The Rebbe

7''o2

Parsha Tazria & Metzora

Nun Alef

N'"'WIn’T MR 'Y, 93R PO MYNETNIw nimn
From Sichos of Shabbos, Parshas Tazria-Metzora, 6th of Iyar, 5751 (1991)

(®)

[n continuation to what was spoken about, and especially
emphasized in the most recent time literally, regarding the
necessity for the action of every single individual of Israel, to do
everything dependent on him to bring our righteous Moshiach in
actual reality immediately and literally,
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— Since in these very days (at the conclusion of the month of
Nissan, which is "It shall be a year of 'I shall show you wonders')
— all the "ends" (both "ketz hayamin" and "ketz hayamim") have
concluded — literally in their simple sense, and certainly
Moshiach Tzidkeinu is coming immediately, and every single
person will point with his finger and say "Behold, this (the King
Moshiach) has come," meaning he already came (in the past
tense) at the moment just before this moment —
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it is necessary to explain the emphasis on the concept of the
Redemption, and the role of every single individual of Israel in
bringing the Redemption, particularly in the matters related to this
holy Shabbos day: — First and foremost: in the matters of Torah
connected specifically to this holy Shabbos day — in the Parshah
of the week (including also the Parshah that we begin reading at
Minchah), and also in the chapter of Pirkei Avos for this holy
Shabbos day, and also regarding the content of the time itself —
both in regard to the generality of the month, and in regard to the
days of Sefirah, as will be explained.
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[n the Parshah of the week — Tazria-Metzora — the matter of
Redemption is especially emphasized:
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"Tazria" — "A woman who conceives and gives birth to a male"
— as is known, birth ("and she gave birth") alludes to Redemption
as it is written, "Zion has given birth to her children"), and the
birth of a male alludes to the strength and intensity (male) of the
true and complete Redemption, an eternal Redemption after which
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there will be no exile — a "new song" (in the masculine form) —
through our righteous Moshiach,

meaning, that "she gave birth to a male" hints at the birth (the
revelation) of the soul of Moshiach, which is from the loftiest level
of the "World of Males" (Alma DeD'chura).
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And in more detail: "A woman who conceives" — refers to the
general work of Knesses Yisrael (the Congregation of Israel —

"woman") during the time of exile, which is compared to "sowing'
"conceives"),
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as it is written, "And I will sow her for Me in the land," and
"Those who come shall cause Jacob to take root," etc.;
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and through the sowing of our actions and our service throughout
the entire time of exile, it immediately (without any interruption at
all) causes the sprouting ("Israel shall blossom and bud") of the
true and complete Redemption through our righteous Moshiach,
after which there will be no exile — "and she gives birth to a
male."
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And "Metzora" — as stated in the Gemara: What is the name (of
Moshiach)?... "The leper (Metzora) of the house of Rabbi" (i.e.,
Metzora of the house of Rabbi), as it says, "Surely our illnesses he
bore, and our pains he carried them; and we considered him
stricken, smitten by G-d, and afflicted."
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'What is his sign? — He sits among the poor, sufferers of illnesses
and afflictions; and he too is afflicted, as it is written, "But he was
pierced for our transgressions," and it is written, "Our illnesses he
bore."
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And in more detail, following the continuation of the verse: "This
shall be the law of the Metzora on the day of his purification," and
to the extent that it is customary to call this Parsha "the Parsha of
Purity" —
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that "Metzora" is the name of Moshiach during the time of exile,
for although he himself is in a state of absolute perfection, as it is
written, "Behold, My servant shall prosper, he shall be exalted and
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extolled, and be very high," nevertheless, he suffers and feels in his
own being the pain and afflictions of the exile;

and "on the day of his purification" (when the affliction of tzaraas
is healed from the afflicted one) — this refers to the state and

activity of Moshiach when he is revealed and redeems the Children
of Israel in the true and complete Redemption.
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And it is necessary to understand:
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1) The connection and relationship between the two Parshiyos,
Tazria-Metzora (which in many years are read together) — for
seemingly, the name "Tazria" (which, in and of itself, is associated
with birth, as is explained in the verse "A woman who conceives
and gives birth," meaning that when she "conceives," then the
continuation of "and gives birth" follows) indicates Redemption,

¥R YA NPYIRT 27 M W (R
,AIRIPT - (V7 DI TP DI ) M23Y)
W93 1770 DY MR Ry TXRY) "R oW
IR YD WRY L "TT9 YO0 °2 AWK 1n232

HE RIS

whereas the name "Metzora" (which, in and of itself, is the
opposite of purity, and requires a special process in order to
achieve the state of "on the day of his purification") indicates (the
suffering and pains of) exile, and how are the two of them
connected together?
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2) And mainly: regarding the sequence of the Parshiyos — Tazria
and afterward) Metzora — for seemingly, after "a woman who
conceives and gives birth to a male," an eternal Redemption after
which there is no exile, there should no longer be a state and
condition of "Metzora," which is connected with the concept of
exile?
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3) And along the same lines regarding each of the two Parshiyos
individually — the name of the Parsha relative to its content:
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[n Parshas Tazria — the name of the Parsha indicates Redemption
"a woman who conceives and gives birth"), yet the continuation
and main body of the Parsha deals with the laws of negaim

afflictions), which point to exile;
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and in Parshas Metzora — the name of the Parsha (as it is called in
the Torah) indicates exile, yet the continuation of the Parsha deals
with the laws of the purification of the Metzora ("This shall be the
law of the Metzora on the day of his purification"), which points to
Redemption.
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And seemingly, since the name of the Parsha expresses and
emphasizes the content of the Parsha, it would be more fitting that
the Parsha dealing with the laws of negaim (the matter of exile)
should be called "Metzora," and the Parsha dealing with the laws
of purification (the matter of Redemption) should be called
"Tazria"?
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4) And along the same lines regarding the name of Moshiach:
Since Moshiach is the redeemer of Israel — why is it that his name
which describes his essence and purpose) emphasizes the concept
of exile by calling him "Metzora"?
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And it will be understood by first explaining the matter of nega'im
afflictions):
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On the verse "A man when there will be in the skin of his flesh,
etc.," it is explained in Likkutei Torah that "Adam" refers to a high
level, because he is the complete form of everything [=completion
of all],
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this "Adam," when he has perfected his deeds and corrected
everything,
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it is still possible that in the skin of his flesh, the lowest aspect of
him, the evil and dross have not yet been refined and removed,
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and physical signs are born in his flesh — these are the nega'im —
because spiritually, in his service of Hashem, he has corrected his
actions and refined the evil from the good in all matters
refinement of evil from body and soul),
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except that the residue in the very outer garments has not yet been
refined, therefore it was born in his flesh only externally.

17991 127 ,77201 X7 1778 Y27 fioawy njos P
nPiXona P aa".

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

The Rebbe

7''o2

Parsha Tazria & Metzora

Nun Alef

N'"'WIn’T MR 'Y, 93R PO MYNETNIw nimn
From Sichos of Shabbos, Parshas Tazria-Metzora, 6th of Iyar, 5751 (1991)

And it is possible to add with precision in the language of the verse
"a man when there will be in the skin of his flesh a nega of
tzara'as":

iV 7 02 0T 1027 1Y P72 A°0iY W
NYI% v337 "3 Rt

"In the skin of his flesh" — meaning not only is it not associated
with the essence (the essential self) of the person and his sinews,
but not even with his flesh (and sinews) of the person,
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a thing which is changed and added by eating and drinking (which
become blood and flesh like his own flesh), but only to the skin
that surrounds (the external and encompassing) the flesh;
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And "in the skin of his flesh" (the external of the flesh) itself — "a
man when there will be in the skin of his flesh," meaning, this is
not something normal, but an occurrence ("mikreh nikra'is") that
goes beyond the ordinary pattern.
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And even then (when it is in the skin of his flesh) — it is only a
nega tzara'as — nega (affliction) also meaning fouch, that is, the
unwanted matter does not belong (to him, not even) to his
externality (skin of his flesh), but merely touches him.
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And further and primarily — as is added in Likkutei Torah — even
nega'im (afflictions) are lofty matters;
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that a person is not called "impure" until the Kohen declares him
impure,
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and as long as the Kohen has not yet pronounced him "impure,"
the nega'im are not considered impurity at all,
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but on the contrary, they are supernal lights, only that they are
strict judgments (dina kashya) of holiness.
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And it can be said, that these two matters — that the nega'im are
only residue at the edge of his garments (in externality) which has
not yet been refined, and that they are lofty matters, supernal lights

which seem to be opposite matters) — are dependent on one
another:
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Since nega'im are, in essence, lofty matters — supernal lights —
therefore, even when something undesirable is drawn from them
through the nurture of the external forces,
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it is merely an external matter that touches (only a mere touch) the
lowest aspect (the edge of his garments) alone.
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And therefore, also the rectification for this (the purification of the
Metzora) is not through an entirely new matter, but rather, through
the revelation of the true nature of the nega'im — that they are
supernal lights —
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as hinted in the language of the verse "This shall be the law of the
Metzora on the day of his purification," meaning that his
purification is through "day" — whose concept is light and
revelation,
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as it is written, "And G-d called the light 'day,"" meaning, the
revelation of the supernal lights (their true nature) of the *nega'im,
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and through this is nullified the nurture of the external forces until
it is transformed to purity — even in externality alone.
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And the explanation of the matter:
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The cause for the possibility of the nurture of the external forces to
the extent of the opposite of purity (openly and externally) from
the "supernal lights" of the nega'im (in their truth),
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is because of the greatness of the level of the "supernal lights" that
they are unable to be enclosed within vessels.
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And in the language of Kabbalah and Chassidus, "Lights of Tohu"
that are above the ability to be enclosed within vessels of Tikkun,

.....
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from which (after the "breaking" etc.) all undesirable matters were
drawn down.
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And the concept in the service of man:

07X NTI2Y2 T

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

The Rebbe

7''o2

Parsha Tazria & Metzora

Nun Alef

N'"'WIN’T MR 'Y, 9ER PO MYNETNIw nimn
From Sichos of Shabbos, Parshas Tazria-Metzora, 6th of Iyar, 5751 (1991)

The "supernal lights" that are not enclosed within vessels cause a
movement of ratzzoh — which is the concept of klos hanefesh
yearning of the soul),
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that the light of the soul expires and withdraws from the vessels,
due to the paucity of the vessels,
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so that there is no expansion downward, but rather, to ascend and
be absorbed in the light of Hashem.
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And from this can come the nurture of the external forces —
because there is no drawing down of the quality of shov (return)
into vessels and holy letters,
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then from the quality of ratzoh alone can branch out the nurture of
the external forces,
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like after the excitement in prayer, if one does not engage in Torah,
it can result that from the enthusiasm develops strict judgments,
anger,
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and from this branches also arrogance, etc.

15 NI03) W2 1203 YADY Y.

And the advice for this — as our Sages said, "If your heart runs,
return to One,"

W 727 v 0% 2"TrniaTnaRnD — 17 A3
7",

that after ratzoh there must be shov,
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which is the matter of bittul (nullification), until complete
nullification of existence —
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that one has no strength at all to be excited with fiery flashes in the
state of ego and somethingness,

(W2 nm2 WR 0w dyanay 979 03 17 Ry
NN,

but is like a still stone — like we see when a servant comes before
the king, when he comes very close to stand before the king, he
remains without strength and vigor,
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because he has become completely nullified from his existence.
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And through the bittul, there will come the return to expansion
within vessels, from one vessel to another down below
specifically,
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and through this is fulfilled the supernal intention — that the Holy
One, blessed be He, desired to have a dwelling place specifically
in the lowest realms.
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And thus it is found, that the effect of shov (return) following the
ratzoh (yearning) is, that even the "supernal lights" which are
above being enclosed in vessels (the movement of ratzoh) are
drawn down and revealed in vessels (the movement of shov).
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And in order that it be possible to combine the two movements of
ratzoh and shov, ascent and drawing down, Chesed and Gevurah,
there must be a revelation of a level above both — the quality of
Tiferes, whose root is in the Kesser, above the order of
Hishtalshelus (chain-like descent),
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through which is accomplished the joining of the two opposites —
Chesed and Gevurah, ascent and drawing down, ratzoh and shov,
so that even the supernal lights, which are above vessels, are
drawn down and revealed in vessels.
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And this is the matter of the purification of the Metzora — "This
shall be the Torah of the Metzora on the day of his purification" —
the Torah of the Metzora (and not simply "the purification of the
Metzora," or the like),
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that his rectification (of the Metzora) is through occupation with
Torah,
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because the primary involvement in Torah must be in a state of
bittul (self-nullification),
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as we say, "And my soul should be as dust to all; open my heart in
'Your Torah" — and through this,
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through bittul like dust, one becomes a vessel for Torah,
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which is from a most elevated level, above the order of
Hishtalshelus — the level of Tiferes,
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as our Sages said: "Tiferes is the giving of the Torah,"
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and therefore, through its power it is possible to unite the two
movements of ratzoh and shov,
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so that even the supernal lights are drawn and revealed in vessels,

0722 39307 1DYRY 2°11°7Y NINIRG DM,

and through this is nullified the possibility of nurture by the
external forces, until the opposite — the purity of the nega'im,
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since the supernal lights — the true essence of the nega'im — are
drawn and revealed below.
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And from this is also understood regarding the general concept of
Exile and Redemption — the afflictions (nega'im) of the Metzora
Exile) and their purification (Redemption):

- 77X M3 1Y P97 Y313 O3 T3
A7) DOYIYY (N93) YR YN):

Exile — whose concept is the concealment and covering over of
the Divine light, as it is written, "Our signs we have not seen,"
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and even to darkness, especially the doubled and redoubled
darkness at the end of the time of exile —
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nevertheless, in its root and source, it is an exceedingly lofty
concept, "supernal lights" that are above revelation within vessels,

niniR L, An2 H?EZ; PIYTRIT IR WY 7Y

,,,,,

and even a level above revelation altogether ("we have not seen")

N RY) MYy 0w MYy AR "),

the level of "He places darkness as His concealment."

1700 YN Ny nmat,

And because of the greatness and the wonder of the lights that are
above revelation,

93 TPYNPY NINIRG NX9m N2y D73 V19m,

from there descends below concealment and covering and literal
darkness,

oD TYM 09T D2¥7 Moy 2w ony,

from which all the undesirable matters during the time of exile
come.

N33 1R12Y 0% CRYAT DO 72 ORI THARY.

And since in its root and source it is an exceedingly lofty concept,
"supernal lights" that are above revelation,

NINIX 012 7283 IR P TRy 1
193 TPYN7Y 1Y,

therefore, even after it descends below into concealment and
covering and literal darkness,

WM IAQT D2YT? MYR? WnuAY MO 03,197
0IWD3,

even to matters that are the opposite of purity, etc.,

13] T79T 997 DI T,

this is only externally and in the lowest degree, and in a manner of
mere touching alone.

W 19K MIIANAT X372 NP0 RPN AT PR
7292 7PN

And therefore, also the rectification through our deeds and our
service throughout the entire time of exile is (not through an
entirely new matter, but) through the revelation of the true nature
of exile,

TRT 22 BTN WYY TOYY PPAT 03,1970
(RPN 7237 WIT 139 "1 X2) W "moaT
23 7Y "IN 13y NPT °T7Y
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as is emphasized also that the rectification is (not by the
nullification of exile, but) through the transformation of exile into
redemption,

,M1237 2302 9770y X9) X7 PRIV 03 WaTH2
7837 M230 1297 "7V (RN,

as is known, that by drawing and revealing the "Aleph" (the
Master of the world) into "Golah" ("exile"), it becomes "Geulah"
"redemption") —

2U 1919R) 7"987 2173 N2WRT CTTOYY ¥ITI2
7R3 "o Ayl (a7,

meaning, the supernal lights that are above revelation ("He places
darkness as His concealment"), which through our deeds and
service throughout the entire time of exile we cause that even the
supernal lights above revelation should be drawn down and
revealed below (and through this, automatically the possibility of
concealment and covering is nullified until the opposite — even
external purity).

("1N0 YN NY) ~¥oan 7YY DIy NN
"NI230 TYR T 22 MNTIA YYD 7Y WY
193 YRRV DIPPYT NNIRG DY D°%YiD

773 29200 AITTTOYY) Awn? 19307 1WR
TAYT 77 7Y 1 N9 D7Y7 MW Xpn
7292 NI 90Y).

And it can be said, that the advantage in our deeds and service
throughout the time of exile (through which it is effected that the
supernal lights are drawn down and revealed below) is because of
the bittul and self-sacrifice which is emphasized most (and mainly)
in the time of exile,

T 1T 22 ANTIAR Wipyna 1y i v
D%y NINIRGY 2°%yie ArT YY) "navan
W3 NN 2T TEH XA (9 2307 YR
nI23a 1212 (RY) NP3 NYRTRY,

and through the bitful and self-sacrifice which stems from the level
of Yechidah (the essence of the soul), which is connected and
receives from the level of "Yachid" (the Singular One) above all
the order of Hishtalshelus,

STMI NPRR TYRY Wo3 NoR: 103 1
270 P20 APy "M N1nan Napm AR
nYYhavng,

there is effected the union of the two movements of ratzoh and
shov, such that the supernal lights are drawn down and revealed
within vessels.

NINIROY L2 RiXYT NIV '2 20 ARyl
02922 0°9anmI DOWRI DIy

)

According to this, the connection and relationship and the
sequence of the Parshiyos Tazria—Metzora (Redemption and
Exile), the matter of nega'im in Parshas Tazria, and their
purification in Parshas Metzora (as mentioned above in Section 3),
is understood:

NPYI9T TWRMMYI WRa 120 A1y
NWI93 DYIT T L,(N123) 77N3) YIRRTYIIN
3TPYQ 2°¥7T212) YR MY O0IY) YIN):

Since the Redemption is (not a matter unto itself, but rather) the
revelation of the true nature of Exile (similar to the purification of

niPANT (RPN ,108y=392 13y X7) X7 728309 102
PT)7Y YRRT N0 N2ATR) M2 W nnN Y
D°Y330 2W "NRRT 0Ny M7an) —
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the Metzora through the revelation of the true nature of the
nega'im) —

therefore, after the general introduction (to the two Parshiyos) "A
woman who will conceive and give birth to a male" — which hints
to the general service during the time of exile ("conceive") through
which comes the true and complete Redemption after which there
is no Exile ("and give birth to a male") —

YR (NP2 YY) N30 MTRET TIMR? L1927
1212 772y 992 9y ming "1 AT ¥R 03
MOARRT 17837 O°X2 1T 2eY ("R nd

921 A7) M3 PN TRY An7wm”) -

come the details of the subject in the sequence of the Parshiyos:

NPYIBE TWRTR DTV VB DK

[n Parshas Tazria (Redemption) it speaks of the nega'im (Exile) —
since the nega'im are supernal lights (which, therefore, even after
the descent below, it is only in "the skin of his flesh"), which will
be drawn down and revealed below in the Redemption;

— (N123) YT TV 0270 (77X ¥R NYID3
MIR? 03 ,1279) 20317 NTIIR 07 DVRIY 13
PYRPY ("2 W3R P AT e A7
7RI TR 1A

and in Parshas Metzora (Exile) it speaks about the purification of
the nega'im (Redemption) —

D'V DY NITIX 2272 (M73) Y8n Ny
7)) —

since the purification of the nega'im is through the revelation of
their true nature (the true nature of Exile), meaning that the content
of Redemption is the aspect of "Metzora" — for the good, and in a
manner that removes the possibility of anything opposite (since the
supernal lights are drawn and revealed below), an eternal
Redemption after which there is no Exile ("and she gave birth to a
male").

DIV M7ANT °7772Y X0 YN MJ9Y D
ANT,(M237 2 "IN 103) DYNT Y CRRRT
"RDP2YRY "YTRRT PIYTRIT TR Y A10Y
NINIRGY 11°2) *297 TIV? NMYHNT N7WIY 1ORD
TRY MUY 7R3 L, (T9R7 009 070WRI 00y
921 A7) M PR").

And it is possible to further add and explain also the connection
and sequence to the Parsha which we begin reading at Minchah of
this Shabbos — Acharei—Kedoshim:

Y192 TR WRT D3 W 07 U
DWIRTIOR — T DAY DO RIPY PN

Parshas Acharei — in which is stated the command and warning
that there should not be ratzoh (yearning) without shov (return) (as
in the case of the expiration of the soul of the two sons of Aharon
"when they came close before Hashem and they died"),

T XY TIIING) M V) AW — R DY

TIIR 12 3T Wom nivI) "aiw vha "Rivn)
MR 7197 0naRR"),

but rather ratzoh and shov together, souls (which by themselves are
in the movement of ratzoh) in bodies (which by themselves are in
the movement of shov) specifically — and up to eternal life in the
time to come,

7 123y T¥RY) DY ,RP1T 230 RiX KON
NN 17 1¥YTIAY) 0913 (XIXI7 NYna
Ri2? TNY2T DK o702 7Y P17 (AW
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and regarding our generation — without interruption in between
— bodily life specifically, and in a way that the soul is nourished
from the body,

A7 20 ,(2003°2 PR X9% — A1 777 yahiy
NI T MIPI ARYIIY 19N K1),

which is the concept of connecting ratzoh and shov, that the
supernal lights are drawn down and revealed within vessels;

D729 NINIRGY 20 RIXY7 N20T PITITY
07923 DM D7OWRI;

and this matter is achieved from a superior level above both

ratzoh and shov) — Parshas Kedoshim, where it is stated the
command (and empowerment) "Kedoshim Tihiyu — You shall be
holy, for I, Hashem, am holy,"

— DR YN MUY RINT ¥R AR AT )
DWTR (2 NNJ) "NKT M3 AW ,DOWTR NYIR
I VIR 3 vin”,

that when the Children of Israel are in this physical world (where
the command "You shall be holy" is relevant — "separate
yourselves"), they are nonetheless in a state of holiness ("You shall
be holy"),

T IRY) MWAT HIT0I XTI nPay
TRy X7 L,("DWN9 NT LR DWIRT MNRT
ED DWIR") TR 7Y %",

and even to the most lofty holiness — the holiness of Hashem
Himself, as explained by our Sages: "Could it be like Me?
Therefore it says, 'for I am holy,"

W INETRT N1 230 MW IR V)
23193 9392 BRI DYNTD LRITTIN2TWITRE
IR VIR 02 niv Tna",

as Chassidus explains: "Could be like Me" — peacefully (i.e., it is
truly possible), that every single Jew can (so to speak) be like Me
— to the degree of the holiness of "I am holy."

LRDI°32 2903 9122 MITona winn3
"33 NiRY 91 PRI TIRYTIIN Y
I8 WIRT AWTRD N (912:29)"].

And this is even further emphasized in the name of Moshiach (the

XIPIY (PXI7) MW Y inwa ani Tiv Wit

Redeemer), who is called "Metzora" — "the Metzora of the house o e o
- 27 12 2Y vRn — "y Rn ov",

of Rabbi,

who sits among the poor who suffer illnesses, nega'im, and he too M1 RITY LDV " DO 7210 0y 1R WY

is afflicted, vam",

meaning, that Moshiach is found in the world during the time and | %W 2%%27 ,n237 2877 1212 0792 RYDI MURY

state of exile, and in a state of exile, o3,

suffering the afflictions of the exile [as the Gemara continues, Rav
said: "If he is from the living, he is like Rabbeinu Hakadosh," — if
Moshiach is from those who are alive now, then certainly he is
Rabbeinu Hakadosh who suffered illnesses and was a complete
righteous one],

DX 27 K K37 TWRT3] 01237 W20 22iey
IR T DX ,"WITRE 127 7139 X3 R M
DOXIP0A 22907 WiTRT 1327 1107 T VY 1Y
Mg 3 oM,

and he yearns with shortness of spirit and longing eyes to be
revealed (from the concealment in the time and state of exile),

D2yI7 1) NIPANTY DY 19331 10 ¥R 79¥M
M3 2% 172),

Powered By: ChassidusNow.com

12



https://www.chassidusnow.com/

The Rebbe

7''o2

Parsha Tazria & Metzora

Nun Alef

N'"'WIN’T MR 'Y, 9ER PO MYNETNIw nimn
From Sichos of Shabbos, Parshas Tazria-Metzora, 6th of Iyar, 5751 (1991)

so that the King Moshiach will redeem Israel with the true and
complete Redemption after which there is no exile,

NPT 72832 PR DR ORI WD 70T
23 TIOR PRY 2w,

as ruled by the Rambam: "There will arise a king from the House
of David, etc."

WD) TIT 3R TR Ty "2 PTP0R"

®)

The above-mentioned is also connected with the second chapter of
Pirkei Avos (which we learn on this Holy Shabbos),

D TR19W) NIANT W P72 OY D3 MUR Y7 MmNT
1 WIptnawa oivg),

which begins: "Rabbi says: Which is the straight path that a person
should choose for himself? One that is an honor to the one who
does it, and an honor for him from others."

19 9922 7Y 777 X SN IR 027 Snbonay
T2 2 MM YY? NNeR XY 73 20787
a7Ra":

TT T

And with the preface of some precise points in this Mishnah —
among them:

07 — I TIWR3 DRITI DTR0AN:

a) "Which is the straight path" — for the Scripture is already full
of the phrase "The ways of Hashem are straight,"

(727 X2 KR " — "W T ROT IR (R
7377 @Y 2In33",

b) "(that he should choose for himself) the person" — specifically
"Adam" is used, for "Adam" is a term for a high level ...
"perfection of all" (as mentioned above in section D),

(%37 OT8Y X7 o7 - "o7Rg (7 1iw) (2
2°¥7 12132) "RPT WY LT T2
YY),

¢) the connection to the author of the saying — "Rabbi says" —
Rabbeinu Hakadosh, and not by his full name ("Rabbi Yehudah
HaNasi," as is mentioned immediately afterward in the following
Mishnah), but by the title "Rabbi."

(1327 — "X 227" — aRna Y27 Wed (3
M1 093 "R A 21" awa X9, WiTRa
"27" KR RPN L(TRYY NIwna fIR".

And it can be said, the explanation in this — in continuation to
what was said above regarding the revelation and coming of
Moshiach:

93013 Y7 MNT? YRR — A1 TRIT 7 W)
TWRT DRO2 MPANaY:

""Rabbi" (Rabbeinu Hakadosh) — about him it was said (in his
time): "If Moshiach is from those who are alive now, certainly it is
Rabbeinu Hakadosh, who suffered illnesses and was a complete
Chassid,"

0wy OX (2012) 3 VoY — (YiTRD 127) "1
22107 ,WiTRI 3127 37 PRI WY 10y INiRD
M7 3 Tom oo,

that even though he was a complete Chassid, who completed his
service, nevertheless he still suffered illnesses — the illnesses of
exile,

12797297 L INTIaY Y " mg TOn MY AT
M237 "XA7R L BPNA 230 M,

like Moshiach (whose name is "Chivra d'Bei Rabbi" —
Metzora of the house of Rabbi"),

"the

3 9y ¥R .37 037 R0 YY) W 03
°21"),
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that even though he is in a state of perfect completion, he
nevertheless suffers and feels the pains of exile (as mentioned
above in Section 2).

RIPIA 2X8ID) P20 ,nRws n°Han2 inivg avy
2PYR 2Y9TIN) M%)

And the content of his statement — "Rabbi says: Which is the
straight path that a person should choose for himself" —

MY AW T XTI WK 31— TR 19
o787 17 -

"the person" — refers to this "person" (who is on a high level ...
"perfection of all") who, although he has perfected his deeds and
corrected all things, still the waste matter at the end of his
garments was not yet refined, because of the matter of exile — like
Rabbi;

- 12973 M3YTR2 XY 7T DR 7Y ORp - "DING
~BP3TT 22 TR0 TR PR (NPT R
T¥n "1 772031 X7 177y 1Y% Aioaw n7oe o)
°27 2 — M%7 TaY;

and in our generation — the last generation of exile, the "heels of
Moshiach," in which all matters of service required throughout the
time of exile have already been completed and fulfilled —

XN2pY ,N237 2V 110K 237 — 7 17iT)
A7I2Y7 "1 92 MW MINQI 1Y LRPURT
M?233 127 720032 NWDYR? D278 PRV —

it can be said that all the Jewish people are at this level.

1T 73772 07 PRI W i

And the question is: Since our deeds and service throughout the
entire time of exile have already been completed —

92 0TIy YR IR0 1Y D K0T TRY
ni3a 7200 101 —

what is the straight path (the easiest and fastest among all the ways
of Torah) that a person (the generality of Israel) who has already
completed the matters of service should now choose, in order to

22 73R MR AT A7RT) "TW? T
(X713 N223) DTG 12 Y (77T °27T
PR NP0 V97 72 ATI2YT 1Y MY

bring about the revelation and coming of Moshiach? mwna?
And the answer to this is — "One that is an honor to the one who % nxom YL nxoR Xoaw 92 — A1 Mvnm
does it, and an honor for him from others": oTRg "

""Honor" (7iferes) — refers to Torah ("Tiferes — this is the giving
of the Torah"),

-1in 1 1 nsRN") 1IN 2 KR — "nwen”),

that because of its great advantage it has the power to unite the two

movements of ratzoh (drawing close and cleaving to the Holy One

Blessed Be He, "an honor to the one who does it") and shov
drawing down below, "an honor for him from others"),

RIX7 NIYAAT 2 7207 AFDR AN7YR 775 TRRY
("Py? nNen" XTTIN2WITR? NPT 21R)
D787 2 2 nsen" Ton? mawnT) 2w,

that the supernal lights are drawn down and revealed in vessels (as
mentioned above Section 6),

077232 39307 DYRY D317y NNINGY
1YY 2°Y9TI21I)),
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and through this, the true essence of exile is revealed (the supernal
lights), in a manner that nullifies the very concept of exile, an
eternal Redemption after which there is no exile (as mentioned
above Sections 7-8).

NiTIR) M237 2¥ R 10V T7a0R A1 07wy
783,092 M3 1Y PRWRY 19R3 ,(2°317y
I7Tm0P°YY 27 12110) M) O RY).

And it is possible to add in explaining the reason why Torah
Tiferes) is the "straight path" to bring about the revelation and
coming of Moshiach —

X7 ("N7ReN") AIRGY aved MIR°22 97017 U
TWRE DRIJ MPANT? "I 10T -

according to the known idea that regarding Moshiach, there are
two aspects: a King (the Moshiach who reigns) and a Rav (who
will teach Torah to all the people),

T2 DTV '3 W RTX WRIY YT 970y
Dy 22 MY 7R TH2Y) 271 (TR TReI)),

and the difference between them is: the King's aspect in Moshiach
points to an influence in a surrounding (makif) way which is
achieved through the nullification in accepting his kingship,

¥ Y TWRY T TV ,0pray penm
N23R7 023 77 WYY Rn 19R2 1Ysvaa
ino%n Oy,

and the Rav’s aspect in Moshiach points to an influence in an inner
(penimi) way achieved through the learning of Torah, to the extent
that it is considered as though he (Moshiach) gave birth to him.

"°19 19K IYOWIT DY 17N mWRaY 277 1IN
790 TR WY TV AR TR? TRy NYIY,

And it can be said that the combination of both (King and Rav —
makif and penimi together) expresses that even the supernal lights
which are above being clothed in vessels (only as makif) are drawn
and revealed within vessels (in an inner way), through the power

of Torah (7iferes).

(391 TR ,37) 77R) BPIY MY L0 U
M0 TPYRY D019y NITIRG DAY A
79301 DO2WRI (7273 RN 19X OXT2) 0973
nIx9A") 17IRT 752 ,(°19 19R3) 0°723").

@)

[And it can be connected also with the content of the time — the
month of Iyar:

R WIN - 1Y 9120 oY 03 71 R U:

The month of Iyar is the second month, in which the service is
done from below to above —

ATy DYl 2y 1D WIna KT R U
n7yn? e —

after the preceding revelation from above to below in the month of
Nissan,

10°1 WIN2 TOn? A7ynTn 1981 TR TWINY,

during which miracles were done for Israel, up to the "planting of
miracles,"

0793 Y37 7Y 2777 0001 1wy 12y,

when the King of kings, the Holy One Blessed Be He, was
revealed upon them and redeemed them — a month of
Redemption, even a Redemption from all forms of constriction and
limitation.

RITTIN2WITRD 022707 2271 T2k DY TV
92 1Y 29 ARI? TV LRI DY WIN 078
23230
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And it can be said that in the continuation of the months (Nissan
and lyar),

TR 1Y) DOWIRD AWRTAY 07 W) —

the connection, relevance, and bond between them is emphasized

DIPIY AT MWD WD Wan —

that the lofty revelations (supernal lights) of the month of Nissan
are drawn and revealed inwardly (in vessels) through the service of]
man from below to above.

10°1 WInT (@117 NITIR) 09337 0Py
N7i3y "7 (2°722) NTRI92 DOPANMI BO3WR]
2yn% T9Rn DIR.

And the power to unite them comes from a level higher than both
of them —

TYRRY 7Y 0937 K37 TR NIT T 07207 097
7N —

as is emphasized in the counting of the second of lyar (the first day
of the individual days of the month of lyar, after Rosh Chodesh
which includes the entire month) —

DR TWRTT 0PT) MR 27 179003 WaTR2
7 92 271Y WM WY R R WY 00797
wn) —

"Tiferes sheb'Tiferes" (Beauty within Beauty), through which the
union of the two movements — ratzoh (supernal lights) and shov
into vessels) — is achieved.

"'3 9937 APy AT YYY ,"NIRON3Y N8O
0°922) 231 (2°31%y NIMiR) ’i¥T7 Nivang).

And since the lofty revelations of the month of Nissan, the month
of Redemption, are drawn down and revealed below through the
service of man —

7R3 2V WN 1001 WINT 079330 0O9IW 1)
DINT NTI2Y OT77Y T9R7 DO9ANm DOoWRI —

the possibility for a state of exile is nullified — instead, there
comes an eternal Redemption after which there is no exile.

PR3 IR ORTD M3 2Y 197 MR ngpann
N3 TOR PRY Nl

This, and even more: TI¥] DXT:
[yar — an acronym for "Avraham, Yitzchak, Yaakov, Rachel," the | %31 '7.%077 2Py POy 772K Nian~wny 1K
four legs of the Chariot. 722797,

T T

And the idea in this — that the three Patriarchs (corresponding to
the three legs of the Chariot), Chesed, Gevurah, and Tiferes, are
aspects of the lights,

A(722797 °231 '3 T32) NIART WY — A1 v
NiiNg NR2 o7 ,N8eN) 77133 0T,

and Rachel (the fourth leg through whom the completion of the
Chariot is accomplished) is the aspect of Malchus (Knesses
Yisrael), which is the aspect of the vessels.

(722797 NMRY WY1 T 2YY Y177 23) )
0°727 NN X, (98W? Np33) MR NIma.

And it can be said that their joining together in the acronym of Iyar
hints to the drawing down and revelation of the lights (even

supernal lights) into vessels.

2¥ 77in "IRT MANTWRIR T oY MW
0°922 (2°19°%Y NINIRG 03) NINIRG 2193 NAWH1.
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And it can be added: that "Rachel" hints to the elevation caused by
our deeds and service during the time of exile to bring the
Redemption —

WYY WPV 7Y M "y oty v
PRI NN K027 N3 TWR 1T 22 107N -

as it is written, "Rachel weeps for her children, for they are not" —
"they are not" specifically (and not "they are gone"),

,"I0K 09 93 57032 DY 1221 S 2In2wting
D;,}S" ij) NE"_{ Hqﬂ;,g"")’

because when the Holy One Blessed Be He is in exile, He ascends
higher and higher ("Einenu" — He is elevated).

R2¥? ("MIPR") P90 K23 NITTTIIRYTRY 12
N2V,

And through Rachel’s activity (our deeds and service of Knesses
Yisrael) during the exile ("weeps for they are not") comes the

NQ3IDT ANTIWN WYR) 701 PW ANy TN
2 ("R 02 13 1221") M2T ra (R

Redemption 7RI
as the verse continues: "There 1s reward for your work... and your (212 12 "3 q0%Y9% "oty W 23037 TWnID
children will return to their borders"), 071237"),

and the supernal lights which were in a state of elevation higher
and higher (the true essence of exile) are drawn down and revealed
below,

N2¥? Mp7Roa Nnaa YIv 01hya ninikg
DOP30M) D21 (M3 2V "R 123) X9
oY,

and thereby is nullified the possibility for the nourishment of the
external forces (as Rachel before her shearing becomes silenced),

DOIROTE N3 MY N7ya0n A V109
TR I 197 10",

and up to the ultimate transformation of the impurity of exile (the
matter of the negaim — leprous afflictions).

DUYHIT 1Y) M23T 117 Aaea 1977 ).

But rather, on the contrary: there comes a Redemption after which
there is no exile.

23 TUIN TR T3 NP LR3I 0K

()

And it can be added and connected also with the unique day in the
counting of the Omer — Malchus sheb’Tiferes:

N9 TR O OY 03 A WR 77017 v
NIRPNIY NI — W

Beginning with the explanation that in the Sefiras HaOmer (from
Chesed shebeChesed to Malchus shebeMalchus) are included all
aspects of avodah (our deeds and service) —

Wwipyn'") 171297 10w 92 007291 (MO7nay
1n7IAN"),

both as it pertains to the soul of man — to refine our nefashos,
ruchos, and neshamos, and to purify and sanctify us —

1°0IM317) 1NIWHI DR JPN? — DIND WY ¥ai2 10
YT 0 10 DY,

and also as it pertains to the entirety of the world — that abundant
shefa (flow) be bestowed to all worlds —

9212 27 yow vayh — 0%y nvLY% ¥iia im
ninbivy,
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through which comes the true and complete Redemption, after
which there is no exile —

TRY 70w NN 77830 X2 A1 0
n123 70N -

[“The Merciful One, may He restore the service of the Beis
Hamikdash to its place speedily in our days, Amen, Selah.”

Anipn? WIpRT M°2 NTIAY 17 I X 1007
729 TAN I TN,

And a higher elevation in the stability of this year, when the first
day of Pesach falls on Shabbos, and the counting begins on “the
morrow of the Shabbos,” also in its simple meaning (in addition to
the derash of our Sages that it means the day after Yom Tov) —

20 1097 WRIY — I1 MW MYNaRa fn? A2y

D3 ,N2WT NIRRT 1990 20T N2V
nIORR WMDY 2"TTIrRIn NYT Y 91) D3
Jiv=ain),

so that the Shabbasos are “complete” like the days of Creation,
beginning on Sunday and ending on Shabbos —

NIPTmY MWK %D DA 17 NNQW TRy
NIW3I Nimom NI TN,

since the conclusion of every week is in Malchus — Malchus
shebeChesed, Malchus shebeGevurah, Malchus shebeTiferes, etc.
— which is on Shabbos and is connected with Redemption,

,TQUAY Md7w) Nd703 MY 927 00T 1Y
aiv2 X3 (19 NINONIY NIYR 771233 MY
TPRAT QY WRY nawn,

“a day that is entirely Shabbos and rest for eternal life.”

D23y 07 AnAn naY 9oy o,

This emphasizes even more the idea of Redemption in Malchus —
the kingdom of the House of David in its strength and
completeness

V7 "3 M7 — MD7R2 APNAT T3V NP2 WRTR
AW A2RNR,

through Melech HaMoshiach, through whom the Kingdom of
Hashem will be revealed in the entire world —

2 IM9n TanR T0NY MWD 178 1Y
D’?‘ISJU 5;; NHH'T[W;Z'W'ﬁTEU,

as it is written, “And the Kingdom shall be Hashem’s... Hashem
shall be King over all the earth.”

22 2y TR N omm L apa M2 anm 22y i
g

IAnd the idea in this:

nr2 T

Malchus (in connection with Redemption) — Melech HaMoshiach
— indicates the strength and firmness of the matter of Redemption,

79 T - W TR — (TPRE2 M) Mo
PRI TIVT ARAT PIN,

without regard for hindrances and obstacles — in the words of our
Sages, “The king uproots mountains,”

19W921 — 0°233¥) NIYiIna NMaYnng X7
RV Py — R MR DR,

for even a mountain (a strong obstacle) is uprooted (from its place
to another) by the king.

Mipnn) Y, TaRa AR ,("RM) 0" 1998y
7907 172y (X aipny.

And in deeper terms:

0 prya:

Since the vitality and existence of all the citizens of the kingdom,
and all the matters of the kingdom, depend on the king —

I 721 APTAT *12 23 29 MY DIy
2903 770 AP TR,
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it is understood that in truth there cannot truly exist an “opposer”
to the king —

AR PY MINOXR W XD 127 Y SARNY 1am
72977,

because the entire existence of the opposer (as it appears
externally) is dependent on the king.

(nr3ina ARWY °93) TAMNT PY N0 92 Y
2903 0D,

And similarly with regard to the Redemption — that the concept of
Malchus (the Kingship, i.e. Melech HaMoshiach) emphasizes that
in truth the world (exile) cannot truly oppose the Redemption,

T2ip) MR TATY — MPRA? YA AT
(N123) D217 TR 137 2V IMR2Y TR (MWRT
7832 T3 NPT 13,

since the entire existence of the world is dependent on the concept
of the Redemption (Malchus),

TPRAT 1R MA7N 0717 NIXCNR 23Y D
n137n)),

as it is stated in the Gemara: “The world was created only for
Moshiach.”

(07197 X721 Ko=) XYY "R X7 (X232 RORTD
mWR7 XX,

Therefore, the opposition of the world (exile) to Redemption is
only external,

TIY RPN IR A7837 (M123) 07997 2¥ TAIT 197
7272 "i%on,

and its nullification comes through the revelation of the world’s
true essence — Malchus.

— 0%iv7 P¥ nnRT 1101y M9anT oY XA 0
naon.

And in the revelation of the Kingship (the Kingdom of Hashem
through Melech HaMoshiach), there are many forms and ways —

XIT-N27WITRA PW in1a%n) Nopra Mvanam
D277 DUI9K M2 O (TWRE 2R T -

Malchus as it is within the seven emotional attributes: Malchus of
Chesed, Malchus of Gevurah, Malchus of Tiferes, Malchus of
Netzach, Malchus of Hod, Malchus of Yesod, and Malchus of
Malchus.

,TOUIY MIDPR NI NYIWR X7 WK MM
JIXI2W NID7R ,NORONY MDYR ,A71233Y N7
n7naY NYR ,7i07aY nohn ,7inaw n.

And based on the statement of Rabbi that “the straight path” to the
revelation and coming of Moshiach is 7iferes (as mentioned above
in Section 9),

AT "W TITIV 20 0W TR ")
LYY P37 1212) "IN KT W M),

it is understood the great elevation in the Malchus of this week
and Shabbos), which is within Ziferes.

A1 (N2WY) Y12WT "Moon2 ya 973 1am
nN8onRY.

And more importantly — there is no need to wait for the
continuation of the Shabbosos of Sefiras HaOmer,

NINWT TWRT? PART? T PRY — pY) TN
MYI N799T,

because through Malchus sheb "Tiferes (the “straight path,” the
“middle bar that passes through from one end to the other,” the
loftiest of levels and gradations until the lowest of levels),

072, "W 717") NIRPNIY NI TR P2
ni%ynn 01 %R 2K N¥RD T2 071300 11°00
P37 73 A0 7Y N,

there is already drawn and revealed also the individual aspects of
Malchus that follow:

AITOIORY NIDYRT 1Y VI 03 D20 DO2WR:
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Malchus sheb’Netzach — the victory of the King (over the worldly
matters that conceal Him in their externality),

DWW "1 2Y) 727 1N — MY Mo
DI DRYRY),

Malchus sheb’Hod — the beauty of the King, “the King in His
beauty your eyes shall behold,”

arInn 973 7R ,17Ra 09 — TNy Mmoo
:Isry"’

Malchus sheb’Yesod — the strength of Kingship in a foundational
and eternal manner,

XY 07907 19R2 NIDYRI PITD — Ti0°aW NIdYn,

and Malchus sheb’Malchus — the revelation of ““Your Kingship is
the Kingship of all worlds,”

92 M2%n AMR"T P33 — MD7RRY M
on7iy",

“Your Kingship” specifically — the Kingship of Ein Sof as it was
before the Tzimtzum (linked with Kesser and the inwardness of
Kesser — “Kesser Elyon” is “Kesser Malchus™),

"R 399Y A0 PRT MO — KT "I
WX IPPY 03" ,1027 NI 103 DY AURA)
n39n n3"),

which is drawn and revealed and becomes “Kingship of all
worlds” — “Kingship” specifically,

—"oon7iv 22 mMOYR" MY A NQURIY
X7 "mo7n",

where there is no need for rulership “against their will,” for “His
Kingship they accepted upon themselves willingly.”

IND72W 12,0073 P¥2 "APwnn"2 TN PRY
072y 173 11873

()

And the explanation of the “straight path” to the revelation and
coming of Moshiach through Malchus sheb 'Tiferes — in terms of
actual deed:

TOY TWRD DR MRANT? "MW 1770 IR
2993 7Yyn? Y3113 — "NWINIY Mmoo

With the introduction — that since our righteous Moshiach is about
to come immediately and at once, but has not yet come in actuality,

T

2992 X3 X7 107y 238, T,

therefore the final effort (“end of his garments”) of every single
Jew is required to bring the Moshiach.

o9 ("Ya? Aio) AR MPTVED YT 1277
MWRI DR X277 2R TN T892,

This action must be (not through Malchus in its purity — i.e., the
essence of Moshiach as a king — but rather) through Malchus

ANV MD7R 1729 X7) mgyed NPT A
MR Ty (RPN Xy mwnT 170 Y inw

sheb 'Tiferes, naxonay",
meaning: the matter of Moshiach (Malchus) as it exists in Torah 77IR2 RITY 93 (MDYn) 1D DY 0w ,niv
Tiferes), non)),

as stated earlier (Section 9) — that through Torah (his aspect as
Rav) are drawn and revealed the supernal lights of the Geulah (his
aspect as King) in an inward manner.

oY 1) R TTIYY (0TTYR) Y7 N2
D319y MNING D7 03w ("2 ing T
39 19K2 ("T7R N2 WY DY ) AT
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And in simple terms: Ziferes — this is the matter of Torah study, and|
Malchus sheb "Tiferes — is the study of Torah in the subjects of
Moshiach the King and the redemption, which have been
explained in many places.

no9»Y 7R NG PIVTRIT — "NINDA (MVYDN
WD T2 P2 T7IAT TM? KT - "NINenay
NinipR 21372 1RINIY 7RI RPN

And in simple terms: Ziferes refers to the concept of Torah study,
and Malchus sheb Tiferes refers to the study of Torah in the
subjects of Moshiach the King and the Redemption, which are
elaborated upon in many places—

;1R TN PIVTRIT — "NORoR" (NIvYe
9% P32 77T 7RY RIT — "NINONAY N1pn™
Ni1PR 1272 1NNV APRAT YN URT,

—in the Written Torah (especially in the words of the Prophets,
where “all the books are filled with this matter” [ Yalkut Shimoni,
Yesha’yahu 499)), and in the Oral Torah—in the Gemara

especially in Maseches Sanhedrin and at the end of Maseches
Sotah), and in the Midrashim.

22V .. DR"237 "1372 U19) 2022 77iA2
X932 ,7977Y2Y 77In2Y (7] 1272 DORPR 01990

YT,

And especially in the inner dimension of the Torah, beginning with
the Zohar (of which it is said: “With this book of yours, which is
the Zohar... they will go out of exile with mercy” [Zohar I11
124b]).

773 790% 207,770 N9 — TR 0N
A2 PP — 13 77T 190 IRT 7277 X137 R7W)
D002 RDI%3 1),

And in particular, in the teachings of Chassidus—through the
spreading of the wellsprings outward will come “the master, who
is the King Moshiach” [Igros Kodesh Vol. 20, p. 173],

m:::;@a nxag ’T{?"?:_JI;J’) mTona mjn; 07923
PR X270 KT 0 DY 7830),

in the teachings of our Rebbeim, and especially in the teachings
ma’amarim and Likkutei Sichos) of the Rebbe of our
generation—a sample and preparation for learning the Torah of
Moshiach, “A new Torah will go forth from Me” [Yeshayahu
51:4],

DY) INin2 L PN NI Ning
1201 RIITY TYR — 73T RO Y (DI 0p?)
RYA DX YT AVA" WD Y IR 19"

who will teach the entire nation the inner dimension of Torah (the
inner reasons of the commandments), the knowledge of G-d
“Know the G-d of your father” [Divrei HaYamim I 28:9]),

Ny (TR *2y0) AT NI 0y 937 TR
TP X YY) M),

as ruled by the Rambam [Hilchos Melachim 12:5]—that in that
time... the Jewish people will be great sages and will know hidden
matters and will attain knowledge of their Creator...

ORI P LLeT0 INIRAY 00T 1770
NPT I DWINGT 077 DY 29T o
15 OX7ia'.

And the increase in Torah study in the subjects of Moshiach and
the Redemption (Malchus sheb 'Tiferes) is the straight path to bring
the actual revelation and coming of Moshiach and the Redemption.

PRAT VR "1Iv3 TIRT TP 1901am
M23n7 Y997 AW 77173 X0 ("NNeN3W mo7n")
Wrn Py53 TR WRT IR,
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(;m)

And regarding “for this [ have come,” surely this will arouse and
be publicized in every place:

9232 197271 1Y ORTIDI — DRI 2YD YW 9
aipm aipn:

[n order to effect the revelation and coming of Moshiach
immediately, every single Jew—whether those who dwell in tents

Yissachar, i.e., Torah scholars) or businesspeople (Zevulun), and
likewise women and children—each one according to his measure,
must increase in the study of Torah (especially) in the subjects of
Moshiach and Redemption.

—9y — T3 20 MW DRI MYANT P97 °712
DR QWP 17 — DOWIRT 2R TR TIN2
AR D37 121,(121) PRV 22¥2 1M (IwL?)
7992 7O0INY — AT RWY 01T 77 707 92
TR TWR 1R (TR32) Ting.

And how good it would be that the learning take place (in public)
in groups of ten, because aside from the special advantage of ten
learning Torah—*“the Shechinah dwells among them” (Avos
3:6)—there is a particular quality when learning the subjects of
Moshiach and Geulah in public, in regard to excitement and joy
felt in the heart, through which the yearning and anticipation for
Moshiach increases.

911 ,’2 ,MIWY2 (2°273) M) TRPIY — 2i6
APIY 77N DRI WP ALYT A7yRa 2y
NTWR 7YR W, (13 MIAR) 0P I
Y3112 002732 PRI MU 1w oo
n71n 71 7YY 290 W2 annd noyent?
MWD NR*I9 M¥m MpRINYII NPT,

And furthermore—and this is essential: simply to increase in the
observance of mitzvos with beauty (hiddur), and especially in
beautifying the mitzvah of tzedakah (which includes all mitzvos
[Tanya, Iggeres HaKodesh 9]), for tzedakah brings the Geulah
closer (Yeshayahu 1:27).

,NTI2 NIYRT 0R2 A017 (LD — Ry TIN
— Ni¥RT 22 M727%3) TRTED M¥R3 NI TR
IPYW?) PR DY N2RRY (07D PUIAR KON
12:'R).

And it is fitting and proper to connect the increase in tzedakah with|
the increase in Torah learning in the subjects of Moshiach and
Geulah—through this, the addition in tzedakah is with the
intention to bring and hasten the Redemption, since this intention
itself is a part of the Torah study in Geulah matters: learning (in
thought—from time to time) the statement of our Sages: “Great is
tzedakah, for it brings the Geulah.”

77IR2 1ORINT OV ARTY2 19010 WRY 1101) KT
ARTY? ORIV ARV — MR MW ORIy
i1 A32W 102 ,7IRAT NN TP 2077 A2 iR X7

— 17X IR T7IRT T PIN RO ANYYIYI

B AN MRDT (17 11 — TavnnD) 1Y
TPRNT DY NRRY MRTE oI

(-;m)

May it be the will that the decision regarding all the
aforementioned matters hasten, accelerate, and immediately bring
the ultimate goal and intent—the revelation and arrival of

Moshiach in actual reality, literally immediately and plainly:

TN IR0 2°Y7 2T220naY 118 )

N3N — TR NIAT N T 720 X2
DAUYDI Wi T AN Wnn FYisa MunT n:
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That on this holy Shabbos, Parshas Isha Ki Sazria Veyaldah
Zachar, Zos Tihyeh Toras HaMetzora Beyom Taharaso (before the
Torah reading, and how much more so before studying Pirkei Avos
in Mincha), we should merit the birth and revelation of Moshiach
Tzidkeinu (“Chivra Devei Rabbi,” as on his day of purification)—

AT YN 2 AR NYND WIRTnawa oiay
197) "iNTaw ai2 ¥IXRI NYIA MR IR,
272 TR °39% MR2) Y2 NORTIYY 1in2 ANRa
NPT MWy MPANT NT? MR (AN Niay
in7gy o XY o3 ,"a0 2T X)) -

That we merit to hear the proclamation (throughout the entire
world and across all levels of existence) “Behold, this is Moshiach
the King coming,” and “Behold, this is the glory of the holiness of
my teacher and father-in-law the Rebbe, the leader of our
generation, who has come” (since “those who dwell in the dust
will awaken and sing” (Yeshayahu 26:19), and tzaddikim arise
immediately (Zohar 1:128b)),

970 9223 0%1v7 922) "r200 Yewh oooiny

(77 :0IRY W28 AXYR) A7 MY (MW Ry
R0 i NWTRTTID AL 73T, "N TWRT 198
1V 3 RRFY I2) K2 AT ROWI RN
TR MON? DN DRTX (0 YY) "9y
2:179P R ) —

Together with all the leaders of our people and all the righteous of
[srael, Moshe and Aharon among them.

AP IR R RIS 991 I0NR; wnian v
Dy TN,

And together with all the Jewish people—*“our young and
old...our sons and daughters” (Shemos 10:9), “I will yet gather
upon him his gathered ones” (Yeshayahu 56:8), “from Ashur and
from Egypt...from the islands of the sea” (Yeshayahu 11:11),
coming with the clouds of heaven (Daniel 7:13) to our holy land,
to Jerusalem the holy city, to the Beis HaMikdash (“a house of
prayer for all nations” (Yeshayahu 56:7)), and to the Holy of
Holies—

322 "3 PRI MW" ORI 9 oy T
"PRIRIP VRV YARY T, (0 maw) "N
"0 RDY 1D OIERY MIWRD" (1 YY)
DROIT) XY 1Y QY ORI — (7R ITIWY)
27 WP 1Y DYITT TR MEWY (T
WPY?) "Dya 227 KR 1790 nay") WiRna
DWTRI WP (71

As it is written in the parsha we will soon read at Mincha: “With
this shall Aharon come into the holy” (Vayikra 16:3)—the entry of
the Kohen Gadol on Yom Kippur to the Holy of Holies. And in the
future, not only Aharon but every single Jew will be like a Kohen
Gadol (“a kingdom of priests” (Shemos 19:6), great priests), and
not only on Yom Kippur, but at any moment he wishes to enter.

N1} DXT2" 0302 920 TIPY AY92 2102y 03
2173 712 NOIR (X170 KIPN) "R 28 TN
PIN? —XI27 TNYY) DWIRD UIP? 2927 02
N3TT2 WY ORI TR TR0 03 RN LTIN
naw — "o0%i73 003", "003gd npnn') PiT 109
Yy 933 D3 XX 009277003 P XD (i
01277 NI XY,

And above all—and this is essential: that all this should happen in
actual reality, below ten tefachim (within physical reality), such
that we can bless and thank: “Shehechiyanu V’kiyemanu
V’higiyanu Lazman Hazeh.”

mon’ ,Wan Pyioa Ayl 71 2v pya RIM — TN
772 ¥ 7199 niTiRG o070 92 ,00m00 mvyn
T 1072 1T 1R IO mwen maanm”.

[NOTE: Summary
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This profound discourse, delivered by the Lubavitcher Rebbe, explores the mystical and
practical significance of Tzaraas (leprosy) and its purification process, relating it to the ultimate
redemption through Moshiach.

At its core, the Rebbe teaches that:

e The negaim (blemishes) described in Tazria-Metzora are not just physical afflictions or
punishments, but are rooted in very lofty divine lights (273195 n121R) that have
descended improperly due to lack of integration into vessels.

e Galus (exile) is likened to a state of 7zaraas—an external concealment of inner holiness.
The geulah (redemption) comes not by nullifying the exile, but by revealing its true
essence: that it, too, contains elevated divine potential.

e The key to transforming exile into redemption lies in the process of ratzo v'shov—the
upward yearning and return movement. This must be balanced, especially through Torah
(Tiferes) which harmonizes divine longing and grounded action.

e Particularly significant is the attribute of Malchus she’b’Tiferes (Royalty within
Harmony), which symbolizes studying Torah about Moshiach and redemption,
especially in a way that integrates lofty ideals into real, applied learning and life.

The Rebbe identifies this as “the straight path” (;79ws 997) to bring Moshiach, by learning
about him in the Torah—Torah Shebichtav, Torah Shebaal Peh, Zohar, Chassidus, and
especially the teachings of our generation.

¢ Practical Takeaway

& Learn Torah about Moshiach: The Rebbe urges each Jew—regardless of background—to
increase in Torah study specifically in the subjects of Moshiach and redemption. This includes
Chassidus, Zohar, Rambam on Moshiach, and Midrashim on geulah.

s&* Balance Ratzo and Shov: One should strive for intense closeness to Hashem (ratzo), but
ground it in action—Torah and mitzvos (shov), particularly learning and giving tzedakah with
the kavannah to bring Moshiach.

& Do it together: Studying these topics in a group (preferably with a quorum of ten) is
especially powerful, bringing about more joy and deeper longing for Moshiach, thus
accelerating the redemption.
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& See the Geulah in the Galus: Instead of waiting passively, reveal the divine purpose and
light hidden in exile—it’s already here, waiting for us to open our eyes.

! Chassidic Story from the Lubavitcher Rebbe (Author of this Discourse)
“Where is Moshiach?!”

In the 1980s, during a Sunday dollars distribution line, a young child stood before the Rebbe.
The Rebbe smiled warmly and asked the child:

“What are you learning in school?”

The boy replied, “That Moshiach is coming.”

The Rebbe leaned forward and said:

“Very good. But don’t just learn about it — do something to bring him!”
Then, looking around at the crowd, the Rebbe raised his voice slightly:

“Tell the people: Don’t just wait for Moshiach — cry out for him!”

On another occasion, someone asked the Rebbe:

“Where is Moshiach?”

The Rebbe paused and answered with intense emotion:

“He is waiting... waiting for us to do our part.”

These moments reflect what this entire maamar calls for: learning, crying out, and acting—not
only to await geulah, but to demand it and make it happen.

Conclusion:

This discourse is not only a call to study but a directive to live redemption—to transform exile
into geulah, Tzaraas into purity, darkness into light, and longing into reality—now. END
NOTE]
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