
 

 

 

 



 בס"ד

Reb Yisroel of Ruzhin​
Irin Kaddishi​

 Shabbos HaGadol - Pesach 

ת בָּ הַגָּדוֹל שַׁ  
Shabbos HaGadol 

Once on Shabbos HaGadol, before the saying of words of Torah, 
he related that there was a rabbi, head of the court, from a 
certain city. 

 
עַם . בָּת אַחַת פַּ בְרֵי אֲמִירַת הַגָּדוֹלקדֶֹם בְּשַׁ תּוֹרָה דִּ  

הָיהָ סִפֵּר ין בֵּית אַב רַב שֶׁ אַחַת מֵעִיר דִּ . 

Who on Shabbos Shuvah would expound about the kashering 
of vessels, and on Shabbos HaGadol would expound about the 
matter of repentance. 

ר  בָּת אֲשֶׁ לִים, מֵהַגְעָלַת דּוֹרֵשׁ הָיהָ שׁוּבָה בְּשַׁ כֵּ  
בָּת שׁוּבָה מֵעִניְןַ דּוֹרֵשׁ הָיהָ הַגָּדוֹל וּבְשַׁ תְּ . 

That each and every one should awaken to return before 
Hashem. 

כָּל  ם לִפְניֵ לָשׁוּב יתְִעוֹרֵר אֶחָד שֶׁ רַךְ הַשֵּׁ יתְִבָּ . 

And afterwards our master of holy memory said that his words 
were correct and were truth of truth. 

י לִבְרָכָה זכְִרוֹנוֹ מָרָן אָמַר כָּךְ וְאַחַר  בָרָיו צָדְקוּ כִּ דְּ  
לַאֲמִתּוֹ אֱמֶת וְהָיהָ . 

For it is known the statement of our sages (Yoma 86b) one who 
returns from love, his intentional sins become for him like 
merits. 

י  ב פו:( )יוֹמָא חֲזַ"ל מַאֲמַר ידָוּעַ כִּ מֵאַהֲבָה הַשָּׁ  
זכְֻיּוֹת לוֹ נעֲַשׂוּ זדְוֹנוֹת כִּ . 

And from fear, intentional sins become for him like inadvertent 
sins. 

גָגוֹת לוֹ נעֲַשׂוּ זדְוֹנוֹת וּמִיּרְִאָה  כִּשְׁ . 

And in the Days of Awe it is the aspect of Gevurah (see Zohar 
III 257b), and each one returns in repentance before Hashem 
from fear. 

חִינתַ הוּא הַנּוֹרָאִים וּבַיָּמִים  ג חֵלֶק זהַֹר )עַיֵּן גְּבוּרָה בְּ  
ב אֶחָד וְכָל רנז:(, ם לִפְניֵ בִּתְשׁוּבָה שָׁ מִחֲמַת הַשֵּׁ  
 .ירְִאָה

For fear is drawn from the aspect of Gevurah, and then 
intentional sins become like inadvertent sins. 

י  כֶת ירְִאָה כִּ חִינתַ נמְִשֶׁ נעֲַשׂוּ זדְוֹנוֹת וְאָז גְּבוּרָה, מִבְּ  
גָגוֹת  .כִּשְׁ

And therefore they go to the river to perform Tashlich, for even 
the inadvertent requires atonement. 

לִיךְ, לַעֲשׂוֹת הַנָּהָר אֶל הוֹלְכִים וְלָכֵן  שְׁ י תַּ גַּם כִּ  
רָה צָרִיךְ הַשּׁוֹגֵג פָּ כַּ . 

And therefore the rabbi expounded about kashering vessels, 
meaning to return from fear and to rectify his traits and his 
limbs. 

רַשׁ וְלָכֵן  לִים, לְהַגְעִיל הָרַב דָּ מִיּרְִאָה לָשׁוּב הַינְוּ כֵּ  
ן וְאֵבָרָיו מִדּוֹתָיו וּלְתַקֵּ . 

For vessels are called limbs, and this is understood (see Etz 
Chaim Shaar 2 Anaf 3). 

י  לִים כִּ עַר חַיִּים עֵץ )עַיֵּן וְדוֹק. אֵבָרִים נקְִרָא כֵּ ב שַׁ  
ג עָנףָ ). 

But on Pesach it is the aspect of Chesed (see Zohar III 14a), 
and the aspect of love is drawn from the aspect of Chesed. 

פֶסַח אֲבָל  חִינתַ הוּא בְּ יד.(, ג חֵלֶק זהַֹר )עַיֵּן חֶסֶד בְּ  
כֶת אַהֲבָה וּבְחִינתַ חִינתַ נמְִשֶׁ חֶסֶד מִבְּ . 

And therefore then the repentance is from love, and intentional 
sins become for him like merits. 

שׁוּבָה אָז וְלָכֵן  לוֹ נעֲַשׂוּ וְזדְוֹנוֹת מֵאַהֲבָה, הִיא הַתְּ  
זכְֻיּוֹת  .כִּ
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And therefore the rabbi expounded on Shabbos HaGadol about 
the matter of repentance, and this is understood. 

רַשׁ וְלָכֵן  בָּת הָרַב דָּ שׁוּבָה מֵעִניְןַ הַגָּדוֹל בְּשַׁ וְדוֹק תְּ . 

And afterwards he said in a humorous way, and therefore they 
go to the river to bring water of a mitzvah. 

דֶרֶךְ אָמַר כָּךְ וְאַחַר  הַנָּהָר אֶל הוֹלְכִים וְלָכֵן צַחוּת, בְּ  
ל מַיםִ לְהָבִיא מִצְוָה שֶׁ . 

In order to return the sins that he threw, in order that we make 
from them merits. 

דֵי  יב כְּ חֲזרָָה לְהָשִׁ ר הָעֲבֵרוֹת אֶת בַּ לִיךְ, אֲשֶׁ דֵי הִשְׁ כְּ  
ה נַּעֲשֶׂ זכְֻיּוֹת מֵהֶם שֶׁ . 

As found in manuscripts.  מִ"י  .כְּ

[FOOT NOTE:​
And in Beis Yisrael, and from there in Emes L’Yaakov (Shabbos HaGadol), it is brought in the name of the 
Admor the Elder of Sadigura. And see below in the matters of Tashlich. 
And in the sefer Tzemach Tzedek (Nissan, p. 1) it is brought: my holy father-in-law from Ruzhin of righteous 
holy memory would regularly tell on Shabbos HaGadol, that a certain rabbi would regularly expound on 
Shabbos HaGadol the laws of repentance, and on Shabbos Shuvah the laws of vessels of earthenware. 

And he would expound well to his people, for on Shabbos Shuvah a person must have a broken and crushed 
heart like the breaking of an earthenware vessel, that he should know that he is but earthenware from the 
shards of the ground. 

And on Pesach, which is the aspect of expanded intellect (Shaar HaKavanos, Pesach Derush 3), one must 
return in complete repentance, that his mouth should be “a speaking mouth” for Hashem. 

And one who is careful on Pesach from even the slightest amount of chametz, which is the evil inclination, is 
guaranteed that he will not sin the entire year (Be’er Heitev Orach Chaim 447:1), and see in the sefer She’eiris 
Menachem (Vishava) for the month of Nissan. 

And its source is in the sefer Mishnas Chassidim, Nissan 3 (section 4). 

And see in the Haggadah of the Maharaz (p. 12): I heard from the holy mouth of the Admor of blessed 
memory from Boyan, on Shabbos HaGadol, that he related from my grandfather, the holy Admor, the holy 
Yisrael of Ruzhin of righteous holy memory, that every Shabbos HaGadol, before he began to say Torah, he 
would say: 

There was a certain rabbi who on Shabbos HaGadol would expound on the matter of repentance, that the 
children of Israel should see to strive to do repentance, and on Shabbos Shuvah he expounded on the matter of 
burning the chametz. 

And the Ruzhiner of righteous memory concluded on this and said: that properly did that rabbi expound, and 
he began to say Torah on this. 
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And so too the Admor of blessed memory from Boyan, all the Torah that he said then revolved and went in the 
paths of repentance. 

And see in the sefer Tiferes Yisrael (Chortkov, p. 205). And see further in Emes L’Yaakov for the year 5632 
(1872), and in Pachad Yitzchak from Boyan, and in Tiferes Menachem. END FT] 

[NOTE Summary:​
The Heligeh Ruzhiner reveals a profound distinction between two modes of teshuvah, repentance, rooted in 
two different spiritual energies, gevurah and chesed. The common practice described, that one rabbi would 
speak of kashering vessels on Shabbos Shuvah and of teshuvah on Shabbos HaGadol, is not a mistake but a 
deep truth. 

During the Yamim Noraim, the Days of Awe, the dominant spiritual force is gevurah, awe and restraint. 
Teshuvah at this time emerges from yirah, fear, and therefore transforms intentional sins into unintentional 
ones (Yoma 86b). This is why the avodah is likened to hagalas keilim, purging vessels. A person must break 
down and cleanse himself, like earthenware that recognizes its lowliness, refining his limbs, the “vessels” of 
the soul (Etz Chaim Shaar 2 Anaf 3). Even after this, some residue remains, hence the need for Tashlich, 
casting away sins, because even unintentional sins still require atonement. 

However, on Pesach and especially Shabbos HaGadol, the governing force is chesed, love and expansion 
(Zohar III 14a). Here teshuvah comes from ahavah, love, and this transforms even deliberate sins into merits 
(Yoma 86b). This is not merely cleansing, but transformation. The same actions that distanced a person now 
become fuel for closeness. Therefore, the derashah of Shabbos HaGadol is not about purging alone, but about 
full teshuvah, returning in a way that one’s “mouth speaks” for Hashem, expressing a living relationship. 

The footnote deepens this further. The imagery of broken earthenware on Shabbos Shuvah reflects humility 
and ביטול, self-nullification. But Pesach is mochin d’gadlus, expanded consciousness (Shaar HaKavanos, 
Pesach Derush 3), where a person rises into a state of clarity and love. Avoiding even the smallest amount of 
chametz, symbolic of the yetzer hara, is not just restraint, but a complete reorientation of identity. In this state, 
one is promised not to sin, because the inner transformation is total (Be’er Heitev Orach Chaim 447:1; 
Mishnas Chassidim Nissan 3). 

Thus, Reb Yisroel of Ruzhin teaches that teshuvah is not one-dimensional. There is a stage of breaking and 
cleansing, and a higher stage of transformation and elevation. Shabbos Shuvah works on removing impurity; 
Shabbos HaGadol reveals how even the past itself can be elevated and turned into merit. 

Practical Takeaway:​
There are two ways to deal with mistakes. First, through humility, recognizing brokenness, and actively 
correcting behavior. This is necessary and foundational. But do not stop there. The deeper עבודה is to reach a 
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place where your past fuels growth, where failure becomes the very engine of connection. Move from 
fear-based correction to love-based transformation. 

Chassidic Story:​
It is recorded from the tradition of Reb Yisroel of Ruzhin, as transmitted by the Rebbes of Boyan, that every 
Shabbos HaGadol he would precede his Torah with this very teaching about the rabbi who reversed the 
expected topics. 

On one such occasion, after recounting the story, The Heligeh Ruzhiner paused and remarked that the rabbi 
had spoken correctly. Those present expected a simple explanation, but instead he began a lengthy discourse 
showing how the entire העבודה סדר  of the year is built on this reversal. 

A chassid later reflected that this moment changed his understanding of teshuvah entirely. Until then, he 
viewed repentance only as breaking himself, focusing on regret and correction. But from the Ruzhiner’s 
words, he realized that there is a higher form, one in which even his past failures could be elevated into merits 
through love of Hashem. 

Years later, that same chassid was known for his unusual joy in serving Hashem, even after difficult personal 
struggles. When asked how he maintained such strength, he would answer that he learned from Reb Yisroel of 
Ruzhin that a Jew is not meant to remain broken. First one breaks, but then one must rebuild in love, until even 
the broken pieces themselves shine. END NOTE] 

ת הַפְטָרַת בָּ הַגָּדוֹל שַׁ  
 The Haftarah of Shabbos HaGadol 

“For I am Hashem, I have not changed” (Malachi 3:6).  . י ניִתִי ה׳ אֲניִ כִּ ו ג, )מַלְאָכִי לֹאשָׁ ) 
Behold there are two categories of righteous individuals, there is 
a righteous one who is in the aspect of a baal teshuvah. 

 
חִינוֹת ב׳ ישֵׁ הִנֵּה יקִים, בְּ יק ישֵׁ צַדִּ הוּא צַדִּ בְחִינתַ שֶׁ בִּ  

עַל שׁוּבָה בַּ תְּ . 
And he needs to be in the aspect of “the living beings running 
and returning” (Ezekiel 1:14). 

 
בְחִינתַ לִהְיוֹת צָרִיךְ וְהוּא וָשׁוֹב רָצוֹא וְהַחַיּוֹת בִּ  

יד א, )יחְֶזקְֵאל ). 
Because constant pleasure is not pleasure.  ֵני עֲנוּג מִפְּ תַּ מִידִי שֶׁ עֲנוּג אֵינוֹ תָּ תַּ . 
But there is another category of righteous individuals, who is 
completely attached to Hashem. 

חִינתַ עוֹד ישֵׁ אֲבָל  יקִים בְּ הוּא צַדִּ בוּק שֶׁ בַּה׳ כֻּלּוֹ דָּ . 

And about this it is said “I have not changed,” that he does not 
need any change. 

 
ניִתִי", "לֹא נאֱֶמַר זהֶ וְעַל הוּא שָׁ לְשׁוּם צָרִיךְ אֵינוֹ שֶׁ  

נוּת תַּ  .הִשְׁ

And he can serve all his service in quiet and in silence.  קֶט עֲבוֹדָתוֹ כָּל אֶת לַעֲבוֹד וְיכָוֹל וּבִדְמָמָה בְּשֶׁ . 

And it is known that the holy one from Berdichev, at the time of 
saying the Kedushah of “Kesser”. 

 
הָרַהַ״ק וִידוּעַ רְדִיטְשׁוֹב שֶׁ עֵת מִבֶּ ת אֲמִירַת בְּ קְדֻשַּׁ  

תֶר  .""כֶּ

Was with a great loud voice, and he would shout and jump.  ָוּמְקַפֵּץ צוֹעֵק וְהָיהָ גָּדוֹל רַעַשׁ בְּקוֹל הָיה . 
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And the holy Rabbi Baruch of Mezhibuzh said about this that 
his service is very great. 

 
י הָרַהַ״ק זהֶ עַל וְאָמַר ז׳ִבּוּז׳ בָּרוּךְ רַבִּ עֲבוֹדָתוֹ מִמֶּ שֶׁ  

מְאדֹ גְּדוֹלָה . 

But why is he not able to do them in silence.  דְמָמָה לַעֲשׂוֹתָן יכָוֹל אֵינוֹ מַדּוּעַ אֲבָל בִּ . 

From the manuscripts of the holy Rabbi Menachem Mendel of 
Paltishan. 

תַ״י  י הָרַהַ״ק כְּ אן מֶנדְֶל מְנחֵַם רַבִּ אלְטִישָׁ מִפַּ . 

[NOTE Summary:​
Reb Yisroel of Ruzhin teaches that there are two distinct forms of tzaddikim, corresponding to two modes of 
avodah. One is the tzaddik who serves as a baal teshuvah, whose spiritual life is characterized by ratzo v’shov, 
running and returning (Ezekiel 1:14). This oscillation reflects inner struggle and renewal, because constant, 
unchanging pleasure cannot be experienced as pleasure. Growth requires movement, fluctuation, and 
re-engagement. 

However, there exists a higher level of tzaddik, one who is entirely attached to Hashem in a state of constant 
dveikus, cleaving. About this level it is said, “I have not changed” (Malachi 3:6). This tzaddik does not require 
fluctuation or dramatic shifts. His avodah is steady, quiet, and פנימי, inward. He serves Hashem with 
consistency, calm, and deep inner alignment, without the need for outward intensity. 

This distinction is illustrated through the contrast between the holy Rabbi Levi Yitzchak of Berdichev, whose 
service during “Kesser” was with great noise, shouting and physical expression, and Rabbi Baruch of 
Mezhibuzh, who questioned why such great avodah could not be performed in silence. Both are אמת, true, but 
they represent different spiritual modalities. One is the path of dynamic ascent and return, the other is the path 
of unwavering, silent attachment. 

The Heligeh Ruzhiner is revealing that the ultimate level is not necessarily loud passion, but quiet constancy. 
When a person reaches true dveikus, his avodah no longer needs external expression, it becomes internal, 
stable, and unchanging. 

Practical Takeaway:​
Do not measure your spiritual growth only by emotional intensity or outward excitement. There is value in 
passionate highs, but the goal is to reach a place of steady, consistent connection. Build a form of avodah that 
is sustainable, calm, and deeply rooted. The highest level is not constant fluctuation, but quiet, unwavering 
attachment to Hashem. END NOTE] 

עַם    ר אַחַת פַּ ל הַחֻמְרוֹת מִן סִפֵּ סַח שֶׁ פֶּ ​
Once he related from the stringencies of Pesach 

and he said that an angel can be stringent, but a human, how is it 
possible to be stringent. 

 
לְאָךְ וְאָמַר מַּ ר אֵיךְ אָדָם לְהַחְמִיר,אֲבָל יכָוֹל שֶׁ אֶפְשָׁ  

 .לְהַחְמִיר

Powered By: ChassidusNow.com 
6 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

Reb Yisroel of Ruzhin​
Irin Kaddishi​

 Shabbos HaGadol - Pesach 

And my grandfather the holy Rabbi Avraham the Malach was 
very stringent, and regarding the mitzvah of matzah the Maggid 
took him to himself. 

 
י הָרַהַ״ק וְזקְֵניִ לְאָךְ אַבְרָהָם רַבִּ יוֹתֵר, מַחְמִיר הָיהָ הַמַּ בְּ  
ה מִצְוַת וְעַל גִּיד אֵלָיו לָקַח מַצָּ זלְַה״ה הַמַּ . 

For he knew about him that he was exceedingly stringent.  י חְמִיר בּוֹ יוֹדֵעַ הָיהָ כִּ מַּ יוֹתֵר שֶׁ בְּ . 
And he also related the story from the holy Rabbi Zusya, that he 
covered himself with a wheel in the days of the winter. 

 
ר וְגַם ה סִפֵּ עֲשֶׂ י מֵהָרַהַ״ק הַמַּ ה זוּסְיאָ רַבִּ כִּסָּ אֶת שֶׁ  

גַלְגַּל עַצְמוֹ ימֵי בְּ הַחוֹרֶף בִּ . 
And there came upon him the fear of the angels, and he was not 
able to endure the terror of the fear. 

 
לְאָכִים, ירְִאַת עָלָיו וּבָא בֹּל יכָוֹל הָיהָ וְלֹא הַמַּ אֵימַת לִסְ  

 .הַיִּרְאָה
And he requested from the Holy One Blessed be He that He 
remove from him this fear. 

שׁ  דוֹשׁ וּבִקֵּ יָּסִיר הוּא בָּרוּךְ מֵהַקָּ הַזּוֹ הַיִּרְאָה מֵעָלָיו שֶׁ . 

And this was by Rabbi Zusya, but my grandfather who was an 
angel himself did not need this. 

 
י אֵצֶל הָיהָ וְזהֶ הָיהָ זקְֵניִ אֲבָל זוּסְיאָ, רַבִּ מַלְאָךְ שֶׁ  

עַצְמוֹ לָזהֶ צָרִיךְ הָיהָ לֹא בְּ . 
For his eating was from time to time from the skin of a wild 
dove, and a human cannot live from such eating. 

 
י לּוֹ אֲכִילָתוֹ כִּ ל מֵעוֹר לְעֵת מֵעֵת הָיתְָה שֶׁ יוֹנהָ, בַּר שֶׁ  

ר אִי וְאָדָם זאֹת מֵאֲכִילָה לִחְיוֹת לוֹ אֶפְשָׁ כָּ . 
And about this it is written “and behold one wheel upon the 
earth” (Ezekiel 1:15), a wheel its meaning is an angel. 

 
תִיב זהֶ וְעַל בָּאָרֶץ, אֶחָד אוֹפַן וְהִנֵּה טו( א, )יחְֶזקְֵאל כְּ  

מַלְאָךְ פֵּרוּשׁוֹ אוֹפַן . 
Meaning that the most beautiful and most choice manner is that 
he should be an angel, and nevertheless be in this world upon 
the earth. 

 
הָאוֹפֶן הַינְוּ יִּהְיהֶ מֻבְחָר וְהַיּוֹתֵר יפֶָה הַיּוֹתֵר שֶׁ שֶׁ  

י עַל וְאַף מַלְאָךְ, בָּאָרֶץ הַזֶּה בָּעוֹלָם יהְִיהֶ כֵן פִּ . 

And this is the matter that Rabbi Zusya covered himself with a 
wheel, for a wheel is a circle and a wheel is also an angel. 

 
ה הָעִניְןָ וְזהֶוּ כִּסָּ י שֶׁ גַלְגַּל, עַצְמוֹ אֶת זוּסְיאָ רַבִּ י בְּ כִּ  

ן גַּם הוּא וְאוֹפַן גַּלְגַּל הוּא אוֹפַן מַלְאָךְ כֵּ . 
And just as the circle when it reaches its end returns to its 
beginning, so too the angel. 

 
גִּיעַ הַגַּלְגַּל וּכְמוֹ מַּ כָּךְ לִתְחִלָּתוֹ, חוֹזרֵ לְסוֹפוֹ כְּשֶׁ  

לְאָךְ  .הַמַּ
And at the moment that he covered himself with a wheel he 
came and drew himself from the end of action to the beginning 
of thought. 

 
עָה ה וּבְשָׁ כִּסָּ גַלְגַּל עַצְמוֹ שֶׁ יךְ בָּא בְּ עַצְמוֹ אֶת וְהִמְשִׁ  
ה מִסּוֹף עֲשֶׂ ית הַמַּ בָה לְרֵאשִׁ חֲשָׁ הַמַּ . 

And therefore there came upon him the fear of the angels, and 
how is it possible that this should be. 

 
לְאָכִים, ירְִאַת עָלָיו בָּא וְלָכֵן ר וְאֵיךְ הַמַּ לִהְיוֹת אֶפְשָׁ  
 .זהֶ

For when one accepts upon himself the yoke of the kingdom of 
heaven in truth, and knows that His kingship rules over all 
(Psalms 103:19). 

 
י מְקַבֵּל כִּ מַיםִ מַלְכוּת עלֹ עָלָיו כְּשֶׁ אֱמֶת, שָׁ וְיוֹדֵעַ בֶּ  

לְכוּתוֹ מַּ כֹּל שֶׁ  לָה בַּ הִלִּים מָשָׁ יט קג, )תְּ ). 

And “He settles the barren woman of the house” (Psalms 113:9), 
meaning that he returns everything in the world to its root and its 
source of all worlds. 

 
יבִי יתִ עֲקֶרֶת וּמוֹשִׁ ים הַבַּ הִלִּ הַינְוּ ט(, קיג, )תְּ יַּחֲזיִר דְּ שֶׁ  

בָּעוֹלָם מַה כָּל רוֹ שֶׁ רְשׁוֹ לְעִקָּ כָל וְשָׁ עָלְמִין דְּ . 

Then the judgments have pity on him, and this is understood.  יניִם חָס אָז נּוּ, הַדִּ וְדוֹק מִמֶּ . 
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Until here (p. 98); Pe’er LaYesharim (p. 52); manuscripts.  אֵר צח(; )עַמּוּד כָּאן עַד רִים פְּ תַ״י נב(; )עַמּוּד לַישָׁ כְּ . 

[FOOT NOTE:​
And for the completion of the matter, the story will be brought in its entirety from the sefer Kehillas Chassidim 
HaChadash (section 70): The Admor, the holy Rabbi Or Yisrael of Ruzhin of blessed memory, when he was 
sitting imprisoned in the city of Dinovitz in Podolia, related a story of the holy Rabbi Meshulam Zusha of 
Anipoli of blessed memory. 
That once it was made known to Rabbi Zusia from Heaven that in the village of Deishik, near Anipoli, there 
lived a certain innkeeper, a great transgressor, and the holy Rabbi went to that village to return him to the good. 

And the rabbi came to the village in the days of the winter and found the innkeeper standing and selling liquor 
to the gentiles, and he was very troubled by this, and when the time approached close to Minchah, the rabbi of 
blessed memory approached him and said to him, behold the time of Minchah has arrived, arise and pray. 

And he was like a deaf man who does not hear, and he did not answer him anything and continued his work as 
before. And after a short time passed, the rabbi approached him again and touched him with his finger on his 
hand and said to him, the time of Minchah has arrived, arise and pray, and he did not answer him a second time 
and continued his work as before. 

And when another short time passed, the rabbi approached him again and said to him, arise and pray, and when 
he said this to him, he pushed him with his hand, and when he pushed him, the holy rabbi of blessed memory 
became angry, and the innkeeper took the rabbi and led him to his courtyard, and placed him there and closed 
the inner door upon him, and the rabbi had no place to go from there. 

And the cold was very great, and it was for the rabbi truly knocking this against that, and he saw in the 
courtyard that there was placed one wheel from an old wagon, and he took the wheel and placed it upon his 
body, and the cold went away from him completely. 

And the holy one of Ruzhin concluded on this and explained that the holy Rabbi Zusia of blessed memory 
clothed himself in a great fear of Hashem like an angel, and because of this he did not feel the cold like an 
angel, for “ofan” also means an angel. 

And afterwards the holy Rabbi turned the heart of the innkeeper with all kinds of remedies of holiness, and he 
returned to Hashem with all his heart, may his merit protect us.​
And in the writings of Rabbi Yashia the shochet and examiner (chapter 21 section 46 in the name of the pious 
Rabbi Gedalia Ratner of blessed memory) he brings with variations: The holy Rabbi of Ruzhin of righteous 
memory, at the time of his coming to Austria, when he fled from imprisonment and settled in Sadigura, and his 
holy sons were with him for the first time, he said to them that he would not show his face to them until the 
festival. 
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On the festival of Pesach, the holy Rabbi entered in very precious garments and sat at the table, and there were 
fourteen people there who sat with him at the time of arranging the Seder, and a bit of wax dripped onto the 
eating spoon of one of them, and he went and hid it under the bed, and when they brought the dishes, there was 
one spoon missing for one of those reclining. 

Then the holy Rabbi turned to the attendant and asked him, is it not upon you to prepare spoons for each one, 
and why is one of them lacking a spoon. And the attendant answered, I prepared for all of them. And against his 
will the one had to relate that he hid the spoon because wax dripped on it. 

And the holy Rabbi said, this is a distant concern, for wax is not chametz, only a concern of a concern. My 
grandfather the holy angel would be very stringent on Pesach, until the Maggid of blessed memory wanted that 
he should bake for him for the Sedarim six matzos, because they were baked with extra stringencies. One who 
is like my grandfather, he can be stringent. 

And furthermore the holy Rabbi said, if I am here all is here, and if I am not here, who is here (Sukkah 53a). If I 
am not here, meaning when there is no “I” here, then there is no “I,” who is here, who can confuse me in 
anything, when there is no “I” present. 

Meaning, if there is not present any trace of “I,” arrogance, who is here, then who is present that can confuse 
me from the service of Hashem, behold there is no disturbance present, that is to say that if one is careful from 
arrogance, which is the essence of chametz, automatically one does not stumble and does not need any 
stringencies. 

And he related about Rabbi Zusia, when he was in exile and he entered an inn in order to warm himself and to 
prepare himself for the evening prayer, and after the evening prayer when midnight came, Rabbi Zusia began to 
say Tikkun Chatzos, and the innkeeper lay in his room and shouted that he should let him sleep, but he did not 
hear anything, until the innkeeper got up and pushed him outside. 

And there Rabbi Zusia covered himself with a wheel of a wagon, and the rest I do not remember clearly, but, 
and the Ruzhiner concluded that he, the angel, was able to conduct himself with stringencies. END FT] 

[NOTE Summary:​
The Heligeh Ruzhiner addresses a critical tension in avodas Hashem, the role of chumros, stringencies. He 
teaches that while angels can be machmir, stringent, a human being must be deeply cautious in adopting such 
practices. Stringency without proper inner stature can distort rather than elevate. 

Through the example of his grandfather, Rabbi Avraham the Malach, it becomes clear that true chumrah 
belongs to one whose entire being is already refined to an angelic level. Such a person can sustain extreme 
discipline, even in physical matters like eating, because his identity is no longer bound by ordinary human 
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limitations. This is why the Maggid entrusted him with baking matzos, recognizing that his level of precision 
and purity matched the highest demands. 

The story of Rabbi Zusia further clarifies this idea. When he elevated himself into a state of angelic fear, yirah, 
he transcended physical sensation, even the cold. Yet even he could not sustain that state continuously and 
asked for it to be removed. This demonstrates that such levels, while real, are not the normative path for most 
people. 

The deeper teaching, reinforced in the footnote, is that the root issue is not chumrah itself, but the presence of 
the “I,” ego. The Ruzhiner explains that when “I am here,” meaning when ego is present, then confusion, 
imbalance, and the need for external safeguards arise. But when “I am not here,” when arrogance is removed, 
there is no inner disturbance. Chametz represents this ego inflation. When one removes gaavah, arrogance, he 
naturally avoids sin without needing excessive stringencies. 

Thus, Reb Yisroel of Ruzhin reframes the entire concept of religious rigor. The goal is not to accumulate 
chumros, but to refine the self. When the inner האדם is aligned and purified, the צורך for chumros diminishes, 
because the person himself becomes ישר, straight and aligned with ה׳ רצון , the will of Hashem. 

Practical Takeaway:​
Do not measure your avodah by how many stringencies you take on. Instead, focus on removing ego, refining 
character, and aligning your intentions. If a chumrah helps you grow authentically, it has value. But if it comes 
from pressure, imitation, or ego, it can be counterproductive. The deepest עבודה is to eliminate the inner “I,” and 
from there, your actions will naturally become correct and balanced. 

Chassidic Story:​
Reb Yisroel of Ruzhin once demonstrated this principle through a striking incident at the Pesach Seder. A small 
amount of wax had fallen onto a spoon, and one of the participants, out of excessive caution, hid the spoon, 
assuming it might be problematic. When the missing spoon was discovered, the Ruzhiner challenged the 
behavior, explaining that this was only a distant concern, far removed from actual chametz. 

He then contrasted this with his grandfather, Rabbi Avraham the Malach, who indeed practiced extreme 
chumros. But, he emphasized, such conduct was appropriate only for someone of that stature. A regular person 
imitating that level without the inner reality risks losing balance. 

He continued with a deeper teaching: if a person removes his ego entirely, then there is nothing within him that 
can be “confused” or led astray. The need for excessive safeguards falls away, because the person himself is 
 .aligned ,ישר

This perspective transformed how his chassidim approached Pesach. Instead of anxiety-driven stringency, they 
focused on sincerity, humility, and inner refinement. They understood that the true chametz is not only in the 
kitchen, but in the heart, and that removing it is the foundation of all avodah. END NOTE] 
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פֶסַח חָמֵץ הוּ בְּ מַשֶּׁ סָחִים בְּ כט פְּ  
Chametz on Pesach is even in a minimal amount (Pesachim 29b) 

Chametz takes hold from one small amount.  הוּ אֵיין פוּן זיִךְ נעֱֶמָט חָמֵץ מַשֶּׁ . 
A Jew, when he places himself against the first small amount, 
the Holy One Blessed be He helps him further. 

 
טֶעלְט עֶר אַז ייִד אַ ייִם אוּנטְֶער זיִךְ שְׁ טֶן בַּ הוּ עֶרְשְׁ מַשֶּׁ  

ם אִיהְם הֶעלְפְט רַךְ הַשֵּׁ וַוַיטְֶער יתְִבָּ . 

And if not, it can, Heaven forbid, lead him further into evil.  
לוֹם חַס אוֹיס עֶס יכָוֹל לָאו וּבְאִם אִין פִירְן פַּאר וְשָׁ  
עֶר דֶער . 

From you is formed his conduct, when a person makes a fence 
for himself immediately at the first conduct. 

 
ךָ אָדָם מִנהְָגוֹ, נתְִהַוֶּה מִמְּ ה כְּשֶׁ מִיָּד לְעַצְמוֹ סְיגָ עוֹשֶׂ  

מִנהְָגוֹ הָרִאשׁוֹן בְּ . 
Then the Holy One Blessed be He helps him onward, and if not, 
he can be drawn by this, Heaven forbid, to sin sins. 

 
ם אָז רַךְ הַשֵּׁ הוּא יכָוֹל לָאו וּבְאִם הַלְאָה, עוֹזרְוֹ יתְִבָּ  

לוֹם חַס ךְ וְשָׁ שֵׁ חֲטָאִים לַחֲטוֹא זהֶ ידְֵי עַל לְהִמָּ . 
And afterwards he said Torah, and in the middle of the Torah he 
placed his holy hand upon his eyes and said thus. 

 
ידָוֹ הִנִּיחַ הַתּוֹרָה וּבְאֶמְצַע תּוֹרָה, אָמַר כָּךְ וְאַחַר  

ה דוֹשָׁ זהֶ וְאָמַר עֵיניָו עַל הַקְּ הַלָּשׁוֹן בְּ . 

Let a person go out from himself, let his thought be upon what is 
correct, and let him imagine his eyes. 

 
נּוּ, אוֹיס גֵּהֶן אַרוֹיס אֵיינעֶר לָאז בָה זיַין לָאז מִמֶּ מַחֲשָׁ  
פַּאר זיִךְ זאָל עֶר לָאז אוּן רֶעכְטִיק, אוֹיף זיֵי אִין  

טֶעלִין יא שְׁ אוֹיגִין דִּ . 

And let him say it is completely dark, for it is indeed so bright, 
who is to blame that he has covered his eyes. 

 
י פִינצְְטֶער, גָאר אִיז עֶס זאָגִין לָאז אוּן דָאךְ אִיז כִּ  

זיִךְ הָאט עֶר אַז שׁוּלְדִיג אִיהְם אִיז וֶוער לֶעכְטִיק, אַזוֹי  
טֶעלְט פַּאר יא שְׁ אוֹיגִין דִּ . 

Light is sown for the righteous (Psalms 97:11), the righteous 
places one light into the world. 

 
יק זרָוּעַ אוֹר דִּ ים לַצַּ הִלִּ יק דֶער יא(, צז, )תְּ גִּיט צַדִּ  

אַרַיין וֶעלְט דֶער אִין אוֹר אֵיין אַרַיין . 
Only who is to blame, they cover their eyes, and He withholds 
from the wicked their light (Job 38:15). 

 
טֶעלְט פַּאר מֶען שׁוּלְדִיג, אִיז וֶוער נאָר יא זיִךְ שְׁ דִּ  

נעַ אוּן אוֹיגִין, עִים וַיִּמָּ טו לח, )אִיּוֹב אוֹרָם מֵרְשָׁ ). 
If a person will be in a closed place where the sun shines in all 
its strength and everything is surrounded by light. 

 
מֶשׁ סָגוּר בְּמָקוֹם אָדָם יהְֵא אִם הַשֶּׁ כָל זוֹרַחַת שֶׁ בְּ  

הּ קְפָּ כֹּל תָּ ף וְהַ בִיב אוֹר מֻקָּ מִסָּ . 
And he covers his eyes and says that it is dark around, who is to 
blame for him that he hid the light from his eyes. 

 
ה וְהוּא ךְ וְאוֹמֵר עֵיניָו אֶת מְכַסֶּ חשֶׁ בִיב, שֶׁ ם מִי מִסָּ אָשֵׁ  

יר לוֹ הִסְתִּ מֵעֵיניָו הָאוֹר שֶׁ . 
Let him open his eyes and see the light, and this is light is sown 
for the righteous. 

 
יִּפְקַח זרָוּעַ אוֹר וְזהֶוּ הָאוֹר, אֶת וְירְִאֶה עֵיניָו אֶת שֶׁ  
יק דִּ  .לַצַּ

The righteous sows light in the world, and who is to blame that 
people cover their eyes from seeing the light. 

 
יק דִּ ם וּמִי בָּעוֹלָם, אוֹר זוֹרֵעַ הַצַּ ניֵ אָשֵׁ בְּ ים אָדָם שֶׁ מְכַסִּ  

רְאוֹת עֵיניֵהֶם אֶת הָאוֹר אֶת מִלִּ . 
Rather they hide their eyes from seeing the light, and this is and 
He withholds from the wicked their light. 

 
הֵם אֶלָּא ירִים שֶׁ רְאוֹת הָעֵיניַםִ אֶת מַסְתִּ הָאוֹר, אֶת מִלִּ  
נעַ וְזהֶוּ עִים וַיִּמָּ אוֹרָם מֵרְשָׁ . 

And when he finished this, they all burst into very great 
weeping. 

ר  לָּם גָּעוּ זהֶ, סִיֵּם וְכַאֲשֶׁ בְכִיָּה כֻּ לִמְאדֹ עַד בִּ . 
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Manuscripts; Chayei Shlomo (3 Avos) 12.  ;תַ״י לֹמהֹ חַיֵּי כְּ יב אָבוֹת( )ג׳ שְׁ . 
[NOTE Summary:​
The Heligeh Ruzhiner reveals a יסוד, foundational principle, in avodas Hashem through the halachah that 
chametz on Pesach is forbidden even in the smallest amount (Pesachim 29b). This is not merely a legal detail, 
but a spiritual map. Chametz, representing the yetzer hara, the evil inclination, does not begin as something 
large. It begins as a “mashahu,” a tiny, almost insignificant point. 

If a person confronts and stops it at the very beginning, Hashem assists him further. But if he allows that initial 
point to enter unchecked, it can expand and, ושלום חס , lead him much further away. The entire battle is decided 
at the first moment. The smallest breach determines the direction of everything that follows. 

Reb Yisroel of Ruzhin then shifts to a deeper dimension. He demonstrates that the problem is not the absence of 
light, but the concealment of perception. The world is already filled with אור, Divine light. “Or zarua 
latzaddik,” light is planted in reality (Psalms 97:11). The tzaddik reveals and brings that light into the world. 
Yet people experience darkness because they “cover their eyes.” 

This is illustrated through a powerful mashal, analogy. A person standing in full sunlight who covers his eyes 
and claims it is dark is not lacking light, he is lacking openness. The same applies spiritually. The אור is present, 
but האדם blocks himself through habits, מחשבות, thoughts, and resistance. This is the meaning of “He withholds 
light from the wicked” (Job 38:15), not that light is removed, but that it is inaccessible due to self-imposed 
concealment. 

The emotional climax, where all those present burst into tears, reflects the piercing realization that the distance 
from Hashem is not due to absence, but self-created barriers. The עבודה is therefore not to create light, but to 
uncover it, beginning with guarding even the smallest openings where concealment can enter. 

Practical Takeaway:​
Take small things seriously. The first small compromise, habit, or thought is where everything begins. If you 
stop it early, you receive help from Heaven. If not, it grows. At the same time, remember that you are not in 
darkness. There is already light in your life. The עבודה is to “open your eyes,” remove the blocks, and allow 
yourself to see what is already present. 

Chassidic Story:​
It is told that Reb Yisroel of Ruzhin once delivered this teaching in such a vivid and embodied way that it left a 
lasting impression on all who were present. In the middle of his words, he suddenly placed his hands over his 
eyes and began to describe a person claiming that everything is dark, despite standing in full light. 

The room fell silent as the chassidim watched him act out the משל, analogy. Then he removed his hands and 
declared that the light is already here, it is only that a person blinds himself. 
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The effect was overwhelming. Those present were not merely hearing an idea, they were experiencing it. Many 
began to cry deeply, realizing how often they themselves had “covered their eyes,” blaming darkness when the 
light was always available. 

From that moment, the teaching of the “mashahu” became alive for them. They understood that every small 
choice either opens the eyes or closes them, and that the entire spiritual life depends on those seemingly small 
decisions. END NOTE] 

ל הַגָּדָה סַח שֶׁ פֶּ ​
The Haggadah of Pesach 

“The wise son, what does he say.” The explanation is, a wise 
one, what he is, he says, according to his wisdom so are the 
utterances of his mouth. 

 
ירוּשׁ הוּא מַה חָכָם פִי אוֹמֵר, הוּא מַה חָכָם אוֹמֵר.פֵּ כְּ  

ן חָכְמָתוֹ יו אֲמִירוֹת כֵּ פִּ . 

A wicked one, what he is, he says, in the above manner, for the 
wicked all his words are according to his deeds, and understand. 

 
ע רֶךְ עַל אוֹמֵר, הוּא מַה רָשָׁ י הַנַּ"ל דֶּ ע כִּ כָּל הָרָשָׁ  

בּוּרָיו יו, לְפִי הֵם דִּ וְהָבֵן מַעֲשָׂ . 
Knesses Yisrael (19). “The wise son, what does he say.” Our 
master the Chasam Sofer of righteous memory. 

 
נסֶֶת רָאֵל כְּ "ס מָרָן אוֹמֵר. הוּא מַה חָכָם )יט.(. ישְׂ חַתַּ  
 .זיִ"ע

At the time of saying the Haggadah he would say this section 
with a tone of wonder, he said the words “what is he.” 

 
עֵת סְקָא אָמַר הַהַגָּדָה אֲמִירַת בְּ ניִגּוּן זוֹ פִּ אֶתְמְהָא, בְּ  

הוּא "מַה מִלַּת אָמַר ". 
And the listeners understood his intent that the wisdom of the 
wise one is recognized through the manner of his saying. 

 
וָּנתָוֹ הַשּׁוֹמְעִים וְהַינְוּ הֶחָכָם כַּ רֶת שֶׁ ידְֵי עַל חָכְמָתוֹ נכֶּ  
אֲמִירָתוֹ אפֶֹן . 

And the section “and the one who does not know how to ask, 
you open for him,” meaning the listeners through the tone of his 
voice. 

 
סְקָא אֵינוֹ וְהַפִּ אוֹל יוֹדֵעַ "וְשֶׁ תַח אַתְּ לִשְׁ הַינְוּ לוֹ", פְּ  

קוֹלוֹ נעְִימַת אפֶֹן ידְֵי עַל הַשּׁוֹמְעִים . 

For one who is humble and does not know how to ask, meaning 
he is humble, he considers himself as one who does not know. 

 
י הוּא מִי כִּ אֵינוֹ עָנוָ שֶׁ אוֹל, יוֹדֵעַ וְשֶׁ הַינְוּ לִשְׁ הוּא דְּ שֶׁ  

חֲזיִק עָנוָ מַּ מִי עַצְמוֹ שֶׁ אֵינוֹ כְּ יוֹדֵעַ שֶׁ . 
And he does not feel the ability within himself to ask and to 
request from Heaven, you open for him. 

 
עַצְמוֹ יכְוֹלֶת מַרְגִּישׁ וְאֵינוֹ אוֹל בְּ שׁ לִשְׁ מִן וּלְבַקֵּ  

מַיםִ, תַח אַתְּ הַשָּׁ לוֹ פְּ . 
In Torah, that he should ask toward Heaven.  שׁ בַּתּוֹרָה יְּבַקֵּ י שֶׁ לַפֵּ מַיָּא כְּ שְׁ . 
And at the time that he said “in every generation a person is 
obligated to see himself.” 

 
עָה אָמַר וּבְשָׁ כָל שֶׁ אֶת לִרְאוֹת אָדָם חַיָּב וָדוֹר דּוֹר "בְּ  
 ."עַצְמוֹ

They heard that he said with a tone of wonder the word “to see,” 
meaning his intent that a person is obligated to see himself. 

 
מְעוּ הָיהָ שָׁ אֶתְמְהָא אוֹמֵר שֶׁ הַינְוּ "לִרְאוֹת", מִלַּת בְּ  
וָּנתָוֹ הָאָדָם כַּ עַצְמוֹ אֶת לִרְאוֹת חַיָּב שֶׁ . 

Meaning to examine himself.  עַצְמוֹ אֶת לִבְדּוֹק כְּלוֹמַר . 
Kovetz Kiryas Melech (5) 13. “The wise son, what does he say.” 
I heard from Rabbi Masia of Chernovitz. 

 
י אוֹמֵר. הוּא מַה חָכָם יג. )ה( מֶלֶךְ קִרְיתַ קוֹבֶץ מַעְתִּ שָׁ  

רְנוֹבִיץ מַאסִיע ר׳ מֵהָרַב מִטְשֶׁ . 
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Grandson of the holy righteous one of Savran, in the name of the 
holy Admor of Ruzhin. 

 
יק הָרַהַ״ק נכֶֶד גָּב צַדִּ אוּוֶורַאן וְנשְׂ ם מִסַּ אַדְמוֹ"ר בְּשֵׁ  

דוֹשׁ מֵרוּזיִן הַקָּ . 
“The wise son, what does he say, what are the testimonies and 
the statutes and the laws.” 

ים הָעֵדוֹת מַה אוֹמֵר הוּא מַה חָכָם  טִים וְהַחֻקִּ פָּ שְׁ וְהַמִּ . 

And he asked, in what is he wise if he asks and does not know.  ה ה וְהִקְשָׁ יוֹדֵעַ וְאֵינוֹ שׁוֹאֵל אִם חָכָם הוּא בַּמֶּ . 

But he said, behold at the exodus from Egypt they went out from 
forty-nine gates of impurity. 

 
הִנֵּה אָמַר אַךְ יצִיאַת דְּ עֲרֵי מִמ״ט יצְָאוּ מִצְרַיםִ בִּ שַׁ  

 .טֻמְאָה
And they entered into forty-nine gates of holiness.  ּעֲרֵי לְמ״ט וְנכְִנסְו ה שַׁ קְדֻשָּׁ . 
And this the wise one asks, behold we are now in forty-nine 
gates of holiness. 

 
עֵת אֲנחְַנוּ הֲרֵי הֶחָכָם, שׁוֹאֵל וְזהֶ עֲרֵי בְּמ״ט כָּ שַׁ  

ה  .קְדֻשָּׁ
And what are the testimonies and the statutes and the laws that 
Hashem commanded, why do we need the Torah. 

 
ים הָעֵדוֹת וּמַה טִים וְהַחֻקִּ פָּ שְׁ ר וְהַמִּ ה ה׳, צִוָּה אֲשֶׁ לָמָּ  
הַתּוֹרָה לָנוּ . 

For nothing is lacking, Heaven forbid, anymore, for it is not 
possible for us to reach the fiftieth gate. 

 
לוֹם חַס חָסֵר לֹא הֲרֵי י כְּלוּם, עוֹד וְשָׁ ר אִי כִּ אֶפְשָׁ  

עַר לָנוּ״ן לְהַגִּיעַ שַׁ . 
And why do we need the Torah. But the truth is that we did not 
go out of Egypt. 

 
ה לֹּא הוּא הָאֱמֶת אַךְ הַתּוֹרָה. לָנוּ וְלָמָּ יצָָאנוּ שֶׁ  

צְרַיםִ  .מִמִּ
Rather Hashem took us out from impurity and brought us into 
holiness. 

מְאָה מִן הוֹצִיאָנוּ ה׳ רַק  ה אוֹתָנוּ וְהֵבִיא הַטֻּ דֻשָּׁ לַקְּ . 

And this is “we do not conclude after the Pesach with afikoman” 
(Pesachim 119b). 

 
סַח אַחַר מַפְטִירִין "אֵין וְזהֶ סָחִים אֲפִיקוֹמָן" הַפֶּ )פְּ  

 .(.קיט
That the Holy One Blessed be He skipped and took us out by 
His power from forty-nine gates of impurity. 

 
סַח פָּ דוֹשׁ שֶׁ עֲרֵי מִמ״ט בְּכחֹוֹ וְהוֹצִיאָנוּ הוּא בָּרוּךְ הַקָּ שַׁ  
 .טֻמְאָה

And brought us into holiness, and this is afikoman, bring out 
from fifty. 

ה, אוֹתָנוּ וְהֵבִיא  דֻשָּׁ אֲפִיקוּ-מָנ׳ אֲפִיקוֹמָן וְזהֶוּ לַקְּ . 

That one must go out by himself from impurity, and for this we 
need the Torah and the commandments. 

 
רִיךְ צָּ עַצְמוֹ לָצֵאת שֶׁ מְאָה, מִן בְּ צְרִיכִין וְלָזהֶ הַטֻּ  
צְווֹת לַתּוֹרָה וְהַמִּ . 

That each one should merit by himself to go out from impurity 
and to enter into holiness. 

 
יִּזכֶּה עַצְמוֹ אֶחָד כָּל שֶׁ מְאָה מִן לָצֵאת בְּ אֶל וְלִיכָנסֵ הַטֻּ  

ה דֻשָּׁ  .הַקְּ
Divrei Chaim, Sniatin, Asifat Divrei Kodesh (p. 15). “The wise 
son, what does he say.” 

 
בְרֵי בְרֵי אֲסִיפַת סְניְאָטִין, חַיִּים, דִּ טו(. )עַמּוּד קדֶֹשׁ דִּ  
אוֹמֵר הוּא מַה חָכָם . 

An incident with my grandfather, the holy Rabbi of Ruzhin of 
righteous memory. 

ה  זקְֵניִ מַעֲשֶׂ זצ״ל מֵרוּזיִן הָרַהַ״ק בְּ . 

That he told him about a certain rabbi who protested his 
practices, why does he need an orchestra. 

 
ר פֵּ סִּ י עַל לוֹ שֶׁ רָא אֶחָד רַבִּ קָּ גָּר שֶׁ ה הַנהְָגוֹתָיו עַל תַּ לָמָּ  

זמְוֹרֶת לוֹ תִּ . 
And why does he need a hall, and why does he need a carriage 
and horses and the like. 

ה  ה טְרַקְלִין, לוֹ וְלָמָּ בָה לוֹ וְלָמָּ וְכַדּוֹמֶה וְסוּסִים מֶרְכָּ . 
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And he said, see this wonder, that even among the righteous 
there are those who do not understand. 

 
יֹּאמֶר לֶא, זהֶ רְאֵה וַ גַּם פֶּ ין שֶׁ יקִים בֵּ דִּ אֵלֶּה ישֵׁ הַצַּ כָּ  

אֵינםָ מְבִיניִם שֶׁ . 
That there is service in physical matters. Now I understand 
something that was always difficult to me. 

 
י דְבָרִים עֲבוֹדָה ישֵׁ כִּ ה חוּמְרִיִּים. בִּ בָר לִי מוּבָן עַתָּ דָּ  

הָיהָ ה שֶׁ מִיד לִי קָשֶׁ תָּ . 
In the Haggadah it is written “the wise son, what does he say,” 
why is it not written the righteous one, what does he say. 

 
הַגָּדָה תִיב בַּ ה אוֹמֵר", הוּא מַה "חָכָם כְּ תִיב לֹא וְלָמָּ כְּ  
יק אוֹמֵר הוּא מַה צַדִּ . 

For this is the opposite of the wicked, as the language of our 
sages (Niddah 71a). 

י  ע, הַנִּגּוּד זהֶוּ כִּ ה חֲזַ"ל כִּלְשׁוֹן לָרָשָׁ עא )נדָּ :). 

A righteous and a wicked it does not say. Because a righteous 
one alone is not sufficient. 

יק  ע צַדִּ יק יעַַן קָאָמַר. לֹא וְרָשָׁ יק אֵינוֹ לְבַד צַדִּ מַסְפִּ . 

For behold we see that there is a righteous one who also asks 
what is this service for you. 

 
י יֵּשׁ רוֹאִים אֲנוּ הֲרֵי כִּ יק שֶׁ שּׁוֹאֵל צַדִּ "מַה הוּא גַּם שֶׁ  

זֹּאת הָעֲבוֹדָה לָכֶם הַ ". 
Even though in “for you” there is service, and one must also be 
wise. 

יִּהְיהֶ וְצָרִיךְ עֲבוֹדָה, ישֵׁ בְּ"לָכֶם" הֲגַם  חָכָם גַּם שֶׁ . 

Ohel Yaakov (Parashas Bo).  ת יעֲַקבֹ בְּאָהֳלֵי רָשַׁ בֹּא )פָּ  ). 
[NOTE Summary:​
The Heligeh Ruzhiner develops a multi-layered understanding of the “chacham,” the wise son, showing that 
wisdom in Torah is not merely intellectual knowledge, but the alignment of speech, intention, humility, and חיים 
 .inner life ,פנימיים

At the most basic level, “chacham mah hu omer” teaches that a person’s words reveal who he is. The wise 
person speaks חכמה מתוך , from his wisdom, while the rasha, the wicked one, speaks מעשיו מתוך , from his 
distorted actions. Speech is not neutral, it is a direct expression of inner reality. A person’s dibbur, speech, 
exposes his פנימיות. 

This is further deepened through the teaching of the Chasam Sofer, that the wisdom of a person is not only 
recognized in what he says, but how he says it. The tone, the niggun, the emotional quality of speech reveals 
depth or lack thereof. Similarly, the one who “does not know how to ask” is not lacking intelligence, but is 
characterized by ענוה, humility. Because he feels small, he does not know how to ask, and therefore “you must 
open for him,” meaning one must help him find his voice in תפילה and תורה, teaching him how to turn upward 
toward Heaven. 

The Heligeh Ruzhiner then addresses a deeper philosophical question: if the Jewish people already reached 
forty-nine gates of holiness after leaving Egypt, what need is there for Torah and mitzvos. This is the true 
question of the chacham. The answer is יסודי, fundamental: we did not elevate ourselves out of impurity, rather 
Hashem lifted us. Therefore, the עבודה of Torah is to internalize and actualize that elevation, to personally move 
from טומאה, impurity, into קדושה, holiness. “Afikoman” alludes to this, that one must still “bring oneself out,” 
even after the initial redemption. 
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Finally, Reb Yisroel of Ruzhin challenges a misconception about righteousness. The Haggadah does not say 
“tzaddik mah hu omer,” because being a tzaddik alone is insufficient. A person can be righteous and still lack 
understanding, even questioning the value of physical expressions of avodah. True ה׳ עבודת  requires חכמה, the 
ability to recognize that even material things, wealth, beauty, structure, can be vehicles for Divine service when 
used correctly. 

Thus, the chacham represents a complete האדם, a person whose intellect, speech, humility, and worldview are 
aligned. He understands that growth is ongoing, that redemption must be internalized, and that even the 
physical world can be elevated into avodas Hashem. 

Practical Takeaway:​
Pay attention not only to what you learn, but how you speak and how you ask. Refine your tone, your humility, 
and your inner posture. Recognize that growth is ongoing, even after moments of inspiration. Do not assume 
you have “arrived.” At the same time, learn to see the physical world not as a distraction, but as an opportunity 
to serve Hashem with wisdom and intention. 

Chassidic Story:​
Reb Yisroel of Ruzhin once responded to criticism about his royal conduct, his use of a carriage, fine 
surroundings, and dignified presentation. Some questioned how such material expression could align with the 
path of a tzaddik. 

He answered by pointing out that even among the righteous there are those who fail to understand that there is 
בגשמיות עבודה , Divine service through physicality. It was not indulgence, but elevation. He then connected this 

to the Haggadah, explaining why it says “chacham” and not “tzaddik.” A tzaddik may live correctly, but 
without חכמה he may fail to grasp how to transform the world itself into a כלי, a vessel for holiness. 

Those present realized that the Ruzhiner was embodying this very idea. His external grandeur was not 
contradiction, but expression, using the physical world in a refined and elevated way. 

From that point on, his chassidim understood that true wisdom is not withdrawal from the world, but 
transformation of it. A chacham sees deeper, speaks deeper, and lives in a way that brings both the spiritual and 
the physical into harmony in the service of Hashem. END NOTE] 

אֵינוֹ אוֹל יוֹדֵעַ וְשֶׁ לִשְׁ ​
“And the one who does not know how to ask.” 

I heard from the Admor of Ruzhin of blessed memory that he 
said. 

ימֵאַדְמוֹ"ר  מַעְתִּ אָמַר נ"ע מֵרוּזיִן שָׁ שֶׁ . 

For the one who does not know how to ask is in two manners, 
meaning the simple one is as the world thinks. 

 
י אֵינוֹ כִּ אוֹל יוֹדֵעַ הַשֶּׁ תְרֵי הוּא לִשְׁ הַפָּשׁוּט הַינְוּ גַוְוניֵ, בִּ  

סוֹבְרִים כְּמוֹ הוּא הָעוֹלָם שֶׁ . 
That he does not know anything.  ֹאֵינו כְּלוּם יוֹדֵעַ שֶׁ . 
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And there is an aspect of one who does not know how to ask 
who is a great righteous person. 

חִינתַ וְישֵׁ  אֵינוֹ בְּ אוֹל יוֹדֵעַ שֶׁ הוּא לִשְׁ יק שֶׁ גָּדוֹל צַדִּ . 

That he is nullified in his existence before the Divine Presence.  בִּטּוּל כִינהָ לִפְניֵ מְצִיאוּת שֶׁ הַשְּׁ . 

Like a candle before a torch.  ֵנר הָאֲבוּקָה לִפְניֵ כְּ . 
Leket Shikchah U’Peah (p. 48).  כְחָה לֶקֶט מח )עַמּוּד וּפֵאָה שִׁ ). 
[NOTE Summary:​
The Heligeh Ruzhiner teaches that the category of “the one who does not know how to ask” is not singular, but 
exists in two fundamentally different forms. On the surface level, it refers to a person who יודע אינו פשוט , simply 
does not know, lacking knowledge, awareness, or understanding. This is the straightforward interpretation. 

However, there is a far deeper dimension. There exists a person who “does not know how to ask” precisely 
because he is so elevated. This is a great tzaddik who has reached a state of המציאות ביטול , complete nullification 
of self before the Shechinah, the Divine Presence, like a candle before a torch. In such a state, the individual 
self dissolves to the point where there is no separate “I” to formulate a question. 

This is a radical inversion. What appears externally as a lack, inability to ask, may actually be the highest 
spiritual state. The absence of questioning is not ignorance, but transcendence. The person is not silent because 
he lacks words, but because he has no independent identity from which to speak. 

Thus, the same external behavior can reflect opposite inner realities. One person is silent because he has 
nothing, the other because he has become nothing in the face of everything. The עבודה, the spiritual task, is to 
discern and strive toward the latter, a humility so deep that it becomes total alignment with the Divine. 

Practical Takeaway:​
Do not judge yourself or others solely by external expression. Silence can come from confusion, but it can also 
come from depth. At the same time, strive for true humility, not insecurity, but ביטול, a healthy self-nullification 
where ego dissolves and a person becomes fully open to Hashem. In that place, even without asking, one is 
already connected. END NOTE] 

רָכוֹת הַזֶּה הָעוֹלָם חַיֶּיךָ ימְֵי אוֹמְרִים וַחֲכָמִים יב בְּ  
“And the sages say, the days of your life, this world” (Berachos 12b) 

I heard from the holy Rabbi Dov Rozstein of blessed memory.  . י מַעְתִּ ז״ל רוֹזסְְטֵיין דּוֹב ר׳ מֵהָרַהַ״ק שָׁ . 

That the holy Rabbi of Ruzhin of righteous memory said “and 
the sages say,” the wise ones say. 

 
הָרַהַ״ק י אוֹמְרִים", "וַחֲכָמִים אָמַר: זיִ״ע מֵרוּזיִן שֶׁ דִּ  

זאָגֶען קְלוּגֶע . 
“The days of your life,” one means “this world.”  " הַזֶּה "הָעוֹלָם מֶען מֵיינטְ חַיֶּיךָ" ימְֵי ". 
Makom LeCheshbon (from the holy Rabbi of Ruzhin).  בּוֹן מָקוֹם מֵרוּזיִן הָרַהַ״ק )מַעֲר' לְחֶשְׁ ). 
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[NOTE Summary:​
The Heligeh Ruzhiner offers a strikingly concise yet profound reading of the statement, “the days of your life,” 
interpreting it as referring specifically to this world (Berachos 12b). The sages, the truly wise, understand that 
“yemei chayecha,” one’s lived days, are not about some distant spiritual reality, but about החיים here and now. 

This teaching redirects the focus of avodas Hashem. Rather than viewing the physical world as secondary or 
merely a passageway, the chacham recognizes that the primary arena of life, responsibility, and Divine service 
is this world. These are the “days” that matter, the הזמן, time, in which one acts, chooses, and transforms. 

The depth of the teaching lies in its simplicity. Wisdom is defined not by escaping the world, but by correctly 
identifying where life actually unfolds. The הזה עולם  is not a distraction from purpose, but the very העבודה מקום , 
place of service. Every moment here is an opportunity to actualize one’s purpose and bring Divine awareness 
into reality. 

Thus, Reb Yisroel of Ruzhin reframes the perspective of a chacham. The wise person does not live abstractly or 
only in future-oriented spirituality. He lives fully present, recognizing that “yemei chayecha” means that these 
days, in this world, are the substance of his avodah. 

Practical Takeaway:​
Do not postpone your growth or spiritual life to some future stage or ideal condition. Your real עבודה is 
happening right now, in your current circumstances. Treat your daily life as meaningful and purposeful, because 
this is where your life is actually being lived and shaped. END NOTE] 

“You multiplied and grew and came with adornments of 
ornaments, breasts were formed and your hair grew, and 
you were naked and bare. 
And I passed over you and saw you wallowing in your blood, 
and I said to you in your blood live, and I said to you in your 
blood live” (Ezekiel 16:6-7). 

 

י רְבִּ לִי תִּ בוֹאִי וְתִגְדְּ עֲדִי וַתָּ דַיםִ עֲדִייִם בַּ נָכנֹוּ שָׁ  
עָרֵךְ וְעֶרְיהָ עֵרוֹם וְאַתְּ צָמָח וּשְׂ . 
דָמַיךְִ מִתְבּוֹסֶסֶת וָאֶרְאֵךְ עָלַיךְִ וָאֶעֱברֹ לָךְ וָאמַֹר בְּ  
דָמַיךְִ דָמַיךְִ לָךְ וָאמַֹר חֲייִ בְּ טז, )יחְֶזְקֵאל וגו׳ חֲייִ בְּ  

 .(ז-ו

And to analyze, the righteous rabbi Rabbi Yisrael of Ruzhin of 
blessed memory questioned in the Mishnah. 

ק  יק הָרַב וּלְדַקְדֵּ דִּ י הַצַּ רָאֵל רַבִּ נהָ נ"י, מֵרוּזיִן ישְׂ שְׁ בַּמִּ . 

On the statement of the Mishnah (Avos 3:9) Rabbi Chanina ben 
Dosa says, anyone whose deeds are greater than his wisdom, his 
wisdom endures. 

 
נהָ מַאֲמַר עַל שְׁ כָּל אוֹמֵר רַחְבַ"ד ט( ג, )אָבוֹת הַמִּ  

יו עֲשָׂ מַּ ין שֶׁ מִתְקַיֶּמֶת חָכְמָתוֹ מֵחָכְמָתוֹ מְרוּבִּ . 

And anyone whose wisdom is greater than his deeds, his 
wisdom does not endure. 

חָכְמָתוֹ וְכָל  יו מְרוּבָּה שֶׁ עֲשָׂ מִתְקַיֶּמֶת חָכְמָתוֹ אֵין מִמַּ . 

For seemingly the inferences of the first clause and the latter 
clause contradict one another. 

לִכְאוֹרָה  יּוּקִים דְּ א הַדִּ רֵישָׁ זהֶ אֶת זהֶ סוֹתְרִים וְסֵיפָא דְּ . 
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For in the first clause it says anyone whose deeds are greater, 
implying that if his deeds are equal to his wisdom also his 
wisdom does not endure. 

 
א בְרֵישָׁ יו כָּל אָמַר דִּ עֲשָׂ מַּ ין, שֶׁ מַע מְרוּבִּ מַשְׁ אִם דְּ שֶׁ  
יו וִים מַעֲשָׂ ן גַּם לְחָכְמָתוֹ שָׁ מִתְקַיֶּמֶת חָכְמָתוֹ אֵין כֵּ . 

And in the latter clause it says anyone whose wisdom is greater 
than his deeds, implying that if his wisdom is equal to his deeds 
his wisdom endures. 

 
חָכְמָתוֹ וְכָל אָמַר וּבְסֵיפָא יו, מְרוּבָּה שֶׁ עֲשָׂ מַע מִמַּ מַשְׁ דְּ  

אִם וָה חָכְמָתוֹ שֶׁ יו שָׁ מִתְקַיֶּמֶת חָכְמָתוֹ לְמַעֲשָׂ . 

And furthermore it is difficult, for the main intent of the Tanna 
in saying anyone whose wisdom is greater than his deeds, his 
wisdom does not endure. 

 
ה, וְעוֹד ר הֲלֹא קָשֶׁ וָּנתַ עִקַּ נָּא כַּ חָכְמָתוֹ כָּל בְּאָמְרוֹ הַתַּ שֶׁ  

יו מְרוּבָּה עֲשָׂ מִתְקַיֶּמֶת חָכְמָתוֹ אֵין מִמַּ . 

Is because his deeds are few compared to his wisdom, and not 
because his wisdom is greater than his deeds. 

 
יו מִשּׁוּם הוּא עֲשָׂ מַּ ים שֶׁ מִשּׁוּם וְלֹא מֵחָכְמָתוֹ, מְעַטִּ  

חָכְמָתוֹ יו מְרוּבָּה שֶׁ עֲשָׂ מִמַּ . 
And the Tanna comes to teach us that a person who has few 
deeds compared to his wisdom causes that his wisdom does not 
endure. 

 
נָּא מִיעֵנוּ בָּא וְהַתַּ אָדָם לְהַשְׁ יֵּשׁ שֶׁ ים לוֹ שֶׁ ים מַעֲשִׂ מְעַטִּ  

חָכְמָתוֹ לוֹ גּוֹרֵם זהֶ מֵחָכְמָתוֹ מִתְקַיֶּמֶת אֵינהָּ שֶׁ . 

And if so the Tanna should have taken and said anyone whose 
deeds are few compared to his wisdom, his wisdom does not 
endure. 

 
ן וְאִם נָּא לֵיהּ הָוֵי כָּךְ כֵּ יו כָּל וְלוֹמַר לִנקְטֹ לְהַתַּ עֲשָׂ מַּ שֶׁ  

ים מִתְקַיֶּמֶת חָכְמָתוֹ אֵין מֵחָכְמָתוֹ מְעַטִּ . 

And why did he take the expression of advantage in the first part 
anyone whose wisdom is greater. 

ה  עֲלָה נקַָט וְלָמָּ א הַמַּ רֵישָׁ חָכְמָתוֹ כָּל בְּ מְרוּבָּה שֶׁ . 

Behold the advantage is not what causes this, rather the 
deficiency causes this. 

 
עֲלָה הֲלֹא לוֹ גּוֹרֵם הַחֶסְרוֹן רַק זהֶ לוֹ גּוֹרֶמֶת אֵינהָּ הַמַּ  
 .לָזהֶ

However the matter is that for everything the Creator blessed be 
He created a sheath so that the thing should endure through the 
sheath. 

 
י הוּא, הָעִניְןָ אָמְנםָ בָר לְכָל כִּ רָא דָּ הוּא בָּרוּךְ הַבּוֹרֵא בָּ  

יק יק ידְֵי עַל מִתְקַיֵּם הַחֵפֶץ לִהְיוֹת נרְַתִּ הַנַּרְתִּ . 

As in the manner that it is said (Psalms 19:5) for the sun He 
placed a tent in them. 

רֶךְ עַל  הִלִּים אָמְרוֹ דֶּ מֶשׁ ה( יט, )תְּ ם לַשֶּׁ הֶם אהֶֹל שָׂ בָּ . 

And the sheath is the covering and the vessel so that the external 
forces should not draw, Heaven forbid, from the thing. 

 
יק ה הוּא וְהַנַּרְתִּ לִי הַמְכַסֶּ לֹּא וְהַכְּ חַס הַחִיצוֹניִם ייִנקְוּ שֶׁ  
לוֹם הַחֵפֶץ מִן וְשָׁ . 

And it is also known that there is inner wisdom and 
corresponding to it there is external wisdom, Heaven forbid. 

 
יֵּשׁ ידָוּעַ, זהֶ וְגַם ניִמִית חָכְמָה שֶׁ הּ פְּ חָכְמָה ישֵׁ וּכְנגְֶדָּ  

לִצְלָן רַחֲמָנאָ חִיצוֹניִת . 
And because of this one needs a vessel to hold the inner wisdom 
so that it should not come, Heaven forbid, to the external 
wisdom. 

 
בִיל לִי צָרִיךְ זהֶ וּבִשְׁ ניִמִית הַחָכְמָה לְהַחֲזיִק כְּ לֹּא הַפְּ שֶׁ  

לוֹם חַס תָבוֹא הַחִיצוֹניִת לַחָכְמָה וְשָׁ . 

And the vessel that holds the wisdom are the commandments 
and the good deeds that a person does. 

 
לִי חֲזיִק וְהַכְּ צְווֹת הֵם הַחָכְמָה אֶת הַמַּ ים הַמִּ וּמַעֲשִׂ  

אָדָם טוֹבִים ה שֶׁ עוֹשֶׂ . 
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And through this they hold the wisdom so that it should not go 
outside to the external forces, Heaven forbid. 

 
לֹּא הַחָכְמָה אֶת מַחֲזיִקִים וּבָזהֶ לַחוּץ תָבוֹא שֶׁ  

לוֹם חַס לַחִיצוֹניִם וְשָׁ . 
And it is also known that the vessel that holds any thing placed 
in it must be greater than the thing placed in it. 

 
י ידָוּעַ, זהֶ וְגַם לִי כִּ חֲזיִק הַכְּ בָר אֵיזהֶ הַמַּ ן דָּ בּוֹ, הַנִּתָּ  

יִּהְיהֶ צָרִיךְ לִי שֶׁ בָר מִן גָּדוֹל יוֹתֵר הַכְּ ן הַדָּ בּוֹ הַנִּתָּ . 
For if the vessel that holds is smaller than the thing placed in it 
or even equal, it is not possible to hold within it what is placed 
in it. 

 
י לִי יהְִיהֶ אִם כִּ חֲזיִק הַכְּ בָר מִן קָטָן הַמַּ ן הַדָּ אוֹ בּוֹ הַנִּתָּ  

וֶה, אֲפִלּוּ ר אִי שָׁ ן אֶת בְּתוֹכוֹ לְהַחֲזיִק אֶפְשָׁ בּוֹ הַנִּתָּ . 

And this is the intent of the Mishnah, anyone whose deeds are 
greater than his wisdom, meaning that the vessel is so great that 
it can hold the wisdom so that it should not, Heaven forbid, go 
outside. 

 
וָּנתַ וְזהֶ נהָ, כַּ שְׁ יו כָּל הַמִּ עֲשָׂ מַּ ין שֶׁ מֵחָכְמָתוֹ, מְרוּבִּ  

ירוּשׁ לִי פֵּ הַכְּ יָּכוֹל כָּךְ כָּל גָּדוֹל שֶׁ אֶת לְהַחֲזיִק שֶׁ  
לֹּא הַחָכְמָה לוֹם חַס תָבוֹא שֶׁ לַחוּץ וְשָׁ . 

Then his wisdom endures, but if the vessel of his deeds is not 
great and even if it is equal to his wisdom, the vessel cannot 
hold the wisdom. 

 
לִי אִם אֲבָל מִתְקַיֶּמֶת, חָכְמָתוֹ אָז יו כְּ אֵינםָ מַעֲשָׂ  

וִים וַאֲפִלּוּ גְּדוֹלִים לִי אֵין לְחָכְמָתוֹ, שָׁ לְהַחֲזיִק יכָוֹל הַכְּ  
הַחָכְמָה אֶת . 

And now it is understood that the inferences of the first and the 
latter clause do not contradict one another. 

 
א תָּ אֵין ניִחָא וְהַשְׁ יּוּקִים שֶׁ א הַדִּ רֵישָׁ סוֹתְרִים וְסֵיפָא דְּ  

זהֶ אֶת זהֶ . 
For when his wisdom is greater than his deeds, the excess 
wisdom is revealed and the external forces can grasp it, Heaven 
forbid. 

 
חָכְמָתוֹ כְּשֶׁ יו מְרוּבָּה שֶׁ עֲשָׂ הַחָכְמָה מוֹתַר נמְִצָא מִמַּ  

גִלּוּי לוֹם חַס הַחִיצוֹניִם בָּהּ לֶאֱחזֹ וְיכְָלוּ בְּ וְשָׁ . 

And it does not endure through the excess, even the body and 
part of the wisdom that is placed and covered in the sheath and 
vessel. 

 
וּמִקְצַת גּוּף אֲפִלּוּ הַמּוֹתָר ידְֵי עַל מִתְקַיֶּמֶת וְאֵינהָּ  

ה הַמּוּנחָ הַחָכְמָה יק וּמְכֻסֶּ הַנַּרְתִּ לִי בְּ וְהַכְּ . 

Since part of it is nullified, the whole of it is nullified, Heaven 
forbid. 

יוָן  בָטְלָה כֵּ טְלָה מִקְצָתָהּ דְּ לָּהּ בָּ לוֹם חַס כֻּ וְשָׁ . 

And it is found that the main deficiency is in this person, that his 
wisdom is greater than his deeds and he has no sheath and 
vessel. 

 
ר וְנמְִצָא עִקַּ הַאי הוּא הַחֶסְרוֹן דְּ חָכְמָתוֹ מַה גַּבְרָא בְּ שֶׁ  

יו מְרוּבָּה עֲשָׂ יק לוֹ וְאֵין מִמַּ וְכְלִי נרְַתִּ . 

And because of this all is nullified, and for this the Tanna took 
the deficiency first and said anyone whose wisdom is greater. 

 
טְלָה זהֶ וּמִשּׁוּם לָּהּ, בָּ נָּא נקַָט וְלָזהֶ כֻּ הַחֶסְרוֹן הַתַּ  

א רֵישָׁ חָכְמָתוֹ כָּל וְאָמַר בְּ מְרוּבָּה שֶׁ . 
For this causes that it does not endure.  י אֵינהָּ גּוֹרֵם זהֶ כִּ מִתְקַיֶּמֶת שֶׁ . 
And behold in Egypt before the redemption, Israel were 
immersed in forty-nine gates of impurity. 

 
מִצְרַיםִ וְהִנֵּה, רָאֵל הָיוּ הַגְּאֻלָּה קדֶֹם בְּ עִים ישְׂ קָּ מְשֻׁ  

עֲרֵי בְּמ״ט טֻמְאָה שַׁ . 
And when Israel went out from Egypt immediately Hashem 
appeared and bestowed upon them the light of wisdom. 

 
רָאֵל וּבְצֵאת צְרַיםִ ישְׂ כֶף מִמִּ ם הוֹפִיעַ תֵּ רַךְ הַשֵּׁ יתְִבָּ  

יעַ פִּ הַחָכְמָה אוֹר עֲלֵיהֶם וְהִשְׁ . 
And they merited and attained forty-nine gates of holiness up to 
the fiftieth gate. 

יגוּ וְזכָוּ  עֲרֵי מ״ט וְהִשִּׂ ה שַׁ עַר עַד קְדֻשָּׁ הַנּוּ״ן שַׁ . 
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And gates of light were opened for them with the revelation of 
kindnesses, of immeasurable value. 

 
חוּ עֲרֵי לָהֶם וְנפְִתְּ הִתְגַּלּוּת אוֹר שַׁ אֵין חֲסָדִים בְּ עֵרֶךְ שֶׁ  

 .לָהֶם
And then their wisdom was great, but they had no good deeds to 
be a sheath and vessel to hold the wisdom. 

 
שׁוּם לָהֶם הָיהָ לֹא אֲבָל מְרוּבָּה, חָכְמָתָם הָיתְָה וְאָז  

ים יק לִהְיוֹת טוֹבִים מַעֲשִׂ הַחָכְמָה לְהַחֲזיִק וְכְלִי נרְַתִּ . 
And they had then no commandments to conceal this wisdom 
from the external forces, Heaven forbid. 

 
יר מִצְוֹת שׁוּם אָז לָהֶם הָיהָ לֹא וְכֻלָּם הַחָכְמָה לְהַסְתִּ  
זוֹ לִצְלָן רַחֲמָנאָ מֵהַחִיצוֹניִם הַלָּ . 

Therefore the Holy One Blessed be He gave Israel two 
commandments, the blood of Pesach and the blood of 
circumcision. 

 
דוֹשׁ נתַָן לְפִיכָךְ רָאֵל הוּא בָּרוּךְ הַקָּ י לְישְׂ תֵּ ל מִצְוֹת שְׁ שֶׁ  

ם סַח דַּ מִילָה וְדַם פֶּ . 

That these two commandments should be for them like many 
good deeds, to be a sheath and vessel to hold the wisdom. 

 
יִּהְיוּ י אֵלּוּ שֶׁ תֵּ ים לָהֶם מִצְוֹת שְׁ מַעֲשִׂ מְרוּבִּים, טוֹבִים כְּ  

יק לִהְיוֹת הַחָכְמָה לְהַחֲזיִק וְכְלִי נרְַתִּ . 

So that it should not go to the external forces, Heaven forbid, 
and Hashem in His great mercy considered them as many deeds. 

 
לֹּא ם לִצְלָן, רַחֲמָנאָ לַחִיצוֹניִם תֵלֵךְ שֶׁ רַךְ וְהַשֵּׁ בְּרבֹ יתְִבָּ  

יב וַחֲסָדָיו רַחֲמָיו י לָהֶם הֶחֱשִׁ תֵּ ים אֵלּוּ מִצְוֹת שְׁ מַעֲשִׂ כְּ  
 .מְרוּבִּים

Because they were naked and bare without garment, and the 
wisdom was revealed without a vessel to hold it. 

 
לִי וְעֶרְיהָ" עֵרוֹם "וְאַתְּ מִשּׁוּם הָיתְָה וְהַחָכְמָה לְבוּשׁ בְּ  

הִתְגַּלּוּת  .בְּ
Therefore Hashem said to them I saw you wallowing in your 
blood, meaning you have two commandments. 

 
דָמַיךְִ", מִתְבּוֹסֶסֶת "וָאֶרְאֵךְ לָהֶם אָמַר וְלָכֵן הַינְוּ בְּ  

יֵּשׁ י לָךְ שֶׁ תֵּ מִצְוֹת שְׁ . 
And these two commandments are considered as many good 
deeds, through them the wisdom will endure. 

 
י וְאֵלּוּ תֵּ ים חֲשׁוּבוֹת מִצְוֹת שְׁ מַעֲשִׂ מְרוּבִּים, טוֹבִים כְּ  

עַל תְקַיֵּם ידְֵיהֶם שֶׁ הַחָכְמָה תִּ . 

In the aspect that wisdom gives life to its owner (Koheles 7:12).  ַבְחִינת חַיֶּה "הַחָכְמָה בִּ יב ז, )קהֶֹלֶת בְעָלֶיהָ" תְּ ). 

And this is that He said in your blood live, meaning you have 
the commandments of the two bloods. 

 
אָמַר וְזהֶוּ דָמַיךְִ שֶׁ יֵּשׁ הַינְוּ חֲייִ", "בְּ י מִצְוֹת לָךְ שֶׁ תֵּ שְׁ  

מִים  .הַדָּ
And because of this live, the wisdom will live and endure 
through these commandments as vessels. 

 
חְיהֶ חֲייִ, זהֶ וּבַעֲבוּר נַּעֲשׂוּ ידְֵי עַל וְקַיָּם חַי הַחָכְמָה תִּ שֶׁ  

י אֵלּוּ תֵּ צְוֹת שְׁ לִים הַמִּ לַחָכְמָה כְּ . 
So that it should not go, Heaven forbid, to the external forces, 
and understand well. 

 
לֹּא לוֹם חַס תֵלֵךְ שֶׁ וְהָבֵן לִצְלָן, רַחֲמָנאָ לַחִיצוֹניִם וְשָׁ  

 .הֵיטֵב
Sifsei Tzaddikim (Pesach); Or Kadosh (48); Or Kesser (15); 
Knesses Yisrael (5); Pe’er LaYesharim (104); Koach Yechi. 

 
פְתֵי יקִים שִׂ סַח(; צַדִּ )טו:(; עק"ס )מח.(; ע"ק )פֶּ  
נסֶֶת רָאֵל כְּ כ"ח"י )קד:(; פָּא"ל )ה.(; ישְׂ . 

[NOTE Summary:​
The Heligeh Ruzhiner addresses the seeming contradiction in the Mishnah: “Anyone whose deeds are greater 
than his wisdom, his wisdom endures; and anyone whose wisdom is greater than his deeds, his wisdom does 
not endure” (Avos 3:9). The precise language suggests an asymmetry that requires explanation. 

He explains that wisdom requires a כלי, a vessel, in order to endure. Just as every powerful force in creation is 
contained within a protective sheath, so too חכמה, inner wisdom, must be held and protected by something 
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external. That vessel is טובים מעשים , good deeds and mitzvos. Without this protective container, wisdom 
becomes exposed and vulnerable to חיצונים, external forces, and is ultimately lost. 

The key principle is that the vessel must be larger than the content it holds. If the deeds are equal to or less than 
the wisdom, they cannot contain it. Only when actions exceed wisdom does the person create a sufficiently 
strong structure to preserve it. This resolves the Mishnah: the problem is not simply having “too much 
wisdom,” but lacking the proper vessel to hold it. When wisdom overflows beyond one’s deeds, it spills 
outward and is no longer sustained. 

This concept is then applied to Yetzias Mitzrayim. At the moment of redemption, the Jewish people were 
suddenly elevated from forty-nine gates of impurity to forty-nine gates of holiness. They were flooded with 
Divine light and wisdom, but they had not yet accumulated the deeds necessary to contain it. They were, as the 
pasuk describes, “naked and bare” (Ezekiel 16:7), meaning without mitzvos to serve as garments or vessels. 

In His mercy, Hashem gave them two mitzvos, the blood of the Korban Pesach and the blood of bris milah 
(Mechilta, Bo). These two acts functioned as foundational vessels, allowing the immense revelation of wisdom 
to be sustained. Even though they were few in number, Hashem considered them as “many deeds,” sufficient to 
contain the Divine influx. This is the meaning of “in your blood, live” (Ezekiel 16:6), that through these 
mitzvos, the wisdom and life-force would endure. 

The continuation of the pasuk describes the rapid spiritual growth that followed. “You multiplied and grew” 
refers to the expansion of their intellect and the opening of the gates of understanding. “You came with 
ornaments” alludes to reaching even the level of the fiftieth gate. Yet all of this depended on having the proper 
vessels in place. Without them, even the greatest revelation cannot endure. 

Thus, Reb Yisroel of Ruzhin teaches that true spiritual growth is not measured by how much one understands, 
but by how much one lives. Wisdom without action is unstable and fleeting. Only when knowledge is anchored 
in consistent deeds does it become real, enduring, and transformative. 

Practical Takeaway:​
Do not focus only on learning or inspiration. Ensure that your actions, habits, and mitzvos are strong enough to 
“hold” what you learn. Even a small increase in consistent action can stabilize and preserve much greater levels 
of insight. Build vessels first, and the light will remain. 

Chassidic Story:​
Reb Yisroel of Ruzhin once explained that a person can be filled with lofty ideas and deep understanding, yet if 
his daily conduct does not reflect it, those ideas will not last. A chassid who had experienced great spiritual 
inspiration came to him, frustrated that the feeling had faded. 
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The Ruzhiner told him that inspiration is like מים, water poured into a container. If the vessel has holes or is too 
small, the water cannot remain. The problem is not the water, but the vessel. Strengthen your daily actions, your 
discipline, your concrete mitzvos, and then the light you receive will have a place to stay. 

From that point, the chassid shifted his focus from seeking new inspiration to building consistency in action. 
Over time, he found that not only did his previous insights return, but they remained with him in a stable and 
lasting way. END NOTE] 
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