
 

 
 

 



 בס"ד

Menachem Nachum of Chernobyl  
Me’or Einayim  
Parshas Noach 

 
א מאמר  

These are the generations of Noach. Noach was a righteous man, 
perfect in his generations, etc. 

יק אִישׁ נחַֹ נחַֹ תּוֹלְדוֹת אֵלֶּה  מִים צַדִּ דרֹתָֹיו הָיהָ תָּ וְגוֹ׳ בְּ  

Rashi explains: there are those who interpret it to his praise — 
how much more so, if he had been in a generation of righteous 
men, he would have been even more righteous. 

 
ירֵשׁ ״י פֵּ ין ישֵׁ רַשִׁ בַח אוֹתוֹ דּוֹרְשִׁ ן כָּל לְשֶׁ כֵּ הָיהָ אִלּוּ שֶׁ  
ל בְּדוֹר יקִים שֶׁ יק הָיהָ צַדִּ יוֹתֵר צַדִּ , 

And there are those who interpret it to his discredit — that if he 
had been in the generation of Avraham, he would not have been 
considered at all. 

 
ין וְישֵׁ ל בְּדוֹרוֹ הָיהָ אִלּוּ לִגְנאַי דּוֹרְשִׁ לֹא אַבְרָהָם שֶׁ  

ב הָיהָ כְּלוּם נחְֶשָׁ . 

It is necessary to understand: why interpret it negatively when it 
can be interpreted positively? 

 
ה לְהָבִין וְצָרִיךְ ין לָמָּ יוָן לִגְנאַי דּוֹרְשִׁ יֵּשׁ כֵּ לִדְרוֹשׁ שֶׁ  

בַח  ,לְשֶׁ

Moreover, does not the verse itself call him “a righteous man, 
perfect,” meaning a complete tzaddik lacking nothing? 

 
יק אוֹתוֹ קוֹרֵא הַכָּתוּב הֲלֹא וְעוֹד מִים צַדִּ הַינְוּ תָּ דְּ  

הָיהָ יק שֶׁ לֵם צַדִּ לֹּא שָׁ כְּלוּם חָסֵר הָיהָ שֶׁ , 

If so, how can it be said that had he been in Avraham’s 
generation, he would not have been complete? 

 
ן וְאִם אִם הוּא כֵּ ל בְּדוֹרוֹ הָיהָ שֶׁ הֲרֵי כו׳ אַבְרָהָם שֶׁ  

לֵם אֵינוֹ שָׁ : 
But the truth is, when a tzaddik rebukes his generation and they 
do not wish to accept reproof, he takes from them their good 
portion. 

 
יק הוּא הָאֱמֶת אַךְ דִּ הַצַּ כְשֶׁ וְאֵינםָ הַדּוֹר אֶת מוֹכִיחַ דְּ  

הַטּוֹב הַחֵלֶק אֶת מֵהֶם נוֹטֵל הוּא מוּסָר לְקַבֵּל רוֹצִים  
הֶם לָּ  ,שֶׁ

This is the meaning of our Sages’ saying: “If he has merited, he 
takes his portion and his fellow’s portion in Gan Eden.” These 
words are not said only of the World to Come, but even in this 
world. 

 
גַן חֲבֵירוֹ וְחֵלֶק חֶלְקוֹ נוֹטֵל זכָָה ז״ל אָמְרָם וְזהֶוּ עֵדֶן, בְּ  
בָרִים, נאֶֶמְרוּ הַבָּא בָּעוֹלָם דַוְקָא לֹא אֲפִילוּ אֶלָּא הַדְּ  

הַזֶּה בָּעוֹלָם , 

For he takes the good portion within them when he rebukes them 
and they refuse to accept it. 

 
הוּא בְּתוֹכָם הַטּוֹב הַחֵלֶק אֶת נוֹטֵל שֶׁ מוֹכִיחַ אִם שֶׁ  
לְקַבֵּל רוֹצִים וְאֵינםָ אוֹתָם . 

My teacher explained this matter, that speech from the mouth of 
a tzaddik reaches the ear of the listener — and speech is a 
spiritual thing, the tenth level. 

 
רֶיהָ י זהֶ, לְדָבָר מוֹרִי וְאֶסְבָּ בּוּר כִּ י הַדִּ יק מִפִּ דִּ לְאָזןֶ הַצַּ  
בּוּר הַשּׁוֹמֵעַ, בָר הוּא וְהַדִּ מַדְרֵגָה וְהוּא רוּחָניִ דָּ  

ירִית  ,עֲשִׂ

And hearing is also a spiritual thing, a higher level than speech.  
מִיעָה ן גַּם הִיא וְהַשְּׁ בָר כֵּ עֶלְיוֹנהָ מַדְרֵגָה וְהִיא רוּחָניִ, דָּ  

בּוּר לְמַעְלָה מֵהַדִּ , 

When one hears and does not accept reproof, the tzaddik takes 
his portion of hearing, for the tzaddik’s speech returns to him 
along with the listener’s portion of hearing. 

 
הוּא יק לוֹקֵחַ מוּסָר, מְקַבֵּל וְאֵינוֹ שׁוֹמֵעַ וּכְשֶׁ דִּ חֵלֶק הַצַּ  
מִיעָה לּוֹ, הַשְּׁ בּוּר שֶׁ הַדִּ ל שֶׁ יק שֶׁ דִּ עִם אֵלָיו חוֹזרֵ הַצַּ  

מִיעָה חֵלֶק ל הַשְּׁ הַשּׁוֹמֵעַ שֶׁ . 

This is the intent of those who interpret it to his discredit — that 
from the “discredit” his praise is heard. 

 
וָּנתַ וְזהֶוּ ין כַּ ן לִגְנאַי, הַדּוֹרְשִׁ מִּ מָע הַגְּנאַי שֶׁ בַח נשְׁ הַשֶּׁ  

לּוֹ  ,שֶׁ
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Meaning: they interpret “a righteous man in his generations” to 
mean that the cause of his righteousness was from his 
generations. 

 
הַינְוּ הֵם דְּ ים שֶׁ יק אִישׁ מְפָרְשִׁ בַּת בְּדוֹרתָֹיו, כו׳ צַדִּ סִּ שֶׁ  

דְקוּת לּוֹ הַצִּ מִדּוֹרוֹתָיו הָיתְָה שֶׁ , 

For he took from them their good portion when he rebuked them 
and they did not wish to accept. 

 
קַח לָּ הֶם הַטּוֹב הַחֵלֶק אֶת מֵהֶם שֶׁ לָּ מַה שֶׁ הוֹכִיחָם בְּ שֶּׁ  

לְקַבֵּל רָצוּ וְלֹא . 
Thus it is understood that he truly was a complete tzaddik, only 
that this was on account of his generation. 

 
א תָּ אֱמֶת ניִחָא וְהַשְׁ בֶּ יק הָיהָ שֶׁ מִים, צַדִּ זֶּה אַךְ תָּ הָיהָ שֶׁ  
דּוֹרוֹתָיו מִחֲמַת . 

And this is what our Sages said: When Israel said, “We will do 
and we will hear,” two crowns were tied for them; but when they 
made the calf, they were taken away. 

 
אָמְרוּ וְזהֶוּ עָה רַז״ל, שֶׁ אָמְרוּ בִּשְׁ רָאֵל שֶׁ ה ישְׂ נעֲַשֶׂ  

מָע רוּ כו׳ וְנשְׁ ניֵ לָהֶם קִשְּׁ תָרִים, שְׁ עָשׂוּ כְּ אֶת וּמִשֶּׁ  
לוּ כו׳ הָעֵגֶל מֵהֶם נטְּ , 

And the Tanna taught: all of them Moshe merited and took — 
meaning as above, that he took from them their good portion. 

 
ן וְתַנָּא ה זכָָה וְכוּלָּ נ״ַל הַינְוּ וְנטְָלָן, משֶׁ קַח כְּ לָּ מֵהֶם שֶׁ  
הֶם הַטּוֹב חֵלֶק לָּ שֶׁ . 

It is written in the writings of the Arizal, on “Moshe rejoiced in 
the gift of his portion,” that on Shabbos he returns them to Israel 
as the secret of the extra soul, for he does not desire what 
belongs to others — see there. 

 
כְתְבֵי וְאִיתָא כָּתוּב מַה ז״ל הָאֲרִ״י בִּ מַח שֶּׁ ה ישְׂ משֶׁ  
נתַ מַתַּ בָּת חֶלְקוֹ, בְּ בַּשַּׁ רָאֵל מַחֲזיִרָן הוּא שֶׁ בְּסוֹד לְישְׂ  
מָה אֵינוֹ יתְֵירָה, נשָׁ ל רוֹצֶה שֶׁ ם וְעַיֵּן אֲחֵרִים, בְּשֶׁ שָׁ . 

And behold, in the secret of reincarnation, Moshe is Noach, and 
the generation of the wilderness are themselves the generation of 
the Flood, rectified in Egypt — as explained in the writings. 

 
ה הַגִּלְגּוּל בְּסוֹד וְהִנֵּה דְבָּר וְדוֹר נחַֹ, הוּא משֶׁ הֵם הַמִּ  
בּוּל דוֹר נִּתְקְנוּ עַצְמָן הַמַּ מִצְרַיםִ שֶׁ מְבוֹאָר בְּ תָבִים, כַּ כְּ בַּ  

 :וְהָבֵן

[NOTE Summary​
Rabbi Menachem Nachum of Chernobyl begins his Maamer on “These are the generations of Noach” by 
probing the tension in Rashi’s commentary: why would some interpret “in his generations” as a criticism when 
the Torah itself calls Noach a “righteous and complete man”? He explains that both readings are true. The 
seeming “discredit” in fact conceals Noach’s deepest praise. When a tzaddik rebukes his generation and they 
refuse to accept his words, he draws away their inner good — their spark of holiness — because their refusal 
causes that light to return to its source in him. Thus, Noach’s righteousness was because of his generation: 
through his rebuke of them and their resistance, he absorbed their good points, elevating them within himself. 

This mystery echoes the teaching that “one who merits takes his portion and his fellow’s portion in Gan Eden.” 
It does not refer only to the afterlife but also to this world, for a tzaddik literally receives the vitality that others 
reject. Just as Moshe Rabbeinu “rejoiced in the gift of his portion,” returning it each Shabbos as the neshamah 
yeseirah (extra soul), so too Noach, who is the same soul as Moshe in a later gilgul, uplifted and rectified the 
very souls of the Generation of the Flood through their reappearance as the Generation of the Wilderness. 

Practical Takeaway​
Rebuke, when offered with love, is not merely criticism — it is an act of spiritual rescue. When a tzaddik 
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speaks and people refuse to listen, he carries their light for them until they are ready to reclaim it. In our own 
relationships, when others cannot yet hear the truth, we can still hold their goodness in our hearts rather than 
turn away in judgment. True righteousness is not separation from others but elevating them through compassion 
and perseverance. 

Chassidic Story​
It is told that Rabbi Menachem Nachum of Chernobyl once spoke strongly to a man who had fallen deeply into 
dishonest business. The man left in anger. Later, the Rebbe sighed and said, “He thinks I was angry with him — 
but his good spark is burning in my heart until he returns.” Weeks later, the man came back in tears, confessing 
that ever since that day, he had felt his soul aflame. He begged forgiveness and changed his ways. Reb 
Menachem Nachum smiled gently and said, “When a rebuke comes from love, its echo always finds the heart.” 

END NOTE] 

ב מאמר  
“With G-d, Noach walked.” Rashi explains: regarding Avraham 
it says, “who walked before Him.” Noach needed support to 
sustain him, whereas Avraham strengthened himself in his 
righteousness and went on his own. 

 
ירֵשׁ נחַֹ. הִתְהַלֵּךְ הָאֱלֹקִים אֶת ״י, פֵּ הוּא וּבְאַבְרָהָם רַשִׁ  

ר אוֹמֵר י אֲשֶׁ כְתִּ לְתָמְכוֹ, סָעַד צָרִיךְ נחַֹ לְפָניָו, הִתְהַלַּ  
צִדְקוֹ מִתְחַזֵּק הָיהָ וְאַבְרָהָם מֵאֵלָיו וְהוֹלֵךְ בְּ . 

Yet it is difficult, as above: the verse calls him “a righteous, 
perfect man.” If so, he was not truly complete, for he lacked the 
level of Avraham. 

 
ה ן גַּם וְקָשֶׁ נ״ַל, כֵּ יק אוֹמֵר הַכָּתוּב הֲלֹא כְּ מִים צַדִּ תָּ  
ן וְאִם וְגוֹ׳, לֵם, הָיהָ לֹא הֲרֵי הוּא, כֵּ הָיהָ שָׁ לוֹ חָסֵר שֶׁ  

דְרֵגָה ל הַמַּ אַבְרָהָם שֶׁ . 

However, it is known that everything depends on arousal from 
below, which is the aspect of mayin nukvin (feminine waters), 
for the desire of the feminine is toward the masculine. 

 
נוֹדַע אַךְ כֹּל דְּ הַ לוּי שֶׁ אִתְעָרוּתָא תָּ א, בְּ לְתַתָּ וְהוּא דִּ  

חִינתַ י מַ״ן, בְּ א כִּ יאוּבְתָּ נוּקְבָּא תִּ י דְּ דְכוּרָא לְגַבֵּ דְּ . 

And we, the people of Israel, are called the feminine aspect in 
relation to the Holy One, blessed be He. 

 
ניֵ עַם וַאֲנחְַנוּ רָאֵל בְּ חִינתַ נקְִרָאִים ישְׂ י נוּקְבָּא בְּ לְגַבֵּ  

א רִיךְ קוּדְשָׁ הוּא בְּ . 

When we arouse ourselves to cleave to our Creator from below 
to above, we awaken, as it were, longing in our Creator to 
bestow upon us every eternal goodness. 

 
אָנוּ רֵךְ בְּבוֹרְאֵנוּ לְדָבֵק מִתְעוֹרְרִים וּכְשֶׁ ה יתְִבָּ מַטָּ מִלְּ  
בִיָּכוֹל מְעוֹרְרִים אָנוּ לְמַעְלָה, שׁוּקָה כְּ בְּבוֹרְאֵנוּ תְּ  
רֵךְ יעַ יתְִבָּ פִּ סֶלָה טוּב כָּל לָנוּ לְהַשְׁ . 

And thus we draw down influence from above to below — 
abundance, blessing, mercy, life, and peace. 

 
עָה וּמוֹרִידִים פָּ מַעְלָה הַשְׁ ה, מִלְּ פַע לְמַטָּ וּבְרָכָה בְּשֶׁ  
לוֹם וְחַיִּים וְרַחֲמִים וְשָׁ . 

Behold, we — the congregation of Israel and the Creator, blessed 
be He — are one complete entity when we cleave to Him. 

 
נסֶֶת אֲנחְַנוּ וְהִנֵּה רָאֵל כְּ רֵךְ הַבּוֹרֵא עִם ישְׂ בָר יתְִבָּ דָּ  
לֵם אֶחָד אָנוּ שָׁ בוּקִים כְּשֶׁ רֵךְ עִמּוֹ דְּ יתְִבָּ . 
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And this one without the other, so to speak, is not called 
complete, as it is said: “The Name is not complete, and the 
Throne is not complete.” 

 
לִי וְזהֶ בִיָּכוֹל זהֶ בְּ לֵם, נקְִרָא אֵינוֹ כְּ מַאֲמָר שָׁ אֵין כְּ  

ם לֵם הַשֵּׁ א וְאֵין שָׁ לֵם הַכִּסֵּ שָׁ . 

For we are called the Throne for the Creator, blessed be He, for 
without us, so to speak, the Blessed Creator is not called 
complete. 

 
אֲנחְַנוּ א נקְִרָאִים שֶׁ רֵךְ, לַבּוֹרֵא כִּסֵּ י יתְִבָּ בִיָּכוֹל כִּ כְּ  
לְעָדֵינוּ הוּא בָּרוּךְ הַבּוֹרֵא לֵם נקְִרָא אֵינוֹ בִּ שָׁ . 

And surely, we are nothing without Him, blessed be He; only 
when we first arouse the feminine waters — that is, our yearning 
from below to above to cleave to Him — 

 
יטָא רֵךְ, זוּלָתוֹ אֲנחְַנוּ וּפְשִׁ אָנוּ רַק יתְִבָּ מְעוֹרְרִים כְּשֶׁ  

חִלָּה הַינְוּ נוּקְבִין, מַיןִ תְּ שׁוּקָתֵנוּ דְּ ה תְּ טָּ לְמַעְלָה מִמַּ  
רֵךְ בּוֹ לְדָבֵק יתְִבָּ , 

through this we awaken His yearning, blessed be He, from above 
to below. 

 
שׁוּקָתוֹ מְעוֹרְרִים אָנוּ זהֶ ידְֵי עַל רֵךְ תְּ מַעְלָה יתְִבָּ מִלְּ  

ה  .לְמַטָּ
Then, when the two yearnings join together, they form one 
complete entity. 

 
י וְאָז תֵּ הַשְּׁ שׁוּקוֹת כְּשֶׁ יחַַד, בָּאוֹת תְּ בָר הוּא אָז בְּ אֶחָד דָּ  

לֵם  .שָׁ
And this is the meaning of “You shall be wholehearted with the 
Lord your G-d” (Devarim 18:13): meaning, you and Hashem 
together are called one complete thing. 

 
מִים וְזהֶוּ הְיהֶ תָּ בָרִים אֱלֹהֶיךָ ה׳ עִם תִּ י״ג(, י״ח, )דְּ  

ה לוֹמַר רָצָה ם עִם אַתָּ רֵךְ הַשֵּׁ בָר נקְִרָא יתְִבָּ לֵם דָּ שָׁ . 

Behold, the primary purpose of creation was precisely this: that 
we should walk toward Hashem through itaruta d’letata (arousal 
from below) from the start. 

 
ר וְהִנֵּה רִיאָה עִיקַּ ן, מְנתַ עַל הָיתְָה הַבְּ נֵּלֵךְ כֵּ אֶל שֶׁ  

ם רֵךְ הַשֵּׁ א אִתְעָרוּתָא ידְֵי עַל יתְִבָּ לְתַתָּ חִילָּה דִּ מִתְּ . 

But if, Heaven forbid, we do not arouse ourselves from below 
and Hashem must arouse us from above, then we accomplish 
nothing. 

 
הַינְוּ ח״ו, לָאו וְאִם אֵין דְּ מִתְעוֹרְרִים אָנוּ כְּשֶׁ  

אִתְעָרוּתָא א, בְּ לְתַתָּ ם וְצָרִיךְ דִּ רֵךְ הַשֵּׁ לְעוֹרְרֵנוּ יתְִבָּ  
מַעְלָה, ים אָנוּ אֵין אָז מִלְּ כְּלוּם עוֹשִׂ . 

For in Noach there was no arousal from below, only because 
Hashem desired the world’s survival through him; therefore 
Hashem had to awaken him from above, 

 
נחַֹ וְהִנֵּה א, אִתְעָרוּתָא הָיתְָה לֹא בְּ לְתַתָּ מִחֲמַת רַק דִּ  

ם הַשֵּׁ רֵךְ שֶׁ קִיּוּם חָפֵץ הָיהָ יתְִבָּ יִּתְקַיֵּם הָעוֹלָם, בְּ עַל שֶׁ  
ם הוּצְרַךְ לָכֵן נחַֹ, ידְֵי רֵךְ הַשֵּׁ מַעְלָה לְעוֹרְרוֹ יתְִבָּ מִלְּ , 

and had to instill in Noach a desire to cleave to Him, blessed be 
He. 

יעַ וְהוּצְרַךְ  פִּ נחַֹ לְהַשְׁ שׁוּקָה בְּ רֵךְ בּוֹ לְדָבֵק תְּ יתְִבָּ . 

This is the meaning of “Noach needed support to uphold him,” 
whereas Avraham our father, peace be upon him, strengthened 
himself in his righteousness and walked on his own through 
arousal from below. 

 
אָבִינוּ אַבְרָהָם אֲבָל לְתוֹמְכוֹ, סָעַד צָרִיךְ הָיהָ נחַֹ וְזהֶוּ  
צִדְקוֹ מִתְחַזֵּק הָיהָ ע״ה אִתְעָרוּתָא מֵאֵלָיו וְהוֹלֵךְ בְּ בְּ  

א לְתַתָּ  .דִּ

Thus it is now understood that Noach was indeed a righteous and 
complete man, for he was attached to G-d — but not through 
arousal from below. 

 
א תָּ נִּקְרָא ניִחָא, וְהַשְׁ יק שֶׁ מִים, צַדִּ יוָן תָּ הָיהָ כֵּ בוּק שֶׁ דָּ  

רֵךְ, בּוֹ אִתְעָרוּתָא לֹא אֲבָל יתְִבָּ א בְּ לְתַתָּ דִּ . 
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Me’or Einayim  
Parshas Noach 

 
Therefore it is written, “These are the generations of the heavens 
and the earth when they were created” — whose letters spell 
Avraham. 

 
מַיםִ תוֹלְדוֹת אֵלֶּה כָּתוּב וְלָכֵן הִבָּרְאָם, וְהָאָרֶץ הַשָּׁ בְּ  

אַבְרָהָם אוֹתִיּוֹת , 

Meaning, as said above, that the very purpose of creation was 
that the journey be like that of Avraham our father, peace be 
upon him — through arousal from below. 

 
הַינְוּ נ״ַל, דְּ ר כְּ עִיקַּ רִיאָה שֶׁ ן, ידְֵי עַל הָיתְָה הַבְּ יִּהְיהֶ כֵּ שֶׁ  

הִלּוּךְ הַהִלּוּךְ ל כַּ אִתְעָרוּתָא ע״ה אָבִינוּ אַבְרָהָם שֶׁ בְּ  
א לְתַתָּ נ״ַל דִּ כְּ . 

​
[NOTE Summary​
Rabbi Menachem Nachum of Chernobyl continues by contrasting Noach and Avraham in their divine service. 
The Torah states, “With G-d, Noach walked,” whereas by Avraham it says, “Who walked before Him.” Rashi 
explains that Noach needed divine support to sustain him, while Avraham walked by his own strength. The 
Me’or Einayim clarifies that this does not mean Noach was lacking righteousness — rather, it reveals a deeper 
distinction in spiritual dynamics. 

All divine influence depends on itaruta d’letata — arousal from below. When a Jew stirs within himself a 
yearning to cleave to Hashem, this awakens, so to speak, a corresponding yearning Above, causing blessing, 
life, and peace to flow downward. The union of these two longings — ours from below and His from Above — 
creates temimus, completeness. This is the meaning of the verse “You shall be wholehearted with Hashem your 
G-d” (Devarim 18:13): when man and G-d are joined in mutual desire, they become one complete whole. 

Creation itself was founded on this principle: that man should initiate connection. But Noach’s generation was 
spiritually inert. Hashem desired the world to endure, so He awakened Noach from Above, granting him the 
longing to serve. His holiness was real, yet it was not self-generated; it was Divinely bestowed. Avraham, by 
contrast, kindled his own yearning from within — he “walked before G-d,” creating the model for all 
generations: to begin the journey from below, through our own awakening of love and desire for the Divine. 

Practical Takeaway​
Our spiritual wholeness is not a gift; it is a relationship we initiate. Every genuine movement toward Hashem 
— even the smallest — awakens an infinite response from Above. The task of life is to begin, to yearn, to take 
the first step. Waiting for inspiration is waiting for Noach’s path; walking forward in faith is walking like 
Avraham. 

Chassidic Story​
Once, Rabbi Menachem Nachum of Chernobyl found one of his chassidim sitting idly, sighing that he could not 
feel holiness. The Rebbe said, “You are waiting for Heaven to call you, but Heaven is waiting for you to call it. 
Even one sigh of your own can shake the upper worlds.” The man began to weep from a place of longing, and 
the Rebbe said, “Now the connection is complete — your sigh has met His compassion.” END NOTE] 
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ג מאמר  

And the whole earth was of one language, etc. Our Sages 
expounded that they spoke the Holy Tongue. 

 
פָה הָאָרֶץ כָל וַיהְִי בְּרוּ רַז״ל וְדָרְשׁוּ וְגוֹ׳, אֶחָת שָׂ דִּ שֶׁ  

קֹּדֶשׁ בִּלְשׁוֹן הַ . 
The idea is that with the Torah, the Holy One, blessed be He, 
created the world, and with the Torah the world is conducted. 

 
י הוּא הָעִניְןָ רָא בְּאוֹרַייְתָא כִּ א בָּ רִיךְ קוּדְשָׁ הוּא בְּ  

עָלְמָא מִתְנהֵַג וּבְאוֹרַייְתָא עָלְמָא, . 
And just as there is no place devoid of Him — for His life and 
divinity are in every place — and the Torah and the Holy One, 
blessed be He, are one, 

 
לֵית וּכְמוֹ נוּי אֲתַר דְּ כָל מִינֵּיהּ, פָּ בְּ חַיּוּתוֹ הוּא מָקוֹם שֶׁ  

א וְאוֹרַייְתָא וֶאֱלוֹהוּתוֹ, רִיךְ וְקוּדְשָׁ חַד הוּא בְּ , 

it follows that all worlds and all nations have no life except from 
the Torah. 

 
ן אִם מִן רַק חַיּוּת לָהֶם אֵין הָאֻמּוֹת וְכָל הָעוֹלָמוֹת כָּל כֵּ  

 .הַתּוֹרָה
And what is the Torah from which they receive their life? After 
the generation of the Dispersion, it is written: “For there Hashem 
confused the language of all the earth.” 

 
חַיּוּתָם הַתּוֹרָה הִיא וּמַה נָּה שֶׁ י הוּא? מִמֶּ דּוֹר אַחַר כִּ  

לָגָה י כָּתוּב: הַפְּ ם כִּ לַל שָׁ פַת ה׳ בָּ הָאָרֶץ כָּל שְׂ . 

Even though all the languages were confounded, still, in every 
tongue remained some trace of the Holy Tongue — certain 
words found in the Torah — and from them comes their vitality. 

 
לְבְּלוּ אַף נִּתְבַּ אַר מָקוֹם מִכָּל הַלְּשׁוֹנוֹת, כָּל שֶׁ כָל נשְׁ בְּ  

בָר הַלְּשׁוֹנוֹת קֹּדֶשׁ, מִלְּשׁוֹן מָה דָּ בוֹת אֵיזהֶ הַ תֵּ  
חַיּוּתָן הוּא וּמֵהֶן בַּתּוֹרָה, הַכְּתוּבִים . 

Hence, there is a need in the world for the nations, as our Sages 
said: “Tat in the language of Katfi means two, Pat in the 
language of Afriki means two.” 

 
יֵּשׁ עַד אֻמּוֹת, לָעוֹלָם צרֶֹךְ שֶׁ טַ״ט רַז״ל וּכְמַאֲמַר בָּ  

י כְתַפִּ יםִ, בִּ תַּ ״ת שְׁ יםִ בְּאַפְרִיקִי פַּ תַּ שְׁ . 

Therefore, Israel were exiled among the nations in order to 
refine the holy letters — the letters of the Torah — that became 
mixed among them. 

 
רָאֵל גָּלוּ וְלָכֵן ין ישְׂ דֵי הָאֻמּוֹת, בֵּ יְּבָרְרוּ כְּ אוֹתִיּוֹת שֶׁ  

ים, דוֹשִׁ נִּתְעָרְבוּ הַתּוֹרָה, אוֹתִיּוֹת הַקְּ יניֵהֶם שֶׁ בֵּ . 

Through their occupation and speech with them, the Jews elevate 
these words back to their source in the Torah. 

 
הֶם, וּדְבָרָם עִסְקָם ידְֵי עַל רָאֵל עִמָּ בָרִים מַעֲלִים וְישְׂ הַדְּ  

ם רְשָׁ לַתּוֹרָה לְשָׁ . 

If Israel were to serve Hashem with complete understanding, 
they would hasten to complete the Torah and refine all that fell 
among the nations. 

 
רָאֵל הָיוּ וְאִם דַעַת ה׳ אֶת עוֹבְדִים ישְׂ לֵימָה, בְּ הָיוּ שְׁ  

לִים מְמַהֲרִים נָּפַל מַה מֵהֶם וּלְבָרֵר הַתּוֹרָה לְהַשְׁ שֶּׁ  
יניֵהֶם  .בֵּ

But because of the smallness of their intellect, the exile must be 
prolonged over time until Mashiach comes speedily in our days. 

 
כְלָם, קָטְנוּת ידְֵי עַל רַק הַגָּלוּת לְהִתְאָרֵךְ צָרִיךְ שִׂ  

ךְ מְשֶׁ יָּבוֹא עַד הַזְּמַן, בִּ יחַ שֶׁ מְהֵרָה מָשִׁ ימֵָינוּ בִּ בְּ . 

Then it will be fulfilled, “For then I will transform the peoples to 
a pure language…” (Tzefaniah 3:9). 

 
י יקִּוֹיםֵ, וְאָז פֹּךְ אָז כִּ ים אֶל אֶהְ פָה עַמִּ וְגוֹ׳ בְרוּרָה שָׂ  

וְהָבֵן ט׳(, ג׳, )צְפַניְהָ . 
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And this is what is said concerning Avraham (Bereishis 12:5), 
“The souls that they made in Charan,” which Onkelos translates 
as “whom they brought under the wings of the Torah.” 

 
נֶּאֱמַר וְזהֶ ית בְּאַבְרָהָם שֶׁ הַנֶּפֶשׁ אֶת ה׳( י״ב, )בְּרֵאשִׁ  

ר חָרָן, עָשׂוּ אֲשֶׁ עְבְּדוּ אוֹנקְְלוֹס וְתַרְגּוּם בְּ שַׁ דְּ  
 .לְאוֹרַייְתָא

The matter is as stated above: since he was the first of believers 
and publicized G-dliness among those below, 

 
נ״ַל, הוּא הָעִניְןָ י כְּ אֲמִיניִם, ראֹשׁ הָיהָ הוּא כִּ הַמַּ  

חְתּוֹניִם אֱלוֹהוּתוֹ וּפִרְסֵם בַּתַּ . 
therefore the Holy One, blessed be He, said to him, “Go forth 
from your land…” — meaning, as above, to refine the Torah and 
to gather what had fallen among the nations. 

 
ם לוֹ אָמַר לָכֵן רֵךְ הַשֵּׁ אֶל וְגוֹ׳, מֵאַרְצְךָ לְךָ לֶךְ יתְִבָּ  

וָּנהָ ט הַתּוֹרָה אֶת לְבָרֵר הַנַּ״ל, הַכַּ נָּפַל מַה וּלְלַקֵּ ין שֶּׁ בֵּ  
 .הָאֻמּוֹת

And this is the meaning of “they brought under the wings of the 
Torah” — that they subjected, or drew back, to the Torah what 
had fallen away from it. 

 
עְבְּדוּ וְזהֶוּ שַׁ עֲבְּדוּ לוֹמַר רָצָה לְאוֹרַייְתָא, דְּ שִּׁ אֶת שֶׁ  

נָּפַל הַתּוֹרָה מֵהַתּוֹרָה שֶׁ . 

And this is what our Sages said: “To the sons of the concubines 
Avraham gave gifts,” that he gave them impurity and sent them 
away from Yitzchak. 

 
אָמְרוּ וְזהֶוּ ים וְלִבְניֵ רַז״ל שֶׁ ילַגְשִׁ אַבְרָהָם נתַָן הַפִּ  

נוֹת, ם מַתָּ חֵם לָהֶם, מָסַר טוּמְאָה שֵׁ לְּ יצְִחָק מֵעַל וַישַׁ  
 .וְגוֹ׳

For the seed of Yitzchak possessed the power to clarify and 
purify, as stated above, whereas they, on the contrary, defiled 
among the nations the words called “Name,” 

 
י ל זרְַעוֹ כִּ כֹּחַ לָהֶם ישֵׁ יצְִחָק שֶׁ ן לְבָרֵר הַ כָּאָמֻר, וּלְלַבֵּ  

בִיָּכוֹל אֲדְרַבָּה וְהֵן אִין כְּ אֻמּוֹת מְטַמְּ אֶת הָעוֹלָם בָּ  
בוֹת נִּקְרָא הַתֵּ ם שֶׁ שֵׁ . 

for the Torah is entirely composed of the Names of the Holy 
One, blessed be He — understand this. 

י  לָּהּ הַתּוֹרָה כִּ מוֹתָיו כֻּ ל שְׁ דוֹשׁ שֶׁ וְהָבֵן הוּא, בָּרוּךְ הַקָּ . 

And this is the life-force they have — that they possess a 
tenuous grasp within holiness. 

יֵּשׁ חַיּוּתָן וְזהֶוּ  ה אֲחִיזהָ לָהֶם שֶׁ דוּשָּׁ בַּקְּ . 

Therefore, when Yaakov came, it is written, “And Yaakov lifted 
up his feet,” for that which had fallen among the nations from 
the Torah is called “his feet,” having descended to the lowest 
level. 

 
בָּא וְלָכֵן א כָּתוּב, יעֲַקבֹ כְּשֶׁ י רַגְלָיו, יעֲַקבֹ וַיִּשָּׂ זהֶ כִּ  

נָּפְלוּ ין שֶׁ נָּפְלוּ רַגְלָיו, נקְִרָא הַתּוֹרָה מִן הָאֻמּוֹת בֵּ שֶׁ  
מַדְרֵגָה חְתּוֹנהָ בְּ הַתַּ . 

And this is “And Yaakov lifted his feet” — that he raised the 
aspect of those “feet” back to their source, through “And he went 
toward the children of the East,” 

 
א וְזהֶוּ יהַּ רַגְלָיו, יעֲַקבֹ וַיִּשָּׂ הִגְבִּ חִינתַ אֶת שֶׁ רַגְלָיו בְּ  

ם, אֶל הָאֲמוּר רְשָׁ י ידְֵי עַל שָׁ קֶדֶם בְניֵ אַרְצָה וַיֵּלֶךְ כִּ , 

for there was the dwelling of the sons of the concubines whom 
Avraham had sent away from Yitzchak eastward, to the land of 
the East. 

 
ם שָּׁ ניֵ מְקוֹם שֶׁ ים, בְּ ילַגְשִׁ ר הַפִּ חָם אֲשֶׁ לְּ אַבְרָהָם שִׁ  
קֶדֶם אֶרֶץ אֶל קֵדְמָה יצְִחָק מֵעַל . 

And this is what is written (Yirmiyahu 2:13): “They have 
forsaken Me, the fountain of living waters, to hew out for 
themselves broken cisterns that cannot hold water.” 

 
אָמַר וְזהֶ מַיםִ מְקוֹר עָזבְוּ אוֹתִי י״ג(: ב׳, )ירְִמְיהָוּ שֶׁ  

רִים בּוֹרוֹת לָהֶם לַחְצוֹב חַיִּים, בָּ ר נשְׁ יכִָילוּ לֹא אֲשֶׁ  
יםִ  .הַמָּ
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For the prophet rebuked them for mingling with the deeds of the 
nations and distancing themselves from the true Torah, which is 
the well of living waters. 

 
י נִּתְעָרְבוּ עַל הוֹכִיחָן הַנָּבִיא כִּ ה שֶׁ מַעֲשֵׂ הַגּוֹיםִ, בְּ  

ית, מֵהַתּוֹרָה וְרָחֲקוּ ר הָאֲמִיתִּ אֵר הִיא אֲשֶׁ חַיִּים מַיםִ בְּ . 

As it is taught: “Rabbi Meir says, whoever studies Torah for its 
own sake merits many things… and becomes like a spring that 
ever strengthens.” 

 
כָּתוּב כְּמוֹ נתַ עַל אֵצְלֵנוּ שֶׁ י מִשְׁ כָּל אוֹמֵר, מֵאִיר: רַבִּ  

מָה בַּתּוֹרָה הָעוֹסֵק וְגוֹ׳, הַרְבֵּה לִדְבָרִים זוֹכֶה לִשְׁ  
ה מַעְיןָ וְנעֲַשֶׂ תְגַּבֵּר כְּ וְגוֹ׳ הַמִּ . 

But they fell to the level of the nations — though even there is 
Torah, as stated — yet it is a “cistern” of collected water that 
cannot contain the living waters. 

 
ים, לְמַדְרֵגַת וְנפְָלוּ גַּם אַף הָעַמִּ ם שֶׁ תּוֹרָה הִיא שָׁ  

אֲמוּר, חִינתַ הִיא מָקוֹם מִכָּל כָּ מְכוּנסִָים, מַיםִ בּוֹר בְּ  
ר יםִ יכִָילוּ לֹא אֲשֶׁ הַמָּ . 

“Water” means the Torah itself that fell among them, which 
indeed can never contain its essence; for in the end it will be 
clarified from them until nothing remains. 

 
נָּפְלָה הַהִיא תּוֹרָה הִיא מַיםִ יניֵהֶם, שֶׁ אי בֵּ וַדַּ לֹא בְּ  

י לְעוֹלָם, יכִָילוּ רֵר סוֹף כִּ יִּתְבָּ לֹּא עַד מֵהֶם שֶׁ אֵר שֶׁ ישָּׁ  
 .כְּלוּם

This is the meaning of “that cannot hold water” — in general, all 
must be brought close to the Torah: all aspects that are like a 
“cistern” must be elevated to the level of the “well of living 
waters,” the Life of all life, blessed be He. 

 
ר וְזהֶוּ יםִ. יכִָילוּ לֹא אֲשֶׁ לָל, הַמָּ רִיךְ הַכְּ צָּ כֹּל לְקָרֵב שֶׁ הַ  
חִינוֹת כָּל הַתּוֹרָה, אֶל נִּקְרָאוֹת הַבְּ חִינתַ שֶׁ אֶל בּוֹר, בְּ  

חִינתַ אֵר בְּ הוּא בָּרוּךְ הַחַיִּים חַיֵּי חַיִּים, מַיםִ בְּ . 

And this is achieved through engaging in Torah for its own sake 
— for the purpose of teaching the way, to guard and to do — 
which is the aspect of the well, as is known. 

 
מָה, הַתּוֹרָה עֵסֶק ידְֵי עַל וְהַינְוּ ם לִשְׁ רֶךְ הוֹרָאַת לְשֵׁ דֶּ  

מוֹר הוּא וְלַעֲשׂוֹת, לִשְׁ חִינתַ שֶׁ אֵר בְּ נּוֹדָע בְּ כַּ . 

And this is the meaning of “The Torah of Hashem is perfect…” 
— that through what will the Torah attain perfection? 

 
מִימָה ה׳ תּוֹרַת וְזהֶוּ ירוּשׁ, וְגוֹ׳, תְּ יִּהְיהֶ מַה ידְֵי עַל פֵּ  

לֵמוּת הַתּוֹרָה שְׁ ? 
For now, so to speak, the Torah is not complete, because of the 
mingling mentioned above. 

 
י יו כִּ בִיָּכוֹל עַכְשָׁ לֵמוּת אֵין כְּ מִחְמַת בַּתּוֹרָה, שְׁ  

כְּאָמֻר הָעֵרֶבּוּבָא . 

And when will it be complete? “Restoring the soul” — when the 
soul is settled, that is, through engaging in Torah for its own 
sake, which settles upon the soul. 

 
לֵמוּת? יִּהְיהֶ וְאֵימָתַי יבַת שְׁ ב — נפֶָשׁ מְשִׁ תְישֵּׁ תִּ כְּשֶׁ  
מָה, הַתּוֹרָה עֵסֶק ידְֵי עַל הַינְוּ הַנֶּפֶשׁ, הוּא לִשְׁ שֶׁ  

ב הַנֶּפֶשׁ עַל מִתְישֵּׁ . 

“And the wise man’s eyes are in his head,” for engaging in Torah 
applies to every matter — even in speaking with the nations — 
but only when done with holy intention as stated. 

 
י בְּראֹשׁוֹ, עֵיניָו וְהֶחָכָם כָל נקְִרָא הַתּוֹרָה עֵסֶק כִּ בְּ  

בָר, רִים מַה אַף דָּ מְדַבְּ יְּהֵא אֲבָל הָאֻמּוֹת, עִם שֶּׁ שֶׁ  
וָּנהָ כְּאָמֻר לַכַּ . 

And the main thing is faith — that he believe with complete faith 
in this truth; then it will be fulfilled, “In all your ways know 
Him.” 

 
ר זהֶ וְעִיקָּ יַּאֲמִין הָאֱמוּנהָ, בָּ לֵימָה אֱמוּנהָ שֶׁ זהֶ, שְׁ וְאָז בָּ  
כָל יקִּוֹיםֵ רָכֶיךָ בְּ דָעֵהוּ דְּ . 

And this is the meaning of (Tehillim 106:35), “They mingled 
among the nations and learned their deeds.” 

 
ים וְזהֶוּ הִלִּ גּוֹיםִ וַיִּתְעָרְבוּ ל״ה( ק״ו, )תְּ וַיִּלְמְדוּ בַּ  

יהֶם  .מַעֲשֵׂ
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For how could David speak thus of Israel, Heaven forbid? 
Rather, it is giving a reason — “They mingled among the nations 
and learned their deeds,” meaning they made learning and 
Torah out of the deeds of the nations, 

 

י יבֶּר אֵיךְ לְכאֹוֹרָה כִּ וִד דִּ רָאֵל עַל דָּ אֶלָּא חָלִילָה? ישְׂ  
ה טַעַם, נתְִינתַ הוּא גּוֹיםִ וַיִּתְעָרְבוּ לָמָּ וַיִּלְמְדוּ בַּ  

יהֶם ים לוֹמַר רָצָה — מַעֲשֵׂ עוֹשִׂ וְתוֹרָה לִימּוּד שֶׁ  
ים עֲשִׂ ים מִמַּ עוֹשִׂ עוֹסְקִים שֶׁ וְהָבֵן הָאֻמּוֹת, עִם וְשֶׁ . 

And this is what is meant by “The son of David will not come 
until the coin ceases,” etc. 

ן אֵין וְזהֶוּ  וִד בֶּ יִּכְלֶה עַד בָּא דָּ רוּטָה שֶׁ וְגוֹ׳ פְּ . 

For it is known that in the Torah there is klal (general) and prat 
(particular). The general requires the particular, and the 
particular requires the general. 

 
י יֵּשׁ נוֹדָע כִּ לָל בַּתּוֹרָה שֶׁ לְפְרָט, צָרִיךְ וְכְלָל וּפְרָט, כְּ  

לְכְלָל צָרִיךְ וּפְרָט . 

The klal refers to the Torah that includes all laws and 
commandments — Written and Oral Torah, Mishnah, Gemara, 
Beraisos, Sifra, Sifri, Tosefta, and the like. 

 
לָל יניִן הַכּוֹלֶלֶת הַתּוֹרָה נקְִרָא כְּ צְווֹת הַדִּ כְתָב וְהַמִּ בִּ שֶׁ  

עַל בְּ ה, וְשֶׁ ניָוֹת פֶּ רַייְתוֹת וְגְמָרָא, מִשְׁ וְסִפְרִי סִפְרָא בְּ  
א הֶן וְכַיּוֹצֵא תּוֹסֶפְתָּ בָּ . 

The prat refers to what has fallen among the nations — as it is 
written, “Your vineyard you shall not prate,” meaning individual 
gleanings. 

 
נָּפַל מַה נקְִרָא וּפְרָט ים, לְבֵין שֶּׁ רָט, לָשׁוֹן הָעַמִּ פְּ  

רְמְךָ  .כַּ

And the klal needs the prat — to refine and elevate it — until the 
“coin,” i.e. the prat, will cease from the “purse,” i.e. from 
concealment, 

 
רִיךְ וְכְלָל צָּ , לְבָרֵר לְפְרָט שֶׁ יהַּ כְלֶה עַד וּלְהַגְבִּ תִּ שֶׁ  

רוּטָה, רָט, לָשׁוֹן פְּ יס, מִן פְּ הִתְכַּסּוּת לָשׁוֹן הַכִּ , 

for it became concealed within the seventy languages.  ה נִּתְכַּסָּ בְעִים שֶׁ לָשׁוֹן בְּשִׁ . 
And this is what is meant by (Vayikra 6:2), “Command 
Aharon… This is the law of the burnt offering.” Rashi explains: 
“‘Command’ always implies urging,” and Rabbi Shimon said: 
“It is especially necessary to urge in a place where there is loss 
of money.” 

 

נֶּאֱמַר וְזהֶ זאֹת וְגוֹ׳, אַהֲרןֹ אֶת צַו ב׳( ו׳, )וַיִּקְרָא שֶׁ  
״י: וּפֵירֵשׁ וְגוֹ׳, הָעלָֹה תּוֹרַת וְגוֹ׳. זרֵוּז אֶלָּא צַו אֵין רַשִׁ  
מְעוֹן, ר׳ אָמַר יוֹתֵר שִׁ מָקוֹם לְזרֵָז צָרִיךְ בְּ יֵּשׁ בְּ שֶׁ  

רוֹן כִּיס חִסָּ . 

The explanation is: “This is the law of the burnt offering” — for 
this is truly the Torah of the olah, that it can ascend upward, 
meaning study done for its own sake, in awe and love, that rises 
above. 

 
ירוּשׁ: תּוֹרַת הִיא זאֹת כִּי — הָעלָֹה תּוֹרַת זאֹת פֵּ  
יְּכוֹלָה הָעלָֹה, הוּא לַעֲלוֹת, שֶׁ מָהּ שֶׁ דְחִילוּ לִשְׁ וּרְחִימוּ בְּ  

פָרְחָא לְעֵילָא דְּ . 

“This” is what is called Torah, and one must especially be urged 
concerning this — “where there is loss of money,” meaning that 
one must, through this, diminish the “purse,” i.e., the 
concealment of each individual, through Torah lishmah. 

 

זהֶ עַל לְזרֵָז צָרִיךְ וּבְיוֹתֵר תּוֹרָה, הַנִּקְרֵאת זאֹת  
מָקוֹם יֵּשׁ בְּ רוֹן שֶׁ רִיךְ כִּיס, חִסָּ צָּ ר זהֶ ידְֵי עַל שֶׁ לְחַסֵּ  

יס ל הַהִתְכַּסּוּת הִיא — הַכִּ ידְֵי עַל וְאֶחָד אֶחָד כָּל שֶׁ  
מָה, תּוֹרָה וְהָבֵן לִשְׁ . 
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And this is the meaning of “Explain well in seventy languages” 
— meaning that what was swallowed within the seventy 
languages from the Torah was given to Israel to bring near to the 
aspect of the “well,” as was written above, through their good 
deeds which make goodness flow. 

 

אֵר וְזהֶוּ בְעִים הֵיטֵב בְּ ירוּשׁ: לָשׁוֹן, בְּשִׁ נִּבְלַע מַה פֵּ שֶּׁ  
בְעִים נהָ הַתּוֹרָה, מִן לָשׁוֹן בְּשִׁ רָאֵל נתְּ ן לְישְׂ לְקָרְבָּ  
אֵר, לְבְחִינתַ ה בְּ כָּתוּב כַּמָּ הַטּוֹב ידְֵי עַל לְעֵיל, שֶׁ  

יֵּיטִיבוּ יהֶם שֶׁ מַעֲשֵׂ . 

And this is what is said concerning our father Yaakov (Bereishis 
32:32), “And the sun rose for him, and he was limping on his 
thigh.” 

 
נֶּאֱמַר וְזהֶ י שֶׁ ית ע״ה אָבִינוּ יעֲַקבֹ גַּבֵּ ל״ב, )בְּרֵאשִׁ  

מֶשׁ, לוֹ וַיִּזרְַח ל״א(: ירְֵכוֹ עַל צוֹלֵעַ וְהוּא הַשֶּׁ . 

For earlier it is written, “And he saw that he could not prevail 
against him, and he touched the hollow of his thigh.” 

 
י י וַיַּרְא כָּתוּב, מִקּוֹדֶם כִּ כַף וַיִּגַּע לוֹ, יכָוֹל לֹא כִּ בְּ  

 .ירְֵכוֹ
For Yaakov is from the “legs of the chariot,” and surely the 
adversary could not prevail against him, for he served with 
perfect understanding; only “he touched the hollow of his thigh,” 
meaning “the thigh of his father” — his offspring — for it 
touched his seed. 

 
י בָה, מֵרַגְלֵי הוּא יעֲַקבֹ כִּ רְכָּ יכָוֹל הָיהָ לֹא וּבוָדַאי הַמֶּ  

י לוֹ, דַעַת עוֹבֵד הָיהָ כִּ לֵימָה, בְּ כַף וַיִּגַּע רַק שְׁ ירְֵכוֹ, בְּ  
רַע רָעָא בְּ אַבּוּהָ כְּ זרְַעוֹ — דְּ נגַָע בְּ . 

For they would have to dwell among the nations for a long time 
until they would accomplish the rectification. 

 
י ין לִהְיוֹת צְרִיכִים יהְִיוּ כִּ ךְ הָאֻמּוֹת בֵּ עַד רַב, וּזמְַן מֶשֶׁ  

יַּעֲשׂוּ יקּוּן שֶׁ הַתִּ . 

And this is “And the sun rose for him,” for “Sun and shield are 
Hashem Elokim,” meaning he accomplished the rectification — 
the rising of the sun — for he drew out the fallen Torah from 
darkness into light. 

 
מֶשׁ, לוֹ וַיִּזרְַח וְזהֶוּ י הַשֶּׁ מֶשׁ כִּ כִּי — אֱלֹהִים ה׳ וּמָגֵן שֶׁ  
ה הוּא יקּוּן, עָשָׂ הוּא הַתִּ מֶשׁ, זרְִיחַת שֶׁ הוֹצִיא הַשֶּׁ אֶת שֶׁ  

לְאוֹרָה מֵאֲפֵלָה הַנְּפוּלָה הַתּוֹרָה . 

For the Torah and the Holy One, blessed be He, are one, and it is 
called “sun,” for just as one cannot gaze at the sun except 
through a shield, 

 
אוֹרַייְתָא א דְּ רִיךְ וְקוּדְשָׁ מֶשׁ, וְנקְִרָא חַד, הוּא בְּ כְּמוֹ שֶׁ  

אִי ר שֶׁ כֵּל אֶפְשָׁ מֶשׁ לְהִסְתַּ וּמַחֲסֶה מָגֵן ידְֵי עַל אֶלָּא בַּשֶּׁ . 

so too the Torah’s brightness cannot be beheld except through 
garments and coverings. 

 
ר אִי הַתּוֹרָה כָּךְ יט אֶפְשָׁ הִירוּת, לְהַבִּ בְּ ידְֵי עַל אֶלָּא בַּ  

ין וּמְכַסְיוֹת לְבוּשִׁ . 
And this is “And the sun rose for him when he passed Penuel” 
— the Divine Presence — meaning that he elevated the Torah 
back to its root in Hashem, blessed be He. 

 
מֶשׁ לוֹ וַיִּזרְַח וְזהֶוּ ר הַשֶּׁ אֲשֶׁ נוּאֵל אֶת עָבַר כַּ — פְּ  

כִינהָ, הּ הַתּוֹרָה אֶת שְׁ רְשָׁ רֵךְ לַה׳ לְשָׁ יתְִבָּ . 

And “he was limping on his thigh,” meaning that the aspect of 
his “legs” was weakened through his offspring, as stated above. 

 
נֶּחְלְשׁוּ ירְֵכוֹ, עַל צוֹלֵעַ וְהוּא חִינוֹת שֶׁ ידְֵי עַל רַגְלָיו בְּ  
נ״ַל זרְַעוֹ כְּ . 

Until the future time when the Holy One, blessed be He, will 
bring forth the sun from its sheath: the righteous will be healed 
by it, and the wicked will be judged by it. 

 
עָתִיד עַד לֶּ דוֹשׁ שֶׁ ה יוֹצִיא הוּא בָּרוּךְ הַקָּ יקָהּ, חַמָּ מִנַּרְתִּ  

יקִים אִים צַדִּ עִים בָּהּ, מִתְרַפְּ בָּהּ נדִּוֹניִם וּרְשָׁ . 
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For Israel, this will be healing — the perfection of the Torah — 
and for the wicked, judgment, as their life-force will depart from 
them. 

 
י רָאֵל כִּ יִּהְיהֶ רְפוּאָה, זהֶ יהְִיהֶ לְישְׂ לֵמוּת שֶׁ הַתּוֹרָה, שְׁ  

עִים י בָּהּ, נדִּוֹניִם וּרְשָׁ מֵהֶם חַיּוּתָם יעֲַבוֹר כִּ . 

Blessed is Hashem forever and ever, Amen and Amen.  ְוְאָמֵן אָמֵן לְעוֹלָם, ה׳ בָּרוּך . 
​
[NOTE Summary​
Rabbi Menachem Nachum of Chernobyl reveals that the perfection of Torah in the world depends on elevating 
the sparks of holiness that have fallen into the nations and mundane realms. When Avraham Avinu “made souls 
in Charan,” he was not merely converting people but uplifting divine sparks of Torah scattered among the 
nations. His mission to “go forth” symbolized a spiritual descent for the sake of birur — refining and restoring 
Torah that had been trapped within foreign domains. 

The Torah, being the Names of Hashem, became fragmented and concealed through dispersion among the 
seventy nations. Yitzchak’s descendants possess the power to clarify and purify these fallen letters of holiness, 
while those distant from the covenant contaminate them. Yaakov Avinu, as the “legs of the Divine Chariot,” 
continued this mission by lifting the fallen “feet” — the lowest aspects of holiness — back to their source. His 
journey “eastward” symbolized reclaiming divine sparks even from the lands of the sons of the concubines. 

The prophet’s rebuke, “They have forsaken Me, the source of living waters, to dig broken cisterns,” expresses 
how engaging in worldly activity without divine intention leads to lifeless Torah — water that cannot flow. But 
by studying Torah lishmah, for its own sake, one transforms even mundane interaction into divine revelation, 
making every encounter a “well of living waters.” 

The Maamer continues that the completion of Torah — “The Torah of Hashem is perfect, restoring the soul” — 
is realized when one’s soul becomes settled through Torah studied lishmah. True scholars, whose “eyes are in 
their head,” recognize that all of life’s encounters can be infused with Torah intention. Even worldly affairs can 
become Torah when approached with faith and awareness of G-d. 

This dynamic of klal and prat (general and particular) further explains the process: the general Torah (laws and 
teachings) depends on the particular sparks that have fallen into the nations, and vice versa. The redemption 
comes “when the coin ceases” — when every particular spark (pruta, related to prat) is gathered back from 
concealment within the seventy languages, completing the unification of general and particular. 

Finally, the verse “Command Aharon… This is the law of the burnt offering” is understood as the call to rise 
higher in Torah through “loss of the purse” — self-concealment and self-sacrifice for Torah lishmah. Through 
such work, the fallen sparks absorbed into seventy languages become elevated and purified, transforming into a 
“well of goodness.” 

Yaakov’s struggle with the angel symbolizes this entire cosmic process. Though the angel could not overcome 
him, he struck Yaakov’s thigh — his offspring — hinting that his descendants would endure long exile among 
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the nations to complete the rectification. “And the sun rose for him” — the light of Torah was drawn out from 
darkness, illuminating the world. The Torah and the Holy One are one, yet just as the sun’s brilliance can be 
seen only through a shield, Torah’s infinite light is revealed through garments and coverings. 

When Yaakov “passed Penuel,” he returned the Torah to its Source, but “he limped upon his thigh” — his 
descendants would continue to bear the exile’s burden until the future redemption. Then Hashem will “bring 
forth the sun from its sheath”: the righteous will be healed by it — the Torah’s perfect light — while the wicked 
will be consumed, as their borrowed life-force departs. 

Practical Takeaway​
Every interaction, even with worldly matters, can be transformed into divine service when guided by Torah 
lishmah. The goal is not to flee from the world but to elevate it — to draw out the sparks of holiness hidden 
within every encounter, conversation, and experience. By learning and living with faith and purpose, we bring 
completion to the Torah itself, revealing its light from darkness. 

Chassidic Story​
Rabbi Menachem Nachum of Chernobyl once walked through a marketplace where merchants shouted prices 
and customers haggled noisily. A disciple asked how he could bear such a profane environment. The Rebbe 
replied, “When I hear them call ‘Buy! Buy!’, I hear the Torah calling, ‘Acquire wisdom!’ When they say, ‘Sell! 
Sell!’, I hear, ‘Sell all that you have for understanding!’ If a man listens deeply, even the marketplace speaks 
Torah.”​
END NOTE] 
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