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Introduction​
This discourse, attributed to Rabbi Elimelech of Lizhensk (1717–1787), a foundational figure in Polish 

Chassidism and author of Noam Elimelech, explores a deeply paradoxical truth in Divine providence: that evil 
and wickedness themselves play a role in revealing the greatness of the righteous. Rabbi Elimelech was a 

disciple of the Maggid of Mezritch and teacher to many great Chassidic leaders. In his teachings, he 
emphasized the hidden workings of Divine mercy and the elevation of all aspects of life—even apparent 
darkness—for the sake of the tzaddik’s mission. This discourse reflects that vision with sharp theological 

insight, drawing from Bereishis and Yeshayahu to illuminate why evil exists in a world created by a benevolent 
G-d. 

And “ ח קרַֹח וַיִּקַּ ” is translated as “and he separated” (יג  .(וְאֶתְפַלֵּ
This can be explained by first interpreting the verse: “Let there be 
a firmament in the midst of the waters” (Bereishis 1:6). Behold, 
one must understand why the Holy One, blessed be He, created a 
world in which there are both righteous and wicked people. For 
surely Hashem has no desire for the wicked. However, since 
“there is no righteous man on earth who does only good and never 
sins” (Koheles 7:20), and in order that there not be, Heaven 
forbid, any accusation against the righteous — for the tzaddik 
must rectify the worlds, which is a work of subtlety and 
spirituality — therefore, through the wicked, the righteousness of 
the tzaddik becomes evident and visible. 

יג" תַּרְגּוּמוֹ קרח" וְ"ויקח ים לִי נרְִאֶה ."וְאֶתְפַלֵּ הַקְדִּ בְּ  
יםִ" בְּתוֹךְ רָקִיעַ "יהְִי פָּסוּק לְפָרֵשׁ הִנֵּה כו', הַמַּ ישֵׁ דְּ  

רָא עַל לְהָבִין בָּ בָ"ה שֶׁ יְּהוּ בָּעוֹלָם הַקָּ יקִים שֶׁ עִים, צַדִּ וּרְשָׁ  
"י חֵפֶץ אֵין וְהֲלֹא עִים, הַשֵּׁ רְשָׁ "אֵין מִחְמַת אֲבָל בָּ יק שֶׁ צַדִּ  

לֹּא וּלְמַעַן כו'" בָּאָרֶץ יק, עַל קִטְרוּג חַ"ו יהְִיהֶ שֶׁ דִּ י הַצַּ כִּ  
יק דִּ ן צָרִיךְ הַצַּ זֶּה הָעוֹלָמוֹת לְתַקֵּ ה הוּא שֶׁ קּוּת מַעֲשֶׂ דַּ  
עִים וְעַל־ידְֵי וְרוּחָניִּוּת, יק, צִדְקַת וְנרְִאֶה נכָּר הָרְשָׁ דִּ הַצַּ  

אָמַר כְּמוֹ לֹמהֹ שֶׁ לֶךְ שְׁ לוֹם עָלָיו הַמֶּ י הַשָּׁ ן כו' תְרוֹן "כִּ כֵּ  
סִיל" מִן הֶחָכָם תְרוֹן ים וּפֵירְשׁוּ הַכְּ פָרְשִׁ כְּמוֹ הַמְּ  
עַל־ידְֵי ךְ שֶׁ ן הָאוֹר מַעֲלַת נכֶּרֶת חשֶׁ סִיל עַל־ידְֵי כֵּ הַכְּ  

רֶת רוֹן מַעֲלַת נכֶּ חָכְמָתוֹ, הֶחָכָם תְּ הַמְקַטְרֵג וּבִרְאוֹת בְּ  
עַת עִים רִשְׁ יק צִדְקַת נגֶֶד הָרְשָׁ דִּ חַר הַצַּ בָּ חַיִּים שֶׁ בַּ  
בְחִירָתוֹ נָּתַן בִּ "י לוֹ שֶׁ ם אָז הַשֵּׁ יו נסְִתַּ עוֹד מִלְקַטְרֵג פִּ  

 .עָלָיו

And this is the explanation of the verse “Let there be a firmament 
in the midst of the waters”: that the tzaddik, who is called a 
“firmament” (ַרָקִיע) because of his subtlety and spirituality — as 
in the phrase “and they hammered out sheets of gold” (Shemos 
39:3), which implies refinement — should have the power to 
rectify through the holy Torah, which is called “water.” “And it 
shall separate between water and water” — that is, it was 
necessary that there be a separation between the higher waters 
and the lower waters, meaning that there be a righteous person, 
and that man also be given free choice to do the opposite, Heaven 
forbid. 

ירוּשׁ וְזהֶוּ יםִ", בְּתוֹךְ רָקִיעַ "יהְִי הַפָּסוּק פֵּ ר"ל הַמַּ  
יק דִּ נִּקְרָא הַצַּ ם שֶׁ ם עַל "רָקִיעַ" בְּשֵׁ קּוּת שֵׁ הַדַּ  

חֵי "וַיִּרְקְעוּ מִלְּשׁוֹן וְהָרוּחָניִּוּת יְּהֵא הַזָּהָב", פַּ כֹּחַ לוֹ שֶׁ   
ן ה הַתּוֹרָה עַל־ידְֵי לְתַקֵּ דוֹשָׁ "וִיהִי "מַיםִ". הַנִּקְרֵאת הַקְּ  

יל ין מַבְדִּ ן עַל כְּלוֹמַר לָמָיםִ" מַיםִ בֵּ לִהְיוֹת הוּכְרַח כֵּ  
ל ין הֶבְדֵּ יְּהֵא וְהַייְנוּ לָמָיםִ, מַיםִ בֵּ יק, שֶׁ נהָ וְגַם צַדִּ נתְּ  

חַ"ו לְהֵיפֶךְ לָאָדָם וּבְחִירָה רְשׁוּת . 
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And even he — meaning the wicked person — also has a share in 
the Torah, as our Sages said: “The empty ones among you are full 
of mitzvot like a pomegranate.” And when the accuser sees the 
distinction between the righteous and the wicked, he can no 
longer bring accusations against the tzaddik, and the tzaddik is 
able to fulfill his mission as mentioned above. 

אָמְרוּ כְּמוֹ בַּתּוֹרָה חֵלֶק לוֹ ישֵׁ הוּא גַּם וְאַף "רֵיקָניִן שֶׁ  
בָּךְ ל הַמְקַטְרֵג וּבִרְאוֹת כו'", מְלֵאִים שֶׁ ין הֶבְדֵּ בֵּ שֶׁ  

יק דִּ ע הַצַּ יק וְיוּכַל עָלָיו לְקַטְרֵג שׁוּב יכָוֹל אֵין וְהָרָשָׁ דִּ הַצַּ  
עוּלָתוֹ לִפְעלֹ נַּ"ל פְּ כַּ . 

And this is the meaning of the verse: “I have given Egypt as your 
ransom, Cush and Saba in your place” (Yeshayahu 43:3). “Your 
ransom” (ָפְרְך  comes from the word denial and sin, Heaven (כָּ
forbid. That is, if the tzaddik were to stumble slightly in a minor 
sin, Heaven forbid, then in contrast to this Hashem placed wicked 
people in the world — like Egypt and other nations such as Cush 
and Saba — so that there should be no strength for the accuser to 
prosecute the tzaddik. 

ירוּשׁ וְזהֶוּ י הַפָּסוּק פֵּ וּסְבָא כּוּשׁ מִצְרַיםִ כָפְרְךָ "וּנתְַתִּ  
יךָ", חְתֶּ פְרְךָ תַּ פִירָה מִלְּשׁוֹן הוּא כָּ וְהַייְנוּ חַ"ו, וַחֵטְא כְּ  

יק חַ"ו אִם דִּ ל הַצַּ חֵטְא קְצָת נכְִשַׁ נַּ"ל, קַל בַּ ת כַּ זהֶ לְעוּמַּ  
בָ"ה נתַָן עִים, הַקָּ ל כְּמוֹ רְשָׁ אָר מִצְרַיםִ לְמָשָׁ אוּמוֹת וּשְׁ  

דֵי בָּעוֹלָם, וּסְבָא כּוּשׁ עַל־ידְֵי כְּ כֹּחַ יהְִיהֶ לֹא זהֶ שֶׁ   
יק עַל לְקַטְרֵג לַמְקַטְרֵג דִּ הַצַּ . 

Therefore it is written “ָיך חְתֶּ  meaning that — (”in your place“) ”תַּ
they are subjugated under you. For once the mouth of the accuser 
is silenced, automatically all the nations are subdued beneath the 
tzaddik. And this is the meaning of “ קרח ויקח ” — and the Targum 
translates it as “ואתפליג,” meaning he made a division and 
distinction. Through his wickedness, the righteousness of his 
father — who was a great tzaddik — became evident, and 
therefore he is referred to by his father’s name. And this is 
sufficient. 

תִיב וְלָכֵן יךָ" כָּ חְתֶּ ירוּשׁוֹ "תַּ פֵּ הֵם שֶׁ ים שֶׁ יךָ, כְּבוּשִׁ חְתֶּ תַּ  
י ם כֵיוָן כִּ נסְִתַּ י שֶׁ ילָא הַמְקַטְרֵג פִּ ים מִמֵּ חַת כְּבוּשִׁ תַּ  

יק דִּ רְגּוּמוֹ קרח" "ויקח וְזהֶוּ הָאוּמוֹת. כָּל הַצַּ תַּ  
יג" הַייְנוּ "וְאֶתְפַלֵּ ה דְּ עָשָׂ ל, חִלּוּקָה שֶׁ עַל־ידְֵי וְהֶבְדֵּ שֶׁ  

עוֹ רָה רִשְׁ הָיהָ אָבִיו צִדְקַת נכְּ יק שֶׁ מְיחֲַסוֹ וְלָכֵךְ גָּדוֹל, צַדִּ  
וְקַל אָבִיו. אַחַר . 
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[NOTE Summary:​
This teaching begins by interpreting the phrase " ח קרַֹח וַיִּקַּ " — “and Korach took” — as “and he separated,” 
based on the Targum. This becomes the gateway to a broader meditation on why G-d created a world with 
both righteous and wicked people. Rabbi Elimelech explains that the tzaddik’s work is spiritual and delicate, 
aiming to refine and elevate the subtle layers of creation. But in order for his righteousness to be fully 
appreciated—by Heaven and by humanity—it must be set in contrast to visible wickedness. 

The discourse brings the analogy of light only being noticeable in darkness, and wisdom being made known 
through the folly of fools. So too, the tzaddik's virtue shines brighter when compared to the sinner’s failings. 
This is not to endorse wickedness, but to recognize its providential role in neutralizing accusations 
(mekatrigim) against the tzaddik in Heaven. Referencing the verse " יםִ בְּתוֹךְ רָקִיעַ יהְִי הַמַּ " (“Let there be a 
firmament in the midst of the waters”), he identifies the tzaddik as the “firmament”—a subtle, refined 
level—working to separate between holy and unholy, using Torah (symbolized by water) to effect repair. To 
allow this repair, a distinction must exist, hence the “waters above and below” symbolize the righteous and the 
wicked. 

Even more strikingly, Rabbi Elimelech interprets the verse from Yeshayahu, “I have given Egypt as your 
ransom,” to mean: even if a tzaddik falters slightly, G-d created great wicked nations so that the accuser’s 
attention is diverted. The tzaddik's small misstep is lost in the sea of broader evil, allowing him to continue his 
mission unimpeded. Korach, through his rebellion, ironically served this very function: his wickedness 
highlighted the righteousness of his father, a great tzaddik. This profound teaching reframes sin not as random 
failure, but as something G-d ultimately uses to advance truth. The tzaddik remains central, but even his 
obstacles become Divine tools.​
​
Practical Takeaway:​
Sometimes, the contrast in our lives—the difficult people, the spiritual darkness, the injustice—serves a 
mysterious but essential function. Don’t be discouraged by what seems to be evil around you. Focus on your 
mission. Know that your sincere efforts, even if imperfect, are seen and protected by Heaven. The existence of 
the wicked, strange as it may seem, can actually reinforce and elevate the righteous path you are walking. 
Keep choosing holiness, even when it stands in stark contrast to the world around you. That very contrast may 
be your greatest shield. 

Chassidic Story:​
Once, a man came to Rabbi Elimelech of Lizhensk crying bitterly. “Rebbe,” he said, “I try to serve G-d, but I 
see such evil in the world. My neighbors cheat, my relatives mock me, and I constantly feel surrounded by 
darkness. How can I continue when wickedness seems to thrive?” 

Rabbi Elimelech placed his hand on the man’s shoulder and said: “Do you see this candle?” He pointed to a 
single flame flickering in a darkened room. “Would you notice it if the sun were shining? The candle’s light is 
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only seen because of the darkness. So too, your honest heart, your mitzvos, your tears—they shine brighter 
precisely because of the shadows around you.” 

Then he added, echoing the theme of the discourse: “And those shadows are not random. They were placed by 
Heaven so that no one could accuse your soul of self-righteousness. Every mockery you endure silences a 
voice in Heaven that would otherwise question your sincerity.” 

(Story adapted from Toldos Adam, a collection of stories about Rabbi Elimelech) END NOTE] 

Or it may be said on " ח יג – קרַֹח וַיִּקַּ וְאֶתְפַלֵּ ," for the creation of 
man and his soul is hewn from beneath the Throne of Glory. 
Therefore, his principal dwelling must be in the supernal worlds 
and to deliver influence from the lower world until the Infinite 
One, blessed be He. But when a person transgresses a sin, Heaven 
forbid, he separates himself from the supernal worlds and they 
have no connection to him at all. And his body and soul remain in 
this lowly world. 

ח יוּמַר אוֹ יג", – קרַֹח "וַיִּקַּ י וְאֶתְפַלֵּ רִיאַת כִּ אָדָם בְּ  
מָתוֹ חַת חָצוּבָה וְנשְׁ א מִתַּ לִהְיוֹת צָרִיךְ לְזהֶ הַכָּבוֹד, כִּסֵּ  

ר ירָתוֹ עִקַּ פָּעוֹת וּלְתֵת עֶלְיוֹניִם בָּעוֹלָמוֹת דִּ מֵעוֹלָם הַשְׁ  
חְתּוֹן אָדָם הוּא, בָּרוּךְ אֵין־סוֹף עַד הַתַּ עֲבֵרָה עוֹבֵר וּכְשֶׁ  

לוֹם, חַס עֶלְיוֹניִם מֵהָעוֹלָמוֹת עַצְמוֹ מַפְרִיד הוּא אָז וְשָׁ  
יָּיכוּת בּוֹ לָהֶם וְאֵין לָל, שַׁ אָר כְּ מָתוֹ גּוּפוֹ וְנשְׁ בָּעוֹלָם וּנשָׁ  

פֵל הַזֶּה הַשָּׁ . 

And this is the Targum “וְאֶתְפַלֵּיג” — meaning he separated himself 
from the worlds. And this is [the explanation of] “Hashem loves 
the gates of Zion…” — for the worlds are gates for a person 
through which he may return via them to the place from which he 
was hewn and to cause his soul to dwell beneath the Throne of 
Glory. 

רְגְּמוּ וְזהֶ יג", תִּ ירוּשׁ "וְאֶתְפַלֵּ הִפְרִיד פֵּ עַצְמוֹ שֶׁ  
עֲרֵי ה' "אהֵֹב וְזהֶוּ מֵהָעוֹלָמוֹת, י כו'", צִיּוֹן שַׁ הָעוֹלָמוֹת כִּ  
עָרִים הֵם יָּחֻז לָאָדָם שְׁ רֶךְ שֶׁ ם דֶּ קוֹם שָׁ חוּצְבוֹ, לַמָּ  

ין כִּ מָתוֹ וּלְהַשְׁ חַת נשְׁ א תַּ הַכָּבוֹד כִּסֵּ . 

And this is [the meaning of] “Hashem loves the gates of Zion” — 
these are the gates distinguished in halachah, and they are the 
worlds into which He places influence and vitality. And when is 
He said to love them? “More than all the dwellings of Yaakov” — 
meaning, when the Jewish people dwell beneath the Throne of 
Glory. 

עֲרֵי ה' "אהֵֹב וְזהֶוּ עָרִים הֵם צִיּוֹן" שַׁ צוּיָּניִן הַשְּׁ הַמְּ  
הֲלָכָה, נוֹתֵן הָעוֹלָמוֹת וְהֵם בַּ הֶם שֶׁ עָה בָּ פָּ וְחַיּוּת, הַשְׁ  

נוֹת "מִכָּל אוֹתָם? אוֹהֵב הוּא וְאֵימָתַי כְּ ירוּשׁ יעֲַקבֹ" מִשְׁ פֵּ  
רָאֵל יִּשְׂ חַת שׁוֹכְניִם כְּשֶׁ א תַּ הַכָּבוֹד כִּסֵּ . 
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[NOTE Summary:​
This teaching explains that the soul of man is hewn from beneath the Throne of Glory and is meant to reside in 
the supernal realms, channeling Divine flow from the lower worlds all the way to the Infinite One. When a 
person sins, however, he severs himself from those upper worlds, and his soul and body remain stuck in this 
lowly realm. This is the meaning of the Targum on “ ח “וְאֶתְפַלֵּיג — קרַֹח” וַיִּקַּ ,” that he separated himself from the 
higher spiritual worlds. 

The worlds are described as “gates” — spiritual channels through which the soul may return to its Divine origin 
beneath the Throne of Glory. Hence the verse: “Hashem loves the gates of Zion” — these are the gates marked 
in halachah, which provide structure and access to higher realms. G-d’s love for these gates is especially 
expressed “more than all the dwellings of Yaakov,” meaning when Israel resides in its rightful place beneath the 
Throne, fulfilling its sacred mission. 

Practical Takeaway:​
Every sin is not just a personal failure but a spiritual disconnect — a self-imposed exile from the soul’s rightful 
place near the Divine. Halachah is not merely legalistic structure; it is the architecture of return. By living 
through the "gates" of halachah, we walk a path that leads the soul back home, restoring its connection to the 
Infinite. Remember that Torah and mitzvos are not only obligations — they are portals. END NOTE] 

Or it may be said on “Hashem loves…” based on the verse 
“How goodly are your tents, O Yaakov…” (Bamidbar 24:5). For 
the level of “Yaakov” is the lower level, and “Yisrael” is the 
higher level. And a tent is a temporary structure, whereas a 
dwelling (mishkan) is a permanent one. And this is [the meaning 
of] “How goodly are your tents, O Yaakov” — meaning: how 
good it is when the multitudes of the people establish fixed times 
for Torah study like a tent, which is a temporary structure. “Your 
dwellings, O Yisrael” — refers to the complete tzaddik, who 
establishes himself permanently in the service of the Creator like a 
fixed dwelling. 

אהָֹלֶיךָ טּבֹוּ "מַה הַפָּסוּק עַל־פִּי כו'" "אהֵֹב יוּמַר אוֹ  
הַתַּחְתּוֹנהָ מַדְרֵגָה הִיא "יעֲַקבֹ" דְּמַדְרֵגַת כו'", יעֲַקבֹ  

עַרְאַי בִּניְןָ הוּא וְאהֶֹל עֶלְיוֹנהָ, מַדְרֵגָה הוּא וְ"ישְִׂרָאֵל"  
פֵּירוּשׁ יעֲַקבֹ" אהָֹלֶיךָ טּבֹוּ "מַה וְזהֶוּ הַקָּבוּעַ, הוּא וּמִשְׁכָּן  

כְּאהֶֹל עִתִּים לַתּוֹרָה קוֹבְעִים עָם כְּשֶׁהֲמוֹניֵ הוּא טּוֹב מַה  
הַצַּדִּיק פֵּירוּשׁ ישְִׂרָאֵל" "מִשְׁכְּנתֶֹיךָ עַרְאַי, בִּניְןָ שֶׁהוּא  

מִשְׁכָּן הַבּוֹרֵא בַּעֲבוֹדַת בְּקֶבַע עַצְמוֹ קוֹבֵעַ שֶׁהוּא הַשָּׁלֵם כְּ  
 .הַקָּבוּעַ

And behold, the way of the tzaddik who serves Hashem with 
constancy is that it always appears to him as if he has not yet even 
begun to enter the service of the Creator at all. It seems to him that 
he stands only at the gate of service. And this is what is meant by 
“Hashem loves the gates of Zion” — Hashem loves those 
righteous ones who are distinguished in halachah and who, in their 
own eyes, are still standing only at the gate. 

תָּמִיד אֵלָיו נדְִמֶה בְּקֶבַע, ה' הָעוֹבֵד הַצַּדִּיק דֶּרֶךְ וְהִנּהֵ  
לוֹ וְדוֹמֶה הַבּוֹרֵא, בַּעֲבוֹדַת לִכָּנסֵ כְּלָל הִתְחִיל לֹא שֶׁעֲדַיןִ  
"אהֵֹב שֶׁאָמַר וְזהֶוּ הָעֲבוֹדָה, שַׁעַר עַל אֶלָּא עוֹמֵד שֶׁאֵינוֹ  
הַצַּדִּיקִים אוֹתָם הַטּוֹב הַשֵּׁם שֶׁאוֹהֵב צִיּוֹן" שַׁעֲרֵי ה'  

הַשַּׁעַר עַל כְּעוֹמְדִים בְּעֵיניֵהֶם וְהֵם בַּהֲלָכָה הַמְצוּיּנָיִם  
 ,עֲדַיןִ
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“[More than] all the dwellings of Yaakov” — meaning, more than 
those who are called by the name “Yaakov” and who believe they 
have already built a fixed structure in their service, like a 
permanent mishkan. And this is sufficient. 

" בְּשֵׁם הַנּקְִרָאִים מֵאוֹתָם פֵּירוּשׁ יעֲַקבֹ" מִשְׁכְּנוֹת מִכָּל  
קָבוּעַ בִּניְןָ בַעֲבוֹדָתָם עָשׂוּ שֶׁכְּבָר סוֹבְרִים וְהֵם יעֲַקבֹ  

מִשְׁכָּן וְקַל הַקָּבוּעַ. כְּ . 

[NOTE Summary:​
This teaching contrasts two spiritual levels: Yaakov and Yisrael. “Yaakov” represents a lower state — one who 
establishes intermittent, temporary moments of holiness, like a tent (אוהל). “Yisrael” represents the higher level 
— one who builds a permanent dwelling (משכן) in Divine service. The verse “How goodly are your tents, O 
Yaakov; your dwellings, O Yisrael” praises both, but especially highlights those who engage with Torah either 
temporarily (like the common people who study in set times) or in permanence (like the tzaddik who lives 
entirely for G-d). 

Yet paradoxically, the true tzaddik, despite his consistency and depth, always feels as if he is just standing at the 
entrance of spiritual service — unworthy, unfinished, unentered. And this humility is what G-d cherishes most. 
Hence the verse: “Hashem loves the gates of Zion more than all the dwellings of Yaakov” — He prefers the 
humility of those who feel they are still at the gate, even if they are great, over those who believe they have 
already arrived. 

Practical Takeaway:​
Spiritual progress doesn’t mean feeling accomplished. In fact, the more sincere and elevated a person is, the 
more they sense how much farther they have to go. Don’t be discouraged if you feel unworthy — that feeling 
itself may be the greatest proof of your closeness to G-d. Embrace the gate, and know that Hashem may love 
your effort and humility more than someone else’s imagined permanence. END NOTE] 

And it may be explained further in another way. “ ח קרַֹח וַיִּקַּ ” — as it 
is stated in the Midrash: “Why is the Torah of Hashem perfect? 
Because it restores the soul” (Tehillim Rabbah 19:3). And behold, 
this Midrash is wondrous — a wonder upon wonder. 

דֶרֶךְ עוֹד לְפָרֵשׁ וְישֵׁ ח אַחֵר. בְּ אִיתָא קרַֹח" "וַיִּקַּ דְּ  
דְרָשׁ מִּ ה בַּ מִימָה? ה' תּוֹרַת "לָמָּ בִיל תְּ הִיא בִּשְׁ יבַת שֶׁ מְשִׁ  

דְרָשׁ וְהִנֵּה נפֶָשׁ". לֶא מֻפְלָא הוּא הַמִּ וָפֶלֶא הַפֶּ . 

And it appears that the kabbalists wrote that Korach was the 
reincarnation of Kayin. Therefore, he was lost through the opening 
of the earth — in order to repair that the earth opened its mouth to 
receive the blood of Hevel his brother (Bereishis 4:11). And for 
this reason, Kayin needed to reincarnate into Korach in order to 
rectify this. 

י וְנרְִאֶה לִים כִּ קוּבָּ תְבוּ הַמְּ קֹּרַח כָּ  לְכָךְ קַיןִ, גִּלְגּוּל הָיהָ שֶׁ  
תְחַת עַל־ידְֵי נאֱֶבַד דֵי הָאָרֶץ פִּ ן כְּ ר לְתַקֵּ צְתָה אֲשֶׁ פָּ  

יהָ אֶת הָאֲדָמָה מֵי לָקַחַת פִּ קַיןִ הֻצְרַךְ וְלָזהֶ אָחִיו, הֶבֶל דְּ  
ן בְּקרַֹח לְהִתְגַּלְגֵּל זהֶ לְתַקֵּ . 

And why didn’t Kayin repair this matter the first time? Rather, the 
Holy One, blessed be He, created reincarnations in order that His 
Torah be complete. For if not, the portion “ ח קרַֹח וַיִּקַּ ” would have 
been missing from the Torah. 

ה ן לֹא וְלָמָּ קֵּ עַצְמוֹ אָז קַיןִ תִּ בָר זהֶ בְּ עַם? בְּאוֹתוֹ הַדָּ הַפַּ  
רָא אֶלָּא בָּ י"ת שֶׁ גִּלְגּוּלִים הוּא בָּרוּךְ הַשֵּׁ דֵי בַּ הְיהֶ כְּ תִּ שֶׁ  

לֵמָה, תּוֹרָתוֹ אִלְמָלֵי שְׁ ן שֶׁ ת חֲסֵרָה הָיתְָה כֵּ רָשַׁ ח פָּ וַיִּקַּ  
בַּתּוֹרָה קרַֹח . 
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And with this, the words of the Midrash are well explained: “Why 
is the Torah of Hashem perfect? Because it restores the soul.” 
Meaning: because the Holy One, blessed be He, created the world 
through reincarnations, as mentioned above. 

בְרֵי וּבְזהֶ דְרָשׁ דִּ ה הֵיטֵב מְבוֹאָרִים הֵם הַמִּ ה' תּוֹרַת "לָמָּ  
מִימָה? בִיל תְּ הִיא בִּשְׁ יבַת שֶׁ ירוּשׁ נפֶָשׁ", מְשִׁ בִיל פֵּ בִּשְׁ  
דוֹשׁ הַקָּ רָא הוּא בָּרוּךְ שֶׁ נַּ"ל גִּלְגּוּלִים עַל־ידְֵי הָעוֹלָם בָּ כַּ . 

[NOTE Summary:​
This discourse offers a profound explanation for the purpose of reincarnation through the lens of Korach's 
rebellion. It begins by citing the Midrashic teaching on the verse “ מִימָה ה' תּוֹרַת יבַת תְּ נפֶָשׁ מְשִׁ ” — “The Torah of 
Hashem is perfect; it restores the soul.” The Midrash wonders why this phrase emphasizes perfection and 
soul-restoration. 

Rabbi Elimelech reveals that the kabbalists taught Korach was a reincarnation of Kayin. In Bereishis, the earth 
opened its mouth to take the blood of Hevel — a rupture in cosmic order. To repair this, Kayin was reincarnated 
as Korach, who was swallowed by the earth. The soul could not fix this breach in its first lifetime; only through 
another incarnation — in a different context and trial — could it achieve tikkun. 

But why would Hashem orchestrate such a scenario? Because reincarnation ensures that the Torah is complete. 
Without the episode of Korach, the Torah would be lacking a critical lesson. Hashem designed the cosmos with 
soul-cycles not only for justice or correction, but so that His Torah could include every possible narrative and 
transformation — even the downfall of Korach as an echo of Kayin. 

Thus, the Midrash’s cryptic statement becomes clear: “Why is the Torah perfect? Because it restores the soul.” 
It is perfect because it integrates the soul’s journey across lifetimes, incorporating even its errors, 
reincarnations, and redemptions into the very text of Torah itself.​
​
Practical Takeaway:​
Everything — even our failures — can become part of a higher harmony. The soul’s journey is not linear, and 
Hashem allows multiple lifetimes and events to perfect it. When you feel like you’ve fallen too far or missed 
your chance, remember: the Torah’s perfection includes even that. G-d didn’t just write your successes into His 
plan — He included your setbacks too, knowing that even through them, your soul is being restored. Keep 
returning. Your story is still being written into the scroll of eternity. 
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Chassidic Story:​
It is told that Rabbi Elimelech of Lizhensk once saw a man crying bitterly in shul. When asked why he wept, 
the man confessed: “I sinned terribly in my youth, and I feel that no matter how much I do now, it cannot be 
erased. I am stained forever.” 

Rabbi Elimelech looked at him deeply and said: “Do you think Hashem only writes the stories of the righteous 
in His Torah? No. He writes also the Korachs, the Kayins, the golden calves, and the sins — because they are 
needed. Without them, the Torah would be incomplete. Your story, too, is part of the holy scroll being written 
above.” 

And then he added: “Sometimes the greatest souls fall the hardest, not because they are far from Hashem — but 
because they are destined to show how far one can return.” 

(*Source: Adapted from oral traditions surrounding Rabbi Elimelech, see Ohel Elimelech and Toldos Adam) 
END NOTE] 

“And Korach, the son of Yitzhar, the son of Kehos, the son of 
Levi, took…” Rashi explains: “And he did not mention ‘the son 
of Yaakov,’ for [Yaakov] had requested…” and “Where is his 
[Yaakov’s] name mentioned regarding Korach? In their 
genealogical listing upon the platform [of the Levites]” (Rashi on 
Bamidbar 16:1, based on Midrash Tanchuma). And we must 
analyze Rashi’s questions: “And where [is it mentioned]?” — 
what difficulty was there if Yaakov’s name was not mentioned 
anywhere? 

" ן קרַֹח וַיִּקַּח ן יצְִהָר בֶּ ן קְהָת בֶּ ירֵשׁ ."לֵוִי בֶּ רַשִ"י פֵּ  
יר "וְלֹא ן הִזכִּ שׁ יעֲַקבֹ בֶּ יקֵּ בִּ מוֹ נזִכַּר וְהֵיכָן כו' שֶׁ עַל שְׁ  

הִתְיחְַסָם קרַֹח ק וְישֵׁ הַדּוּכָן". עַל בְּ יוֹת עַל לְדַקְדֵּ קֻשְׁ  
ה הָיהָ מַה כו'", "וְהֵיכָן לִבְרָכָה זכְִרוֹנוֹ רַשִ"י לֹא אִם קָשֶׁ  

מוֹ נזִכַּר הָיהָ מָקוֹם בְּשׁוּם שְׁ ? 

And it may be explained that Rashi, of blessed memory, intended 
with his question to teach us something great. For it was difficult 
for Rashi in the verse: what do we gain by stating his lineage — 
“son of Yitzhar, etc.”? Rather, its explanation is that he took this 
lineage for his rebellion and argued on the basis of his yichus 
(pedigree), and he did not mention the lineage from Yaakov in his 
dispute — who had requested, etc. 

רַשִ"י לְפָרֵשׁ וְישֵׁ יוֵּן לִבְרָכָה זכְִרוֹנוֹ שֶׁ יתָוֹ כִּ קֻשְׁ לְהוֹרוֹת בְּ  
בָר לָנוּ י גָּדוֹל, דָּ ה הָיהָ כִּ פָּסוּק לְרַשִ"י קָשֶׁ לָנוּ מַה בַּ  

ן לְיחֵַסוֹ ירוּשׁוֹ אֶלָּא כו', יצְִהָר בֶּ קַח הוּא פֵּ לָּ הַיּחִוּס אֶת שֶׁ  
אֶת זכַָר וְלֹא יחִוּסוֹ, מִחֲמַת עֲלֵיהֶם וְחָלַק לִמְחֻלָּקְתּוֹ הַזֶּה  

ל יחִוּס מַחֲלֹקְתּוֹ יעֲַקבֹ שֶׁ שׁ בְּ יקֵּ בִּ כו שֶׁ '. 

And the root of the matter is that the merit of the forefathers is a 
great thing and stands by a person at the time he wishes to serve 
Hashem — that he should have assistance from Heaven to 
perform the mitzvah with perfection. And this is only when he 
does not take the advantage of his lineage and use it for another 
purpose; then certainly it stands by him for the service of the 
Creator. 

בָר וְשׁרֶֹשׁ זְּכוּת הַדָּ בָר הוּא אָבוֹת שֶׁ לוֹ וְעוֹמֶדֶת גָּדוֹל דָּ  
עָה לָאָדָם רוֹצֶה בִּשְׁ יְּהֵא ה' אֶת לַעֲבוֹד שֶׁ א לוֹ שֶׁ מִן סִיַּיעֲתָּ  

מַיםִ צְוָה לַעֲשׂוֹת הַשָּׁ לֵימוּת, הַמִּ אֶלָּא אֵינוֹ וְזאֹת בְּשְׁ  
לֹּא וַדַּאי אָז אַחֵר לְצַד הַיּחִוּס מַעֲלַת לָקַח כְּשֶׁ לוֹ עוֹמֶדֶת בְּ  

הַבּוֹרֵא לַעֲבוֹדַת . 

Powered By: ChassidusNow.com 
8 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Korach 

And this is what Rashi explained: “And he did not mention the 
son of Yaakov” — and since Yaakov’s name was not mentioned in 
the context of the rebellion, then certainly his name was 
mentioned regarding the service of the Creator. And where is his 
name mentioned? Rashi explains: it is mentioned “on the 
platform” [among the Levi’im]. And understand this well. 

ירֵשׁ וְזהֶ פֵּ יר "וְלֹא רַשִ"י שֶׁ ן הִזכִּ לֹּא וְכֵיוָן יעֲַקבֹ" בֶּ שֶׁ  
מוֹ נזִכַּר חֲלֹקֶת, עַל שְׁ וַדַּאי אָז הַמַּ נִּזכַּר בְּ מוֹ שֶׁ לַעֲבוֹדַת שְׁ  

מוֹ? נזִכַּר וְהֵיכָן הַבּוֹרֵא, נִּזכַּר וּמְפָרֵשׁ שְׁ מוֹ שֶׁ עַל שְׁ  
וְהָבֵן הַדּוּכָן. . 

[NOTE Summary:​
This teaching probes Rashi’s comment on why the verse “ ח קרַֹח וַיִּקַּ ” traces Korach’s lineage only to Levi and not 
all the way back to Yaakov. Rashi answers that Yaakov requested not to be mentioned in connection with 
Korach’s rebellion, and notes that his name appears only later — “on the platform” (when the Levi’im are 
counted for Divine service). 

But the author asks: why is this such a concern? Why should it matter whether Yaakov’s name appears or not? 

The answer reveals a profound idea. Korach leveraged his lineage for personal rebellion. He emphasized his 
descent from Levi, Kehos, and Yitzhar — all spiritual giants — but omitted Yaakov, whose name stands for 
humility and peace. This omission was not accidental. Korach used his prestigious yichus as a weapon, 
distorting its power to challenge Moshe. 

Rashi’s “Where is his name mentioned?” is not just a technical curiosity. It teaches that ancestral merit (zechus 
avos) is only activated when a person uses it for Divine service, not for ego or conflict. Because Korach 
exploited his yichus for division, Yaakov's merit refused to be present. But later, when the Levi’im sing and 
serve, Yaakov’s name is invoked — because that is the purpose for which the merit of forefathers was given: to 
aid in holiness, not to justify rebellion.​
​
Practical Takeaway:​
Having spiritual lineage or background is a gift — but only if used humbly, for the service of Hashem. When 
we invoke our roots for holiness, to grow in Torah, prayer, or mitzvos, then we activate generations of support. 
But when used for pride, argument, or self-promotion, even the greatest yichus offers no help. True spiritual 
strength comes not from where you come from — but from what you do with where you come from. 
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Chassidic Story:​
A man once came to Rabbi Elimelech of Lizhensk boasting of his yichus: “My grandfather learned with the 
Baal Shem Tov, and my father studied under the Maggid of Mezritch.” Rabbi Elimelech looked at him and 
asked softly, “And what have you done with that?” 

The man stammered. Rabbi Elimelech continued, “You’re like a man holding a great treasure — but using it to 
polish his shoes. Your ancestors brought light to the world. If you want their merit to help you, you must use it 
to climb, not to brag.” 

Later that night, the man returned in tears, asking how to begin anew. The tzaddik blessed him: “Now your 
father and grandfather can finally speak on your behalf in Heaven.” 

(*Source: Oral traditions cited in Toldos Adam and Ohel Elimelech) END NOTE] 
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