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 (א)

And the Jews accepted that which they had begun to do, 
and our Sages said: that which they had begun at the Giving 
of the Torah, etc. And this is a great wonder, 
seemingly—how is it possible that at the Giving of the Torah, 
where it is stated, "And all the people saw the voices," etc., 
and with every single utterance their souls departed, etc., as 
our Sages said—this was only a beginning? 

ואְָמְרוּ לַעֲשׂוֹת הֵחֵלוּ אֲשֶׁר אֵת הַיּהְוּדִים וקְִבֵּל  
תּוֹרָה בְּמַתַּן הֵחֵלוּ אֲשֶׁר לִבְרָכָה זִכְרוֹנםָ רַבּוֹתֵינוּ  
שֶׁבְּמַתַּן יתִָּכֵן אֵיךְ לְכָאוֹרָה גָּדוֹל פֶּלֶא וזְֶה כו'  
כו' הַקּוֹלוֹת״ אֶת ראִֹים הָעָם ״וכְָל שֶׁנּאֱֶמַר תּוֹרָה  

כְּמוֹ כו' נשְִׁמָתָם פָּרְחָה ודִָבּוּר דִּבּוּר כָּל ועְַל  
רַק הָיהָ לֹא לִבְרָכָה, זִכְרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ  

 ?הַתְחָלָה

As it is written, "That which they had begun to do," and in 
the days of Achashverosh, they established and 
accepted—that is, they completed and it was received in 
their hearts, etc. 

וּבִימֵי לַעֲשׂוֹת״, הֵחֵלוּ ״אֲשֶׁר כָּתוּב כַּאֲשֶׁר  
ונְתְִקַבֵּל שֶׁגָּמְרוּ וקְִבְּלוּ״, ״קִיּמְוּ אֲחַשְׁורֵוֹשׁ  

כו בִּלְבָבָם ' 

And first, we must understand the root of the matter of the 
Giving of the Torah, for Abraham had already observed the 
entire Torah, as it is written, "Because Abraham hearkened 
to My voice," etc. 

הֲרֵי תּוֹרָה, מַתַּן עִניְןַ שׁרֶֹשׁ תְּחִלָּה לְהָבִין ויְשֵׁ  
כָּתוּב כַּאֲשֶׁר הַתּוֹרָה, כָּל קִיּםֵ כְּבָר אַבְרָהָם  

כו בְּקוֹלִי״ אַבְרָהָם שָׁמַע אֲשֶׁר ״עֵקֶב ' 

However, the service of Abraham was in love, as it is 
written, "Abraham My beloved." And in love, there are two 
levels: "Ratzoh" (running) and "Shov" (returning), which are 
called direct light and returning light. 

בְּאַהֲבָה, הָיתְָה אַבְרָהָם עֲבוֹדַת הִנּהֵ אֲבָל  
ישֵׁ וּבְאַהֲבָה אוֹהֲבִי״, ״אַבְרָהָם כָּתוּב כַּאֲשֶׁר  

ישָָׁר אוֹר שֶׁנּקְִרָאִים ושְׁוּב, רָצוֹא מַדְרֵגוֹת: שְׁתֵּי  
חוֹזֵר ואְוֹר . 

And the matter is known, as it is written in Sefer Yetzirah, "If 
your heart runs, return," etc. 

רָץ ״אִם יצְִירָה: בְּסֵפֶר כָּתוּב כַּאֲשֶׁר ידָוּעַ, והְָעִניְןָ  
כו שׁוּב״ לִבְּךָ ' 

For attachment (d’veikut) is a matter of drawing the heart 
and its expiration, as in "My flesh and my heart yearn," and 
"My soul longs and even expires," and the like. 

כְּמוֹ וּכְלוֹתוֹ, הַלֵּב הַמְשָׁכַת עִניְןַ הוּא שֶׁהַדְּבֵקוּת  
נפְַשִׁי״ כָּלְתָה וגְַם ״נכְִסְפָה וּלְבָבִי״, שְׁאֵרִי ״כָּלָה  

בָּזֶה וּכַיּוֹצֵא . 

And this is what is written, "If your heart runs," that the heart 
desires and longs, running to cling and be absorbed in the 
Living God. 

חוֹשֵׁק שֶׁהַלֵּב לִבְּךָ״, רָץ ״אִם שֶּׁכָּתוּב מַה והְוּא  
בֵּאלֹקִים וּלְהִכְלָל לְהִתְדַּבֵּק בִּמְרוּצָה ונְכְִסָף  

 .חַיּיִם

And this is the aspect of "Ratzoh" (running). And after the 
yearning, when the soul expires—which is called returning 
light—immediately comes the aspect of nullification. 

בִּכְלוֹת הַתְּשׁוּקָה ואְַחַר רָצוֹא. בְּחִינתַ זֶהוּ והְִנּהֵ  
לִבְחִינתַ בָּא הוּא מִיּדָ חוֹזֵר, אוֹר שֶׁנּקְִרָא הַנּפֶֶשׁ,  

 .הַבִּטּוּל
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And this is when one withdraws backward out of awe, to the 
point that he does not find any place for himself at all, as it 
is written, "And the people saw and trembled, and they 
stood afar." 

שֶׁלֹּא עַד הָאֵימָה, מִפְּניֵ אָחוֹר שֶּׁנּסָוֹג מַה והְוּא  
ויַּנָוּעוּ הָעָם ״ויַּרְַא וּכְמוֹ כְּלָל, לְעַצְמוֹ מָקוֹם ימְִצָא  

מֵרָחקֹ״ ויַּעַַמְדוּ . 

And this is the opposite of the running in the longing, etc. 
And this is what is written, "If your heart runs, return," etc. 

״אִם וזְֶהוּ כו'. שֶׁבַּתְּשׁוּקָה הַמְרוּצָה הֶפֶךְ והְוּא  
כו שׁוּב״ לִבְּךָ רָץ '. 

And this is "And the Chayot (angels) run and return," as is 
known. 

כַּיּדָוּעַ ושָׁוֹב״, רָצוֹא ״והְַחַיּוֹת וזְֶהוּ . 

 (ב)
And we must understand why this service is specifically in 
the aspect of "Ratzoh V’Shov" (running and returning). 
However, it is known that there are two levels: the aspect of 
"Sovev Kol Almin" (encompassing all worlds) and the aspect 
of "Memaleh Kol Almin" (filling all worlds). 

ושָׁוֹב רָצוֹא בִּבְחִינתַ זוֹ עֲבוֹדָה לָמָּה לְהָבִין ויְשֵׁ  
בְּחִינתַ מַדְרֵגוֹת: שְׁתֵּי שֶׁיּשֵׁ ידָוּעַ הִנּהֵ אֲבָל דַּוקְָא.  

עָלְמִין כָּל מְמַלֵּא וּבְחִינתַ עָלְמִין כָּל סוֹבֵב . 

And these correspond to the two Divine Names: Havayah 
and Elokim. אֱלֹקִים ושְֵׁם הוי"ה שֵׁם הַשֵּׁמוֹת: שְׁתֵּי והְֵן . 

Generally, the Name Havayah is mentioned only concerning 
the aspect of "Sovev Kol Almin," whereas the Name Elokim 
refers to the aspect of "Memaleh Kol Almin." 

בְּחִינתַ עַל רַק הוי"ה שֵׁם נזְִכָּר לֹא הָרוֹב, ועְַל  
כָּל מְמַלֵּא בִּבְחִינתַ אֱלֹקִים ושְֵׁם עָלְמִין, כָּל סוֹבֵב  

 .עָלְמִין
Moreover, "Sovev Kol Almin" is also referred to as a "Name," 
that is, the Name Havayah, which is also called a Name. 
However, it is a primary Name (Shem HaEtzem), whereas 
the Name Elokim is a Name of action, as is known. 

שֵׁם הַינְוּ שֵׁם, בִּבְחִינתַ הוּא עָלְמִין כָּל סוֹבֵב וגְַם  
שֵׁם שֶׁהוּא אֶלָּא שֵׁם, נקְִרָא הוּא שֶׁגַּם הוי"ה,  
כַּיּדָוּעַ הַפְּעוּלָה, שֵׁם הוּא אֱלֹקִים ושְֵׁם הָעֶצֶם, . 

And regarding the verse, "And the Chayot (angels) run and 
return," which refers to the angels, this is because their root 
is in the Name Elokim—the "Living God"—which gives them 
life. 

עַל שֶׁהוּא ושָׁוֹב״, רָצוֹא ״והְַחַיּוֹת שֶּׁנּאֱֶמַר וּמַה  
אֱלֹקִים בְּשֵׁם שָׁרְשָׁם מִצַּד זֶהוּ הַמַּלְאָכִים,  

אוֹתָם שֶׁמְּחַיּהֶ ״חַיּיִם״, . 

For the power of the cause is within the effect, and every 
effect is similar to its cause, etc. 

לַפּוֹעֵל בְּדוֹמֶה פְּעוּלָה וכְָל בַּנּפְִעָל, הַפּוֹעֵל שֶׁכּחַֹ  
 .'כו

Similarly, there is an aspect of "Ratzoh V’Shov" even within 
the Name Havayah, which corresponds to "Sovev Kol 
Almin." 

הוי"ה, בְּשֵׁם גַּם ושָׁוֹב רָצוֹא בְּחִינתַ נמְִצָא וכְֵן  
עָלְמִין כָּל הַסּוֹבֵב שֶׁהוּא . 

And this was the service of Abraham, as it is written about 
him, "He journeyed and continued traveling," etc. 

בּוֹ: שֶׁנּאֱֶמַר אַבְרָהָם, שֶׁל עֲבוֹדָתוֹ הָיתְָה וזְאֹת  
כו ונְסָוֹעַ״ ״הָלוֹךְ '. 
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And now, this is the concept of Torah and Mitzvot, which are 
in the aspect of "Or Yashar" (direct light) toward the Name 
Havayah specifically. 

בִּבְחִינתַ שֶׁהֵן והְַמִּצְוֹת, הַתּוֹרָה עִניְןַ זֶהוּ ועְַכְשָׁו  
דַּוקְָא הוי"ה לְשֵׁם ישָָׁר אוֹר . 

Whereas the "Ratzoh V’Shov" of the angels applies only to 
the Name Elokim. 

בְּשֵׁם הוּא הַמַּלְאָכִים, שֶׁל ושָׁוֹב רָצוֹא כֵּן שֶּׁאֵין מַה  
לְבַד אֱלֹקִים . 

This will be understood by first explaining the difference 
between "Sovev" and "Memaleh." 

סוֹבֵב בֵּין הַהֶפְרֵשׁ בֵּיאוּר בְּהַקְדָּמַת זֶה ויְוּבַן  
 .וּמְמַלֵּא

This is based on the well-known verse: "Let them praise the 
Name of Havayah, for He commanded and they were 
created." 

שֵׁם אֶת ״יהְַלְלוּ שֶּׁכָּתוּב: בְּמַה הַיָּדוּעַ פִּי עַל והְוּא  
ונְבְִרָאוּ״ צִוָּה הוּא כִּי הוי"ה, . 

The expression "and they were created" implies that they 
came into existence automatically and of their own accord. 

מֵאֵלֵיהֶם שֶׁנּבְִרְאוּ מַשְׁמָע ״ונְבְִרָאוּ״ לָשׁוֹן  
 .וּמֵאֲלֵיהֶם

But how is it possible that creation, which is an existence 
from nothingness, could come into being on its own, without 
any creative force causing it? 

מֵאַיןִ״, ״ישֵׁ הַבְּרִיאָה הִתְהַוּוּת שֶׁבְּעִניְןַ יתִָּכֵן ואְֵיךְ  
אוֹתוֹ הַמַּהֲוהֶ כּחַֹ שׁוּם בְּלִי מֵאֵלָיו נתְִהַוָּה ? 

What does "for He commanded" mean—whom did He 
command, and who was commanded? ּשֶׁצִּוָּה הוּא וּמִי צִוָּה, צִוָּה״—לְמִי הוּא ״כִּי וּמַהו ? 

However, this refers specifically to the Name Havayah, for it 
is He who commanded, and as a result, they were created 
automatically. 

הוי"ה שֵׁם והְוּא לֵיהּ, דְּסָמִיךְ עַל קָאֵי זֶה אֲבָל  
כו מִמֵּילָא ונְבְִרָאוּ צִוָּה שֶׁהוּא דַּוקְָא, '. 

And the matter is as is known regarding the aspect of 
"Sovev Kol Almin" (encompassing all worlds). Even though it 
is a general encompassing level for the entire chain of 
creation (Atzilut, Beriah, Yetzirah, Asiyah), and it is above 
the aspect of "hishtalshelut" (progressive emanation), 
nevertheless, it is also referred to only as a "Name." 

אַף עָלְמִין, כָּל סוֹבֵב בְּבְחִינתַ כַּיּדָוּעַ, הוּא והְָעִניְןָ  
לְכָל כְּלָלִי מָקִיף בְּחִינתַ שֶׁהוּא פִּי עַל  

מִבְּחִינתַ לְמַעְלָה והְוּא דְּאַבִּי״ע, הַהִשְׁתַּלְשְׁלוּת  
הוּא גַּם נקְִרָא מָקוֹם מִכָּל הַהִשְׁתַּלְשְׁלוּת,  

בִּלְבָד שֵׁם בִּבְחִינתַ . 

As it is written, "the Name Havayah" in relation to His very 
essence and being, which has no comparison at all—only 
like a person’s name, which is merely an indication of the 
essence. 

מַהוּתוֹ לְגַבֵּי הוי"ה״ שֵׁם ״אֶת כָּתוּב כַּאֲשֶׁר  
רַק כְּלָל, עֵרֶךְ לוֹ ואְֵין מַמָּשׁ, יתְִבָּרֵךְ ועְַצְמוּתוֹ  

כו הָעֶצֶם עַל הוֹרָאָה אֶלָּא שֶׁאֵינוֹ הָאָדָם כְּשֵׁם '. 

And this is because even the aspect of "Sovev" relates to 
the concept of "hishtalshelut" (progressive emanation), since 
it is still called "Makif" (encompassing) and "Sovev" 
(surrounding), at least in some way. 

לְעִניְןַ שַׁיּךְָ סוֹבֵב בְּחִינתַ שֶׁגַּם מִפְּניֵ והְַייְנוּ  
עַל וסְוֹבֵב מָקִיף שֶׁנּקְִרָא מֵאַחַר הַהִשְׁתַּלְשְׁלוּת,  

פָּניִם כָּל . 
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And this is what is written: "For with You is the source of 
life," as explained elsewhere. 

כַּאֲשֶׁר כו', חַיּיִם״ מְקוֹר עִמְּךָ ״כִּי שֶׁכָּתוּב: וזְֶהוּ  
אַחֵר בְּמָקוֹם כָּתוּב . 

However, its advantage over the aspect of "Memaleh Kol 
Almin" (filling all worlds) is that it is called "Sovev" and 
"Makif," like a circle that surrounds from all sides, with no 
higher or lower point at all. 

בְּמַה מְמַלֵּא, בְּחִינתַ עַל מַעֲלָתוֹ יתְִרוֹן בָּזֶה אֲבָל  
צַד, מִכָּל הַמַּקִּיף כְּעִגּוּל וּמָקִיף סוֹבֵב שֶּׁנּקְִרָא  

כְּלָל וּמַטָּה מַעְלָה בּוֹ שֶׁאֵין . 

That is, the light and flow from it do not come in the aspect 
of a chain-like progression, cause and effect, at all, but 
rather as an equal influence on everything from the highest 
to the lowest at once, as is known. 

בִּבְחִינתַ בָּאִים מִמֶּנּוּ והְַשֶּׁפַע הָאוֹר שֶׁאֵין הַייְנוּ,  
אַחַת בְּהַשְׁואָָה רַק כְּלָל, ועְָלוּל עָלָה הִשְׁתַּלְשְׁלוּת  
כַּיּדָוּעַ כְּאֶחָד, לְסוֹף מֵראֹשׁ הַכְּלָלִיּוּת לְכָל . 

And this is precisely the reason why the act of creation is not 
described in relation to it in terms of direct formation, but 
rather as something that occurs automatically and by itself. 

הַבְּרִיאָה עִניְןַ בּוֹ נזְִכָּר שֶׁלֹּא הַטַּעַם, עַצְמוֹ וזְֶהוּ  
מִמֵּילָא בִּלְשׁוֹן אֶלָּא בְּפוֹעַל, מֵאִתּוֹ הִתְהַוּוּת בִּלְשׁוֹן  

 .וּמֵאֵלָיו
As it is written: "For He commanded, and they were 
created," but it does not say that He actively "created" them. 

אָמַר ולְֹא ונְבְִרָאוּ״, צִוָּה הוּא ״כִּי כָּתוּב: כַּאֲשֶׁר  
כו בְּפוֹעַל ״וּבָרָא״ '. 

Because only in relation to the Name Elokim is it stated that 
He "created," as in "In the beginning, Elokim created," and 
"And Elokim created," etc. 

כְּמוֹ ״בָּרָא״, נאֱֶמַר אֱלֹקִים בְּשֵׁם דַּוקְָא הִנּהֵ כִּי  
כו אֱלֹקִים״ ״ויַּבְִרָא אֱלֹקִים״, בָּרָא ״בְּרֵאשִׁית '. 

And all the ten utterances of creation come specifically from 
the Name Elokim, as is known. 

אֱלֹקִים, מִשֵּׁם דַּוקְָא הֵם מַאֲמָרוֹת עֲשָׂרָה וכְָל  
 .כַּיּדָוּעַ

For it is through it that the Divine flow is drawn forth in an 
active way, meaning that the letters of speech themselves 
contain power, light, and vitality, to give life and bring 
creation into existence from nothing into being. 

בְּפוֹעַל הָאֱלֹקִי הַשֶּׁפַע כּחַֹ בִּבְחִינתַ בָּא לִהְיוֹתוֹ  
בָּאוֹת עַצְמָן הֵן הַדִּבּוּר שֶׁאוֹתִיּוֹת דְּהַייְנוּ, מַמָּשׁ,  

וּלְהַוּוֹת לְהַחֲיוֹת וחְַיּוּת, ואְוֹר כּחַֹ בִּבְחִינתַ  
לְישֵׁ מֵאַיןִ הַבְּרִיאָה . 

And this is called "the power of the cause within the effect," 
meaning that the Divine energy is implanted within creation 
itself. 

מַמָּשׁ בַּנּפְִעָל הַינְוּ, בַּנּפְִעָל״, הַפּוֹעֵל ״כּחַֹ ונְקְִרָא . 

This is the essential concept of "hishtalshelut" (progressive 
emanation). ּהַהִשְׁתַּלְשְׁלוּת עִניְןַ עִקָּר שֶׁזֶּהו . 

As in the statement "Let there be light," where these very 
letters "Yehi Or" are what bring the light into being. 

אוֹר״ ״יהְִי הַלָּלוּ שֶׁאוֹתִיּוֹת אוֹר״, ״יהְִי מַאֲמָר וּכְמוֹ  
הָאוֹר אֶת הַמְּהַוּוֹת הֵן . 

Similarly, "Let there be a firmament," "Let the earth sprout 
vegetation," etc. כו הָאָרֶץ״ ״תַּדְשֵׁא רָקִיעַ״, ״יהְִי וכְֵן '. 
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And as is known regarding the matter of Bezalel, who knew 
how to arrange the letters with which the heavens and earth 
were created. 

אוֹתִיּוֹת לְצַרֵף בְּצַלְאֵל הָיהָ ״יוֹדֵעַ בְּעִניְןַ וכְַיּדָוּעַ  
כו ואָָרֶץ״ שָׁמַיםִ בָהֶן שֶׁנּבְִרְאוּ '. 

Therefore, in this regard, it is fitting to use the term "Bara" 
(created), and He is called "Borei HaKol" (Creator of all) or 
"Yotzer HaKol" (Former of all). 

ונְקְִרָא ״בָּרָא״, לָשׁוֹן לוֹמַר שַׁיּךְָ בָּזֶה כֵּן, עַל  
הַכּלֹ״ ״יוֹצֵר אוֹ הַכּלֹ״ ״בּוֹרֵא . 

Meaning that He creates and brings everything into being in 
actuality through His Divine power. 

מִכּחֹוֹ בְּפוֹעַל הַכּלֹ אֶת וּמְהַוֶּה שֶׁבּוֹרֵא דְּהַייְנוּ,  
מַמָּשׁ הָאֱלֹקִי . 

This is similar to the analogy of a human faculty that extends 
into its action, even though it is impossible for a limited 
action to emerge from an unlimited being. 

בִּפְעוּלָתוֹ, שֶׁנּמְִשָׁךְ הָאָדָם כּחַֹ מָשָׁל, דֶּרֶךְ עַל כְּמוֹ  
מְגֻבֶּלֶת פְּעוּלָה שֶׁתִּתְהַוֶּה אֶפְשָׁר שֶׁאִי פִּי עַל אַף  

גְּבוּל בַּעַל מִבְּלִי . 
However, this is not like an actual human power, as 
explained elsewhere. 

בְּמָקוֹם שֶׁכָּתוּב כְּמוֹ מַמָּשׁ, הָאָדָם כּחַֹ כְּמוֹ זֶה ואְֵין  
 .אַחֵר

For even the Name Elokim manifests only as a radiance and 
glow, yet it also comes in the form of actual Divine influence. 

אֲבָל לְבַד, וזִָיו אוֹר בִּבְחִינתַ בָּא אֱלֹקִים שֵׁם גַּם  
בְּפוֹעַל שֶׁפַע בְּשֵׁם כֵּן גַּם בָּא הוּא . 

This is the aspect of drawing down the Divine letters, as 
mentioned above. 

כְּנזְִכָּר הָאֱלֹקִייִם, אוֹתִיּוֹת הַמְשָׁכַת בְּחִינתַ והְֵן  
 .לְעֵיל

Even though in the statements of the ten utterances of 
creation, a command is used—such as "And Elokim said: 
Let there be light," and "And Elokim said: Let the earth 
sprout vegetation," etc.—this does not contradict the idea. 

בְּרֵאשִׁית דְּמַעֲשֵׂה בְּמַאֲמָרוֹת שֶׁגַּם פִּי עַל ואְַף  
אוֹר״, יהְִי אֱלֹקִים: ״ויַּאֹמֶר כְּמוֹ צִוּוּי, עִניְןַ נאֱֶמַר  

כו הָאָרֶץ״ תַּדְשֵׁא אֱלֹקִים: ״ויַּאֹמֶר וכְֵן '. 

As it is written, "For He spoke, and it came to be." ֹויַּהִֶי״ אָמַר הוּא ״כִּי שֶׁכָּתוּב: וּכְמו . 
For this statement is itself an extension of Divine 
energy—when He speaks, the creation comes into 
existence. 

שֶׁאָמַר דְּכֵיוןָ הַמְשָׁכָה, עַצְמָהּ הִיא זוֹ, אֲמִירָה הֲרֵי  
הַבְּרִיאָה נעֲַשֵׂית זֶה בְּדִבּוּר הֲרֵי בְּדִבּוּר, . 

As we say in prayer: "Blessed is He who spoke, and the 
world came into being," "Blessed is He who speaks and 
acts, decrees and fulfills," etc. 

והְָיהָ שֶׁאָמַר ״בָּרוּךְ בַּתְּפִלָּה: אוֹמְרִים שֶׁאָנוּ וּכְמוֹ  
כו וּמְקַיּםֵ״ גּוֹזֵר ועְוֹשֶׂה, אוֹמֵר ״בָּרוּךְ הָעוֹלָם״, '. 

Similarly, "For He spoke, and it came to be," etc. :כו ויַּהִֶי״ אָמַר הוּא ״כִּי וכְֵן '. 
The intention is that in this very utterance, when He spoke, 
the creation was brought into existence, as explained above. 

נעֲַשָׂה כְּשֶׁאָמַר, עַצְמָה, זוֹ שֶׁבְּאַמִירָה הַכַּוָּנהָ  
לְעֵיל כְּנזְִכָּר . 

However, "For He commanded, and they were created," 
referring to the Name Havayah, implies that creation occurs 
automatically, as will be explained further. 

הוי"ה, בְּשֵׁם ונְבְִרָאוּ״ צִוָּה הוּא ״כִּי כֵּן שֶּׁאֵין מַה  
לְהַלָּן שֶׁיּתְִבָּאֵר כְּמוֹ מִמֵּילָא, הוּא . 
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But the aspect of "Sovev Kol Almin," since it is 
fundamentally removed from the concept of direct influence 
and does not extend letters that are called "light" and 
"radiance," but rather surrounds and encompasses all, as 
mentioned above—how can it be said that it creates and 
brings into existence from nothing to something? 

שֶׁנּבְִדָּל מֵאַחַר עָלְמִין, כָּל סוֹבֵב בְּחִינתַ אֲבָל  
בְּבְחִינתַ לֹא וגְַם הַשָּׁפָעָה, מִבְּחִינתַ בְּעֵרֶךְ  

מָקִיף רַק וזִָיו, אוֹר שֶׁנּקְִרָאִים אוֹתִיּוֹת הַמְשָׁכַת  
בּוֹ לוֹמַר שַׁיּךְָ לְעֵיל—אֵיךְ כְּנזְִכָּר הַכּלֹ וסְוֹבֵב  

לְישֵׁ מֵאַיןִ בְּפוֹעַל וּמְהַוֶּה שֶׁבּוֹרֵא ? 

Since it is above the level of an active force, therefore it is 
stated about it: "For He commanded, and they were 
created," meaning they came into existence automatically 
and of their own accord. 

עַל כו', הַפּוֹעֵל כּחַֹ מִבְּחִינתַ לְמַעְלָה שֶׁהוּא מֵאַחַר  
שֶׁפֵּרוּשׁוֹ ונְבְִרָאוּ״, צִוָּה הוּא ״כִּי בּוֹ נאֱֶמַר כֵּן  

בִּלְבַד צִוּוּי ידְֵי עַל רַק וּמֵאֲלֵיהֶם מִמֵּילָא נמְִצְאוּ . 

Because the aspect of "Sovev," which is the source of all 
existence, does not manifest in the manner of an active 
force, like the Name Elokim which fills all worlds, but rather, 
it occurs by itself and automatically. 

שֶׁל הַהִתְהַוּוּת כָּל מְקוֹר שֶׁהוּא סוֹבֵב, בְּחִינתַ כִּי  
שֵׁם כְּמוֹ הַפּוֹעֵל, כּחַֹ בְּדֶרֶךְ בָּאָה אֵינהָּ הַבְּרוּאִים,  

מֵאֲלֵיהֶם רַק לְעֵיל, הַנּזְִכָּר שֶׁמְּמַלֵּא אֱלֹקִים  
 .וּמִמֵּילָא

As it is written: "For He commanded alone, and they were 
created automatically and of their own accord." 

מִמֵּילָא ונְבְִרָאוּ לְבַד, צִוָּה הוּא ״כִּי שֶׁכָּתוּב: כְּמוֹ  
 .וּמֵאֲלֵיהֶם״

However, this is not easily understood. לְכָאוֹרָה מוּבָן אֵינוֹ זֶה ודְָבָר . 
For if creation has no connection at all to the aspect of 
"Sovev," since it does not manifest as an active force like the 
Name Elokim, why does it still say "and they were created"? 

הִתְהַוּוּת עִניְןַ כְּלָל שַׁיּךְָ לֹא אִם דְּמִמָּנףְָשָׁךְ,  
בִּבְחִינתַ בָּאָה אֵינהָּ כִּי סוֹבֵב, בִּבְחִינתַ הַבְּרִיאָה  

״ונְבְִרָאוּ״ נאֱֶמַר לָמָּה אֱלֹקִים, כְּשֵׁם כּחַֹ ? 
Even "automatically" does not seem applicable in this 
context. שָׁם שַׁיּךְָ לֹא ״מִמֵּילָא״ וגְַם . 

But if creation is indeed connected to "Sovev," just that it 
occurs automatically, then what is the difference between 
"Sovev" and "Memaleh"? 

בָּאָה שֶׁהִיא רַק הַבְּרִיאָה, עִניְןַ שָׁם שַׁיּךְָ ואְִם  
סוֹבֵב בֵּין הַהֶפְרֵשׁ מָה אֵפוֹא וּמֵאֵלֶיהָ, מִמֵּילָא  

 ?לְמְמַלֵּא
Since creation already came into being from nothing through 
the Name Havayah, which is the aspect of "Sovev," why was 
it necessary for the creation of the world to occur through an 
active force, after He had already commanded and they 
were created automatically? 

מֵאַיןִ ישֵׁ הַבְּרִיאָה כָּל נבְִרָאָה שֶׁכְּבָר מֵאַחַר  
לָמָּה סוֹבֵב, בְּחִינתַ שֶׁהוּא הוי"ה, בְּשֵׁם מִמֵּילָא  

הַפּוֹעֵל כּחַֹ בִּבְחִינתַ הַבְּרִיאָה לְהִתְהַוּוּת צָרִיךְ הָיהָ  
מִמֵּילָא ונְבְִרָאוּ״ ״צִוָּה שֶׁכְּבָר אַחֲרֵי ? 

 (ג)
However, the matter is that the meaning of "He commanded" 
 is that He commanded with His will and thought that it (צוה)
should be drawn forth into speech. 

שֶׁצִּוָּה הַינְוּ צִוָּה״ ״הוּא דְּפֵירוּשׁ הוּא, הָעִניְןָ אַךְ  
בַּדִּבּוּר שֶׁיּמִָּשֵׁךְ וּמַחְשַׁבְתּוֹ בִּרְצוֹנוֹ . 
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For certainly, the primary formation of created beings, 
bringing something from nothing, extends from speech. 

בִּבְחִינתַ הַנּבְִרָאִים מְצִיאוּת הִתְהַוּוּת עִיקַּר דְּודַַּאי,  
הַדִּבּוּר מִן נמְִשָׁךְ מֵאַיןִ ישֵׁ . 

However, before it comes into speech, it is called the 
"Source of Life," which is the aspect of "Sovev" and "Makif," 
encompassing everything that will be created as something 
from nothing through speech—just like a thought that 
encompasses all the details of the letters of speech, as is 
known. 

״מְקוֹר נקְִרָא הֲרֵי הַדִּבּוּר, אֶל שֶׁבָּא קוֹדֶם אֲבָל  
הַכּלֹ שֶׁכּוֹלֵל וּמָקִיף, סוֹבֵב בְּחִינתַ שֶׁהוּא הַחַיּיִם״,  

מַחְשָׁבָה כְּמוֹ הַדִּבּוּר, מִן מֵאַיןִ ישֵׁ שֶּׁנּבְִרָא מַה  
כַּיּדָוּעַ הַדִּבּוּר, אוֹתִיּוֹת פְּרָטֵי כָּל שֶׁמַּקֶּפֶת אַחַת . 

But as soon as He commanded with His will and thought, 
that which was revealed through speech as an active force, 
as mentioned above, was already created automatically and 
of its own accord. 

שֶּׁיּצָָא מַה הֲרֵי וּמַחְשָׁבָה, בִּרְצוֹן שֶׁצִּוָּה מִיּדָ אֲבָל  
לְעֵיל, כְּנזְִכָּר הַפּוֹעֵל בִּכְחַ הַדִּבּוּר ידְֵי עַל לְגִלּוּי  

וּמֵאֲלֵיהֶם מִמֵּילָא נבְִרָאוּ כְּבָר . 

Because the condensation of the letters of speech only 
reveals what was concealed in thought. 

גִּלּוּי רַק עוֹשֶׂה הַדִּבּוּר אוֹתִיּוֹת צִמְצוּם שֶׁאֵין לְפִי  
שֶׁבַּמַּחְשָׁבָה הַהֶעְלֵם . 

Thus, every creation already exists automatically when it is 
in thought, and there is no concept of actual creation there. 

כְּשֶׁהִיא מִמֵּילָא נמְִצֵאת כְּבָר בְּרִיאָה שֶׁכָּל ונְמְִצָא  
בְּפוֹעַל הִתְהַוּוּת לָשׁוֹן שָׁם שַׁיּךְָ ואְֵין בַּמַּחְשָׁבָה, . 

But when it comes into speech, then the term "act" applies, 
as in "He creates," etc. 

שֶׁבּוֹרֵא ״פּוֹעֵל״, לָשׁוֹן שַׁיּךְָ לְדִבּוּר, כְּשֶׁבָּא אֲבָל  
 .'כו

And this is the distinction between "For He commanded, and 
they were created automatically" and "He spoke, and it 
came to be." 

מִמֵּילָא״ ונְבְִרָאוּ צִוָּה הוּא ״כִּי בֵּין הַהֶפְרֵשׁ וזְֶהוּ  
ויַּהִֶי״ אָמַר לְ״הוּא . 

"He commanded, and they were created" refers to the initial 
formation, whereas "He said, and it stood" refers to the 
action and extension that occurs through speech. 

הַפְּעוּלָה בְּחִינתַ עַל קָאֵי ויַּעֲַמדֹ״ צִוָּה ״הוּא  
זוֹ שֶׁבָּאֲמִירָה והְַהַמְשָׁכָה . 

And this is well understood. מוּבָן לָאוּר זֶה ודְָּבָר . 
 (ד)

It was explained above that the aspect of "Ratzoh V’Shov" 
(running and returning) exists in two levels: "Memaleh" 
(filling) and "Sovev" (encompassing). 

ישְֵׁנוֹ ושָׁוֹב רָצוֹא שֶׁבְּחִינתַ לְמַעְלָה מְבאָֹר והְִנּהֵ  
וסְוֹבֵב דְּמְמַלֵּא מַדְרֵגוֹת: בִּשְׁתֵּי . 

And the matter is that the angels recite song every day with 
"Ratzoh V’Shov," as it is written, "And the Chayot (heavenly 
beings) run and return." 

יוֹם בְּכָל שִׁירָה אוֹמְרִים דְּהַמַּלְאָכִים הוּא, והְָעִניְןָ  
ושָׁוֹב״ רָצוֹא ״והְַחַיּוֹת שֶׁכָּתוּב: וּכְמוֹ ושָׁוֹב, בְּרָצוֹא . 
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Like the appearance of a flash, like a flame emerging from 
shards—going out and coming back, then going out again, 
etc. 

מִן הַיּוֹצֵאת כְּלֶהָבָה הַבָּזָק, כְּמַרְאֵה  
כו ויְוֹצֵאת וחְוֹזֶרֶת ונְכְִנסֶֶת הַחֲרָסִים—שֶׁיוֹצֵאת '. 

This is because the Divine power and light enter into their 
inner being from the Name Elokim, which signifies strength, 
like "the power of the cause in the effect." 

מִשֵּׁם תּוֹכָם בְּתוֹךְ נכְִנסָ הָאֱלֹקִי ואְוֹר שֶׁכּחַֹ לְפִי  
הַפּוֹעֵל ״כּחַֹ כְּמוֹ כּחַֹ, לָשׁוֹן שֶׁהוּא אֱלֹקִים,  

 .בַּנּפְִעָל״
Similarly, the Name Adonai, as it is written, "Adonai is in 
them," as is known. 

כו', בָּם״ ״אֲדנָֹ"י שֶׁכָּתוּב: כְּמוֹ אֲדנָֹ"י, שֵׁם וכְֵן  
 .כַּיּדָוּעַ

And because their vessels of perception cannot fully contain 
the Divine light, the light departs from them in the form of 
"Ratzoh" (running). 

הָאוֹר אֶת לְהַכִּיל הַשָּׂגָתָם כְּלֵי יוּכְלוּ שֶׁלֹּא וּמִצַּד  
רָצוֹא בִּבְחִינתַ הַכְּלִי מִן הָאוֹר יוֹצֵא הָאֱלֹקִי, . 

Then, the light returns and settles within them, because the 
Divine light of "Memaleh" is drawn down in such a way that it 
enters them and then withdraws again, etc. 

לְפִי בָּהֶם, וּמִתְישֵַּׁב ונְמְִשָׁךְ הָאוֹר חוֹזֵר כָּךְ ואְַחַר  
ונְמְִשָׁךְ בָּא מְמַלֵּא דְּבְחִינתַ אֱלֹקִי וחְַיּוּת שֶׁאוֹר  

וּמִסְתַּלֵּק וחְוֹזֵר בָּהֶם שֶׁנּמְִשָׁךְ דַּוקְָא, כָּזֶה בְּאוֹפֶן  
 .'כו

Since every cause influences its effect in a manner similar to 
itself, therefore, regarding the angels and sacred Chayot, it 
is stated, "And the Chayot run and return," as is known. 

גַּם כֵּן עַל כְּדוּגְמָתוֹ, בְּפָעוּלָתוֹ יפְִעַל פּוֹעֵל וכְָל  
רָצוֹא ״והְַחַיּוֹת נאֱֶמַר: הַקּדֶֹשׁ וחְַיּוֹת בְּמַלְאָכִים  

כַּיּדָוּעַ ושָׁוֹב״, . 
However, the aspect of "Shov" (returning) does not come 
from the higher light because they cannot contain it, but 
rather, on the contrary—it is what they can receive and 
contain. 

מִפְּניֵ הָעֶלְיוֹן מֵאוֹר בָּאָה אֵינהָּ הַשּׁוֹב בְּחִינתַ אֲבָל  
יכָוֹלִים לְהֵפֶךְ—מֵאֲשֶׁר אֶלָּא לְהַכִּילוֹ, יכְוֹלִים שֶׁאֵין  

וּלְהַכִּיל לָשֵׂאת . 

Then, the light once again departs, like the flame that 
emerges and then returns, over and over again. 

הַלֶּהָבָה מָשָׁל כְּמוֹ לָצֵאת, הָאוֹר חוֹזֵר כָּךְ ואְַחַר  
כו וחְוֹזֶרֶת ונְכְִנסֶֶת שֶׁחוֹזֶרֶת הַיּוֹצֵאת '. 

(Even though it is stated, "When they stand still, their wings 
lower," this is because, when the higher light is revealed 
within them, they no longer have the strength to ascend in 
"Ratzoh" and instead receive it inwardly. 

( כְּנפֵָיהֶן״, תֵּרַפֶּינהָ ״בְּעָמְדָם שֶׁנּאֱֶמַר: פִּי עַל ואְַף  
כּחַֹ בָּהֶם שֶׁאֵין בָּהֶם, הָעֶלְיוֹן הָאוֹר גִּלּוּי מִפְּניֵ הַינְוּ  

בְּתוֹכָם מְקַבְּלִים אֶלָּא רָצוֹא, בִּבְחִינתַ עוֹד לַעֲלוֹת . 

Therefore, their wings lower, like one standing before a king, 
where he becomes completely nullified and only stands to 
receive the radiance of the king's presence.) 

הַמֶּלֶךְ, לִפְניֵ הַבָּא כְּמוֹ כְּנפֵָיהֶן״, ״תֵּרַפֶּינהָ כֵּן ועְַל  
לְקַבֵּל עוֹמֵד אֶלָּא ואְֵינוֹ בִּטּוּל, בִּבְחִינתַ שֶׁנּעֲַשֶׂה  

כו פָּניָו אוֹר '. 
Thus, the aspect of "Ratzoh" is due to the inability of the 
vessel to contain the higher light, while "Shov" occurs when 
the higher light settles within them in a state of complete 
nullification. 

שֶׁלֹּא הָעֶלְיוֹן מֵאוֹר הִיא הָרָצוֹא דְּבְּחִינתַ ונְמְִצָא  
מֵאוֹר הִיא הַשּׁוֹב וּבְּחִינתַ לְהַכִּילוֹ, הַכְּלִי יוּכַל  

בִּטּוּל בְּבְחִינתַ שֶׁהוּא רַק בָּהֶם, שֶׁמִּתְישֵַּׁב הָעֶלְיוֹן  
כו בִּמְצִיאוּת '. 
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And so it is with the aspect of "Ratzoh V’Shov" (running and 
returning) in the Name Havayah, which is above the Name 
Elokim and is called "Sovev Kol Almin" (encompassing all 
worlds). 

הוי"ה, בְּשֵׁם ושָׁוֹב רָצוֹא בִּבְחִינתַ הוּא וכְֵן  
עָלְמִין כָּל סוֹבֵב שֶׁנּקְִרָא אֱלֹקִים, מִשֵּׁם שֶׁלְּמַעְלָה . 

And this was the service of Avraham, as it is written about 
him, "And he believed in Havayah," specifically. 

״והְֶאֱמִין בּוֹ: שֶׁנּאֱֶמַר אַבְרָהָם, שֶׁל כְּעֲבוֹדָתוֹ והְוּא  
דַּוקְָא בַּהוי"ה״ . 

His entire service was with true love and attachment to the 
Name Havayah, which is specifically the aspect of "Sovev." 

אֲמִיתִּית וּדְבֵקוּת בְּאַהֲבָה הָיתְָה עֲבוֹדָתוֹ וכְָל  
דַּוקְָא סוֹבֵב בִּבְחִינתַ שֶׁהוּא הוי"ה, בְּשֵׁם . 

As it is written, "Walk before Me," specifically. ֹדַּוקְָא לְפָניַ״ ״הִתְהַלֵּךְ שֶׁכָּתוּב: וּכְמו . 
And since the aspect of "Sovev" is above "Hishtalshelut" 
(progressive emanation), as mentioned above, therefore his 
love was in the manner of "Ratzoh"—seeking to leave the 
vessel completely. 

מֵהִשְׁתַּלְשְׁלוּת, לְמַעְלָה הִיא סוֹבֵב שֶׁבְּחִינתַ וּמִפְּניֵ  
רָצוֹא, בִּבְחִינתַ אַהֲבָתוֹ הָיתְָה כֵּן עַל לְעֵיל, כְּנזְִכָּר  

לְגַמְרֵי הַכְּלִי מִן לָצֵאת . 

Because the vessel could not contain the light of "Sovev," 
and it could not limit the infinite light of love. 

ולְֹא הַסּוֹבֵב, אוֹר אֶת לְהַכִּיל הַכְּלִי יכָוֹל לֹא כִּי  
הָאַהֲבָה אוֹר אֶת לְגַבֵּל תּוּכַל . 

The light bursts forth from its sheath, but then the light of 
"Sovev" returns and settles in the vessel. 

וּמִתְישֵַּׁב דְּסוֹבֵב הָאוֹר וחְוֹזֵר מִנּרְַתִּקוֹ, ויְוֹצֵא  
 .בַּכְּלִי

As mentioned above regarding "Ratzoh V’Shov" in the 
angels, which is in the Name Elokim, which corresponds to 
"Memaleh" (filling). 

אֱלֹקִים, בְּשֵׁם דְּמַלְאָכִים ושָׁוֹב בְּרָצוֹא לְעֵיל כְּנזְִכָּר  
מְמַלֵּא בִּבְחִינתַ שֶׁהוּא . 

The aspect of "Shov" in that case comes from the higher 
light returning and entering again, only to depart once more, 
etc. 

חוֹזֵר הָעֶלְיוֹן הָאוֹר מֵאֲשֶׁר הִיא הַשּׁוֹב שֶׁבְּחִינתַ  
כו לָצֵאת וחְוֹזֵר ונְכְִנסָ, '. 

And this is well understood. מוּבָן לָאוּר זֶה ודְָּבָר . 
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