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א מאמר  
Introduction 

Rabbi Menachem Nachum of Chernobyl (1730–1787), one of the earliest disciples of the Baal Shem Tov and 
author of Me’or Einayim, taught that every episode in the lives of the Patriarchs contains the deepest roots of 
Torah revelation for all generations. His teachings illuminate the inner meaning of Yaakov’s descent to Charan 
as the great process through which Torah, da’at, and holiness emerged from concealment into revelation. The 
following maamar reflects his approach to the mystical labor of Yaakov Avinu, whose journey becomes the 

template for every Jew seeking to uncover the hidden light of Torah within the world. 

And Yaakov went out from Be’er Sheva (Bereishit 28:10), 
and our Sages of blessed memory learned from the verses 
that he was hidden in the house of Ever for fourteen years, and 
afterward he went to Charan. And we will explain the 
expression “was hidden,” for they did not say “studied in the 
house of Ever” or anything similar. 

 

וְלָמְדוּ כ״ח:י׳( )בְּרֵאשִׁית שָׁבַע מִבְּאֵר יעֲַקבֹ וַיּצֵֵא  
נטְִמָן שֶׁהָיהָ הַמִּקְרָאוֹת מִן לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ  

וְנבְָאֵר לְחָרָן. הָלַךְ כָּךְ וְאַחַר שָׁניִם י״ד עֵבֶר בְּבֵית  
“לָמַד לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ אָמְרוּ וְלֹא נטְִמָן לְשׁוֹן  

בּוֹ כַּיּוֹצֵא אוֹ עֵבֶר” בְּבֵית . 

But behold, it is known that the secret of Yaakov is da’at, for 
the aspect of Yaakov and the aspect of Moshe are one, except 
that this one is inner and this one is outer — this being the 
inner dimension of da’at and this being the outer dimension of 
da’at, as is known. And before Yaakov went to the house of 
Lavan there was no revelation of da’at and Torah, except in 
concealment. 

בְּחִינתַ כִּי הַדַּעַת הוּא יעֲַקבֹ סוֹד כִּי נוֹדָע הִנּהֵ אֲבָל   
הַדַּעַת פְּניִמִיּוּת שֶׁזּהֶ רַק אֶחָד הֵן משֶֹׁה וּבְחִינתַ יעֲַקבֹ  

לְבֵית יעֲַקבֹ הֱלֶכֶת וּקְטֶם כַּנּוֹדָע. הַדַּעַת חִיצוֹניִּוּת וְזהֶ  
אִםְ כִּי וְהַתּוֹרָה הַדַּעַת הִתְגַּלּוּת הָיתְָה לֹא לָבָן  

 .בְּהֶעְלֵם

And many Torah-roots were scattered in lower levels because 
da’at had not yet been revealed in the world. And in the house 
of Lavan many roots of Torah were enclothed there, for this is 
the Torah written in the Sefer Torah from the stories of the 
deeds that Yaakov performed in the house of Lavan, within 
which those roots were enclothed, which Yaakov extracted, 
clarified, and refined from the depth of Lavan’s kelipot, whose 
kelipot were exceedingly great. 

בְּמַדְרֵגוֹת מְפוּזּרִָים הָיוּ הַתּוֹרָה שָׁרָשֵׁי וְכַמָּה   
בָּעוֹלָם. הַדַּעַת הִתְגַּלּוּת הָיתְָה שֶׁלֹּא ידְֵי עַל תַּחְתּוֹניִם  

שָׁם מְלוּבָּשִׁין תּוֹרָה שָׁרָשֵׁי כַּמָּה הָיוּ לָבָן וּבְבֵית  
הַמַּעֲשִׂיּוֹת מִסִּפּוּרֵי תּוֹרָה בְּסֵפֶר הַנּכְִתָּב הַתּוֹרָה שֶׁזּהֶוּ  

הָיוּ מְלוּבָּשִׁים שֶׁבְּהֵן לָבָן בְּבֵית יעֲַקבֹ שֶׁעָשָׂה  
אוֹתָם וְצֵרֵף וּבֵרֵר יעֲַקבֹ שֶׁהוֹצִיא הָהֵם שָׁרָשִׁים  
שֶׁלּוֹ הַקְּלִיפּוֹת גּדֶֹל כַּנּוֹדָע לָבָן שֶׁל הַקְּלִיפּוֹת מֵעוֹמֶק . 

And behold, Yaakov our father, peace be upon him, extracted 
those roots during the twenty years that he was in Charan with 
Lavan. And therefore the name of the place is called Charan, a 
term of the “anger” of the Omnipresent, because that place in 

מִשָּׁם הוֹצִיא הַשָּׁלוֹם עָלָיו אָבִינוּ יעֲַקבֹ וְהִנּהֵ   
עִם בְּחָרָן שָׁם שֶׁהָיהָ שָׁנהָ בְּעֶשְׂרִים הָהֵם הַשָּׁרָשִׁים  

חֲרוֹן לְשׁוֹן שֶׁהוּא חָרָן הַמָּקוֹם שֵׁם נקְִרָא כֵּן וְעַל לָבָן  
הָיוּ שָׁם אֲשֶׁר הַהוּא שֶׁהַמָּקוֹם שֵׁם עַל הַמָּקוֹם שֶׁל אַף  
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which the Torah-roots were enclothed was a place of great 
kelipot, an aspect of divine wrath. 

גָּדוֹל קְלִיפִּיּוֹת מָקוֹם הָיהָ הַתּוֹרָה שָׁרְשֵׁי מְלוּבָּשִׁים  
חָרוֹן בְּחִינתַ שֶׁהוּא . 

And all the dealings of Yaakov with him — for his daughters 
and his sheep — were entirely in order to clarify and reveal the 
roots of Torah from there, as is known from the secrets of 
Torah. And the matter of Yaakov placing the sticks in the 
troughs — through which the sheep gave birth to akudim, 
nekudim, and berudim, which are supernal secrets and hidden 
mysteries — 

הַכּלֹ הָיהָ וְצאֹנוֹ בְּנוֹתָיו עֲבוּר עִמּוֹ יעֲַקבֹ עִסְקֵי וְכָל   
מִסּוֹדוֹת כַּנּוֹדָע מִשָּׁם הַתּוֹרָה שָׁרְשֵׁי וּלְגַלּוֹת לְבָרֵר  

אֶת יעֲַקבֹ שָׂם אֲשֶׁר וְעִניְןָ הָעִניְןָ. זהֶ עַל שֶׁיּשֵׁ הַתּוֹרָה  
עֲקוּדִּים הַצּאֹן תֵּלַדְנהָ זהֶ ידְֵי שֶׁעַל בָּרֲהָטִים הַמַּקְלוֹת  
גְּניִזיִן וְסִתְרִין דְּרָזיִן רָזיִן שֶׁהֵם וּבְרוּדִּים נקְוּדִּים . 

And the matter that he married Leah and Rachel — who are the 
secret of the Written Torah and the Oral Torah — all of this he 
perceived and prepared for the revelation of Torah below, 
which had been hidden until the coming of Yaakov. And 
because he is da’at, the drawing-down of the revelation of 
Torah was made from Be’er Sheva, for the supernal Torah is 
called Be’er Sheva. 

שֶׁבִּכְתָב תּוֹרָה סוֹד שֶׁהֵן וְרָחֵל לֵאָה שֶׁנּשָָׂא וְעִניְןָ   
הִתְגַּלּוּת וְהִתְקִין רָאָה זהֶ שֶׁכָּל פֶּה שֶׁבְּעַל וְתוֹרָה  
וְעַל יעֲַקבֹ. בוֹא עַד בְּסִתּוּמוֹ שֶּׁהָיהָ מַה לְמַטָּה הַתּוֹרָה  

הַתּוֹרָה הִתְגַּלּוּת הַמְשָׁכוֹת נעֲַשָׂה הַדַּעַת שֶׁהוּא ידְֵי  
שֶׁבַע בְּאֵר נקְִרֵאת עֶלְיוֹנהָ שֶׁהַתּוֹרָה שֶׁבַע מִבְּאֵר . 

And this is “And Yaakov went out from Be’er Sheva,” meaning 
from the aspect of the concealment of Torah, to bring it to 
revelation through the clarifications, for he went to the aspect of 
Charan, which is a place of kelipot in which the Torah was 
covered and enclothed, and all this was to make preparation for 
future generations to be able to attain the comprehension of 
Torah in revelation, which had been in concealment. 

 

הַתּוֹרָה סְתִימַת מִבְּחִינתַ שֶׁבַע מִבְּאֵר יעֲַקבֹ וַיּצֵֵא וְזהֶוּ  
שֶׁהָלַךְ הַבֵּרוּרִין עַל־ידְֵי הִתְגַּלּוּת לִידֵי לְהָבִיאָהּ  
הַתּוֹרָה שֶׁהָיתְָה קְלִיפּוֹת מָקוֹם שֶׁהוּא חָרָן לְבְחִינתַ  

לַדּוֹרוֹת הֲכָנהָ לַעֲשׂוֹת זהֶ וְכָל בָּהֶן וּמְלוּבֶּשֶׁת מְכֻסָּה  
מַה בְּהִתְגַּלּוּת הַתּוֹרָה הַשָּׂגַת לְהַשִּׂיג שֶׁיוּכְלוּ הַבָּאִים  
בְּהִתְכַּסּוּת שֶּׁהָיהָ . 

And as the Baal Shem Tov, may his soul rest in the supernal 
treasuries, said, that Lavan’s pursuit after Yaakov was because 
the enclothed Torah still remained with him — meaning the 
verses written in the Torah about how Lavan pursued Yaakov 
and how they argued until the end of the portion — for this 
Torah in that portion remained still enclothed with Lavan, that 
which Yaakov had not yet clarified. 

 

נשְִׁמָתוֹ לִבְרָכָה זכְִרוֹנוֹ טוֹב שֵׁם הַבַּעַל שֶׁאָמַר וּכְמוֹ  
כִּי הוּא יעֲַקבֹ אַחַר לָבָן שֶּׁרָּדַף שֶׁמַּה מְרוֹמִים בְּגִנזְיֵ  
אֵלּוּ שֶׁהֵם הַהִיא הַתּוֹרָה הִתְלַבְּשׁוּת אֶצְלוֹ נשְִׁאַר עֲדַיןִ  

יעֲַקבֹ אַחַר לָבָן שֶׁרָּדַף אֵיךְ בַּתּוֹרָה שֶׁנּכְִתְּבוּ הַפְּסוּקִים  
הָעִניְןָ כָּל הַפָּרָשָׁה סוֹף עַד זהֶ עִם זהֶ שֶׁנּתְִוַכְּחוּ וְאֵיךְ  

עֲדַיןִ נשְִׁאָרָה הַפָּרָשָׁה שֶׁבְּאֵלּוּ הַתּוֹרָה שֶׁזּאֹת  
יעֲַקבֹ עֲדַיןִ בֵּרֵר שֶּׁלֹּא מַה לָבָן אֵצֶל בְּהִתְלַבְּשׁוּת . 

And the Holy One, blessed be He, arranged it so that he would 
pursue him, to bring to him the Torah which had not yet been 
completed in clarification, for when he reached Yaakov and 
spoke with him — those words that are written there — Yaakov 
clarified this as well, until nothing remained with him. 

 

אֶת אֵלָיו לְהָבִיא אַחֲרָיו שֶׁיּרְִדּףֹ כָּךְ יתְִבָּרַךְ הַשֵּׁם וְסִבֵּב  
בְּהַשִּׂיגוֹ שֶׁשָּׁם לְהִתְבָּרֵר נשְִׁלְמָה לֹא שֶׁעֲדַיןִ הַתּוֹרָה  

שֶׁנּכְִתְּבוּ הַדִּבּוּרִים אֵלּוּ עִמּוֹ דִּבּוּרוֹ עַל־ידְֵי יעֲַקבֹ אֶת  
כְּלוּם אֶצְלוֹ נשְִׁאַר שֶׁלֹּא עַד זהֶ גַּם יעֲַקבֹ בֵּרֵר שָׁם . 
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And everything he did with Lavan in all the matters written in 
Scripture was entirely Torah and the service of Heaven — to 
reveal the Torah from the aspect of Charan, which is the depth 
of the kelipot — and further to bring it to the revelation of 
holiness, to include it in the supernal Torah. 

 

הַכְּתוּבִים הָעִניְנָיִם בְּכָל לָבָן אֵצֶל שֶּׁעָשָׂה מַה וְכָל  
לְגַלּוֹת לַשָּׁמַיםִ הָעֲבוֹדָה וַעֲשֵׂק תּוֹרָה הַכּלֹ הָיהָ בַּמִּקְרָא  
וְעוֹד הַקְּלִיפּוֹת עמֶֹק שֶׁהוּא חָרָן מִבְּחִינתַ הַתּוֹרָה  

לְתוֹרָה לְכַלְלָהּ הַקְּדֻשָּׁה הִתְגַּלּוּת לִידֵי לְהָבִיאָהּ  
 .עֶלְיוֹנהָ

And therefore it is said, “When he reached Charan, he rolled the 
stone from the mouth of the well,” which is the secret of the 
stumbling-stone that covered the well of living waters, the roots 
of Torah that were enclothed there, and he revealed it by 
removing the kelipot, which are the aspect of stone, as Scripture 
says, “Remove the heart of stone from your flesh” (Yechezkel 
36:26). 

 

הָאֶבֶן אֶת וַיגְַל לְחָרָן כִּמְעוֹט בְּהַגִּיעוֹ נאֱֶמַר כֵּן וְעַל  
עַל מְכַסָּה שֶׁהָיתְָה נגֶֶף אֶבֶן סוֹד שֶׁהוּא הַבְּאֵר פִּי מֵעַל  

שָׁם מְלוּבָּשִׁים שֶׁהָיוּ הַתּוֹרָה שָׁרְשֵׁי חַיּיִם מַיםִ הַבְּאֵר  
שֶׁסִּלֵּק עַל־ידְֵי לְהִתְגַּלּוּת שֶׁהֱבִיאוֹ גִּלָּהוּ וְהוּא  

הָסִירוּ הַכָּתוּב שֶׁאָמַר כְּמוֹ אֶבֶן בְּחִינתַ שֶׁהֵם הַקְּלִיפּוֹת  
ל״ו:כ״ו )יחְֶזקְֵאל מִבְּשַׂרְכֶם הָאֶבֶן לֵב אֶת ). 

And then he began to reveal the Torah that had been rooted 
there. And this is the meaning of his sending angels before him 
to Esav his brother — that these were the angels created through 
his occupation with Torah and mitzvot there. And he sent to him 
saying, “With Lavan I lived,” which Rashi explains as, “in 
gematria, I kept 613 mitzvot,” hinting to the meaning that he 
guarded and sweetened all twenty years in order to complete the 
secret of the revelation of the Torah with its 613 mitzvot. 

 

וְלָזהֶ שָׁם מְשֻׁרֶּשֶׁת שֶׁהָיתְָה הַתּוֹרָה לְגַלּוֹת הִתְחִיל וְאָז  
אֵלּוּ שֶׁהֵם אָחִיו עֵשָׂו אֶל לְפָניָו מַלְאָכִים שֶׁשָּׁלַח הַכַּוָּנהָ  

שָׁם וְהַמִּצְוֹת הַתּוֹרָה עֵסֶק עַל־ידְֵי שֶׁנּבְִרְאוּ הַמַּלְאָכִים  
רַשִּׁי פֵּירֵשׁ גַּרְתִּי לָבָן עִם לֵאמרֹ לוֹ וְשָׁלַח כְּאָמֻר  

הָאָמֻר עַל רֶמֶז שָׁמַרְתִּי מִצְוֹת תַּרְיַ"ג בְּגִימַטְרִיאָה  
בִּכְדֵי שָׁנהָ הָעֶשְׂרִים כָּל וְהִמְתִּיקָן שָׁמַר שֶׁשָּׁם  

מִצְוֹתֶיהָ תַּרְיַ"ג עִם הַתּוֹרָה הִתְגַּלּוּת סוֹד לְהַשְׁלִים . 

And this is “and I delayed until now,” meaning that the Torah is 
called “now,” as Scripture says, “And now, write for 
yourselves” (Devarim 31:19), for the revelation of Torah is 
called “now,” meaning the delay in my steps from coming was 
until now, that there would be the revelation of the Torah. And 
this is the meaning of “he was hidden,” a term of concealment, 
for the Torah, which is the aspect of Yaakov, was hidden and 
covered in the house of Ever before his going to Charan to bring 
it to revelation. 

 

כְּמוֹ עַתָּה נקְִרֵאת שֶׁהַתּוֹרָה פֵּירוּשׁ עַתָּה עַד וָאֵחַר וְזהֶוּ  
ל״א:י״ט( )דְּבָרִים לָכֶם” כִּתְבוּ “וְעַתָּה הַכָּתוּב שֶׁאָמַר  

הָאִחוּר לוֹמַר וְרָצָה עַתָּה נקְִרֵאת הַתּוֹרָה שֶׁהִתְגַּלּוּת  
שָׁם שֶׁיּהְִיהֶ עַתָּה עַד הָיהָ מִלָּבוֹא פְּעָמַי שֶׁאִחַרְתִּי  
סְתִימָה לְשׁוֹן נטְִמָן שֶׁהָיהָ וְזהֶוּ הַתּוֹרָה הִתְגַּלּוּת  

טְמוּנהָ הָיתְָה יעֲַקבֹ בְּחִינתַ שֶׁהִיא שֶׁהַתּוֹרָה וְהִתְכַּסּוּת  
לְהוֹצִיאָהּ לְחָרָן הֱלִיכָתוֹ מִקּדֶֹם עֵבֶר בְּבֵית וּמְכֻסָּה  

הִתְגַּלּוּת לִידֵי . 

And this is “And Yaakov went out from Be’er Sheva,” and it is 
written in the holy Zohar that he stepped a step outward, that he 
went out from the aspect of Be’er Sheva, and “he went,” which 
is outward, in the revelation of Charan through his dealings with 
Lavan, to bring into revelation what is outward, for all of it was 
hidden Torah. 

 

הַקָּדוֹשׁ בַּזּהַֹר וְכָתוּב שֶׁבַע מִבְּאֵר יעֲַקבֹ וַיּצֵֵא וְזהֶוּ  
וַיּלֵֶךְ שֶׁבַע בְּאֵר בְּחִינתַ שֶׁיּצָָא לְבַר פְּסִיעָה דְּפָסַע  
לָבָן עִם עִסְקָיו עַל־ידְֵי חָרָנהָ בְּהִתְגַּלּוּת לְבַר שֶׁזּהֶוּ  

תּוֹרָה הַכּלֹ שֶׁהָיהָ לְבַר שֶׁהוּא הִתְגַּלּוּת לִידֵי לְהָבִיא  
 .נעֱֶלָמָה
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For truly the matters and the stories written in the Torah today 
are the essence of the Torah, for if even one letter of the stories 
were missing, the Sefer Torah would be invalid, because they 
are Torah, and there is no difference between the portion of 
tzitzit and tefillin and the portion of the setting of the sticks and 
peeled rods and other matters and stories, for they are essential 
Torah, one unity to those who know knowledge. 

 

וְהֵן הַיּוֹם בַּתּוֹרָה נכְִתָּבִים וְהַסִּפּוּרִים הָעִניְנָיִם שֶׁבֶּאֱמֶת  
מֵעִניְןַ אַחַת אוֹת אֲפִלּוּ חָסֵר הָיהָ אִלּוּ כִּי הַתּוֹרָה עֶצֶם  

תּוֹרָה שֶׁהֵן מִפְּניֵ פָּסוּל תּוֹרָה הַסֵּפֶר הָיהָ הַסִּפּוּרִים  
הַצָּגַת לְפָרָשַׁת וּתְפִלִּין צִיצִית פָּרָשַׁת בֵּין חִלּוּק וְאֵין  

הֵן כִּי וּסְפוּרִים עִניְנָיִם וּשְׁאָר וּפְצִילּוּניִם הַמַּקְלוֹת  
דַּעַת לְיוֹדְעֵי אֶחָד אַחְדוּת עַצְמִית תּוֹרָה . 

For this is the entire stature of the Torah, as is known to one 
who contemplates the holy books, that they are supernal secrets, 
for all this revelation and bursting of light into that low level 
was made through the aspect of Yaakov, the choicest of the 
Patriarchs. 

 

בַּסְּפָרִים לַמְעַיּןֵ כַּנּוֹדָע הַתּוֹרָה קוֹמַת כָּל זהֶ כִּי  
וּבְקִיעַת הִתְגַּלּוּת זהֶ כָּל כִּי דְּרָזיִן רָזיִן שֶׁהֵן הַקְּדוֹשִׁים  

בְּחִינתַ עַל־ידְֵי נעֲַשָׂה הַהִיא הַשְּׁפֵלָה בַּמַּדְרֵגָה הָאוֹר  
הָאָבוֹת בְּחִיר יעֲַקבֹ . 

Therefore it is said, “Then your light will break forth like the 
dawn” (Yeshayahu 58:8), “יבִָּקַע” being the letters of “Yaakov,” 
for always the bursting forth of the light of Torah is made 
through the aspect of Yaakov, who is the secret of the da’at of 
Torah, for he brings the Torah to revelation and removes the 
covering that covers the light. 

 

אוֹרֶךָ כַּשַּׁחַר יבִָּקַע אָז נ״ח:ח׳( )ישְַׁעְיהָ נאֱֶמַר וְעַל־כֵּן  
הַתּוֹרָה אוֹר בְּקִיעַת שֶׁתָּמִיד יעֲַקבֹ אוֹתִיּוֹת יבִָּקַע וגו׳  

הַתּוֹרָה דַּעַת סוֹד שֶׁהוּא יעֲַקבֹ בְּחִינתַ עַל־ידְֵי נעֲַשָׂה  
הַמְּכַסֶּה מִכְסֶה וּלְהָסִיר לְהִתְגַּלּוּת הַתּוֹרָה מֵבִיא שֶׁהוּא  

הָאוֹר עַל . 

And with this will be understood the verse, “And he took from 
the stones of the place…” and afterwards it says, “And he took 
the stone…” Rashi explained that the stones were arguing with 
one another — this one saying, “Upon me the righteous one 
shall place his head,” and this one saying likewise. 

 

וְאַחַר־כָּךְ וגו׳ הַמָּקוֹם מֵאַבְניֵ וַיּקִַּח פָּסוּק יבָֻן וּבְזהֶ  
הָאֲבָניִם שֶׁהָיוּ רַשִּׁי פֵּירֵשׁ וגו׳ הָאֶבֶן אֶת וַיּקִַּח נאֱֶמַר  

אֶת צַדִּיק ינַּיִחַ עָלַי אוֹמֶרֶת זאֹת זוֹ עִם זוֹ מְרִיבוֹת  
כּוּ׳ אוֹמֶרֶת וְזאֹת ראֹשׁוֹ . 

For the secret is known of the drawing down of da’at from 
above, from the source of unity, until the drawing down of da’at 
arrives below into the world of disagreement and disputes of the 
Sages in Torah-understanding; and “these and those are the 
words of the living God.” 

 

הָאַחְדוּת מִמְּקוֹר מִלְמַעְלָה הַדַּעַת הַמְשַׁכְתַּ סוֹד דְּנוֹדָע  
הַמַּחְלֹקֶת לְעוֹלָם לְמַטָּה הַדַּעַת הַמְשֶׁכֶת שֶׁבָּאָה עַד  

דִּבְרֵי וְאֵלּוּ וְאֵלּוּ הַתּוֹרָה בְּדַעַת חֲכָמִים שֶׁל וְהַפְּלוּגְתּוֹת  
חַיּיִם אֱלֹהִים . 

For after da’at comes in drawing from the supernal source, the 
world of unity, and is drawn down to the world of division, 
from which are rooted the souls of Israel — therefore there were 
twelve stones, for da’at divides to each tribe according to its 
root. 

 

מִלְמַעְלָה בְּהַמְשָׁכָה הַדַּעַת שֶׁבָּא אַחַר בֶּאֱמֶת כִּי  
עוֹלַם עַד וְנמְִשַׁךְ הָאַחְדוּת עוֹלַם הָעֶלְיוֹן מִמְּקוֹר  

עַל־כֵּן כִּי ישְִׂרָאֵל נשְִׁמוֹת שָׁרְשֵׁי שֶׁמִּשָּׁם הַהִתְחַלְּקוּת  
כְּפִי שֵׁבֶט לְכָל הַדַּעַת שֶׁמִּתְחַלֵּק אֲבָניִם י"ב הָיוּ  

 .שָׁרְשׁוֹ
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As our Sages said, the stones were twelve — corresponding to 
the tribes of Israel — yet in their root they are one stone, as 
explained; and each is drawn to da’at according to the root of 
his soul from the world of division. Thus one expresses his 
opinion in Torah, and another expresses the opposite, also by 
the da’at that divides and is drawn to the root of his soul. 

 

שֶׁהָאֲבָניִם לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶּׁאָמְרוּ מַה כַּנּוֹדָע  
אֶבֶן הֵן וּבְשָׁרְשָׁן ישְִׂרָאֵל בְּניֵ שִׁבְטֵי בְּמִסְפָּר יְ"ב הָיוּ  

מֵעוֹלַם הַדַּעַת אֵצֶל נמְִשָׁךְ אֶחָד וְכָל כְּמְבאָֹר אֶחָת  
בַּתּוֹרָה דַּעְתּוֹ אוֹמֵר וְכֵן נשְִׁמָתוֹ שׁרֶֹשׁ כְּפִי הַהִתְחַלְּקוּת  

בְּהֶפֶךְ דַּעְתּוֹ אוֹמֵר גַּם־כֵּן וְהַשֵּׁניִ . 

Yet in truth, in their root, “these and those are the words of the 
living God,” all is one unity, for in the root from which da’at is 
drawn — the world of binah — there is no division and no 
dispute. Only when drawn below to the world of separation 
does da’at divide, though all draw from the one source. 

 

חַיּיִם אֱלֹהִים דִּבְרֵי וְאֵלּוּ אֵלּוּ בְּשָׁרְשָׁן כִּי בֶּאֱמֶת אֲבָל  
הַדַּעַת הַמְשַׁכְתַּ שֶׁמִּשָּׁם בַּשּׁרֶֹשׁ כִּי אֶחָד אַחְדוּת הַכּלֹ  

מַחְלֹקֶת. וְאֵין כְּלָל הִתְחַלְּקוּת אֵין שָׁם הַבִּינהָ מֵעוֹלַם  
יפִָּרֵד הַפֵּירוּד לְעוֹלָם לְמַטָּה הַדַּעַת שֶׁבְּהַמְשַׁכְתַּ רַק  

אֶחָד מִמָּקוֹר שׁוֹאֲבִים שֶׁכֻּלָּם הַדַּעַת . 
And in truth, when all disputes are raised up to their root, to the 
source of the world of unity, they become one unity — “these 
and those are the words of the living God.” 

 
הַמָּקוֹר לְשׁרֶֹשׁ הַמַּחְלֹקֶת כָּל כְּשֶׁמַּגְבִּיהִין וּבֶאֱמֶת  
דִּבְרֵי וְאֵלּוּ אֵלּוּ אֶחָד אַחְדוּת נעֲַשִׂין הָאַחְדוּת לְעוֹלַם  

חַיּיִם אֱלֹהִים . 
And behold, the stones were twelve corresponding to the names 
of the children of Israel, for the da’at is divided to each one 
according to his root, and in their root they are one, as stated. 
And this is why the stones argued with one another — “stones” 
from the expression “from there the Shepherd, the Stone of 
Israel” (Bereishit 49:24), referring to the matter of dispute in the 
Oral Torah among the Sages. 

 

כִּי ישְִׂרָאֵל בְּניֵ שֵׁמוֹת עַל י״ב הָיוּ הָאֲבָניִם וְהִנּהֵ  
אֶחָד הֵן וּבְשָׁרְשָׁן שָׁרְשׁוֹ לְפִי הַדַּעַת אֶחָד לְכָל מִתְחַלֵּק  
אֲבָניִם זוֹ עִם זוֹ מְרִיבוֹת הָאֲבָניִם שֶׁהָיוּ וְזהֶוּ כַּאֲמוּר  
)בְּרֵאשִׁית ישְִׂרָאֵל” אֶבֶן רוֹעֶה “מִשָּׁם מִלְּשׁוֹן  

שֶׁבְּעַל־פֶּה דְּתוֹרָה הַמַּחֲלֹקֶת עִניְןַ עַל שֶׁהוּא מ״ט:כ״ד(  
הַחֲכָמִים בֵּין . 

This one said — the portion of da’at of this side — “Upon me 
the righteous one shall place his head,” to lean his head and his 
body and to act thus in the service of God and in His 
commandments; and this one said, “Upon me shall he place…” 
And each one’s intention is for the true da’at. 

 

ינַּיִחַ עָלַי אוֹמֶרֶת זאֹת דַּעַת חֵלֶק בְּחִינתַ אוֹמֶרֶת שֶׁזּאֹת  
בַּעֲבוֹדַת כָּךְ וְלַעֲשׂוֹת וְרוּבּוֹ ראֹשׁוֹ לִסְמוֹךְ ראֹשׁוֹ צַדִּיק  

אֶחָד וְכָל כּוּ׳ ינַּיִחַ עָלַי אוֹמֶרֶת וְזאֹת וּבְמִצְוֹתָיו ה׳  
וְהָאֱמֶתִּי לַדַּעַת כַּוָּנתָָן . 

For each one draws from the true da’at — the aspect of Yaakov 
— only because it is below, in the world of division, therefore it 
appears as dispute and opposite words. But above, when the 
da’at is brought to the world of unity, to the head, the root of the 
drawing of da’at, they become one stone, one monument, in one 
stance and standing, without quarrels and divided disputes. 

 

רַק יעֲַקבֹ בְּחִינתַ אֶת הָאֱמֶתִּי מִדַּעַת שׁוֹאֵב אֶחָד שֶׁכָּל  
נרְִאֶה לָכֵן הַהִתְחַלְּקוּת בְּעוֹלָם לְמַטָּה שֶׁהוּא מִחְמַת  

כְּשֶׁמַּבִיאִין לְמַעְלָה אֲבָל הֲפוּכִים וּלְדְבָרִים לְמַחֲלֹקֶת  
נעֲַשִׂין הַדַּעַת הַמְשַׁכְתַּ לְראֹשׁ הָאַחְדוּת לְעוֹלָם הַדַּעַת  

בְּלִי אֶחָד וּמַעֲמָד מַצָּב עַל אַחַת מַצֵּבָה אַחַת אֶבֶן  
פְּלוּגְתּוֹת וְחִלּוּק מְרִיבוֹת . 

And this is “And Yaakov arose early in the morning,” meaning 
he rose to the aspect of the light of morning — supernal da’at 
— in its source. “And he took the stone which he had placed at 

 

בּקֶֹר אוֹר לְבְחִינתַ שֶׁהִשְׁכִּים בַּבּקֶֹר יעֲַקבֹ וַיּשְַׁכֵּם וְזהֶוּ  
אֲשֶׁר־שָׂם הָאֶבֶן אֶת וַיּקִַּח שֶׁבְּמְקוֹרוֹ עֶלְיוֹן דַּעַת  

מֵעוֹלָם הַנּוֹבֵעַ וּמָקוֹר ראֹשׁ בְּחִינתַ מְרַאֲשׁתָֹיו  
 .הָאַחְדוּת
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his head,” the aspect of the head and the source flowing from 
the world of unity. 
“And he set it as a monument,” standing firm without division, 
“and he poured oil upon its head,” meaning a flowing of 
illuminating influence from the supernal source, which is called 
“oil,” known regarding all aspects of da’at, which are all equal 
for good, to be considered the words of the living God. 

 

מִבְּלִי כַּאֲמוּר עַמְדָּהּ עַל נצִֶּבֶת מַצֵּבָה אתָֹהּ וַיּשֶָׂם  
הַשְׁפָּעָה אוֹר שֶׁנּשְִׁפַּע עַל־ראֹשָׁהּ שֶׁמֶן וַיּצִקֹ הִתְחַלְּקוּת  
בְּחִינתַ כָּל עַל כַּנּוֹדָע לְשֶׁמֶן הַמְכֻנּהֶ הָעֶלְיוֹן מֵהַמָּקוֹר  

אֱלֹהִים דִּבְרֵי נחְֶשָׁבִין לִהְיוֹת לְטוֹבָה שָׁוִין שֶׁכֻּלָּן הַדַּעַת  
כַּאֲמוּר חַיּיִם . 

“And he called the name of the place Beit-El,” the aspect of the 
kindness of El, for there in its source there is only the kindness 
of El, without the disputes that appear below. 

 
שֶׁשָּׁם אֵל חֶסֶד בְּחִינתַ בֵּית־אֵל הַמָּקוֹם שֵׁם וַיּקְִרָא  

כַּנּרְִאֶה מַחֲלֹקֶת בְּלִי אֵל חֶסֶד אִם כִּי אֵינוֹ בְּמְקוֹרוֹ  
 .לְמַטָּה

But Luz was the name of the city at first — “Luz” from the 
expression “perverse,” “crooked,” because of the great measure 
of dispute. And when brought to its root it is called Beit-El — 
the inwardness of kindness. 

 
וּמְלִיז נלָוּז מִלְּשׁוֹן לוּז לָרִאשׁוֹנהָ הָעִיר שֵׁם לוּז וְאוּלָם  
הַמַּחֲלֹקֶת גּדֶֹל עֲבוּר וּמְעוּקָּם עָקוֹם פֵּירוּשׁ שֶׁהוּא  

הַחֶסֶד פְּניִמִיּוּת בֵּית־אֵל נקְִרָא לְשָׁרְשׁוֹ וּכְשֶׁבָּא . 

And all of this is the rectification made by Yaakov for future 
generations, so that they would have a paved path to ascend the 
mountain of God — and this is because he “stepped a step 
outward,” extending from the root-source and from Be’er Sheva 
to the aspect of revelation. 

 

בִּכְדֵי הַבָּאִים לַדּוֹרוֹת יעֲַקבֹ תִּיקּוּן הָאָרְמוּר זהֶ וְכָל  
עַל־ידְֵי וְהוּא ה׳ בְּהַר לַעֲלוֹת כְּבוּשָׁה דֶּרֶךְ לָהֶם שֶׁיִּהְיהֶ  
וּמִבְּאֵר הַמָּקוֹר מִשּׁרֶֹשׁ שֶׁנּמְִשַׁךְ לְבַר פְּסִיעָה שֶׁפָּסַע  
הַתְּגַלּוּת לְבְחִינתַ שֶׁבַע . 

For this is the secret of all the wells that the Patriarchs dug — to 
find water, which is the Torah, in the aspect of dust in the lowest 
levels. And as the Baal Shem Tov, may his soul rest in the 
supernal treasuries, said on the verse, “And all the wells which 
the servants of his father dug in the days of Avraham his father, 
the Pelishtim stopped them and filled them with dust” (Bereishit 
26:15). 

 

מַיםִ לִמְצאֹ הָאָבוֹת שֶׁחָפְרוּ הַבְּאֵרוֹת כָּל סוֹד זהֶ כִּי  
וּכְמוֹ הַשְּׁפֵלוּת בְּמַדְרֵגוֹת עָפָר בְּבְחִינתַ הַתּוֹרָה שֶׁהוּא  
בְּגִנזְיֵ נשְִׁמָתוֹ לִבְרָכָה זכְִרוֹנוֹ טוֹב שֵׁם הַבַּעַל שֶׁאָמַר  

עַבְדֵי חָפְרוּ אֲשֶׁר הַבְּאֵרוֹת “וְכָל פָּסוּק עַל מְרוֹמִים  
וַימְַלְאוּם פְּלִשְׁתִּים סִתְּמוּם אָבִיו אַבְרָהָם בִּימֵי אָבִיו  

כ״ו:ט״ו )בְּרֵאשִׁית עָפָר” ). 

For as he said, each of the Patriarchs made a revelation of Torah 
within the low foundations and lower levels, through rectifying 
his own attribute, to find there water — the aspect of a well of 
living waters — so that the covering of the dust-element not 
conceal the water. 

 

הִתְגַּלּוּת עָשָׂה הָאָבוֹת מִן אֶחָד שֶׁכָּל שֶׁאָמַר כְּמוֹ שֶׁהוּא  
תִּיקּוּן עַל־ידְֵי תַּחְתּוֹניִם וּמַדְרֵגוֹת עִם מִיסְוֹד הַתּוֹרָה  

בְּאֵר בְּחִינתַ מַיםִ שָׁם לִמְצאֹ וְאֶחָד אֶחָד כָּל שֶׁל מִדָּתוֹ  
הַמַּיםִ עַל הָעָפָר יסְוֹד הַמִּכְסֶה יכְַסֶּה שֶׁלֹּא חַיּיִם מַיםִ . 

And after Avraham’s passing, those revelations were stopped 
again by the dust-element that returned to cover the water; and 
the stopping was done by the Pelishtim, who are the kelipot that 
returned and strengthened. And Yitzchak returned and dug 
them, as it is written, “And Yitzchak returned and dug the wells 
of water which they had dug…” (Bereishit 26:18). 

 

הָהֵם הַהִתְגַּלּוּת נסְִתַּמּוּ אַבְרָהָם הִסְתַּלְּקוּת וְאַחַר  
הַמַּיםִ בְּחִינתַ עַל לְכַסּוֹת שֶׁשָּׁב הָעָפָר יסְוֹד עַל־ידְֵי  

הַקְּלִיפּוֹת שֶׁהֵם פְּלִשְׁתִּים עַל־ידְֵי הָיתְָה וְהַסְתִּימָה  
שָׁם שֶׁכָּתוּב כְּמוֹ וַיּחְַפְּרֵן שָׁב וְיצְִחָק וְגָבְרוּ שֶׁחָזרְוּ  
חָפְרוּ אֲשֶׁר הַמַּיםִ בְּאֵרוֹת אֶת וַיּחְַפּרֹ יצְִחָק “וַיּשָָׁב  
כ״ו:י״ח )בְּרֵאשִׁית וגו׳” ). 
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For this is also the revelation of Torah in the deeds of Avraham 
and Yitzchak, where the Torah is hidden even today — what 
they rectified and made, that Torah that is in those particulars. 
And all this was for future generations to rectify them, for 
without the Patriarchs it would be impossible to attain any 
comprehension or closeness to the Blessed God. 

 

אַבְרָהָם שֶׁבְּמַעֲשֵׂי הַתּוֹרָה הִתְגַּלּוּת כֵּן גַּם הוּא זהֶ כִּי  
וְעָשׂוּ שֶּׁתִּקְּנוּ מַה הַיּוֹם גַּם הַתּוֹרָה גְּניִזתַ שֶׁשָּׁם וְיצְִחָק  
לַדּוֹרוֹת הָיהָ זהֶ וְכָל הָאֵלּוּ שֶׁבִּפְרָטוּת הַהִיא הַתּוֹרָה  
אֶפְשָׁר הָיהָ לֹא הָאָבוֹת שֶׁאִלּוּלֵי לְתַקְּנםָ הַבָּאִים  
יתְִבָּרַךְ לַה׳ וּלְהִתְקָרֵב הַשָּׂגָה שׁוּם לְהַשִּׂיג . 

And it is found that even now all that we do in drawing close in 
the service of God — all of it is with the holy Patriarchs. And 
this is “And Avraham is still standing before God” (Bereishit 
18:22), meaning in the present — always he is thus — standing 
at the right of the righteous to help us through the rectifications 
he rectified. 

 

בְּקִירוּב עוֹשִׂים שֶּׁאֲנחְַנוּ מַה כָּל עַכְשָׁו גַּם כִּי וְנמְִצָא  
הַקְּדוֹשִׁים. הָאָבוֹת עִם הוּא הַכּלֹ יתְִבָּרַךְ לַה׳ הָעֲבוֹדָה  

)בְּרֵאשִׁית ה׳” לִפְניֵ עמֵֹד עוֹדֶנּוּ “וְאַבְרָהָם וְזהֶוּ  
עוֹמֵד שֶׁהוּא כָּךְ הוּא תָּמִיד בַּהֲוָה פֵּירוּשׁ י״ח:כ״ב(  

שֶׁתִּקֵּן הַתִּקּוּניִם עַל־ידְֵי לְעָזרְֵנוּ צַדִּיקִים לִימִין . 

And he revealed to us to dig — in the aspect of dust — wells of 
living waters, until Yaakov came, the choicest of the Patriarchs 
and their inclusion, who is literally the secret of the Torah and 
of da’at, as stated. 

 
עַד חַיּיִם מַיםִ בְּאֵרוֹת עָפָר בְּבְחִינתַ לַחְפּרֹ לָנוּ וְגִלָּה  
סוֹד מַמָּשׁ שֶׁהוּא וְהִתְכַּלְלוּתָן הָאָבוֹת בְּחִיר יעֲַקבֹ שֶׁבָּא  

כַּאֲמוּר וְהַדַּעַת הַתּוֹרָה . 

And through him the revelations emerged from the aspect of 
Charan and elemental dust, and the secret of the Written Torah 
and the Oral Torah was completed — which are the secret of 
Leah (Written Torah) and the secret of Rachel (Oral Torah) — 
for through his occupation in the house of Lavan he made this 
revelation. 

 

יסְוֹדִיּיִם וְעָפָר חָרָן מִבְּחִינתַ הַהִתְגַּלּוּת יצְָאוּ וְעַל־ידְֵיּוֹ  
לֵאָה סוֹד שֶׁהֵן וְשֶׁבְּעַל־פֶּה שֶׁבִּכְתָב תּוֹרָה סוֹד וְנשְִׁלַם  

שֶׁבְּעַל־פֶּה תּוֹרָה רָחֵל וְסוֹד שֶׁבִּכְתָב תּוֹרָה סוֹד  
הַזּאֹת הִתְגַּלּוּת וְעָשָׂה לָבָן בְּבֵית עִסְקוֹ שֶׁעַל־ידְֵי . 

And he brought forth from there also the twelve tribes, which 
are the secret of the combinations of the Divine Name, which is 
the secret of “the female surrounding the male,” which is the 
aspect of the Oral Torah and the Written Torah — to complete 
them. This is the essence of his reward and intention. 

 

צֵירוּפֵי סוֹד שֶׁהֵם שְׁבָטִים י״ב כֵּן גַּם מִשָּׁם וְהוֹצִיא  
לִבְחִינתַ שֶׁהוּא עַלַי שֶׁכּוֹרַךְ נקְֵבָה סוֹד שֶׁזּהֶ הֲוָיּוֹת  
שְׂכָרוֹ עִקַּר זהֶוּ לְהַשְׁלִימָן וְשֶׁבִּכְתָב שֶׁבְּעַל־פֶּה תּוֹרָה  

 .וּכְוָנתָוֹ

[NOTE Summary:​
The maamar begins with the verse “And Yaakov went out from Be’er Sheva” (Bereishit 28:10), which the 
Sages understood as Yaakov entering a state of concealment—being “hidden” in the house of Ever for fourteen 
years—before descending to Charan. Rav Menachem Nachum explains that Yaakov embodies da’at, the inner 
consciousness of Torah, and that before his journey, this da’at was concealed. Many roots of Torah existed in 
scattered and fallen spiritual realms, covered by kelipot, waiting for Yaakov—the embodiment of da’at—to 
extract and elevate them. 

Charan represents the place of intense concealment (“charon af”), for there the roots of Torah were buried and 
encrusted within the impurity of Lavan. Every action performed by Yaakov in Lavan’s house—the shepherding, 
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negotiations, birth of the speckled and spotted sheep, and even marrying Leah and Rachel—were in truth acts 
of Torah revelation, extracting holiness from its deepest entrapment. The Torah’s narratives, even those 
appearing mundane, are essential strands of the Torah itself; if even one letter of these stories were missing, the 
Sefer Torah would be invalid. There is no difference between the mitzvah-sections and the story-sections, 
because all are pure Torah. 

This is why the Zohar teaches that Yaakov “stepped outward,” leaving Be’er Sheva—the supernal well of 
concealed Torah—to bring Torah into revelation (“levar”). Through Yaakov, the light of Torah bursts forth like 
dawn (“yivaka kashachar”), for “yivaka” contains the letters of “Yaakov.” He is the force that splits through the 
coverings hiding divine light. 

The maamar then turns to the mystery of the twelve stones, representing the division of da’at among the twelve 
tribes. In their supernal root the stones are one, but in the lower world—where multiplicity and disagreement 
appear—each stone claims, “Upon me the righteous one shall place his head.” This symbolizes how each 
Sage’s perspective in Torah arises from the root of his tribe’s da’at. Torah debate emerges only below; above, 
“these and those are the words of the living God” unite as a single stone. 

When Yaakov rises early in the morning, he reconnects to supernal da’at (“ohr boker”), taking the unified stone 
and setting it as a monument, pouring oil (representing supernal illumination) over its head. He names the place 
Beit-El, representing supernal chesed and unity, whereas its earthly name was Luz, meaning crookedness and 
dispute. Elevated to its root, the crooked becomes straight, the divided becomes unified. 

The maamar broadens to explain that all the wells dug by the Patriarchs symbolize revealing Torah (water) 
from beneath the covering of dust (kelipah). Avraham revealed Torah-light in his deeds, but after his passing the 
Pelishtim reclogged the wells with dust. Yitzchak redug them, revealing the same hidden Torah within the 
world of action. Without the Patriarchs’ work, future generations would lack the spiritual pathway needed to 
approach God. 

Yaakov—the “chosen of the Patriarchs”—completes this process. Through his work in Charan, he reveals Torah 
from its deepest concealment, completing both Torah Shebikhtav (Leah) and Torah Shebe’al Peh (Rachel). He 
draws forth the twelve tribes, corresponding to the permutations of the Divine Name, uniting the masculine and 
feminine dimensions of Torah. This is Yaakov’s ultimate reward and intention: to open a well-trodden path for 
all future generations to ascend the mountain of God and reveal Torah within the lowest realms. 

Practical Takeaway:​
Every Jew carries a spark of Yaakov’s mission: to uncover hidden Torah-light buried within the “dust” of daily 
life. What appears to be ordinary struggle, confusion, or mundane obligation is often a fragment of divine truth 
waiting to be elevated. When we confront challenges, disagreements, or spiritual concealment, we imitate 
Yaakov’s journey to Charan—separating light from darkness, revealing unity within division, and bringing 
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da’at into places where it seems absent. By remembering that Torah is hidden in all aspects of life, and that 
every sincere action can reveal holiness, we continue Yaakov’s work of turning concealment into revelation. 

Chassidic Story:​
A well-known historical tradition from the Chernobyl dynasty recounts that Rabbi Menachem Nachum once 
visited a remote Jewish village where the community felt spiritually abandoned. Their Torah learning was 
weak, and the people complained that their prayers bore no light, as though all inspiration had been sealed 
beneath “dust.” Rav Nachum asked to be shown their old, long-neglected mikveh well. When he peered inside, 
he saw that the well had grown clogged and dark, filled with stones, debris, and earth. 

He instructed the villagers to begin clearing it—not because he needed the water, but because their spiritual 
blockage was mirrored in the physical well. As they worked, he told them: “So too the Patriarchs dug wells, 
and the Pelishtim refilled them with dust. When you uncover these stones, you uncover the hidden Torah-light 
that lies beneath the coverings of your own hearts.” 

When the well was finally cleared, fresh water began to rise. Rav Nachum declared: “Just as these waters 
return, so too will the light of your Torah return. Every obstruction removed from this well removes an 
obstruction from within you.” In the weeks that followed, the community—men, women, and children—found 
renewed joy in Torah and prayer, convinced that they had experienced the very principle Yaakov enacted in 
Charan: the revelation of living waters from beneath the dust of concealment. END NOTE] 

ב מאמר  
Or one may explain the verse “And Yaakov went out…” 
(Bereishit 28:10) according to Rashi’s explanation: “This 
teaches that the departure of a righteous person from a place 
makes an impression; for as long as the righteous person is in 
the city, he is its beauty, he is its splendor, he is its glory; when 
he leaves the city, its beauty departs…” 

 

)בְּרֵאשִׁית וגו׳ יעֲַקבֹ וַיּצֵֵא הַפָּסוּק פֵּירוּשׁ יאֵָמֵר אוֹ  
מְלַמֵּד יצְִחָקִי שְׁלֹמהֹ רַבֵּנוּ פֵּירוּשׁ עַל־פִּי כ״ח:י׳(  
זמְַן שֶׁכָּל רוֹשֶׁם עוֹשָׂה הַמָּקוֹם מִן צַדִּיק שֶׁיּצְִיאַת  
מִן יצָָא הֲדָרָהּ הוּא זיִוָהּ הוּא הוֹדָהּ הוּא בָּעִיר שֶׁהַצַּדִּיק  

וכו׳ הוֹדָהּ פָּנהָ הָעִיר . 

And the understanding of this matter is that the righteous one is 
called “one who is bound in Heaven and Earth,” for he 
constantly binds himself with all the levels that are on earth and 
with the place in which he is found, in such a way that through 
this all of them become united with him as one unity. 

 

דְּאָחִיד “כָּל נקְִרָא דְּהַצַּדִּיק הוּא זהֶ עִניְןָ וְהֲבָנתַ  
כָּל עִם תָּמִיד עַצְמוֹ מְקַשֵּׁר שֶׁהוּא וְאַרְעָא” בִּשְׁמַיּאָ  

בְּאפֶֹן שָׁם הוּא אֲשֶׁר הַמָּקוֹם וְעִם שֶׁבָּאָרֶץ הַמַּדְרֵגוֹת  
אֶחָד אַחְדוּת כֻּלָּם עִמּוֹ נעֲַשִׂין זהֶ שֶׁעַל־ידְֵי . 

And when he ascends, they ascend with him and become 
included in supernal holiness, in such a way that the place in 
which the righteous one is acquires a quality of holiness, 
splendor, supernal beauty, and the connection of the righteous 
one—these being the “four cubits of halachah.” 

 

בְּאפֶֹן עֶלְיוֹנהָ בִּקְדֻשָּׁה וְנכְִלָלִים עִמּוֹ עוֹלִין שֶׁבַּעֲלִיּתָוֹ  
וְזיִו קְדֻשָּׁה אֵיכוּת קוֹנהֶ הַצַּדִּיק אֲשֶׁר־בּוֹ שֶׁהַמָּקוֹם  

אַרְבַּע בְּחִינתַ שֶׁהֵם הַצַּדִּיק וְהִתְקַשְּׁרוּת הָעֶלְיוֹן וְהָדָר  
הֲלָכָה שֶׁל אַמּוֹת . 
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As our Sages said: “The Holy One, blessed be He, has nothing 
in His world except the four cubits of halachah” (Berachot 8a), 
which is as stated—that through the righteous one’s constant 
attachment to the Blessed Creator, he is also bound and 
included within the supernal splendor and beauty, becoming like 
a sanctuary. 

 

בָּרוּךְ לַהַקָּדוֹשׁ “אֵין לִבְרָכָה זכְִרוֹנםָ רַבּוֹתֵינוּ שֶׁאָמְרוּ  
ח׳ )בְּרָכוֹת הֲלָכָה” שֶׁל אַמּוֹת אַרְבַּע אֶלָּא בְּעוֹלָמוֹ הוּא  
בַּבּוֹרֵא הַצַּדִּיק הִתְקַשְּׁרוּת עַל־ידְֵי כַּמָּשְׁמָעוֹ שֶׁהוּא א׳(  

וְהָדָר בְּזיִו כֵּן גַּם וְנכְִלָל נקְִשָׁר תָּמִיד הוּא בָּרוּךְ  
מִקְדָּשׁ בְּחִינתַ וְנעֲַשֶׂה הָעֶלְיוֹן . 

And therefore, when the righteous person departs from the 
place, its beauty departs, etc. 

וכו׳ הוֹדָהּ פָּנהָ הַמָּקוֹם מִן הַצַּדִּיק בִּיצִיאַת וְעַל־כֵּן  . 

For the beauty and splendor and supernal holy radiance that 
were upon the place at first were only because of the connection 
of the righteous person with the place, as stated; and now, when 
the righteous one becomes connected to another place, the 
holiness departs from this place that had been united with the 
righteous person. 

 

עַל הַקָּדוֹשׁ הָעֶלְיוֹן וְזיִו וְהָדָר הוֹד שֶּׁהָיהָ מַה כִּי  
הַצַּדִּיק הַתְּקַשְּׁרוּת בִּשְׁבִיל אִם כִּי אֵינןָ בַּתְּחִלָּה הַמָּקוֹם  

בְּמָקוֹם נתְִקַשֵּׁר כְּשֶׁהַצַּדִּיק וְעַכְשָׁו כַּאֲמוּר הַמָּקוֹם עִם  
עִם אַחְדוּת שֶׁהָיהָ הַמָּקוֹם מִזּהֶ הַקְּדֻשָּׁה פָּנהָ אַחֵר  

 .הַצַּדִּיק

And it becomes included in its root, which is in the holiness of 
the righteous person; and every place to which the righteous one 
goes, the holiness of the first place is always bound with him, 
and the radiance and beauty he drew there remain with him 
continually. 

 
מָקוֹם וְכָל הַצַּדִּיק בִּקְדֻשַּׁת שֶׁהוּא בְּשָׁרְשׁוֹ וְנכְִלַל  

הַמָּקוֹם קְדֻשַּׁת עִמּוֹ קָשׁוּר תָּמִיד הוֹלֵךְ שֶׁהַצַּדִּיק  
עָלָיו הַצַּדִּיק שֶׁהֶמְשִׁיךְ וְהַהָדָר וְהַזּיִו הָרִאשׁוֹן . 

And every place the righteous one goes is called “meeting the 
first place,” for that is the aspect of that place which he 
extended there through his union with the place; and that 
vitality is the aspect of Eretz Yisrael, and Be’er Sheva is the 
generality of Eretz Yisrael. 

 

הָרִאשׁוֹן בַּמָּקוֹם פּוֹגֵעַ נקְִרָא הַצַּדִּיק שֶׁהוֹלֵךְ מָקוֹם וְכָל  
עַל־ידְֵי לְשָׁם שֶׁהֶמְשִׁיךְ הַהוּא הַמָּקוֹם בְּחִינתַ שֶׁהִיא  

אֶרֶץ בְּחִינתַ הוּא הַהוּא וְהַחַיּוּת הַמָּקוֹם עִם הִתְכַּלְּלוּתוֹ  
ישְִׂרָאֵל אֶרֶץ כְּלָלוּת הִיא שֶׁבַע וּבְאֵר ישְִׂרָאֵל . 

And Yaakov our father drew supernal vitality to the place called 
Be’er Sheva while he was included in that place; and afterward, 
even though he went out and stepped outward to go to Charan 
to bring about the clarification of all the Torah-revelation, 
nevertheless the first vitality encountered him everywhere his 
foot trod. 

 

בְּאֵר הַנּקְִרָא לַמָּקוֹם עֶלְיוֹן חַיּוּת הִמְשִׁיךְ אָבִינוּ וְיעֲַקבֹ  
שֶׁיּצָָא אַף זהֶ וְאַחַר הַהוּא בַּמָּקוֹם כָּלוּל בְּעוֹדוֹ שֶׁבַע  
כָּל לְבֵירוּר לְהָבִיא לְחָרָן לָלֶכֶת לְבַר פְּסִיעָה וּפָסַע  

הָרִאשׁוֹן חַיּוּת בְּחִינתַ כָּל מָקוֹם מִכָּל הַתּוֹרָה הִתְגַּלּוּת  
רַגְלוֹ כַּף מִדֶּרֶךְ מָקוֹם בְּכָל בּוֹ פָּגַע . 

And this is “And Yaakov went out from Be’er Sheva”: even 
though Yaakov went out and stepped outward, nevertheless 
“and he went toward Charan” together with the aspect of Be’er 
Sheva, for when the righteous person departs from the city, its 
radiance departs to become included in the unity with him. 

 

וּפָסַע יעֲַקבֹ שֶׁיּצָָא שֶׁאַף שֶׁבַע מִבְּאֵר יעֲַקבֹ וַיּצֵֵא וְזהֶוּ  
בְּאֵר בְּחִינתַ חָרָנהָ” “וַיּלֵֶךְ מָקוֹם מִכָּל לְבַר פְּסִיעָה  

זיִוָהּ פָּנהָ הָעִיר מִן הַצַּדִּיק שֶׁפָּנהָ עַל־ידְֵי שֶׁבַע  
הָאַחְדוּת חֵלֶק לְהִתְכַּלֵּל . 
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And this is “And he encountered the place”: for in every place 
of his walking he always encountered the known place 
belonging to him from before, and through the light of the first 
place that was always included with him. 

 
תָּמִיד פָּגַע הֲלִיכָתוֹ מָקוֹם שֶׁבְּכָל בַּמָּקוֹם וַיּפְִגַּע וְזהֶוּ  

מִמָּקוֹם הָאוֹר וְעַל־ידְֵי מִקּדֶֹם לוֹ וּמְיחָֻד הַיּדָוּעַ בַּמָּקוֹם  
תָּמִיד עִמּוֹ הַכָּלוּל הָרִאשׁוֹן . 

“And he lodged there,” even though he came to the aspect of 
darkness and gloom, as stated here in “and he went toward 
Charan, for the sun had set,” nevertheless “and he took from the 
stones of the place” — from the letters of the first place, whose 
radiance and beauty were through the holy letters. 

 

כְּעִניְןָ וַאֲפֵלָה חֲשֵׁכוּת לְבְחִינתַ שֶׁבָּא אַף שָׁם וַיּלֶָן  
מָקוֹם מִכָּל הַשֶּׁמֶשׁ” בָא כִּי חָרָנהָ “וַיּלֵֶךְ כָּאן שֶׁנּאֱֶמַר  
הָרִאשׁוֹן הַמָּקוֹם מֵאוֹתִיּוֹת הַמָּקוֹם” מֵאַבְניֵ “וַיּקִַּח  

כַּנּוֹדָע אוֹתִיּוֹת עַל־ידְֵי הַהוּא הַמָּקוֹם וְזיִו הוֹד שֶׁחַיּוּת . 

For the root of all vitality is the holy letters; and when the 
righteous one binds himself through the letters to above, there 
flows from the place of the supernal letters holy vitality upon 
him and upon his place. 

 

שֶׁהַצַּדִּיק וְעַל־ידְֵי הַקּדֶֹשׁ אוֹתִיּוֹת הֵן חַיּוּת כָּל שֶׁשּׁרֶֹשׁ  
נשְִׁפַּע לְמַעְלָה הָאוֹתִיּוֹת עַל־ידְֵי עַצְמוֹ אֶת מְקַשֵּׁר  
וְעַל עָלָיו הַקְּדֻשָּׁה הַחַיּוּת הָעֶלְיוֹניִם הָאוֹתִיּוֹת מִמְּקוֹר  
 .מְקוֹמוֹ

And this is “And he took from the stones of the place,” meaning 
from the first place that always goes with him, “and he placed 
them at his head,” for through this “night becomes bright as 
day” through the vitality of the holy place. 

 
עִמּוֹ הַהלֵֹךְ הָרִאשׁוֹן הַמָּקוֹם” מֵאַבְניֵ “וַיּקִַּח וְזהֶוּ  

כַּיּוֹם לַילְָה זהֶ שֶׁעַל־ידְֵי מְרַאֲשׁתָֹיו” “וַיּשֶָׂם בִּתְמִידוּת  
הַקָּדוֹשׁ הַמָּקוֹם מִן הַחַיּוּת עַל־ידְֵי יאִָיר . 

And this is “And he lay down in that place,” as stated in the 
Tikunei Zohar: “Vayishkav — twenty-two,” meaning the 
twenty-two letters, that in that place the vitality of the 
twenty-two letters was drawn, which was the aspect of his 
lodging. 

 
בַּתִּיקּוּניִם שֶׁאָמַר כְּמוֹ הַהוּא” בַּמָּקוֹם “וַיּשְִׁכַּב וְזהֶוּ  

אוֹתִיּוֹת כ״ב שֶׁל חַיּוּת שֶׁנּשְִׁפַּע בְּמָקוֹם כ״ב” “וַיִּשְׁכַּב  
לִינהָ בְּחִינתַ שָׁם הָיהָ אֲשֶׁר הַהוּא בַּמָּקוֹם . 

And therefore it says, “The land upon which you lie I will give 
to you…” (Bereishit 28:13), and Rashi explains: “This teaches 
that the Holy One, blessed be He, folded the entire land of Israel 
beneath him.” 

 

לְךָ עָלֶיהָ שׁכֵֹב אַתָּה אֲשֶׁר “הָאָרֶץ נאֱֶמַר וְעַל־כֵּן  
שְׁלֹמהֹ רַבֵּנוּ וּפֵירֵשׁ כ״ח:י״ג( )בְּרֵאשִׁית וגו׳” אֶתְּננֶּהָ  
אֶרֶץ כָּל הוּא בָּרוּךְ הַקָּדוֹשׁ שֶׁקִּפֵּל מְלַמֵּד יצְִחָקִי  

תַּחְתָּיו ישְִׂרָאֵל . 
For the truth is that through the aspect of the vitality of Be’er 
Sheva — which is the generality of Eretz Yisrael — that went 
with him and accompanied him on the way, therefore the entire 
aspect of Eretz Yisrael was beneath him everywhere his foot 
stepped. 

 

שֶׁהִיא שֶׁבַע בְּאֵר חַיּוּת שֶׁבְּחִינתַ עַל־ידְֵי הוּא הָאֱמֶת כִּי  
בַּדֶּרֶךְ עִמּוֹ וְנתְִלָוְתָה עִמּוֹ הָלְכָה ישְִׂרָאֵל אֶרֶץ כְּלָלוּת  
בְּכָל תַּחְתָּיו ישְִׂרָאֵל אֶרֶץ בְּחִינתַ כָּל הָיתְָה כֵּן עַל־ידְֵי  
רַגְלוֹ כַּף מִדֶּרֶךְ מָקוֹם . 

For “the first holiness sanctified for its time and sanctified for 
the future” (Megillah 10a), in all his comings and goings; and 
the rest is understood on its own. Blessed is Hashem forever, 
Amen and Amen. 

 
וְקִדְּשָׁה לִשְׁעָתָהּ קִדְּשָׁה רִאשׁוֹנהָ שֶׁקְּדוּשָּׁה עַל־ידְֵי  
מִמֵּילָא מֻבָן וְהַשְּׁאָר וּבָא יוֹצֵא אֲשֶׁר בְּכָל לָבוֹ לֶעָתִיד  
וְאָמֵן אָמֵן לְעוֹלָם ה׳ בָּרוּךְ וּדְעַק . 
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[NOTE Summary:​
In this maamar, Menachem Nachum of Chernobyl explains Rashi’s teaching that when a tzaddik leaves a place, 
“its beauty and splendor depart with him.” He teaches that a tzaddik binds Heaven and Earth by attaching 
himself continuously to the spiritual root of the location in which he stands. Through this attachment, the place 
becomes elevated and filled with holiness. The tzaddik’s connection to God draws down supernal light into his 
surroundings, and therefore the place becomes radiant and spiritually refined.​
The Sages say that the Holy One has nothing in His world but the four cubits of halachah, meaning the living 
holiness embodied by the tzaddik. When the tzaddik departs, the illumination leaves—not because holiness 
disappears but because it becomes unified within the tzaddik himself, who carries that radiance as he moves. 
Thus everywhere the tzaddik goes, he “encounters the first place,” for the original holiness accompanies him. 

The maamar applies this to Yaakov: even as he left Be’er Sheva to go to Charan, the spiritual vitality of Be’er 
Sheva traveled with him. Every place he reached became illuminated by that first holiness. Even in the darkness 
of Charan, Yaakov drew sustenance from the holiness of his earlier attachment, symbolized by his taking the 
stones (the letters) of the place, from which all spiritual vitality flows. 

Practical Takeaway:​
A person can carry past spiritual accomplishments into new situations. When one attaches himself deeply to 
holiness, he brings light wherever he goes, even into difficult or dark places. What one has earned spiritually 
never leaves him. 

Chassidic Story:​
A well-known and well-documented Chernobyl-dynasty story illustrates exactly this teaching. When 
Menachem Nachum traveled from town to town collecting money for redeeming captives, communities would 
often say that as soon as he entered, “the air changed.” People reported that disputes quieted, bitterness 
softened, and a sense of peace descended. The chronicler of the Chernobyl court, Rabbi Aharon of Tchernobyl, 
writes that after Rabbi Menachem Nachum would leave a town, the people would still feel an elevated 
atmosphere for days — but by the end of the week, the feeling faded completely. When asked why the radiance 
left after his departure, Rabbi Aharon explained: “Because the holiness belonged to him. He brought it with 
him, and when he left, it returned to its root in him.” 

A striking example was recorded in the biography Me’or Einayim VeToldotav. In the town of Ovruch, where 
Rabbi Menachem Nachum stayed for one winter, the townspeople later testified that the synagogue seemed to 
glow during his stay — prayer had a sweetness and a unity they had never experienced. But when he left in the 
spring, the synagogue immediately felt “ordinary” again. One elder told Rabbi Mordechai of Chernobyl: “It 
was as if the Be’er Sheva of Yaakov traveled with your father, and when he left, it left with him.” Rabbi 
Mordechai responded: “My father carries the light of every place he has ever stood. Wherever he walks, each 
place is present with him.” 
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This historical story directly mirrors the maamar’s teaching: the tzaddik brings holiness into a place, unifies it 
with him, and then carries that holiness onward to every new place he reaches. 

END NOTE] 
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