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And the matter can be understood based on the above—that the
exit of the inner light and vitality, like the analogy of blood
which is the soul, etc., emerges through the blemish of sins.

However, still, through Torah study one can repair this
deficiency of light and vitality that was diminished through sin,
for the Torah is called light, as it is written: “And Torah is light.”

And as explained in the discourse Veshinantam regarding the
reason for the opinion that Torah study is greater because it leads
to action.

And by way of analogy: someone whose outer limbs are
damaged and wounded and blood has flowed from them through
fresh wounds, and from head to toe there is no soundness—only
bruises and sores, etc.—

Nevertheless, if the internal organs—upon which the main
vitality depends and where the blood and soul are
concentrated—are intact, then he can recover his strength
through his inner force, which is the inner blood that has not
been significantly damaged.

All the more so through healing and proper foods—for
medicinal ingredients can restore and multiply good, healthy
blood anew, and thereby increase strength, vitality, and fresh
light, and repair all previous deficiencies.

And it is known that from medicinal ingredients comes the
generation of additional blood, etc.

So it is understood by analogy regarding Torah study—that
through it one draws down above new lights which repair all
deficiencies that resulted from the departure of light due to the
blemish of sins.
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And therefore, even though they sinned with various
transgressions, He forgave and was patient with them, because
they studied Torah—through which they could repair the
damage and blemish.

As is written on the verse: “This is the Torah: a man (27X),” i.e.,
Aleph-Dam.

But He did not forgive the neglect of Torah and did not prolong
for them, because this impacts the diminishing of the essential
inner drawing of light and vitality into the vessels and supernal
attributes.

And through this, vitality is drawn into the other side (sitra
achara), as explained in the discourse on Besha 'ah Shehikdimu,
on the verse: “One who spills the blood of man within man...,”
see there.

And this is the concept of “the light within it brings them back to
good,” that through the level of prayer and Shema in a mode of
“ratzo” (yearning) toward the Infinite One, in the time of divine
favor, one draws down the Infinite Light into Torah.

And through the level of Torah, all the blemishes caused by
sinning in mitzvos—which are rooted in particular expressions
of Divine Will—are rectified, as explained at length in the
earlier discourses.

And this is also the meaning of “He cut off in burning wrath
every horn of Israel” (Eichah 2:3)—these are the ten crowns
(horns) that were taken from them, etc.

And this is because through the level of “ratzo” (yearning) in the
recitation of Shema, one reaches the level of “be'eis ratzon” (a
time of favor).

And concerning this it says: “He raises the horn of His people”
(Tehillim 148:14), meaning the uplifting of the crown (horn) is
the elevation to the level of “ratzo,” etc.,

as is explained in the discourse beginning “Rabbi Yochanan
said: may my portion be with those who complete Hallel,”
manuscript version.
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And through this is drawn an increase and abundance of light in
all ten sefiros via the crowns of the ten sefiros, for the crown is
the intermediary, as explained above.

But when they sinned, these ten crowns were taken from them,
and it caused “the river shall dry up and be parched”—"“dry up”
refers to the Lower Beis HaMikdash and “parched” to the Upper,
the two hei’s of the name Havayah, the Jerusalem below and the
Jerusalem above, etc.

And therefore it says “she weeps, she surely weeps” (Eichah
1:2)—a double weeping, because these two cries correspond to
the destruction of the Lower and Upper Temples, respectively.

However, it is written: “I will not contend forever, nor will I be
angry eternally” (Yeshayahu 57:16), meaning Tisha B’ Av falls
on the same day of the week as the first day of Pesach, and this
is the idea of “I have turned their mourning into joy” (Yirmiyahu
31:12).

And this is as it says: “As in the days of your going out from
Egypt, I will show you wonders” (Michah 7:15)—just as in the
Exodus from Egypt, they were immersed in the forty-nine gates
of impurity, yet they went out and on the fiftieth day received
the Torah,

so too in the future it is written: “With great mercy I will gather
you” (Yeshayahu 54:7), and it is written: “Hold back your voice
from weeping and your eyes from tears, for there is reward for
your work” (Yirmiyahu 31:15).

And “there is hope for your end” (ibid.)—two times “yesh” (2”)
alludes to Kesser (the Crown), meaning the Kesser that was
taken from Israel will be returned to them...

in greater measure than before.

[NOTE Summary
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The Maamar begins by interpreting the two cries of “77%°%2 77520 1132” as referring to the
destruction of both Batei Mikdash. Each Temple corresponded to a different spiritual
configuration of Divine energy: the First Temple to the union of 71— (Yud-Hei, Chochmah and
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Binah), and the Second to the union of 7— (Vav-Hei, Zeir Anpin and Malchus). Their respective
destructions reflect a withdrawal of Divine vitality from these pairings, leaving the world
spiritually desolate — as if the Vav (Divine influx) has ascended, leaving the Hei (recipient)
abandoned.

This spiritual concealment results in a world that appears independent, where perception and
hearing of Elokus (Divinity) are dulled. The soul no longer feels Divine vitality — Torah and
mitzvos become dry, mechanical acts, ‘772152 D°wIN myy.”

The Rebbe Maharash then explains the Zohar’s teaching that Hashem vowed not to enter the
Jerusalem Above (Binah) until He enters the Jerusalem Below (Malchus), illustrating that the
deeper inward flow of Divine energy (the n12°19) does not activate until it reconnects below
through rectified vessels.

The destruction of the Temples is explained through the lens of 71297 — “horns” or “crowns” —
which are metaphors for Kesser (Divine will and pleasure). These crowns were given at Sinai
when the Jews said “vawn nwyl,” representing deep submission and spiritual ascent. But due to
sin, these crowns were removed, and their energy mischanneled into Kelipah, as described in the
verse 11217 nkoR” — the desolate becomes full.

The vessels for receiving Divine light — formed by mitzvos and Avodah — are like limbs and
organs of the Divine body. Torah is the light, the “a7” (blood), and mitzvos are the “a°72x”
(limbs). When the vessels are damaged through sin, it causes the Divine “blood” — inner vitality
— to spill outward, as metaphorized in the story of Titus slashing the Paroches and seeing blood.

The longest-lasting damage, the Rebbe Maharash explains, is not just the external destruction but
the internal bleeding: the outflow of 77 n1219 (the innermost light) to domains that should
never receive it. This causes extended galus because the light is trapped in unholy vessels.

And yet, the discourse ends with hope. Just as Pesach begins the process of Geulah and is
connected with Tisha B’ Av, the same 7n> (crown) that was lost will be returned with even greater
force — “ANE 77°2. 7 As it says, “TNOMINKRY? ANPN W ...222n TP *¥an.” The broken vessels will be
rebuilt, the crowns will be restored, and the double weeping of exile will be transformed into
double joy.

Practical Takeaway

When mitzvos are done without emotional investment — without the inner fire of Kavana and
the sincerity of Tefillah — the vessels we create are brittle. The Rebbe Maharash urges us to
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approach Torah not merely as a discipline but as a channel for Divine blood flow — with real
warmth, connection, and heartfelt effort.

The restoration begins with us. By praying with Mesiras Nefesh in “1nR,” and learning Torah as
72w 8y, we pull Divine light back into its rightful place — we rebuild the Mishkan within our
soul. Even a simple blessing over Torah said with sincerity can close the “bleeding” and begin
the repair.

Chassidic Story
“The Rebbe Maharash and the Smiling Child”

One Tisha B’ Av, the Rebbe Maharash was seen deep in mourning over the destruction of the
Beis HaMikdash. He sat on a low stool in reflective silence. A young child, unaware of the day’s
significance, came running into the room, laughing. The Rebbe looked at the child and smiled —
not out of amusement, but with a profound depth of recognition.

Afterward, he explained to a Chossid: “When a Jew smiles even on Tisha B’Aw, it is a sign that
the 71977 7% — the inner light — has not been lost. It may be hidden, but it’s still alive inside
the people.”

This story encapsulates the Maamar’s message: even when the vessels are broken, and the light
has leaked out, one true smile — one sincere act of Avodah — begins to draw that light home
again.

Source: Heard from Chossid R. Chaim Yehuda Krinsky, who related it in the name of elder
Chassidim of Lubavitch.

Chassidic Story

In his early years of leadership, the Rebbe Maharash once noticed a wealthy Chassid who began
reducing his learning and davening times due to the expansion of his business. The Maharash
called him in and asked him what his cows were eating. Surprised, the man said, “Hay and
grain.” The Rebbe replied, “If a person focuses only on his cattle, eventually he begins thinking
like a cow.” The man was shocked—and understood: his “27 73p»n” (his material abundance) was
beginning to define him, instead of him defining it. He changed his routine and began learning
daily before business.

(Source: Reshimos Devarim, told by elder Chassidim who witnessed the story firsthand)

END NOTE
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