
 

 
 
 

 



 בס"ד

The Rebbe 
Sichas Nun Beis​
Parshas Vayera 

 
יחוֹת ת מִשִּׂ בָּ ת שַׁ רָשַׁ וָן חַ"י וַיֵּרָא, פָּ  ה’תשנ"ב מַרְחֶשְׁ

From the talks of Shabbos Parshas Vayeira, the 18th of MarCheshvan, 5752 
(1992). 

Introduction 

 The Sicha is both a Torah of revelation and a call to action—linking the Avodah of Avraham Avinu, the 
sanctity of the home, and the mission of every Jew to prepare the world for the revelation of Moshiach.​

 MarCheshvan, the first month without a festival, is explained as the time when holiness must descend into 
worldly life—to make the physical world itself a dwelling place for the Divine. In this Sicha, the Rebbe reveals 

how that mission has reached its ultimate stage: the world is already ready; Moshiach exists and must now 
simply be received. The Maamer culminates in an electrifying declaration of faith, vision, and urgency—calling 

upon each Jew to recognize and point to the imminent revelation of the Geulah. 

 (א)
It is known that in addition to the fact that all matters of Torah 
are directives — “Torah” meaning instruction — for every 
single Jew, in all places and at all times, there is a particular 
emphasis on studying and deriving guidance from the Torah 
subjects of the weekly portion, which are especially connected 
to that specific time. 

 

נּוֹסֶף ידָוּעַ כָּל לְכָךְ שֶׁ הוֹרָאוֹת הֵם הַתּוֹרָה עִניְנָיֵ שֶׁ  
רָאֵל לְכָל־אֶחָד־וְאֶחָד הוֹרָאָה( מִלְשׁוֹן )תּוֹרָה כָל מִיִּשְׂ בְּ  

ה ישֵׁ הַזמְַנִּים, וּבְכָל הַמְקוֹמוֹת עַל מְיחֶֻדֶת הַדְגָּשָׁ  
ת הַתּוֹרָה מֵעִניְנְיֵ וְהַהוֹרָאָה הַלִּימוּד פָרָשַׁ בְּ בוּעַ, שֶׁ הַשָּׁ  
יָּכִים מְיחָֻד הַשַּׁ נּוּ זהֶ, לִזמְַן בִּ כִים וּמִמֶּ וּבְכָל עַל נמְִשָׁ  
נהָ לָּהּ הַשָּׁ כֻּ . 

From them, influence extends upon and throughout the entire 
year as a whole. Furthermore, since all Torah matters are exact 
in every detail, it is reasonable to say that beyond the general 
connection of the weekly portion to its time, there is also a 
lesson and directive from the setting of the Shabbos itself — 
the Shabbos on which the portion is read publicly — in the 
context of the days of the month. 

יוָן וְעוֹד: זוֹאת  כָּל כֵּ תַכְלִית הֵם הַתּוֹרָה עִניְנָיֵ שֶׁ בְּ  
יּוּק, בֵּר הַדִּ נּוֹסָף לוֹמַר, מִסְתַּ יָּכוּת עַל שֶׁ לָלִית הַשִּׁ הַכְּ  

ת פָרָשַׁ בוּעַ דְּ וְהוֹרָאָה לִמּוּד גַּם ישֵׁ זהֶ, לִזמְַן הַשָּׁ  
יוֹם מֵהַקְבִּיעוּת בָּת דְּ בּוֹ — הַשַׁ צִבּוּר קוֹרִין שֶׁ בְּ  

ת רָשַׁ בוּעַ פָּ לָּהּ הַשָּׁ ימֵי — כֻּ הַחדֶֹשׁ בִּ . 

And regarding this specific holy Shabbos: first of all, we learn 
and derive guidance from Parshas Vayeira itself; and also, we 
learn and derive guidance from the particular occurrence that 
Shabbos Parshas Vayeira falls on the eighteenth (Chai) of 
MarCheshvan. 

בָּת־קדֶֹשׁ לְיוֹם וּבְנוֹגֵעַ  לִמּוּד — הָראֹשׁ לְכָל זהֶ: הַשַׁ  
ת וְהוֹרָאָה רָשַׁ וְהוֹרָאָה לִמּוּד — וְגַם וַיֵּרָא, מִפָּ  

בָּת מֵהַקְבִּיעוּת שַׁ ת דְּ רָשַׁ יוֹם וַיֵּרָא פָּ וָן חַ"י בְּ מַרְחֶשְׁ . 

This day, beyond its own inherent greatness, also falls within 
the three-day period — which, in several contexts, is 
considered a single entity — including the twentieth (Chaf) of 

נּוֹסָף  ג' תּוֹךְ גַּם הֲרֵי־הוּא — מֵעַצְמוֹ מַעֲלָתוֹ עַל שֶׁ  
בִים ימִָים נֶּחֱשָׁ ה )שֶׁ כַמָּ לְכ' אַחַת( לִמְצִיאוּת עִניְנָיִם בְּ  
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MarCheshvan, the birthday of our holy master, the Rebbe 
Rashab, may his soul be in Eden, as will be explained further. 

וָן, ל הַהִלּוּלָא יוֹם מַרְחֶשְׁ ת כְּבוֹד שֶׁ אֲדוֹננֵוּ קְדֻשַּׁ  
נוּ מוֹרֵנוּ "ב( וְרַבֵּ מָתוֹ־עֵדֶן, )מְהוֹרַשָׁ ן נשְׁ דְלְקַמָּ כְּ . 

 (ב)
Before all this, we begin with the well-known story about the 
one whose birthday is on the twentieth of MarCheshvan, as it 
relates to Parshas Vayeira: 

 
פּוּר וּבְהָקְדֵם עַל עַל הַיָּדוּעַ הַסִּ כ' הַהֶלֶדֶת יוֹם בַּ דְּ  

וָן יָּכוּת מַרְחֶשְׁ ת בְּשַׁ וַיֵּרָא לְפָרָשַׁ : 

When he was four or five years old, he entered the room of his 
grandfather, the Tzemach Tzedek, on Shabbos Kodesh, Parshas 
Vayeira, and began to cry, saying: “Why did Hashem appear to 
Avraham our father, but He does not appear to us?” 

 
הְיוֹתוֹ ן בִּ ניִם, ה' אוֹ ד' בֶּ מַח זקְֵנוֹ אֶל נכְִנסַ שָׁ צֶדֶק הַצֶּ  

בַּת־קדֶֹשׁ ת בְּשַׁ רָשַׁ בְּאָמְרוֹ: לִבְכּוֹת, וְהִתְחִיל וַיֵּרָא, פָּ  
ניֵ נרְִאָה אֵינוֹ וְלָנוּ אָבִינוּ אַבְרָהָם אֶל ה' נרְִאָה מָה מִפְּ . 

The Tzemach Tzedek answered him: “When a Jew is a tzaddik, 
and at ninety-nine years old he decides that he must circumcise 
himself, he is worthy that Hashem should appear to him.” 

 
מַח וַיַּעֲנהֵוּ יְּהוּדִי צֶדֶק: הַצֶּ יק, כְּשֶׁ גִיל מַחְלִיט צַדִּ בְּ  

עִים שְׁ עָה תִּ נהָ וְתִשְׁ רִיךְ שָׁ צָּ רָאוּי עַצְמוֹ, אֶת לָמוּל שֶׁ  
ה' הוּא אֵלָיו ירֵָאֶה שֶׁ . 

This story seems to emphasize that the verse “And Hashem 
appeared to him” applies only to a righteous Jew who, at 
ninety-nine years old, decides that he must circumcise himself. 

 
"וַיֵּרָא לִכְאוֹרָה, מַדְגִּישׁ, זהֶ סִיפּוּר יָּךְ ה'" אֵלָיו שֶׁ שַׁ  

יק לִיהוּדִי רַק גִיל צַדִּ בְּ נהָ צ"ט שֶׁ רִיךְ מַחֲלִיט שָׁ צָּ שֶׁ  
עַצְמוֹ אֶת לָמוּל . 

That is to say: even a tzaddik, in the ordinary sense, does not 
seem related to such a revelation of “And Hashem appeared to 
him.” 

 
אֲפִלּוּ כְּלוֹמַר, יק שֶׁ רֶךְ )עַל צַדִּ יָּךְ אֵינוֹ הָרָגִיל( דֶּ שַׁ  
ה אֵלָיו "וַיֵּרָא לְגִלּוּי '". 

(Therefore, this was the answer given to the Rebbe — may his 
soul be in Eden — who even in his childhood was a tzaddik, as 
our Sages say: “A young gourd can be known from its stem,” 
meaning that one can recognize the mature fruit from its earliest 
formation.) 

 

[ מָתוֹ לְאַדְמוֹ"ר מַעֲנהֶ זהֶ הָיהָ לָכֵן גַּם עֵדֶן, נשְׁ שֶׁ  
קְטַנּוּתוֹ יק, הָיהָ בִּ מַאֲמַר צַדִּ לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ כְּ  

טְפֵיהּ בּוּצִין "בוּצִין לַעַת, ידְִיעַ" מִקַּ עַת )דְּ הַחֲנטָָה מִשַּׁ  
רָה  .[(נכָּ

This is also clear from the story itself — that it mattered to him 
so deeply, to the point of tears, that Hashem had not appeared to 
him as He had appeared to Avraham Avinu — because he 
understood that such revelation was only to a tzaddik who, at 
ninety-nine years old, decided to circumcise himself. 

 

יפּוּר גַּם כַּמּוּבָן הָיהָ עַצְמוֹ, זהֶ מִסִּ דֵי עַד לוֹ אִכְפַּת שֶׁ כְּ  
כִיָּה ה' בְּ נִּרְאָה כְּמוֹ אֵלָיו נרְִאֶה אֵינוֹ שֶׁ לְאַבְרָהָם שֶׁ  

י אָבִינוּ, יק אִם כִּ גִיל לְצַדִּ בְּ נהָ צ"ט שֶׁ רִיךְ הֶחֱלִיט שָׁ צָּ שֶׁ  
עַצְמוֹ אֶת לָמוּל . 

And it is necessary to understand: what is the lesson and 
directive of “And Hashem appeared to him” for every single Jew 
— even for one who has not attained the level of a tzaddik in 
actual revealed conduct — and how much more so for one who 
is not a tzaddik who, at ninety-nine years old, decides to 
circumcise himself?! 

 

אֵלָיו מִ"וַיֵּרָא וְהַהוֹרָאָה הַלִּימוּד מַהוּ לְהָבִין: וְצָרִיךְ  
רָאֵל, וְאֶחָד לְכָל־אֶחָד ה'" לֹּא מִי גַּם מִיִּשְׂ הִגִּיעַ שֶׁ  

יק לְדַרְגַּת ה אַחַת וְעַל וּבְגָלוּי(, )בְּפעַֹל צַדִּ ה כַּמָּ וְכַמָּ  
אֵינוֹ יק שֶׁ גִיל צַדִּ בְּ נהָ צ"ט שֶׁ אֶת לָמוּל מַחֲלִיט שָׁ  

 !?עַצְמוֹ
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 (ג)

This can be explained by first prefacing a discussion of the 
greatness of the revelation of “And Hashem appeared to him,” 
which came about through the circumcision: 

 
הֶקְדֵם זהֶ לְבָאֵר וְישֵׁ מַעֲלַת הַבֵּיאוּר בְּ "וַיֵּרָא הַגִּלּוּי בְּ דְּ  

ה ה'" אֵלָיו נַּעֲשָׂ ילָה עַל־ידְֵי שֶׁ הַמִּ : 

It is known that the revelation of “And Hashem appeared to 
him,” which followed and came through the mitzvah of 
circumcision, was on an incomparably higher level than the 
revelation of “And Hashem appeared to Avram” (in Parshas 
Lech Lecha) before the circumcision — in two ways: 

 

הַגִּלּוּי ידָוּעַ "וַיֵּרָא שֶׁ מִצְוַת וְעַל־ידְֵי לְאַחֲרֵי ה'" אֵלָיו דְּ  
אֵין־עֲרךְֹ, לְעִלּוּי וְעַד יוֹתֵר, נעֲַלֶה בְּאפֶֹן הוּא מִילָה בְּ שֶׁ  
י "וַיֵּרָא הַגִּלּוּי לְגַבֵּ ת אַבְרָם" אֶל ה' דְּ פָרָשַׁ לֶךְ־לְךָ( )בְּ  
ילָה לִפְניֵ יםִ – הַמִּ תַּ וּבִשְׁ : 

(a) In the level of G-dliness revealed — as it says, “And Hashem 
appeared to him,” a revelation of the Name Havayah (which 
transcends the Name Elokim), and a loftier level of Havayah 
itself, higher than the Havayah mentioned in Parshas Lech 
Lecha; 

 

( דַרְגַּת א( כָּתוּב כְּמוֹ – הָאֱלֹקוּת בְּ אֵלָיו "וַיֵּרָא שֶׁ  
ם גִּלּוּי הֲוָיהָ", לְמַעְלָה הֲוָיהָ שֵׁ ם )שֶׁ אֱלֹקִים( מִשֵׁ  
ם נעֲַלֵית וְדַרְגָּא ם )לְמַעְלָה הֲוָיהָ בְּשֵׁ נִּזכָּר הֲוָיהָ מִשֵּׁ שֶׁ  

ת פָרָשַׁ לֶךְ־לְךָ בְּ ), 

(b) In the revelation to Avraham himself — that the higher 
revelation of Havayah was revealed to him and received by him, 
such that he became a vessel for the loftier revelation that 
permeated his innermost being (whereas before he circumcised 
himself, he lacked the capacity to stand in such a revelation). 

 

( הַהִתְגַּלּוּת ב( – הֲוָיהָ" אֵלָיו "וַיֵּרָא – לְאַבְרָהָם בְּ  
הַגִּלּוּי אֶצְלוֹ, וְנתְִקַבֵּל אֵלָיו נתְִגַּלָּה נעֲַלֶה הַיּוֹתֵר שֶׁ  
ה נַּעֲשָׂ לִי שֶׁ ךְ נעֲַלֶה הַיּוֹתֵר לַגִּלּוּי כְּ נִּמְשַׁ וְחָדַר שֶׁ  

פְניִמִיּוּתוֹ אֵין )מַה בִּ ן שֶׁ לֹּא עַד כֵּ כֹּחַ בוֹ הָיהָ לֹא מָל שֶׁ   
 .(לַעֲמדֹ

This concept is also hinted at in the continuation of the verse: 
“And he sat at the entrance of the tent in the heat of the day.” 
The “heat of the day” — meaning that the Holy One, blessed be 
He, removed the sun from its sheath — indicates the greatness 
and intensity of the revelation of the “sun of Havayah,” as it is 
in its essence, without the shield and covering of the Name 
Elokim. 

 

ז זהֶ וְעִניְןָ ךְ גַּם מְרֻמָּ הֶמְשֵׁ ב "וְהוּא הַפָּסוּק בְּ תַח יוֹשֵׁ פֶּ  
הוֹצִיא – הַיּוֹם" "חםֹ הַיּוֹם": כְּחםֹ הָאהֶֹל  

דוֹשׁ־בָּרוּךְ־הוּא ה הַקָּ קָהּ חַמָּ גֹּדֶל עַל מוֹרֶה – מִנַּרְתֵּ   
מֶשׁ הַגִּלּוּי וְתקֶֹף שֶׁ הוּא כְּמוֹ הֲוָיהָ דְּ ד שֶׁ לִי עַצְמוֹ, מִצַּ בְּ  
גֵן ק הַמָּ ם וְהַנַּרְתֵּ שֵׁ אֱלֹקִים דְּ . 

And nevertheless, “he was sitting” — meaning that this most 
elevated revelation, the “heat of the day” (the sun being taken 
out of its sheath), was revealed and received in a settled and 
internalized manner. 

 

י־כֵן ב" "הוּא וְאַף־עַל־פִּ הַגִּלּוּי – יוֹשֵׁ נעֲַלֶה הַיּוֹתֵר שֶׁ  
"חםֹ דוֹשׁ־בָּרוּךְ־הוּא )"הוֹצִיא הַיּוֹם" דְּ ה הַקָּ חַמָּ  

קָהּ"( ל בְּאפֶֹן וְנקְִלַט וְנתְִקַבֵּל נתְִגַּלָּה מִנַּרְתֵּ שֶׁ  
בוּת  .הִתְישְׁ

 (ד)
The reason this matter — that a higher level of G-dliness is 
drawn down, revealed, and penetrates inwardly — takes place 
through the mitzvah of circumcision, is because the mitzvah of 
milah contains both of these opposite extremes: 

 

עַם עִניְןָ וְהַטַּ רְגָּא זהֶ שֶׁ בֶּאֱלֹקוּת יוֹתֵר נעֲַלֵית )דַּ  
כֶת נִּמְשֶׁ פְניִמִיוּת( וְחוֹדֶרֶת וּמִתְגַּלָּה שֶׁ ה בִּ עַל־ידְֵי נעֲַשָׂ  

מִצְוַת לְפִי – מִילָה מִצְוַת בְּ נםָ מִילָה שֶׁ קְצָווֹת ב' ישְׁ  
 :אֵלּוּ
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The mitzvah of circumcision is higher than all other mitzvos of 
the Torah — for concerning all the mitzvos of the Torah, three 
covenants were made, whereas regarding circumcision, thirteen 
covenants were made. 

 
כָּל הַתּוֹרָה, מִצְווֹת מִכָּל לְמַעְלָה הִיא מִילָה מִצְוַת שֶׁ  

לוֹשׁ עֲלֵיהֶן נכְִרְתוּ הַתּוֹרָה מִצְווֹת רִיתוֹת, שָׁ וְעַל בְּ  
ילָה לוֹשׁ נכְִרְתוּ הַמִּ רֵה שְׁ רִיתוֹת עֶשְׂ בְּ . 

At the same time, it is the only mitzvah that is drawn, revealed, 
and penetrates into the physical body itself — “My covenant 
shall be in your flesh for an everlasting covenant.” That is, the 
bond with the Holy One, blessed be He — which transcends 
reason and understanding, and which is the very essence of the 
covenant — is revealed and penetrates into the physical flesh. 

 

צְוָה הֲרֵי־הִיא זהֶ, עִם וּבְיחַַד כֶת הַיחְִידָה( )הַמִּ נִּמְשֶׁ שֶׁ  
מִי בַּגּוּף וְחוֹדֶרֶת וּמִתְגַּלָּה שׁ הַגַּשְׁ רִיתִי – מַמָּ "בְּ  

רְכֶם בְשַׂ רוּת הַינְוּ, עוֹלָם", לִבְרִית בִּ הַהִתְקַשְּׁ עִם שֶׁ  
דוֹשׁ־בָּרוּךְ־הוּא לְמַעְלָה הַקָּ עַם שֶׁ זֶּהוּ וָדַעַת, מִטַּ עִניְןַ שֶׁ  

רִית, ר וְחוֹדֶרֶת מִתְגַּלָּה הַבְּ מִי בַּבָּשָׂ הַגַּשְׁ . 

An even greater novelty is found in the mitzvah of circumcision 
— that through it, holiness is drawn not only into the physicality 
of the body, but also into the physicality of the world. 

 
מִצְוַת יוֹתֵר גָּדוֹל וְחִדּוּשׁ עַל מִילָה, בְּ ית ידָָהּ שֶׁ נעֲַשֵׂ  

כַת ה הַמְשָׁ דֻשָּׁ מִיּוּת רַק )לֹא הַקְּ הַגַּשְׁ הַגּוּף, בְּ אֶלָּא( דְּ  
מִיּוּת גַּם הַגַּשְׁ הָעוֹלָם בְּ דְּ . 

For the covenant of circumcision is connected with the covenant 
of the Land — “To give it to you through this mitzvah” — 
meaning that the mitzvah of milah grants the power to transform 
this physical land, the land of Canaan, into Eretz Yisrael, a land 
that “desired to do the will of its Maker,” until the entire earth 
becomes a dwelling for Him, blessed be He. 

 

י, רִית כִּ רִית עִם קְשׁוּרָה מִילָה בְּ – הָאָרֶץ בְּ  
הּ צְוַת הַינְוּ, זוֹ", מִצְוָה עַל־ידְֵי לְךָ "לְהוֹרִישָׁ מִּ מִילָה שֶׁ  

כֹּחַ נתְִינתַ מְהַנָּה זוּ מֵהָאָרֶץ לַעֲשׂוֹת  מִית, הַלָּ אֶרֶץ הַגַּשְׁ  
נעַַן, הְיהֶ כְּ תִּ רָאֵל", "אֶרֶץ שֶׁ רָצְתָה אֶרֶץ ישְׂ לַעֲשׂוֹת שֶׁ  
הָאָרֶץ וְעַד קוֹנהָּ, רְצוֹן לָּהּ שֶׁ ית כֻּ ירָה נעֲַשֵׂ לוֹ דִּ  

רֵךְ  .יתְִבָּ
  (ה)

In other words, on a deeper level: the presence of both extremes 
within the mitzvah of circumcision — its being the highest in 
G-dliness, above all other mitzvos, and its drawing and 
revelation into the lowest physicality, within the flesh of the 
body and the material world — are interdependent and 
connected. For it is precisely through the drawing down and 
revelation into the lowest realm that the loftiest level of 
G-dliness is revealed. 

 

סִגְנוֹן רְגָּת יוֹתֵר: בְּעמֶֹק – אַחֵר בְּ ניֵ דַּ צָווֹת שְׁ הַקְּ  
מִצְוַת בְּ מִכָּל לְמַעְלָה בֶּאֱלֹקוּת, נעֲַלֵית – מִילָה שֶׁ  

כָתָהּ הַתּוֹרָה, מִצְווֹת ה וְהִתְגַּלּוּתָהּ וְהַמְשָׁ ר לְמַטָּ בְשַׂ בִּ  
מִיּוּת הַגּוּף לוּיוֹת – הָעוֹלָם וּבְגַשְׁ זהֶ, זהֶ וּקְשׁוּרוֹת תְּ בָּ  
יוָן וְקָא כֵּ דַּ כָה עַל־ידְֵי שֶׁ ה וְהַהִתְגַּלּוּת הַהַמְשָׁ ה לְמַטָּ מַטָּ  

כֶת רְגָּה וּמִתְגַּלָּה נמְִשֶׁ בֶּאֱלֹקוּת נעֲַלֵית דַּ . 

The explanation for this is based on the well-known concept that 
the ultimate purpose of all creation is because the Holy One, 
blessed be He, desired to have a dwelling for Himself in the 
lowest realms. This means not merely that the revelation of 
G-dliness extends through all the chain of worlds down to the 
lowest, but, on the contrary — that the dwelling for Him, 
blessed be He, is specifically in the lowest realms. 

 

רָה זהֶ וְהַהַסְבָּ י – בָּ כְלִית הַיָּדוּעַ עַל־פִּ תַּ רִיאָה שֶׁ הַבְּ  
לָּהּ ניֵ הִיא כֻּ נִּתְאַוָּה מִפְּ דוֹשׁ־בָּרוּךְ־הוּא שֶׁ לוֹ לִהְיוֹת הַקָּ  

ירָה חְתּוֹניִם, דִּ גִּלּוּי רַק לֹא כְּלוֹמַר, בַּתַּ אֱלֹקוּת שֶׁ  
ךְ כָל נמְִשָׁ לוּת סֵדֶר בְּ לְשְׁ תַּ ךְ עַד הַהִשְׁ נִּמְשָׁ וּמִתְגַּלָּה שֶׁ  

חְתּוֹניִם, גַּם ירָה – אַדְרַבָּה אֶלָּא בַּתַּ הַדִּ רֵךְ לוֹ שֶׁ יתְִבָּ  
חְתּוֹניִם וְקָא בַּתַּ דַּ . 
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The Rebbe 
Sichas Nun Beis​
Parshas Vayera 

 
For the level of G-dliness revealed in the higher worlds is that of 
illumination, while the revelation of the very Essence itself — 
His true Being and Essence, which transcends all revelation — 
is specifically within the lowest, for there a dwelling is made for 
Him, blessed be He, a dwelling for His Essence, in which His 
full Essence is revealed. 

 

י, רְגַּת כִּ תְגַּלָּה הָאֱלֹקוּת דַּ מִּ הִיא הָעֶלְיוֹניִם בָּעוֹלָמוֹת שֶׁ  
חִינתַ שׁ הָעֶצֶם הִתְגַּלּוּת וְאִלּוּ הַגִּלּוּייִם, בְּ לְמַעְלָה מַמָּ )שֶׁ  

חִינתַ רֵךְ, וְעַצְמוּתוֹ מַהוּתוֹ הַגִּלּוּייִם(, מִבְּ הוּא יתְִבָּ  
חְתּוֹניִם וְקָא, בַּתַּ ם דַּ שָּׁ ית שֶׁ ירָה נעֲַשִׂ ירָה לוֹ, דִּ דִּ  
תְגַּלָּה לְעַצְמוּתוֹ, מִּ כָל בָּהּ שֶׁ עַצְמוּתוֹ בְּ . 

As the verse states: “Behold, the heavens and the heavens of 
heavens cannot contain You — how much less this house,” 
meaning peacefully and comfortably, that “the heavens and the 
heavens of heavens” (the higher worlds) cannot contain the 
revelation of the Essence, but “this house,” the Beis HaMikdash 
in this physical world, becomes a dwelling for His Essence. 

 

מַיםִ "הִנֵּה הַכָּתוּב: וּבִלְשׁוֹן מֵי הַשָּׁ מַיםִ וּשְׁ לֹא הַשָּׁ  
י אַף יכְַלְכְּלוּךָ יתִ כִּ ניִחוּתָא – הַזֶּה" הַבַּ מַיםִ – בְּ הַשָּׁ שֶׁ  

מֵי מַיםִ וּשְׁ יכְוֹלִים אֵינםָ הָעֶלְיוֹניִם( )עוֹלָמוֹת הַשָּׁ  
י הָעַצְמוּת, הִתְגַּלּוּת לְהָכִיל יתִ אִם כִּ ית הַזֶּה", "הַבַּ בֵּ  

שׁ קְדָּ בָּאָרֶץ הַמִּ זוּ שֶׁ מִית, הַלָּ ה הַגַּשְׁ ירָה נעֲַשָׂ דִּ  
 .לְעַצְמוּתוֹ

And from there light goes out to the entire world — that the 
entire world becomes a dwelling for Him, blessed be He. 

 
ם הָעוֹלָם לָעוֹלָם, יוֹצֵאת אוֹרָה וּמִשָּׁ ה כֻּלּוֹ שֶׁ נעֲַשֶׂ  
ירָה רֵךְ לוֹ דִּ יתְִבָּ . 

It is also known that the principal and complete revelation of the 
true yesh (Being) is specifically in the yesh — the created and 
formed physical being — for within it is drawn and revealed the 
true Yesh (Being) — the Essence and Being of the Emanator, 
blessed be He, whose existence is from His own Essence. 

 

ר וְכַיָּדוּעַ עִקַּ לֵמוּת שֶׁ "ישֵׁ הַגִּלּוּי וּשְׁ י" דְּ הוּא הָאֲמִתִּ  
ה( וְהַנּוֹצָר )הַנִּבְרָא בַּ"ישֵׁ" מִי וְהַנַּעֲשֶׂ וְקָא, הַגַּשְׁ בּוֹ דַּ שֶׁ  
ךְ י" "ישֵׁ וּמִתְגַּלֶּה נמְִשָׁ ל וְעַצְמוּתוֹ מַהוּתוֹ – הָאֲמִתִּ שֶׁ  

אֲצִיל מְצִיאוּתוֹ בָּרוּךְ־הוּא, הַמַּ מֵעַצְמוּתוֹ הִיא שֶׁ . 

He alone, through His own power and ability, brings into being 
something from absolute nothingness, with no prior cause or 
reason whatsoever preceding this yesh. 

 
וְאֶפֶס מֵאַיןִ ישֵׁ לִבְרוֹא וּבִיכָלְתּוֹ בְּכחֹוֹ לְבַדּוֹ הוּא  

חְלָט שׁ, הַמֻּ לִי מַמָּ קוֹדֶמֶת אַחֶרֶת וְסִבָּה עִלָּה שׁוּם בְּ  
הַזֶּה לַיֵּשׁ . 

 (ו)
Based on this, we can understand that the concept of “And 
Hashem appeared to him” — the lofty level of G-dliness that is 
revealed and penetrates inwardly, which came about through the 
mitzvah of circumcision — applies also to every single Jew. 

 

י־זהֶ הָעִניְןָ מוּבָן עַל־פִּ "וַיֵּרָא שֶׁ רְגָּא ה'" אֵלָיו דְּ )דַּ  
תְגַּלָּה בֶּאֱלֹקוּת נעֲַלֵית מִּ פְניִמִיוּתוֹ( וְחוֹדֶרֶת שֶׁ בִּ  

ה נַּעֲשָׂ נוֹ – מִילָה מִצְוַת עַל־ידְֵי שֶׁ כָל־אֶחָד גַּם ישְׁ בְּ  
רָאֵל וְאֶחָד מִיִּשְׂ . 

In the mitzvah of circumcision it is written: “And you shall keep 
My covenant, you and your seed after you, throughout their 
generations,” meaning that the greatness of “My covenant in 
your flesh for an everlasting covenant” exists for all Jews, for all 
generations. 

 

מִצְוַת תִיב: מִילָה בְּ ה כְּ רִיתִי אֶת "וְאַתָּ מרֹ, בְּ ה תִשְׁ אַתָּ  
הָעִלּוּי לְדרֹתָֹם", אַחֲרֶיךָ וְזרְַעֲךָ רִיתִי שֶׁ "בְּ רְכֶם דְּ בְשַׂ בִּ  
ה עוֹלָם" לִבְרִית רָאֵל כָּל אֵצֶל נעֲַשֶׂ ניֵ־ישְׂ כָּל סוֹף עַד בְּ  

 .הַדּוֹרוֹת
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To such an extent that the very existence of the Jewish people is 
bound up with circumcision even before it is performed 
physically — as we find in halachah: one who says, “Konam, 
that I will not benefit from the circumcised,” is forbidden even 
to derive benefit from uncircumcised Jews. 

 

דֵי וְעַד מְצִיאוּתָם כָּךְ, כְּ ל שֶׁ רָאֵל שֶׁ ניֵ־ישְׂ עִם קְשׁוּרָה בְּ  
ילָה ילָה לִפְניֵ גַּם הַמִּ פִי בְּפעַֹל, הַמִּ צִינוּ כְּ מָּ הֲלָכָה, שֶׁ בַּ  

הָאוֹמֵר אֲניִ "קוֹנםָ שֶׁ עַרְלֵי אָסוּר מִמּוּלִים" נהֱֶנהֶ שֶׁ בְּ  
רָאֵל  .ישְׂ

Even though they are not circumcised, they are considered as if 
they are circumcised. Similarly, a woman is considered as 
though she were circumcised. 

 
י לֹּא אַף־עַל־פִּ מִי מְהוּלִים, שֶׁ מְהִילִים כְּ מוּ; דִּ דָּ  

רֶךְ־זהֶ, ה וְעַל־דֶּ מִי אִשָּׁ מְהִילָה כְּ מְיאָ דִּ דָּ . 

From this it is understood that the revelation of “And Hashem 
appeared to him” — the entry of, and through it, the presence of 
a holy soul within every single Jew — is brought about through 
the mitzvah of circumcision. 

 
הַגִּלּוּי מוּבָן מִזֶּה "וַיֵּרָא שֶׁ ניִסָה ה'", אֵלָיו דְּ הַכְּ  

ה נפֶֶשׁ וְאֶחָד כָּל־אֶחָד אֵצֶל הֲוָיהָ וְעַל־ידְֵי־זהֶ – קְדוֹשָׁ  
מִילָה מִצְוַת עַל־ידְֵי הוּא . 

The holy soul — the G-dly soul — is a lofty level of G-dliness, 
literally “a portion of G-d from above,” and the essence is such 
that when one grasps a part of it, one grasps the whole; one has 
grasped the Divine Essence itself. 

 

ה, נפֶֶשׁ דוֹשָׁ רְגָּה הִיא הָאֱלֹקִית, נפֶֶשׁ הַקְּ נעֲַלֵית דַּ  
עַל אֱלוֹקַהּ "חֵלֶק – בֶּאֱלֹקוּת שׁ", מִמַּ – וְהָעֶצֶם מַמָּ  
ה אַתָּ חֶלְקוֹ, תּוֹפֵס כְּשֶׁ ה בְּ כֻלּוֹ; תּוֹפֵס אַתָּ תּוֹפֵס בְּ שֶׁ  
עֶצֶם שׁ הָאֱלוֹקַהּ בְּ מַמָּ . 

(It is worth noting the precision in the term “tofes” — “grasps.” 
Grasping is associated with ownership, whereby through 
acquisition one becomes the possessor of that which is acquired. 
This means that every Jew “grasps,” “acquires,” and, so to 
speak, becomes a possessor of the Divine Essence itself.) 

 

[ יּוּק וּלְהָעִיר פִיסָה "תוֹפֵס", הַלָּשׁוֹן מִדִּ תְּ יֶּכֶת שֶׁ שַׁ  
עַל־ידָוֹ לְקִניְןָ ה שֶׁ יתִ נעֲַשֶׂ עַל־הַבַּ בָר בַּ הַנִּקְנהֶ, עַל־הַדָּ  
כָּל־אֶחָד הַינְוּ, רָאֵל וְאֶחָד שֶׁ ה וְקוֹנהֶ תּוֹפֵס מִיִּשְׂ וְנעֲַשֶׂ  

יתִ עַל־הַבַּ בַיָּכוֹל בַּ אֱלוֹקַהּ הָעֶצֶם עַל כְּ שׁ דֶּ מַמָּ .] 

And this lofty level — “a portion of G-d from above” — is 
clothed and enters (internally) within the physical body, which 
in its material nature resembles the bodies of the nations of the 
world. 

 
רְגָּה "חֵלֶק הַנַּעֲלֵית וְהַדַּ עַל אֱלוֹקַהּ דְּ שׁ" מִמַּ – מַמָּ  

ת פְניִמִיוּת( וְנכְִנסֶֶת מִתְלַבֶּשֶׁ מִי בַּגּוּף )בִּ )הַנִּדְמֶה הַגַּשְׁ  
חָמְרִיוּתוֹ הָעוֹלָם אַמּוֹת לְגוּפֵי בְּ ). 

Until the truth of the vitality of the physical body is from the 
G-dly soul. Therefore, the physical body of every single Jew is a 
holy body, and is called “Adam” — “You are called Adam” — 
for it is “adameh la’elyon,” similar to the One Above. 

 

ת וְעַד אֲמִתַּ הַגּוּף הַחַיּוּת שֶׁ מִי דְּ מִנֶּפֶשׁ הִיא הַגַּשְׁ  
מִי הַגּוּף לְפִיכָךְ, הָאֱלֹקִית; כָל־אֶחָד הַגַּשְׁ וְאֶחָד דְּ  
רָאֵל ם – "אָדָם" וְנקְִרָא קָדוֹשׁ, גּוּף הוּא מִיִּשְׂ "אַתֶּ  
ם אָדָם", קְרוּייִן ה עַל־שֵׁ מֶּ לְעֶלְיוֹן "אַדַּ ". 

 (ז)
This concept — the revelation of “And Hashem appeared to 
him,” manifest as the entry of this holy soul through the mitzvah 
of circumcision — is expressed in actual life in all the details of 
a person’s conduct, even from his childhood. Among the 
examples of this: 

 

"וַיֵּרָא )הַגִּלּוּי זהֶ וְעִניְןָ כְניִסַת ה’" אֵלָיו דְּ זוֹ נפֶֶשׁ בִּ  
ה דוֹשָׁ מִצְוַת .. הַקְּ א מִילָה"( בְּ כָל בְּפעַֹל מִתְבַּטֵּ רָטֵי בְּ פְּ  
חַיֵּי הָעִניְנָיִם בְּ קַטְנוּתוֹ גַּם הָאָדָם שֶׁ גָמָאוֹת – בְּ וּמֵהַדְּ  

 :לָזהֶ
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First of all — the awareness of G-dliness: that the Divine light is 
openly revealed, and therefore even infants know that there is a 
G-d who exists. 

 
רָה – ראֹשׁ לְכָל אוֹר בֶּאֱלֹקוּת, הַהַכָּ הַמָּ הוּא שֶׁ  

הִתְגַּלּוּת, ינוֹקוֹת אֲפִלּוּ וְלָכֵן בְּ יֵּשׁ יוֹדְעִים תִּ ם שֶׁ שָׁ  
וְכוּ מָצוּי אֱלוֹקָהּ '. 

And more than this: that by small children there is an even 
greater quality — as is understood from the well-known saying 
of a great man in Israel: “I pray to attain the knowledge of this 
child,” meaning that since he has no connection to intellectual 
grasp of the Sefiros (levels of revelation), his prayer is directed 
to the very Essence of G-d Himself. 

 

אֵצֶל מִזֶּה, וִיתֵרָה כַּמּוּבָן יוֹתֵר, גָּדוֹל עִלּוּי ישֵׁ קְטַנִּים שֶׁ  
אֲמָר ל הַיָּדוּעַ מֵהַמַּ רָאֵל גָּדוֹל שֶׁ ישְׂ לֵּל "אֲניִ בְּ מִתְפַּ  

ינוֹק", זהֶ לְדַעַת יוָן הַתִּ כֵּ אֵינוֹ שֶׁ יָּךְ שֶׁ גָה לַהֲבָנהָ שַׁ וְהַשָּׂ  
עִניְנְיֵ פִירוֹת בְּ חִינתַ הַסְּ פִלָּה אָז הַגִּלּוּייִם(, )בְּ לּוֹ הַתְּ שֶׁ  

רֵךְ וְעַצְמוּתוֹ לְמַהוּתוֹ הִיא שׁ יתְִבָּ מַמָּ . 

Furthermore and primarily — not only concerning spiritual 
matters, such as prayer to the Holy One, blessed be He, but also 
in material matters, such as eating and drinking. 

 
ר וְעוֹד נוֹגֵעַ רַק לֹא – וְעִקָּ פִלָּה רוּחָניִּים, לְעִניְנָיִם בְּ תְּ  

דוֹשׁ־בָּרוּךְ־הוּא, עִניְנָיִם גַּם אֶלָּא לַהַקָּ מִיִּים, בָּ כְּמוֹ הַגַּשְׁ  
תִיָּה אֲכִילָה וּשְׁ . 

This is emphasized even with young children, who are trained to 
say the blessing after eating — the Birchas HaMazon (whose 
obligation is from the Torah) — in a way that they understand 
intellectually that they must bless and thank the Holy One, 
blessed be He, for the physical food. 

 

דְגָּשׁ מָּ מְחַנְּכִים קְטַנִּים אֵצֶל גַּם כַּ בִרְכַּת אוֹתָם שֶׁ בְּ  
זוֹן רָכָה הַמָּ חִיּוּבָהּ )הַבְּ בִיניִם בְּאפֶֹן הַתּוֹרָה( מִן שֶׁ מְּ שֶׁ  

כְלָם רִיכִים בְּשִׂ צְּ וּלְהוֹדוֹת לְבָרֵךְ שֶׁ  
דוֹשׁ־בָּרוּךְ־הוּא זוֹן עַל לַהַקָּ מִי הַמָּ הַגַּשְׁ . 

As emphasized in the story of the Gemara about Abaye and 
Rava, who as children sat before Rabbah. He asked them: “To 
whom do we recite the blessing (of Birchas HaMazon)?” They 
answered him: “To the Merciful One.” He asked them: “And 
where does the Merciful One dwell?” Rava pointed to the roof 
beams, and Abaye went outside and pointed toward the heavens. 

 

דְגָּשׁ מָּ סִפּוּר כַּ יֵּי עַל הַגְּמָרָא בְּ בוּ וְרָבָא אַבַּ יָּשְׁ שֶׁ  
קְטַנוּתָם אֵלָם: רַבָּה, לִפְניֵ בִּ מְבָרְכִין?" "לְמִי וּשְׁ  

רְכַּת זוֹן(, )בִּ "לְרַחֲמָנאָ" לֵהּ: אָמְרוּ הַמָּ  
דוֹשׁ־בָּרוּךְ־הוּא[. אֵלָם: ]=לַהַקָּ הֵיכָן "וְרַחֲמָנאָ וְשְׁ  

מֵי אַחְוֵי רָבָא יתִָיב?" יֵּי טְלָלָא, לִשְׁ לְבָרָא נפַָק אַבַּ  
י אַחְוֵי לַפֵּ מַיָּא כְּ שְׁ . 

And at the end of that discussion, it concludes: “This is what 
people say — from the little gourd you can tell the pumpkin,” 
meaning their future greatness was already evident in their 
youth. 

 
אָמְרֵי "הַייְנוּ הָעִניְןָ: וּבְסִיּוּם י: דְּ בּוּצִין בּוּצִין אִינשֵׁ  

הּ טְפָּ ידְִיעַ מִקַּ ". 

And beyond this — not only regarding the food which sustains 
their bodies and becomes their very flesh and blood, but also 
concerning the physical objects within the home. 

 
נוֹגֵעַ רַק לֹא – מִזֶּה וִיתֵרָה זוֹן בְּ חַיֶּה לַמָּ מְּ גּוּפָם אֶת שֶׁ  
ה ם וְנעֲַשֶׂ ר דָּ רָם, וּבָשָׂ בְשָׂ נוֹגֵעַ גַּם אֶלָּא כִּ לַחֲפָצִים בְּ  

מִיִּים יתִ הַגַּשְׁ בַּ בַּ שֶׁ . 
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As seen in the mitzvah of mezuzah, whose dearness is evident to 
every Jew even in childhood — as can be observed: Jewish 
children are naturally drawn to kiss the mezuzah, lifting 
themselves upward to reach and kiss it, many times throughout 
the day — especially at the start of the day, upon rising, and at 
day’s end before sleep. 

 

דְגָּשׁ מָּ מִצְוַת כַּ חֲבִיבוּתָהּ מְזוּזהָ, בְּ רֶת שֶׁ אֵצֶל נכֶּ  
רָאֵל וְאֶחָד כָּל־אֶחָד קַטְנוּתוֹ, גַּם מִיִּשְׂ פִי בְּ רוֹאִים כְּ שֶׁ  
רָאֵל, ילְַדֵי אֵצֶל בְּמוּחָשׁ טִבְעָם ישְׂ כָם שֶׁ ק מוֹשְׁ אֶת לְנשֵּׁ  
זוּזהָ, יהִים הַמְּ דֵי לְמַעְלָה גּוּפָם אֶת וּמַגְבִּ ק כְּ אֶת לְנשֵּׁ  
זוּזהָ, ה הַמְּ עָמִים וְכַמָּ ךְ פְּ מֶשֶׁ הַתְחָלַת וּבִפְרָט הַיּוֹם, בְּ בְּ  

כֶף הַיּוֹם, נתָָם, בְּקוּמָם תֵּ נהָ קדֶֹם הַיּוֹם, וּבְסוֹף מִשְּׁ הַשֵּׁ . 

Through affixing it at the entrance of the home and of every 
room, it becomes evident that all the objects in the room, the 
entire room, and the whole house belong to “Hashem Echad.” 

 
עַל־ידְֵי פֶתַח קְבִיעָתָהּ שֶׁ יתִ בְּ כָל וּבְפֶתַח הַבַּ חֶדֶר דְּ  

יתִ, וְחֶדֶר בַּ בַּ כָּל נכָּר שֶׁ חֶדֶר, הַחֲפָצִים שֶׁ בַּ הַחֶדֶר כָּל שֶׁ  
יתִ יָּכִים כֻּלּוֹ וְהַבַּ אֶחָד לַה' שַׁ . 

And likewise with the holy books and the charity box in the 
home — as emphasized that it is very proper that every boy and 
girl have in their own room sacred books (Chumash, Siddur, 
etc.) and a charity box that belong to them. 

 

רֶךְ־זהֶ סְפָרֵי־קדֶֹשׁ וְעַל־דֶּ ת בִּ יתִ צְדָקָה וְקֻפַּ בַּ בַּ – שֶׁ  
עָמִים ה־פְּ דַאי כַּמָּ כְּ יוֹתֵר וְנכָוֹן שֶׁ כָּל בְּ ה ילֶֶד שֶׁ וְילְַדָּ  

חַדְרָם יהְִיוּ שׁ, סִפְרֵי־קדֶֹשׁ בְּ ת וְכוּ'( סִדּוּר )חֻמָּ וְקֻפַּ  
יֶּכֶת צְדָקָה לָהֶם הַשַּׁ . 

Through this, the entire home becomes a house of Torah, prayer, 
and acts of kindness — resembling the Beis HaMikdash — as it 
is written: “And they shall make for Me a Sanctuary, and I shall 
dwell within them,” not “within it,” but “within them,” meaning 
within each and every one, in his inner soul and in his private 
home. 

 

עַל־ידְֵי־זהֶ ה שֶׁ יתִ נעֲַשֶׂ פִלָּה תּוֹרָה, בֵּית כֻּלּוֹ הַבַּ תְּ  
ית וּדְגוּמַת מֵעֵין חֲסָדִים, וּגְמִילוּת שׁ, בֵּ קְדָּ כְּמוֹ הַמִּ  
כָּתוּב: שׁ לִי "וְעָשׂוּ שֶׁ י מִקְדָּ כַנתִּ – בְּתוֹכָם" וְשָׁ  
אֶחָד כָּל בְּתוֹךְ – "בְּתוֹכָם" אֶלָּא נאֱֶמַר, לֹא "בְּתוֹכוֹ"  

נפְַשׁוֹ וְאַחַת, ניִמִית בְּ רָטִי וּבְבֵיתוֹ הַפְּ הַפְּ . 

And from the home, this influence extends also to one’s portion 
in the world and to the entire world — as emphasized by the fact 
that the mezuzah is affixed on the doorway of the home, on the 
outermost handbreadth closest to the outside, to indicate that its 
effect reaches even outward. 

 
יתִ ךְ וּמֵהַבַּ חֶלְקוֹ גַּם נמְִשָׁ – הָעוֹלָם וּבְכָל בָּעוֹלָם בְּ  
דְגָּשׁ מָּ כָךְ כַּ הַמְזוּזהָ בְּ פֶתַח הִיא שֶׁ יתִ בְּ וּבַטֶפַח הַבַּ  
מוּךְ תָהּ לְהוֹרוֹת לַחוּץ, הַסָּ עֻלָּ פְּ בַּחוּץ גַּם שֶׁ . 

Especially through this — that when a person goes out from the 
home to the outside (as it is written: “Hashem shall guard your 
going out and your coming in”) — being imbued with the 
content of the mezuzah, then every time he enters and leaves, he 
encounters the unity of the Name of the Holy One, blessed be 
He, and remembers His love. 

 

הָאָדָם זהֶ עַל־ידְֵי וּבִפְרָט יתִ מִן יוֹצֵא שֶׁ לַחוּץ הַבַּ  
כָּתוּב )"כְּמוֹ מָר ה’ שֶׁ הוּא – וּבוֹאֶךָ"( צֵאתְךָ ישְׁ כְּשֶׁ  
תָכְנהָּ חָדוּר ל בְּ זוּזהָ, שֶׁ נסֵ זמְַן כָּל הַמְּ יִּכָּ יפְִגַּע וְיצֵֵא שֶׁ  

יחִוּד מוֹ בְּ ל שְׁ דוֹשׁ־בָּרוּךְ־הוּא שֶׁ כֹּר הַקָּ אַהֲבָתוֹ וְיזִ . 

And he will know that there is nothing that endures forever and 
for all eternity except the knowledge of “the Creator of the 
world.” 

 
אֵין וְידֵַע בָר שֶׁ אֶלָּא עוֹלָמִים וּלְעוֹלְמֵי לְעוֹלָם הָעוֹמֵד דָּ  

הָעוֹלָם צוּר ידְִיעַת . 
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He then permeates his service in his portion of the world with 
this consciousness, transforming it into “Eretz Yisrael” — as in 
the well-known expression: “Make here (in the diaspora) an 
Eretz Yisrael.” 

 
יר עֲבוֹדָתוֹ זהֶ וּמַחְדִּ חֶלְקוֹ בַּ נּוּ לַעֲשׂוֹת בָּעוֹלָם בְּ מִמֶּ  

רָאֵל", "אֶרֶץ תְגָּם ישְׂ הַפִּ ה הַיָּדוּעַ כְּ )בְּחוּץ כָּאן "עֲשֵׂ  
רָאֵל אֶרֶץ לָאָרֶץ( ישְׂ ". 

Until the entire world itself becomes as “Eretz Yisrael” — that 
throughout the land it is openly recognized that its connection is 
to Yisrael and to the Torah. 

 
כָּל וְעַד ה הָעוֹלָם שֶׁ בְחִינתַ נעֲַשֶׂ רָאֵל", "אֶרֶץ בִּ ישְׂ  

בָּאָרֶץ לָּהּ שֶׁ גָלוּי נכָּר כֻּ יָּכוּתָהּ בְּ רָאֵל שִׁ וְתוֹרָה לְישְׂ . 

(For “Yisrael” is an acronym of “There are six hundred thousand 
letters in the Torah.”) 

 
(" רָאֵל" י־תֵבוֹת: ישְׂ ים "ישֵׁ רָאשֵׁ שִּׁ אוֹתִיּוֹת רִבּוֹא שִׁ  

 .("לַתּוֹרָה
And thus the world becomes a dwelling place for Him, blessed 
be He. 

ית  נַּעֲשֶׂ ירָה שֶׁ רַךְ לוֹ דִּ יתְִבָּ . 

  (ח)
Based on all the above, we can now explain the meaning of the 
story regarding the tears of the Rebbe (may his soul be in Eden), 
when he wept, asking: “Why did Hashem appear to Avraham 
our father, and to us He does not appear?” — and the answer of 
the Tzemach Tzedek: “When a Jew, a tzaddik, at the age of 
ninety-nine decides that he must circumcise himself, he is 
worthy that Hashem should appear to him.” 

 

י־זהֶ פּוּר תּוֹכֶן לְבָאֵר ישֵׁ עַל־פִּ בַר הַסִּ כִיַּת עַל־דְּ בְּ  
מָתוֹ־עֵדֶן ניֵ אַדְמוֹ"ר־נשְׁ אַבְרָהָם אֶל ה' נרְִאָה מָה מִפְּ  

מַח־צֶדֶק: וּמַעֲנהֵ נרְִאָה, אֵינוֹ וְלָנוּ אָבִינוּ יְּהוּדִי הַצְּ "כְּשֶׁ  
יק, גִיל מַחֲלִיט צַדִּ עִים בְּ שְׁ ע תִּ נהָ וְתֵשַׁ רִיךְ שָׁ צָּ לָמוּל שֶׁ  
ה' הוּא רָאוּי עַצְמוֹ, אֶת אֵלָיו ירֵָאֶה שֶׁ ". 

The discussion here is not concerning the existence of the 
revelation — for the revelation of “And Hashem appeared to 
him” (the Divine manifestation from Above) is indeed present 
— but concerning its actual perception and open visibility, as 
received by the individual. 

 
קְלָא הַשַּׁ נוֹגַעַ אֵיננָּהּ וְטַרְיאָ שֶׁ "וַיֵּרָא לְהַמְצִיאוּת בְּ דְּ  

נוֹגַעַ אֶלָּא מִלְמַעְלָה(, )הַגִּלּוּי ה’" אֵלָיו לִרְאִיָּה בְּ  
הַמְקַבֵּל )עַל־ידְֵי וּבְגָלוּי בְּפעַֹל ). 

For the reality of “And Hashem appeared to him” — the 
revelation and indwelling of the Shechinah — exists in every 
single Jew through the mitzvah of circumcision, when the holy 
soul, a literal “part of G-d above,” enters within him. 

 

"וַיֵּרָא הַמְצִיאוּת כִינהָ )הוֹפָעַת ה’" אֵלָיו דְּ הַשְּׁ  
רָאָתָהּ( כָל־אֶחָד קַיֶּמֶת וְהַשְׁ רָאֵל וְאֶחָד בְּ עַל־ידְֵי – מִיִּשְׂ  

ילָה, אָז הַמִּ ה, נפֶֶשׁ בּוֹ נכְִנסֶֶת שֶׁ דוֹשָׁ אֱלוֹקַהּ "חֵלֶק הַקְּ  
עַל שׁ מִמַּ מַמָּ ". 

Through this, he attains awareness of G-dliness that permeates 
and influences even his physical affairs and his portion of the 
world — as explained above at length. 

 
ית וְעַל־ידְֵי־זהֶ רָה אֶצְלוֹ נעֲַשֵׂ כֶת בֶּאֱלֹקוּת, הַכָּ נִּמְשֶׁ שֶׁ  

עִניְנָיָו גַּם וְחוֹדֶרֶת מִיִּים בְּ נִּזכָּר בָּעוֹלָם, וּבְחֶלְקוֹ הַגַּשְׁ כַּ  
אֲרִיכוּת לְעֵיל בַּ . 

The uniqueness of Avraham Avinu was that this reality of “And 
Hashem appeared to him” was, for him, in an actual manner of 
vision — he literally saw, in revealed form, the manifestation 
and indwelling of the Shechinah. 

 
הַמְצִיאוּת בְּאַבְרָהָם, וְהַחִדּוּשׁ "וַיֵּרָא שֶׁ ה’" אֵלָיו דְּ  

ל בְּאפֶֹן אֶצְלוֹ הָיתְָה רָאָה רְאִיָּה, שֶׁ וּבְגָלוּי בְּפעַֹל שֶׁ  
כִינהָ הוֹפָעַת רָאָתָהּ אֵלָיו הַשְּׁ בּוֹ וְהַשְׁ . 
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The Rebbe 
Sichas Nun Beis​
Parshas Vayera 

 
Thus, the Rebbe’s weeping — “Why did Hashem appear to 
Avraham our father and to us He does not appear?” — means: to 
us He does not appear in the same manner as to Avraham, in a 
way that we, too, could see the revelation of “And Hashem 
appeared to him.” 

 

ל וּבְכִיָּתוֹ מָתוֹ־עֵדֶן שֶׁ ניֵ אַדְמוֹ"ר־נשְׁ ה' נרְִאָה מָה "מִפְּ  
ירוּשׁוֹ, – נרְִאָה" אֵינוֹ וְלָנוּ אָבִינוּ אַבְרָהָם אֶל נוּ פֵּ לָּ שֶׁ  

נִּרְאָה כְּמוֹ נרְִאָה אֵינוֹ גַּם בְּאפֶֹן אָבִינוּ, לְאַבְרָהָם שֶׁ שֶׁ  
"וַיֵּרָא הַהִתְגַּלּוּת אֶת נרְִאֶה אָנוּ ה אֵלָיו דְּ ’". 

Based on this, we can understand the precision in his words: 
“Why did Hashem appear to Avraham our father, and to us He 
does not appear” — for although he surely knew and appreciated 
Avraham’s exalted greatness compared to himself, still, his 
claim and demand (to the point of tears) was that since Avraham 
is our father, all his qualities and attainments are inherited by 
each of his descendants for all generations. 

 

י־זהֶ תֵק וְעַל־פִּ יּוּק ימָּ ניֵ הַלָּשׁוֹן דִּ אֶל ה' נרְִאָה מָה "מִפְּ  
אַף – נרְִאָה" אֵינוֹ וְלָנוּ אָבִינוּ אַבְרָהָם אי דְּ וַדַּ בְּ ידַָע שֶׁ  

ל מַעֲלָתוֹ גּדֶל וְהֵבִין יחַַס אָבִינוּ אַבְרָהָם שֶׁ אֵלָיו, בְּ  
דֵי )עַד וּתְבִיעָתוֹ טַעֲנתָוֹ מִכָּל־מָקוֹם, כִיָּה( כְּ הָיתְָה, בְּ  

יוָן כֵּ אַבְרָהָם שֶׁ כָל־אֶחָד אָבִינוּ, הוּא שֶׁ וְאֶחָד דְּ  
רָאֵל כִים מִיִּשְׂ גַּם )כּוֹלֵל וּמַעֲלוֹתָיו עִניְנָיָו כָּל נמְִשָׁ  
עֲלָה בָּאָה הַמַּ גִיל זהֶ עַל־ידְֵי שֶׁ בְּ נהָ צ"ט שֶׁ הֶחֱלִיט שָׁ  
רִיךְ צָּ ניָו וְאֶחָד לְכָל־אֶחָד עַצְמוֹ( אֶת לָמוּל שֶׁ מִבָּ  
הַדּוֹרוֹת כָּל סוֹף עַד אַחֲרָיו . 

Regardless of one’s spiritual standing or condition, he inherits 
everything — and therefore, in the same way that Hashem 
appeared to Avraham our father, He should appear also to us, 
meaning that we, too, should be able to see the revelation of 
“And Hashem appeared to him.” 

 

לִי בְּ מִּ בוֹ מַעֲמָדוֹ עַל הַבֵּט שֶׁ כֹּל; יוֹרֵשׁ וּמַצָּ לָכֵן, הַ  
ה' אפֶֹן בְּאוֹתוֹ צָרִיךְ אָבִינוּ אַבְרָהָם אֶל נרְִאָה שֶׁ  

גַּם הַינְוּ, – לָנוּ גַּם לְהֵרָאוֹת אֶת נרְִאֶה אָנוּ שֶׁ  
"וַיֵּרָא הַהִתְגַּלּוּת ה אֵלָיו דְּ ’". 

And the Tzemach Tzedek answered him: To behold the 
revelation of “And Hashem appeared to him” in actual, open 
sight, one must be worthy through actual spiritual labor — as 
was Avraham, who, through the greatness of his service (that at 
the age of ninety-nine he resolved to circumcise himself), 
became worthy that Hashem should reveal Himself to him; and 
therefore he saw openly, “And Hashem appeared to him.” 

 

יב וְעַל־זהֶ מַח־צֶדֶק, לוֹ הֵשִׁ דֵי הַצְּ כְּ אֶת לִרְאוֹת שֶׁ  
"וַיֵּרָא הַהִתְגַּלּוּת צְרִיכִים וּבְגָלוּי, בְּפעַֹל ה’" אֵלָיו דְּ  

כְּמוֹ בְּפעַֹל, הָעֲבוֹדָה עַל־ידְֵי לְכָךְ רְאוּייִם לִהְיוֹת  
ד בְּאַבְרָהָם, צַּ מִּ הְיוֹתוֹ עֲבוֹדָתוֹ מַעֲלַת גּדֶל שֶׁ בִּ ן )שֶׁ בֶּ  

נהָ צ"ט רִיךְ הֶחֱלִיט שָׁ צָּ רָאוּי הָיהָ עַצְמוֹ( אֶת לָמוּל שֶׁ  
ה' גָלוּי רָאָה וְלָכֵן אֵלָיו, יתְִגַּלֶּה שֶׁ "וַיֵּרָא בְּ אֵלָיו שֶׁ  
 ."’ה

 (ט)
Based on this, we can understand also the lesson and directive 
from “And Hashem appeared to him” in the service of every 
single Jew: 

 
י־זהֶ אֵלָיו מִ"וַיֵּרָא וְהַהוֹרָאָה הַלִּימוּד גַּם מוּבָן עַל־פִּ  

עֲבוֹדַת ה’" רָאֵל וְאֶחָד כָּל־אֶחָד בַּ מִיִּשְׂ . 

When a Jew studies and reads in the Torah, “And Hashem 
appeared to him,” he must know that the intent is (also and 
primarily) to himself — for it does not say “And He appeared to 
Avraham,” but rather “to him.” 

 
עָה יְּהוּדִי בְּשָׁ ה’", אֵלָיו "וַיֵּרָא בַּתּוֹרָה וְקוֹרֵא לוֹמֵד שֶׁ  
וָּנהָ לֵידַע צָרִיךְ הַכַּ הֲרֵי אֵלָיו וּבְעִיקָר( )גַּם הִיא שֶׁ )שֶׁ  

אֵלָיו "וַיֵּרָא אֶלָּא אַבְרָהָם", אֶל "וַיַּרְא נאֱֶמַר לֹא "). 
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For he is the son of Avraham our father, who entered into the 
covenant of Avraham our father — just as Avraham Avinu 
experienced the revelation “And Hashem appeared to him” 
because of the circumcision. 

 
נוֹ לִהְיוֹתוֹ ל בְּ נִּכְנסַ אָבִינוּ, אַבְרָהָם שֶׁ בְרִיתוֹ שֶׁ ל בִּ שֶׁ  
"וַיֵּרָא אָבִינוּ אַבְרָהָם כְּמוֹ – אָבִינוּ אַבְרָהָם אֵלָיו שֶׁ  

בִיל הָיהָ ה’" ילָה בִּשְׁ הַמִּ . 

This awareness arouses within him a longing to see the 
revelation of “And Hashem appeared to him” — as we learn 
from the Rebbe (may his soul be in Eden), that even a young 
child must yearn to behold the revelation of “And Hashem 
appeared to him,” to the point of tears. 

 

שׁוּקָה בּוֹ מְעוֹרֶרֶת זוֹ וִידִיעָה הַהִתְגַּלּוּת אֶת לִרְאוֹת תְּ  
"וַיֵּרָא פִי – ה’" אֵלָיו דְּ מְדִים כְּ לָּ שֶׁ  

מָתוֹ־עֵדֶן, גַּם מֵאַדְמוֹ"ר־נשְׁ צָרִיךְ קָטָן ילֶֶד שֶׁ  
תּוֹקֵק "וַיֵּרָא הַהִתְגַּלּוּת אֶת לִרְאוֹת לְהִשְׁ ה’", אֵלָיו דְּ  

דֵי עַד כִיָּה כְּ בְּ . 
And since he yearns to see the revelation of “And Hashem 
appeared to him,” he will surely do everything within his power 
to make himself worthy of this — through his service in the 
aspect of circumcision. 

 
תּוֹקֵק וּכְיוָן שְׁ מִּ "וַיֵּרָא הַהִתְגַּלּוּת אֶת לִרְאוֹת שֶׁ אֵלָיו דְּ  
אי ה’", וַדַּ ה בְּ לוּי כָּל יעֲַשֶׂ – לְכָךְ רָאוּי לִהְיוֹת בּוֹ הַתָּ  

עִניְןָ עֲבוֹדָתוֹ עַל־ידְֵי ילָה בְּ הַמִּ . 

In regard to his physical body — “My covenant in your flesh for 
an everlasting covenant” — meaning that the very substance of 
the body, all 248 limbs and 365 sinews, becomes permeated with 
holiness and G-dliness in a manner of an eternal covenant. 

 

נוֹגֵעַ מִי לְגוּפוֹ בְּ רִיתִי – הַגַּשְׁ רְכֶם "בְּ בְשַׂ לִבְרִית בִּ  
צִיאוּת – עוֹלָם" מְּ סָ"ה אֵבָרִים רְמַ"ח כָּל הַגּוּף, שֶׁ וְשָׁ  
ה חֲדוּרָה גִידִים, קְדֻשָּׁ ל בְּאפֶֹן וֵאלֹקוּת בִּ רִית שֶׁ "בְּ  

 ."עוֹלָם
And concerning his portion in the world — the “inheritance of 
the land” — which, through the circumcision, means that every 
act within his portion of the world becomes permeated with the 
making of “Eretz Yisrael” out of every detail of his worldly 
matters. 

 

ת – בָּעוֹלָם לְחֶלְקוֹ וּבְנוֹגֵעַ עַל־ידְֵי הָאָרֶץ", "ירְִשַׁ שֶׁ  
ילָה כָּל – הַמִּ עֻלָּה שֶׁ חֶלְקוֹ וּפְעֻלָּה פְּ חֲדוּרָה בָּעוֹלָם בְּ  
יַּת עֲשִׂ רָאֵל" "אֶרֶץ בַּ רָטֵי מִכָּל ישְׂ חֶלְקוֹ הָעִניְנָיִם פְּ בְּ שֶׁ  
 .בָּעוֹלָם

And through this service, he becomes a fitting vessel for the 
revelation of “And Hashem appeared to him” — both regarding 
the revelation within himself and regarding the revelation within 
his portion of the world and the entire world at large, which 
thereby becomes a dwelling place for Him, blessed be He. 

 

ה זוֹ עֲבוֹדָה וְעַל־ידְֵי לִי נעֲַשֶׂ "וַיֵּרָא לַגִּלּוּי רָאוּי כְּ דְּ  
נוֹגֵעַ הֵן ה’", אֵלָיו עַצְמוֹ, לַגִּלּוּי בְּ נוֹגֵעַ וְהֵן בְּ לַגִּלּוּי בְּ  

חֶלְקוֹ ה כֻּלּוֹ, הָעוֹלָם וּבְכָל בָּעוֹלָם בְּ נַּעֲשֶׂ ירָה שֶׁ לוֹ דִּ  
רַךְ  .יתְִבָּ

 (י)
This concept is emphasized even more when Parshas Vayeira is 
read on the 18th of MarCheshvan. 

 
עָה יוֹתֵר מֻדְגָּשׁ זהֶ וְעִניְןָ הַקְבָּ ת בְּ פָרָשַׁ חַ"י וַיֵּרָא דְּ בְּ  

וָן  .מַרְחֶשְׁ

The number eighteen (chai, meaning “life”) signifies the true 
vitality of every single Jew — the life of the soul, which is 
literally “a portion of G-d above,” as it extends and descends to 
give life to the physical body. 

 

ית הַחַיּוּת עַל מוֹרֶה חַיּוּת( )מִלְּשׁוֹן ח"י הָאֲמִתִּ  
כָל־אֶחָד רָאֵל וְאֶחָד דְּ מָה, חַיּוּת – מִיִּשְׂ "חֵלֶק הַנְּשָׁ  

עַל אֱלוֹקַהּ שׁ", מִמַּ פִי מַמָּ כֶת כְּ נִּמְשֶׁ לְהַחֲיוֹת וּבָאָה שֶׁ  
מִי הַגּוּף אֶת הַגַּשְׁ . 

Powered By: ChassidusNow.com 
12 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

The Rebbe 
Sichas Nun Beis​
Parshas Vayera 

 
The day Chai MarCheshvan therefore alludes to the drawing 
down and revelation of this vitality — the life of the soul as it 
clothes itself within the body — even into weekday activities. 

 
וָן" וְ"חַ"י כַת עַל מוֹרֶה מַרְחֶשְׁ הַחַיּוּת וְגִלּוּי הַמְשָׁ  
מָה )חַיּוּת ת הַנְּשָׁ תְלַבֶּשֶׁ ין גַּם בַּגּוּף( הַמִּ "עַבְדִּ חֻלָּא" בְּ דְּ  

י חוֹל ]=מַעֲשֵׂ ]. 

From the month of MarCheshvan onward — the first month 
after Tishrei, which is filled with festivals — one begins 
ordinary worldly work, in order to draw holiness and G-dliness 
also into the mundane labors, the thirty-nine categories of work. 

 

הֶם בָּ וָן מֵחדֶֹשׁ הֵחֵל מִתְעַסְקִים שֶׁ )הַחדֶֹשׁ מַרְחֶשְׁ  
נהָ הָרִאשׁוֹן רֵי חדֶֹשׁ לְאַחַר בַּשָּׁ שְׁ מְרֻבֶּה תִּ שֶׁ  

יךְ מְנתָ עַל בְּמוֹעֲדִים(, יר לְהַמְשִׁ ה וּלְהַחְדִּ קְדוּשָּׁ  
ין גַּם וֵאלֹקוּת "עַבְדִּ חֻלָּא" בָּ מְלָאכוֹת ל"ט – דְּ . 

The goal is that it should be recognizable that the engagement in 
them is for the sake of making the entire world a dwelling for 
Him, blessed be He — just as the Mishkan and Beis HaMikdash 
were made through the thirty-nine labors. 

 
יִּהְיהֶ קוּת נכָּר שֶׁ הַהִתְעַסְּ הֶם שֶׁ דֵי הִיא בָּ לַעֲשׂוֹת כְּ  

ירָה כֻּלּוֹ מֵהָעוֹלָם רַךְ, לוֹ דִּ ן בְּדוּגְמַת יתְִבָּ כָּ שְׁ הַמִּ  
שׁ קְדָּ נַּעֲשׂוּ וְהַמִּ מְלָאכוֹת ל"ט עַל־ידְֵי שֶׁ . 

According to this, we can understand the connection and 
relevance of Parshas Vayeira to Chai MarCheshvan: the 
revelation of “And Hashem appeared to him” — which came 
through the mitzvah of circumcision — extends and becomes 
revealed within the vitality of the soul as clothed in the body 
(Chai), and even within weekday activity (MarCheshvan), so 
that G-dliness is revealed within them. 

 

י־זהֶ ר מוּבָן וְעַל־פִּ שֶׁ יָּכוּת הַקֶּ ת וְהַשַּׁ פָרָשַׁ וַיֵּרָא דְּ  
וָן" לְ"חַ"י הַגִּלּוּי – מַרְחֶשְׁ "וַיֵּרָא שֶׁ ה’" אֵלָיו דְּ  

עַל־ידְֵי ילָה( )שֶׁ ךְ הַמִּ חַיּוּת וּמִתְגַּלֶּה וְחוֹדֵר נמְִשָׁ בְּ  
מָה ת הַנְּשָׁ תְלַבֶּשֶׁ קוּת וְגַם )ח"י(, בַּגּוּף הַמִּ הִתְעַסְּ בְּ  

ין "עַבְדִּ חֻלָּא" בְּ וָן(, דְּ יִּהְיהֶ )מַרְחֶשְׁ הֶם נכָּר שֶׁ גִּלּוּי בָּ  
 .אֱלוֹקוּת

And in the continuation of this (within three days) comes the 
20th of MarCheshvan — “Chaf MarCheshvan.” The letter Chaf 
stands for Kesser (Crown), and its numerical value, twenty, also 
equals Kesser — which refers to the loftiest level of G-dliness, 
beyond all Sefiros. 

 

ךְ אִים ימִָים( ג׳ )תּוֹךְ לָזהֶ וּבְהֶמְשֶׁ וָן" לְ"כ"ף בָּ מַרְחֶשְׁ  
י־תֵבוֹת "כ"ף" – רִים "כֶּתֶר", רָאשֵׁ ר וְעֶשְׂ סְפָּ )הַמִּ  

"כ"ף"( גִימַטְרִיָּא דְּ "כֶּתֶר" – "כֶּתֶר" בְּ רְגָּא הִיא שֶׁ דַּ  
אֱלוֹקוּת, הָעֶלְיוֹנהָ פִירוֹת מִכָּל לְמַעְלָה בְּ הַסְּ . 

This level is drawn down, revealed, and permeates the weekday 
activities of the month of MarCheshvan. 

 
כֶת זוֹ וְדַרְגָּא ין וְחוֹדֶרֶת וּמִתְגַּלָּה נמְִשֶׁ "עַבְדִּ חֻלָּא" בָּ דְּ  

בְּחדֶֹשׁ וָן שֶׁ מַרְחֶשְׁ . 
On a deeper level, the drawing down and revelation of “And 
Hashem appeared to him” into the weekday activities of the 
month of MarCheshvan is bound with the revelation of the 
Divine Essence itself (as explained above in section 5) — and 
this is the concept of Kesser (Crown, represented by Chaf). 

 

כָה – יוֹתֵר וּבְעמֶֹק הַהַמְשָׁ "וַיֵּרָא וְהַהִתְגַּלּוּת שֶׁ אֵלָיו דְּ  
ין ה’" "עַבְדִּ חֻלָּא" בָּ בְּחדֶֹשׁ דְּ וָן שֶׁ עִם קְשׁוּרָה מַרְחֶשְׁ  

מַעְלָה הָעֶצֶם הִתְגַּלּוּת לְּ נִּזכָּר שֶׁ ה’(, סְעִיף לְעֵיל )כַּ  
זֶּהוּ תֶר" עִניְןָ שֶׁ )"כ"ף הַ"כֶּ "). 

 (יא)
In light of all the above, we can add a deeper connection to the 
true and complete redemption through our righteous Moshiach: 

 
כָל לְהוֹסִיף וְישֵׁ ר זהֶ בְּ קֶשֶׁ יָּכוּת בְּ לַגְּאֻלָּה וּבְשַׁ  

ית לֵמָה הָאֲמִתִּ יחַ עַל־ידְֵי וְהַשְּׁ צִדְקֵנוּ מְשִׁ . 
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One of the central promises of the Redemption is: “Your Teacher 
will no longer be hidden, and your eyes shall behold your 
Teacher.” This represents the ultimate state of “And Hashem 
appeared to him” in perfect completion. 

 
רִיִּים מֵהָעִניְנָיִם יעֲַדוֹת הָעִקָּ נףֵ "וְלֹא – הַגְּאֻלָּה דְּ עוֹד יכָּ  

זֶּהוּ מוֹרֶיךָ", אֶת ראֹוֹת עֵיניֶךָ וְהָיוּ מוֹרֶיךָ עִניְןָ שֶׁ  
"וַיֵּרָא תְכָלִית ה’" אֵלָיו דְּ לֵמוּת בִּ הַשְּׁ . 

And beyond this: “The glory of Hashem shall be revealed, and 
all flesh shall see together.” Not only the eyes of flesh, but the 
flesh itself — all flesh — will perceive G-dliness. 

 
ן עַל וְיתֶֶר ר כָל וְרָאוּ ה’ כְּבוֹד "וְנגְִלָה – כֵּ ו", בָּשָׂ יחְַדָּ  

ר", "עֵיניֵ רַק לֹא ר" אֶלָּא בָּשָׂ וְ"כָל עַצְמוֹ, "הַבָּשָׂ  
ר  ."בָּשָׂ

This will be the revelation of G-dliness within all of creation — 
which is precisely the theme of Chai MarCheshvan: that within 
every aspect of the world (the weekday activities of the month 
of MarCheshvan), the true Divine vitality (chai) will be openly 
felt. 

 

יִּהְיהֶ כָל אֱלוֹקוּת גִּלּוּי שֶׁ רִיאָה בְּ לָּהּ הַבְּ זֶּהוּ – כֻּ תּוֹכֶן שֶׁ  
"חַ"י הָעִניְןָ וָן", דְּ כָל מַרְחֶשְׁ בְּ ין הָעוֹלָם עִניְנְיֵ שֶׁ )"עַבְדִּ  

חֻלָּא" בְּחדֶֹשׁ דְּ וָן( שֶׁ )"חַ"י"( הַחַיּוּת נכָּר יהְִיהֶ מַרְחֶשְׁ  
ית הָאֱלוֹקִית הָאֲמִתִּ . 

This is also related to the 20th of MarCheshvan — Kaf 
MarCheshvan, corresponding to the level of Kesser (Crown), 
which is associated with the attribute of kingship. 

 
יָּךְ וָן", לְ"כ"ף גַּם וְשַׁ חִינתַ מַרְחֶשְׁ הַ"כֶּתֶר", בְּ  

שׁוּרָה קְּ לְכוּת עִניְןַ עִם שֶׁ הַמַּ . 

In the future era, the sovereignty of the Holy One, blessed be 
He, will be revealed throughout the entire world — as it is 
written: “Hashem will reign forever and ever,” for then His 
kingship will be the sole rulership. 

 

לֶעָתִיד תְגַּלֶּה לָבוֹא שֶׁ ל מַלְכוּתוֹ תִּ שֶׁ  
דוֹשׁ־בָּרוּךְ־הוּא כָל )"כ"ף"( הַקָּ כֻּלּוֹ הָעוֹלָם בְּ  

וָן"(, כָּתוּב כְּמוֹ )"מַרְחֶשְׁ – וָעֶד" לְעוֹלָם ימְִלֹךְ "ה’ שֶׁ  
כָּל לָבוֹא לֶעָתִיד לוּכָה שֶׁ לּוֹ הַמְּ שֶׁ . 

And based on what was explained above (in section 8) — that 
the reality of “And Hashem appeared to him” exists constantly 
within every Jew, only needing to be revealed — it follows that 
the same applies regarding the ultimate revelation of “And 
Hashem appeared to him” in the true and complete Redemption 
through Moshiach. 

 

י צִיאוּת )סְעִיף־ח( לְעֵיל הָאָמּוּר וְעַל־פִּ הַמְּ "וַיֵּרָא שֶׁ דְּ  
מִיד קַיֶּמֶת ה’" אֵלָיו רָאֵל, וְאֶחָד כָּל־אֶחָד אֵצֶל תָּ מִיִּשְׂ  

צִיאוּת לִפְעוֹל רַק וּצְרִיכִים מְּ הְיהֶ זוֹ שֶׁ הִתְגַּלּוּת תִּ – בְּ  
ן לוֹמַר ישֵׁ כֵּ נוֹגֵעַ גַּם הוּא שֶׁ לֵמוּת בְּ "וַיֵּרָא לַשְּׁ אֵלָיו דְּ  

גְּאֻלָּה ה’" בַּ ית שֶׁ לֵמָה הָאֲמִתִּ יחַ עַל־ידְֵי וְהַשְּׁ מְשִׁ  
 .צִדְקֵנוּ

It is known that within every Jew there is a spark of the soul of 
Moshiach — the level of Yechidah, which is a spark from the 
collective Yechidah, the general soul of Moshiach. 

 
כָל־אֶחָד ידָוּעַ בְּ רָאֵל וְאֶחָד שֶׁ מַת ניִצוֹץ ישֵׁ מִיִּשְׂ מִנִּשְׁ  

יחַ, חִינתַ מָשִׁ הִיא הַ"יחְִידָה", בְּ חִינתַ ניִצוֹץ שֶׁ מִבְּ  
לָלִית הַ"יחְִידָה" הִיא הַכְּ מַת שֶׁ יחַ נשְׁ מָשִׁ . 

Therefore, every single Jew is called by the name Kochav 
(“star”), the name of Moshiach, about whom it is said: “A star 
shall go forth from Yaakov.” 

 
כֵן לָּ רָאֵל וְאֶחָד כָּל־אֶחָד נקְִרָא שֶׁ ם מִיִּשְׂ – "כּוֹכָבִי" בְּשֵׁ  

מוֹ ל שְׁ יחַ, שֶׁ נֶּאֱמַר מָשִׁ רַךְ עָלָיו שֶׁ מִיַּעֲקבֹ כּוֹכָב "דָּ ". 

This is emphasized even more among the children of Israel, as 
our Sages said: “The children of the House of Study are called 
Moshiach.” 

 
יוֹתֵר וּמֻדְגָּשׁ רָאֵל קְטַנִּים אֵצֶל בְּ מַאֲמַר – מִיִּשְׂ כְּ  

ינוֹקוֹת זַ"ל רַבּוֹתֵינוּ תִּ ל "שֶׁ ן בֵּית שֶׁ נקְִרָאִים רַבָּ  
יחַ  ."מְשִׁ
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And it may be said that this level of Yechidah — the spark of 
Moshiach — is revealed more within children, for their inner 
powers are not yet so developed, and therefore their perception 
of G-dliness is in the very Essence of G-d Himself (as 
mentioned above in section 7). 

 

חִינתַ לוֹמַר וְישֵׁ בְּ יחַ, ניִצוֹץ הַ"יחְִידָה", שֶׁ הִיא מָשִׁ  
הִתְגַּלּוּת ינוֹקוֹת, אֵצֶל יוֹתֵר בְּ יוָן תִּ הַכּוֹחוֹת כֵּ שֶׁ  
ניִמִיִּים הִתְגַלּוּת אֵינםָ הַפְּ רָתָם גַּם וְלָכֵן כָּל־כָּךְ, בְּ הַכָּ  
אֱלוֹקוּת עַצְמוּתוֹ הִיא בֶּ רַךְ בְּ נִּזכָּר יתְִבָּ לְעֵיל )כַּ  
 .(סְעִיף־ז

This revelation becomes actual and visible when every Jew 
fulfills his mission as G-d’s emissary — hinted to in the word 
Shaliach, which with the additional letter yud (representing the 
ten soul powers) equals the numerical value of Moshiach. 

 

ה זהֶ וְעִניְןָ כָּל־אֶחָד זהֶ עַל־ידְֵי וּבְגָלוּי בְּפעַֹל נעֲַשֶׂ שֶׁ  
רָאֵל וְאֶחָד לִיחוּתוֹ אֶת מְמַלֵּא מִיִּשְׂ ל שְׁ שֶׁ  

דוֹשׁ־בָּרוּךְ־הוּא ז – הַקָּ רֻמָּ מְּ תֵבַת גַּם כַּ לִיחַ" בְּ "שָׁ  
רוֹמֶזתֶ יו"ד, בְּתוֹסֶפֶת רָה עַל שֶׁ הַנֶּפֶשׁ, כוֹחוֹת עֲשָׂ  
הֶם בָּ ית שֶׁ לִיחוּת, עֲבוֹדַת נעֲַשֵׂ גִימַטְרִיָּא הַשְּׁ יחַ בְּ "מָשִׁ ". 

Through this, he reveals within himself the spark of Moshiach 
— the level of Yechidah — so that it becomes revealed and 
permeates his physical body and all of his material affairs in his 
portion of the world. 

 
יחַ" הַנִּיצוֹץ אֶת לְגַלּוֹת בּוֹ, "מָשִׁ חִינתַ שֶׁ הַ"יחְִידָה", בְּ  

תְגַּלֶּה תִּ דֹּר שֶׁ גוּפוֹ וְתַחְ מִי בְּ מִיִּים וּבְעִניְנָיָו הַגַּשְׁ הַגַּשְׁ  
חֶלְקוֹ בְּ בָּעוֹלָם שֶׁ . 

And when all the sparks of Moshiach within every Jew are 
united, the general Moshiach — our righteous Redeemer — will 
be revealed, bringing the ultimate revelation of G-dliness within 
Israel (“And Hashem appeared to him”) and within the entire 
world (“Chai MarCheshvan”) in perfect completion. 

 

צֵרוּף וְעַד בְּ יחַ" הַנִּיצוֹצוֹת כָּל שֶׁ "מָשִׁ כָל דְּ בְּ רָאֵל, שֶׁ ישְׂ  
יחַ" וּבָא מִתְגַּלֶּה לָלִי הַ"מָשִׁ יחַ – הַכְּ אָז – צִדְקֵנוּ מְשִׁ שֶׁ  

רָאֵל אֱלוֹקוּת גִּלּוּי יהְִיהֶ ישְׂ ה’"( אֵלָיו )"וַיֵּרָא בְּ  
וָן"( )"חַ"י וּבָעוֹלָם תְכָלִית מַרְחֶשְׁ לֵמוּת בִּ הַשְּׁ . 

And this is the essential lesson and directive from Parshas 
Vayeira: every single Jew must yearn deeply for the revelation 
of “And Hashem appeared to him” in the true and complete 
Redemption, and do everything possible to make himself worthy 
— by ensuring that every action he does befit the state and 
condition of the final Redemption. 

 

ר הוּא זהֶ וּבְעִניְןָ ת וְהַהוֹרָאָה הַלִּימוּד עִקַּ רָשַׁ מִפָּ  
כָּל־אֶחָד – "וַיֵּרָא" רָאֵל וְאֶחָד שֶׁ תּוֹקֵק צָרִיךְ מִיִּשְׂ לְהִשְׁ  
יוֹתֵר "וַיֵּרָא לַגִּלּוּי בְּ גְּאֻלָּה ה’" אֵלָיו דְּ ית בַּ הָאֲמִתִּ  

לֵמָה, לוּי כָּל וְלַעֲשׂוֹת וְהַשְּׁ – לְכָךְ רָאוּי לִהְיוֹת בּוֹ הַתָּ  
כָּל זהֶ עַל־ידְֵי עֻלָּה שֶׁ לּוֹ וּפְעֻלָּה פְּ ית שֶׁ בְּאפֶֹן נעֲַשֵׂ  

תְאִים עֲמָד הַמַּ ב לְהַמַּ צָּ גְּאֻלָּה וְהַמַּ ית דְּ לֵמָה הָאֲמִתִּ וְהַשְּׁ . 

  (יב)
And through this, an additional and unique elevation is added in 
the later generations — that the special quality of the twentieth 
of MarCheshvan (Kaf MarCheshvan) was revealed, which is 
blessed from Shabbos Parshas Vayeira, the eighteenth of 
MarCheshvan, in the birth of the Rebbe—may his soul be in 
Eden—on this day (in the year 5621), when his mazal is 
dominant. 

 

- הָאַחֲרוֹניִם בַּדּוֹרוֹת מִיחַד עַלוּי נתְִוַסֵף וּבָזהֶ  
נִּתְגַּלְתָה ל הַמְיחֶֻדֶת סְגֻלָּתוֹ שֶׁ וָן כ״ף שֶׁ מַרְחֶשְׁ  
רֵךְ תְבָּ מִּ בָּת שֶׁ ת מִשַּׁ רָשַׁ וָן חַ״י וַיֵּרָא פָּ הִוָּלֵד מַרְחֶשְׁ בְּ  

מָתוֹ־עֵדֶן יוֹם אַדְמוֹ״ר־נשְׁ נתַ זהֶ בְּ תְרָ״א( )בִּשְׁ בּוֹ כִּ שֶׁ  
גּוֹבֵר מַזָּלוֹ : 
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Sichas Nun Beis​
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The essential qualities of the Rebbe—may his soul be in 
Eden—as were already seen in his youth (as our Sages said: “a 
small gourd is recognizable from its sprouting”), and all the 
more so after he matured and was appointed as Nasi in Israel, 
were his extraordinary efforts regarding the concept of “And He 
appeared to him”—not only regarding himself, but also for 
every single Jew. 

 

רִיִּים מֵעִניְנָיָו ל הָעִקָּ מָתוֹ־עֵדֶן שֶׁ פִי - אַדְמוֹ״ר־נשְׁ כְּ  
רָאוּ בָר שֶׁ קַטְנוּתוֹ, כְּ מַאֲמַר בְּ "בּוּצִין רַבּוֹתֵינוּ־ז״ַל כְּ  
ה אַחַת וְעַל ידְִיעַ", מִקְטְפָהּ בּוּצִין ה כַּמָּ לְאַחַר וְכַמָּ  

ל נִּתְגַדֵּ נִּתְמַנָּה וְעַד שֶׁ יא שֶׁ רָאֵל לְנשִׂ ישְׂ לוּת - בְּ דְּ תַּ הַהִשְׁ  
עִניְןַ הַמְיחֶֻדֶת נוֹגֵעַ רַק )לֹא ה'" אֵלָיו "וַיֵּרָא בְּ בְּ  
רָאֵל וְאֶחָד כָּל־אֶחָד אֵצֶל גַּם( אֶלָּא לְעַצְמוֹ, מִיִּשְׂ . 

This was especially emphasized in his innovation in founding 
the Yeshivah Tomchei Temimim—a yeshivah in which both the 
revealed Torah and the Torah of Chassidus are studied as one 
whole—so that the study of Chassidus is learned in depth, 
understood and explained by the student to himself, just as one 
learns and analyzes a sugya in the revealed Torah; so that 
Chassidus is understood as one understands a concept in 
Gemara. 

 

הַחִדּוּשׁ כַּמּוּדְגָּשׁ לּוֹ בְּ יסַּוּד שֶׁ יבַת בְּ "תּוֹמְכֵי ישִׁ  
מִימִים" יבָה – תְּ לוֹמְדִים ישִׁ הַנִּגְלֵית תּוֹרָה בָּהּ שֶׁ  

מִימָה, הַחֲסִידוּת וְתוֹרַת לִּמּוּד וּבְאפֶֹן תְּ תּוֹרַת שֶׁ  
עִיּוּן הוּא הַחֲסִידוּת יר לְהָבִין טוֹב בְּ כְּמוֹ לְעַצְמוֹ וּלְהַסְבִּ  

גַלְיאָ סוּגְיוֹת לִמּוּד תוֹרָה, בְּ יָּבִין דְּ כְּמוֹ הַחֲסִידוּת שֶׁ  
בִיניִם מְּ גְּמָרָא עִניְןָ שֶׁ בַּ . 

Through this, a parallel to “And He appeared to him” is 
achieved—that the concepts of G-dliness explained in the 
teachings of Chassidus (“Know the G-d of your father”) are 
grasped by the eyes of the intellect, perceived as something seen 
and real. 

 

עַל־ידְֵי ה זהֶ שֶׁ "וַיֵּרָא הֶעִניְןָ וְדוּגְמַת( )מַעֵין נעֲַשֶׂ דְּ  
עִניְנָיֵ ה'", אֵלָיו תְבָּאָרִים אֱלֹקוּת שֶׁ בְּתוֹרַת הַמִּ  

ע הַחֲסִידוּת אִים אָבִיךָ"( אֱלֹקֵי אֶת )"דַּ רְאִיתַ בָּ עֵיניֵ בִּ  
כֶל  .הַשֵּׂ

Furthermore—and this is the essence—this is the preparation for 
the true and complete Redemption through our righteous 
Moshiach, when the study of the inner dimension of the Torah 
(knowledge of G-dliness) will reach ultimate perfection, as it is 
written: “He will kiss me with the kisses of His mouth,” 
meaning that there will be communication “mouth to mouth,” 
since “a new Torah will come forth from Me” (from Me 
literally), and its study will be in a manner where “no man will 
teach his fellow… for all will know Me.” 

 

ר וְהוּא וְעוֹד, זוֹ – הָעִקָּ ית לַגְּאֻלָּה הַהֲכָנהָ הִיא שֶׁ הָאֲמִתִּ  
לֵמָה יחַ עַל־ידְֵי וְהַשְּׁ אָז צִדְקֵנוּ, מְשִׁ לִמּוּד יהְִיהֶ שֶׁ  
ניִמִיּוּת תַכְלִית הָאֱלֹקוּת( )ידְִיעַת הַתּוֹרָה פְּ לֵמוּת, בְּ הַשְּׁ  

כָּתוּב כְּמוֹ קֵניִ שֶׁ יקוֹת "ישָּׁ יהוּ" מִנשִׁ יִּהְיהֶ – פִּ שֶׁ  
בּוּר נוּ הַדִּ ה עִמָּ ה, אֶל פֶּ יוָן פֶּ "תּוֹרָה כִּ ה שֶׁ י חֲדָשָׁ מֵאִתִּ  
י" תֵצֵא", שׁ, "מֵאִתִּ לֹּא בְּאפֶֹן יהְִיהֶ וְלִמּוּדָהּ מַמָּ שֶׁ  
דוּ י רֵעֵהוּ... אֶת אִישׁ עוֹד ילְַמְּ אוֹתִי", ידְֵעוּ כֻלָּם "כִּ  
ל בְּאפֶֹן מִזֶּה, וְיוֹתֵר "וְהָיוּ ה'", אֵלָיו "וַיֵּרָא – רְאִיָּה שֶׁ  
רְאִיָּה – מוֹרֶיךָ" אֶת ראֹוֹת עֵיניֶךָ ית בִּ חוּשִׁ . 
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This concept is also emphasized in the Rebbe’s—may his soul 
be in Eden—establishment of the Yeshivah Tomchei Temimim, 
as explained in his well-known talk on “all who go out to the 
war of the house of David”—that the students of Tomchei 
Temimim are the soldiers of the house of David who go out to 
the war of the house of David against those who mock the 
footsteps of Your anointed one. 

 

פְעֻלָּתוֹ מֻדְגָּשׁ זהֶ עִניְןָ וְגַם ל בִּ מָתוֹ־עֵדֶן שֶׁ אַדְמוֹ״ר־נשְׁ  
יסִּוּד יבַת בְּ מִימִים, תּוֹמְכֵי ישִׁ מְבוֹאָר תְּ יחָתוֹ כַּ בְּשִׂ  

עִניְןַ הַידְוּעָה ית לְמִלְחֶמֶת הַיּוֹצֵא "כָּל בְּ וִד", בֵּ דָּ  
לְמִידֵי תַּ מִימִים תּוֹמְכֵי שֶׁ וִד" בֵּית "חַיָּלֵי הֵם תְּ דָּ  
ית לְמִלְחֶמֶת הַיּוֹצְאִים וִד בֵּ ר אֵלּוּ נגֶֶד דָּ חֵרְפוּ "אֲשֶׁ  
יחֶךָ עִקְבוֹת מְשִׁ ". 

In the words of the Rambam (Hilchos Melachim and Melchemes 
HaMelech HaMoshiach): “He will fight the wars of Hashem and 
be victorious,” as alluded to in the continuation of the verse 
“those who mocked the footsteps of Your anointed one, blessed 
be Hashem forever, Amen and Amen.” The repetition of 
“Amen” indicates victory in war—through which the arrival and 
revelation of Dovid Malka Meshicha, King Moshiach, is brought 
about in actual reality. 

 

וּמֶלֶךְ וּמִלְחָמוֹת מְלָכִים )הִלְכוֹת הָרַמְבַּ״ם וּבִלְשׁוֹן  
יחַ(: שִׁ חֵם הַמָּ חַ", עַד ה'" מִלְחֲמוֹת "ילָּ יְּנצֵּ מְרוּמָז שֶׁ כַּ  

ךְ גַּם הֶמְשֶׁ ר הַכְּתוּבִים בְּ אֲשֶׁ יחֶךָ, עִקְבוֹת חֵרְפוּ "דַּ מְשִׁ  
"אָמֵן" – וְאָמֵן" אָמֵן לְעוֹלָם ה' בָּרוּךְ אַחַת )וְעַל שֶׁ  
ה ה כַּמָּ עָמַיםִ וְכַמָּ חוֹן עַל מוֹרֶה "אָמֵן"( פְּ הַנִּצָּ  

לְחָמָה, מִּ עַל־ידְֵי בַּ ה זהֶ שֶׁ וִד וְגִלּוּי בִּיאַת נעֲַשֶׂ מַלְכָּא "דָּ  
יחָא" שׁ בְּפעַֹל מְשִׁ מַמָּ . 

  (יג)
And with even greater emphasis in our generation—this third 
generation from the Rebbe, may his soul be in Eden, and his 
students, the “soldiers of the house of David”—in which their 
mission as the soldiers of the house of David is being completed 
and brought to fulfillment: to bring the true and complete 
Redemption in actual reality through David, King Moshiach. 

 

ה י זהֶ בְּדוֹרֵנוּ יתְֵרָה וּבְהַדְגָּשָׁ לִישִׁ הַשְּׁ  
מָתוֹ־עֵדֶן ית חַיָּלֵי וּלְתַלְמִידָיו לְאַדְמוֹ״ר־נשְׁ וִד, בֵּ בּוֹ דָּ שֶׁ  

יֶּמֶת לֶמֶת מִסְתַּ ל עֲבוֹדָתָם וְנשְׁ ית חַיָּלֵי שֶׁ וִד בֵּ לְהָבִיא דָּ  
שׁ בְּפעַֹל הַגְּאֻלָּה אֶת וִד עַל־ידְֵי מַמָּ יחָא מַלְכָּא דָּ מְשִׁ , 

As the holy words of my teacher and father-in-law, the 
Rebbe—our Nasi in this generation—state (while alive in this 
physical world): that all the work has already been completed 
and finished, and we are standing ready to receive David, King 
Moshiach. 

 

ת וּכְדִבְרֵי יא אַדְמוֹ״ר וְחָמִי מוֹרִי כְּבוֹד־קְדֻשַּׁ דוֹרֵנוּ נשִׂ  
חַיִּים עָלְמָא חַיּוּתוֹ בְּ ין, בְּ בָר דֵּ כְּ יְּמָה שֶׁ לְמָה נסְִתַּ כָּל וְנשְׁ  

לַת מוּכָניִם וְעוֹמְדִים הָעֲבוֹדָה, וִד לְקַבָּ מַלְכָּא דָּ  
יחָא  .מְשִׁ

How much more so is this true after the continuation of the 
mission of the soldiers of the house of David—spreading the 
wellsprings of Chassidus outward—for forty years, in 
fulfillment of the verse “Hashem has given you a heart to know, 
eyes to see, and ears to hear.” 

 

ה אַחַת וְעַל ה כַּמָּ ךְ לְאַחַר וְכַמָּ חַיָּלֵי הָעֲבוֹדָה הִמְשֶׁ דְּ  
ית וִד בֵּ הֲפָצַת דָּ עְינָוֹת בַּ ךְ חוּצָה הַמַּ מֶשֶׁ עִים בְּ אַרְבָּ  

נהָ, נָּתַן בְּאפֶֹן שָׁ לִרְאוֹת וְעֵיניַםִ לָדַעַת לֵב לָכֶם ה' שֶׁ  
מעַֹ וְאָזנְיַםִ לִשְׁ . 
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And in our generation, we have already entered the “Year of the 
Tzaddik” (the 90th year) after completing the year of Pei-Tes, 
which corresponds to Psalm 89—whose conclusion reads: 
“Those who mocked the footsteps of Your anointed one, blessed 
be Hashem forever, Amen and Amen.” This signifies the final 
victory in the war of the house of David, and the beginning of 
the era corresponding to Psalm 90, which ends: “May the 
pleasantness of Hashem our G-d be upon us… and establish the 
work of our hands”—referring to the Beis HaMikdash of the 
future, as it says, “The Sanctuary of Hashem—Your hands 
established.” 

 

בָר נמְִצָאִים זהֶ וּבְדוֹרֵנוּ נתַ כְּ יק בִּשְׁ דִּ סִיּוּם לְאַחֲרֵי הַצַּ  
נתַ שׁוּרָה הַפ״ט, שְׁ יּוּמוֹ פ״ט, מִזמְוֹר עִם הַקְּ סִּ שֶׁ  

ר וְחוֹתָמוֹ יחֶךָ, עִקְבוֹת חֵרְפוּ "אֲשֶׁ לְעוֹלָם ה' בָּרוּךְ מְשִׁ  
חוֹן גְּמַר – וְאָמֵן" אָמֵן מִלְחֶמֶת הַנִּצָּ ית דְּ וִד; בֵּ דָּ  

קוּפָה וּמַתְחִילָה יֶּכֶת הַתְּ יק, לְמִזמְוֹר הַשַּׁ יּוּמוֹ צַדִּ סִּ שֶׁ  
ה עָלֵינוּ... אֱלֹקֵינוּ ה' נעַֹם "וִיהִי וְחוֹתָמוֹ ידֵָינוּ וּמַעֲשֵׂ  

קָאֵי כּוֹננְהֵוּ", ית עַל דְּ שׁ בֵּ קְדָּ לֶעָתִיד הַמִּ שׁ – דְּ "מִקְדָּ  
ידֶָיךָ כּוֹננְוּ אֲדנֹ־ָי ". 

And in this “Year of the Tzaddik,” we are already in the year 
 ”.May it be a year of wonders in all things“—(תשנ״ב) 5752
“Wonders” refers to the wonders of the future Redemption, as it 
says: “As in the days when you came out of Egypt, I will show 
you wonders.” One can also say that this refers to the new Torah 
of the future, the inner dimension of the Torah, called Chen—an 
acronym for Chochmah Nistarah (“Hidden Wisdom”), or 
Chochmah Nifla’ah (“Wondrous Wisdom”)—which will be 
revealed in a wondrous manner: “Wonders from Your Torah,” 
compared to the Torah study of this world. 

 

נתַ יק וּבִשְׁ דִּ בָר נמְִצָאִים הַצַּ נתַ כְּ הָיתְָה – ה'תשנ״ב בִּשְׁ  
הֵא נתַ תְּ כֹּל. נפְִלָאוֹת שְׁ  עַל קָאֵי – "נפְִלָאוֹת" בַּ  

כָּתוּב כְּמוֹ הָעֲתִידָה, הַגְּאֻלָּה נפְִלְאוֹת ימֵי שֶׁ צֵאתְךָ "כִּ  
קָאֵי לוֹמַר וְישֵׁ נפְִלָאוֹת"; אַרְאֶנּוּ מִצְרַיםִ מֵאֶרֶץ גַּם שֶׁ  

ה" "תּוֹרָה עַל לֶעָתִיד חֲדָשָׁ ניִמִיּוּת – לָבוֹא דְּ הַתּוֹרָה, פְּ  
נִּקְרֵאת י "חֵן", שֶׁ רָה", "חָכְמָה תֵבוֹת רָאשֵׁ וְישֵׁ נסְִתָּ  

פֵּרוּשׁוֹ לוֹמַר הְיהֶ – נפְִלָאָה" "חָכְמָה גַּם שֶׁ תִּ בְּאפֶֹן שֶׁ  
ל י מִתּוֹרָתֶךָ"( )"נפְִלָאוֹת "נפְִלָאוֹת" שֶׁ לִמּוּד לְגַבֵּ  

הַזֶּה בָּעוֹלָם הַתּוֹרָה . 

And “wonders in all things”—meaning in everything, from 
everything, all things—as it was written regarding the 
Patriarchs, that “Hashem let them taste in this world a 
semblance of the World to Come.” This will be the perfection of 
the future era. 

 
כֹּל" וְ"נפְִלָאוֹת  כֹּל – בַּ  כֹּל "בַּ כֹּל", מִ כָּתוּב כְּמוֹ  אֵצֶל שֶׁ  

הִטְעִימָן הָאָבוֹת דוֹשׁ־בָּרוּךְ־הוּא שֶׁ הַזֶּה בָּעוֹלָם הַקָּ  
זֶּהוּ הַבָּא, הָעוֹלָם מֵעֵין לֵמוּת שֶׁ לֶעָתִיד הַשְּׁ לָבוֹא דְּ . 

And in the year 5752 we are in Shabbos Parshas Vayeira, which 
emphasizes the connection to the true and complete 
Redemption, in which there will be the complete revelation of 
“And He appeared to him, Hashem” for every single Jew. Its 
occurrence on the eighteenth of MarCheshvan (Chai 
MarCheshvan) alludes to the drawing down and revelation of 
divine vitality (Chai—life) in all the matters of the world that 
one engages in during the month of MarCheshvan. 

 

נתַ בָר נמְִצָאִים ה'תשנ״ב וּבִשְׁ בָּת כְּ ת בְּשַׁ רָשַׁ וַיֵּרָא, פָּ  
בּוֹ ת שֶׁ יָּכוּת מֻדְגֶּשֶׁ ית לַגְּאֻלָּה הַשַּׁ לֵמָה, הָאֲמִתִּ וְהַשְּׁ  
בָּהּ לֵמוּת יהְִיהֶ שֶׁ "וַיֵּרָא הַגִּלּוּי שְׁ לְכָל־אֶחָד ה'" אֵלָיו דְּ  
רָאֵל, וְאֶחָד חַ״י וּקְבִיעוּתוֹ מִיִּשְׂ וָן בְּ מּוֹרָה – מַרְחֶשְׁ שֶׁ  

כַת עַל כָל הָאֱלֹקִית )חַ״י( הַחַיּוּת וְהִתְגַּלּוּת הַמְשָׁ בְּ  
עוֹסְקִים הָעוֹלָם עִניְנְיֵ הֶם שֶׁ וָן בְּחדֶֹשׁ בָּ מַרְחֶשְׁ . 
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Its perfection comes after the victory mentioned in “those who 
mocked the footsteps of Your anointed one—blessed be Hashem 
forever, Amen and Amen” (the conclusion and seal of the 
Tehillim portion for the 18th day of the month). And within 
three days comes the 20th of MarCheshvan (Kaf 
MarCheshvan)—the level of Kesser (Crown)—which signifies 
the revelation of the Kingship of the Holy One, blessed be He, 
throughout the entire world in the time to come (as mentioned 
above in section 11). 

 

לֵמוּתוֹ שְׁ חוֹן לְאַחַר שֶׁ ר הַנִּצָּ אֲשֶׁ עִקְבוֹת חֵרְפוּ "דַּ  
יחֶךָ, סִיּוּם וְאָמֵן" אָמֵן לְעוֹלָם ה' בָּרוּךְ מְשִׁ וְחוֹתָם )בְּ  

עוּר הִלִּים שִׁ יוֹם תְּ לְכ״ף ימִָים ג' וְתוֹךְ בַּחדֶֹשׁ(; חַ״י דְּ  
וָן חִינתַ – מַרְחֶשְׁ תֶר בְּ מּוֹרָה – הַכֶּ הִתְגַּלּוּת עַל שֶׁ  
ל מַלְכוּתוֹ דוֹשׁ־בָּרוּךְ־הוּא שֶׁ כָל הַקָּ לֶעָתִיד הָעוֹלָם בְּ  
נִּזכָּר לָבוֹא סְעִיף־י״א לְעֵיל )כַּ ). 

And it is possible to add: since the month of MarCheshvan is the 
first month of actual Divine service in the world—to make for 
Him, blessed be He, a dwelling place in the lower realms—it 
therefore includes within itself also the months that follow it. 
Consequently, the twentieth of MarCheshvan, which is the 
Kesser (Crown) of MarCheshvan, includes also the Kesser of the 
months that come after it. 

 

יוָן לְהוֹסִיף, וְישֵׁ כֵּ חדֶֹשׁ שֶׁ וָן שֶׁ הַחדֶֹשׁ הוּא מַרְחֶשְׁ  
רֵךְ לוֹ לַעֲשׂוֹת בָּעוֹלָם לָעֲבוֹדָה הָרִאשׁוֹן ירָה יתְִבָּ דִּ  

חְתּוֹניִם, ים גַּם כּוֹלֵל הוּא הֲרֵי בַּתַּ לְאַחֲרָיו, הֶחֱדָשִׁ שֶׁ  
ילָא, וָן, כ״ף וּמִמֵּ תֶר מַרְחֶשְׁ וָן, הַכֶּ מַרְחֶשְׁ גַּם כּוֹלֵל דְּ  

תֶר ים הַכֶּ הֶחֱדָשִׁ לְאַחֲרָיו דְּ שֶׁ . 

The Kesser of the month of Kislev—which concludes with the 
days of Chanukah, the dedication of the altar and the Beis 
HaMikdash, and the miracle of the oil—is connected also with 
the inner dimension of the Torah, the “oil” of the Torah, which 
was revealed in the teachings of Chassidus in the month of 
Kislev. 

 

תֶר חדֶֹשׁ הַכֶּ סְלֵו, דְּ סִיּוּמוֹ כִּ ימֵי שֶׁ חֲנכַּת חֲנכָּה, בִּ  
חַ זבֵּ שׁ, הַמִּ קְדָּ מֶן, וְנסֵ וְהַמִּ שׁוּר הַשֶּׁ קָּ ניִמִיּוּת עִם גַּם שֶׁ פְּ  
מֶן – הַתּוֹרָה בַּתּוֹרָה" "שֶׁ נִּתְגַלְתָה – שֶׁ בְּתוֹרַת שֶׁ  

סְלֵו בְּחדֶֹשׁ הַחֲסִידוּת כִּ . 

The Kesser of the month of Teves—a month described as “the 
month when the body derives pleasure from the body”—alludes 
to the delight of the upper body, the true Yesh (Being), from the 
lower body, the created yesh (existence). 

 
תֶר חדֶֹשׁ הַכֶּ הַגּוּף ירֶַח – טֵבֵת דְּ הַגּוּף, מִן נהֱֶנהֶ שֶׁ  

רוֹמֵז הַגּוּף הַהֲנאָָה עַל שֶׁ לְמַעְלָה, דְּ י, ישֵׁ שֶׁ הָאֲמִתִּ  
ה, מֵהַגּוּף לְמַטָּ הַנִּבְרָא ישֵׁ שֶׁ . 

And the Kesser of the month of Shevat—whose tenth day is the 
yahrzeit of my revered father-in-law, the Rebbe, may the 
memory of the righteous be a blessing—on which day all his 
deeds, teachings, and Divine service throughout his life are 
revealed, shine, and bring salvation in the midst of the earth. 

 

תֶר חדֶֹשׁ וְהַכֶּ בָט, דְּ ירִי שְׁ הָעֲשִׂ בּוֹ שֶׁ הַהִלּוּלָא יוֹם – שֶׁ  
ל ת שֶׁ כָּל אַדְמוֹ״ר, וְחָמִי מוֹרִי כְּבוֹד־קְדֻשַּׁ יו שֶׁ מַעֲשָׂ  

ר וַעֲבוֹדָתוֹ וְתוֹרָתוֹ ים חַיָּיו ימְֵי כָּל עָבַד אֲשֶׁ מִתְגַּלִּ  
קֶרֶב ישְׁוּעוֹת וּפוֹעֲלִים וּמֵאִירִים הָאָרֶץ בְּ . 

And likewise, the Kesser of all the months that follow, until the 
completion of the “Year of the Tzaddik,” when “establish the 
work of our hands” will be fulfilled—namely, the building of the 
Third Beis HaMikdash by King Moshiach, a king from the 

 

תֶר וְכֵן ים הַכֶּ הֶחֱדָשִׁ לְאַחֲרֵי דְּ ל לְסִיּוּמָהּ עַד זהֶ שֶׁ שֶׁ  
נתַ יק שְׁ דִּ ה – הַצַּ מַעֲשֵׂ ניְןַ כּוֹננְהֵוּ", ידֵָינוּ "בְּ בִּ  

שׁ קְדָּ י בֵּית־הַמִּ לִישִׁ יחַ, מֶלֶךְ עַל־ידְֵי הַשְּׁ שִׁ מֶלֶךְ הַמָּ  
ית וִד, מִבֵּ זָּכָה דָּ כֶתֶר שֶׁ עוֹלָם עַד וּלְבָניָו לוֹ מַלְכוּת בְּ . 
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House of David, who merited the Kesser Malchus (Crown of 
Kingship) for himself and his descendants forever. 
He will build the Beis HaMikdash immediately and literally, in 
Chai MarCheshvan (before the 20th of MarCheshvan), since 
already the prophecy has been fulfilled: “They will seek Hashem 
their G-d and David their king,” as we say in the Kiddush 
Levana of the month of MarCheshvan—adding the word 
“Amen,” signifying its fulfillment in actual reality. 

 

בּוֹנהֶ שׁ שֶׁ קְדָּ כֶף הַמִּ שׁ, וּמִיָּד תֵּ חַ״י מַמָּ וָן בְּ )לִפְניֵ מַרְחֶשְׁ  
וָן(, כ״ף יוָן מַרְחֶשְׁ בָר כִּ כְּ כָּתוּב מַה נתְִקַיֵּם שֶׁ שֶּׁ  

וִד וְאֵת אֱלֹקֵיהֶם ה' אֶת "וּבִקְשׁוּ פִי מַלְכָּם" דָּ )כְּ  
אָמַרְנוּ קִדּוּשׁ שֶׁ חדֶֹשׁ לְבָנהָ בִּ וָן, דְּ וּבְתוֹסֶפֶת מַרְחֶשְׁ  
מוֹרָה – "אָמֵן" יּוּם עַל שֶׁ שׁ בְּפעַֹל הַקִּ מַמָּ ). 

 (יד)
And furthermore—and this is the essential point: In addition to 
what was explained above (section 11), that the existence of 
Moshiach is present in the spark of Moshiach, the level of 
Yechidah, within every individual Jew—there also exists the 
being of Moshiach in the literal sense, the general Yechidah. 

 

ר: וְהוּא וְעוֹד, לְעֵיל הַמְבאָֹר עַל נוֹסָף הָעִקָּ  
ייָמֶת )סְעִיף־י״א( קְּ ל מְצִיאוּתוֹ שֶׁ יחַ שֶׁ ניִצוֹץ מָשִׁ בְּ  

יחַ בְחִינתַ – מָשִׁ כָל־אֶחָד הַיחְִידָה בְּ בְּ רָאֵל וְאֶחָד שֶׁ מִיִּשְׂ  
ל מְצִיאוּתוֹ גַּם קְייָמֶת – יחַ שֶׁ יחְִידָה – כִּפְשׁוּטוֹ מָשִׁ  

לָלִית  .הַכְּ
As is known, that in every generation, there is born one person 
from the seed of Yehudah who is fit to be Moshiach for 
Israel—someone who, by his own righteousness, is worthy to be 
the redeemer; and when the appointed time arrives, the Holy 
One, blessed be He, will reveal Himself to him and send him. 

 

יָּדוּעַ כָל כַּ בְּ הוּא יהְוּדָה מִזרֶַע אֶחָד נוֹלָד וָדוֹר דּוֹר שֶׁ שֶׁ  
יחַ לִהְיוֹת רָאוּי רָאֵל, מָשִׁ דְקָתוֹ הָרָאוּי אֶחָד לְישְׂ מִצִּ  

יַּגִּיעַ גּוֹאֵל, לִהְיוֹת ם אֵלָיו יגָּלֶה הַזְּמַן וּלְכְשֶׁ רַךְ הַשֵּׁ יתְִבָּ  
לָחוֹ כו וְישְׁ '. 

And if not for the interference of undesirable elements—matters 
that obstruct and delay—the revelation would have already 
occurred and he would have come in actuality. 

 
י עִניְנָיִם מִתְעָרְבִים הָיוּ לֹא וְאִלּוּ לְתִּ רְצוּייִם בִּ  

בִים הַמּוֹנעְִים שׁ בְּפעַֹל וּבָא מִתְגַּלֶּה הָיהָ כוּ', וּמְעַכְּ מַמָּ . 

And according to the announcement of my revered father-in-law, 
the Rebbe, leader of our generation—who is the Moshiach of 
our generation—that all aspects of the service have already been 
completed and fulfilled, and everything stands ready for the 
acceptance of Moshiach Tzidkeinu, it follows that in our days 
(as mentioned above in section 13) all the obstacles and delays 
have already been nullified. 

 

י ת הוֹדָעַת וְעַל־פִּ אַדְמוֹ"ר וְחָמִי מוֹרִי כְּבוֹד־קְדֻשַּׁ  
יא יחַ דּוֹרֵנוּ, נשִׂ בְּדוֹרֵנוּ, מָשִׁ בָר שֶׁ כְּ יְּמוּ שֶׁ לְמוּ נסְִתַּ וְנשְׁ  

לַת מוּכָניִם וְעוֹמְדִים הָעֲבוֹדָה עִניְנָיֵ כָּל ניֵ לְקַבָּ יחַ פְּ מָשִׁ  
ימֵָינוּ הֲרֵי – צִדְקֵנוּ טְלוּ אֵלֶּה בְּ הַמְניִעוֹת כָּל נתְִבַּ  

כוּ וְהָעִכּוּבִים '. 

Therefore, there now exists not only the existence of Moshiach, 
but also his revelation; and all that remains is to receive 
Moshiach Tzidkeinu in actual reality! 

 
ן, וְכֵיוָן כֵּ נהָּ שֶׁ יחַ, הַמְצִיאוּת רַק לֹא – ישְׁ מָשִׁ אֶלָּא דְּ  

יחַ, הַהִתְגַּלּוּת גַּם מָשִׁ ו דְּ ניֵ לְקַבֵּל רַק צְרִיכִים וְעַכְשָׁ פְּ  
יחַ שׁ בְּפעַֹל צִדְקֵנוּ מָשִׁ מַמָּ ! 
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In the tone of this week’s Torah portion: we must simply receive 
the revelation of “Vayeira Eilav Hashem”—both in relation to 
the Jewish people (“to him”) and in relation to the entire world 
(“Chai MarCheshvan”)—in actual physical reality, in the world 
of Asiyah. 

 

ת וּבְטַגְנוֹן פָרָשַׁ בוּעַ דְּ רִיכִים – הַשָּׁ צְּ לְקַבֵּל רַק שֶׁ  
"וַיֵּרָא הַהִתְגַּלּוּת נוֹגֵעַ הֵן ה'", אֵלָיו דְּ רָאֵל בְּ לִבְניֵ־ישְׂ  
נוֹגֵעַ וְהֵן )"אֵלָיו"(, וָן"(, )"חַ״י הָעוֹלָם לְכָל בְּ מַרְחֶשְׁ  

שׁ, בְּפעַֹל יָּה בְּעוֹלָם מַמָּ מִי הָעֲשִׂ הַגַּשְׁ . 

As we say: “And every creation shall know that You have made 
it”—meaning that in every thing in the world, it will be 
recognized that “You have made it,” until the future time when 
“the stone shall cry out from the wall,” and how much more so 
regarding the Jewish people who proclaim and cry out: “Behold, 
this is our G-d!” 

 

אוֹמְרִים כְּמוֹ עוּל כָּל "וְידֵַע שֶׁ י פָּ ה כִּ פְעַלְתּוֹ", אַתָּ  
כָל בְּ בָר שֶׁ בָּעוֹלָם דָּ ה נכָּר יהְִיהֶ שֶׁ אַתָּ וְעַד פְעַלְתּוֹ, שֶׁ  

עָתִיד לְּ אָנהָ לָבוֹא שֶׁ "אָבֶן בַּדּוֹמֵם וְגַם כו', צוֹוַחַת תְּ  
יר זעְָק", מִקִּ ה אַחַת וְעַל תִּ ה כַּמָּ נוֹגֵעַ וְכַמָּ בְּ  

רָאֵל מַכְרִיזיִם לִבְניֵ־ישְׂ זהֶ אֱלֹקֵינוּ "הִנֵּה וְצוֹעֲקִים שֶׁ ". 

Consequently, it is understood that all matters and all activities 
must be permeated with the theme of Moshiach and 
Redemption—including one’s eating and drinking—yearning for 
the feast of the Leviathan, the Wild Ox, and the preserved wine. 

 
ן, וְכֵיוָן כֵּ כָּל מוּבָן, שֶׁ עֻלוֹת וְכָל הָעִניְנָיִם שֶׁ חֲדוּרִים הַפְּ  

עִניְנָיֵ יחַ בְּ אֲכִילָתוֹ גַּם כוֹלֵל וּגְאֻלָּה, מָשִׁ תִיָּתוֹ, בַּ וּשְׁ  
תּוֹקֵק שְׁ מִּ עוּדָה שֶׁ לִוְיתָָן לַסְּ ר וְייַןִ הַבָּר וְשׁוֹר דְּ מָּ שֻׁ הַמְּ . 

To the extent that even after eating, he remains hungry for the 
feast of Leviathan, the Wild Ox, and the preserved wine; and 
therefore, he argues before the Holy One, blessed be He, that he 
cannot fully fulfill the commandment of “you shall eat, be 
satisfied, and bless” until Hashem seats us at His table for the 
feast of the future. 

 

דֵי עַד גַּם כָךְ כְּ עוּדָה לְאַחֲרֵי שֶׁ אָר הַסְּ עוּדָה רָעֵב נשְׁ לַסְּ  
לִוְיתָָן ר, וְייַןִ הַבָּר וְשׁוֹר דְּ מָּ שֻׁ ילָא הַמְּ לִפְניֵ טוֹעֵן וּמִמֵּ  

דוֹשׁ־בָּרוּךְ־הוּא אֵינוֹ הַקָּ צְוָה לְקַיֵּם יכָוֹל שֶׁ הַמִּ  
"וְאָכַלְתָּ בָעְתָּ דִּ " וְשָׂ תָהּ וּבֵרַכְתָּ עַד לַאֲמִתָּ  

דוֹשׁ־בָּרוּךְ־הוּא הַקָּ יבֵנוּ שֶׁ לְחָנוֹ עַל יוֹשִׁ לְסְעוּדָה שֻׁ  
לֶעָתִיד לָבוֹא דְּ . 

And immediately, the Holy One, blessed be He, fulfills his 
request—through the meal of Shabbos Kodesh (particularly the 
third meal, connected with the Third Redemption and the Third 
Beis HaMikdash), in the portion of Vayeira. 

 

דוֹשׁ־בָּרוּךְ־הוּא מְמַלֵּא וּמִיָּד וּתֵכֶף תוֹ הַקָּ שָׁ – בַּקָּ  
עוּדָה יוֹם בַּסְּ בָּת דְּ ית סְעוּדָה וּבִפְרָט קדֶֹשׁ, הַשַּׁ לִישִׁ שְׁ  
שׁוּרָה ית גְּאֻלָּה עִם הַקְּ לִישִׁ שׁ הַשְּׁ קְדָּ י וּבֵית־הַמִּ לִישִׁ הַשְּׁ  

ת – רָשַׁ וַיֵּרָא פָּ . 

As our Sages explained on the verse (in Parshas Vayeira) “And 
the child grew and was weaned”—in the future, the Holy One, 
blessed be He, will make a feast for the righteous on the day that 
He completes His kindness to the descendants of Yitzchak. After 
they eat and drink… 

 

ת דְרָשַׁ כְתִיב מַהִי לִבְרָכָה זכְִרוֹנםָ חֲכָמֵינוּ כִּ ת דִּ פָרָשַׁ )בְּ  
ל וַיֵּרָא( עָתִיד – וַיִּגָּמַל" הַיֶּלֶד "וַיִּגְדַּ  

דוֹשׁ־בָּרוּךְ־הוּא יקִים סְעוּדָה לַעֲשׂוֹת הַקָּ דִּ יוֹם לַצַּ בְּ  
יִּגְמַל ל לְזרְַעוֹ חַסְדּוֹ שֶׁ אוֹכְלִין לְאַחַר יצְִחָק, שֶׁ שֶׁ  

 ...וְשׁוֹתִין
Hashem will say to David: “Take the cup of blessing and bless.” 
And he will answer: “I shall bless, for it is fitting for me to 
bless,” as it is written: “I shall lift the cup of salvations, and call 
upon the Name of Hashem.” 

 
דוֹשׁ־בָּרוּךְ־הוּא לוֹ אוֹמֵר ל כּוֹס טוֹל לְדָוִד: הַקָּ שֶׁ  
רָכָה לְבָרֵךְ, נאָָה וְלִי אֲבָרֵךְ, אֲניִ לָהֶם: אוֹמֵר וּבָרֵךְ. בְּ  

נֶּאֱמַר א ישְׁוּעוֹת "כּוֹס שֶׁ ם אֶשָּׂ אֶקְרָא ה' וּבְשֵׁ ". 
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And the main point: that all this should be revealed and manifest 
in actual reality—to the point that one will literally point with 
his finger and say: “This—behold, this—is the King Moshiach 
coming!” 

 
ר כָּל – וְהָעִקָּ גָלוּי יהְִיהֶ זהֶ שֶׁ שׁ, וּבְפעַֹל בְּ מַרְאֶה מַמָּ  

אֶצְבָּעוֹ לֶךְ זהֶ הִנֵּה – "זהֶ וְאוֹמֵר בְּ יחַ( )הַמֶּ שִׁ בָּא הַמָּ "! 

And behold—my revered father-in-law, the Rebbe, leader of our 
generation—“awake and sing, dwellers of the dust!”—and 
behold, “This is our G-d… this is Hashem, we have hoped for 
Him; we shall rejoice and be glad in His salvation.” A complete 
and revealed joy of the true and complete Redemption—when 
we will bless over it: “Blessed are You… Who has given us life, 
sustained us, and enabled us to reach this time.” 

 

ת כְּבוֹד וְהִנֵּה יא אַדְמוֹ"ר וְחָמִי מוֹרִי קְדֻשַּׁ – דּוֹרֵנוּ נשִׂ  
שֹׁכְניֵ וְרַנְּנוּ "הָקִיצוּ ה' זהֶ זהֶ, "אֱלֹקֵינוּ וְהִנֵּה – עָפָר"   

מְחָה נגִָילָה לוֹ; קִוִּינוּ מְחַת – בִּישׁוּעָתוֹ" וְנשְׂ הַגְּאֻלָּה שִׂ  
ית לֵמָה הָאֲמִתִּ גָלוּי וְהַשְּׁ שׁ, וּבְפעַֹל בְּ אָז מַמָּ מְבָרְכִים שֶׁ  
הֶחֱינָוּ עָלֶיהָ הַזֶּה לַזְּמַן וְהִגִּיעָנוּ וְקִיְּמָנוּ "שֶׁ ". 

[NOTE Summary​
The Maamer opens by explaining the connection between Parshas Vayeira and Chai MarCheshvan. “Vayeira 
Eilav Hashem”—Hashem appeared to Avraham—represents the revelation of Divine Presence in the physical 
world. Chai MarCheshvan, the eighteenth day, corresponds to the revelation of chai—life—within the most 
material realm. The Rebbe teaches that the purpose of Avraham’s revelation was not a private experience but a 
global one: to bring holiness into the mundane, to make even “the plains of Mamre”—symbol of rebellion and 
resistance—into a place of Divine revelation. 

This sets the tone for the Avodah of every Jew. The Mezuzah, discussed later in the Maamer, is the paradigm 
for transforming the home into a sanctuary. Fixed on the doorpost, at the border between inside and outside, it 
extends holiness outward. When a person walks through that door imbued with the consciousness of Hashem’s 
unity written in the Mezuzah, he brings that awareness into the world. The Rebbe emphasizes that through this 
work—making one’s surroundings “Eretz Yisrael,” a place where G-dliness is revealed—we prepare the world 
to become a complete “dwelling for the Divine.” 

From here, the Maamer transitions into the unique role of MarCheshvan. Though it has no Yom Tov, it is 
destined to host the ultimate sanctity—the dedication of the future Beis HaMikdash. Therefore, the Rebbe 
explains, MarCheshvan contains within it the Kesser, the crown of all subsequent months. The twentieth of 
MarCheshvan (Kaf MarCheshvan) encapsulates the potential of every festival yet to come, culminating in the 
revelation of the Third Beis HaMikdash. 

In this way, MarCheshvan becomes not a month of absence but of mission—the descent of holiness into daily 
life. From MarCheshvan flow the spiritual energies of Kislev, the month of light and Chassidus; of Teves, the 
month when the body receives pleasure from the body, symbolizing the delight of the Divine in the physical; 
and of Shevat, the month of the Rebbe Rayatz’s histalkus, whose work continues to radiate salvations across 
the earth. Each crown connects ultimately to the crown of Redemption itself. 
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Then comes the central declaration: the Rebbe reveals that all spiritual preparations for the Geulah are 
complete. The world has been refined. The barriers that delayed the revelation of Moshiach have been 
removed. Not only does the metzius—the existence—of Moshiach already stand in the world, but also his 
hisgalus, his revelation, is already present. What remains is only to receive Moshiach Tzidkeinu bepoel 
mamash, in physical reality. 

In the Rebbe’s words, this is the call of “Vayeira Eilav Hashem”—that Hashem must be revealed not only in 
the souls of Israel but in the tangible, material plane. As the verse declares, “And every creation shall know that 
You have made it.” Even the inanimate stone will cry out, and all humanity will proclaim, “Behold, this is our 
G-d.” 

Thus, the Maamer reaches its climax with an unprecedented expression of immediacy. The Rebbe connects this 
to the future Seudas HaTzaddikim—the feast of the Leviathan, the Wild Ox, and the preserved wine—where all 
the righteous will participate in the ultimate completion of Hashem’s kindness to the descendants of Yitzchak. 
The believer already hungers for that feast, to the point that his current blessings feel incomplete until Hashem 
seats us at His own table in the time of Moshiach. 

The Rebbe concludes: this is not a distant hope but a living moment. One must point with his finger and say, 
“Behold—this is the King Moshiach coming.” The Rebbe declares that his father-in-law, the Rebbe Rayatz, 
“the Nasi of our generation,” stands ready to be revealed once again, and the world will proclaim, “Behold our 
G-d… we have awaited Him.” At that moment, the blessing “Shehechiyanu v’kiyemanu v’higianu lazman 
hazeh” will be said over the revelation of the true and complete Redemption—openly and in actual reality. 

Practical Takeaway​
The Maamer demands action: to receive Moshiach by living in a state of Geulah now. This means infusing 
every area of life—home, work, relationships—with the consciousness of Hashem’s unity. Just as the Mezuzah 
extends holiness beyond the home, every Jew must extend holiness beyond spiritual confines, into the street 
and marketplace.​
 To live in the era of Geulah is to act as though the world is already a dwelling place for the Divine—to see in 
every experience an opportunity for revelation. Each act of kindness, each word of Torah, and each prayer 
brings the hidden Divine into the open. The Rebbe teaches that the world’s readiness is complete; now the work 
is kabbalas pnei Moshiach, personally and collectively—through joy, through faith, and through revealing the 
inner “Yechidah” of the soul. 

Chassidic Story​
In Kislev 5751, a few months before this Maamer, the Rebbe delivered a sichah declaring that “Moshiach is 
already among us—now we must open our eyes to see him.” One of the elder Chassidim, deeply shaken, 
approached the Rebbe after davening and said, “Rebbe, what can we do to see Moshiach?” The Rebbe 
answered softly, “Open your eyes.”​
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 That night, the Chassid repeated these words in his farbrengen, weeping as he told the crowd: “The Rebbe 
didn’t tell us to wait. He told us to open our eyes. The light is already shining; we must uncover our vision.”​
 This story encapsulates the spirit of the Maamer. The revelation of Moshiach is not future—it is now. The task 
is to perceive the Divine that already stands before us.​
​
TPX (Therapeutic-Psychological Integration)​
At its heart, this Maamer teaches the psychology of revelation. Moshiach is not only a cosmic redeemer but the 
awakening of the Yechidah, the innermost spark of the self. Every soul carries a “Moshiach-point,” the 
potential to manifest Divine consciousness in matter. When the Rebbe declares that “all preparations are 
complete,” it means the world—and the self—has matured to the point where resistance has no true hold. 

From a psychological perspective, this reflects the process of integration after long exile trauma. The soul has 
spent generations splitting between sacred and mundane, between spiritual identity and worldly life. The 
Maamer calls for their union—the end of exile is the end of inner fragmentation. To “receive Moshiach” is to 
permit your deepest self to be visible, to allow the transcendent to be embodied. 

In therapy, this parallels the moment a person realizes healing is not about becoming new but about revealing 
what already is. The Rebbe’s message is profoundly therapeutic: all the avodah, all the effort, has been done; 
the world and the self are ready. The only work left is acceptance—to open the heart and see. 

Story​
A young man once confided to a mentor that after years of spiritual work, he still felt distant from redemption. 
The mentor replied, “You are standing in daylight with your eyes closed, complaining it is dark.” The young 
man asked, “So what should I do?” The mentor smiled: “Just open your eyes. The light was never gone.”​
 So too with the Maamer. The Rebbe’s words are not metaphor—they are instruction. The Geulah is not 
postponed; it is present, waiting for the collective and individual awakening that says, “Behold—this is our 
G-d.” 

END NOTE] 

 

 

Powered By: ChassidusNow.com 
24 

http://chassidusnow.com/donate
http://chassidusnow.com

