Tzemach Tzedek
Ohr HaTorah
Parshas Tazria

7''o2

NRW W3 W3 T 02 2N

A person who will have on the skin of his flesh a swelling or scab
or bright spot, and it becomes in the skin of his flesh a plague of
tzaraas, and he shall be brought to Aharon the Kohen, etc. And it
must be explained why it says specifically “07%” (adam — person)
and not “vX” (ish — man).
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The idea is as follows: in the Midrash Rabbah on Parshas Tazria
(15:9), it explains: “‘078’—either o (person) or a7 (blood).”
That is, the person is composed half of water and half of blood.
When he merits (i.e., acts righteously), neither do the waters
overpower the blood, nor does the blood overpower the waters.
But when he sins, etc., the blood becomes greater than the water
and he becomes a metzora (leper)—as it says: “07 X oXR.”
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This means that the plagues (nega’im) come from the withdrawal
of the water-element and the dominance of the blood-element.
And this concept applies specifically to the term “07X,” which
denotes integration. When one is integrated from many life-forces
together, then he is called “07x.”
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For behold, there is [the terminology of] adam, ish, enosh, gever,
etc. The distinction between the level of ish and the level of adam
is: ish is from the word esh (fire)—it is a single quality, namely
fire and enthusiasm.
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And even though it is a very high level—therefore called
“Ish”—ish with a yud, and even with Moshe it says the term
“ish,” as it says: “for this Moshe—the ish”—nevertheless, the
term “ish” implies only one dimension.
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But the level of “adam” is a quality of integration of chessed, din,
rachamim (chesed-gevurah-tiferes)—that is, a level of ultimate
completion.
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Therefore, our Sages said in Derech Eretz Rabbah, chapter 31,
that adam is a miniature world, meaning that he possesses the
qualities of all things in the world; and it said “adam” specifically
because only “adam” includes everything together.
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Likewise, in the creation of man, the verse used the word “adam”
specifically, and not “ish” or “enosh,” etc., like by Kayin where it
says “I have acquired an ish,” and by Noach it says “Noach, a
righteous ish.” This is because the world was created in its full
form; therefore, man was created in his highest level—which is
called “adam.”
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And in Bereishis Rabbah (12:8), our Sages said that adam is
composed of both upper and lower realms so that there would not
be jealousy in the works of creation—that the upper beings not be
greater than the lower ones.
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And likewise, in Midrash Tehillim, chapter 8, it enumerates what
aspects come from the upper realms and what from the lower
realms. It turns out that man is a general being who includes
everything.
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And in the language of Kabbalah, is/ is called a “point”

nekudah), for it is only a single point. But adam is called a “form”
partzuf), which is a complete configuration in the aspect of
integration.
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Also, adam has the numerical value of 45 (mem-heh),
corresponding to the Divine Name “Mah” (7"»n ow), which is
inward-facing (milgaw), and it is the path of Atzilus (emanation),
meaning a path that connects chessed and gevurah, etc.
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And also, adam means “I will resemble the Supernal” (adameh
/’Elyon)—which is a very high level.
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And to understand the explanation of the difference between
ladam and ish, and also to understand how adam has the numerical
value of 45, which is the Divine Name Mah [77"], which is the
path of Atzilus that connects chesed and gevurah, and also how
adam means “I will resemble the Supernal”—first one must
explain the quality of the human species, namely that he is a
speaker.
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As it says, “And man became a living soul,” and the Targum and
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Targum Yonasan translate it as “a speaking spirit.”
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For behold, the four elements (earth, water, air, fire—n2°n *wWX"
v'"'1R) correspond to the four classifications of creation: mineral,
plant, animal, and human (domem, tzomeach, chai, medaber), as
explained in Likkutei Torah, Parshas Pinchas, the first discourse
on “Tzav es Bnei Yisrael,” page 63.
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Earth corresponds to the mineral (domem), water corresponds to
the plant (1zomeach), since water causes all kinds of growth and
pleasure—as it is written: “Fortunate are those who sow by all
waters.”
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And fire corresponds to the animal (chai), for regarding the angels
it says: “His ministers are a flaming fire” (Tehillim 104:4), and
these are the four beasts of the chariot—face of a lion, face of an
0x, etc.—which are the roots from which the souls of animals and
beasts below descend, as is known from what is written in the
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As is known from what is stated in the Zohar; and see also in the
discourse on “Bayom HaShemini Atzeres” [not printed], that the
root of animal souls descend from the level of the ox-face in the
chariot, and their bodies are made of flaming fire—*“His ministers
are a flaming fire.”)
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But man is superior and distinct from the animals, and his root is
from the level of the adam on the Throne. His primary distinction
is that he is a speaker.

TG MR 7 72903 773 NITY — 7N P
— 12727 Y "171 .XE2T 7YY "D NITR X3
poiRchivhisoichi

For intelligence (seichel) also exists among animals—for instance,
the fox is considered the cleverest of beasts, and all animals
possess some intelligence.
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For example, they protect themselves from danger and avoid
falling into pits; they pursue their food, and they understand the
voice of the one who leads them.
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As it is written: “The ox knows its owner, and the donkey its
master’s feeding trough” (Yeshayahu 1:3)—so we see they possess
some measure of intelligence and awareness.
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Thus, it is understood that the main superiority of man is in his

being a speaker.

N2Tp RTY T3 — DTG 19 RYY 13,12 DX,

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

Tzemach Tzedek
Ohr HaTorah
Parshas Tazria

7''o2

NRW W3 W3 M 02 27N

However, it must be explained, for the verse says (Koheles 3:19):
“And the superiority of man over animal is naught, for all is
vanity.” And according to the plain meaning, we must ask: how
can the superiority of man over beast be considered as nothing and
null? Do we not clearly observe a great distinction between man
and beast?
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Moreover, man is classified as a unique species unto himself due
to his being a speaker, which is what elevates his status and
advantage over the category of living creatures (chai).
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However, the explanation is that the Targum translates that verse
as referring to the wicked. And it can be explained because earlier
in that verse it says: “For the fate of man and the fate of
beast—they have one fate: as one dies, so dies the other...”
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Therefore, it (the verse) is interpreted about the wicked—as is also
explained in Parshas Noach (Bereishis 11:5) regarding the verse:
“The city and the tower which the sons of man built,” where Rashi
explains: “The sons of the wicked man.”
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Therefore, the verse compares them (the wicked) to animals. And
the Targum interprets that as referring to impure animals.
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However, in the commentary Seder HaYom on Koheles, section
20, it states: “The matter is to distance pride and arrogance from
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[‘For even though the Creator, may He be blessed, has magnified
and wondrously made man with wondrous wisdom, and made him
in the likeness of G-d with intellect and understanding, and created
him more perfect than all the other creatures...”
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“...nevertheless, he should not become haughty because of this.
Rather, he should look at his material aspects and consider himself
inwardly like a beast—when he sees that their fate is the same: as
this one dies, so dies that one. And so too in all other respects...”
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“...for ‘man has no superiority over beast,” and ‘all go to one
place,” even though the soul of man is pure, hewn from beneath
the Throne of Glory and a portion of G-d above...”
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“...while the animal has no soul, only a vital spirit which descends
downward—still, this is a hidden matter. And who knows whether
the soul will return to its source or not? Therefore, one should not

become arrogant.” (end quote).
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But this is difficult—for the Mishnah says (Avos 3:14): “Beloved
is man, for he was created in the image [of G-d]...”
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And elsewhere I have written that the categories of Domem,
Tzomeach, Chai, Medaber (D—Tz—Ch—M) correspond to the
worlds of Atzilus, Beriah, Yetzirah, Asiyah (A—B—Y—A). Thus,
Domem, Tzomeach, Chai are from the level of Beriah, Yetzirah,
and Asiyah, and adam (man) is from the level of Atzilus.
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And there is no comparison at all between Beriah-Yetzirah-Asiyah
and Atzilus. So how can it say, “The superiority of man over
animal is nothing™?
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And in Chovos HalLevavos, Parshas Bereishis, on the verse “And
He blew into his nostrils,” he explains that the word “nothing”
ayin) is similar to the verse “and wisdom comes from nothing,”
Iyov 28:12) as explained in Likkutei Torah, end of Parshas
Bechukosai.

"1ER2 N2°1" P09 P MWK NYI2 0am
DIP?2 MRIY 2 ,(2":n"D 2PX) "R¥BHD TR
NP2 NYI2 710 77N

But then the question returns: what does it mean when it says “for
all is vanity”?
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And it may be explained based on what is written in Midrash
Tehillim, Psalm 92, that the verse “Vanity of vanities... all is
vanity” refers to the day of Shabbos.
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But at first glance this is astonishing—Shabbos is the level of
wisdom, and it has been explained elsewhere that Shabbos is the
level of mochin de’Abba, which is above the entire order of the
worlds. See Likkutei Torah, Parshas Tzav, on the maamar Matzah
70.)
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But the matter is that Shabbos is called “hevel” (vanity) similar to
what is said in Midrash Koheles on the verse “I said in my heart”
Koheles 2:1), p. 72b: the Torah that man learns in this world is
vanity compared to the Torah of the World to Come.
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That is, because the Torah of this world is merely the “cast-off” of
supernal wisdom, for it extends only from the level of the hairs of
Abba (father), drawing from the level of Mazla (the supernal
source).
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This is the meaning of the verse “And wisdom comes from
nothing”—that is, from a level that is called ayin (nothing), and is
considered as not in relation to G-d’s essence.
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But in the future there will be a revelation from the hidden source
Mocha Stimaa) that is higher than the level of the “hairs,” as
explained in Or HaTorah by the Mitteler Rebbe on the verse “And
He smote the edge of Moav.”
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And see also the discourse “Sing to Him, Make Music to Him” on
the level of song in Torah—which is the ta ‘amim [musical notes]
of Torah—the melody in Torah, which is presently hidden but will
be revealed in the future.
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And also in the unpublished discourse “Sixty are the queens”
regarding 7aNTa A, where ta’amim correspond to Kesser
[crown]).
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Therefore, the level of ayin, from which wisdom is found—though
it is extremely exalted—nonetheless, relative to G-d’s essence, it is
still called “nothing,” since it is as naught compared to Him.

Y — 7HITT RN APV ,"TR" NN — 12 OX)
Ny 2237 0019 23 2¥ TRy MY nrna Xony
W RPIT DR TR KR — T2,

Just like the supernal Kesser (Crown)—even though it is a radiant
light, it is black [insignificant] compared to the Ein Sof, as
explained in Likkutei Torah on Shir HaShirim, the first discourse
on “Black I am, but beautiful,” at the end of the section.
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So too here: the superiority of man (A¢zilus) over animal
Beriah-Yetzirah-Asiyah) 1s merely ayin—the level from which
“wisdom is found from nothing.”
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‘For all is vanity”—because the source of all emanation is from
the level of hevel (breath), which emerges from the hair, and
similarly from the breaths (hevelim) of the inner limbs of Adam

"5a7" NPnAn NNINT YipRY — "7 9370
D7XT 2"08T "°730" NINN 121, AW TN
12 7I7R"

Kadmon, etc.
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But in the future, there will be a revelation from the essence of
Adam Kadmon, and likewise a revelation of the inner Shabbos.
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And therefore, relative to the future revelation of “Shabbos within
Shabbos,” the current level of Shabbos is considered sevel [breath,
vanity].)
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And to understand the connection between the quality of speech in
man and the statement that “the superiority of man over beast is
ayin (nothing),” what is the relation between speech and ayin?
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The matter is as follows: the root of speech—although it appears
that the letters emerge from the articulators: ¥"7nX from the throat,
»">% from the palate, n"1%v7 from the tongue, v"Wwor from the
teeth, 7'"™12 from the lips—
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In truth, this is not so. The root of the letters is in the essence of
the soul; it is only that they are set in the mouth, as stated in Sefer
Yetzirah.
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For the emergence of the letters from the articulators is not like the
sound coming from a musical instrument, where one strikes the
strings of a harp, for example—since that would require time and
deliberation to maneuver the articulators to form letters.
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As explained in 7orah Or, in the maamar beginning Mezuzah
MiYemin,
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Rather, the root of the letters is in the essence of the soul—in the
level of maskil, the source of wisdom, or even in the pre-intellect,
as explained in Iggeres HaKodesh, siman 5, in the maamar Vayaas
Dovid Shem.
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And the letters themselves are what move the articulators—such
that when one desires to speak, the letters themselves activate the
articulators to express the sound of the breath of the heart.
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And see what is written regarding the forming of the expression
of the voice, which emerges simply from the breath of the heart, in
the siddur, in the Rosh Hashanah prayer, in the maamar Hashem,
Open My Lips.)
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to produce the articulation and differentiation of the letters in their
combinations into words. And even though letters are garments for
the intellect—for it is through the letters that the intellect is
understood—
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that is, through the letters of speech one transmits the intellect to
another, and through the letters of thought one understands it
within himself—
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for without them it is impossible to grasp the intellect from the
level of a “flashing spark™ at all—
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it follows that letters are only garments for the essential light of
intellect.
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Nevertheless, the root of the letters is higher than the level of
intellect, which is like the flashing spark.
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For they stem from the externality of the higher level, which
becomes a garment for the level beneath it, as explained in Torah
Or, Parshas Miketz, in the maamar Mezuzah MiYemin, subsection
Uve’iur Hadavar.
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Therefore, we see that a particular concept can be expressed in any
letters one chooses. For example, Tosafos, the Rosh, and the
Ran—although they all express the same concept, each expresses
it with different letters.
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This is because the letters are part of the essence of the soul, as
explained in the maamar Mezuzah MiYemin, that the soul is filled
with letters.
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However, they are not visible and revealed as they are in the
essence of the soul—meaning in the pre-intellect.
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Their primary revelation occurs in the intellect—that is, when one
needs to comprehend a concept, then the letters are revealed from
the desire of the soul in order to become a garment for the
intellect.
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comes into the level of grasp and comprehension for oneself.

Which draws from the level of maskil. And through the — 7 W25 MVEng P70y 200kn nnan iy
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And through the letters of speech, the intellect is also transmitted
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to another.

And this is what the Targum translates on the verse “And man — " W17 aTRT " 5V MY a3
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as a speaker comes from the level of ruach (spirit), 717 DIPIAn A,
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1.

[NOTE: Summary

This profound maamar explores the distinction between o7% (adam) and v (ish), emphasizing
that adam represents a deeper, more integrated level of human identity. Unlike ish, which implies
a singular trait (fire, passion), adam denotes a harmonious integration (hiskalelus) of multiple
soul faculties—reflecting a complete human being as designed in the image of G-d.

The Tzemach Tzedek explains that the uniqueness of man lies in his capacity for speech, which
stems not merely from physical articulation (the five sources of sound), but from the essence of
the soul. Speech originates in the innermost levels of seichel (intellect) and even beyond, in the
koach hamaskil—the soul's root of insight—manifesting through the “breath of the heart.”

Furthermore, he delves into the meaning of the verse “X — 77727 12 27X%7 701 — the superiority
of man over beast is nothing.” This, he says, reflects the concept that man’s higher faculties,
though immensely lofty, are still nothing compared to G-d’s essence (atzmus). In truth, speech
itself, and even intellect, is rooted in “ayin” — a divine nothingness that transcends
comprehension. Even Shabbos, associated with mochin d’Abba (divine wisdom), is considered
“hevel” (vanity) in contrast to the future revelation of “Shabbos within Shabbos”—the ultimate
inner delight to be revealed in the World to Come.

Thus, speech—man’s defining trait—is deeply linked to his source in ayin, a hidden realm that
enables connection to the Infinite. Yet, until the full revelation of the essence in the Messianic
era, all human expression remains a limited outer garment (levush) relative to the soul’s essence.

Practical Takeaway
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The maamar teaches us that speech is sacred—mnot just a tool for communication, but a window
into the soul. When we speak, we are drawing from the deepest levels of our being, from the
ayin, the divine nothingness that transcends thought. This awareness should lead to:

e Greater care with words: Guarding one’s tongue becomes not only a moral issue, but a
spiritual one—since the power of speech is rooted in the divine.

o Using speech to elevate: Whether in prayer, Torah study, or conversation, we should aim
to elevate our speech, using it to connect ourselves and others to truth and holiness.

e Humility: Even our greatest qualities—intellect, language, spiritual refinement—are
ultimately nothing before the infinite essence of G-d. This brings deep humility without
diminishing our mission.

Chassidic Story (about the Tzemach Tzedek)

Source: Reshimot Devarim Vol. 1 by R. Yehuda Chitrik, and Shemuos Vesippurim Vol. 1

The Story:

When the Tzemach Tzedek was still a young boy learning under his grandfather, the Alter
Rebbe, he once asked him the following question:

“Why does Hashem need man’s prayers—doesn’t He already know everything?”

The Alter Rebbe did not respond directly. Instead, he instructed his grandson to wait.

Later that day, the Alter Rebbe called the boy into his study and opened a Zohar. He pointed to a
passage about the power of human speech—how it ascends and creates unifications in the higher
worlds. He then said, “You asked why Hashem needs our prayers. It’s not that He needs
them—it's that through them, we become elevated. Our speech touches the deepest levels—far
beyond intellect. Even when you don’t understand, your voice connects Above.”

Years later, as Rebbe, the Tzemach Tzedek would often quote that Zohar when explaining this
very maamar—that speech comes from ayin, from the breath of the heart, and it is through this
that man surpasses all creation. He would say, “Words create worlds, but only when they come
from the depths of the heart.”

This story not only illustrates the central message of the maamar but also reflects the lived
experience and spiritual depth of its author—the Tzemach Tzedek—who exemplified the link
between human speech and divine essence. END NOTE]
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