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1978 - ה’תשל"ח ניִסָן י"א בס"ד.  
אָלְךָ כִּי טִים וְהַחוּקִים הָעֵדוֹת, מָה לֵאמרֹ מָחָר בִנךְָ ישְׁ פָּ שְׁ ר וְהַמִּ אֶתְכֶם אֱלֹקֵינוּ ה׳ צִוָּה אֲשֶׁ  

With G-d’s help. 11th of Nissan, 5738 - 1978 
“When your son will ask you tomorrow, saying, ‘What are the testimonies and the 

statutes and the judgments that Hashem our G-d commanded you?’” 
 

Introduction​
Rabbi Menachem Mendel Schneerson (1902–1994), the Lubavitcher Rebbe, delivered this maamar on 11 

Nissan 5738 (1978), weaving together deep Chassidic metaphysics with the practical experience of mitzvah 
observance. In this teaching, he reexamines the question of the “wise son,” revealing that it is not a simple 

inquiry about commandments, but a profound philosophical challenge about how physical action can generate 
infinite Divine revelation. 

 (א)
“When your son will ask you tomorrow, saying, ‘What are the 
testimonies and the statutes and the judgments that Hashem our 
G-d commanded you?’”  This question is the question of the 
wise son, as it is written in the Haggadah: “What does the wise 
one say? ‘What are the testimonies...’” 

י  אָלְךָ כִּ וְהַחוּקִים הָעֵדוֹת מָה לֵאמרֹ מָחָר בִנךְָ ישְׁ  
טִים פָּ שְׁ ר וְהַמִּ אֵלָה – אֶתְכֶם אֱלֹקֵינוּ ה׳ צִוָּה אֲשֶׁ זוֹ שְׁ  

אֵלַת הִיא ן שְׁ כָּתוּב כְּמוֹ חָכָם, הַבֶּ הַגָּדָה שֶׁ מַה חָכָם בַּ  
גּוֹ הָעֲדוֹת מָה אוֹמֵר הוּא '. 

And it is known the emphasis in the discourses of our Rebbes, 
the Nesi’im, that since he is called by the name “wise” [for true 
wisdom is the wisdom of Torah], he certainly knows the 
mitzvos. So what is his question: “What are the testimonies and 
the statutes and the judgments,” etc.? 

יּוּק וְידָוּעַ  י הַדִּ דְרוּשֵׁ יאֵינוּ, רַבּוֹתֵינוּ בִּ מֵאַחַר נשִׂ דְּ  
נִּקְרָא ם שֶׁ ית חָכָם בְּשֵׁ חָכְמַת הִיא הַחָכְמָה ]דַאֲמִיתִּ  
אי הוּא הָרֵי הַתּוֹרָה[ וַדַּ צְווֹת, אֶת יוֹדֵעַ בְּ וּמַהִי הַמִּ  
אֵלָתוֹ טִים וְהַחוּקִים הָעֲדוֹת מָה שְׁ פָּ שְׁ גּוֹ וְהַמִּ '. 

And one can add: From the continuation of the verse, “And you 
shall say to your son…” and it says, “Hashem commanded us to 
do all these statutes… for our good,” etc., which explains the 
virtue of fulfilling mitzvos (“for our good…”), it is understood 
that the meaning of “What are the testimonies…” is: What is 
the essence of the mitzvos (what virtue is in them)? 

ךְ לְהוֹסִיף, וְישֵׁ  מֵהָמְשֵׁ גּוֹ' לְבִנךְָ וְאָמַרְתָּ הַכָּתוּב דְּ  
לָנוּ לְטוֹב גּוֹ' הָאֵלֶּה הַחוּקִים כָּל אֶת לַעֲשׂוֹת ה׳ וַיצְַוֵּנוּ  

מְבָאֲרִים גּוֹ', עֲלָה שֶׁ קִיּוּם הַמַּ בְּ צְווֹת שֶׁ לָנוּ )לְטוֹב הַמִּ  
פֵירוּשׁ מוּבָן גוֹ'(, עִניְןַ מַהוּ הוּא גּוֹ' הָעֲדוֹת מָה שֶׁ  

צְווֹת הֶם ישֵׁ מַעֲלָה )אֵיזוֹ הַמִּ בָּ ). 

And it requires explanation: How is it appropriate for a wise son 
to ask such a question? 

יָּיךְ אֵיךְ בִּיאוּר, וְצָרִיךְ  ן שַׁ בֶּ אֵל חָכָם שֶׁ אֵלָה ישְׁ זוֹ שְׁ כָּ . 
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And even more so it is not understood for in the explanation 
about mitzvos (in the response: “And you shall say to your 
son…”), it mentions two concepts: “Hashem took us out of 
Egypt…” and “He commanded us… to do all the statutes.” 

בְהַבִּיאוּר מוּבָן, אֵינוֹ וּבְיוֹתֵר  עִניְןַ דִּ צְווֹת בְּ הַמִּ  
שׁוּבָה הַתְּ וְאָמַרְתָּ )בְּ ניֵ אוֹמֵר לְבִנךְָ( דִּ עִניְנָיִם. שְׁ  

צְרַיםִ ה׳ וַיּוֹצִיאֵנוּ כָּל אֶת לַעֲשׂוֹת גּוֹ' וַיצְַוֵּנוּ גּוֹ' מִמִּ  
 .הַחוּקִים

For since He took us out of Egypt, we are subjugated to Him to 
fulfill His commandments. 

כֵיוָן  הוֹצִיאָנוּ דְּ צְרַיםִ שֶׁ דִים אָנוּ מִמִּ לְקַיֵּם אֵלָיו מְשׁוּעְבָּ  
 .מִצְוֹתָיו

And there is another concept in mitzvah observance, that they 
are for our good all the days, etc. 

קִיּוּם עִניְןָ וְעוֹד  צְווֹת בְּ הֵם הַמִּ הַיָּמִים כָּל לָנוּ לְטוֹב שֶׁ  
 .'גּוֹ

And from the fact that the answer “And you shall say to your 
son…” explains two concepts, it is understood that both are a 
novelty to the son. 

שׁוּבָה וּמִזֶּה  הַתְּ בְּ וְאָמַרְתָּ שֶׁ ניֵ מְבָאֵר לְבִנךְָ דִּ שְׁ  
ניֵהֶם מוּבָן, הָעִניְנָיִם, שְׁ ן אַצֶל חִידּוּשׁ הֵם שֶׁ הַבֵּ . 

And it is not understood: Since he does not know the concept of 
mitzvos not only that he does not know that mitzvos are for our 
good, but he also doesn’t even understand the obligation of 
mitzvah observance as an acceptance of the yoke [of Heaven] 
how can he be called by the title “wise son”? 

מֵאַחַר מוּבָן, וְאֵינוֹ  אֵינוֹ דְּ צְווֹת עִניְןַ יוֹדֵעַ שֶׁ )לֹא הַמִּ  
אֵינוֹ רַק צְווֹת יוֹדֵעַ שֶׁ הַמִּ אֵינוֹ אֶלָּא לָנוּ, לְטוֹב הֵם שֶׁ שֶׁ  

קִיּוּם הַחִיוּב אֲפִילּוּ מֵבִין צְווֹת דְּ דֶרֶךְ הַמִּ לַת בְּ קַבָּ  
ן( בַּתּוֹאַר אוֹתוֹ קוֹרְאִים אֵיךְ עוֹל(, חָכָם )בֵּ . 

Also, one must understand (as emphasized in the discourses) 
that he says: “That Hashem our G-d commanded you”, you and 
not us. 

מְדַיֵּיק )כְּמוֹ לְהָבִין צָרִיךְ גַּם  ים( שָׁ רוּשִׁ הַדְּ מַה בְּ  
אוֹמֵר ר שֶׁ וְלֹא אֶתְכֶם אֶתְכֶם, אֱלֹקֵינוּ ה׳ צִוָּה אֲשֶׁ  
 .אוֹתָנוּ

And even though he says “Hashem our G-d,” there’s no room to 
err and say he is excluding himself from the collective (G-d 
forbid). 

עַל וַהֲגַם  אוֹמֵר ידְֵי דְּ לִטְעוֹת מָקוֹם אֵין אֱלֹקֵינוּ ה׳ שֶׁ  
מּוֹצִיא לוֹם חַס שֶׁ לָל עַצְמוֹ אֶת וְשָׁ מֵהַכְּ . 

In any case, it requires explanation: what does it mean that he 
says “etchem” [you]? For he should have said: “that Hashem our 
G-d commanded us,” or simply “that Hashem our G-d 
commanded,” and nothing more. 

 
אוֹמֵר מַה בִּיאוּר צָרִיךְ מָקוֹם מִכָּל הֲרֵי אֶתְכֶם, שָׁ לֵיהּ דַּ  

ר לְמֵימַר ר אוֹ אוֹתָנוּ, אֱלֹקֵינוּ הֲוָי׳ָ צִוָּה אֲשֶׁ צִוָּה אֲשֶׁ  
לֹא וְתוּ אֱלֹקֵינוּ הֲוָי׳ָ . 

And the point of the explanation in this (in the discourses) is 
based on what is known: that the mitzvah-fulfillment of the 
Patriarchs was (primarily) spiritual service, and the physical 
action they did was merely a kind of vessel for the spiritual 
service. 

 

זהֶ הַבִּיאוּר וּנקְוּדַת ים, בָּ רוּשִׁ הַדְּ י עַל בְּ קִיּוּם הַיָּדוּעַ פִּ דְּ  
צְווֹת ל הַמִּ עִיקָר( הָיהָ הָאָבוֹת שֶׁ רוּחָניִת, עֲבוֹדָה )בְּ  

עוּלָה עָשׂוּ וְהַפְּ מִיּוּת שֶׁ גַשְׁ עֵין הָיתְָה בְּ לִי כְּ לְהָעֲבוֹדָה כְּ  
 .הָרוּחָניִת
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And the mitzvos that were given at the Giving of the Torah, their 
primary aspect is action in actual practice. The doing of the 
mitzvah is not a preparation and vessel for its intention; rather, 
on the contrary, the action is the main thing. 

 
צְווֹת נוּ וְהַמִּ ניִתְּ ן שֶׁ מַתַּ יָּה הוּא עִיקָרָם תּוֹרָה, בְּ הָעֲשִׂ  
יּתַ בְּפוֹעַל. עֲשִׂ צְוָה דַּ לְכַוָּנתָָהּ, וּכְלִי הֲכָנהָ לֹא הִיא הַמִּ  

יָּה אַדְרַבָּה, אֶלָּא הָעִיקָר הִיא הָעֲשִׂ . 

And like in this case of ours, the mitzvah of eating matzah, that 
when he intends in the secret of the mitzvah of matzah, and 
Heaven forbid the actual action is lacking, he will not draw 
down anything at all. 

 
נדִּוֹן וּכְמוֹ ידַן בְּ ה, אֲכִילַת מִצְוַת דִּ ר מַצָּ כַאֲשֶׁ יכְַוֵּן דְּ  
ה מִצְוַת בְּסוֹד לוֹם וְחַס מַצָּ פֹּעַל יחְָסַר וְשָׁ שׁ, הַ לֹא מַמָּ  

יךְ מְאוּמָה ימְַשִׁ , 

And on the other hand, when he fulfills the mitzvah in actual 
deed, even without intention, he will draw down the light. 

 
יקְַיֵּים וּלְאִידָךְ, צְוָה כְּשֶׁ וָּונהָ, בְּלֹא גַּם בְּפוֹעַל, הַמִּ כַּ  
יךְ הָאוֹר ימְַשִׁ . 

And the question of the wise son is: how is it possible to draw 
down the revelation of the Infinite Light through physical action 
(of the mitzvos)? 

 
אֵלַת ן וּשְׁ יכִים אֵיךְ הִיא: חָכָם הַבֶּ אֵין אוֹר גִּילּוּי מַמְשִׁ  
ה ידְֵי עַל סוֹף צְווֹת מַעֲשֶׂ )הַמִּ )? 

And this is what he says: What are the testimonies etc. that 
Havayah our G-d commanded you, you specifically, that since 
the service of you (after the giving of the Torah) is action (and 
not spiritual service like the service of the fathers), 

 

אוֹמֵר: וְזהֶוּ ר גּוֹ׳ הָעֵדוֹת מָה שָׁ אֱלֹקֵינוּ הֲוָי׳ָ צִוָּה אֲשֶׁ  
וְקָא, אֶתְכֶם אֶתְכֶם, כֵיוָן דַּ הָעֲבוֹדָה דְּ כֶם שֶׁ לָּ )לְאַחֲרֵי שֶׁ  

ן יָּה הִיא תּוֹרָה( מַתַּ עֲבוֹדַת רוּחָניִת עֲבוֹדָה )וְלֹא עֲשִׂ כַּ  
 ,(הָאָבוֹת

how is drawn down a revelation of the Infinite Light by means of 
this service? 

ךְ אֵיךְ  זוֹ עֲבוֹדָה ידְֵי עַל סוֹף אֵין אוֹר גִּילּוּי נמְִשָׁ ? 

And the answer (“And you shall say to your son”): “We were 
slaves to Pharaoh in Egypt and Hashem took us out of Egypt…” 
etc., “And Hashem commanded us to do all these statutes…” etc. 

 
שׁוּבָה לְפַרְעהֹ הָייִנוּ עֲבָדִים לְבִנךְָ(: )וְאָמַרְתָּ וְהַתְּ  
מִצְרַיםִ צְרַיםִ הֲוָי׳ָ וַיּוֹצִיאֵנוּ בְּ הֲוָי׳ָ וַיצְַוֵּנוּ גּוֹ׳, מִמִּ  
הִיא גּוֹ׳ הָאֵלֶּה הַחוּקִים כָּל אֶת לַעֲשׂוֹת . 

That the exile of Egypt and the Exodus from Egypt were a 
preparation for the giving of the Torah, and at the giving of the 
Torah there was given the power that through practical mitzvos 
(to do all the statutes etc., specifically to do), 

 
גָלוּת ן הֲכָנהָ הָיוּ מִצְרַיםִ וִיצִיאַת מִצְרַיםִ דְּ תּוֹרָה, לְמַתַּ  
ן ן תּוֹרָה וּבְמַתַּ כֹּחַ ניִתַּ עַל הַ יּוֹת מִצְווֹת ידְֵי שֶׁ מַעֲשִׂ  

ייְקָא לַעֲשׂוֹת גּוֹ׳, הַחוּקִים כָּל אֶת )לַעֲשׂוֹת דַּ ) 

they will draw down draw-downs to a higher level than the 
draw-downs that the fathers drew down through their spiritual 
service, and up to the drawing down of the Essence. 

 
יכוּ כוֹת ימְַשִׁ כוֹת יוֹתֵר לְמַעְלָה הַמְשָׁ יכוּ מֵהַהַמְשָׁ הִמְשִׁ שֶׁ  
הֶם, רוּחָניִת עֲבוֹדָה ידְֵי עַל הָאָבוֹת לָּ כַת וְעַד שֶׁ לְהַמְשָׁ  

 .הָעַצְמוּת
 (ב)

And it needs to be understood, that seemingly, in the explanation 
above that the question of the wise son is specifically on the 
mitzvos that are after the giving of the Torah, it is an explanation 
only on this, 

 
לִכְאוֹרָה, לְהָבִין, וְצָרִיךְ בִּיאוּר דְּ אֵלַת הַנַּ"ל בַּ שְׁ ן שֶׁ הַבֶּ  

צְווֹת עַל הִיא חָכָם לְאַחֲרֵי הַמִּ ן שֶׁ וְקָא, תּוֹרָה מַתַּ הוּא דַּ  
זהֶ עַל רַק בִּיאוּר  
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that after he says that Havayah our G-d commanded, he adds 
“you,” in order to emphasize that his question is not on the 
mitzvos of the fathers, but rather on the mitzvos that Havayah 
our G-d commanded you after the giving of the Torah. 

 

לְאַחֲרֵי אוֹמַר שָׁ ר שָׁ מוֹסִיף הוּא אֱלֹקֵינוּ הֲוָי׳ָ צִוָּה אֲשֶׁ  
כְדֵי אֶתְכֶם, אֵלָתוֹ לְהַדְגִּישׁ בִּ שְׁ צְווֹת עַל לֹא הִיא שָׁ הַמִּ  

הָאָבוֹת, י דְּ צְווֹת עַל אִם כִּ ר הַמִּ אֱלֹקֵינוּ הֲוָי׳ָ צִוָּה אֲשֶׁ  
ן לְאַחֲרֵי אֶתְכֶם תּוֹרָה מַתַּ . 

But this would have seemingly been understood also if he had 
said it in a more inclusive language: “that Hashem our G-d 
commanded us.” 

 
הָיהָ גַּם לִכְאוֹרָה מוּבָן הָיהָ זהֶ אֲבָל בְּלָשׁוֹן אוֹמֵר כְּשֶׁ  

ר יוֹתֵר: כּוֹלֵל אוֹתָנוּ אֱלֹקֵינוּ הֲוָי׳ָ צִוָּה אֲשֶׁ . 

Also, it is necessary to understand his saying: “What are the 
testimonies and the statutes and the judgments?” For since his 
question is about the totality of the mitzvos, he should have said 
“What are the mitzvos” (or something similar). Why does he 
specify: testimonies, statutes, and judgments? 

 

ים הָעֵדוֹת מָה אוֹמְרוֹ: לְהָבִין צָרִיךְ גַּם וְהַחֻקִּ  
טִים? פָּ שְׁ מֵאַחַר וְהַמִּ אֵלָתוֹ דְּ שְׁ לָלוּת עַל הִיא שֶׁ כְּ  

צְווֹת, צְווֹת מָה לְמֵימַר: לֵיהּ הֲרֵי הַמִּ זהֶ(, )וְכַיּוֹצֵא הַמִּ בָּ  
ה ים, עֵדוֹת, מְפָרֵט: וְלָמָּ טִים חֻקִּ פָּ וּמִשְׁ ? 

Especially since the distinction between the categories of edos, 
chukim, and mishpatim is according to the intention of the 
mitzvos, [that the mitzvos which are chukim must be fulfilled 
because they are a decree of the Holy One, blessed be He (“I 
have decreed a decree”)…] 

 

הַחִילּוּק וּבִפְרָט הַסּוּגִים שֶׁ ים, עֵדוֹת, דְּ טִים חֻקִּ פָּ וּמִשְׁ  
כַוָּנתַ הוּא צְווֹת בְּ צְווֹת הַמִּ הַמִּ ים ]שֶׁ חֻקִּ לְקַיְּימָם צָרִיךְ דְּ  

ניֵ הֵם מִפְּ דוֹשׁ צִוּוּי שֶׁ )"גְּזיֵרָה הוּא בָּרוּךְ הַקָּ  
י  […("גָּזרְַתִּ

And the mitzvos of edos and mishpatim must also be fulfilled 
because of their rationale], and the question “What are the 
testimonies…” etc., is about the drawing down [of Divine light] 
that is through the action of the mitzvos. 

 
צְוֺת עֵדוֹת וְהַמִּ טִים דְּ פָּ ד גַּם לְקַיְּימָם צָרִיךְ וּמִשְׁ מִצַּ  
עַם, אֵלָה הַטַּ כָה עַל הִיא גּוֹ׳ הָעֵדוֹת מָה וְהַשְּׁ הַהַמְשָׁ  
עַל ה ידְֵי שֶׁ צְוֺת מַעֲשֵׂ הַמִּ . 

Also, it is necessary to understand that the wise son’s question is 
about all three categories of mitzvos, (edos, chukim, and 
mishpatim), yet in the answer, “And He commanded us… to do 
all these statutes,” it only mentions chukim. 

 
אֵלַת לְהָבִין, צָרִיךְ גַּם שְׁ ן שָׁ הַסּוּגִים ג׳ כָּל עַל הִיא הַבֵּ  

מִצְוֺת טִים(, חוּקִים, )עֵדוֹת, דְּ פָּ שׁוּבָה וּמִשְׁ וַיצְַוֵּנוּ וּבְהַתְּ  
יר גּוֹ׳ הַחוּקִים כָּל אֶת לַעֲשׂוֹת גּוֹ׳ חוּקִים רַק מַזכִּ . 

Also, it is necessary to understand that the distinction between 
the three categories, edos, chukim, and mishpatim, is: Mishpatim 
are the mitzvos that are obligated by logic (such as theft, 
robbery, honoring father and mother). 

 
הַחִילּוּק לְהָבִין, צָרִיךְ גַּם ג׳ דְּ חוּקִים, עֵדוֹת, הַסּוּגִים: בְּ  

טִים, פָּ טִים הוּא: וּמִשְׁ פָּ מִשְׁ צְוֺת הֵם שֶׁ מְחוּיָּיבִים הַמִּ שֶׁ  
ד כֶל מִצַּ יבּוּד גְּנבֵָה, גֶזלֶ, )כְּמוֹ הַשֵּׂ וָאֵם אָב כִּ ). 

And testimonies are the mitzvos that are a sign and a 
remembrance (like Shabbos, Pesach, Sukkah, and Tefillin), that 
these mitzvos, although the intellect מצד itself (were it not for the 
command of the Torah) would not obligate them, 

 
צְוֺת הֵם וְעֵדוֹת הֵם הַמִּ בָּת, )כְּמוֹ וְזכָּרוֹן אוֹת שֶׁ סַח, שַׁ פֶּ  
מִצְוֺת וּתְפִילִין(, סוּכָּה, כֶל הֲגַם אֵלּוּ, דְּ הַשֵּׂ ד שֶׁ מִצַּ  
מְחַיְּיבָם הָיהָ לֹא הַתּוֹרָה( צִוּוּי )לֻלֵי עַצְמוֹ  
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and not like the mitzvos of mishpatim that if the Torah had not 
been given, we would have learned modesty from a cat and theft 
from an ant, 

 
[ צְוֺת וּדְלֹא הַמִּ טִים כְּ פָּ מִשְׁ אִלְמָלֵא דְּ נהָ שֶׁ תּוֹרָה ניִתְּ  

מִנְּמָלָה וְגֶזלֶ מֵחָתוּל צְניִעוּת לְמֵידִין הָייִנוּ ], 

Nevertheless, after that the Torah commanded regarding them, 
the intellect agrees to this; and statutes are the mitzvos that even 
after that the Torah commanded regarding them, they have no 
place in the intellect, and they are only in the manner of “a 
statute I have engraved, a decree I have decreed.” 

 

הַתּוֹרָה לְאַחֲרֵי מָקוֹם, מִכָּל כֶל עֲלֵיהֶם, צִוְּתָה שֶׁ הַשֵּׂ  
צְוֺת הֵם וְחוּקִים לָזהֶ; מַסְכִּים גַּם הַמִּ לְאַחֲרֵי שֶׁ  

הַתּוֹרָה כֶל, מָקוֹם לָהֶם אֵין עֲלֵיהֶם צִוְּתָה שֶׁ וְהֵם בְּשֵׂ  
דֶרֶךְ רַק ה בְּ י, חֻקָּ י גְּזיֵרָה חָקַקְתִּ גָּזרְַתִּ . 

And according to this, it should have been said, seemingly: 
mishpatim, edos, and chukim (in an order from below to above), 
or: chukim, edos, and mishpatim (in an order from above to 
below), and the order in the verse is: edos, chukim, and 
mishpatim. 

 

י וְעַל טִים, לִכְאוֹרָה: לוֹמַר צָרִיךְ הָיהָ זהֶ, פִּ פָּ מִשְׁ  
סֵדֶר וְחוּקִים עֵדוֹת, ה )בְּ מִלְמַטָּ חוּקִים, אוֹ: לְמַעְלָה( דְּ  
טִים עֵדוֹת, פָּ סֵדֶר וּמִשְׁ מִלְמַעְלָה )בְּ ה(, דְּ דֶר לְמַטָּ וְהַסֵּ  

כָּתוּב טִים חוּקִים, עֵדוֹת, הוּא: בַּ פָּ וּמִשְׁ . 

  (ג)
And this will be understood by prefacing what my master and 
father-in-law, the Rebbe, explained in his maamar beginning 
with the words “Zeh” (which he said on the first Pesach upon his 
arrival to the United States with the intention to settle), 

 

ים זהֶ וְיוּבַן הַקְדִּ בֵּאַר מַה בְּ ת כְּבוֹד שֶׁ וְחָמִי מוֹרִי קְדוּשַׁ  
מַאֲמָרוֹ אַדְמוֹ"ר בּוּר בְּ תְחִיל דִּ אֲמָרוֹ "זהֶ" הַמַּ חַג )שֶׁ בְּ  

סַח רִית לְאַרְצוֹת בְּבוֹאוֹ הָרִאשׁוֹן הַפֶּ מְנתָ עַל הַבְּ  
 ,(לָדוּר

in the precision that in the question of the wise son it is written 
“you,” that in this that he says “you” (and not “us”), he is 
seemingly similar to the wicked son. 

 
יּוּק הַדִּ אֵלַת בְּ בְּשְׁ ן שֶׁ תִיב חָכָם הַבֵּ בָזהֶ אֶתְכֶם, כְּ דְּ  
אוֹמֵר ן לִכְאוֹרָה דּוֹמֶה הוּא אוֹתָנוּ( )וְלֹא אֶתְכֶם שָׁ לְהַבֵּ  

ע  .רָשָׁ
And he adds in the maamar that even though the wise son says 
“Hashem our G-d,” meaning that he includes himself among the 
Jewish people and accepts upon himself the yoke of Heaven, that 
relates only to the main principle. 

 
אֲמָר, וּמוֹסִיף הַמַּ הֲגַם בְּ ן דַּ הַבֵּ "ה׳ אוֹמֵר חָכָם שֶׁ  

הוּא אֱלֹקֵינוּ", כְלַל עַצְמוֹ מַכְניִס שֶׁ רָאֵל בִּ וּמְקַבֵּל ישְׂ  
מַיםִ, מַלְכוּת עוֹל עָלָיו נוֹגֵעַ זהֶוּ הֲרֵי שָׁ לְהָעִיקָר בְּ , 

But when it comes to the details of the matters, edos, chukim, 
and mishpatim, he says “etchem.” 

 
נוֹגֵעַ אֲבָל עֵדוֹת, הָעִניְנָיִם לִפְרָטִי בְּ חוּקִים, דְּ  

טִים, פָּ "אֶתְכֶם אוֹמֵר הוּא וּמִשְׁ ". 
For from the wording of the maamar it is implied that the 
precision in this that he says “you” is not only that it requires 
explanation why he says “you,” but also that in this that he says 
“you” and not “us,” 

 

מִלְּשׁוֹן אֲמָר דְּ מַע הַמַּ יּוּק מַשְׁ הַדִּ זהֶ שֶׁ אוֹמֵר בָּ שָׁ  
צָרִיךְ רַק לֹא הוּא "אֶתְכֶם" ה בִּיאוּר שֶׁ אוֹמֵר לָמָּ  
י גַּם אֶלָּא "אֶתְכֶם", זהֶ כִּ אוֹמֵר בָּ וְלֹא "אֶתְכֶם" שֶׁ  
 ,""אוֹתָנוּ

that through this there is room to err that this that he says “our 
G-d” and includes himself in the כלל, is only regarding the 
principle (acceptance of the yoke of Heaven), but regarding the 

 
עַל זהֶ לִטְעוֹת מָקוֹם ישֵׁ זהֶ ידְֵי שֶׁ אוֹמַר דְּ "אֱלֹקֵינוּ" שֶׁ  

לָל, עַצְמוֹ וּמַכְניִס כְּ נוֹגֵעַ רַק הוּא בַּ לַת לְהָעִיקָר בְּ )קַבָּ  
מַיםִ( מַלְכוּת עוֹל נוֹגֵעַ אֲבָל שָׁ הֶעִניְנָיִם לִפְרָטֵי בְּ  
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details of the matters of edos and chukim and mishpatim he 
removes himself from the כלל. 

עֵדוֹת טִים וְחוּקִים דְּ פָּ עַצְמוֹ אֶת מוֹצִיא הוּא וּמִשְׁ  
לָל  .מֵהַכְּ

And it can be said, the explanation in this is: that in mitzvos, 
there are two aspects. One: that the mitzvos are the command of 
Hashem, this aspect exists equally in all mitzvos; and the 
second: that the mitzvos are divided into three categories: edos, 
chukim, and mishpatim. 

 

זהֶ, הַבִּיאוּר לוֹמַר וְישֵׁ בְמִצְוֺת בָּ ניֵ דִּ זהֶ עִניְנָיִם. שְׁ  
צְוֺת הַמִּ ם, צִוּוּי הֵם שֶׁ עִניְןָ הַשֵּׁ כָל הוּא זהֶ דְּ צְוֺת בְּ הַמִּ  

וֶה, צְוֺת וְזהֶ בְּשָׁ הַמִּ ג׳ נחְֶלָקוֹת שֶׁ עֵדוֹת, סוּגִים: בִּ  
טִים חוּקִים, פָּ וּמִשְׁ . 

And these two aspects are also found in the fulfillment of 
mitzvos: in the intention in mitzvos, there are two aspects. 

 
ניֵ קִיּוּם גַּם הֵם אֵלֶּה עִניְנָיִם וּשְׁ צְוֺת. בְּ וָּונתַ הַמִּ בְכַּ דִּ  

צְוֺת, ניֵ הַמִּ עִניְנָיִם שְׁ . 
A general intention, to fulfill the command of Hashem. This 
intention is equal in all mitzvos. 

 
וָּונהָ לָלִית כַּ ם, צִוּוּי לְקַיֵּם – כְּ וָּונהָ הַשֵּׁ כַּ כָל הִיא זוֹ דְּ בְּ  

צְוֺת וֶה הַמִּ בְּשָׁ . 

And specific intent, the fulfillment of the commandment because 
it is a testimony (a sign and a remembrance) about some matter. 

 
וָּונהָ רָטִית וְכַּ צְוָה קִיּוּם – פְּ ניֵ הַמִּ הִיא  מִפְּ עֵדוּת שֶׁ  
עִניְןָ אֵיזהֶ עַל וְזכָּרוֹן( )אוֹת , 

. 
Either because it is a statute and a decree, or because it is also 
obligated from the side of the intellect. And the question of the 
wise son: what are the testimonies and the statutes and the 
ordinances, is, that since all the mitzvos are the command of 
Hashem, what difference does it make, the matter of edos, 
chukim, and mishpatim? 

 

ניֵ הִיא אוֹמִפְּ ניֵ אוֹ וּגְזיֵרָה, חוּקָה שָׁ מְחוּייֶבָת מִפְּ גַּם שֶׁ  
כָל. מִצַד אֵלַת הַשֵׂ ן וּשְׁ וְהַחוּקִים הָעֲדוֹת מָה חָכָם: הַבֶּ  

טִים פָּ שְׁ כֵיוָן הִיא, וְהַמִּ כָּל דְּ צְווֹת שֶׁ ם, צִיוּוּי הֵם הַמִּ הַשָּׁ  
טִים חוּקִים דְעֵדוֹת הָעִניְןָ בּוֹגֵעַ מַה פָּ וּמִשְׁ ? 

And therefore he is precise in the maamar: that even after he 
says “our G-d,” there is room to err that regarding the details of 
the matters of edos, chukim, and mishpatim, he removes, 
Heaven forbid, himself from the כלל. And in order to negate this 
error, he should have said: “us.” 
 

 

אֲמָר: מְדַייק וְלָכֵן הַמַּ גַם בְּ אוֹמַר לְאַחֲרֵי דְּ “אֱלֹקֵינוּ,” שָׁ  
נוֹגֵעַ לִטְעוֹת מָקוֹם ישֵׁ בְּ דְעֵדוֹת הָעִניְנָיִם לִפְרָטִי שֶׁ  

טִים, חוּקִים פָּ לוֹם חַס מוֹצִיא הוּא וּמִשְׁ עַצְמוֹ אֶת וְשָׁ  
לָל. לוֹל וּבִכְדֵי מֵהַכְּ לְמֵימַר: לֵיהּ הֲניֵ זוֹ, טָעוּת לִשְׁ  
 .אוֹתָנוּ

 (ד)
And this will be understood according to what is explained in the 
above maamar: that even the matters of edos, chukim, and 
mishpatim are in all the mitzvos. That also the mitzvos of 
chukim and mishpatim are called by the name “edos” [as it is 
written: “And He established a testimony in Yaakov…” (Psalms 
78:5)], 

 

י עַל זהֶ וְיוּבֵן אֲמָר הַמְבוֹאָר פִּ מַּ גַּם שׁאַף הַנַּ”ל: בַּ  
עֵדוֹת הָעִניְנָיִם טִים חוּקִים דְּ פָּ כָל הֵם וּמִשְׁ צְווֹת. בְּ הַמִּ  

גַּם צְווֹת שֶׁ חוּקִים הַמִּ טִים דְּ פָּ ם נקְִרָאִים וּמִשְׁ בְּשֵׁ  
כָּתוּב: ]כְּמוֹ “עֵדוֹת” יעֲַקבֹ…” עֵדוּת “וַיָּקָם שֶׁ בְּ  

הִלִּים ע”ח:ה׳ )תְּ )], 
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and in this manner it is regarding chukim, that also in the 
mitzvos that have a reason (edos and even mishpatim), the 
reason is only on the כלל of the mitzvah and not on the details, 
and the details are in the manner of “a statute I have engraved, a 
decree I have decreed.” And in this manner it is regarding 
mishpatim, that also in the mitzvos of edos and chukim there is 
the matter of mishpatim. 

 

רֶךְ וְעַל נוֹגֵעַ הוּא זהֶ דֶּ גַּם לְחוּקִים, בְּ צְווֹת שֶׁ הַמִּ יֵּשׁ בְּ שֶׁ  
הֶם טִים(, וַאֲפִלּוּ )עֵדוֹת טַעַם בָּ פָּ עַם מִשְׁ עַל רַק הוּא הַטַּ  

לָלוּת צְוָה כְּ רָטִים, עַל וְלֹא הַמִּ רָטִים הַפְּ בְּאוֹפֶן הֵם וְהַפְּ  
–“חוּקָה י, דְּ י.” גְּזיֵרָה חָקַקְתִּ רֶךְ וְעַל גָּזרְַתִּ הוּא זהֶ דֶּ  

נוֹגֵעַ טִים, בְּ פָּ גַּם לְמִשְׁ צְווֹת שֶׁ הַמִּ עֵדוֹת בְּ ישֵׁ וְחוּקִים דְּ  
טִים הָעִניְןָ פָּ מִשְׁ דְּ . 

And the matter is: that in the revelation of G-dliness that is 
through the mitzvos there are three levels in general: (1) a light 
that enclothes itself in the worlds, which in general is the light 
that fills; (2) a light that is above enclothement in the worlds but 
relates to the worlds, which in general is the surrounding light; 
(3) and the Essence of the Infinite Light which is above any 
relation to the worlds. 

 

בְגִילּוּי הוּא: וְהָעִניְןָ עַל אֱלֹקוּת דִּ צְווֹת ידְֵי שֶׁ ג׳ ישֵׁ הַמִּ  
כְלָלוּת: מַדְרֵגוֹת תְלַבֵּשׁ אוֹר (1) בִּ בָּעוֹלָמוֹת, הַמִּ  

בִכְלָלוּת מַעְלָה אוֹר (2) הַמְמַלֵּא; אוֹר הוּא דְּ לְּ שֶׁ  
יָּיךְ אֲבָל בָּעוֹלָמוֹת מֵהִתְלַבְּשׁוּת בִכְלָלוּת לָעוֹלָמוֹת, שַׁ דְּ  

מַעְלָה סוֹף אֵין אוֹר וְעַצְמוּת (3) הַסוֹבֵב; אוֹר הוּא לְּ שֶׁ  
יָּיכוּת לָעוֹלָמוֹת מִשַּׁ . 

And the light that fills is grasped also in the intellect, and 
therefore its drawing down is through the concept of mishpatim, 
the grasp of the intellect. And the surrounding light has no 
relation to grasp of obligation, but only knowledge of negation, 
that this that he knows and understands that in this light it is 
impossible to be grasp of the intellect is the matter of 
nullification of the grasp. And therefore the drawing down of the 
surrounding light is through the fulfillment of the statutes, that 
their concept is that he nullifies his intellect: “you have no 
permission to contemplate” (Midrash Tanchuma Chukat 8). 

 

ג הַמְמַלֵּא וְאוֹר כֶל, גַּם מוּשָׂ כָתוֹ וְלָכֵן בַּשֵׂ עַל הִיא הַמְשָׁ  
טִים, הָעִניְןָ ידְֵי פָּ מִשְׁ גַת דְּ כֶל. הַשָּׂ אֵין הַסוֹבֵב, וְאוֹר הַשֵׂ  

יָּיךְ גַת בּוֹ שַׁ לִילָה: ידְִיעַת רַק אֶלָּא הַחִיּוּב, הַשָּׂ זהֶ הַשְּׁ דְּ  
הוּא בְּאוֹר וּמֵבִין יוֹדֵעַ שֶׁ ר אִי זהֶ שֶׁ גַת לִהְיוֹת אֶפְשָׁ הַשָּׂ  

כֶל, גָה. בִּיטּוּל עִניְןַ הוּא הַשֵּׂ כַת וְלָכֵן הַהַשָּׂ אוֹר הַמְשָׁ  
עִניְנָםָ הַחוּקִים, קִיּוּם ידְֵי עַל הִיא הַסוֹבֵב הוּא שֶׁ  

ל בַטֵּ מְּ כְלוֹ: אֶת שֶׁ ]מִדְרָשׁ לְהַרְהֵר” רְשׁוּת לְךָ “אֵין שִׂ  
נחְוּמָא ת תַּ ח׳ חֻקַּ ]. 

And in the Essence of the Infinite Light, which is not in the 
category of relation to the worlds, it is not applicable to say also 
that it is negated from the grasp of the intellect. And as is 
explained in Tanya: that one who says about the Holy One, 
blessed be He, that it is impossible to grasp Him, 

 

אֵינוֹ סוֹף אֵין אוֹר וּבְעַצְמוּת גֶדֶר שֶׁ יָּיכוּת בְּ שַׁ  
יָּיךְ אֵין לָעוֹלָמוֹת, הוּא גַּם לוֹמַר שַׁ לָל שֶׁ גַת מֻשְׁ מֵהַשָּׂ  

כֶל. בוֹאָר הַשֵּׂ ניְאָ: וְכַמְּ תַּ הָאוֹמֵר בַּ דוֹשׁ עַל שֶׁ בָּרוּךְ הַקָּ  
ר שׁאִי הוּא יגוֹ אֶפְשָׁ לְהַשִּׂ , 

he is like one who says about some wisdom, lofty and deep, that 
it is impossible to touch it with the hands, that everyone who 
hears will laugh at him. 

 
ר שׁאִי וַעֲמוּקָה רָמָה חָכְמָה אֵיזוֹ עַל כְּאוֹמֵר הוּא אֶפְשָׁ  

הּ שָׁ ידַָיםִ, לְמַשְּׁ כָּל בְּ לוֹ יצְִחַק הַשּׁוֹמֵעַ שֶׁ . 

For the concept of negation, where one says about a certain thing 
that it is negated from another thing, is applicable specifically to 
things that have a relationship between them; but intellect and 

 

י לִילָה, עִניְןָ כִּ אוֹמְרִים הַשְּׁ בָר אֵיזהֶ עַל שָׁ הוּא דָּ שָׁ  
לָל בָר מֻשְׁ ניִ, מִדָּ יָּיךְ שֵׁ וְקָא שַׁ דְבָרִים דַּ יֵּשׁ בִּ יחַַס שֶׁ  

יניֵהֶם, כֶל בֵּ ישּׁוּשׁ וְהַשֵּׂ ניֵ הֵם וְהַמִּ לִים עִניְנָיִם שְׁ נבְִדָּ  
יניֵהֶם יחַַס שׁאֵין לְגַמְרֵי, בֵּ . 
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tangible sensation are two entirely separate matters, between 
which there is no relationship. 
[And perhaps one may add: that in the analogy of intellect and 
sensation, since both are limited created things, there is a 
relationship between them. But this is not the case in the analog.] 

 
[ ל לְהוֹסִיף, ישֵׁ וְאוּלַי שָׁ בַּמָּ כֶל שֶׁ שֵׂ יוָן וּמִישּׁוּשׁ, דְּ כֵּ  

ניֵהֶם שְׁ לִים, נבְִרָאִים הֵם שֶׁ יניֵהֶם, יחַַס ישֵׁ מֻגְבָּ מַה בֵּ  
אֵין ן שֶּׁ ל כֵּ נִּמְשָׁ בַּ ]. 

And therefore, the statement that it is impossible to grasp 
Hashem is even more so than saying it’s impossible to feel an 
idea with one’s hands. 

 
אֵין זהֶ וְלָכֵן, יָּיךְ שֶׁ דוֹשׁ עַל לוֹמַר שַׁ אִי הוּא בָּרוּךְ הַקָּ שָׁ  

ר יגוֹ, אֶפְשָׁ אֵין מִזֶּה יוֹתֵר הוּא לְהַשִּׂ יָּיךְ שֶׁ עַל לוֹמַר שַׁ  
כְלִית סְבָרָא אִי שִׂ ר שָׁ הּ אֶפְשָׁ שָׁ ידַָיםִ לְמַשְּׁ בְּ . 

And therefore, the drawing down of the Essence of the Infinite 
Light is not even through the aspect of chukim, nullification of 
intellect, for relative to the Essence of the Infinite Light, even 
negation of intellect does not apply. 

 
כַת וְלָכֵן, ידְֵי עַל גַּם אֵינהָּ סוֹף אֵין אוֹר עַצְמוּת הַמְשָׁ  
כֶל, בִּיטוּל הַחוּקִים, עִניְןַ יוָן הַשֵּׂ י כֵּ לְגַבֵּ אוֹר עַצְמוּת שֶׁ  
יָּיךְ אֵין סוֹף אֵין לִילַת הָעִניְןָ גַּם לוֹמַר שַׁ שְׁ כֶל דִּ הַשֵּׂ . 

And the reason that through mitzvos there is a drawing down of 
the Essence of the Infinite Light is because the mitzvos are the 
will and command of the Essence. 

 
עַל וְזהֶ צְוֺת ידְֵי שֶׁ כַת הוּא הַמִּ אֵין אוֹר עַצְמוּת הַמְשָׁ  

ניֵ הוּא סוֹף, צְוֺת מִפְּ הַמִּ הָעַצְמוּת וְצִוּוּי רְצוֹן הֵם שֶׁ . 

And this is the concept of the edos among the mitzvos, that the 
fact that all the mitzvos (even the mitzvos of chukim and 
mishpatim) are called by the name edos, is because they draw 
down and reveal the essential concealment of the Essence of the 
Infinite Light, which is higher even than Sovev. 

 

צְוֺת, הָעֵדוֹת עִניְןַ וְזהֶוּ מִּ בַּ זהֶ שֶׁ כָּל דְּ צְוֺת שֶׁ )גַּם הַמִּ  
צְוֺת חוּקִים הַמִּ טִים( דְּ פָּ ם נקְִרָאִים וּמִשְׁ הוּא עֵדוֹת, בְּשֵׁ  

הֵם לְפִי יכִים שֶׁ עַצְמוּת הָעַצְמִי הֶעְלֵם וּמְגַלִּים מַמְשִׁ דְּ  
מַעְלָה סוֹף, אֵין אוֹר לְּ מִסּוֹבֵב גַּם שֶׁ . 

For just as the concept of testimony in the simple sense is only 
about something that is hidden, for something that is revealed 
there is no place for testimony, since it is already revealed, and 
even for something that is bound to be revealed, testimony is not 
required,  

 

כְמוֹ עִניְןַ דִּ טוּת הָעֵדוּת שֶׁ פַשְׁ בָר עַל הוּא בְּ הַנֶּעֶלָם דָּ  
וְקָא, עַל דַּ בָר דְּ יָּיךְ אֵין הַגָּלוּי דָּ יוָן עֵדוּת, שַׁ הוּא מִכֵּ שֶׁ  
עֲבִידָא מִילְתָא עַל וַאֲפִלּוּ גָּלוּי, צָרִיךְ אֵין לְאִגְלוּייֵ דַּ  

 ,עֵדוּת

So too it is in spirituality: Memaleh-light is something revealed 
and graspable by the intellect. And Sovev-light, which is beyond 
being enclosed in the worlds, is something “bound to be 
revealed” (a concealment that is relevant to revelation), for 
through comprehension of Memaleh-light which is enclosed in 
the worlds, since it is merely a radiance (as is proven by the very 
fact that it is in enclothement),  

 

רֶךְ עַל אוֹר בְּרוּחָניִּוּת, הוּא זהֶ דֶּ בָר הוּא הַמְמַלֵּא דְּ דָּ  
ג הַגָּלוּי, מוּשָׂ כֶל, שָׁ לְמַעְלָה הַסּוֹבֵב וְאוֹר בְּשֵׂ שֶׁ  

עֲבִידָא מִילְתָא הוּא בָּעוֹלָמוֹת מֵהִתְלַבְּשׁוּת לְאִגְלוּייֵ דַּ  
יָּיךְ )הֶעְלֵם שַׁ לְגִילּוּי שֶׁ ), 
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One comes to the knowledge that there exists a light that is 
wondrous and beyond the worlds, that it is the source from 
which is drawn the radiance that is in enclothement. 

 

י גָה ידְֵי עַל כִּ תְלַבֵּשׁ הַמְמַלֵּא, בְּאוֹר הַהַשָּׂ מִּ שֶׁ  
הוּא בָּעוֹלָמוֹת, לְבַד הָאָרָה שֶׁ דְמוּכָח בִּ גּוּפָא מִזֶּה )כִּ  

הוּא הִתְלַבְּשׁוּת(, שֶׁ אִים בְּ יֵּשׁנוֹ ידְִיעָה לִידֵי בָּ אוֹר שֶׁ  
הוּא הוּא מֵעוֹלָמוֹת, מֻפְלָא שֶׁ קוֹר שֶׁ נּוּ הַמָּ מֶּ מִּ ךְ שֶׁ נמְִשָׁ  

הִתְלַבְּשׁוּת הַהָאָרָה בְּ שֶׁ . 
And the concept of testimony is in regard to the Essence of the 
Infinite Light, which is higher even than Sovev, for it is 
completely hidden. 

 
עַצְמוּת הוּא הָעֵדוּת וְעִניְןַ מַעְלָה סוֹף, אֵין אוֹר בְּ לְּ גַּם שֶׁ  

הוּא מִסּוֹבֵב, לְגַמְרֵי נעְֶלָם שֶׁ . 

And this is why all the mitzvos are called edos, because they 
draw down and reveal the Essence of the Infinite Light, which is 
higher even than Sovev. 

 
כָּל מַה וְזהֶוּ צְוֺת שֶׁ הֵם לְפִי עֵדוֹת, נקְִרָאִים הַמִּ שֶׁ  

יכִים מַעְלָה סוֹף אֵין אוֹר עַצְמוּת וּמְגַלִּים מַמְשִׁ לְּ גַּם שֶׁ  
 .מִסּוֹבֵב

 (ה)
And the explanation of the superiority of edos over chukim, in 
more detail, even though in chukim as well it is openly felt that 
they are His will, may He be blessed, a will that is above reason, 
will be understood according to what is written in the maamar, 
that “chukim” is from the expression of engraving. 

 

עֲלָה וּבִיאוּר עֵדוֹת הַמַּ פְרָטִיּוּת חוּקִים, עַל דְּ אַף יוֹתֵר, בִּ  
גַּם גִילּוּי נרְִגָּשׁ בְּחוּקִים שֶׁ הֵם בְּ רֵךְ, רְצוֹנוֹ שֶׁ רָצוֹן יתְִבָּ  

מַעְלָה לְּ עַם, שֶׁ י עַל יוּבַן מִטַּ כָּתוּב מַה פִּ אֲמָר שֶׁ הַמַּ בְּ  
ים" **"חֻקִּ חֲקִיקָה מִלְּשׁוֹן הוּא שֶׁ **. 

And from the continuation of the ideas in the maamar, it is 
implied that there are two aspects in this: the concept of 
engraving above, as it explains in the maamar that the 
superiority of engraved letters over written letters is that 
engraved letters are not something additional to the essence, and 
it explains that this is the level of Kesser. 

 

ךְ אֲמָר הָעִניְנָיִם וּמֵהֶמְשֶׁ הַמַּ בְּ מַע שֶׁ ניֵ מַשְׁ שְׁ עִניְנָיִם דִּ  
זהֶ: מְבָאֵר כְּמוֹ לְמַעְלָה, הַחֲקִיקָה עִניְןַ בָּ אֲמָר שֶׁ הַמַּ בְּ  

מַעֲלַת תִיבָה, אוֹתִיּוֹת עַל הַחֲקִיקָה אוֹתִיּוֹת דְּ הִיא הַכְּ  
אוֹתִיּוֹת בָר אֵינםָ הַחֲקִיקָה שֶׁ וּמְבָאֵר הָעֶצֶם, עַל נוֹסָף דָּ  

זֶּהוּ חִינתַ שֶׁ תֶר בְּ הַכֶּ . 

And one may say: that this aspect of Kesser (Sovev) is like 
engraved letters, which are not something added to the essence, 
is because the revelation and light of Memaleh, being that it is a 
revelation with limitation and not like the essence, is like 
something added to the essence. 

 

זהֶ לוֹמַר, וְישֵׁ תֶר דְּ הַכֶּ אוֹתִיּוֹת דּוּגְמַת הוּא )סוֹבֵב( שֶׁ  
אֵינםָ הַחֲקִיקָה, בָר שֶׁ הַגִּילּוּי הוּא, הָעֶצֶם, עַל נוֹסָף דָּ שֶׁ  

בְחִינתַ גִּילּוּי לִהְיוֹתוֹ הַמְמַלֵּא, וְאוֹר בִּ כְּמוֹ וְלֹא גְּבוּל שֶׁ  
בָר כְּמוֹ הוּא הָעֶצֶם, הָעֶצֶם עַל נוֹסָף דָּ . 

But the revelation of the light of Sovev, being that it is without 
limitation, like the essence, it is not something additional to the 
essence. 

 
אוֹר וְהַגִּילּוּי לִי לִהְיוֹתוֹ הַסּוֹבֵב, דְּ הָעֶצֶם, כְּמוֹ גְּבוּל בְּ  

בָר אֵינוֹ הָעֶצֶם עַל נוֹסָף דָּ . 

And another concept in chukim being from the term engraving: 
that through the chukim there becomes in the world the matter of 
engraving. 

 
ים" עִניְןָ וְעוֹד עַל – "חֲקִיקָה" מִלְּשׁוֹן בְּ"חֻקִּ ידְֵי שֶׁ  

ים ה הַחֻקִּ הַחֲקִיקָה עִניְןַ בָּעוֹלָם נעֲַשֶׂ . 
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As it is taught in the Midrash on the verse: “If not for My 
covenant day and night, the laws of heaven and earth I would not 
have placed”, the chukim, through which I engraved the heavens 
and the earth. 

 
דְאִיתָא דְרָשׁ כִּ מִּ רִיתִי לֹא "אִם פָּסוּק: עַל בַּ יוֹמָם בְּ  
מַיםִ חֻקּוֹת וָלַילְָה, י" לֹא וָאָרֶץ שָׁ מְתִּ ים – שָׂ הֶם חֻקִּ בָּ שֶׁ  

י מַיםִ אֶת חָקַקְתִּ וְהָאָרֶץ הַשָּׁ . 

And it is explained in the maamar that the matter of “I engraved 
the heavens and earth” is the bitul (self-nullification) that occurs 
in the world, through the drawing down of Sovev, engraving 
from above. 

 
אֲמָר, וּמְבָאֵר הַמַּ עִניְןַ בְּ י דְּ מַיםִ "חָקַקְתִּ הוּא וָאָרֶץ" שָׁ  
ה הַבִּטּוּל נַּעֲשֶׂ כַת ידְֵי עַל בָּעוֹלָם, שֶׁ הַסּוֹבֵב, הַמְשָׁ  

מַעְלָה חֲקִיקָה לְּ דִּ . 

And behold, also in engraving, through engraving there is a 
change made in the object that is engraved, which is not like it 
was originally. 

 
חֲקִיקָה, גַּם וְהִנֵּה, ה חֲקִיקָה ידְֵי עַל בַּ ינוּי נעֲַשֶׂ שִׁ  

בָר הַדָּ חוֹקְקִין בְּ אֵינוֹ בּוֹ, שֶׁ הָיהָ כְּמוֹ שֶׁ חִילָה שֶׁ תְּ בַּ . 

Like the engraving of letters in stone: originally the stone was 
plain, and now it is shaped with letters. 

 
חֲקִיקַת וּכְמוֹ אֶבֶן, אוֹתִיּוֹת בַּ חִילָה בְּ תְּ בַּ הָאֶבֶן הָיהָ שֶׁ  

ו פָּשׁוּט, בְּאוֹתִיּוֹת מְצוּיָּיר הוּא וְעַכְשָׁ . 
[And especially when the engraving is in a bright and shining 
stone, where through the engraving there is a reduction in the 
brightness and luster of the stone, at the place of the engraving, it 
does not shine as much.] 

 
[ הַחֲקִיקָה וּבִפְרָט אֶבֶן הִיא כְּשֶׁ הִיר בְּ עַל וּמַבְהִיק, הַבָּ שֶׁ  

ה הַחֲקִיקָה ידְֵי ינוּי נעֲַשֶׂ הִירוּת שִׁ הַבְּ ל וְהַהַבְהָקָה בְּ שֶׁ  
מְקוֹם הָאֶבֶן, בִּ כָּךְ כָּל מַבְהִיק אֵינוֹ הַחֲקִיקָה שֶׁ ]. 

And another concept in this [in addition to the change (descent) 
caused in the stone through the engraving] is that engraving is 
related to the void that is lacking in the stone, meaning, the 
engraving itself is like the opposite of the stone. 

 

זהֶ עִניְןָ וְעוֹד ינוּי ]נוֹסֶף בָּ ה )ירְִידָה( לְהַשִּׁ נַּעֲשֶׂ אֶבֶן שֶׁ בָּ  
הַחֲקִיקָה הַחֲקִיקָה[, ידְֵי עַל הֶחָלָל קְשׁוּרָה הִיא שֶׁ בְּ  

נֶּחְסַר אֶבֶן, שֶׁ הַחֲקִיקָה הַייְנוּ בָּ הֵיפֶךְ כְּמוֹ הִיא עַצְמָהּ שֶׁ  
 .הָאֶבֶן

And one may say that these two concepts exist also in the 
analogy of the Or HaSovev, that the descent of the light to be 
“surrounding all worlds” is like the change and descent made in 
the stone, that it is no longer plain (and does not shine so much) 
like it was originally. 

 

ניֵ לוֹמַר, וְישֵׁ שְׁ ל גַּם הֵם אֵלּוּ עִניְנָיִם דִּ הַנִּמְשָׁ אוֹר בְּ דְּ  
הַירְִידָה הַסּוֹבֵב. הוּא לְעָלְמִין סוֹבֵב לִהְיוֹת בָּאוֹר שֶׁ  
ינוּי דּוּגְמַת ה וְהַירְִידָה הַשִּׁ נַּעֲשֶׂ אֶבֶן, שֶׁ אֵינוֹ בָּ פָּשׁוּט שֶׁ  
הָיהָ כְּמוֹ כָּךְ( כָּל וּמַבְהִיק מֵאִיר )וְאֵינוֹ חִלָּה שֶׁ תְּ . 

And through this, there is created space for the world (which is 
created from the Sovev-light), for the existence of the world 
(from the word concealment) is the opposite of the revelation of 
light, similar to the engraving which removes from the stone. 

 
ית זהֶ ידְֵי וְעַל תְהַוֶּה לָעוֹלָם מָקוֹם נתְִינתַ נעֲַשֶׂ מִּ )שֶׁ  

מְצִיאוּת הַסּוֹבֵב(, מֵאוֹר הוּא הֶעְלֵם( )מִלְּשׁוֹן הָעוֹלָם שֶׁ  
נֶּחְסַר הַחֲקִיקָה בְּדוּגְמַת הָאוֹר, גִּילּוּי הֵיפֶךְ מֵהָאֶבֶן שֶׁ . 

And one may say that in a similar way it is also with chukim, 
that the fact that they are called by the name chukim, from the 
expression engraving, is because of the two aforementioned 
aspects. 

 
עַל לוֹמַר, וְישֵׁ רֶךְ שֶׁ זהֶ בְּחוּקִים, גַּם הוּא זהֶ דֶּ דְּ  

נִּקְרָאִים ם שֶׁ מִעַד הוּא "חֲקִיקָה", מִלְּשׁוֹן "חוּקִים" בְּשֵׁ  
ניֵ הַנַּ"ל עִניְנָיִם שְׁ . 
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And the idea is, that the meaning of chukah is as the Sages said: 
“A statute I have engraved, a decree I have issued, and you have 
no permission to question it.” 

 
פֵירוּשׁ הוּא, וְהָעִניְןָ מַאֲמַר הוּא "חוּקָה" דְּ רַזַ"ל: כְּ  
י, "חוּקָה י, גְּזיֵרָה חָקַקְתִּ לְהַרְהֵר רְשׁוּת לְךָ וְאֵין גָּזרְַתִּ  

 ."אַחֲרֶיהָ
For there are two aspects in this: that the will expressed in 
chukim is not (as it is in its essence), but in a state of descent, as 
it were, to negate the intellect (“you have no permission to 
question”),  

 
ניֵ שְׁ זהֶ: עִניְנָיִם דִּ הָרָצוֹן בָּ חוּקִים שֶׁ כְּמוֹ )לֹא הוּא דְּ  
הוּא עַצְמוּתוֹ, שֶׁ בְחִינתַ אֶלָּא( בְּ בְיכָוֹל, ירְִידָה, בִּ כִּ  

לוֹל כֶל אֶת לִשְׁ לְהַרְהֵר רְשׁוּת לְךָ )אֵין הַשֵּׂ ), 

Similar to the change and descent made in the stone through 
engraving. 

 
ינּוּי בְּדוּגְמַת ה וְהַירְִידָה הַשִּׁ נַּעֲשֶׂ אֶבֶן שֶׁ ידְֵי עַל בָּ  

 .הַחֲקִיקָה
And that the intellect which the will negates is in such a way that 
its understanding and comprehension is the opposite of the will, 
therefore it must be negated, and we say: “You have no 
permission to question.” 

 
כֶל הַשֵּׂ הָרָצוֹן וְשֶׁ הַהֲבָנהָ בְּאוֹפֶן הוּא אוֹתוֹ, שׁוֹלֵל שֶׁ שֶׁ  
גָה לּוֹ וְהַהַשָּׂ כֵן הָרָצוֹן, הֵיפֶךְ הִיא שֶׁ לָּ לוֹל צָרִיךְ שֶׁ לִשְׁ  
לְהַרְהֵר רְשׁוּת לְךָ "אֵין וְלוֹמַר ". 

And according to this, the superiority of edos compared to 
chukim is better understood: for the concept of chukim is the 
will of the mitzvos as it is in a state of descent, to negate things 
(intellect) that are opposed; 

 

י וְעַל עֲלָה יוֹתֵר תּוּבַן זהֶ פִּ "עֵדוֹת" הַמַּ י דְּ לְגַבֵּ  
עִניְןַ "חוּקִים", מִצְוֺת הָרָצוֹן הוּא הַחוּקִים דְּ כְּמוֹ דְּ  

הוּא בְחִינתַ שֶׁ לוֹל ירְִידָה בִּ כֶל( הָעִניְנָיִם לִשְׁ הֵם )הַשֵּׂ שֶׁ  
 ,הֲפָכִים

but the concept of edos is the will of the mitzvos as it is in its 
essence. 

מִצְוֺת הָרָצוֹן הוּא הָעֵדוֹת וְעִניְןַ  הוּא כְּמוֹ דְּ עַצְמוּתוֹ שֶׁ בְּ . 

 (ו)
And behold, just as above the distinction between edos and 
chukim and mishpatim is that chukim and mishpatim are within 
the light that is related to the worlds, [only that mishpatim are in 
the light that enclothes within the worlds (memaleh), and chukim 
are in the light that is above enclothement (sovev)],  

 

מַעְלָה כְּמוֹ וְהִנֵּה, לְּ ין הַחִילּוּק שֶׁ בֵּ לְחוּקִים עֵדוֹת שֶׁ  
טִים פָּ חוּקִים הוּא: וּמִשְׁ טִים דְּ פָּ יָּיךְ בָּאוֹר הֵם וּמִשְׁ הַשַּׁ  
טִים ]אֶלָּא לָעוֹלָמוֹת פָּ מִשְׁ תְלַבֵּשׁ בָּאוֹר הֵם שֶׁ הַמִּ  
מַעְלָה בָּאוֹר הֵם וְחוּקִים )מְמַלֵּא(, בָּעוֹלָמוֹת לְּ שֶׁ  

)סוֹבֵב מֵהִתְלַבְּשׁוּת )], 
whereas edos are in the Essence of the Infinite Light, which is 
beyond any relationship to the worlds,  

 
עַצְמוּת הֵם וְעֵדוֹת מַעְלָה סוֹף, אֵין אוֹר בְּ לְּ יָּיכוּת שֶׁ מִשַּׁ  

 ,לָעוֹלָמוֹת
in a similar way, so it is also in the service of man: chukim and 
mishpatim exist within the intellect of the person (or at least in 
the level of the soul that relates to intellect), his contemplation. 

 
רֶךְ עַל עֲבוֹדַת גַּם הוּא זהֶ דֶּ חוּקִים הָאָדָם, בַּ דְּ  

טִים פָּ כֶל הֵם וּמִשְׁ בָּאָדָם בַּשֵּׂ ניִם כָּל עַל )אוֹ שֶׁ דַרְגַּת פָּ בְּ  
מָה יֶּכֶת הַנשָׁ שַּׁ כֶל(, שֶׁ הִתְבּוֹננְוּת לְשֵׂ . 

[Only that in mishpatim, the contemplation is in the reasons for 
the mitzvos, including also contemplation that even chukim have 
reason, only that their reason is in His wisdom, may He be 
blessed, and does not extend into created intellect. 

 

[ טִים, אֶלָּא פָּ מִשְׁ בְּ טַעֲמֵי הִיא הַהִתְבּוֹננְוּת שֶׁ צְוֺת, בְּ הַמִּ  
זהֶ הַהִתְבּוֹננְוּת גַּם כּוֹלֵל גַּם בָּ צְוֺת שֶׁ חוּקִים הַמִּ ישֵׁ דְּ  
עַם אֶלָּא טַעַם, לָהֶם הַטַּ מִצְוֺת שֶׁ חָכְמָתוֹ הוּא אֵלּוּ דְּ בְּ  

רֵךְ ךְ וְלֹא יתְִבָּ כֶל נמְִשַׁ הַנִּבְרָאִים בְּשֵׂ ]. 
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And the contemplation in chukim is that all mitzvos (even 
mishpatim) are His will, may He be blessed, a will that is above 
reason, even above the reasons in His blessed wisdom. 

 
חוּקִים וְהַהִתְבּוֹננְוּת כָּל הִיא: דְּ צְוֺת שֶׁ צְוֺת )גַּם הַמִּ הַמִּ  
טִים( פָּ מִשְׁ רֵךְ, רְצוֹנוֹ הֵם דְּ מַעְלָה רָצוֹן יתְִבָּ לְּ עַם, שֶׁ מִטַּ  

עָמִים גַּם לְמַעְלָה חָכְמָתוֹ מֵהַטְּ בְּ רֵךְ שֶׁ יתְִבָּ ]. 

But the matter of edos is in the person himself, as it is written: 
“You are My witnesses”, meaning, you yourselves. 

 
כָּתוּב: כְּמוֹ עַצְמוֹ, בָּאָדָם הוּא עֵדוֹת וְעִניְןַ ם שֶׁ "אַתֶּ  

פֵירוּשׁ עֵדָי", ם" דְּ ם הוּא: "אַתֶּ עַצְמְכֶם אַתֶּ בְּ . 
For since every Jew, his soul is an actual part of G-d above, and 
the root of souls is in the Essence (higher even than the source of 
Torah and mitzvos),  

 
כֵיוָן כָּל דְּ רָאֵל אֶחָד שֶׁ מָתוֹ מִיִּשְׂ אֱלוֹקָה חֵלֶק הִיא נשְׁ  
עַל שׁ, מִמַּ מוֹת וְשׁרָשׁ מַמָּ עַצְמוּת הוּא הַנְּשָׁ )וּלְמַעְלָה בָּ  
תוֹרָה מֵהַשּׁרָשׁ יוֹתֵר וּמִצְוֺת דְּ ), 

therefore, the very existence of Israel testifies to the Essence.  ,רָאֵל מְצִיאוּתָם עֶצֶם לָכֵן ישְׂ הָעַצְמוּת עַל מֵעִידָה דְּ . 

Only that the revelation of the soul’s root is through the edos of 
the mitzvos. 

 
הַגִּילּוּי אֶלָּא שׁרָשׁ שֶׁ מָה דְּ הָעֵדוֹת ידְֵי עַל הוּא הַנְּשָׁ  

צְוֺת הַמִּ  .דְּ
 (ז)

And one may say that the primary aspect of mitzvos is that they 
are testimonies (edos), the drawing down of the Essence of the 
Infinite Light. 

 
עִיקַר לוֹמַר, וְישֵׁ ל עִניְנָםָ דְּ צְוֺת שֶׁ הֵם הוּא הַמִּ עֵדוֹת, שֶׁ  

כַת סוֹף אֵין אוֹר עַצְמוּת הַמְשָׁ . 

And the concept of chukim and mishpatim within the mitzvos 
(drawing down of Sovev-light and Memaleh-light) is that the 
intention in drawing down the Essence through mitzvos is that 
the drawing should be in revelation. 

 

טִים הַחוּקִים וְעִניְןַ פָּ שְׁ מִצְוֺת וְהַמִּ כַת דְּ אוֹר )הַמְשָׁ  
י הוּא, הַמְמַלֵּא( וְאוֹר הַסּוֹבֵב וָּנהָ כִּ כַת הַכַּ הַמְשָׁ בְּ  

עַל הָעַצְמוּת צְוֺת ידְֵי שֶׁ כָה הִיא הַמִּ הַהַמְשָׁ הְיהֶ שֶׁ תִּ  
גִילּוּי  .בְּ

And since the Essence is beyond revelation, therefore the 
revelation of the drawing down of the Essence (edos) is through 
the Sovev-light and Memaleh-light (chukim and mishpatim), 
which are revelations. 

 
הָעַצְמוּת וְכֵיוָן הַגִּילּוּי לָכֵן מִגִּילּוּי, לְמַעְלָה הוּא שֶׁ  

כַת הַמְשָׁ הַסּוֹבֵב אוֹר ידְֵי עַל הוּא )עֵדוֹת( הָעַצְמוּת דְּ  
טִים(, )חוּקִים הַמְמַלֵּא וְאוֹר פָּ גִּילּוּייִם וּמִשְׁ . 

And this is the reason for the order of these three aspects: edos, 
chukim, and mishpatim, that first is the concept of edos: the 
drawing down of the Essence; 

 
דֶר וְזהֶוּ הַסֵּ ג׳ שֶׁ חוּקִים, עֵדוֹת, הוּא: אֵלּוּ עִניְנָיִם דְּ  

טִים, פָּ תְחִלָּה וּמִשְׁ בִּ כַת – הָעֵדוֹת עִניְןַ הוּא שֶׁ הַמְשָׁ  
 .הָעַצְמוּת

and afterwards, in order that the drawing down should be 
revealed, it is through the revelation and the Sovev-light that is 
drawn through the concept of chukim in the mitzvos; 

 
כְדֵי כָּךְ, וְאַחַר כָה בִּ הַהַמְשָׁ הְיהֶ שֶׁ גִילּוּי, תִּ ידְֵי עַל הוּא בְּ  

ךְ הַסּוֹבֵב וְאוֹר הַגִּילּוּי נִּמְשָׁ הַחוּקִים עִניְןַ ידְֵי עַל שֶׁ  
צְוֺת מִּ בַּ  .שֶׁ

and then, in order that the revelation should be internalized, it is 
through the revelation and the Memaleh-light that is drawn 
through the concept of mishpatim in the mitzvos. 

 
כְדֵי כָּךְ, וְאַחַר הַגִּילּוּי בִּ פְניִמִיּוּת, יהְִיהֶ שֶׁ ידְֵי עַל הוּא בִּ  

ךְ הַמְמַלֵּא וְאוֹר הַגִּילּוּי נִּמְשָׁ טִים עִניְןַ ידְֵי עַל שֶׁ פָּ שְׁ הַמִּ  
צְוֺת מִּ בַּ  .שֶׁ
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And according to this, one can say that what was implied at the 
beginning of the maamar, that the question of the wise son 
“What are the edos and the chukim and the mishpatim…” is,  

 
י וְעַל זהֶ לוֹמַר, ישֵׁ זהֶ פִּ מַע דְּ שְׁ מַּ תְחִלַּת שֶׁ אֲמָר, בִּ הַמַּ  

אֵלַת שְׁ ן שֶׁ טִים" וְהַחוּקִים הָעֵדוֹת "מָה חָכָם הַבֵּ פָּ שְׁ וְהַמִּ  
הִיא גּוֹ'" , 

since all mitzvos are the commands of Hashem, why are they 
divided into edos, chukim, and mishpatim (as explained above, 
section 3),  

 
כֵיוָן כָּל דְּ צְוֺת שֶׁ ם, צִוּוּייֵ הֵם הַמִּ ה הַשֵּׁ נחְֶלָקוֹת הֵן לָמָּ  

עֵדוֹת, טִים חוּקִים, בַּ פָּ נַּ"ל וּמִשְׁ ג׳ סָעִיף )כַּ ), 

this also relates to the explanation (later in the maamar) that the 
question of the wise son is: how is Divine revelation drawn 
down through mitzvos after Matan Torah, whose primary quality 
is practical action. 

 
ךְ לְהַבִּיאוּר גַּם הוּא הֶמְשֵׁ בְּ אֲמָר( )שֶׁ אֵלַת הַמַּ שְׁ ן דִּ הַבֵּ  
ךְ אֵיךְ הִיא: חָכָם צְוֺת ידְֵי עַל אֱלֹקוּת גִּילּוּי נמְִשָׁ הַמִּ  

לְאַחֲרֵי ן שֶׁ עִיקָרָן תּוֹרָה, מַתַּ יָּה הוּא שֶׁ בְּפוֹעַל עֲשִׂ . 

And the idea is: that through the act of mitzvos, Divinity is 
drawn down, this is not a wonder, since the mitzvos are the will 
of the Holy One, blessed be He. 

 
זהֶ הוּא, וְהָעִניְןָ עַל דְּ ה ידְֵי שֶׁ צְוֺת מַעֲשֵׂ ית הַמִּ נעֲַשֶׂ  

כַת לֶא, זהֶ אֵין – אֱלֹקוּת הַמְשָׁ יוָן פֶּ צְוֺת מִכֵּ הַמִּ הֵם שֶׁ  
דוֹשׁ רְצוֹן הוּא בָּרוּךְ הַקָּ . 

And the wise son’s question is about how through physical 
action of mitzvos, revelation of G-dliness happens,  

 
אֵלַת ן וּשְׁ עַל זהֶ עַל הִיא חָכָם הַבֵּ ה ידְֵי שֶׁ צְוֺת מַעֲשֵׂ הַמִּ  
ךְ אֱלֹקוּת גִּילּוּי נמְִשָׁ , 

for revelation would seem to relate to spiritual service, and not to 
physical deed. 

 
עִניְןַ יָּיךְ הַגִּילּוּי דְּ וְלֹא רוּחָניִת לַעֲבוֹדָה לִכְאוֹרָה שַׁ  

יָּה מִית לַעֲשִׂ גַּשְׁ . 
Therefore, he says: “What are the edos and the chukim and the 
mishpatim”, and not: “What are the mitzvos” (or something 
similar),  

 
טִים" וְהַחוּקִים הָעֵדוֹת "מָה אוֹמֵר וְלָכֵן פָּ שְׁ גּוֹ', וְהַמִּ  

צְוֺת" "מָה וְלֹא זהֶ )וְכַיּוֹצֵא הַמִּ בָּ ), 

because that through mitzvos G-dliness is drawn down, this is 
due to the shared point in all mitzvos equally: that they are the 
command and will of Hashem. 

 
י עַל זהֶ כִּ צְוֺת ידְֵי שֶׁ ית הַמִּ כַת נעֲַשֶׂ הוּא אֱלֹקוּת, הַמְשָׁ  

ד פֶת הַנְּקוּדָה מִצַּ תֶּ שֻׁ כָל הַמְּ בְּ צְוֺת שֶׁ וֶה, הַמִּ הֵם בְּשָׁ שֶׁ  
דוֹשׁ וּרְצוֹן צִוּוּי הוּא בָּרוּךְ הַקָּ . 

But that the mitzvos are divided into categories, edos, chukim, 
and mishpatim, is in relation to the revelation of the drawing 
down: 

 
צְוֺת וְזהֶ הַמִּ הַסּוּגִים: נחְֶלָקוֹת שֶׁ חוּקִים, עֵדוֹת, בְּ  

טִים פָּ נוֹגֵעַ הוּא – וּמִשְׁ כָה לְגִילּוּי בְּ הַהַמְשָׁ : 

in edos, the drawing down is hidden; in chukim, the drawing is 
revealed in a surrounding way (makif); and in mishpatim, the 
revelation is internal. 

 
עֵדוֹת בְּ כָה – שֶׁ הֶעְלֵם, הִיא הַהַמְשָׁ – וּבְחוּקִים בְּ  
כָה גִילּוּי הִיא הַהַמְשָׁ יף, בְּאוֹפֶן בְּ מַקִּ וְהַגִּילּוּי דְּ  

טִים פָּ מִשְׁ פְניִמִיּוּת גִּילּוּי הוּא – דְּ בִּ . 
Therefore, the wise son’s question “What are the edos and the 
chukim and the mishpatim that Hashem our G-d has commanded 
you” is,  

 
אֵלַת ן וּשְׁ טִים וְהַחוּקִים הָעֵדוֹת "מָה חָכָם: הַבֵּ פָּ שְׁ וְהַמִּ  
ר הִיא אֶתְכֶם", אֱלֹקֵינוּ ה' צִוָּה אֲשֶׁ , 

the mitzvos that Hashem our G-d commanded you after Matan 
Torah, whose main aspect is practical action, their entire purpose 
is the drawing down of G-dliness. And if so: 

 
צְוֺת הַמִּ ר דְּ ן לְאַחֲרֵי אֶתְכֶם אֱלֹקֵינוּ ה' צִוָּה אֲשֶׁ מַתַּ  

עִיקָרָן תּוֹרָה, יָּה הוּא שֶׁ כַת הוּא עִניְנָןָ בְּפוֹעַל, עֲשִׂ הַמְשָׁ  
ן וְאִם אֱלֹקוּת, כֵּ : 
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What are the edos, the chukim, and the mishpatim? The 
distinction between them lies in the manner of revelation. 

 
טִים? וְהַחוּקִים הָעֵדוֹת מָה פָּ שְׁ הַחִילּוּק וְהַמִּ עֵדוֹת, שֶׁ דְּ  

טִים חוּקִים פָּ עִניְןַ הוּא – וּמִשְׁ הַגִּילּוּי בְּ . 
 
 

  (ח)
And the response: “We were slaves to Pharaoh in Egypt and 
Hashem took us out from Egypt…” is,  that at Matan Torah, 
which followed the preparation of the exile in Egypt and the 
Exodus from Egypt, the power was given that through practical 
mitzvos, the highest revelations can be drawn down (as 
explained above in section 1). 

 

שׁוּבָה מִצְרַיםִ הָייִנוּ "עֲבָדִים וְהַתְּ ה' וַיּוֹצִיאֵנוּ לְפַרְעהֹבְּ  
צְרַיםִ ן הִיא, גּוֹ'" מִמִּ מַתַּ בְּ הָיהָ תּוֹרָה, שֶׁ לְאַחֲרֵי שֶׁ  
מָה גָלוּת הַהַקְדָּ ן מִצְרַיםִ, וִיצִיאַת מִצְרַיםִ דְּ כֹּחַ, ניִתַּ הַ  

עַל יּוֹת, מִצְווֹת ידְֵי שֶׁ יכוּ מַעֲשִׂ כוֹת ימְַשִׁ הֲכִי הַמְשָׁ  
נַּ"ל נעֲַלוֹת א׳ סָעִיף )כַּ ). 

And also that the revelations that come through the action of 
mitzvos should be in a revealed state. 

 
כוֹת וְגַם, הַהַמְשָׁ עַל שֶׁ ה ידְֵי שֶׁ צְווֹת מַעֲשֵׂ יהְִיוּ הַמִּ  

גִילּוּי  .בְּ
And this is (the meaning of) “Hashem commanded us to do all 
these chukim for awe…”,  

 
לְירְִאָה הָאֵלֶּה הַחוּקִים כָּל אֶת לַעֲשׂוֹת ה' "וַיצְַוֵּנוּ וְזהֶוּ:  
 ,"'גּוֹ

“Yirah” (awe) has the same letters as “re’iyah” (sight) (as stated 
in the maamar) 

 " כָּתוּב )כְּמוֹ "רְאִיָּה" אוֹתִיּוֹת ירְִאָה" אֲמָר שֶׁ מַּ בַּ ) 

meaning: that the revelations that come through the doing of 
mitzvos (“Hashem commanded us to do…”) should be in a state 
of visibility, up to the level of seeing. 

 
כוֹת הַהַמְשָׁ עַל שֶׁ יָּת ידְֵי שֶׁ צְווֹת עֲשִׂ גּוֹ' )"וַיצְַוֵּנוּ הַמִּ  

גִילּוּי, יהְִיוּ לַעֲשׂוֹת"( ל לְאוֹפֶן עַד בְּ רְאִיָּה שֶׁ . 

And the primary revelation of the Divine flow that comes 
through the action of mitzvos will be in the future era, when the 
sight will be in the loftiest levels,  

 
כוֹת גִּילּוּי וְעִיקַר עַל הַהַמְשָׁ יָּת ידְֵי שֶׁ צְווֹת עֲשִׂ יהְִיהֶ הַמִּ  

אָז לָבוֹא, לָעָתִיד הְיהֶ שֶׁ רְגּוֹת הָרְאִיָּה תִּ דַּ נעֲַלוֹת הֲכִי בַּ , 

even to the level of awe (which has the same letters as sight) of 
Hashem our G-d, a vision of the Essence of the Infinite One, 
blessed be He. 

 
רְאִיָּית אֱלֹקֵינוּ, ה' אֶת רְאִיָּה( )אוֹתִיּוֹת לְירְִאָה וְעַד  

הוּא בָּרוּךְ סוֹף אֵין מַהוּת . 

And this is (the meaning of) “Hashem commanded us to do all 
these chukim…”, specifically chukim, 
 

 
הַחוּקִים גּוֹ'", הַחוּקִים כָּל אֶת לַעֲשׂוֹת ה' "וַיצְַוֵּנוּ וְזהֶוּ:  

וְקָא  ,דַּ

because when one fulfills mitzvos only based on reason, the 
Divine flow through the mitzvos is concealed; 

 
י מְקַיֵּים כִּ צְווֹת כְּשֶׁ ד )רַק( הַמִּ עַם, מִצַּ כוֹת הַטַּ הַהַמְשָׁ  

עַל צְווֹת ידְֵי שֶׁ הֶעְלֵם הֵן הַמִּ בְּ . 
and in order for the Divine flow from mitzvos to be revealed, it 
must be that the fulfillment of mitzvos (even edos and 
mishpatim) is because they are Hashem’s command, like the 
chukim. 

 
כוֹת וּבִכְדֵי הַהַמְשָׁ צְווֹת שֶׁ הַמִּ גִילּוּי, יהְִיוּ דְּ ידְֵי עַל הוּא בְּ  

קִיּוּם צְווֹת שֶׁ צְווֹת )גַּם הַמִּ עֵדוֹת הַמִּ טִים( דְּ פָּ הוּא וּמִשְׁ  
ניֵ הֵם מִפְּ הַחוּקִים כְּמוֹ ה', צִוּוּי שֶׁ . 
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 (ט)

And behold, after all the above, an explanation is needed: since 
the Torah of Truth calls him by the name “wise (son),” it follows 
that he knows the novelty of Matan Torah,  

 
כֵיוָן בִּיאוּר, צָרִיךְ הַנַּ"ל כָּל לְאַחֲרֵי וְהִנֵּה תוֹרַת דְּ שֶׁ  
ם אוֹתוֹ קוֹרֵאת אֱמֶת ן( בְּשֵׁ בֵּר, חָכָם, )בֵּ הוּא מִסְתַּ שֶׁ  
ן הַחִידּוּשׁ יוֹדֵעַ מַתַּ תּוֹרָה דְּ , 

that at Matan Torah, the power was given to draw down through 
practical mitzvos the most sublime revelations, and that those 
revelations should be in a revealed state,  

 
ן מַתַּ בְּ ן תּוֹרָה שֶׁ כֹּחַ, ניִתַּ יךְ הַ מִצְווֹת ידְֵי עַל לְהַמְשִׁ  

יּוֹת, כוֹת מַעֲשִׂ כוֹת נעֲַלוֹת, הֲכִי הַמְשָׁ הַהַמְשָׁ יהְִיוּ וְשֶׁ  
גִילּוּי  ,בְּ

so what is his question: “What are the edos…”?  אֵלָה: וּמַהִי גּוֹ הָעֵדוֹת "מָה הַשְּׁ '"? 
And this can be explained based on what is explained elsewhere: 
that the reason the actions of the Avos (Patriarchs) are recounted 
in the Torah, even though their service was seemingly only a 
preparation for Matan Torah,  

 
י עַל זהֶ לְבָאֵר וְישֵׁ אֵר מַה פִּ נִּתְבָּ מָקוֹם שֶׁ זהֶ אַחֵר, בְּ דְּ  

ה עֲשֵׂ מַּ עֲבוֹדַת )אַף בַּתּוֹרָה נאֱֶמַר אָבוֹת שֶׁ הָאָבוֹת שֶׁ  
מָה רַק לִכְאוֹרָה הָיתְָה דָּ ן הַכְּ תּוֹרָה לְמַתַּ ), 

is because even now, after Matan Torah, there must be service in 
the style of the Avos' service. 

 
גַּם לְפִי הוּא, יו שֶׁ ן לְאַחֲרֵי עַכְשָׁ צְרִיכָה תּוֹרָה, מַתַּ  

דְגוּמַת עֲבוֹדָה לִהְיוֹת בִּ הָאָבוֹת עֲבוֹדַת שֶׁ . 
And the point is: the requirement that every single day the Torah 
and mitzvos should be as new (and even more than new),  

 
זהֶ הוּא, וְהָעִניְןָ נִּצְטַרֵינוּ דְּ כָל שֶׁ עֵיניֶךָ יהְִיוּ וָיוֹם יוֹם בְּ בְּ  

ים, חֲדָשִׁ ים מִיּוֹ( וִיתֵירָה )כַּ חֲדָשִׁ , 
this applies not only to the preciousness and belovedness of 
Torah and mitzvos, but also to the learning and fulfillment 
themselves,  

 
נוֹגֵעַ רַק לֹא הוּא תוֹרָה וְהַחֲבִיבוּת לְהַיּוֹקֶר בְּ וּמִצְווֹת, דְּ  

נוֹגֵעַ גַּם אֶלָּא צְווֹת וְקִיּוּם הַתּוֹרָה לְלִימּוּד בְּ עַצְמָם הַמִּ . 

that each day a person must ascend to an even higher level, as in 
the command “one ascends in holiness,” until a level without 
comparison,  

 
כָל בְּ דַרְגָּא לִהְיוֹת צְרִיכִים יוֹם שֶׁ יוֹתֵר, עוֹד נעֲַלֵית בְּ  

וּוּי הַצִּ קֹּדֶשׁ", "מַעֲלִין כְּ  אֵין לַעֲלִיָּה וְעַד בַּ עֲרוֹךְ בְּ , 

to the extent that the Torah and mitzvos of the previous day are 
as nothing, not counted compared to today’s Torah and mitzvos, 
which are thus actually new. 

 

הַתּוֹרָה וְעַד הָיוּ וּמִצְווֹת שֶׁ לָא הֵם קוֹדֶם אֶצְלוֹ שֶׁ )כְּ  
יב יב( לָא אוֹ חָשִׁ י חָשִׁ יוֹם וּמִצְווֹת הַתּוֹרָה לְגַבֵּ זהֶ, דְּ  
כֵן לָּ יוֹם וּמִצְווֹת הַתּוֹרָה שֶׁ ים הֵם זהֶ דִּ חֲדָשִׁ אוֹ )כַּ  

ים  .(חֲדָשִׁ
And this is why even now, after Matan Torah, there must be 
service like the Avos' service before Matan Torah,  

 
גַּם וְזהֶוּ יו שֶׁ ן לְאַחֲרֵי עַכְשָׁ לִהְיוֹת צְרִיכָה תּוֹרָה, מַתַּ  

דְגוּמַת עֲבוֹדָה בִּ ן קוֹדֶם הָאָבוֹת עֲבוֹדַת שֶׁ תּוֹרָה מַתַּ , 
for Matan Torah is every day, “the Giver of the Torah” is in the 
present tense,  

 
י ן כִּ כָל הוּא תּוֹרָה מַתַּ לְשׁוֹן – הַתּוֹרָה" "נוֹתֵן יוֹם, בְּ  

 ,הוֹוֶה
and each day is on a higher level, and therefore the service each 
day must resemble that of the Avos,  

 
דַרְגָּא הוּא יוֹם וּבְכָל צְרִיכָה וְלָכֵן, יוֹתֵר, נעֲַלֵית בְּ  

כָל לִהְיוֹת דְגוּמַת עֲבוֹדָה יוֹם בְּ בִּ הָאָבוֹת עֲבוֹדַת שֶׁ , 
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as a preparation for the Matan Torah of that day.  הִיא מָה הֲכָנהָ שֶׁ דָּ ן וְהַכְּ יוֹם תּוֹרָה לְמַתַּ זהֶ דִּ . 

And based on this one can explain the wise son’s question: 
“What are the edos… that Hashem our G-d commanded you”,  

 
י וְעַל אֵלַת לְבָאֵר ישֵׁ זהֶ פִּ ן שְׁ גּוֹ' הָעֵדוֹת "מָה חָכָם: הַבֵּ  

ר אֶתְכֶם גּוֹ' צִוָּה אֲשֶׁ ", 
because the Torah and mitzvos of the wise son are truly new 
each day, 

 
י ל וּמִצְווֹת הַתּוֹרָה כִּ ן שֶׁ כָל הֵם חָכָם הַבֵּ ים יוֹם בְּ חֲדָשִׁ  

שׁ  ,מַמָּ
and he is therefore always in the state of beginning, like before 
Matan Torah. 

 
מִיד נמְִצָא הוּא וְלָכֵן הַתְחָלָתוֹ תָּ ב – בְּ צָּ הַמַּ קוֹדֶם בְּ דְּ  
ן תּוֹרָה מַתַּ . 

And one can say that this is why he says: “that Hashem… 
commanded you, and not us”,  

 
זהֶ לוֹמַר, וְישֵׁ אוֹמֵר: דְּ ר שֶׁ – אֶתְכֶם" גּוֹ' צִוָּה "אֲשֶׁ  

אוֹתָנוּ וְלֹא אֶתְכֶם , 

to hint that his state is one of before Matan Torah.  
כְדֵי הוּא ז בִּ אָצְלוֹ לְרַמֵּ צָּב הוּא שֶׁ קוֹדֶם הַמַּ ן דְּ מַתַּ  

 .תּוֹרָה
  (יו״ד)

And this can be connected with the fact that the question of the 
wise son is primarily on the night of Pesach,  

 
ר וְישֵׁ אֵלַת זהֶ עִם זהֶ לְקַשֵּׁ שְׁ ן שֶׁ עִיקָר הִיא חָכָם הַבֵּ בְּ  

לֵיל סַח בְּ הַפֶּ , 
even though the question “What are the edos…” (simply) 
pertains to all the mitzvos,  

 
אֵלָה אַף הַשְּׁ טוּת( גּוֹ'" הָעֵדוֹת "מָה שֶׁ פַשְׁ נוֹגֵעַ הִיא )בְּ בְּ  

צְוֺת לִכְלָלוּת הַמִּ , 
because Pesach is the birth of the Jewish people.  י פֶסַח כִּ רָאֵל עַם לֵידַת הוּא בְּ ישְׂ . 
And this is why the holiday of Pesach is especially connected to 
the concept of education,  

חַג וְזהֶוּ  סַח שֶׁ יָּיךְ הַפֶּ מְיחָֻד שַׁ הַחִנּוּךְ לְעִניְןַ בִּ , 

for the education of children begins immediately upon their 
birth. 

י  נּוֹלָד מִיָּד מַתְחִיל הַילְָדִים חִנּוּךְ כִּ כְּשֶׁ . 

And this is the connection between the wise son’s question and 
the night of Pesach,  

ר וְזהֶוּ  שֶׁ אֵלַת הַקֶּ שְׁ ן דִּ סַח לֵיל עִם חָכָם הַבֵּ הַפֶּ , 

that his asking “What are the edos…” is because, since he is 
always ascending, he finds himself in a state prior to Matan 
Torah, 

 
י שּׁוֹאֵל זהֶ כִּ י הוּא גּוֹ'" הָעֵדוֹת "מָה שֶׁ ד כִּ זהֶ )מִצַּ  

עוֹלֶה מִיד שֶׁ עִילוּי תָּ ב נמְִצָא הוּא עִילוּי( אַחַר בְּ מַצָּ בְּ  
פְניֵ לִּ ן שֶׁ תּוֹרָה מַתַּ , 

and is not yet fitting for any concept, like an infant at the 
moment of birth. 

אֵינוֹ  יָּיךְ וְשֶׁ תִינוֹק עִניְןָ, לְשׁוּם עֲדַייִן שַׁ רֶגַע כְּ נּוֹלָד בָּ שֶׁ . 

 (י״א)
(11) And the response “We were slaves to Pharaoh in Egypt, and 
Hashem took us out with a strong hand” is,  

 
שׁוּבָה מִצְרָיםִ לְפַרְעהֹ הָייִנוּ "עֲבָדִים וְהַתְּ ה' וַיּוֹצִיאֵנוּ בְּ  
צְרַיםִ ידָ מִמִּ הִיא חֲזקָָה" בְּ , 
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that even someone who is at the level of an infant just born 
(including one who is literally at that level, unlike the wise son 
who is there because of his lofty ascent), 

 
גַּם הוּא מִי שֶׁ דַרְגַּת שֶׁ ינוֹק בְּ רֶגַע תִּ נּוֹלָד בָּ זהֶ )כּוֹלֵל שֶׁ  

הוּא דַרְגָּא שֶׁ טוּת, זוֹ בְּ פַשְׁ ן וְלֹא בְּ הַבֵּ הוּא חָכָם כְּ שֶׁ  
דַרְגָּא ד זוֹ בְּ לּוֹ הָעֲלִיּוֹת מִצַּ שֶׁ ), 

and even more so, someone who is in a state of a slave to 
Pharaoh in Egypt, before the birth that is the Exodus from Egypt, 

 
הוּא מִי גַּם מִזֶּה, וִיתֵירָה מַצָּב שֶׁ עֶבֶד בְּ לְפַרְעהֹ דְּ  

מִצְרַיםִ ידָה )לִפְניֵ בְּ יצִיאַת הַלֵּ מִצְרַיםִ דִּ ), 
Hashem brings him out of Egypt with a strong hand,   צְרַיםִ אוֹתוֹ ה' מוֹצִיא ידָ מִמִּ חֲזקָָה בְּ , 

“with a strong hand” means with the force of revelation,  ָיד **"בְּ הַהִתְגַלּוּת תּוֹקֶף הוּא חֲזקָָה" דְּ **, 

until “the King of kings, the Holy One, blessed be He, appeared 
to them in His glory and essence and redeemed them.” 

 
נגְִלָה וְעַד י מֶלֶךְ עֲלֵיהֶם שֶׁ לָכִים מַלְכֵּ דוֹשׁ הַמְּ בָּרוּךְ הַקָּ  

כְבוֹדוֹ הוּא וּגְאָלוֹ וּבְעַצְמוֹ בִּ . 

This is a leap from one extreme to the other: from the lowest 
(slaves to Pharaoh in Egypt) to the highest,  

 
הוּא ילּוּג שֶׁ צֶה מִן דִּ צֶה, אֶל הַקָּ ה הַקָּ טָּ יוֹתֵר מֵהַמַּ בְּ  

עְלָה לְפַרְעהֹ"( )"עֲבָדִים יוֹתֵר לְהַמַּ הַגִּילּוּי – בְּ  
בִכְבוֹדוֹ וּבְעַצְמוֹ דְּ . 

And so it will be for us: “As in the days of your going out from 
Egypt, I will show him wonders”,  

 
הְיהֶ וְכֵן ימֵי לָנוּ: תִּ אַרְאֶנוּ מִצְרַיםִ מֵאֶרֶץ צֵאתְךָ "כִּ  

 ,"נפְִלָאוֹת

a redemption in a leaping manner from one end to the other,  דֶרֶךְ גְּאוּלָה ילּוּג בְּ צֶה מִן דִּ צֶה אֶל הַקָּ הַקָּ , 

from the doubled and redoubled darkness of exile, especially in 
the generation of Ikvesa deMeshicha (the “heels of Moshiach”), 
when the darkness is even greater,  

 
ן מִּ ךְ שֶׁ ל הַכָּפוּל הַחשֶׁ גָלוּת, וּמְכוּפָּ דָרָא וּבִפְרָט דְּ בְּ  

תָא עִקְבְּ יחָא דְּ מְשִׁ ךְ דִּ הַחשֶׁ יוֹתֵר עוֹד גָּדוֹל שֶׁ , 

we come immediately to the revelation of “and the glory of 
Hashem will be revealed, and all flesh shall see…”, 

 
אִים "וְנגְִלָה לַהֲגִילּוּי מִיָּד בָּ ר כָל וְרָאוּ ה' כְּבוֹד דִּ בָּשָׂ  
 ,"'גּוֹ

and “Hashem will be King”, through the coming of our righteous 
Moshiach, speedily in our days, literally. 

 
לוּכָה, לַה' וְהָיתְָה בִיאַת הַמְּ יחַ בְּ מְהֵרָה צִדְקֵנוּ מְשִׁ בִּ  

ימֵָינוּ שׁ בְּ מַמָּ . 
[NOTE Summary:​
The Rebbe reframes the question of the wise son. It is not ignorance but sophistication. The wise son 
understands mitzvos and asks a deeper question: how can physical action draw down infinite Divine light? 
Especially after Matan Torah, when the essence of mitzvos is practical action, not merely spiritual intent. 

The answer begins with a foundational shift: after the Exodus and Matan Torah, a new כוח (power) was given. 
Unlike the Avos, whose service was primarily spiritual, we draw down not only Divine light but even the עצמות 
(Essence) through concrete action. Action is not a כלי (vessel) for intention. Action itself is the essential 
conduit. 

The distinction between עדות (testimonies), חוקים (statutes), and משפטים (judgments) is not merely classificatory 
but ontological. These correspond to three levels of Divine revelation:​
Memaleh fills the worlds and is graspable through intellect, thus accessed through mishpatim.​
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Sovev transcends the worlds and is accessed through bitul beyond intellect, thus through chukim.​
Atzmus is beyond even transcendence and is drawn specifically through edos, which function as “testimony” to 
that which is utterly hidden. 

The Rebbe reveals a key insight: all mitzvos contain all three dimensions. Even rational mitzvos contain 
supra-rational aspects, and even chukim have structure. But their primary identity reflects which level of 
revelation they draw. 

The wise son’s phrasing “that Hashem commanded you” reflects a subtle tension. He includes himself in כלל 
(the collective) regarding the principle of Divine authority, but questions whether the differentiated expressions 
of mitzvos truly relate to him. His question probes the mechanics of revelation: if all mitzvos are equally Divine 
commands, why the distinctions? 

The answer is that the distinctions correspond to modes of revelation, not essence. The mitzvah draws down 
Divinity because it is the will of Hashem. The categories define how that revelation becomes manifest: hidden 
(edos), surrounding (chukim), or internalized (mishpatim). 

The culmination is that mitzvos primarily function as edos. They reveal the Essence, which is otherwise 
completely concealed. Just as testimony reveals something hidden, mitzvos reveal Atzmus. 

Furthermore, the necessity of chukim is emphasized. Only when mitzvos are performed עול קבלת מתוך  
(acceptance beyond reason) can the Divine flow become revealed. Intellectual observance alone conceals the 
flow. 

The Rebbe then introduces a dynamic idea: even after Matan Torah, one must continually return to a state 
“before Matan Torah.” Each day Torah and mitzvos must be חדש (new). This requires a mode of service like the 
Avos, constantly ascending and re-preparing. 

This explains why the wise son asks his question specifically on Pesach. Pesach represents birth. The wise son, 
in his constant ascent, is perpetually in a state of beginning, like a newborn. His question emerges from this 
existential חדשness. 

The answer concludes with a redemptive vision. Just as Hashem took us out of Egypt “with a strong hand,” so 
too the ultimate revelation will be sudden and absolute. From the lowest exile to the highest revelation, 
culminating in the revelation of the Essence in the coming of Moshiach. 

Practical Takeaway:​
A person must approach mitzvos not merely as meaningful or logical acts, but as direct expressions of Divine 
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will. Even when understanding exists, the core of observance must be עול קבלת . At the same time, one must 
strive to internalize and reveal that connection. 

Every day, treat Torah and mitzvos as entirely new. Do not rely on yesterday’s connection. Begin again. Grow 
again. The deepest access to Divine reality comes precisely through simple, consistent action, performed with 
renewed commitment and humility. 

Chassidic Story:​
It is related that a chassid once came to the Rebbe Maharash complaining that he no longer felt inspiration in 
his avodah. Everything felt dry, mechanical, repetitive. 

The Rebbe Maharash asked him: “Do you put on tefillin every day?” 

“Yes,” the chassid answered. 

“And today’s tefillin were the same as yesterday’s?” 

The chassid hesitated. “I suppose so.” 

The Rebbe replied: “That is the problem. If your tefillin are the same, then you are the same. And if you are the 
same, you are not alive. A living Jew is always becoming new.” 

He continued: “The Ribbono Shel Olam gives the Torah every day. But you must receive it every day. If you do 
not become new, you cannot receive something new.” 

The chassid left shaken. The next morning, when he put on tefillin, he paused and said quietly: “Today, I am 
receiving this for the first time.” 

Years later, he would say that this moment changed his entire life. 

 

 

Therapeutic Psychological Integration 

Reframing the “Wise Question”​
The “wise son” is not confused. He is confronting a psychological paradox: how can small, physical actions 
produce infinite meaning? This reflects a modern struggle. We often equate impact with intensity, emotion, or 
insight. The Rebbe is dismantling that assumption. 

Action vs. Meaning​
We tend to believe that meaning comes from how we feel. The Rebbe reverses this. Meaning comes from 
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alignment, not intensity. Even without emotional resonance, action creates connection. This is psychologically 
stabilizing. It removes the pressure to feel “inspired” all the time. 

Three Layers of Experience​
Think of Memaleh as what you understand. Sovev as what you sense but cannot articulate. Atzmus as what you 
cannot even frame. Healthy growth includes all three. Intellectual clarity, surrender beyond understanding, and 
trust in something deeper than both. 

Letting Go of Control​
Chukim represent surrender. Not blind obedience, but the willingness to act without full cognitive ownership. 
In therapy terms, this is tolerance of ambiguity. Growth often requires acting before understanding. 

Identity as Testimony​
The Rebbe’s idea that a Jew is himself an “eid” means your existence carries meaning beyond your awareness. 
You do not need to prove your worth. You reveal it by living it. 

Daily Renewal Mindset​
The demand to become “new” each day aligns with growth psychology. Stagnation is not neutral. It is 
regression. Renewal requires conscious re-engagement, not passive continuation. 

Modern Story​
A young professional felt stuck in his routine. Same job, same commute, same life. He kept waiting for a 
breakthrough moment that would change everything. 

One day, his mentor told him: “Stop waiting for a big change. Change how you show up to small things.” 

The next morning, instead of rushing through his routine, he chose one action to do differently. He made his 
coffee slowly, intentionally. No phone. No rush. 

It felt insignificant. But over weeks, this mindset spread. Meetings became more intentional. Conversations 
more present. Work more meaningful. 

Nothing external changed. But everything changed. 

He later realized: the transformation was not in what he did, but in how he related to what he did. 

That is the Rebbe’s point. The infinite is not found by escaping the finite. It is revealed through it. 

END NOTE] 
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