
 

 

 



 בס"ד

Menachem Nachum of Chernobyl  
Me’or Einayim  

Parshas Terumah 
Introduction​

Reb Menachem Nachum of Chernobyl (1730–1797), known as the Me’or Einayim, was among the foremost 
disciples of the Baal Shem Tov and the Maggid of Mezritch. His teachings consistently revolve around the 

inner structure of the Divine Name, the role of da’at in avodas Hashem, and the indwelling of the Shechinah 
within the Jewish soul. In this maamar on “ רוּמָה לִי וְיקְִחוּ תְּ ,” he weaves together Mishkan, Adar, Moshe 

Rabbeinu, humility, and the stages of spiritual growth into a single sweeping vision of unifying א רִיךְ קוּדְשָׁ הוּא בְּ  
יהּ כִינתֵּ  .וּשְׁ

“And they shall take for Me an offering” (Exodus 25:2). 
Rashi explained: “For Me, for My Name.” Seemingly this is 
perplexing; is it not so that all the commandments must be done 
for the sake of Hashem, and why should this matter be singled 
out specifically in the building of the Holy Temple? 

 

רוּמָה לִי וְיקְִחוּ ״י: פֵּרֵשׁ ב׳(. כ״ה, )שמות תְּ – לִי רַשִׁ  
מִי. מוּהַ, הוּא לְכָאוֹרָה לִשְׁ צְוֹת כָּל הֲלֹא תָּ צָרִיךְ הַמִּ  
ם לַעֲשׂוֹת ה ה', לְשֵׁ וְקָא זהֶ עִניְןָ ניְחֵַד וְלָמָּ בִניְןַ דַּ ית בְּ בֵּ  

שׁ קְדָּ  ?הַמִּ

Behold, it is known that the Shechinah in the lower realms is the 
matter that the Holy One, blessed be He, contracted His 
Shechinah for the sake of the lower beings. And behold, the 
Shechinah rests only upon Israel, as our Rabbis of blessed 
memory said: Moshe requested that the Shechinah rest upon 
Israel and not upon the nations of the world (Berachos 7a), etc. 

 

י נוֹדָע הִנֵּה כִינהָ כִּ חְתּוֹניִם שְׁ דוֹשׁ עִניְןָ הוּא בַּתַּ הַקָּ שֶׁ  
כִינתָוֹ צִמְצֵם הוּא בָּרוּךְ חְתּוֹניִם. לְצוֹרֶךְ שְׁ אֵין וְהִנֵּה תַּ  

כִינהָ רָאֵל, עַל אֶלָּא שׁוֹרָה שְׁ אָמְרוּ כְּמוֹ ישְׂ רַבּוֹתֵינוּ שֶׁ  
שׁ לִבְרָכָה: זכְִרוֹנםָ ה בִּקֵּ רֶה משֶׁ שְׁ תִּ כִינהָ שֶׁ עַל שְׁ  
רָאֵל וְכוּ׳ א׳( ז׳ )ברכות הָעוֹלָם אוּמּוֹת עַל וְלֹא ישְׂ . 

And it is known that also in our exile Hashem our God did not 
forsake us (cf. Deuteronomy 31:6), and He causes His Shechinah 
to rest within the righteous ones of every generation and 
generation, as our Rabbis of blessed memory said: “They were 
exiled to Bavel, the Shechinah was with them; they were exiled 
to Eilam, the Shechinah was with them” (Megillah 29a), etc. 

 

גַּם וְנוֹדָע גָלוּתֵנוּ שֶׁ )דברים אֱלֹהֵינוּ ה' עֲזבָָנוּ לֹא בְּ  
רֶה ו׳(, ל״א, כִינתָוֹ וּמַשְׁ יקִים בְּתוֹךְ שְׁ דִּ כָל הַצַּ בְּ דּוֹר שֶׁ  
אָמְרוּ כְּמוֹ וָדוֹר, גָּלוּ לִבְרָכָה: זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁ  
כִינהָ – לְבָבֶל הֶם, שְׁ כִינהָ – לְעֵילָם גָּלוּ עִמָּ הֶם שְׁ עִמָּ  

וְכוּ׳ א׳( כ״ט )מגילה . 

However, the essence of the resting of the Shechinah will be, if 
Hashem wills it, in the coming of our Mashiach speedily in our 
days; for the essence of the resting of the Shechinah is known to 
be the latter ה״א of the Name י־ְהוָֹ־ה blessed be He, and it needs to 
be unified with the Holy One, blessed be He, who causes His 
Shechinah to rest in the lower realms, which is the matter of the 
aspect of the ו״ו of the Name י־ְהוָֹ־ה blessed be He. 

 

ר אָמְנםָ רָאַת עִקַּ כִינהָ הַשְׁ ם ירְִצֶה אִם יהְִיהֶ הַשְּׁ הַשֵּׁ  
בִיאַת יחֵנוּ בְּ מְהֵרָה מְשִׁ י בְימֵָינוּ, בִּ ר כִּ רָאַת עִקַּ הַשְׁ  

כִינהָ ם נוֹדָע הוּא הַשְּׁ ם אַחֲרוֹנהָ ה״א שֵׁ י־ְהוָֹ־ה מִשֵּׁ  
דוֹשׁ לְיחֲַדָהּ וְצָרִיךְ הוּא, בָּרוּךְ הַקָּ הוּא הוּא בָּרוּךְ בְּ שֶׁ  

רֶה שְׁ כִינתָוֹ הַמַּ חְתּוֹניִם, שְׁ הוּא בַּתַּ חִינתַ עִניְןָ שֶׁ וָ״ו בְּ  
ם בְּשֵׁ הוּא בָּרוּךְ י־ְהוָֹ־ה שֶׁ . 

And this is what is called the unification of the Holy One, 
blessed be He, and His Shechinah; and in exile there is no 
complete unification, except a very small amount through the 
righteous ones of every generation, but in the future to come 
there will be, if Hashem wills it, a complete unification of ו״ו 

 

א יחִוּד הַנִּקְרָא וְזהֶוּ רִיךְ קוּדְשָׁ יהּ, הוּא בְּ כִינתֵּ וּשְׁ  
י גָּמוּר יחִוּד אֵין וּבְגָלוּתָא ידְֵי עַל מִזְּעֵיר מְעַט אִם כִּ  
יקִים דִּ כָל הַצַּ בְּ אִם יהְִיהֶ לָבוֹא לְעָתִיד אֲבָל דּוֹר, שֶׁ  

ם ירְִצֶה א יחִוּד ה״א, עִם וָ״ו גָּמוּר יחִוּד הַשֵּׁ קוּדְשָׁ  
רִיךְ גָּמוּרָה בְּאַחְדוּת הוּא בְּ . 
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with ה״א, the unification of the Holy One, blessed be He, in 
complete unity. 
And this is: "And they shall take for Me a donation"—for My 
Name. "רוּמָה " is interpreted as (Terumah) "תְּ רוּם ה״א תָּ ," meaning 
that the letter hei will be elevated upwards through the vav. 

 
מִי – לִי" "וְיקְִחוּ וְזהֶוּ רוּמָה" לִשְׁ רוּם – "תְּ ה״א," "תָּ  

יִּתְרוֹמֵם וו״אוּ לְמַעְלָה הָא׳ שֶׁ בְּ . 

And this happens through the work of the Mishkan, which 
represents the dwelling of the Shechinah, as it is written: "And 
they shall make for Me a sanctuary, and I shall dwell among 
them." 

 
ן, מְלֶאכֶת ידְֵי עַל וְזהֶוּ כָּ שְׁ הוּא הַמִּ רָאַת עִניְןַ שֶׁ הַשְׁ  

כִינהָ, כָּתוּב: כְּמוֹ הַשְּׁ שׁ לִי "וְעָשׂוּ שֶׁ י מִקְדָּ כַנתִּ וְשָׁ  
 ."בְּתוֹכָם

And this is the meaning of: "When Adar enters, we increase in 
joy." 

נִּכְנסַ וְזהֶוּ  ין אֲדָר "מִשֶּׁ מְחָה מַרְבִּ בְּשִׂ ". 

This is puzzling, for the main miracle occurred on the 14th and 
15th of the month. Why then does the joy begin from the start of 
the month? 

 
, וְהוּא מוּהַּ הֲרֵי תַּ ר דְּ י״ד הָיהָ הַנֵּס עִיקָּ בוֹ, וּבְט״וֹ בְּ  

ה מְחָה הִתְחִילוּ וְלָמָּ חִלַּת בְּשִׂ הַחדֶֹשׁ מִתְּ ? 

However, the names of the months originated from Babylonia, 
and there is a reason for each of their names—why one is called 
Nissan, another Iyar, and so on. 

 
מוֹת הִנֵּה, אֲבָל ים שֵׁ בֶל, עָלוּ הַחֳדָשִׁ לְכָל טַעַם וְישֵׁ מִבָּ  

מוֹת ל הַשֵּׁ ים שֶׁ ה הַחֳדָשִׁ וְזהֶ ניִסָן זהֶ – כָּךְ נקְִרְאוּ לָמָּ  
לָּם וְכֵן אִיָּיר כֻּ . 

The reason the month is called Adar is because within it is hinted 
" ד״ר א׳ "—meaning the Aleph of the world dwells (dar). 

 
ה אֲדָר, הַחדֶֹשׁ וְטַעַם ניֵ הוּא כָּךְ, נקְִרָא לָמָּ בַּחדֶֹשׁ מִפְּ שֶׁ  

הוּא – א׳ לוֹמַר: רְצוֹן ד״ר", "א׳ נרְִמַז זהֶ אֲלוּפוֹ שֶׁ  
ל עוֹלָם שֶׁ . 

As it is written: "You are the Chief of my youth." Just as the 
letter Aleph is the first of all letters, so too Hashem is the first of 
all beings. 

 
כָּתוּב: כְּמוֹ ה". נעְוּרַי "אֲלוּף שֶׁ ם אַתָּ כְּשֵׁ אוֹת שֶׁ א׳ שֶׁ  
ם כָּךְ הָאוֹתִיּוֹת, לְכָל רִאשׁוֹנהָ הִיא רַךְ הַשֵּׁ הוּא יתְִבָּ  

הַנִּמְצָאִים לְכָל רִאשׁוֹן . 
And this concept signifies the Aleph dwelling among the lower 
realms, meaning that Hashem causes His Presence to dwell 
among the lower worlds. 

 
חִינתַ עִניְןַ וְזהֶוּ ר" "א׳ בְּ חְתּוֹניִם, עִם דָּ רֶה הַתַּ שְׁ מַּ שֶׁ  

כִינתָוֹ חְתּוֹניִם עִם שְׁ הַתַּ . 

Now, the wicked one (Haman) cast lots from day to day and 
from month to month to destroy our people, the House of Israel, 
in the month of Adar. 

 
ע וְהִנֵּה, יל הָיהָ הָרָשָׁ וּמֵחדֶֹשׁ לְיוֹם מִיּוֹם הַגּוֹרָל מַפִּ  

נוּ אֶת לְכַלּוֹת לְחדֶֹשׁ, ית עַמֵּ רָאֵל בֵּ אֲדָר בְּחדֶֹשׁ ישְׂ . 

This was because on the 7th of Adar, Moshe Rabbeinu, peace be 
upon him, passed away. 

ניֵ  ז׳ מִפְּ בְּ אֲדָר שֶׁ ה מֵת בַּ ינוּ משֶׁ לוֹם עָלָיו רַבֵּ הַשָּׁ . 

However, he did not know that on the 7th of Adar, Moshe was 
also born, as explained in the words of our Sages. 

 
ז׳ ידַָע וְלֹא בְּ אֲדָר שֶׁ ה, נוֹלַד בַּ בוֹאָר משֶׁ דְבָרֵי כַּמְּ בִּ  

לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ . 
The matter is explained in the Zohar HaKadosh: "The extension 
of Moshe exists in every generation until sixty myriads of 
generations." 

 
אִיתָא וְהָעִניְןָ, זֹּהַר דְּ  דוֹשׁ: בַּ טוּתָא הַקָּ ה "אִתְפַּשְּׁ משֶׁ דְּ  
כָל ין עַד וְדוֹרָא דּוֹרָא בְּ יתִּ דּוֹרֵי רִבּוֹא שִׁ ". 
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This refers to the aspect of da'at (knowledge), which every 
individual in Israel possesses in order to comprehend the Torah. 

 
חִינתַ עִניְןַ וְזהֶוּ עַת בְּ יֵּשׁ הַדַּ רָאֵל וְאֶחָד אֶחָד לְכָל שֶׁ מִיִּשְׂ  

יג בַּתּוֹרָה לְהַשִּׂ . 
And all of this is attained through da'at, which corresponds to 
Moshe, for he was the da'at of all of Israel. 

 
כֹּל עַת, ידְֵי עַל וְהַ חִינתַ הַדַּ ה, בְּ הוּא משֶׁ עַת הָיהָ שֶׁ הַדַּ  
ל רָאֵל כָּל שֶׁ ישְׂ . 

Every individual possesses a spark, a portion of the da'at of 
Moshe Rabbeinu, peace be upon him. 

 
בָר ניִצוֹץ וְאֶחָד אֶחָד לְכָל וְישֵׁ עַת חֵלֶק מַה דָּ ל מֵהַדַּ שֶׁ  

ה ינוּ משֶׁ לוֹם עָלָיו רַבֵּ הַשָּׁ . 
This is in order that each person may know, understand, and 
attain knowledge in Torah. 

כְדֵי  יֵּדַע בְּ יג וְיבִָין שֶׁ בַּתּוֹרָה וְאֶחָד אֶחָד כָּל וְישִּׂ . 

Each individual, according to his measure, comprehends and 
attains Torah knowledge based on the aspect of Moshe that he 
possesses. 

 
יעוּרָא כְּפוּם וְחַד חַד כָּל יהּ, שִׁ ילֵּ פִי דִּ חִינתַ כְּ ה בְּ משֶׁ  

יֵּשׁ יג מֵבִין הוּא כָּךְ אֶצְלוֹ, שֶׁ בְּתוֹרָתוֹ וּמַשִּׂ . 

Therefore, our Sages said: "Be exceedingly, exceedingly humble 
before every person." 

 
הֱוֵי מְאדֹ "מְאדֹ לִבְרָכָה: זכְִרוֹנםָ רַבּוֹתֵינוּ אָמְרוּ וְלָכֵן  

פַל פְניֵ רוּחַ שְׁ אָדָם כָּל בִּ ". 
But how could the Sages command this to every person, as this 
Mishnah was said for all to fulfill? 

 
עַל אָדָם, לְכָל חֲזַ"ל זהֶ עַל יצְַוּוּ וְאֵיךְ אָמְרוּ אָדָם כָּל שֶׁ  

נהָ לְקַיְּמָהּ זוֹ מִשְׁ ? 
How can every person fulfill this commandment?  ְבָר לְקַיֵּם אָדָם כָּל יכָוֹל וְאֵיך זהֶ דָּ ? 
After all, this is the very trait in which Moshe Rabbeinu, peace 
be upon him, was praised in the Torah! 

 
ר הוּא זהֶ הֲלֹא חַ אֲשֶׁ בֵּ תַּ ה נשְׁ ינוּ משֶׁ לוֹם עָלָיו רַבֵּ הַשָּׁ  

ה מִדָּ בַּתּוֹרָה זוֹ בְּ ! 
As the verse states: "Now the man Moshe was very humble, 
more than any person..." (Bamidbar 12:3). 

 
ה אָמַר כַּמָּ ה "וְהָאִישׁ הַכָּתוּב: שֶׁ כֹּל מְאדֹ עָניָו משֶׁ מִ  

ג׳ י״ב, )במדבר הָאָדָם..." ). 
How then can any mortal, born of a woman, attain such a lofty 
level? 

ה ילְוּד יזִכֶּה וְאֵיךְ  זוֹ לְמַדְרֵגָה לָבוֹא זוּלָתוֹ אַחֵר אִשָּׁ ? 

However, the matter is as explained—that it has been said that 
every individual in Israel has an aspect of Moshe within him. 

 
אָמְרוּ, כְּמוֹ הוּא, הָעִניְןָ אֲבָל יֵּשׁ שֶׁ וְאֶחָד אֶחָד לְכָל שֶׁ  

רָאֵל חִינתַ מִיִּשְׂ ה בְּ משֶׁ . 
This aspect of Moshe is his da'at (knowledge).  עַת וְהוּא לּוֹ הַדַּ שֶׁ . 
Therefore, the Sages commanded: "Be exceedingly, exceedingly 
humble," 

ן וְעַל  פַל הֱוֵי מְאדֹ "מְאדֹ חֲזַ"ל: צִיּוּ כֵּ רוּחַ שְׁ ", 

for since you have an aspect of Moshe—meaning that you have 
da'at,  י יֵּשׁ מֵאַחַר כִּ חִינתַ לְךָ שֶׁ ה בְּ הֲרֵי – משֶׁ עַת לְךָ ישֵׁ שֶׁ דַּ , 

even if it is but a tiny fraction, you can attain humility.  ּעָט מִן מְעַט הוּא אִם וַאֲפִלּו הַמְּ . 

Nevertheless, is this not the aspect of Moshe that you possess?  י עַל אַף חִינתַ הוּא זהֶ הֲלֹא כֵן, פִּ ה בְּ יֵּשׁ משֶׁ לְךָ שֶׁ ? 

If so, then do this as well—just as Moshe Rabbeinu, peace be 
upon him, was of a humble spirit, so too should you be humble 
in the aspect of Moshe. 

 
ן, אִם ה, גַּם – עֲשׂוּ זאֹת אִיפוֹא, כֵּ ה כְּמוֹ אַתָּ ינוּ משֶׁ רַבֵּ  

לוֹם, עָלָיו פַל לִהְיוֹת הַשָּׁ חִינתַ רוּחַ שְׁ ה בְּ משֶׁ . 
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And if you do not even have this, then did not our Sages say: 
"Any person who lacks da'at (knowledge), a carcass is better 
than him"? 

 
זכְִרוֹנםָ רַבּוֹתֵינוּ אָמְרוּ הֲלֹא בָּךְ, אֵין זאֹת גַּם וְאִם  

אֵין אָדָם "כָּל לִבְרָכָה: עַת, בּוֹ שֶׁ הֵימֶנּוּ טוֹבָה נבְֵלָה דַּ ". 

But if you possess even a tiny measure of da'at, you can achieve 
this—to be of a humble spirit. 

 
עָט, מִן מְעַט אֲפִלּוּ לְךָ ישֵׁ וְאִם ן לַעֲשׂוֹת תּוּכַל הַמְּ – כֵּ  

פַל לִהְיוֹת רוּחַ שְׁ . 
Yet, this is still not the level of Moshe himself,  ִה מַדְרֵגַת זהֶ אֵין וְעֲדַין עַצְמוֹ משֶׁ , 
for regarding Moshe, it is said that he merited and attained 
humility with an immense and wondrous comprehension of it. 

 
י ה כִּ זָּכָה נאֱֶמַר בְּמשֶׁ יג שֶׁ הָיתְָה עֲנוָָה, וְהִשִּׂ גָה לוֹ שֶׁ הַשָּׂ  

זהֶ וְנפְִלָאָה עֲצוּמָה בָּ . 
Now, it is stated regarding Moshe Rabbeinu, peace be upon him 
(Devarim 34:6): "And no man knew his burial place." 

 
ה נאֱֶמַר וְהִנֵּה, ינוּ בְּמשֶׁ לוֹם עָלָיו רַבֵּ ל״ד, )דברים הַשָּׁ  
קְבֻרָתוֹ אֶת אִישׁ ידַָע "וְלֹא ו׳(: ". 

This aligns with what was stated, that the extension of Moshe 
exists in every generation. 

י עַל וְהוּא  טוּתָא הָאָמרֹ, פִּ אִתְפַּשְּׁ ה שֶׁ משֶׁ כָל דְּ דּוֹרָא בְּ . 

Thus, the aspect of Moshe is hidden within the Jewish soul.  ,ֶחִינתַ עִניְןַ וּלְזה ה בְּ רְאֵלִי בָּאָדָם גָּנוּז הוּא משֶׁ הַיִּשְׂ . 

"No man knew his burial place" means that they do not know 
where Moshe is buried and concealed. 

 
" לֹּא פֵּרוּשׁ, – קְבֻרָתוֹ" אֶת אִישׁ ידַָע וְלֹא הֵיכָן ידְָעוּ שֶׁ  

ה וְגָּנוּז קָבוּר משֶׁ . 
For in truth, he is hidden and buried within the da'at 
(knowledge) of every Jew, as stated. 

 
י אֱמֶת, כִּ עַת וְנקְִבַּר נגְִנַּז הוּא בֶּ דַּ ל בְּ וְאֶחָד אֶחָד כָּל שֶׁ  

רָאֵל, כְּאָמרֹ מִיִּשְׂ . 
And this is: "And He buried him in the valley"—meaning that 
the aspect of Moshe, which is da'at, is hidden within one who 
sees himself as lowly like a valley. 

 
בֹּר וְזהֶוּ: גָּיאְ" אוֹתוֹ "וַיִּקְ נִּגְנַּז פֵּרוּשׁ, – בַּ חִינתַ שֶׁ בְּ  

ה, הוּא משֶׁ עַת, שֶׁ הוּא מִי אֵצֶל הַדַּ פָל שֶׁ עֵיניָו שָׁ גָּיאְ בְּ כְּ . 

One who is not arrogant, for arrogance is akin to idolatry and 
lacks da'at (the aspect of Moshe). 

 
ה, וְאֵינוֹ ה מִתְגַּאָּ תְגַּאָּ הַמִּ אִלּוּ הוּא שֶׁ עֲבוֹדָה עוֹבֵד כְּ  
עַת בּוֹ וְאֵין זרָָה, חִינתַ – דַּ ה בְּ משֶׁ . 

"Opposite Beit Pe’or"—this means that da'at is hidden within 
one who is humble, 

 
" עַת לוֹמַר, רָצוֹן – פְּעוֹר" בֵּית מוּל הַדַּ מִי אֵצֶל גָּנוּז שֶׁ  

הוּא פָל שֶׁ עֵיניָו שָׁ בְּ . 
and he stands in opposition to Beit Pe’or, which represents 
idolatry. 

ית וְהֵיפֶךְ מְנגֵּד וְהוּא  עוֹר, בֵּ הוּא פְּ זרָָה עֲבוֹדָה שֶׁ . 

For anyone who is arrogant is as if he serves idolatry, but the 
humble person is its opposite. 

 
כָּל ה שֶׁ תְגַּאָּ אִלּוּ – הַמִּ הָעָנוָ אֲבָל זרָָה, עֲבוֹדָה עוֹבֵד כְּ  

פָל זהֶ לְדָבָר מְנגֵּד הוּא וְהַשָּׁ , 

And it is within him that true da'at is hidden and concealed.  ֹכו שׁ וְהִפְּ ם – מַמָּ עַת שָׁ י הַדַּ וְטָמוּן גָּנוּז הָאֲמִיתִּ . 

Let us return to our subject.  לְעִניְנָיֵנוּ נחְַזוֹר . 
And this is what Haman the wicked thought—since on the 7th of 
Adar, Moshe, the aspect of da’at (knowledge), passed away, 

 
הָיהָ וְזהֶוּ, ע הָמָן שֶׁ יוָן סָבוּר, הָרָשָׁ כֵּ ז׳ שֶׁ בְּ אֲדָר שֶׁ מֵת בַּ  

ה חִינתַ – משֶׁ עַת בְּ הַדַּ , 
the Israelites were left without the aspect of da’at, Heaven 
forbid. 

אֲרוּ  רָאֵל וְנשְׁ לְּקוּת ישְׂ הִסְתַּ חִינתַ בְּ עַת בְּ לוֹם חַס הַדַּ וְשָׁ . 

And at that moment, he thought he could prevail over them.  ַלָהֶם יכָוֹל וְאָזי . 
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But he did not know that on the 7th of Adar, Moshe was also 
born. 

ז׳ ידַָע לֹא אֲבָל  בְּ אֲדָר שֶׁ ה נוֹלַד בַּ משֶׁ . 

Meaning, immediately upon his passing, he was "born"—  כֶף לוֹמַר, רָצוֹן תֵּ ת וּמִיָּד שֶׁ מֵּ נוֹלַד הוּא – כְּשֶׁ , 

for he remained within Israel, as stated.  יוָן הוּא מִכֵּ אַר שֶׁ רָאֵל, אֵצֶל נשְׁ כְּאָמרֹ ישְׂ . 

For indeed, "his extension exists in every generation," etc.  הֲרֵי טוּתָא שֶׁ ה "אִתְפַּשְּׁ משֶׁ כָל דְּ וּכְלוּם דּוֹרָא", בְּ . 

Especially since there were many righteous people present with 
Mordechai, 

הָיוּ וּבִפְרָט  ם שֶׁ ה שָׁ יקִים כַּמָּ כַי עִם צַדִּ מָרְדֳּ , 

and certainly, the da’at was revealed through them.  אי עַת הָיהָ וּבְוַדַּ ידְֵיהֶם עַל מִתְגַלֶּה הַדַּ . 

Now, our Sages said: "There is no difference between the first 
Adar and the second Adar except for the reading of the Megillah 
and the gifts to the poor." 

 
ין "אֵין לִבְרָכָה: זכְִרוֹנםָ רַבּוֹתֵינוּ אָמְרוּ וְהִנֵּה אֲדָר בֵּ  

ניִ לַאֲדָר רִאשׁוֹן גִלָּה קְרִיאַת אֶלָּא שֵׁ נוֹת הַמְּ וּמַתָּ  
לְבָד לָאֶבְיוֹניִם בִּ ". 

The matter is as follows: within a physical person, there exists 
the concept of a first stage of gestation (Ibur Rishon) and a 
second stage of gestation (Ibur Sheini), a first stage of maturity 
(Gadlut Rishon) and a second stage of maturity (Gadlut Sheini). 

 
י וְהָעִניְןָ מִי בָּאָדָם ישֵׁ כִּ חִינתַ עִניְןַ הַגַּשְׁ רִאשׁוֹן עִבּוּר בְּ  
ניִ, וְעִבּוּר ניִ וְגַּדְלוּת רִאשׁוֹן גַּדְלוּת שֵׁ שֵׁ . 

The first stage of gestation is in his mother’s womb, and even 
there, there is a Divine aspect present with him. 

 
מֵעֵי הוּא הָרִאשׁוֹן וְהָעִבּוּר ם וְגַם אִמּוֹ, בְּ עִמּוֹ ישֵׁ שָׁ  
חִינתַ אֱלֹהוּת בְּ . 

As our Sages said: "A candle is lit above his head, and he gazes 
and sees from one end of the world to the other, and they teach 
him the entire Torah." 

 
אָמְרוּ כְּמוֹ לוּק "נרֵ לִבְרָכָה: זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁ עַל דָּ  

יט וּצוֹפֶה ראֹשׁוֹ, סוֹפוֹ, וְעַד הָעוֹלָם מִסּוֹף וּמַבִּ  
דִים לָּהּ הַתּוֹרָה כָּל אוֹתוֹ וּמְלַמְּ כֻּ ". 

Once he emerges into the world, even though he studies and 
learns, he is still considered a minor (katan). 

 
יּוֹצֵא י עַל אַף הָעוֹלָם, לַאֲוִיר וּמִשֶּׁ קוֹרֵא פִּ וְשׁוֹנהֶ, שֶׁ  

חִינתַ הוּא מָקוֹם מִכָּל קָטָן בְּ . 
Only when he reaches thirteen years and one day is he 
considered a gadol (an adult) for all matters. 

 
ן הֱיוֹתוֹ עַד נהָ י"ג בֶּ אָז אֶחָד, וְיוֹם שָׁ גָּדוֹל נקְִרָא הוּא שֶׁ  

בָר לְכָל דָּ . 

Until then, even if he has reached an age where he understands 
business transactions and is considered mature in other matters, 
he is not considered fully mature (gadol) in all aspects. 

 

אֵל ן מַשְּׁ י עַל אַף זהֶ, זמְַן קדֶֹם כֵּ הִגִּיעַ פִּ לְעוֹנוֹת שֶׁ  
אָר גָּדוֹל וְנקְִרָא הַפָּעוּטוֹת לֹא מָקוֹם מִכָּל מִילִי, לִשְׁ  

בָר לְכָל גָּדוֹל נקְִרָא ן הֱיוֹתוֹ עַד דָּ נהָ י"ג בֶּ וְיוֹם שָׁ  
 .אֶחָד

Before this age, his actions are considered insignificant; for 
instance, if a minor performs a betrothal, it is not taken into 
consideration. 

 
ה אֵין לָזהֶ, וְקוֹדֶם שׁ וְקָטָן כְּלוּם, קָטָן מַעֲשֵׂ דֵּ קִּ אֵין – שֶׁ  

ין שִׁ יו חוֹשְׁ לְקִדּוּשָׁ . 

The reason is that complete da’at (knowledge) does not enter 
him until he reaches thirteen full years and one day. 

 
עַם ניֵ הוּא, וְהַטַּ לֹּא מִפְּ עַת בּוֹ נכְִנסַ שֶׁ לֵם הַדַּ עַד הַשָּׁ  
ן הֱיוֹתוֹ נהָ י"ג בֶּ לֵמוּת שָׁ אֶחָד וְיוֹם שְׁ . 

Even though there are young children who are sharp and 
exceptional in Torah, 

י עַל אַף  יֵּשׁ פִּ בַּתּוֹרָה וּמוּפְלָגִים חֲרִיפִים קְטַנִּים שֶׁ , 
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this is still not the true aspect of da’at until he reaches the age of 
maturity. 

 
חִינתַ זהֶ אֵין מָקוֹם מִכָּל עַת בְּ י, הַדַּ נִּכְנסַ עַד הָאֲמִיתִּ שֶׁ  

ניִם לִכְלַל גַדְלוּתוֹ שָׁ דְּ . 
And this is called the first stage of maturity (Gadlut Rishon).  ֶרִאשׁוֹן גַּדְלוּת נקְִרָא וְזה . 
The reason that da’at (knowledge) does not enter a person until 
he reaches these years 

עַם  לֹּא וְהַטַּ עַת בּוֹ נכְִנסַ שֶׁ הִגִּיעַ עַד הַדַּ ניִם שֶׁ הָאֵלֶּה לִשְׁ  

is because the essence of da’at is to know the Creator, Blessed 
be He, 

ניֵ  ר מִפְּ עִקַּ עַת שֶׁ יֵּדַע הוּא הַדַּ רַךְ הַבּוֹרֵא אֶת שֶׁ יתְִבָּ  

and to be able to unify the Holy One, Blessed be He, with His 
Shechinah, as stated. 

א לְיחֵַד וְכְדֵי  רִיךְ קוּדְשָׁ יהּ, הוּא בְּ כִינתֵּ כְּאָמרֹ וּשְׁ . 

For the indwelling of the Shechinah in the lower worlds 
corresponds to the final hei in the Name of Hashem, Blessed be 
He. 

 
רָאַת הַשְׁ כִינהָ שֶׁ חְתּוֹניִם הַשְּׁ חִינתַ הִיא בַּתַּ אַחֲרוֹנהָ ה׳ בְּ  

ם בְּשֵׁ הוּא בָּרוּךְ הוי״ה שֶׁ . 

And the essence of drawing down His Divine Presence is the 
aspect of the letter vav, 

כַת וְעֶצֶם  רָאַתּוֹ הַמְשָׁ רַךְ הַשְּׁ חִינתַ הוּא יתְִבָּ וָאו״ו בְּ , 

which is referred to as the aspect of the Written Torah and the 
Oral Torah. 

חִינתַ וְנקְִרָא  כְתָב תּוֹרָה בְּ בִּ עַל וְתוֹרָה שֶׁ בְּ פֶּה שֶׁ . 

For the Oral Torah is alluded to in the final hei of Hashem’s 
Name, 

 
י עַל תּוֹרָה כִּ בְּ ם אַחֲרוֹנהָ לְה׳ רָמוּזהָ פֶּה שֶׁ בְּשֵׁ הוי״ה שֶׁ  

הוּא בָּרוּךְ , 
and it extends from the Written Torah, which corresponds to the 
vav in Hashem’s Name. 

 
כֶת כְתָב מִתּוֹרָה וְנמְִשֶׁ בִּ חִינתַ – שֶׁ ם וָאו״ו בְּ בְּשֵׁ שֶׁ  

 .הוי״ה
Now, the Oral Torah is derived from the Written Torah through 
the thirteen years, 

 
עַל הַתּוֹרָה וְהִנֵּה, בְּ ת פֶּה שֶׁ כְתָב הַתּוֹרָה מִן נדְִרֶשֶׁ בִּ שֶׁ  
י״ג ניִם בִּ שָׁ , 

for at that age, all thirteen attributes by which the Oral Torah is 
derived from the Written Torah enter the person. 

 
אָז ה כָּל בּוֹ נכְִנסִָים שֶׁ לוֹשָׁ ר שְׁ הַתּוֹרָה מִדּוֹת עָשָׂ שֶׁ  

עַל בְּ ת פֶּה שֶׁ הֶן נדְִרֶשֶׁ כְתָב הַתּוֹרָה מִן בָּ בִּ שֶׁ . 
The reason that da’at (knowledge) does not enter a person until 
he reaches these years 

עַם  לֹּא וְהַטַּ עַת בּוֹ נכְִנסַ שֶׁ הִגִּיעַ עַד הַדַּ ניִם שֶׁ הָאֵלֶּה לִשְׁ  

is because the essence of da’at is to know the Creator, Blessed 
be He, 

ניֵ  ר מִפְּ עִקַּ עַת שֶׁ יֵּדַע הוּא הַדַּ רַךְ הַבּוֹרֵא אֶת שֶׁ יתְִבָּ  

and to be able to unify the Holy One, Blessed be He, with His 
Shechinah, as stated. 

א לְיחֵַד וְכְדֵי  רִיךְ קוּדְשָׁ יהּ, הוּא בְּ כִינתֵּ כְּאָמרֹ וּשְׁ . 

For the indwelling of the Shechinah in the lower worlds 
corresponds to the final hei in the Name of Hashem, Blessed be 
He. 

 
רָאַת הַשְׁ כִינהָ שֶׁ חְתּוֹניִם הַשְּׁ חִינתַ הִיא בַּתַּ אַחֲרוֹנהָ ה׳ בְּ  

ם בְּשֵׁ הוּא בָּרוּךְ הוי״ה שֶׁ . 

And the essence of drawing down His Divine Presence is the 
aspect of the letter vav, 

כַת וְעֶצֶם  רָאַתּוֹ הַמְשָׁ רַךְ הַשְּׁ חִינתַ הוּא יתְִבָּ וָאו״ו בְּ , 
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Parshas Terumah 
which is referred to as the aspect of the Written Torah and the 
Oral Torah. 

חִינתַ וְנקְִרָא  כְתָב תּוֹרָה בְּ בִּ עַל וְתוֹרָה שֶׁ בְּ פֶּה שֶׁ . 

For the Oral Torah is alluded to in the final hei of Hashem’s 
Name, 

 
י עַל תּוֹרָה כִּ בְּ ם אַחֲרוֹנהָ לְה׳ רָמוּזהָ פֶּה שֶׁ בְּשֵׁ הוי״ה שֶׁ  

הוּא בָּרוּךְ , 
and it extends from the Written Torah, which corresponds to the 
vav in Hashem’s Name. 

 
כֶת כְתָב מִתּוֹרָה וְנמְִשֶׁ בִּ חִינתַ – שֶׁ ם וָאו״ו בְּ בְּשֵׁ שֶׁ  

 .הוי״ה
Now, the Oral Torah is derived from the Written Torah through 
the thirteen years, 

 
עַל הַתּוֹרָה וְהִנֵּה, בְּ ת פֶּה שֶׁ כְתָב הַתּוֹרָה מִן נדְִרֶשֶׁ בִּ שֶׁ  
י״ג ניִם בִּ שָׁ , 

for at that age, all thirteen attributes by which the Oral Torah is 
derived from the Written Torah enter the person. 

 
אָז ה כָּל בּוֹ נכְִנסִָים שֶׁ לוֹשָׁ ר שְׁ הַתּוֹרָה מִדּוֹת עָשָׂ שֶׁ  

עַל בְּ ת פֶּה שֶׁ הֶן נדְִרֶשֶׁ כְתָב הַתּוֹרָה מִן בָּ בִּ שֶׁ . 
His Shechinah dwells among us through the da’at (knowledge) 
that they possess. 

כִינתָוֹ  עַת ידְֵי עַל בְּתוֹכֵנוּ שְׁ יֵּשׁ הַדַּ הֶם שֶׁ בָּ . 

Nevertheless, their da’at is not complete to fully understand and 
know Hashem. 

 
י עַל אַף ם אֵין כֵן, פִּ עְתָּ לֵם דַּ ה׳ אֶת וְלָדַעַת לְהָבִין שָׁ  
בּוּרְיוֹ עַל . 

They do not attain the very essence of His unique Name,  ָיגִים וְאֵינם ם עֶצֶם מַשִּׂ רַךְ יחִוּדוֹ שֵׁ יתְִבָּ , 

but only the meaning of His sovereignty—that He is the Master 
and Ruler, the Source and Root of all worlds, 

 
י – אֲדוֹנוּתוֹ בְּהוֹרָאַת רַק יט, רַב הוּא כִּ לִּ רָא וּשַׁ עִיקָּ  

א רְשָׁ כָּל וְשָׁ יט רַב עָלְמִין, דְּ לִּ כֹּלָּא עַל וּשַׁ  . 
but to comprehend the absolute truth of His unique Name is 
beyond our ability. 

 
מוֹ אֲמִיתּוּת לְהוֹרָאַת אֲבָל יחָֻד שְׁ נוּ אֵין – הַמְּ יכְלֶֹת בָּ  

יג  ,לְהַשִּׂ
"For no thought can grasp Him at all."  " בָה וְלֵית פִיסָא מַחֲשָׁ יהּ תְּ לָל בֵּ כְּ ". 
However, in the future, "Eye to eye they shall see when Hashem 
returns" (Yeshayahu 52:8). 

 
עַיןִ "עַיןִ לָבוֹא: לֶעָתִיד אֲכֵן, ה׳" בְּשׁוּב ירְִאוּ בְּ  

ח נ"ב, )ישעיה '). 

As our Sages said regarding the verse (Yeshayahu 25:9):  
י עַל לִבְרָכָה, זכְִרוֹנםָ רַבּוֹתֵינוּ וּכְמַאֲמַר הַכָּתוּב פִּ  

ט׳ כ״ה, )ישעיה ): 

"And it shall be said on that day: ‘Behold, this is our God!’"  " יּוֹם וְאָמַר זהֶ אֱלֹהֵינוּ הִנֵּה הַהוּא: בַּ !" 

That each and every person will be able to point with his finger 
and say, "This is Him." 

כָּל  אֶצְבָּעוֹ מַרְאֶה וְאֶחָד אֶחָד שֶׁ "זהֶ וְאוֹמֵר: בְּ !". 

This is analogous to one who knows something completely and 
recognizes it fully—he can point with his finger and say, "This is 
it!" 

 
ל עִניְןַ וְהוּא יוֹדֵעַ לְמִי – מָשָׁ בָר שֶׁ וּמַכִּיר בּוּרְיוֹ עַל דָּ  
אֶצְבָּעוֹ לְהַרְאוֹת יכָוֹל הֵיטֵב, אוֹתוֹ י וְלוֹמַר: בְּ הוּא "כִּ  
 ."!זהֶ

So too, kiv’yachol (so to speak), with infinite distinctions and 
separations, regarding the Creator, Blessed be He, 

 
בִיָּכוֹל, כָּךְ אֶלֶף כְּ פִים אַלְפֵי בְּ לוֹת, אַלָּ בְּבוֹרֵא הַבְדָּ  

רַךְ  ,יתְִבָּ
they will attain a tremendous and wondrous comprehension of 
Him. 

יגוּ  גָה בוֹ ישִּׂ וְנפְִלָאָה עֲצוּמָה הַשָּׂ . 
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It will become absolutely clear to them—just as one who fully 
knows a matter can point and say, "This is it!" 

 
רֵר יִּתְבָּ יוֹדֵעַ מִי כְּמוֹ הֵיטֵב, לָהֶם שֶׁ בָר שֶׁ בּוּרְיוֹ עַל דָּ  

אֶצְבָּעוֹ לְהַרְאוֹת וְיכָוֹל הֵיטֵב, אוֹתוֹ וּמַכִּיר וְלוֹמַר: בְּ  
י זהֶ הוּא "כִּ !". 

So too, kiv’yachol, with infinite separations, regarding the 
Creator, Blessed be He, 

 
בִיָּכוֹל, כָּךְ אֶלֶף כְּ פִים אַלְפֵי בְּ לוֹת, אַלָּ בְּבוֹרֵא הַבְדָּ  

רַךְ  ,יתְִבָּ
they will achieve a tremendous and wondrous comprehension, 
and the truth of His unity will be fully clarified. 

 
יגוּ גָה בוֹ ישִּׂ רֵר וְנפְִלָאָה, עֲצוּמָה הַשָּׂ הֵיטֵב לָהֶם וְיתְִבָּ  
רַךְ יחִוּדוֹ עִניְןַ יתְִבָּ . 

It will be as if they see Him with their own eyes.  ּאִלּו עָם בוֹ ירְִאוּ כְּ אֶצְבָּ בְּ . 

Therefore, Hashem’s Name will be pronounced as it is written.  ,ם וְלָכֵן רֵא הַשֵּׁ כְתָבוֹ יקָּ כִּ . 

For the reason we cannot pronounce it correctly now is due to 
our lack of comprehension. 

 
י אֵין מַה כִּ מִחֶסְרוֹן הוּא כָּךְ, לִקְרוֹתוֹ יכְוֹלִים אָנוּ שֶּׁ  

גָתֵנוּ בוֹ הַשָּׂ . 
But in the future, when they will comprehend the Creator, 
Blessed be He, 

יגוּ לָבוֹא, וּלֶעָתִיד  יֵּשִׂ רַךְ הַבּוֹרֵא אֶת כְּשֶׁ יתְִבָּ , 

they will call Him Havayah, Blessed be He,  ּהוּא בָּרוּךְ הוי״ה לוֹ יקְִרְאו , 

as His true, unique Name will be revealed to them at that time.  
מוֹרֶה כְּמוֹ מוֹ אֲמִיתּוּת שֶׁ יחָֻד שְׁ ג הַמְּ זְּמַן לָהֶם הַמּוּשָּׂ בַּ  

 .הַהוּא
Now, before attaining the second stage of maturity (Gadlut 
Sheini), one is in the stage of Ibur Sheini (a second gestation). 

ניִ הַגַּדְלוּת קדֶֹם וְהִנֵּה,  ניִ עִבּוּר נקְִרָא הַשֵּׁ שֵׁ . 

During this time, when a person falls from his initial level of 
da’at (knowledge), 

זְּמַן  נּוֹפֵל בִּ עַת מִן שֶׁ הָרִאשׁוֹן הַדַּ , 

his da’at departs from him and ascends to the higher worlds,  לֵּק עַת מִסְתַּ נּוּ הַדַּ הָעֶלְיוֹניִם בָּעוֹלָמוֹת מִמֶּ , 

and he is then considered to be in a state of Ibur (gestation).  חִינתַ אָז וְנקְִרָא בְּ עִבּוּר בִּ . 
However, this descent—the fall from da’at—is also for the sake 
of ascent. 

 
נָּפַל מַה – הַיְּרִידָה וְהִנֵּה, עַת מִן שֶּׁ ן גַּם הִיא – הַדַּ כֵּ  
עֲלִיָּה צרֶֹךְ . 

For one could not attain more understanding of the Creator, 
Blessed be He, 

י  ר הָיהָ לֹא כִּ יג אֶפְשָׁ רַךְ בַּבּוֹרֵא יוֹתֵר לְהַשִּׂ יתְִבָּ , 

except in accordance with the natural level of comprehension 
that had been instilled within him at the outset. 

פִי רַק  גָתוֹ טֶבַע כְּ ר הַשָּׂ חִלָּה מֻטְבָּע הָיהָ אֲשֶׁ תְּ בְּ . 

Therefore, he falls from his previous level of da’at,  עַת מִן נוֹפֵל הוּא וְלָכֵן הַדַּ , 
and then "the righteous shall take hold of his path" to elevate 
himself to a level of da’at even higher than before. 

 
יק "יאֹחֵז וְאָז רְכּוֹ" צַדִּ עַת אֶל עַצְמוֹ אֶת לְהַעֲלוֹת דַּ דַּ  

הָרִאשׁוֹן מִן טוֹב יוֹתֵר . 

This can be compared to one who throws an object upward:  ל וְהוּא מָשָׁ זוֹרֵק מִי כְּ בָר שֶׁ לְמַעְלָה דָּ  – 

he must first lower it before he can propel it higher.  
יל צָרִיךְ פִּ בָר אֶת לְהַשְׁ חִלָּה, הַדָּ יהְנּוּ עַד מִתְּ יַּגְבִּ אַחַר שֶׁ  

לְמַעְלָה יוֹתֵר כָּךְ . 
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Now, the first stages of Ibur and Gadlut are referred to as Adar 
Rishon (First Adar), 

רִאשׁוֹן אֲדָר נקְִרָא רִאשׁוֹן וְגַּדְלוּת עִבּוּר וְהִנֵּה,  , 

while the second stages of Ibur and Gadlut are referred to as 
Adar Sheini (Second Adar). 

ניִ וְגַּדְלוּת וְעִבּוּר  ניִ אֲדָר נקְִרָא שֵׁ שֵׁ . 

Meaning, Aleph Dar ( דר א׳ ) First and Aleph Dar Second,  :ּהַינְו ר א׳ דְּ ר וְא׳ רִאשׁוֹן דָּ ניִ דָּ שֵׁ , 
for in every situation, Hashem, Blessed be He, is present with 
him, 

י  כָל כִּ ם מָקוֹם, בְּ רַךְ הַשֵּׁ עִמּוֹ יתְִבָּ , 

even in his initial stages of smallness.  ּימֵי אֲפִלּו טְנוּת בִּ הָרִאשׁוֹן הַקַּ . 

As our Sages said: "A candle is lit above his head," etc.  
אָמְרוּ כְּמוֹ לוּק "נרֵ לִבְרָכָה: זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁ עַל דָּ  

וְכוּ׳ ראֹשׁוֹ" . 
And they teach him the entire Torah, etc.  דִים וְכוּ׳ הַתּוֹרָה כָּל אוֹתוֹ וּמְלַמְּ . 
How much more so afterward, when he emerges into the world 
and learns the letters of the Torah. 

 
ן וּמִכָּל כֵּ יּוֹצֵא כָּךְ, אַחַר שֶׁ וְלוֹמֵד הָעוֹלָם לַאֲוִיר כְּשֶׁ  

הַתּוֹרָה אוֹתִיּוֹת . 
Then, later, when he studies and understands the Torah.  לוֹמֵד כָּךְ, וְאַחַר בַּתּוֹרָה וּמֵבִין כְּשֶׁ . 
Even during his second stage of smallness, when he falls from 
da’at,  ימֵי וְגַם טְנוּת בִּ ניִ, הַקַּ נּוֹפֵל הַשֵּׁ עַת מִן כְּשֶׁ הַדַּ , 

it is said: "In all their distress, He is distressed" (Yeshayahu 
63:9). 

כָל נאֱֶמַר:  ט ס"ג, )ישעיהו צָר" לוֹ צָרָתָם "בְּ '). 

Therefore, we only intercalate the year by adding the month of 
Adar, 

רִין אֵין וְלָכֵן,  נהָ אֶת מְעַבְּ אֲדָר בַּחדֶֹשׁ אֶלָּא הַשָּׁ , 

as an allusion to what was stated.  ֹהָאָמוּר עַל לִרְמז . 
For Adar is Aleph Dar ( דר א׳ )—meaning that His Divinity is 
revealed 

י  ר א׳ הוּא אֲדָר כִּ נִּתְגַּלֵּה – דָּ אֱלוֹהוּתוֹ שֶׁ , 

even in the second gestation (Ibur Sheini),  עִבּוּר גַּם ניִ בְּ שֵׁ , 
so that one may gradually reach the true second stage of maturity 
(Gadlut Sheini).  דֵי יָּבוֹא כְּ לוּת שֶׁ ניִ לִגְדֻּ י שֵׁ אֲמִיתִּ , 

Little by little, until the coming of our righteous Mashiach, 
speedily in our days, 

יָּבוֹא עַד מְעַט, מְעַט  יחַ שֶׁ מְהֵרָה צִדְקֵנוּ מָשִׁ ימֵָינוּ בִּ בְּ , 

when the matter of da’at will be fully complete in all its details.  אָז לַם שֶׁ עַת עִניְןַ יוּשְׁ כָל הַדַּ רָטָיו בְּ פְּ . 

And this is the meaning of: "There is no difference between the 
first Adar and the second Adar except for the reading of the 
Megillah and the gifts to the poor." 

 
ין "אֵין וְזהֶוּ: ניִ לַאֲדָר רִאשׁוֹן אֲדָר בֵּ קְרִיאַת אֶלָּא שֵׁ  

גִילָּה נוֹת הַמְּ לָאֶבְיוֹניִם וּמַתָּ ". 

Meaning, that we will call upon Hashem with revelation,  ,ׁירוּש נִּקְרָא פֵּ הִתְגַּלּוּת ה׳ אֶת שֶׁ בְּ , 
as His very essence of Divinity will be revealed,  יִּתְגַּלֶּה אֱלוֹהוּתוֹ עֶצֶם שֶׁ , 
and all will call upon His unique Name.  לָּם לִקְרוֹא ם כֻּ יחָֻד ה׳ בְּשֵׁ הַמְּ . 
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This is the meaning of Keriyat HaMegillah—for keriah implies 
revelation. 

גִילָּה קְרִיאַת וְזהֶוּ  וְכוּ׳ הִתְגַּלּוּת לָשׁוֹן – הַמְּ . 

And Matanot La’evyonim (gifts to the poor) signifies that the 
lowly and impoverished in this world, 

נוֹת  אָז – לָאֶבְיוֹניִם וּמַתָּ חְתּוֹניִם מַדְרֵגוֹת יתְִעַלּוּ שֶׁ הַתַּ , 

those who are downtrodden in Olam HaZeh, a world of 
separation (Alma D’Piruda), 

 
פָלִים הָעֲניִּיִם הוּא הַזֶּה, בָּעוֹלָם עָפָר עַד וְהַשְּׁ עָלְמָא שֶׁ  

פְרוּדָא  ,דִּ
will be elevated.  ּלְמַעְלָה יתְִעַלּו . 
But in the future, when the Holy Name of Hashem will be fully 
unified, 

 
אֵל ן, מַשְּׁ יִּתְיחֵַד לָבוֹא, לֶעָתִיד כֵּ מָא כְּשֶׁ א שְׁ ישָׁ קַדִּ  

א קוּדְשָׁ רִיךְ דְּ הוּא בְּ , 
then all the attributes of the impoverished will be united with the 
Creator, Blessed be He. 

דּוֹת כָּל יתְִיחֲַדוּ אָז  רַךְ בַּבּוֹרֵא הָאֶבְיוֹניִם הַמִּ יתְִבָּ . 

And this will be considered for them a complete gift.  ב נהָ לָהֶם וְיחֵָשֵׁ גְּמוּרָה מַתָּ . 
"Blessed is Hashem forever, Amen and Amen."  " וְאָמֵן אָמֵן לְעוֹלָם, ה׳ בָּרוּךְ ". 
[NOTE Summary:​
The Torah states, “ רוּמָה” לִי וְיקְִחוּ כ״ה:ב׳ )שמות תְּ ), and Rashi explains: “ מִי – לִי לִשְׁ .” The Me’or Einayim asks: are 
not all mitzvos to be performed for Hashem’s sake? Why is this emphasized specifically regarding the 
Mishkan? 

He explains that the Mishkan represents the dwelling of the Shechinah in the lower realms. The Shechinah 
corresponds to the final ה״א of the Divine Name, while the Holy One, blessed be He, corresponds to the ו״ו. The 
purpose of creation is their unification. In exile, that unification is partial, manifest primarily through tzaddikim 
in every generation. In the future, however, the ו״ו and ה״א will be fully united. 

Thus, רוּמָה רוּם can be read as תְּ ה״א תָּ : the elevation of the final hei upward through the vav. The Mishkan is the 
arena where this elevation occurs. 

From here the Rebbe turns to Adar. Why do we increase in joy from the beginning of Adar if the miracle of 
Purim occurred on the 14th and 15th? He explains that the very name אֲדָר hints to ר א׳ דָּ  – “the Aleph dwells.” 
The Aleph, symbolizing the Master of the world, dwells among the lower realms. This is the same theme as the 
Mishkan: the indwelling of the Divine. 

Haman believed he could succeed because Moshe Rabbeinu passed away on the 7th of Adar. Moshe represents 
da’at, the power of inner knowledge. Haman assumed that with Moshe’s passing, da’at had departed from 
Israel. But he did not know that Moshe was also born on that very day. As the Zohar teaches, “the extension of 
Moshe exists in every generation.” Moshe is the da’at within every Jew. Each person possesses a spark of 
Moshe, enabling him to know and comprehend Torah. 

This explains the Mishnah: “Be exceedingly humble.” How can every person attain Moshe’s humility, praised 
in “ ה וְהָאִישׁ י״ב:ג׳ )במדבר מְאדֹ” עָנוָ משֶׁ )? Because each Jew contains an aspect of Moshe—his da’at. Through that 
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inner Moshe, humility is attainable. True da’at resides specifically in one who is humble, “buried in the valley.” 
Arrogance is akin to idolatry and reflects a lack of da’at; humility reveals it. 

The Rebbe then describes stages of spiritual development: Ibur (gestation) and Gadlut (maturity), first and 
second levels. A child receives Torah in the womb, yet full da’at enters only at thirteen years and one day, when 
the thirteen principles of derivation of Torah enter him. Even later, one may fall from da’at into a second Ibur. 
Yet that descent is for ascent—like lowering an object before throwing it higher. 

Adar Rishon and Adar Sheini correspond to these two cycles of Ibur and Gadlut. Even in smallness and 
concealment, ר א׳ דָּ —the Aleph dwells. “In all their distress, He is distressed” ( ס״ג:ט׳ ישעיהו ). The Shechinah 
never departs. 

Ultimately, in the future, da’at will be complete. “ עַיןִ עַיןִ נ״ב:ח׳ )ישעיהו ירְִאוּ” בְּ ). Hashem’s Name will be 
pronounced as written because comprehension will be complete. Keriyas HaMegillah represents revelation; 
Matanos La’evyonim represents the elevation of those spiritually impoverished. All will be unified in the full 
revelation of Divine unity. 

Thus, Terumah, Adar, Moshe, humility, da’at, and the Mishkan all converge on one theme: elevating the ה״א 
and unifying the Name. 

Practical Takeaway: 

1.​ Every Jew contains a spark of Moshe—an inner da’at that enables true Torah comprehension and 
humility. 

2.​ Periods of spiritual concealment are not abandonment but Ibur—gestation before greater ascent. 
3.​ The work of elevating the “hei” happens through Torah study and humility, which unify the Written and 

Oral Torah within us. 
4.​ Increasing joy in Adar reflects awareness that even in concealment, ר א׳ דָּ —the Divine Presence dwells 

within. 

Chassidic Story:​
It is related regarding Reb Menachem Nachum of Chernobyl that once a simple Jew approached him in deep 
anguish, lamenting that he felt spiritually empty and incapable of grasping Torah as others did. The Rebbe 
listened and said gently: “Do you know why Moshe Rabbeinu was buried in a valley, and no one knows his 
burial place? Because Moshe is hidden in the valley of your own heart. When a person lowers himself and 
considers himself small, there Moshe is revealed.” 

The man protested that he had no great understanding. The Rebbe replied, “You do not need the da’at of 
Moshe; you need your portion of Moshe. Even a spark of true da’at can transform darkness into light.” 
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From that day forward, the man devoted himself to Torah with humility and joy, and he later testified that what 
changed him was not new knowledge, but the realization that the Aleph already dwelled within him. 

TPX – Aleph Dwelling, Da’at Awakening​
Let’s slow this down and bring it into the nervous system. 

The Me’or Einayim is not giving you abstract Kabbalah. He’s mapping your inner life. 

“ רוּמָה לִי וְיקְִחוּ תְּ ” — “Take for Me.” Rashi says: “For My Name.” Why emphasize this here? Because the 
Mishkan is not just another mitzvah. It represents the moment when the Divine Presence consciously dwells 
below. The hei, the Shechinah, is lifted and unified with the vav. 

In psychological language: fragmentation is healed through conscious alignment. 

The final hei represents experience, embodiment, the lived world. The vav represents flow, structure, 
integration. When your lived reality is disconnected from higher awareness, you feel scattered, reactive, 
ego-driven. When they unite, you feel coherent. 

That’s Terumah. רוּם ה״א תָּ . Elevate the hei. Lift your lived self into alignment. 

Now comes Adar. 

Why increase joy from the beginning of Adar if Purim is later? Because Adar means ר א׳ דָּ  — the Aleph dwells. 
The Master of the world is already present before the miracle unfolds. Joy doesn’t begin when circumstances 
change. Joy begins when awareness changes. 

Haman thought Moshe died. Moshe represents da’at — integrated awareness. He assumed the Jewish people 
were now psychologically ungrounded, cut off from inner clarity. But he didn’t know Moshe was also born on 
that day. 

This is huge. 

Da’at doesn’t disappear. It goes underground. 

The Zohar says Moshe exists in every generation. The Chernobyler Rebbe reads this personally: Moshe exists 
in every individual. You have an inner faculty of deep knowing. Even when you feel confused, that faculty is 
not gone. It may be concealed, but it is not erased. 

Now we get to humility. 

“Be exceedingly humble.” How can that be commanded of everyone if Moshe’s humility was unique? 

Because humility is not self-negation. It is accurate alignment with da’at. 
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When a person is arrogant, he is disconnected from da’at. Arrogance is spiritual dissociation. Humility, in this 
teaching, is when you allow your inner Moshe — your deeper knowing — to guide you. You stop defending a 
fragile ego and instead root yourself in truth. 

Moshe is “buried in the valley.” The valley is the one who sees himself as low. That’s not self-hatred. It’s 
non-grandiosity. And precisely there, da’at lives. 

Now let’s talk about spiritual regression. 

The Rebbe describes Ibur and Gadlut. Gestation and maturity. You grow. You understand. You feel clarity. Then 
suddenly you fall. Confusion. Spiritual dullness. Distance. 

That fall is called Ibur Sheini — second gestation. 

Modern language: integration collapse before expansion. 

You don’t lose da’at. It ascends. It withdraws so you can grow beyond your previous container. Like pulling an 
arm back before throwing a ball forward. Descent is not failure. It’s trajectory. 

Adar Rishon and Adar Sheini represent these cycles. First maturity. Second maturity. First smallness. Second 
smallness. In all of them, ר א׳ דָּ  — the Aleph dwells. 

Even when you are spiritually “impoverished.” 

That’s why the only difference between the two Adars is Megillah and gifts to the poor. Megillah means 
revelation. Matanos La’evyonim means lifting the impoverished parts. In your inner world, the “evyon” is the 
part of you that feels small, unworthy, disconnected. 

The future redemption, says the Rebbe, is complete da’at. “Eye to eye they shall see.” Not blind faith. Direct 
clarity. When that happens, the Divine Name can be pronounced as written because comprehension matches 
reality. 

You don’t mispronounce what you fully know. 

Right now, we live in partial integration. We know Hashem as King, Source, Ruler. But not yet with total direct 
perception. That is Gadlut Sheini on a cosmic scale. 

Until then, the work is this: 

Unify your hei with your vav.​
 Elevate lived experience into conscious alignment.​
 Cultivate humility so da’at can dwell.​
 Trust that descent is gestation.​
 Remember that Moshe is not gone. He is concealed in you. 
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A Contemporary Story​
A young educator once came to a mentor in deep frustration. “I used to feel inspired,” he said. “I understood 
what I was teaching. Now I feel empty. Like I lost something real.” 

The mentor smiled and said, “You didn’t lose it. You outgrew the old container.” 

The young man looked confused. 

“Think of it like this,” the mentor continued. “When a child outgrows his clothes, he doesn’t mourn the clothes. 
He needs a bigger garment. Your clarity withdrew because you’re ready for a deeper one.” 

Months later, after struggling through doubt and humility, the educator began teaching again. This time, he 
spoke more softly. Less ego. More depth. His students felt it immediately. 

He later said, “I thought I had lost my Moshe. I didn’t realize he had just gone underground.” 

That’s Adar. 

The Aleph never leaves. It just waits for you to make space. 

END NOTE] 
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