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It has been stated many times that in addition to the general
content of a Yom Tov—which is shared equally across all
years—there are also special teachings that emerge from the
particular calendar configuration of a Yom Tov in a specific year.
These unique circumstances illuminate and add strength to the
general Yom Tov theme across all years.
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This year is unique in that Shavuos comes immediately after
Shabbos. That is: the Avodah (service) of Shavuos takes place
with and under the influence of Shabbos Kodesh, especially since
there is no interruption of weekdays between them. Thus, there
exists a powerful sequence of “three consecutive days of
holiness.”
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This Shabbos is also—Shabbos Parshas Bamidbar.
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This configuration is also distinct in that the first day of Shavuos
falls on a Sunday—the first day of the week—which corresponds
to the first day of Creation, as is reflected in the Shir Shel Yom
(the Psalm of that day). Following this comes Monday—the
second day of the week—and then Isru Chag on Tuesday, the
third day.
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All these matters, especially those relating to the calendar
arrangement of Yomim Tovim and Torah portions, are directed by
Divine Providence with exacting precision. From this we
understand that the particular configuration of Shavuos this year
contains a unique instruction that further emphasizes and adds
strength to the overall purpose of this Yom Tov.
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The connection between the Festival of Shavuos, the time of the
giving of our Torah, and Shabbos—is emphasized in the statement
of our Sages: “According to all opinions, the Torah was given to
[srael on Shabbos.”
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And since these matters occur with utmost precision (as mentioned
above)—and especially those matters tied to the general theme of
Matan Torah—it is understood that this (Torah being given on
Shabbos, according to all) reflects a deep internal connection
between Torah and Shabbos.
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One explanation may be: The essence of Shabbos is menuchah
rest). As our Sages said, “What was the world lacking?
Menuchah. When Shabbos came, menuchah came.”
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As expressed in the wording of Birchas HaMazon on Shabbos
based on the Mishnah): “May the Merciful One cause us to inherit
the day that is all Shabbos and rest for eternal life.”
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Even more emphasized in the wording of the Shabbos Minchah
prayer: “A day of rest... a rest of peace... a complete rest in which
You desire.” (And many other liturgical texts also refer to
menuchah.)
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This menuchah in the world is fully realized through Matan Torah.
As our Sages said on the verse “And it was evening and it was
morning—the sixth day,” the extra “hei” [in yom ha-shishi]
teaches that Hashem made a condition with Creation and said: If
[srael accepts the Torah, you will endure; if not, I will return you
to chaos and void.
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As it 1s written: “The earth was afraid and became calm”—at first
it was afraid, and ultimately (through Matan Torah) it became
calm.
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And that is why all agree that the Torah was given on
Shabbos—because through the giving and receiving of the Torah,
the world reached a state of peace and rest: the perfection of the
idea “Shabbos came, rest came,” which had been lacking during
the six days of Creation before Shabbos arrived.
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The explanation for why menuchah (tranquility/rest) is brought
about specifically through Shabbos and Torah (Matan Torah and its
acceptance):
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The world, in its very nature, was created in a state of change and
movement (the opposite of menuchah, lacking tranquility). Most
fundamentally, this is seen in the changes that define the very
concept of time: “Day One, Day Two,” etc.—whose nature is one
of fluctuation and transformation: past, present, and future
generally defined as before and after).
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All created beings in the world (whose reality is time and space)
are subject to temporal fluctuation and are constantly changing.
Beyond this, each creation also experiences its own specific
transformations.
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Additionally, spatial division—distinctions of above and below, or
of direction—are also tied to the absence of menuchah, because
each place has its own unique features and conduct. Moving from
one place to another introduces instability and disruption from
one’s previous state.
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Shabbos brings menuchah into the world ("Shabbos came, rest
came"), because Creation was completed within the six days, as it
says: “The heavens and the earth and all their host were
completed... and G-d finished His work...”
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And this was felt throughout the entire world and in every detail of
the world—in all the fluctuations and distinctions of time and
space—that everything was created by the One G-d, and that His
single intent in all creation transcends the fluctuations of time and
space.

O™W3 293 — 071V *W79 2273 073 233 Wi
T2 K23 927Y PR — DIp 1277 DAY R
079 223 KITTINIWITRIT NANG APT TN
DIPIT) TRI AW MY NOTY IR,

Therefore, it brings menuchah to all of creation, being inherently
bound with menuchah—Dboth in time (as known, Shabbos is an
elevation beyond time, and therefore after it one begins counting
anew: "Day One of the week..."), and in space—as it is written:
“Let every man remain in his place; let no man leave his place on
the seventh day,” meaning rest and fixity in place.
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And the completion of this matter was brought about at Matan
Torah—when the Children of Israel received the Torah from the
Holy One, blessed be He—since this was the ultimate purpose for
which the world was created (for the Torah and for Israel).
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And when the ultimate purpose of creation was revealed, and it
became recognized in the world and in every detail of the world
time and space) as a singular, exclusive purpose—this brought
rest (menuchah) to the entire world.
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This was by fulfilling the condition which Hashem made with the
act of Creation: “If the Jewish people accept the Torah, you [the
world] will endure.”
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The explanation for this—in its simplest terms, in human nature:
when a person does not feel the purpose and meaning in his life (“I
was created to serve my Creator”), he cannot be in true rest and
inner calm.
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The constant changes of time and place, and the many detailed
facets of life, keep him in a state of ongoing restlessness—they
unsettle him.
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Only when he feels the purpose and meaning within every detail
does this bring him to menuchah, which transcends the flux and
motion of life’s particulars—and thereby, to personal wholeness.

MIMYT NPIRT 7120 DY WA RIT YR K1
RoIY ,AmIR? IR X020 A1 71,0009 992

— RPN 0707 "YI9T AWM AYNnan 7907
DINT NN,

T T

As we observe simply: a person is in a more complete state when
he is at rest—rest of the soul and rest of the body.
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And beyond the person himself: this brings rest not only to him but
to everything he engages with in the world, which is now done
with greater wholeness and success when it stems from menuchah.
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And in a similar way we understand—/ehavdil—regarding Matan
Torah: when the Jewish people accepted the Torah, the ultimate
purpose of creation was revealed: that the Torah and mitzvos be
fulfilled by them, and that they influence the nations of the world
to fulfill the 7 Noahide laws.
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Through this, the entire world is made into a dwelling place for
Him in the lower realms. Therefore, this brought menuchah
“calm”) to the entire world.
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So much so that from this flows menuchah even into the
particularities and fluctuations of time and space—just as with the
rest of Shabbos, from which “all days are blessed.”
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Even during the six days of creation, when one is involved in
worldly activity (movement and change), one can still remain in a
state of menuchah, such that each detail is carried out with
rest—and thus, is accomplished with perfection.
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And more specifically—in the service of Hashem:
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Even though a Jew’s service includes many different levels and
modes—true perfection in avodah (when done with menuchah)
occurs only when, in every detail of the Jew’s service, one senses
the single and exclusive point: “I (was not) created (except) to
serve my Creator.”
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[And this is also true in the observance of mitzvos:
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[n addition to the specific intention one has for each individual
mitzvah (among the 613 commandments), there must first be a
general intention, as stated in the blessing of all mitzvos: “Who
sanctified us with His commandments and commanded us...”
only afterward mentioning the specific mitzvah).
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The intent behind all mitzvos is to fulfill the will of the Holy One,
blessed be He.
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And as stated in the Mishnah—and brought as halacha at the start
of the Shulchan Aruch:
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Do the will of your Father in Heaven” (following the phrase that
lists the four modes of avodah: “Be bold like a leopard, light like
an eagle, run like a deer, and strong like a lion™).
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Note the precision in the language: “the will of your Father” and
not “the commandments of your Father.”
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“Mitzvos” also refers to the division of mitzvos into distinct
categories—the 613 commandments specifically: “You shall not
add, etc., and you shall not subtract.”
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[Each mitzvah is distinct from all others in how it is fulfilled,
etc.—to the extent that “we do not perform mitzvos in bundles,”
since ‘“‘his heart must be free for one mitzvah.”
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[n contrast, “will” (ratzon) transcends all division (and differences
in levels)—ratzon is one and indivisible.

YY) MR TR NI IS 12Ty
T TN R T - (0,

Whether regarding the specific thing one desires—the desire is
identical in all cases; or regarding the general matters—the will
does not change based on the nature of the thing willed.
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One does not say: “In this matter, the desire is such-and-such, and
in that matter, the desire is different.”
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Therefore, it says: “To do the will of your Father in
Heaven”—because the perfection of avodah (when done with
menuchah) lies in this: that in fulfilling every mitzvah, one senses
the single and exclusive point—that this is fulfilling the will of
Hashem.
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After that, this awareness extends into the specific details of the
mitzvos: recognizing that each mitzvah is in its proper place (as an
individual mitzvah).
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As 1s known, each mitzvah contains (and reflects) something of all
other mitzvos.
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Therefore, one engaged in a mitzvah is exempt from [another]
mitzvah, because it contains within it all the others.
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Thus, by performing this one mitzvah, it is as though he has
fulfilled the others as well.
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The idea mentioned above is seen with emphasis in the
commandment of love of G-d
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[which includes all positive commandments, and also the
commandment of fear of G-d which includes all 48 negative
commandments]
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"And you shall love the L-rd your G-d with all your heart"

Seemingly, the added word “to One” is difficult—wouldn’t it have
sufficed to say: “If your heart runs—return,” like it says, “and the
Chayos [angels] ran and returned”?
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On the contrary: the service of the heart is specifically bound to the
movement of ratzo v shov, such that even the vitality of a person,
which depends on the flow of blood from the heart, requires
constant “pulsing”—a continuous motion of ratzo v’shov.
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[n similar fashion, this is understood regarding the service of the
heart (ahavah): it must be in the form of ratzo v shov—the ratzo
brings to shov (in vessels), and the shov leads to a higher ratzo,
and so on—ascending cyclically.
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However, “return to One” emphasizes that the return must be
toward one single and unified thing—not toward multiplicity or
even two distinct movements of ratzo and shov.
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One can explain this as follows: Perfection in avodah is
specifically when it comes from menuchah—so that even in a
context of change and movement (ratzo v shov), there is still
menuchah.
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This is accomplished precisely when one senses Hashem’s will—a
singular will (a singular intent and purpose)—in every detail of his
avodah.
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Therefore it is said: “If your heart runs—return to One”: the
ultimate shov must not be merely to arrive at a higher ratzo, but
rather, to One—to fulfill the will of the Holy One, blessed be He.
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That is, what he senses in all of this is not the fluctuation of his
heart’s movement (ratzo or shov), but the fulfillment of Hashem’s
will—which is One. (And in this there is no difference whether it
is ratzo or shov.)
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And more than this (as is known in the famous expression): even if]
we are commanded to chop wood.

37 e 190X — (VAT 1Y) Hn 1AM
%y,

[Through this, the “to One” is drawn even into the particular
aspects of avodah and the specific movements of the heart, ratzo
and shov.
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This is accomplished through the bitul (self-nullification) of a
person to the Holy One, blessed be He—when he feels that his
entire being is only that of a servant to Hashem: “to serve my
Creator.”
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And specifically through his bitul as a servant to Hashem, he
becomes a “servant of the King”—a king—becoming (so to speak)
one with the being of the King.
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As explained in Chassidus on the verse, “A prayer of the poor man
when he enwraps himself and pours out his speech before
Hashem”—the essence of the “poor man’s” prayer is that it is
poured out before Hashem.
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Because through this state of total bitul, his prayer is directed to
speak with Hashem Himself.
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This can be understood through the analogy of the difference
between a poor man and a rich man in the literal sense: A rich
man, because of his awareness of wealth, may seek the revelations
of the king—silver, gold, and other displays—as he perceives the
[king outside his inner chambers, cloaked and surrounded by
ministers, servants, and legions.
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[nstead of desiring to speak to the king Himself, alone in His inner
chamber.
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Whereas a poor man, having no grasp of the royal revelations,
desires to speak only with the King, alone.
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Similarly in the service of Hashem: the prayer of a “rich man”,
due to his understanding of Hashem’s greatness as it appears in the
chain-like structure of reality (seder hishtalshelus)—with angels,
Seraphim, Chayos, Ofanim, ten sefiros, etc.—may lead him to
seek lofty revelations, which are associated with degrees and
distinctions.
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He may request sublime spiritual revelations, such as ahavah and

yirah—spiritual “silver and gold”—and even those of the loftiest
spheres and levels.
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Or the “rich man” may even desire lofty spiritual states in avodas
Hashem—such as love and awe—until he seeks revelations within
the highest spheres and sefiros of the entire chain of being.
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But since those are bound up with multiplicity and
oradation—they are not “return to One”—not Hashem Himself
Hashem Echad)—and therefore they do not yield perfect
menuchah, because one still perceives distinctions and levels even
in the highest realms.
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What is not the case with the prayer of a pauper—one who stands
in total nullification (like a pauper)—for it is precisely because of
his nullification (and his lack of comprehension in the higher
revelations), that his prayer expresses itself in “before Hashem he
pours out his speech,” to speak with the King Himself, with His
Essence, may He be blessed—just like “I pray like that child,” who
knows nothing of sefiros and revelations and so on, only of his
God Who is present—His Essence, blessed is He, Who is beyond
all revelation and description.
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And it is precisely through the ultimate nullification of the servant
that—through this—he becomes a “servant of the King is [like] a
[king,” as explained above—he then also receives all the
revelations and riches from the Holy One, blessed be He, from His
full, open, holy, and expansive hand [as was with Moshe
Rabbeinu, that through his ultimate nullification and “we are
what,” he also had wealth—*the prayer of Moshe,” the prayer of
the wealthy]. In a way that even within the divisions of levels in
the chain-like progression, he perceives His Unity, may He be
blessed, and even in the place of change and movement, there is
perfect tranquility.
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And one may say this is alluded to also in the expression “servant
of the king is a king,” whose initial letters are: 729 2% nn. The
difference between the brain and the heart is that the brain does not
move. On the contrary, the perfection of intellect is specifically
through calm and settledness. In contrast, the heart is in constant
motion (ratzo v’shov, the “pulsing of the heart”), and it is precisely
through this that the vitality of the heart and the blood flow to the
body is expressed. Similarly, the emotional faculties (like love,
etc.) exist in movement and longing—in the state of ratzo v’shov,
as discussed above.
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Through the avodah of the servant (bitul), he becomes “a servant
of the king is a king”—the fusion of the two elements: the calm of
the brain and the movement of the heart, where the calm of the
mind extends into and permeates even the motion of the heart (the
emotions) in such a way that “the mind rules over the heart.” And
even more so—this isn’t a matter of coercive rule but of inward
consent (willingness). The power for this comes through the
servant’s bitul—by which he reaches the King’s Will all the way to
the King’s Essence, beyond even the divisions of intellect, and this
grants the capacity to draw down true tranquility (“complete
peace”) into all faculties of the soul, uniting the tranquility of the
brain with the movement of the heart. And this, one may say, is
hinted at in the liver (723), where the blood from the heart is
gathered in one place (in a state of tranquility).
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And this idea—the revelation of the Essence of the King, the King
of kings, the Holy One, blessed be He, through the bittul
self-nullification) of the servant (the Children of Israel)—was
fully and openly actualized at the giving of the Torah:
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At the giving of the Torah there was the revelation of “'77 721X
28" (I am the Lord your G-d) [Shemos 20:2]—a direct
revelation of His Essence in tangible sight: “ny77 &7 798” (You
were shown to know) [Devarim 4:35]. And the prerequisite for this
was the ultimate bittul of the Jewish people through their
declaration of “vaw1 nyy1” (We will do and we will hear) [Shemos
24:7].
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And through this, the angels tied two crowns on each
[sraelite—one corresponding to “fwy1,” and one to “ynwi”
[Shabbos 88a]. More specifically, there are the three crowns that
the subjects of the kingdom made for the King: that the Jewish
people gave to the Holy One, blessed be He—one He placed on
His own head, and two on the heads of His children.
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Only through the bittul of the people is the coronation of the King
accomplished, since their nullification reaches before
Havayah—His Essence and Being—and from there is awakened
and drawn forth His desire to be King. And through this, the entire
chain of creation (M%W5AW7 770) is energized all the way down to
the world of action.
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And just as it was at Matan Torah in the simple sense—that at the
same time as “Accept My kingship,” there was immediately
afterward “I decree upon you laws,” i.e., the individual
mitzvos—but in such a way that within all the details rests the
tranquility that comes from that singular point common to all
Mitzvos.
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And similarly with the Torah itself—Dbesides the revelation of
Torah from Above, “0>1277 22 NX 27928 1271 .00 13 %Y ' 7710
NnX? 79877 [Shemos 19:20, 20:1]—the Torah was given in a way
of “R°7 2 w2 XY™ (it is not in Heaven) [Devarim 30:12], but
specifically below. And the rulings of Torah law are specifically
determined by the reasoning of the earthly court.

AR 173 78 991 — AREY A2 ALY

92 DR P98 127N .00 T 98 T T L AR
DIW2 oW 19R2 TYIRT 7303 ,70R7 1780 007377
DI TN PTRED TR RPIT RIN KT
DR, AU0PY PT7I"IT 2303 NYRT T 7Y N7
DI DUR12 TN 02w 08 32T N

According to how they assess the conditions and circumstances of
the world. And specifically there, peace and tranquility are drawn
into Torah—for the whole Torah was given to make peace in the
world [Gittin 59b].
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And from this comes the power of Matan Torah to bring about
tranquility (7upw) in the entire world—through the revelation of
the purpose and inner intention of all creation, as discussed above.
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Based on this, we also understand the order of avodah (spiritual
service) of the Children of Israel as preparation for the Giving of
the Torah: following the Exodus from Egypt, their avodah during
the forty-nine days of the Sefirah involved the refinement of
specific emotional attributes, from Chesed sheb’Chesed until
Malchus sheb’Malchus (a labor of daily transformation, from one
level to the next);
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and after the 49 days, at the culmination of Malchus
sheb’Malchus—the ultimate bittul (nullification), the “prayer of
the poor” [Tehillim 102:1]—they arrived at the fiftieth day (the
Shaar HaNun), for it is known that Malchus reaches into Kesser,
even into the inner dimension of Kesser, to Lifnei Havayah;
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to the revelation of the Giving of the Torah—“7Foy ' >J1x”
[Shemos 20:2]—to the point where “7°59%” becomes your power
and your life-force [Tanya ch. 20].
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And along with this, the Children of Israel received all the
revelations of the chain of creation (Seder Hishtalshelus), the
revelation of Maaseh Merkavah (the Divine Chariot), “and
Hashem descended upon Mount Sinai upon His Throne of Glory,”
etc.—in addition to the physical blessings and material wealth they
received from the spoils of Egypt and the spoils at the Sea.
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All of it was permeated with the awareness of returning to the One.
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Based on the above, we understand the empowerment embedded in|
the configuration of this year—when we enter immediately from
Shabbos into the time of the Giving of our Torah, on the first day
of the week:
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Every Shabbos activates (in the likeness of the first Shabbos) the
concept of rest within Creation—*“Shabbos arrived, rest arrived.”
And on every first day of the week, the events of the original “First
Day” of Creation are reawakened: the creation of the entire world
anew—starting from the creation of time itself, the first day—"In
the beginning, Elokim created the heavens and the earth,”
including all their offspring.
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And in this manner, it applies also to the Giving of the Torah: at
the time of the Giving of the Torah each year, the Torah is given
anew, in the manner that it was at the first Giving of the Torah—as
it says, “the Giver of the Torah” in present tense—and even more
so: in a manner of ascending in holiness.
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And based on this, it is understood that when we enter directly
from Shabbos into the time of the Giving of our Torah—without
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the interruption of weekday labor—we find ourselves emphasizing
two teachings:

a) Since the eve and preparation for the Festival of Shavuos is
Shabbos, whose essence is rest—the general theme of the Giving
of the Torah (for this reason Torah was given on Shabbos, which is
“the day of rest of the world”’)—this gives greater strength to draw
down rest into the time of the Giving of the Torah, by entering
directly from the influence of Shabbos-rest.
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127¢) 77IR 1007 19RT D292 A7 XN ARIYY
13 209 1012 7] 77 — (7790 7303 W2 XY V227
277 38122 ,130790 192 112 AT NIYRTY
nav NmIRT AYawIn.

b) Since the time of the Giving of our Torah is on the first day of
the week—this emphasizes even more that the rest (of the Giving
of the Torah) is drawn even into the world’s existence, which is
renewed on this day (First Day) anew (in the likeness of the first
day of Creation): a drawing of rest into the world, which is
associated with change and division in time and space.
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And beyond this: the renewal of the world’s existence is drawn
from the renewal of the Torah (at the time of the Giving of the
Torah), as it is said, “He looked into the Torah and created the
world”; therefore, it is understood that the renewal of this year’s
Giving of the Torah is even more connected with a renewal of
drawing rest (serenity) into the ongoing existence of the world.
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Based on this, we also understand the unique connection with
Shabbos) Parshas Bamidbar specifically:
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The Giving of the Torah took place specifically in the desert. And
it is understood that this is not by chance, G-d forbid, but by
Divine Providence (especially more so than any worldly matter),
since the Giving of the Torah has an essential connection with the
concept of “desert.”
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One explanation for this: In the world itself (which inherently
lacks rest and settledness for man), the greatest expression of lack
of rest and settlement is in the desert—for “a desert is where man
does not dwell”: if he is a man, his place is not in the desert, and
how much more so, not in any settled way (“man does not dwell
there”).
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And the novelty of the Giving of the Torah is that it draws down
rest (serenity) even into a place which is the absolute opposite of
rest and settlement for man (“man does not dwell there”)—and
certainly thereby causes rest even in the rest of the world (the
settled domain of mankind).
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Moreover, this point is emphasized by the fact that the beginning
of Parshas Bamidbar speaks about the census of the Jewish people
in the Wilderness of Sinai: a census is associated with permanence
and stability—something that is not nullified—and specifically the
census of the Jewish people, since “out of His love for them He
counts them at every moment,” adding further to their sense of
fixedness and peace.
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On the other hand, the census of the Jewish people happened
specifically in the desert—where “man does not dwell”’—showing
a drawing down of rest into a place that is the antithesis of
settlement.
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And one might say this is similar to the case of the tithing of
animals (Ilehavdil), where the animals are counted not while
standing at rest in one place, but only as they exit the pen—and
when the tenth is reached, “the tenth shall be holy,” holy unto
itself—representing the completion of rest and settlement.
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The practical instruction derived from the above:
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Since at the time of the Giving of our Torah each year, the Torah is
given (in a new manner) anew—and it is given below specifically
“it is not in heaven”)—in a way that adds newness to the
tranquility in the world,
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it is understood that the Jewish people must, each year, receive the
Torah (anew) in a new way—"Each day it shall be in your eyes as
new,” even as truly new—so that they absorb this in their intellect
below, until it is in the mode of actual substance.
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And how much more so in this year, when we enter from Shabbos
into the time of the Giving of our Torah on the first day

Sunday)—this renewal must be with greater uplift and greater
strength, in both extremes:
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Receiving the Torah anew from a recognition of the Giver of the
Torah, and that the Torah is the ultimate purpose of all of creation
entirely—and consequently, this brings a renewal in the tranquility
of a Jew in his divine service, and brings rest into the world;
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And together with this—to draw down the rest of Torah into all the
details of the mitzvos, into all the particulars of his powers, and
into every detail of his divine service, down to every detail of the
world.
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Beginning with this: that a renewal is added to his Torah learning
from within a recognition of the Giver of the Torah—and
especially through the study of the inner dimension of Torah:
“Know the G-d of your father and serve Him with a whole heart.”
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And together with this: the study of Torah with understanding and
comprehension of the human intellect.
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And simply: every single Jew should increase in newness—in both
quantity and quality—in Torah learning:
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Both in the general classes which apply equally to every
soul—especially during these times—such as the recitation of
Pirkei Avos on all Shabbosos of the summer, and it is good to learn
one Mishnah (or several) with depth, understanding, and
comprehension;
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As well as the well-known “Chitas” daily lessons—Ilearning each
day the portion of Chumash (as divided over the week), Tehillim
as divided for the month), and Tanya (as divided across the
year)—
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these three lessons correspond to the three shepherds associated
with Shavuos: Chumash corresponding to Moshe Rabbeinu who
received the Torah at Sinai; Tehillim, the book of King David who
passed away on Atzeres; and Tanya, the illumination of the Torah
of the Baal Shem Tov, whose yahrzeit is also on Shavuos.
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And it is also good and proper etc. to learn Rambam (as divided to
one year—by learning three chapters per day—or three years—by
learning one chapter a day, or from the Sefer HaMitzvos);
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And also the individual lessons in all areas of Torah that each and
every person has—each according to their individual measure.
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And regarding this matter (of adding and renewing in Torah in
connection with the time of the Giving of Our Torah),
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one can propose to arouse and encourage regarding an additional
matter — to publicize and print Torah innovations.

097771 09797 — AR 1Y 7TV MiVH vRa v
IR Y.

And by way of introduction:

TRaR:

[t is known that every single Jew has the power, and even more —
the obligation, to innovate in Torah, to expand it to its fullest
extent,

7R 2R TR TORT0 W D3 WY 9T
A7 KWK ,77In2 Wm0 2 W —

as ruled by the Alter Rebbe in Hilchos Talmud Torah: “To innovate
many halachic rulings in accordance with the breadth of his heart
and the calmness of his thought.”

;7R 7MY N15772 1210 1"RTR PTTR9DI
29w §2%2 WY A *9% nian NGy whTn wn"
inyT".

And as is known — every Jew has his own unique portion in Torah
— “And grant us our portion in Your Torah” —

TR P90 DX W 2R TN T30 11T
I07IN3 BR77 1M — 17N

in which he has the capacity to be a student who innovates in
Torah.

n7ina WImnT TR niva? o3 v jay.

[n previous generations, there was extreme caution regarding
innovating in Torah (even when it was not for halachic practice,
but merely pilpul [analytical study]),

T7IR YATHY ¥aiI2 0001 17 107 niniTy
TUT2 RPN ,AWYN? 7127072 71 TR WK 179K)
7272 21979),

including writing Torah innovations, and even more so —
publicizing them in print.

M52 NON-OY1 ,A7IR W70 NPND? Y33 17

0172 D710797 Yaiaa.

2Ry

The conduct was that “not everyone who wishes may take” —
only after numerous conditions proving that the innovations are
aligned with the truth of Torah.

RP1T KX 2107 12 7¢I 22 XY Ny Mg
DOUATIIY DIRY OOXIN R2) M2 RY
15 177IR DY AnARK? 221307

However, in later generations, until our current one —

17172 7Y, A1 MINPY NINIT2 127 TRY R

on the one hand, yes, greater caution is needed, since not everyone
who writes Torah innovations or halachic rulings can be relied
upon;

2973 DAL NPIY DINR 1% ,X0% TR 27
20101 773 AT AIaY TR 92 X9 3,09
"2¥ 7007 191 DT P02,

but on the other hand, due to the spiritual descent of the
generations,

NiNiTa N7 9232 ,9TRY D

we must search for more and more ways to increase Torah study

TIRg 792 7207 0108 NPY 2 wanh ooy

including expanding its publication.

ARI0793 27X P70
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Therefore, it is worthwhile to encourage and motivate all those
who are connected with innovating in Torah —

WP DT TN 72 DY I TTINY X1 197
mina

provided it is studied according to the rules of Torah plainly —

UIWE2 77INT °272 "970Y NTRIY "RIN2I

that even if they are unsure whether their innovations align
perfectly with the truth of Torah,

P3O DPYITT OR D03 07 PN OX 1798y
1771A 7Y AnnRYY,

not only should they not refrain from writing their innovations —
but they should endeavor to write them and publish them in print.

KPR — D00 An97n W X9y p1 XD g
0972 03 ONIX 0Q79YY ,02027 12TAYY.

whether in a separate booklet or in a compilation including
innovations from others —

(U 92923 7P X, IngyT102 TR YRl
D87 03 A7in),

and not only among their friends and students, but among Torah
learners in general.

1212 1°2 03 KON ,07° 77N 07°20 1°2 P KD
9972 77in.

And the primary reason for this — as mentioned above — is
because we see in actuality and experience,

2y DRIV 112 ,2°Y7 I2133 X1 1370 DYDY RV
27 Ty,

that through this, it increases the greatness and strengthening of
Torah, with vitality and pleasure in Torah learning.

nroR," IR AR 227" AN AITTTYY
7RG 7h2 YN,

Both in regard to oneself — as is plainly observable, the benefit
added in one’s own Torah study from having to write it for others

N2Ying N MLy ORIY 93 — ingy; ¥aia 1o
2R7 DORY 71 POV 77T 772 nHRInAY,
D°IR2 ANIX —

and in regard to others — “The jealousy of scribes increases
wisdom.”

20 1370 007910 PRI — 00N Yaia Im'

And this benefit is the best factor for this purpose.

TR NP A APNAT X7 (MY N2yinT) in
2373,

And as stated: Even though it’s possible that the innovation is not
fully aligned with the absolute truth of Torah,

V237 DROR IR WITAIY 1207W 037 — 1R
7¥7 13132) 1A 29 ANDRN?),

nevertheless, it is worthwhile. RI2 77 M
Especially since this can be prevented by refraining from issuing | 71207 3P XoW *7°75¥ NRT ¥ 02717 1792
halachic conclusions, B,

or even if they do write a conclusion, they can add “according to
my humble opinion,” or “not to be relied upon,” etc.

WY PRI 099197 — NIpon 0°2nid OR 199X IR
R¥P21,"77 ¥ 71007 PR" X, Ry nrgy 20"
n2.

Additionally, when the innovations are published in print for others

0IDT2 DWATTI NY O°NYIR TWRIY — °0I1
DWIR? —

it is the natural tendency of a person (for his own honor, and the
norms of the world),

DWW 3330 %Y 7122 *190) DTN 12 V2Y 1),
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including the animal soul — to be more careful and to recheck and
review what he writes and publishes.

TY) 22097 NP T AP — NPngan WH3T o)
00797 aNi3 RITY 7R3 2,

May the strength be upright for all Torah learners and mitzvah
observant Jews with hiddur,

TR NI R YR VTR 92 9Y o> W,

who will utilize the awakening of the season of the Giving of Our
Torah,

ANTIA 0 11T MTIVNITT DY 0RY

to strive to innovate in Torah (according to the laws of Torah),

mRT °722 °970¥) N2 WIT? YIWY),

and to publish their innovations —

ahili7EEiyBshSalombl i

and may it be His will — and their prayer — to draw near as much
as possible to the level of a veteran student,

NATTY NPT 222 3RAT? BNPIN T 7
P Tnen™,

that “whatever a veteran student is destined to innovate was
already given to Moshe at Sinai.”

YnY 101 — WIN? TOY PN TR7AY AR 22y
TN.

()

And may it be His will, that the increase and renewal in Torah
study as we arrive from the time of the Giving of Our Torah will
further add to the tranquility — tranquility of the soul and
tranquility of the body for those who study Torah — from within
health of the soul and health of the body, and tranquility for all the
Jewish people wherever they are,

1RI22 7IRT T2 VATHT 790w 1% o0
N AN NP 7Y 5201 — 1uNTin 1R i
NIRM2 7IAR ,77IRT 2TRIT 93T N0 WoIn
223 PRI 227 A AT MXI MY
DIY 0Py,

and likewise tranquility throughout the entire world — until this
brings about the true and complete tranquility: the “day that is all
Shabbos and rest for eternal life,” through the nullification of the
exile of the Jewish people, for exile is the greatest opposite of rest
and settlement for the Jewish people — “Woe to the children who
have been exiled from their Father’s table,”

2972 RO Y 7Y .19 021v7 922 Amana 127in
n3Y 1229 o7 — IRWE NORRRT AT DY
S2XWI™I2T M230 P03, "DonRivy Y ap

MY NI AT 2973 037 797 X MY
139 2R 193W 07337 077 MR — OXTIAT
oy,

through the nullification of both the physical wanderings of exile
and the internal spiritual unrest of exile in Divine service —
namely, simply and fully, the nullification of all concealments and
obscurations of exile, and all the questions regarding the specifics
of the Redemption and our righteous Moshiach,

T A9 10 MDY 10 2°hamay
23027 — VWYY K793 ,aWT N7V 1D MY
092 NIIRYE 721,237 009 NTngyad 727
NRTE WM 7R3,

for these come from exile itself — from the fact that we were born
in exile and raised in exile, and thus we are, Heaven forbid,
“people of exile,” and we find ourselves in an exile state.

N232 T2 77 TR LAY NI9AT TED K2 Y

ST
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— and all of this will be nullified and transformed (through true
Teshuvah), through the revelation of the essential self and the
emphasis of the soul (a veritable part of G-d above), which exists
above exile and is inherently in a state of rest — a reflection of the
Shabbos and rest of eternal life.

—,(MAny WA “T77Y) 79I 20N’ A 29y
TRV P2M) TRYIT NYITT) WYY 0%y 7 Ty
NRYI ,MI230 T Ny NRYRIY ,(Wrn Fynn
Don7iv 0% AmI NW" YR AT 2Y 230"

And all of this shall happen immediately — “MiYad,” an acronym
for Moshe, Yisrael (the Baal Shem Tov), and Dovid Malka
Meshicha — the three shepherds connected with the holiday of
Shavuos (as mentioned above), and Tochef uMiYad Mamash:
immediately and truly;

— W NIANTYRY "R — TRT 19K2 X2 11 92
"3 LRWR X270 M7 ,(200Y7y2T) X

— (°¥% 132132) NIVIAYT A7 oY DIWRD YN
W T A0

immediately — “Immediately for Torah scholars, blessing,”
“MiYad” as mentioned above, Mamash — in a manner of tangible
actuality: in the physical and material world,

"Man=wRY "TR" "33 0N TRYN? AR
NIPRYIR ,NIWRR PY 19R3 - "Upn" Y721
0917 NG,

in a way that transforms materiality into spirituality, and
spirituality to the highest level — to, so to speak, G-d’s very
Essence, which is specifically connected with the tangible “yesh”
of the physical,

NYRYIIE IYE IR0 DWIVY 19X
7127297 79 — 98173 ATIPNZ T 072 ,nrapy
MWIT W 0V RP1T WWRY 7120 Inngy,

— with the true and complete Redemption through our righteous
Moshiach, and in a manner of alacrity — to carry out and
accomplish this matter, and Dovid Malka Meshicha will come and
redeem us.

— IRTX WR TV ARIWE MK TR
R0 M1 ,71 TV NIwyY2) 7997 — M oY 1R
WIRPY K2 RPUR,

And each one of us says to our righteous Moshiach, “Shalom
Aleichem,” “Aleichem” in plural — including all the souls of the
Jewish people of the generation of the Redemption — and he
replies to each one individually: “Aleichem Shalom” —

,"02°28 DIY" WRTE MWR? WRIK AND TN 93
27 NY3 93 9213 — 2031 1w "0Ry"

TN 227 1WH R ,APRAT T 2RI
o7y 073" 792",

“Aleichem” in plural — referring to our actions and service of
each and every Jew, and “Aleichem Shalom” to all of Israel
together,

["7oR227 107w Wwivyn — 0027 1Y "0hy
2R 12 927 "0iPY 0%y, [PRn TN
170,

— and again, this is the essential point — immediately.

— T — RYI XIM TN,

[NOTE: Summary

In this powerful and climactic conclusion to the sicha, the Rebbe envisions a complete
transformation of exile into redemption—both outwardly in the world and inwardly within every

Jewish soul.

He begins with a heartfelt blessing: that the increase and renewal of Torah study in the wake of
Zman Matan Toraseinu (the Season of the Giving of Our Torah) should generate greater
menuchah (tranquility)—both spiritual and physical. This tranquility should extend not only to
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Torah learners individually, but to all Jews in every location, and ultimately to the entire
world.

The Rebbe redefines menuchah not merely as rest or peace, but as a prelude to Redemption. He
describes the exile as the antithesis of menuchah, both in its physical displacements and its
internal spiritual disorientation. True tranquility, he explains, will only come with the
nullification of exile—the lifting of every spiritual concealment, doubt, and existential
confusion born of being born and raised in galus.

The ultimate redemption, he teaches, will arrive through the revelation of the inner essence of
the soul, the chelek Elokah mi-ma’al mamash (“a literal portion of G-d above”) that transcends
all galus. When this inner core is revealed, one becomes innately aligned with the tranquility of
Shabbos and eternal rest.

The Rebbe then ties this transformation to the acronym 73% (MiYAD): Moshe, Yisrael (the Baal
Shem Tov), and Dovid (Malka Meshicha)—three shepherds intimately connected with Shavuos.
These three represent the unfolding of Divine revelation across time: Torah from Sinai, the inner
soul revealed through Chassidus, and the final redemption.

With poetic and prophetic clarity, the Rebbe depicts how this process must happen immediately
(tochef u’miyad mamash)—not in abstract but in a tangible, material way. He insists that true
redemption must touch even the physical realm—yfrom chomer (raw substance), to gashmiyus
(form), to ruchniyus (meaning)—until the physical itself becomes a vessel for G-d’s essence
(atzmus).

Finally, the Rebbe envisions the arrival of Moshiach as a deeply personal and collective
moment: each one of us greeting him with “Shalom Aleichem,” and Moshiach replying with a
universal “Aleichem Shalom”—embracing both the soul of each Jew and the collective mission
of Am Yisrael.

Practical Takeaway

o Make your Torah learning physical: Don’t relegate Torah to the mind alone. It should
impact your body—your health, your rest, your daily routine. When Torah reaches the
body, it transforms the world.

e View galus not as a condition but as a state-of-mind to overcome: The Rebbe teaches
that galus is not just external exile but internal confusion and restlessness. The antidote is
to access the soul’s true state of menuchah—its Divine core, which is never in exile.
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e Act as if Redemption is here now: The Rebbe urges us not to wait passively for
Moshiach, but to start living redemptively—transforming the material into spiritual and
the spiritual into the highest unity with G-d.

e Personalize Moshiach: When the Rebbe describes greeting Moshiach and receiving his
response, he isn't merely offering imagery. He's giving us a spiritual exercise: imagine it.
Anticipate it. Train your consciousness to recognize him when he comes, and recognize
yourself in that encounter.

Chassidic Story (About the Lubavitcher Rebbe)
“Peace Upon You, Mashiach”

In the early 1980s, during the peak of the Rebbe’s Moshiach-focused campaigns, a group of
students asked the Rebbe: “What can we do to really bring Moshiach?”

The Rebbe replied sharply, “Tut altz vos ir kent—do everything you can!” This phrase became
a generational call to action. But a lesser-known episode occurred shortly thereafter.

One night after dollars, a young girl approached the Rebbe and said, “When Moshiach comes, I
want to say Shalom Aleichem to him like you said in your sicha.”

The Rebbe leaned down to her and smiled, “You can already start practicing. Every Jew you
meet might carry Moshiach’s spark.”

Then the Rebbe paused and added something extraordinary:
“And when you say ‘Aleichem Shalom’ to someone, think: maybe I’m saying it to Dovid
Malka Meshicha.”

This story reveals the Rebbe’s belief that Moshiach is not a far-off figure, but someone who
lives within our interpersonal encounters, and may be among us already.

Source
This sicha is from:

e The Lubavitcher Rebbe, Rabbi Menachem Mendel Schneerson
e Shabbos Parshas Bamidbar / Erev and Day 2 of Shavuos, 5751 (1991)
e Likkutei Sichos and Toras Menachem series, vol. 53 END NOTE]
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