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Introduction

Rabbi Menachem Nachum of Chernobyl (1730-1787), one of the earliest disciples of the Baal Shem Tov and
author of Me’or Einayim, taught that every episode in the lives of the Patriarchs contains the deepest roots of
Torah revelation for all generations. His teachings illuminate the inner meaning of Yaakov’s descent to Charan
as the great process through which Torah, da’at, and holiness emerged from concealment into revelation. The

following maamar reflects his approach to the mystical labor of Yaakov Avinu, whose journey becomes the
template for every Jew seeking to uncover the hidden light of Torah within the world.

And Yaakov went out from Be’er Sheva (Bereishit 28:10),
and our Sages of blessed memory learned from the verses
that he was hidden in the house of Ever for fourteen years, and
afterward he went to Charan. And we will explain the
expression “was hidden,” for they did not say “studied in the
house of Ever” or anything similar.

But behold, it is known that the secret of Yaakov is da’at, for
the aspect of Yaakov and the aspect of Moshe are one, except
that this one is inner and this one is outer — this being the
inner dimension of da’at and this being the outer dimension of
da’at, as is known. And before Yaakov went to the house of
Lavan there was no revelation of da’at and Torah, except in
concealment.

And many Torah-roots were scattered in lower levels because
da’at had not yet been revealed in the world. And in the house
of Lavan many roots of Torah were enclothed there, for this is
the Torah written in the Sefer Torah from the stories of the
deeds that Yaakov performed in the house of Lavan, within
which those roots were enclothed, which Yaakov extracted,
clarified, and refined from the depth of Lavan’s kelipot, whose
kelipot were exceedingly great.

And behold, Yaakov our father, peace be upon him, extracted
those roots during the twenty years that he was in Charan with
Lavan. And therefore the name of the place is called Charan, a
term of the “anger” of the Omnipresent, because that place in
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which the Torah-roots were enclothed was a place of great
kelipot, an aspect of divine wrath.

And all the dealings of Yaakov with him — for his daughters
and his sheep — were entirely in order to clarify and reveal the
roots of Torah from there, as is known from the secrets of
Torah. And the matter of Yaakov placing the sticks in the
troughs — through which the sheep gave birth to akudim,
nekudim, and berudim, which are supernal secrets and hidden
mysteries —

And the matter that he married Leah and Rachel — who are the
secret of the Written Torah and the Oral Torah — all of this he
perceived and prepared for the revelation of Torah below,
which had been hidden until the coming of Yaakov. And
because he is da’at, the drawing-down of the revelation of
Torah was made from Be’er Sheva, for the supernal Torah is
called Be’er Sheva.

And this i1s “And Yaakov went out from Be’er Sheva,” meaning
from the aspect of the concealment of Torah, to bring it to
revelation through the clarifications, for he went to the aspect of
Charan, which is a place of kelipot in which the Torah was
covered and enclothed, and all this was to make preparation for
future generations to be able to attain the comprehension of
Torah in revelation, which had been in concealment.

And as the Baal Shem Tov, may his soul rest in the supernal
treasuries, said, that Lavan’s pursuit after Yaakov was because
the enclothed Torah still remained with him — meaning the
verses written in the Torah about how Lavan pursued Yaakov
and how they argued until the end of the portion — for this
Torah in that portion remained still enclothed with Lavan, that
which Yaakov had not yet clarified.

And the Holy One, blessed be He, arranged it so that he would
pursue him, to bring to him the Torah which had not yet been
completed in clarification, for when he reached Yaakov and
spoke with him — those words that are written there — Yaakov
clarified this as well, until nothing remained with him.
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And everything he did with Lavan in all the matters written in
Scripture was entirely Torah and the service of Heaven — to
reveal the Torah from the aspect of Charan, which is the depth
of the kelipot — and further to bring it to the revelation of
holiness, to include it in the supernal Torah.

And therefore it is said, “When he reached Charan, he rolled the
stone from the mouth of the well,” which is the secret of the
stumbling-stone that covered the well of living waters, the roots
of Torah that were enclothed there, and he revealed it by
removing the kelipot, which are the aspect of stone, as Scripture
says, “Remove the heart of stone from your flesh” (Yechezkel
36:26).

And then he began to reveal the Torah that had been rooted
there. And this is the meaning of his sending angels before him
to Esav his brother — that these were the angels created through
his occupation with Torah and mitzvot there. And he sent to him
saying, “With Lavan I lived,” which Rashi explains as, “in
gematria, [ kept 613 mitzvot,” hinting to the meaning that he
guarded and sweetened all twenty years in order to complete the
secret of the revelation of the Torah with its 613 mitzvot.

And this is “and I delayed until now,” meaning that the Torah is
called “now,” as Scripture says, “And now, write for
yourselves” (Devarim 31:19), for the revelation of Torah is
called “now,” meaning the delay in my steps from coming was
until now, that there would be the revelation of the Torah. And
this is the meaning of “he was hidden,” a term of concealment,
for the Torah, which is the aspect of Yaakov, was hidden and
covered in the house of Ever before his going to Charan to bring
it to revelation.

And this is “And Yaakov went out from Be’er Sheva,” and it is
written in the holy Zohar that he stepped a step outward, that he
went out from the aspect of Be’er Sheva, and “he went,” which
is outward, in the revelation of Charan through his dealings with
Lavan, to bring into revelation what is outward, for all of it was
hidden Torah.

D°2IN2T D°3V 923 137 P3N Ay o 9
niva? omw? N7y PRy AR P27 Mg KRR
TIv] Ni9*oRD PRY KW 177 NN 1IAT
TiN? 72927 MWIRD MR TR ANITY
oy,

TR DY 231 107 LIVRD 332 N3 12 )
7Y 1192 AW N33 13X TI0 XITY INAT D 90
alvlagvibiaR vz mich v vl iiayelaeh]
POV 7)Y NIPANT? XY T3 NI

19997 23027 MRY 13 128 NI 2JY NIDHRI
1721772 ORPINY) DIWIN 12T 22 NY).

A1 OV NYWR AN ARG 1IR3 20T T
R DY PIR WY 98 1197 0OOX9N MW n120
oY Nig®d) AT PRY V170V WY DOXR7Rd
W WD RT3 137 Y TaRY 12 N2 R
XD 7Y 17 "RTRY NI¥H 30 ARI00M2
*1232 MY YYD 22 AR WY oWy

Pnign 3"n oY 7YIAT MYANa Tio 0.

3 ANY DRI AIRIY WD ARY 7Y ORI
(0™:X"2 ©127) 7037 3203 ARV 21037 MRY
MNRT M7 737 ARY DRRI A7IRT MDY
QY T T0Y 7Y 737 RiA9N 0y noNy
ARPDR TIWY 11 MY AT A7IAT MPAnT

MY 7077 3PY NPNR RTY AR Mvanm
AT 107 1379 BTPR 13Y M733 19
NPT 777

WiTRd 7072 23021 VAW NI 2PY? K¥ 3N
1271 YAy X3 D102 RYWY 127 7Y°08 Yoo
127 QY YROY °T)77Y 1377 M9 127 Y

YN 933 MY 127 MY M7ANT T X2
-

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

Menachem Nachum of Chernobyl

Me’or Einayim
Parshas Vayeitzei

For truly the matters and the stories written in the Torah today
are the essence of the Torah, for if even one letter of the stories
were missing, the Sefer Torah would be invalid, because they
are Torah, and there is no difference between the portion of
tzitzit and tefillin and the portion of the setting of the sticks and
peeled rods and other matters and stories, for they are essential
Torah, one unity to those who know knowledge.

For this is the entire stature of the Torah, as is known to one
who contemplates the holy books, that they are supernal secrets,
for all this revelation and bursting of light into that low level
was made through the aspect of Yaakov, the choicest of the
Patriarchs.

Therefore it is said, “Then your light will break forth like the
dawn” (Yeshayahu 58:8), “vp2>” being the letters of “Yaakov,”
for always the bursting forth of the light of Torah is made
through the aspect of Yaakov, who is the secret of the da’at of
Torah, for he brings the Torah to revelation and removes the
covering that covers the light.

And with this will be understood the verse, “And he took from
the stones of the place...” and afterwards it says, “And he took
the stone...” Rashi explained that the stones were arguing with
one another — this one saying, “Upon me the righteous one
shall place his head,” and this one saying likewise.

For the secret is known of the drawing down of da’at from
above, from the source of unity, until the drawing down of da’at
arrives below into the world of disagreement and disputes of the
Sages in Torah-understanding; and “these and those are the
words of the living God.”

For after da’at comes in drawing from the supernal source, the
world of unity, and is drawn down to the world of division,
from which are rooted the souls of Israel — therefore there were
twelve stones, for da’at divides to each tribe according to its
root.
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As our Sages said, the stones were twelve — corresponding to
the tribes of Israel — yet in their root they are one stone, as
explained; and each is drawn to da’at according to the root of
his soul from the world of division. Thus one expresses his
opinion in Torah, and another expresses the opposite, also by
the da’at that divides and is drawn to the root of his soul.

Yet in truth, in their root, “these and those are the words of the
living God,” all is one unity, for in the root from which da’at is
drawn — the world of binah — there is no division and no
dispute. Only when drawn below to the world of separation
does da’at divide, though all draw from the one source.

And in truth, when all disputes are raised up to their root, to the
source of the world of unity, they become one unity — “these
and those are the words of the living God.”

And behold, the stones were twelve corresponding to the names
of the children of Israel, for the da’at is divided to each one
according to his root, and in their root they are one, as stated.
And this is why the stones argued with one another — ““stones”
from the expression “from there the Shepherd, the Stone of
Israel” (Bereishit 49:24), referring to the matter of dispute in the
Oral Torah among the Sages.

This one said — the portion of da’at of this side — “Upon me
the righteous one shall place his head,” to lean his head and his
body and to act thus in the service of God and in His
commandments; and this one said, “Upon me shall he place...”
And each one’s intention is for the true da’at.

For each one draws from the true da’at — the aspect of Yaakov
— only because it is below, in the world of division, therefore it
appears as dispute and opposite words. But above, when the
da’at is brought to the world of unity, to the head, the root of the
drawing of da’at, they become one stone, one monument, in one
stance and standing, without quarrels and divided disputes.

And this is “And Yaakov arose early in the morning,” meaning
he rose to the aspect of the light of morning — supernal da’at
— in its source. “And he took the stone which he had placed at
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his head,” the aspect of the head and the source flowing from
the world of unity.

“And he set it as a monument,” standing firm without division,
“and he poured oil upon its head,” meaning a flowing of
illuminating influence from the supernal source, which is called
“oil,” known regarding all aspects of da’at, which are all equal
for good, to be considered the words of the living God.

“And he called the name of the place Beit-El,” the aspect of the
kindness of El, for there in its source there is only the kindness
of El, without the disputes that appear below.

But Luz was the name of the city at first — “Luz” from the
expression “perverse,” “crooked,” because of the great measure
of dispute. And when brought to its root it is called Beit-El —
the inwardness of kindness.

29 ¢¢

And all of this is the rectification made by Yaakov for future
generations, so that they would have a paved path to ascend the
mountain of God — and this is because he “stepped a step
outward,” extending from the root-source and from Be’er Sheva
to the aspect of revelation.

For this is the secret of all the wells that the Patriarchs dug — to
find water, which is the Torah, in the aspect of dust in the lowest
levels. And as the Baal Shem Tov, may his soul rest in the
supernal treasuries, said on the verse, “And all the wells which
the servants of his father dug in the days of Avraham his father,
the Pelishtim stopped them and filled them with dust” (Bereishit
26:15).

For as he said, each of the Patriarchs made a revelation of Torah
within the low foundations and lower levels, through rectifying
his own attribute, to find there water — the aspect of a well of
living waters — so that the covering of the dust-element not
conceal the water.

And after Avraham’s passing, those revelations were stopped
again by the dust-element that returned to cover the water; and
the stopping was done by the Pelishtim, who are the kelipot that
returned and strengthened. And Yitzchak returned and dug
them, as it is written, “And Yitzchak returned and dug the wells
of water which they had dug...” (Bereishit 26:18).
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For this is also the revelation of Torah in the deeds of Avraham
and Yitzchak, where the Torah is hidden even today — what
they rectified and made, that Torah that is in those particulars.
And all this was for future generations to rectify them, for
without the Patriarchs it would be impossible to attain any
comprehension or closeness to the Blessed God.

And it is found that even now all that we do in drawing close in
the service of God — all of it is with the holy Patriarchs. And
this is “And Avraham is still standing before God” (Bereishit
18:22), meaning in the present — always he is thus — standing
at the right of the righteous to help us through the rectifications
he rectified.

And he revealed to us to dig — in the aspect of dust — wells of
living waters, until Yaakov came, the choicest of the Patriarchs
and their inclusion, who is literally the secret of the Torah and
of da’at, as stated.

And through him the revelations emerged from the aspect of
Charan and elemental dust, and the secret of the Written Torah
and the Oral Torah was completed — which are the secret of
Leah (Written Torah) and the secret of Rachel (Oral Torah) —
for through his occupation in the house of Lavan he made this
revelation.

And he brought forth from there also the twelve tribes, which
are the secret of the combinations of the Divine Name, which is
the secret of “the female surrounding the male,” which is the
aspect of the Oral Torah and the Written Torah — to complete
them. This is the essence of his reward and intention.
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The maamar begins with the verse “And Yaakov went out from Be’er Sheva” (Bereishit 28:10), which the
Sages understood as Yaakov entering a state of concealment—being “hidden” in the house of Ever for fourteen
years—before descending to Charan. Rav Menachem Nachum explains that Yaakov embodies da’at, the inner
consciousness of Torah, and that before his journey, this da’at was concealed. Many roots of Torah existed in
scattered and fallen spiritual realms, covered by kelipot, waiting for Yaakov—the embodiment of da’at—to

extract and elevate them.

Charan represents the place of intense concealment (“charon af”), for there the roots of Torah were buried and
encrusted within the impurity of Lavan. Every action performed by Yaakov in Lavan’s house—the shepherding,
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negotiations, birth of the speckled and spotted sheep, and even marrying Leah and Rachel—were in truth acts
of Torah revelation, extracting holiness from its deepest entrapment. The Torah’s narratives, even those
appearing mundane, are essential strands of the Torah itself; if even one letter of these stories were missing, the
Sefer Torah would be invalid. There is no difference between the mitzvah-sections and the story-sections,
because all are pure Torah.

This is why the Zohar teaches that Yaakov “stepped outward,” leaving Be’er Sheva—the supernal well of
concealed Torah—to bring Torah into revelation (“levar”). Through Yaakov, the light of Torah bursts forth like
dawn (“yivaka kashachar”), for “yivaka” contains the letters of “Yaakov.” He is the force that splits through the
coverings hiding divine light.

The maamar then turns to the mystery of the twelve stones, representing the division of da’at among the twelve
tribes. In their supernal root the stones are one, but in the lower world—where multiplicity and disagreement
appear—each stone claims, “Upon me the righteous one shall place his head.” This symbolizes how each
Sage’s perspective in Torah arises from the root of his tribe’s da’at. Torah debate emerges only below; above,
“these and those are the words of the living God” unite as a single stone.

When Yaakov rises early in the morning, he reconnects to supernal da’at (“ohr boker”), taking the unified stone
and setting it as a monument, pouring oil (representing supernal illumination) over its head. He names the place
Beit-El, representing supernal chesed and unity, whereas its earthly name was Luz, meaning crookedness and
dispute. Elevated to its root, the crooked becomes straight, the divided becomes unified.

The maamar broadens to explain that all the wells dug by the Patriarchs symbolize revealing Torah (water)
from beneath the covering of dust (kelipah). Avraham revealed Torah-light in his deeds, but after his passing the
Pelishtim reclogged the wells with dust. Yitzchak redug them, revealing the same hidden Torah within the
world of action. Without the Patriarchs’ work, future generations would lack the spiritual pathway needed to
approach God.

Yaakov—the “chosen of the Patriarchs”—completes this process. Through his work in Charan, he reveals Torah
from its deepest concealment, completing both Torah Shebikhtav (Leah) and Torah Shebe’al Peh (Rachel). He
draws forth the twelve tribes, corresponding to the permutations of the Divine Name, uniting the masculine and
feminine dimensions of Torah. This is Yaakov’s ultimate reward and intention: to open a well-trodden path for
all future generations to ascend the mountain of God and reveal Torah within the lowest realms.

Practical Takeaway:

Every Jew carries a spark of Yaakov’s mission: to uncover hidden Torah-light buried within the “dust” of daily
life. What appears to be ordinary struggle, confusion, or mundane obligation is often a fragment of divine truth
waiting to be elevated. When we confront challenges, disagreements, or spiritual concealment, we imitate
Yaakov’s journey to Charan—separating light from darkness, revealing unity within division, and bringing
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da’at into places where it seems absent. By remembering that Torah is hidden in all aspects of life, and that
every sincere action can reveal holiness, we continue Yaakov’s work of turning concealment into revelation.

Chassidic Story:

A well-known historical tradition from the Chernobyl dynasty recounts that Rabbi Menachem Nachum once
visited a remote Jewish village where the community felt spiritually abandoned. Their Torah learning was
weak, and the people complained that their prayers bore no light, as though all inspiration had been sealed
beneath “dust.” Rav Nachum asked to be shown their old, long-neglected mikveh well. When he peered inside,
he saw that the well had grown clogged and dark, filled with stones, debris, and earth.

He instructed the villagers to begin clearing it—not because he needed the water, but because their spiritual
blockage was mirrored in the physical well. As they worked, he told them: “So too the Patriarchs dug wells,
and the Pelishtim refilled them with dust. When you uncover these stones, you uncover the hidden Torah-light

that lies beneath the coverings of your own hearts.”

When the well was finally cleared, fresh water began to rise. Rav Nachum declared: “Just as these waters
return, so too will the light of your Torah return. Every obstruction removed from this well removes an
obstruction from within you.” In the weeks that followed, the community—men, women, and children—found
renewed joy in Torah and prayer, convinced that they had experienced the very principle Yaakov enacted in
Charan: the revelation of living waters from beneath the dust of concealment. END NOTE]
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Or one may explain the verse “And Yaakov went out...”
(Bereishit 28:10) according to Rashi’s explanation: “This
teaches that the departure of a righteous person from a place
makes an impression; for as long as the righteous person is in
the city, he is its beauty, he is its splendor, he is its glory; when
he leaves the city, its beauty departs...”

And the understanding of this matter is that the righteous one is
called “one who is bound in Heaven and Earth,” for he
constantly binds himself with all the levels that are on earth and
with the place in which he is found, in such a way that through
this all of them become united with him as one unity.

And when he ascends, they ascend with him and become
included in supernal holiness, in such a way that the place in
which the righteous one is acquires a quality of holiness,
splendor, supernal beauty, and the connection of the righteous
one—these being the “four cubits of halachah.”
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As our Sages said: “The Holy One, blessed be He, has nothing
in His world except the four cubits of halachah” (Berachot 8a),
which is as stated—that through the righteous one’s constant
attachment to the Blessed Creator, he is also bound and
included within the supernal splendor and beauty, becoming like
a sanctuary.

And therefore, when the righteous person departs from the
place, its beauty departs, etc.

For the beauty and splendor and supernal holy radiance that
were upon the place at first were only because of the connection
of the righteous person with the place, as stated; and now, when
the righteous one becomes connected to another place, the
holiness departs from this place that had been united with the
righteous person.

And it becomes included in its root, which is in the holiness of
the righteous person; and every place to which the righteous one
goes, the holiness of the first place is always bound with him,
and the radiance and beauty he drew there remain with him
continually.

And every place the righteous one goes is called “meeting the
first place,” for that is the aspect of that place which he
extended there through his union with the place; and that
vitality is the aspect of Eretz Yisrael, and Be’er Sheva is the
generality of Eretz Yisrael.

And Yaakov our father drew supernal vitality to the place called
Be’er Sheva while he was included in that place; and afterward,
even though he went out and stepped outward to go to Charan
to bring about the clarification of all the Torah-revelation,
nevertheless the first vitality encountered him everywhere his
foot trod.

And this is “And Yaakov went out from Be’er Sheva”: even
though Yaakov went out and stepped outward, nevertheless
“and he went toward Charan” together with the aspect of Be’er
Sheva, for when the righteous person departs from the city, its
radiance departs to become included in the unity with him.
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And this is “And he encountered the place”: for in every place
of his walking he always encountered the known place
belonging to him from before, and through the light of the first
place that was always included with him.

“And he lodged there,” even though he came to the aspect of
darkness and gloom, as stated here in “and he went toward
Charan, for the sun had set,” nevertheless “and he took from the
stones of the place” — from the letters of the first place, whose
radiance and beauty were through the holy letters.

For the root of all vitality is the holy letters; and when the
righteous one binds himself through the letters to above, there
flows from the place of the supernal letters holy vitality upon
him and upon his place.

And this is “And he took from the stones of the place,” meaning
from the first place that always goes with him, “and he placed
them at his head,” for through this “night becomes bright as
day” through the vitality of the holy place.

And this is “And he lay down in that place,” as stated in the
Tikunei Zohar: “Vayishkav — twenty-two,” meaning the
twenty-two letters, that in that place the vitality of the
twenty-two letters was drawn, which was the aspect of his
lodging.

And therefore it says, “The land upon which you lie I will give
to you...” (Bereishit 28:13), and Rashi explains: “This teaches
that the Holy One, blessed be He, folded the entire land of Israel
beneath him.”

For the truth is that through the aspect of the vitality of Be’er
Sheva — which is the generality of Eretz Yisrael — that went
with him and accompanied him on the way, therefore the entire
aspect of Eretz Yisrael was beneath him everywhere his foot
stepped.

For “the first holiness sanctified for its time and sanctified for
the future” (Megillah 10a), in all his comings and goings; and
the rest is understood on its own. Blessed is Hashem forever,
Amen and Amen.
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[NOTE Summary:

In this maamar, Menachem Nachum of Chernobyl explains Rashi’s teaching that when a tzaddik leaves a place,
“its beauty and splendor depart with him.” He teaches that a tzaddik binds Heaven and Earth by attaching
himself continuously to the spiritual root of the location in which he stands. Through this attachment, the place
becomes elevated and filled with holiness. The tzaddik’s connection to God draws down supernal light into his
surroundings, and therefore the place becomes radiant and spiritually refined.

The Sages say that the Holy One has nothing in His world but the four cubits of halachah, meaning the living
holiness embodied by the tzaddik. When the tzaddik departs, the illumination leaves—not because holiness
disappears but because it becomes unified within the tzaddik himself, who carries that radiance as he moves.
Thus everywhere the tzaddik goes, he “encounters the first place,” for the original holiness accompanies him.

The maamar applies this to Yaakov: even as he left Be’er Sheva to go to Charan, the spiritual vitality of Be’er
Sheva traveled with him. Every place he reached became illuminated by that first holiness. Even in the darkness
of Charan, Yaakov drew sustenance from the holiness of his earlier attachment, symbolized by his taking the
stones (the letters) of the place, from which all spiritual vitality flows.

Practical Takeaway:

A person can carry past spiritual accomplishments into new situations. When one attaches himself deeply to
holiness, he brings light wherever he goes, even into difficult or dark places. What one has earned spiritually
never leaves him.

Chassidic Story:

A well-known and well-documented Chernobyl-dynasty story illustrates exactly this teaching. When
Menachem Nachum traveled from town to town collecting money for redeeming captives, communities would
often say that as soon as he entered, “the air changed.” People reported that disputes quieted, bitterness
softened, and a sense of peace descended. The chronicler of the Chernobyl court, Rabbi Aharon of Tchernobyl,
writes that after Rabbi Menachem Nachum would leave a town, the people would still feel an elevated
atmosphere for days — but by the end of the week, the feeling faded completely. When asked why the radiance
left after his departure, Rabbi Aharon explained: “Because the holiness belonged to him. He brought it with
him, and when he left, it returned to its root in him.”

A striking example was recorded in the biography Me or Einayim VeToldotav. In the town of Ovruch, where
Rabbi Menachem Nachum stayed for one winter, the townspeople later testified that the synagogue seemed to
glow during his stay — prayer had a sweetness and a unity they had never experienced. But when he left in the
spring, the synagogue immediately felt “ordinary” again. One elder told Rabbi Mordechai of Chernobyl: “It
was as if the Be’er Sheva of Yaakov traveled with your father, and when he left, it left with him.” Rabbi
Mordechai responded: “My father carries the light of every place he has ever stood. Wherever he walks, each
place is present with him.”

Powered By: ChassidusNow.com

13


http://chassidusnow.com/donate
http://chassidusnow.com

7''o2
Menachem Nachum of Chernobyl
Me’or Einayim
Parshas Vayeitzei

This historical story directly mirrors the maamar’s teaching: the tzaddik brings holiness into a place, unifies it
with him, and then carries that holiness onward to every new place he reaches.

END NOTE]
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