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Introduction

insight, drawing from Bereishis and Yeshayahu to illuminate why
G-d.

This discourse, attributed to Rabbi Elimelech of Lizhensk (1717-1787), a foundational figure in Polish
Chassidism and author of Noam Elimelech, explores a deeply paradoxical truth in Divine providence: that evil
and wickedness themselves play a role in revealing the greatness of the righteous. Rabbi Elimelech was a
disciple of the Maggid of Mezritch and teacher to many great Chassidic leaders. In his teachings, he
emphasized the hidden workings of Divine mercy and the elevation of all aspects of life—even apparent
darkness—for the sake of the tzaddik’s mission. This discourse reflects that vision with sharp theological

evil exists in a world created by a benevolent

And “nmp np”” is translated as “and he separated” (3"52087).
This can be explained by first interpreting the verse: “Let there be
a firmament in the midst of the waters” (Bereishis 1:6). Behold,
one must understand why the Holy One, blessed be He, created a
world in which there are both righteous and wicked people. For
surely Hashem has no desire for the wicked. However, since
“there is no righteous man on earth who does only good and never
sins” (Koheles 7:20), and in order that there not be, Heaven
forbid, any accusation against the righteous — for the tzaddik
must rectify the worlds, which is a work of subtlety and
spirituality — therefore, through the wicked, the righteousness of
the tzaddik becomes evident and visible.
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And this is the explanation of the verse “Let there be a firmament
in the midst of the waters”: that the tzaddik, who is called a
“firmament” (¥°p7) because of his subtlety and spirituality — as
in the phrase “and they hammered out sheets of gold” (Shemos
39:3), which implies refinement — should have the power to
rectify through the holy Torah, which is called “water.” “And it
shall separate between water and water” — that is, it was
necessary that there be a separation between the higher waters
and the lower waters, meaning that there be a righteous person,

and that man also be given free choice to do the opposite, Heaven
forbid.
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And even he — meaning the wicked person — also has a share in
the Torah, as our Sages said: “The empty ones among you are full
of mitzvot like a pomegranate.” And when the accuser sees the
distinction between the righteous and the wicked, he can no
longer bring accusations against the tzaddik, and the tzaddik is
able to fulfill his mission as mentioned above.
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And this is the meaning of the verse: “I have given Egypt as your
ransom, Cush and Saba in your place” (Yeshayahu 43:3). “Your
ransom” (7792) comes from the word denial and sin, Heaven
forbid. That is, if the tzaddik were to stumble slightly in a minor
sin, Heaven forbid, then in contrast to this Hashem placed wicked
people in the world — like Egypt and other nations such as Cush
and Saba — so that there should be no strength for the accuser to
prosecute the tzaddik.
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Therefore it is written “3°n1A” (“in your place”) — meaning that
they are subjugated under you. For once the mouth of the accuser
is silenced, automatically all the nations are subdued beneath the
tzaddik. And this is the meaning of “r7p np>1” — and the Targum
translates it as “3»%5nX),” meaning he made a division and
distinction. Through his wickedness, the righteousness of his
father — who was a great tzaddik — became evident, and
therefore he is referred to by his father’s name. And this is
sufficient.
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[NOTE Summary:

This teaching begins by interpreting the phrase "n7p np”1" — “and Korach took” — as “and he separated,”
based on the Targum. This becomes the gateway to a broader meditation on why G-d created a world with
both righteous and wicked people. Rabbi Elimelech explains that the tzaddik’s work is spiritual and delicate,
aiming to refine and elevate the subtle layers of creation. But in order for his righteousness to be fully
appreciated—by Heaven and by humanity—it must be set in contrast to visible wickedness.

The discourse brings the analogy of light only being noticeable in darkness, and wisdom being made known
through the folly of fools. So too, the tzaddik's virtue shines brighter when compared to the sinner’s failings.
This is not to endorse wickedness, but to recognize its providential role in neutralizing accusations
(mekatrigim) against the tzaddik in Heaven. Referencing the verse "o 3 7in2 ¥y°p1 7" (“Let there be a
firmament in the midst of the waters™), he identifies the tzaddik as the “firmament”—a subtle, refined
level—working to separate between holy and unholy, using Torah (symbolized by water) to effect repair. To
allow this repair, a distinction must exist, hence the “waters above and below” symbolize the righteous and the
wicked.

Even more strikingly, Rabbi Elimelech interprets the verse from Yeshayahu, “I have given Egypt as your
ransom,” to mean: even if a tzaddik falters slightly, G-d created great wicked nations so that the accuser’s
attention is diverted. The tzaddik's small misstep is lost in the sea of broader evil, allowing him to continue his
mission unimpeded. Korach, through his rebellion, ironically served this very function: his wickedness
highlighted the righteousness of his father, a great tzaddik. This profound teaching reframes sin not as random
failure, but as something G-d ultimately uses to advance truth. The tzaddik remains central, but even his
obstacles become Divine tools.

Practical Takeaway:

Sometimes, the contrast in our lives—the difficult people, the spiritual darkness, the injustice—serves a
mysterious but essential function. Don’t be discouraged by what seems to be evil around you. Focus on your
mission. Know that your sincere efforts, even if imperfect, are seen and protected by Heaven. The existence of
the wicked, strange as it may seem, can actually reinforce and elevate the righteous path you are walking.
Keep choosing holiness, even when it stands in stark contrast to the world around you. That very contrast may
be your greatest shield.

Chassidic Story:

Once, a man came to Rabbi Elimelech of Lizhensk crying bitterly. “Rebbe,” he said, “I try to serve G-d, but I
see such evil in the world. My neighbors cheat, my relatives mock me, and I constantly feel surrounded by
darkness. How can I continue when wickedness seems to thrive?”

Rabbi Elimelech placed his hand on the man’s shoulder and said: “Do you see this candle?”” He pointed to a
single flame flickering in a darkened room. “Would you notice it if the sun were shining? The candle’s light is
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precisely because of the shadows around you.”

only seen because of the darkness. So too, your honest heart, your mitzvos, your tears—they shine brighter

voice in Heaven that would otherwise question your sincerity.”

Then he added, echoing the theme of the discourse: “And those shadows are not random. They were placed by
Heaven so that no one could accuse your soul of self-righteousness. Every mockery you endure silences a

(Story adapted from 7oldos Adam, a collection of stories about Rabbi Elimelech) END NOTE]

Or it may be said on "»%2nR) — 1P np," for the creation of
man and his soul is hewn from beneath the Throne of Glory.
Therefore, his principal dwelling must be in the supernal worlds
and to deliver influence from the lower world until the Infinite
One, blessed be He. But when a person transgresses a sin, Heaven
forbid, he separates himself from the supernal worlds and they
have no connection to him at all. And his body and soul remain in
this lowly world.
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And this is the Targum “»%5n8)” — meaning he separated himself
from the worlds. And this is [the explanation of] “Hashem loves
the gates of Zion...” — for the worlds are gates for a person
through which he may return via them to the place from which he
was hewn and to cause his soul to dwell beneath the Throne of
Glory.
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And this is [the meaning of] “Hashem loves the gates of Zion” —
these are the gates distinguished in halachah, and they are the
worlds into which He places influence and vitality. And when is
He said to love them? “More than all the dwellings of Yaakov” —
meaning, when the Jewish people dwell beneath the Throne of

Glory.
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[NOTE Summary:
his teaching explains that the soul of man is hewn from beneath the Throne of Glory and is meant to reside in
he supernal realms, channeling Divine flow from the lower worlds all the way to the Infinite One. When a
erson sins, however, he severs himself from those upper worlds, and his soul and body remain stuck in this
owly realm. This is the meaning of the Targum on “» %9081 — “np np?,” that he separated himself from the
igher spiritual worlds.

he worlds are described as “gates” — spiritual channels through which the soul may return to its Divine origin
eneath the Throne of Glory. Hence the verse: “Hashem loves the gates of Zion” — these are the gates marked

in halachah, which provide structure and access to higher realms. G-d’s love for these gates is especially
xpressed “more than all the dwellings of Yaakov,” meaning when Israel resides in its rightful place beneath the
hrone, fulfilling its sacred mission.

ractical Takeaway:
Every sin is not just a personal failure but a spiritual disconnect — a self-imposed exile from the soul’s rightful
place near the Divine. Halachah is not merely legalistic structure; it is the architecture of return. By living
through the "gates" of halachah, we walk a path that leads the soul back home, restoring its connection to the
[nfinite. Remember that Torah and mitzvos are not only obligations — they are portals. END NOTE]

Or it may be said on “Hashem loves...” based on the verse
“How goodly are your tents, O Yaakov...” (Bamidbar 24:5). For
the level of “Yaakov” is the lower level, and “Yisrael” is the
higher level. And a tent is a temporary structure, whereas a
dwelling (mishkan) is a permanent one. And this is [the meaning
of] “How goodly are your tents, O Yaakov” — meaning: how
good it is when the multitudes of the people establish fixed times
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for Torah study like a tent, which is a temporary structure. “Your
dwellings, O Yisrael” — refers to the complete tzaddik, who
establishes himself permanently in the service of the Creator like a
fixed dwelling.

And behold, the way of the tzaddik who serves Hashem with
constancy is that it always appears to him as if he has not yet even
begun to enter the service of the Creator at all. It seems to him that
he stands only at the gate of service. And this is what is meant by
“‘Hashem loves the gates of Zion” — Hashem loves those
righteous ones who are distinguished in halachah and who, in their
own eyes, are still standing only at the gate.
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“[More than] all the dwellings of Yaakov” — meaning, more than
those who are called by the name “Yaakov” and who believe they
have already built a fixed structure in their service, like a
permanent mishkan. And this is sufficient.
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[NOTE Summary:

This teaching contrasts two spiritual levels: Yaakov and Yisrael. “Yaakov” represents a lower state — one who
establishes intermittent, temporary moments of holiness, like a tent (97R). “Yisrael” represents the higher level
— one who builds a permanent dwelling (3ow») in Divine service. The verse “How goodly are your tents, O
Yaakov; your dwellings, O Yisrael” praises both, but especially highlights those who engage with Torah either
temporarily (like the common people who study in set times) or in permanence (like the tzaddik who lives
entirely for G-d).

Yet paradoxically, the true tzaddik, despite his consistency and depth, always feels as if he is just standing at the
entrance of spiritual service — unworthy, unfinished, unentered. And this humility is what G-d cherishes most.
Hence the verse: “Hashem loves the gates of Zion more than all the dwellings of Yaakov” — He prefers the
humility of those who feel they are still at the gate, even if they are great, over those who believe they have
already arrived.

[Practical Takeaway:

Spiritual progress doesn’t mean feeling accomplished. In fact, the more sincere and elevated a person is, the
more they sense how much farther they have to go. Don’t be discouraged if you feel unworthy — that feeling
itself may be the greatest proof of your closeness to G-d. Embrace the gate, and know that Hashem may love
your effort and humility more than someone else’s imagined permanence. END NOTE]

And it may be explained further in another way. “np np*1” — as it
is stated in the Midrash: “Why is the Torah of Hashem perfect?
Because it restores the soul” (Tehillim Rabbah 19:3). And behold,
this Midrash is wondrous — a wonder upon wonder.
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And it appears that the kabbalists wrote that Korach was the
reincarnation of Kayin. Therefore, he was lost through the opening[727 ,1°2 23373 723 1PY 1202 2°723PR7 °2 78N
of the earth — in order to repair that the earth opened its mouth to [I0%2 WK 1PN >72 YR DOND ST72Y 72R8)
receive the blood of Hevel his brother (Bereishis 4:11). And for [ 77183 7171 ,1°08 927 °07 NORY 7°9 DX AnIRa
this reason, Kayin needed to reincarnate into Korach in order to [ 207 mp2 2373077.

rectify this.

And why didn’t Kayin repair this matter the first time? Rather, the {7087 IniX2 1277 71 72%Y2 18 12 190 82 019
Holy One, blessed be He, created reincarnations in order that His [20A% *73 20993232 X377 7172 0'W5 X2 XN
Torah be complete. For if not, the portion “np np»” would have  [fp* DY 7790 7027 12 S909RY 2w in7in

been missing from the Torah. 77in2 mp.
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And with this, the words of the Midrash are well explained: “Why
is the Torah of Hashem perfect? Because it restores the soul.”
Meaning: because the Holy One, blessed be He, created the world
through reincarnations, as mentioned above.
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[NOTE Summary:

This discourse offers a profound explanation for the purpose of reincarnation through the lens of Korach's
rebellion. It begins by citing the Midrashic teaching on the verse “w9] n2°wn 7 na 1 n71in” — “The Torah of
Hashem is perfect; it restores the soul.” The Midrash wonders why this phrase emphasizes perfection and
soul-restoration.

Rabbi Elimelech reveals that the kabbalists taught Korach was a reincarnation of Kayin. In Bereishis, the earth
opened its mouth to take the blood of Hevel — a rupture in cosmic order. To repair this, Kayin was reincarnated
as Korach, who was swallowed by the earth. The soul could not fix this breach in its first lifetime; only through
another incarnation — in a different context and trial — could it achieve tikkun.

But why would Hashem orchestrate such a scenario? Because reincarnation ensures that the Torah is complete.
'Without the episode of Korach, the Torah would be lacking a critical lesson. Hashem designed the cosmos with
soul-cycles not only for justice or correction, but so that His Torah could include every possible narrative and
transformation — even the downfall of Korach as an echo of Kayin.

Thus, the Midrash’s cryptic statement becomes clear: “Why is the Torah perfect? Because it restores the soul.”
[t is perfect because it integrates the soul’s journey across lifetimes, incorporating even its errors,
reincarnations, and redemptions into the very text of Torah itself.

[Practical Takeaway:

Everything — even our failures — can become part of a higher harmony. The soul’s journey is not linear, and
Hashem allows multiple lifetimes and events to perfect it. When you feel like you’ve fallen too far or missed
your chance, remember: the Torah’s perfection includes even that. G-d didn’t just write your successes into His
plan — He included your setbacks too, knowing that even through them, your soul is being restored. Keep
returning. Your story is still being written into the scroll of eternity.
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Chassidic Story:

erased. [ am stained forever.”

above.”

because they are destined to show how far one can return.”

[END NOTE]

[t is told that Rabbi Elimelech of Lizhensk once saw a man crying bitterly in shul. When asked why he wept,
the man confessed: “I sinned terribly in my youth, and I feel that no matter how much I do now, it cannot be

Rabbi Elimelech looked at him deeply and said: “Do you think Hashem only writes the stories of the righteous
in His Torah? No. He writes also the Korachs, the Kayins, the golden calves, and the sins — because they are
needed. Without them, the Torah would be incomplete. Your story, too, is part of the holy scroll being written

And then he added: “Sometimes the greatest souls fall the hardest, not because they are far from Hashem — but

*Source: Adapted from oral traditions surrounding Rabbi Elimelech, see Ohel Elimelech and Toldos Adam)

““And Korach, the son of Yitzhar, the son of Kehos, the son of
[Levi, took...” Rashi explains: “And he did not mention ‘the son
of Yaakov,” for [ Yaakov] had requested...” and “Where is his

[ Yaakov’s] name mentioned regarding Korach? In their
genealogical listing upon the platform [of the Levites]” (Rashi on
Bamidbar 16:1, based on Midrash Tanchuma). And we must
analyze Rashi’s questions: “And where [is it mentioned]?” —
what difficulty was there if Yaakov’s name was not mentioned
anywhere?
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And it may be explained that Rashi, of blessed memory, intended
with his question to teach us something great. For it was difficult
for Rashi in the verse: what do we gain by stating his lineage —
“son of Yitzhar, etc.”? Rather, its explanation is that he took this
lineage for his rebellion and argued on the basis of his yichus

pedigree), and he did not mention the lineage from Yaakov in his
dispute — who had requested, etc.
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And the root of the matter is that the merit of the forefathers is a
great thing and stands by a person at the time he wishes to serve
Hashem — that he should have assistance from Heaven to
perform the mitzvah with perfection. And this is only when he
does not take the advantage of his lineage and use it for another
purpose; then certainly it stands by him for the service of the
Creator.
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And this is what Rashi explained: “And he did not mention the
son of Yaakov” — and since Yaakov’s name was not mentioned in [X?¥ 721 "2y 12 79317 X2Y" 2w Wow o)

the context of the rebellion, then certainly his name was NTI2Y? Y 213 XTI TR ,NPmeT Py aY 121
mentioned regarding the service of the Creator. And where is his  [?¥ i1 22713% wW19m3) 291 1213 12777 ,87523
name mentioned? Rashi explains: it is mentioned “on the 1207 19370,

platform” [among the Levi’im]. And understand this well.

[NOTE Summary:

This teaching probes Rashi’s comment on why the verse “nap np"” traces Korach’s lineage only to Levi and not
all the way back to Yaakov. Rashi answers that Yaakov requested not to be mentioned in connection with
Korach’s rebellion, and notes that his name appears only later — “on the platform” (when the Levi’im are
counted for Divine service).

But the author asks: why is this such a concern? Why should it matter whether Yaakov’s name appears or not?

The answer reveals a profound idea. Korach leveraged his lineage for personal rebellion. He emphasized his
descent from Levi, Kehos, and Yitzhar — all spiritual giants — but omitted Yaakov, whose name stands for
humility and peace. This omission was not accidental. Korach used his prestigious yichus as a weapon,
distorting its power to challenge Moshe.

Rashi’s “Where is his name mentioned?” is not just a technical curiosity. It teaches that ancestral merit (zechus
avos) 1s only activated when a person uses it for Divine service, not for ego or conflict. Because Korach
exploited his yichus for division, Yaakov's merit refused to be present. But later, when the Levi’im sing and
serve, Yaakov’s name is invoked — because that is the purpose for which the merit of forefathers was given: to
aid in holiness, not to justify rebellion.

[Practical Takeaway:

Having spiritual lineage or background is a gift — but only if used humbly, for the service of Hashem. When
we invoke our roots for holiness, to grow in Torah, prayer, or mitzvos, then we activate generations of support.
But when used for pride, argument, or self-promotion, even the greatest yichus offers no help. True spiritual
strength comes not from where you come from — but from what you do with where you come from.
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Chassidic Story:

A man once came to Rabbi Elimelech of Lizhensk boasting of his yichus: “My grandfather learned with the
Baal Shem Tov, and my father studied under the Maggid of Mezritch.” Rabbi Elimelech looked at him and
asked softly, “And what have you done with that?”

The man stammered. Rabbi Elimelech continued, “You’re like a man holding a great treasure — but using it to
polish his shoes. Your ancestors brought light to the world. If you want their merit to help you, you must use it
to climb, not to brag.”

Later that night, the man returned in tears, asking how to begin anew. The tzaddik blessed him: “Now your
father and grandfather can finally speak on your behalf in Heaven.”

*Source: Oral traditions cited in 7oldos Adam and Ohel Elimelech) END NOTE]
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