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“When your son will ask you tomorrow, saying, ‘What are the testimonies and the
statutes and the judgments that Hashem our G-d commanded you?’”

Introduction

Rabbi Menachem Mendel Schneerson (1902—-1994), the Lubavitcher Rebbe, delivered this maamar on 11
Nissan 5738 (1978), weaving together deep Chassidic metaphysics with the practical experience of mitzvah
observance. In this teaching, he reexamines the question of the “wise son,” revealing that it is not a simple
inquiry about commandments, but a profound philosophical challenge about how physical action can generate

infinite Divine revelation.

(%)

“When your son will ask you tomorrow, saying, ‘What are the
testimonies and the statutes and the judgments that Hashem our
G-d commanded you?’” This question is the question of the
wise son, as it is written in the Haggadah: “What does the wise
one say? ‘What are the testimonies...””

And it is known the emphasis in the discourses of our Rebbes,
the Nesi’im, that since he is called by the name “wise” [for true
wisdom is the wisdom of Torah], he certainly knows the
mitzvos. So what is his question: “What are the testimonies and
the statutes and the judgments,” etc.?

And one can add: From the continuation of the verse, “And you
shall say to your son...” and it says, “Hashem commanded us to
do all these statutes... for our good,” etc., which explains the
virtue of fulfilling mitzvos (“for our good...”), it is understood
that the meaning of “What are the testimonies...” is: What is
the essence of the mitzvos (what virtue is in them)?

And it requires explanation: How is it appropriate for a wise son
to ask such a question?
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And even more so it is not understood for in the explanation
about mitzvos (in the response: “And you shall say to your
son...”), it mentions two concepts: “Hashem took us out of
Egypt...” and “He commanded us... to do all the statutes.”

For since He took us out of Egypt, we are subjugated to Him to
fulfill His commandments.

And there is another concept in mitzvah observance, that they
are for our good all the days, etc.

And from the fact that the answer “And you shall say to your
son...” explains two concepts, it is understood that both are a
novelty to the son.

And it is not understood: Since he does not know the concept of
mitzvos not only that he does not know that mitzvos are for our
good, but he also doesn’t even understand the obligation of
mitzvah observance as an acceptance of the yoke [of Heaven]
how can he be called by the title “wise son™?

Also, one must understand (as emphasized in the discourses)
that he says: “That Hashem our G-d commanded you”, you and
not us.

And even though he says “Hashem our G-d,” there’s no room to
err and say he is excluding himself from the collective (G-d
forbid).

In any case, it requires explanation: what does it mean that he
says “etchem” [you]? For he should have said: “that Hashem our
G-d commanded us,” or simply “that Hashem our G-d
commanded,” and nothing more.

And the point of the explanation in this (in the discourses) is
based on what is known: that the mitzvah-fulfillment of the
Patriarchs was (primarily) spiritual service, and the physical
action they did was merely a kind of vessel for the spiritual
service.
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And the mitzvos that were given at the Giving of the Torah, their
primary aspect is action in actual practice. The doing of the
mitzvah is not a preparation and vessel for its intention; rather,
on the contrary, the action is the main thing.

And like in this case of ours, the mitzvah of eating matzah, that
when he intends in the secret of the mitzvah of matzah, and
Heaven forbid the actual action is lacking, he will not draw
down anything at all.

And on the other hand, when he fulfills the mitzvah in actual
deed, even without intention, he will draw down the light.

And the question of the wise son is: how is it possible to draw
down the revelation of the Infinite Light through physical action
(of the mitzvos)?

And this is what he says: What are the testimonies etc. that
Havayah our G-d commanded you, you specifically, that since
the service of you (after the giving of the Torah) is action (and
not spiritual service like the service of the fathers),

how is drawn down a revelation of the Infinite Light by means of
this service?

And the answer (“And you shall say to your son”): “We were
slaves to Pharaoh in Egypt and Hashem took us out of Egypt...”
etc., “And Hashem commanded us to do all these statutes...” etc.
That the exile of Egypt and the Exodus from Egypt were a
preparation for the giving of the Torah, and at the giving of the
Torah there was given the power that through practical mitzvos
(to do all the statutes etc., specifically to do),

they will draw down draw-downs to a higher level than the
draw-downs that the fathers drew down through their spiritual
service, and up to the drawing down of the Essence.

(C))
And it needs to be understood, that seemingly, in the explanation
above that the question of the wise son is specifically on the
mitzvos that are after the giving of the Torah, it is an explanation
only on this,
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that after he says that Havayah our G-d commanded, he adds
“you,” in order to emphasize that his question is not on the
mitzvos of the fathers, but rather on the mitzvos that Havayah
our G-d commanded you after the giving of the Torah.

But this would have seemingly been understood also if he had
said it in a more inclusive language: “that Hashem our G-d
commanded us.”

Also, it is necessary to understand his saying: “What are the
testimonies and the statutes and the judgments?” For since his
question is about the totality of the mitzvos, he should have said
“What are the mitzvos” (or something similar). Why does he
specify: testimonies, statutes, and judgments?

Especially since the distinction between the categories of edos,
chukim, and mishpatim is according to the intention of the
mitzvos, [that the mitzvos which are chukim must be fulfilled
because they are a decree of the Holy One, blessed be He (“1
have decreed a decree”)...]

And the mitzvos of edos and mishpatim must also be fulfilled
because of their rationale], and the question “What are the
testimonies...” etc., is about the drawing down [of Divine light]
that is through the action of the mitzvos.

Also, it is necessary to understand that the wise son’s question is
about all three categories of mitzvos, (edos, chukim, and
mishpatim), yet in the answer, “And He commanded us... to do
all these statutes,” it only mentions chukim.

Also, it is necessary to understand that the distinction between
the three categories, edos, chukim, and mishpatim, is: Mishpatim
are the mitzvos that are obligated by logic (such as theft,
robbery, honoring father and mother).

And testimonies are the mitzvos that are a sign and a
remembrance (like Shabbos, Pesach, Sukkah, and Tefillin), that
these mitzvos, although the intellect 7xn itself (were it not for the
command of the Torah) would not obligate them,
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and not like the mitzvos of mishpatim that if the Torah had not
been given, we would have learned modesty from a cat and theft
from an ant,

Nevertheless, after that the Torah commanded regarding them,
the intellect agrees to this; and statutes are the mitzvos that even
after that the Torah commanded regarding them, they have no
place in the intellect, and they are only in the manner of “a
statute I have engraved, a decree I have decreed.”

And according to this, it should have been said, seemingly:
mishpatim, edos, and chukim (in an order from below to above),
or: chukim, edos, and mishpatim (in an order from above to
below), and the order in the verse is: edos, chukim, and
mishpatim.

()
And this will be understood by prefacing what my master and
father-in-law, the Rebbe, explained in his maamar beginning
with the words “Zeh” (which he said on the first Pesach upon his
arrival to the United States with the intention to settle),
in the precision that in the question of the wise son it is written
“you,” that in this that he says “you” (and not “us”), he is
seemingly similar to the wicked son.
And he adds in the maamar that even though the wise son says
“Hashem our G-d,” meaning that he includes himself among the
Jewish people and accepts upon himself the yoke of Heaven, that
relates only to the main principle.

But when it comes to the details of the matters, edos, chukim,
and mishpatim, he says “etchem.”

For from the wording of the maamar it is implied that the
precision in this that he says “you” is not only that it requires
explanation why he says “you,” but also that in this that he says
“you” and not “us,”

that through this there is room to err that this that he says “our
G-d” and includes himself in the 93, is only regarding the
principle (acceptance of the yoke of Heaven), but regarding the
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details of the matters of edos and chukim and mishpatim he
removes himself from the 5%>.

And it can be said, the explanation in this is: that in mitzvos,
there are two aspects. One: that the mitzvos are the command of
Hashem, this aspect exists equally in all mitzvos; and the
second: that the mitzvos are divided into three categories: edos,
chukim, and mishpatim.

And these two aspects are also found in the fulfillment of
mitzvos: in the intention in mitzvos, there are two aspects.

A general intention, to fulfill the command of Hashem. This
intention is equal in all mitzvos.

And specific intent, the fulfillment of the commandment because
it is a testimony (a sign and a remembrance) about some matter.

Either because it is a statute and a decree, or because it is also
obligated from the side of the intellect. And the question of the
wise son: what are the testimonies and the statutes and the
ordinances, is, that since all the mitzvos are the command of
Hashem, what difference does it make, the matter of edos,
chukim, and mishpatim?

And therefore he is precise in the maamar: that even after he
says “our G-d,” there is room to err that regarding the details of
the matters of edos, chukim, and mishpatim, he removes,
Heaven forbid, himself from the 9%3. And in order to negate this
error, he should have said: “us.”

(M
And this will be understood according to what is explained in the
above maamar: that even the matters of edos, chukim, and
mishpatim are in all the mitzvos. That also the mitzvos of
chukim and mishpatim are called by the name “edos” [as it is
written: “And He established a testimony in Yaakov...” (Psalms
78:5)],
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and in this manner it is regarding chukim, that also in the
mitzvos that have a reason (edos and even mishpatim), the
reason is only on the 975 of the mitzvah and not on the details,
and the details are in the manner of “a statute [ have engraved, a
decree I have decreed.” And in this manner it is regarding
mishpatim, that also in the mitzvos of edos and chukim there is
the matter of mishpatim.
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through the mitzvos there are three levels in general: (1) a light
that enclothes itself in the worlds, which in general is the light
that fills; (2) a light that is above enclothement in the worlds but
relates to the worlds, which in general is the surrounding light;
(3) and the Essence of the Infinite Light which is above any
relation to the worlds.

And the light that fills is grasped also in the intellect, and

therefore its drawing down is through the concept of mishpatim, 29 RO INWRT 1971,79W3 03 3P Xonnd iR
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their concept is that he nullifies his intellect: “you have no T NP XMIMIA].

permission to contemplate” (Midrash Tanchuma Chukat 8).
And in the Essence of the Infinite Light, which is not in the
category of relation to the worlds, it is not applicable to say also
that it is negated from the grasp of the intellect. And as is
explained in Tanya: that one who says about the Holy One,
blessed be He, that it is impossible to grasp Him,
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he is like one who says about some wisdom, lofty and deep, that
it is impossible to touch it with the hands, that everyone who
hears will laugh at him.
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For the concept of negation, where one says about a certain thing
that it is negated from another thing, is applicable specifically to
things that have a relationship between them; but intellect and
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tangible sensation are two entirely separate matters, between
which there is no relationship.

[And perhaps one may add: that in the analogy of intellect and
sensation, since both are limited created things, there is a
relationship between them. But this is not the case in the analog.]
And therefore, the statement that it is impossible to grasp
Hashem is even more so than saying it’s impossible to feel an
idea with one’s hands.

And therefore, the drawing down of the Essence of the Infinite
Light is not even through the aspect of chukim, nullification of
intellect, for relative to the Essence of the Infinite Light, even
negation of intellect does not apply.

And the reason that through mitzvos there is a drawing down of
the Essence of the Infinite Light is because the mitzvos are the
will and command of the Essence.

And this is the concept of the edos among the mitzvos, that the
fact that all the mitzvos (even the mitzvos of chukim and
mishpatim) are called by the name edos, is because they draw
down and reveal the essential concealment of the Essence of the
Infinite Light, which is higher even than Sovev.

For just as the concept of testimony in the simple sense is only
about something that is hidden, for something that is revealed
there is no place for testimony, since it is already revealed, and
even for something that is bound to be revealed, testimony is not
required,

So too it is in spirituality: Memaleh-light is something revealed
and graspable by the intellect. And Sovev-light, which is beyond
being enclosed in the worlds, is something “bound to be
revealed” (a concealment that is relevant to revelation), for
through comprehension of Memaleh-light which is enclosed in
the worlds, since it is merely a radiance (as is proven by the very
fact that it is in enclothement),
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One comes to the knowledge that there exists a light that is
wondrous and beyond the worlds, that it is the source from
which is drawn the radiance that is in enclothement.

And the concept of testimony is in regard to the Essence of the
Infinite Light, which is higher even than Sovev, for it is
completely hidden.

And this is why all the mitzvos are called edos, because they
draw down and reveal the Essence of the Infinite Light, which is
higher even than Sovev.

()
And the explanation of the superiority of edos over chukim, in
more detail, even though in chukim as well it is openly felt that
they are His will, may He be blessed, a will that is above reason,
will be understood according to what is written in the maamar,
that “chukim” is from the expression of engraving.
And from the continuation of the ideas in the maamar, it is
implied that there are two aspects in this: the concept of
engraving above, as it explains in the maamar that the
superiority of engraved letters over written letters is that
engraved letters are not something additional to the essence, and
it explains that this is the level of Kesser.
And one may say: that this aspect of Kesser (Sovev) is like
engraved letters, which are not something added to the essence,
is because the revelation and light of Memaleh, being that it is a
revelation with limitation and not like the essence, is like
something added to the essence.
But the revelation of the light of Sovev, being that it is without
limitation, like the essence, it is not something additional to the
essence.
And another concept in chukim being from the term engraving:
that through the chukim there becomes in the world the matter of
engraving.
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As it is taught in the Midrash on the verse: “If not for My
covenant day and night, the laws of heaven and earth [ would not
have placed”, the chukim, through which I engraved the heavens
and the earth.

And it is explained in the maamar that the matter of “I engraved
the heavens and earth” is the bitul (self-nullification) that occurs
in the world, through the drawing down of Sovev, engraving
from above.

And behold, also in engraving, through engraving there is a
change made in the object that is engraved, which is not like it
was originally.

Like the engraving of letters in stone: originally the stone was
plain, and now it is shaped with letters.

[And especially when the engraving is in a bright and shining
stone, where through the engraving there is a reduction in the
brightness and luster of the stone, at the place of the engraving, it
does not shine as much.]

And another concept in this [in addition to the change (descent)
caused in the stone through the engraving] is that engraving is
related to the void that is lacking in the stone, meaning, the
engraving itself is like the opposite of the stone.

And one may say that these two concepts exist also in the
analogy of the Or HaSovev, that the descent of the light to be
“surrounding all worlds” is like the change and descent made in
the stone, that it is no longer plain (and does not shine so much)
like it was originally.

And through this, there is created space for the world (which is
created from the Sovev-light), for the existence of the world
(from the word concealment) is the opposite of the revelation of
light, similar to the engraving which removes from the stone.
And one may say that in a similar way it is also with chukim,
that the fact that they are called by the name chukim, from the
expression engraving, is because of the two aforementioned
aspects.
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And the idea is, that the meaning of chukabh is as the Sages said:
“A statute [ have engraved, a decree I have issued, and you have
no permission to question it.”

For there are two aspects in this: that the will expressed in
chukim is not (as it is in its essence), but in a state of descent, as
it were, to negate the intellect (“you have no permission to
question”),

Similar to the change and descent made in the stone through
engraving.

And that the intellect which the will negates is in such a way that
its understanding and comprehension is the opposite of the will,
therefore it must be negated, and we say: “You have no
permission to question.”

And according to this, the superiority of edos compared to
chukim is better understood: for the concept of chukim is the
will of the mitzvos as it is in a state of descent, to negate things
(intellect) that are opposed;

but the concept of edos is the will of the mitzvos as it is in its
essence.

")
And behold, just as above the distinction between edos and
chukim and mishpatim is that chukim and mishpatim are within
the light that is related to the worlds, [only that mishpatim are in
the light that enclothes within the worlds (memaleh), and chukim
are in the light that is above enclothement (sovev)],
whereas edos are in the Essence of the Infinite Light, which is
beyond any relationship to the worlds,
in a similar way, so it is also in the service of man: chukim and
mishpatim exist within the intellect of the person (or at least in
the level of the soul that relates to intellect), his contemplation.

[Only that in mishpatim, the contemplation is in the reasons for
the mitzvos, including also contemplation that even chukim have
reason, only that their reason is in His wisdom, may He be
blessed, and does not extend into created intellect.
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And the contemplation in chukim is that all mitzvos (even
mishpatim) are His will, may He be blessed, a will that is above
reason, even above the reasons in His blessed wisdom.

But the matter of edos is in the person himself, as it is written:
“You are My witnesses ”, meaning, you yourselves.

For since every Jew, his soul is an actual part of G-d above, and
the root of souls is in the Essence (higher even than the source of
Torah and mitzvos),

therefore, the very existence of Israel testifies to the Essence.

Only that the revelation of the soul’s root is through the edos of
the mitzvos.

()
And one may say that the primary aspect of mitzvos is that they
are testimonies (edos), the drawing down of the Essence of the
Infinite Light.
And the concept of chukim and mishpatim within the mitzvos
(drawing down of Sovev-light and Memaleh-light) is that the
intention in drawing down the Essence through mitzvos is that
the drawing should be in revelation.
And since the Essence is beyond revelation, therefore the
revelation of the drawing down of the Essence (edos) is through
the Sovev-light and Memaleh-light (chukim and mishpatim),
which are revelations.
And this is the reason for the order of these three aspects: edos,
chukim, and mishpatim, that first is the concept of edos: the
drawing down of the Essence;
and afterwards, in order that the drawing down should be
revealed, it is through the revelation and the Sovev-light that is
drawn through the concept of chukim in the mitzvos;
and then, in order that the revelation should be internalized, it is
through the revelation and the Memaleh-light that is drawn
through the concept of mishpatim in the mitzvos.
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And according to this, one can say that what was implied at the
beginning of the maamar, that the question of the wise son
“What are the edos and the chukim and the mishpatim...” is,
since all mitzvos are the commands of Hashem, why are they
divided into edos, chukim, and mishpatim (as explained above,
section 3),

this also relates to the explanation (later in the maamar) that the
question of the wise son is: how is Divine revelation drawn
down through mitzvos after Matan Torah, whose primary quality
is practical action.

And the idea is: that through the act of mitzvos, Divinity is
drawn down, this is not a wonder, since the mitzvos are the will
of the Holy One, blessed be He.

And the wise son’s question is about how through physical
action of mitzvos, revelation of G-dliness happens,

for revelation would seem to relate to spiritual service, and not to
physical deed.

Therefore, he says: “What are the edos and the chukim and the
mishpatim”, and not: “What are the mitzvos” (or something
similar),

because that through mitzvos G-dliness is drawn down, this is
due to the shared point in all mitzvos equally: that they are the
command and will of Hashem.

But that the mitzvos are divided into categories, edos, chukim,
and mishpatim, is in relation to the revelation of the drawing
down:

in edos, the drawing down is hidden; in chukim, the drawing is
revealed in a surrounding way (makif); and in mishpatim, the
revelation is internal.

Therefore, the wise son’s question “What are the edos and the
chukim and the mishpatim that Hashem our G-d has commanded
you” is,

the mitzvos that Hashem our G-d commanded you after Matan
Torah, whose main aspect is practical action, their entire purpose
is the drawing down of G-dliness. And if so:
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What are the edos, the chukim, and the mishpatim? The
distinction between them lies in the manner of revelation.

(™)
And the response: “We were slaves to Pharaoh in Egypt and
Hashem took us out from Egypt...” is, that at Matan Torah,
which followed the preparation of the exile in Egypt and the
Exodus from Egypt, the power was given that through practical
mitzvos, the highest revelations can be drawn down (as
explained above in section 1).
And also that the revelations that come through the action of
mitzvos should be in a revealed state.
And this is (the meaning of) “Hashem commanded us to do all
these chukim for awe...”,
“Yirah” (awe) has the same letters as “re’iyah” (sight) (as stated
in the maamar)
meaning: that the revelations that come through the doing of
mitzvos (“Hashem commanded us to do...”) should be in a state
of visibility, up to the level of seeing.
And the primary revelation of the Divine flow that comes
through the action of mitzvos will be in the future era, when the
sight will be in the loftiest levels,
even to the level of awe (which has the same letters as sight) of
Hashem our G-d, a vision of the Essence of the Infinite One,
blessed be He.
And this is (the meaning of) “Hashem commanded us to do all
these chukim...”, specifically chukim,

because when one fulfills mitzvos only based on reason, the
Divine flow through the mitzvos is concealed;

and in order for the Divine flow from mitzvos to be revealed, it
must be that the fulfillment of mitzvos (even edos and
mishpatim) is because they are Hashem’s command, like the
chukim.
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(®)
And behold, after all the above, an explanation is needed: since
the Torah of Truth calls him by the name “wise (son),” it follows
that he knows the novelty of Matan Torah,
that at Matan Torah, the power was given to draw down through
practical mitzvos the most sublime revelations, and that those
revelations should be in a revealed state,

so what is his question: “What are the edos...”?

And this can be explained based on what is explained elsewhere:
that the reason the actions of the Avos (Patriarchs) are recounted
in the Torah, even though their service was seemingly only a
preparation for Matan Torah,

is because even now, after Matan Torah, there must be service in
the style of the Avos' service.

And the point is: the requirement that every single day the Torah
and mitzvos should be as new (and even more than new),

this applies not only to the preciousness and belovedness of
Torah and mitzvos, but also to the learning and fulfillment
themselves,

that each day a person must ascend to an even higher level, as in
the command “one ascends in holiness,” until a level without
comparison,

to the extent that the Torah and mitzvos of the previous day are
as nothing, not counted compared to today’s Torah and mitzvos,
which are thus actually new.

And this is why even now, after Matan Torah, there must be
service like the Avos' service before Matan Torah,

for Matan Torah is every day, “the Giver of the Torah” is in the
present tense,

and each day is on a higher level, and therefore the service each
day must resemble that of the Avos,
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as a preparation for the Matan Torah of that day.

And based on this one can explain the wise son’s question:
“What are the edos... that Hashem our G-d commanded you”,
because the Torah and mitzvos of the wise son are truly new
each day,

and he is therefore always in the state of beginning, like before
Matan Torah.

And one can say that this is why he says: “that Hashem...
commanded you, and not us”,

to hint that his state is one of before Matan Torah.

(7!115)
And this can be connected with the fact that the question of the
wise son is primarily on the night of Pesach,
even though the question “What are the edos...” (simply)
pertains to all the mitzvos,

because Pesach is the birth of the Jewish people.

And this is why the holiday of Pesach is especially connected to

the concept of education,

for the education of children begins immediately upon their
birth.

And this is the connection between the wise son’s question and
the night of Pesach,

that his asking “What are the edos...” is because, since he is
always ascending, he finds himself in a state prior to Matan
Torah,

and is not yet fitting for any concept, like an infant at the
moment of birth.

(N"’)

(11) And the response “We were slaves to Pharaoh in Egypt, and

Hashem took us out with a strong hand” is,
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that even someone who is at the level of an infant just born
(including one who is literally at that level, unlike the wise son
who is there because of his lofty ascent),

and even more so, someone who is in a state of a slave to

Pharaoh in Egypt, before the birth that is the Exodus from Egypt,

Hashem brings him out of Egypt with a strong hand,
“with a strong hand” means with the force of revelation,

until “the King of kings, the Holy One, blessed be He, appeared
to them in His glory and essence and redeemed them.”

This is a leap from one extreme to the other: from the lowest
(slaves to Pharaoh in Egypt) to the highest,

And so it will be for us: “As in the days of your going out from
Egypt, I will show him wonders”,

a redemption in a leaping manner from one end to the other,

from the doubled and redoubled darkness of exile, especially in
the generation of Ikvesa deMeshicha (the “heels of Moshiach™),
when the darkness is even greater,

we come immediately to the revelation of “and the glory of
Hashem will be revealed, and all flesh shall see...”,

and “Hashem will be King”, through the coming of our righteous

Moshiach, speedily in our days, literally.
[NOTE Summary:
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The Rebbe reframes the question of the wise son. It is not ignorance but sophistication. The wise son

understands mitzvos and asks a deeper question: how can physical action draw down infinite Divine light?

Especially after Matan Torah, when the essence of mitzvos is practical action, not merely spiritual intent.

The answer begins with a foundational shift: after the Exodus and Matan Torah, a new m> (power) was given.

Unlike the Avos, whose service was primarily spiritual, we draw down not only Divine light but even the nnxy

(Essence) through concrete action. Action is not a °73 (vessel) for intention. Action itself is the essential

conduit.

The distinction between M7y (testimonies), 2°p117 (statutes), and 2°vown (judgments) is not merely classificatory

but ontological. These correspond to three levels of Divine revelation:

Memaleh fills the worlds and is graspable through intellect, thus accessed through mishpatim.
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Sovev transcends the worlds and is accessed through bitul beyond intellect, thus through chukim.
Atzmus is beyond even transcendence and is drawn specifically through edos, which function as “testimony” to
that which is utterly hidden.

The Rebbe reveals a key insight: all mitzvos contain all three dimensions. Even rational mitzvos contain
supra-rational aspects, and even chukim have structure. But their primary identity reflects which level of
revelation they draw.

The wise son’s phrasing “that Hashem commanded you” reflects a subtle tension. He includes himself in 592
(the collective) regarding the principle of Divine authority, but questions whether the differentiated expressions
of mitzvos truly relate to him. His question probes the mechanics of revelation: if all mitzvos are equally Divine
commands, why the distinctions?

The answer is that the distinctions correspond to modes of revelation, not essence. The mitzvah draws down
Divinity because it is the will of Hashem. The categories define how that revelation becomes manifest: hidden
(edos), surrounding (chukim), or internalized (mishpatim).

The culmination is that mitzvos primarily function as edos. They reveal the Essence, which is otherwise
completely concealed. Just as testimony reveals something hidden, mitzvos reveal Atzmus.

Furthermore, the necessity of chukim is emphasized. Only when mitzvos are performed 2w n%3p 7:nn
(acceptance beyond reason) can the Divine flow become revealed. Intellectual observance alone conceals the
flow.

The Rebbe then introduces a dynamic idea: even after Matan Torah, one must continually return to a state
“before Matan Torah.” Each day Torah and mitzvos must be w7 (new). This requires a mode of service like the
Avos, constantly ascending and re-preparing.

This explains why the wise son asks his question specifically on Pesach. Pesach represents birth. The wise son,
in his constant ascent, is perpetually in a state of beginning, like a newborn. His question emerges from this
existential winness.

The answer concludes with a redemptive vision. Just as Hashem took us out of Egypt “with a strong hand,” so
too the ultimate revelation will be sudden and absolute. From the lowest exile to the highest revelation,
culminating in the revelation of the Essence in the coming of Moshiach.

Practical Takeaway:
A person must approach mitzvos not merely as meaningful or logical acts, but as direct expressions of Divine
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will. Even when understanding exists, the core of observance must be 91w n72p. At the same time, one must
strive to internalize and reveal that connection.

Every day, treat Torah and mitzvos as entirely new. Do not rely on yesterday’s connection. Begin again. Grow
again. The deepest access to Divine reality comes precisely through simple, consistent action, performed with
renewed commitment and humility.

Chassidic Story:
It is related that a chassid once came to the Rebbe Maharash complaining that he no longer felt inspiration in
his avodah. Everything felt dry, mechanical, repetitive.

The Rebbe Maharash asked him: “Do you put on tefillin every day?”
“Yes,” the chassid answered.

“And today’s tefillin were the same as yesterday’s?”

The chassid hesitated. “I suppose so.”

The Rebbe replied: “That is the problem. If your tefillin are the same, then you are the same. And if you are the
same, you are not alive. A living Jew is always becoming new.”

He continued: “The Ribbono Shel Olam gives the Torah every day. But you must receive it every day. If you do
not become new, you cannot receive something new.”

The chassid left shaken. The next morning, when he put on tefillin, he paused and said quietly: “Today, I am
receiving this for the first time.”

Years later, he would say that this moment changed his entire life.

Therapeutic Psychological Integration

Reframing the “Wise Question”

The “wise son” is not confused. He is confronting a psychological paradox: how can small, physical actions
produce infinite meaning? This reflects a modern struggle. We often equate impact with intensity, emotion, or
insight. The Rebbe is dismantling that assumption.

Action vs. Meaning
We tend to believe that meaning comes from how we feel. The Rebbe reverses this. Meaning comes from
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alignment, not intensity. Even without emotional resonance, action creates connection. This is psychologically
stabilizing. It removes the pressure to feel “inspired” all the time.

Three Layers of Experience

Think of Memaleh as what you understand. Sovev as what you sense but cannot articulate. Atzmus as what you
cannot even frame. Healthy growth includes all three. Intellectual clarity, surrender beyond understanding, and
trust in something deeper than both.

Letting Go of Control
Chukim represent surrender. Not blind obedience, but the willingness to act without full cognitive ownership.
In therapy terms, this is tolerance of ambiguity. Growth often requires acting before understanding.

Identity as Testimony
The Rebbe’s idea that a Jew is himself an “eid” means your existence carries meaning beyond your awareness.
You do not need to prove your worth. You reveal it by living it.

Daily Renewal Mindset
The demand to become “new” each day aligns with growth psychology. Stagnation is not neutral. It is
regression. Renewal requires conscious re-engagement, not passive continuation.

Modern Story
A young professional felt stuck in his routine. Same job, same commute, same life. He kept waiting for a
breakthrough moment that would change everything.

One day, his mentor told him: “Stop waiting for a big change. Change how you show up to small things.”

The next morning, instead of rushing through his routine, he chose one action to do differently. He made his
coffee slowly, intentionally. No phone. No rush.

It felt insignificant. But over weeks, this mindset spread. Meetings became more intentional. Conversations
more present. Work more meaningful.

Nothing external changed. But everything changed.
He later realized: the transformation was not in what he did, but in how he related to what he did.
That is the Rebbe’s point. The infinite is not found by escaping the finite. It is revealed through it.

END NOTE]
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