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In the Piyyut after Megillat Esther, '""Shoshanat Yaakov
rejoiced and was glad when they saw together the Techelet of
Mordechai." And it is difficult—why was Techelet singled
out from the rest? After all, Mordechai went out in royal
garments of Techelet and white, and a great golden crown,
etc. (Esther 8:15).

Furthermore, was "Techelet of Mordechai" referring to royal
garments? Rather, Rabbi Meir of Premishlan explained that
when the entire multitude in the street looked at Mordechai
riding on the horse and clothed in royal garments, there was a
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dispute between the common people and the Jews. Some said
that Haman was riding the horse, and others said that it was
Mordechai.

The Jews brought strong proof, and they rejoiced greatly when
he came closer, and they saw the "Techelet of
Mordechai"—specifically, his Tzitzit. Then, "Shoshanat Yaakov
rejoiced and was glad," for they knew with certainty that it was
Mordechai.
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[NOTE Summary

Rabbi Meir of Premishlan explains a puzzling line in the post-Megillah Piyyut: "Shoshanat Yaakov rejoiced...
when they saw together the Techelet of Mordechai.” Why does the poem highlight only the 7echelet (blue)
when Mordechai was wearing full royal garments? He reveals that during Mordechai's royal procession, a
dispute broke out in the crowd—some claimed it was Haman parading, others insisted it was Mordechai. The
decisive proof came when the Jews glimpsed the Techelet—not the royal robes, but the 7zitzit of Mordechai, his
distinct Jewish identity. This 7echelet confirmed beyond doubt that the rider was truly Mordechai, leading to
their elated rejoicing.

Practical Takeaway

In moments of confusion and uncertainty, the sign of Jewish fidelity—the mitzvah observance, like
Tzitzit—becomes the clearest marker of truth. Royal garments may deceive, but the eternal signs of Torah
allegiance cut through the fog. One's commitment to mitzvos, even when disguised in worldly garments, is the
most authentic proof of who they really are.

Chassidic Story

Rabbi Meir of Premishlan, known for his divine vision and uncanny perception, once pointed out a man in
the marketplace dressed as a soldier and whispered, “That one—he has not forgotten his Techelet.”” When asked
what he meant, he explained, “Though he appears fully immersed in the secular world, his 7zitzit are still on
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beneath the uniform. You’ll see.” Indeed, days later, the man returned in civilian clothes, tearfully revealing he
had clung to his 7Zzitzit throughout his years in the army, hidden but never removed. END NOTE]

"For Mordechai the Jew was second to King Achashverosh,
great among the Jews, and accepted by most of his
brethren" (Esther 10:3). And the Sages expounded (Megillah
16b): "'By most of his brethren'—but not all his brethren,
for part of the Sanhedrin distanced themselves from him."

I heard from my teacher and master, Rabbi Meir of Premishlan,
an interpretation: that the phrase "Mordechai the Jew was
second (Mishneh)" has two meanings. One is from the term
"Mishneh" as in "the chariot of the second-in-command"
(Genesis 41:43), referring to his position as second to King
Achashverosh.

And "great among the Jews" refers to his status as one close to
royalty, with all affairs of the kingdom decided through him.
And yet, he was also "great among the Jews" in the sense that he
was the foremost among the Sanhedrin.

Despite being close to the monarchy, he did not, God forbid, fall
from his spiritual level, and he remained "great among the
Jews."

"Accepted by most of his brethren" can be understood from the
term "Rav and ruler," meaning that only the great ones among
them understood that despite his proximity to the monarchy and
his handling of all state affairs, and his fluency in all languages,
he remained the foremost of the Sanhedrin.

"But not all his brethren"—because the common people
assumed that since he was close to the monarchy, he must have,
God forbid, fallen from his spiritual level. Therefore, he was
accepted only by "most of his brethren," meaning the great ones
among them.
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[FOOT NOTE: “It is further stated in his name: 'For Mordechai the Jew was second to the king... and great
among the Jews.' He said, may his memory be a blessing, that the lesser members of the Sanhedrin did not

understand that this was a great virtue—to save Jewish lives. Mordechai risked his own life and refrained from
studying as before; instead, he drew close to the king for the sake of saving Israel. Therefore, some of the
Sanhedrin distanced themselves from him, arguing that since he was close to the monarchy, he could no longer

engage in Torah study and divine service as before.
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But the great members of the Sanhedrin understood that this was an even greater virtue. This is the meaning of
'For Mordechai the Jew was second'—he embodied two aspects: 'to King Achashverosh' and yet 'great among
the Jews.' The great ones of the Sanhedrin recognized that this was even greater than if he had studied Torah
day and night. Therefore, 'and accepted by most of his brethren' refers to the great ones. But the lesser members
of the Sanhedrin did not comprehend this, which is why the Gemara expounds: 'but not all his brethren.'
However, in truth, it is a tremendously lofty level to sacrifice oneself completely, in every way, for the sake of
the collective Jewish people.” END FN]

[NOTE Summary

Rabbi Meir of Premishlan offers a layered interpretation of the verse: "For Mordechai the Jew was second to
King Achashverosh, great among the Jews, and accepted by most of his brethren" (Esther 10:3). The word
"Mishneh" (second) is understood not only as a political title—second to the king—but also to mean that
Mordechai lived a double identity: a royal figure in the palace, yet simultaneously the foremost sage in the
Sanhedrin. His greatness among the Jews was not just political influence but spiritual excellence, guiding
halachic decisions even while navigating royal affairs. However, not everyone saw this duality. The “great
ones” recognized his unwavering sanctity, but the common people suspected his proximity to power had
spiritually compromised him. Thus, he was accepted by “most” of his brethren—those spiritually discerning
enough to see that his elevation in the secular world had not dulled his holiness.

Practical Takeaway
Being involved in worldly matters—government, leadership, or influence—does not inherently compromise
spiritual integrity. One can be immersed in royal chambers and still remain a tzaddik of the Sanhedrin. But it

requires inner strength and clarity. Don't judge spiritual depth by outward involvement; true greatness may be
hidden beneath royal robes.

Chassidic Story

Rabbi Meir of Premishlan was once approached by a wealthy Jewish official who served in the court of a
non-Jewish governor. The man was torn: “Have I sold my soul?”” Rabbi Meir replied, “Mordechai sat at the
king’s gate and never lost himself. Not because of where he sat, but because of Who sat within him.” The man
wept. Rabbi Meir continued, “So long as you remember Who you serve, no throne in the world can sway you.”
That official went on to discreetly support hidden Torah schools in the region—royal on the outside, righteous
on the inside. (Source: Sippurei Tzaddikim, Premishlan section) END NOTE]

The holy Rabbi Meir of Premishlan, of blessed memory, ,0''7 INDLRER DIND 927 WiTRT 277 T8N
said: Behold, Saul sinned by not killing Agag and having L1028 D) 2R DR A0 XY 3 Ron PIRY 73m
mercy on him. Because of his mercy, Haman was born and ORGP %7 T 7291 innna).

caused suffering to Israel.
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Esther, the granddaughter of Saul, had the task of rectifying her
ancestor’s sin—to save Israel and destroy the enemy who
tormented them.

Furthermore, the Sages (Zohar III, 276) said that Esther would
send forth a spirit in her place, resembling her, when she was to
be with the king.

This is what Mordechai told Esther: Even though you usually
send a substitute, “Do not think in your soul”—do not send
only a likeness of yourself.

"For if you remain silent at this time, relief and deliverance will
arise for the Jews from another place"—another angelic force
will bring salvation. But "you and your father’s house",
meaning Saul, your ancestor, who delayed in dealing with this
matter, will be lost.

Until here are his words, and they are the words of the wise.

[NOTE Summary
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Rabbi Meir of Premishlan illuminates the deeper message behind Mordechai’s rebuke to Esther: “Do not think
in your soul to escape in the kings house...” (Esther 4:13—14). He explains that Esther, as the descendant of
King Saul, bore the responsibility to rectify his failure—Saul’s misplaced mercy on Agag, which allowed
Haman to be born. Esther’s confrontation with Haman thus became a spiritual correction of that original sin.
Additionally, the Zohar teaches that Esther often avoided physical defilement by sending a spiritual
substitute—a likeness of herself—to Achashverosh. But now, Mordechai urged her: “Do not think in your
soul”—don’t rely on a substitute this time. The danger is real, the mission is yours. If she remained passive,
Hashem would send salvation through other means—but she and her ancestral merit would be lost. In other
words, if she failed to act, she would forfeit the very opportunity to repair her royal lineage.

Practical Takeaway

There are moments in life when only you can act. Delegation, delay, or detachment may have worked in the
past, but certain missions are tailor-made for your soul. Avoidance is not humility—it may be evasion. When
destiny calls, especially to correct ancestral or personal failings, you must step forward. No substitute can do
what only you were born to fix.

Chassidic Story
One Purim, Rabbi Meir of Premishlan saw a man avoiding the reading of the Megillah, claiming, “Others will
fulfill it on my behalf.” Rabbi Meir gently rebuked him: “There are mitzvos others can do for you, and there

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

7"02
Rabbi Meir of Premishlan
Divrie Meir
Purim

are those Hashem wrote your name on. Esther almost sent someone else. What would have happened if she
had?” The man trembled, ran back into the shul, and stood with tears in his eyes for the reading. “That,” said
Rabbi Meir later, “was his day to rise like Esther.” END NOTE]
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