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 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Va’eschanan 

 
Introduction​

This discourse by Rebbe Elimelech of Lizhensk (1717–1787), one of the foundational tzaddikim of early 
Polish Chassidus and a disciple of the Maggid of Mezritch, explores the role of the tzaddik as an intercessor 

and channel of Divine mercy. Rebbe Elimelech was the author of Noam Elimelech and is credited with 
institutionalizing the concept of the tzaddik who suffers on behalf of the people and uplifts them spiritually. In 
this teaching, centered on the opening verse of Devarim—“These are the words that Moshe spoke to all Israel 

across the Jordan, in the wilderness”—he interprets the verse as a parable for the inner experience and function 
of a tzaddik. The discourse reveals the tzaddik’s self-nullification, his yearning to benefit others, and his 

transformation into a conduit of Divine blessing for all of Israel. 

And I pleaded with Hashem at that time, saying, etc., “You 
have begun to show…”  עֵת ה׳ אֶל וָאֶתְחַנַּן ה כו׳ לֵאמרֹ הַהִיא בָּ אַתָּ  

כו׳ לְהַרְאוֹת הַחִלּוֹתָ . 

Since it is stated elsewhere, “Your right hand, Hashem, is 
majestic in power,” Rashi, of blessed memory, wrote that with 
that very right hand that is mighty in power, with that very 
right hand He shatters the enemy. 

נֶּאֱמַר הוֹיוֹת  מָקוֹם שֶׁ רִי" ה׳ "ימְִינךְָ אַחֵר בְּ נאְֶדָּ  
תַב בְּאוֹתוֹ ז״ל רַשִ״י כָּ ר עַצְמוֹ הַיָּמִין שֶׁ נֶּאְדָּ בְּכחַֹ שֶׁ  

אוֹיבֵ מְרַעֵץ ימִָין בְּאוֹתוֹ , 

And also here, the interpretation is likewise: “Your greatness” 
is the attribute of kindness, “and Your strong hand” means 
that in the very place where greatness—i.e., kindness—is 
awakened, there the strong hand rests as well. 

הַחֶסֶד, הוּא גָּדְלְךָ" "אֶת כָּךְ, הַפֵּרוּשׁ כָּאן וְגַם   
קוֹם לוֹמַר הַחֲזקָָה" ידְָךָ "וְאֶת בַּמָּ נִּתְעוֹרֵר שֶׁ שֶׁ  

ם הַחֶסֶד, הוּא הַגְּדוּלָּה קוֹם בְּאוֹתוֹ שָׁ הַיָּד שׁוֹרֶה הַמָּ  
 .הַחֲזקָָה

And the reason for this, for at first glance it is difficult to 
understand: since the right side is always called kindness, and 
the left side is severity— 

עַם  י לָזהֶ וְהַטַּ הַיָּמִין לְפִי מוּבָן, אֵינוֹ לְכָאוֹרָה כִּ שֶׁ  
כָל חֶסֶד הַנִּקְרָא הוּא מאֹל מָקוֹם בְּ הַגְּבוּרָה הוּא וּשְׂ , 

However, the truth is this: when the Holy One, blessed is He, 
performs judgment upon the wicked—the nations—then that 
judgment is called above in the heavens “kindness,” because 
it is a kindness to Israel to exact vengeance on their enemies. 

הָאֱמֶת אֲבָל  ם כָּךְ, הוּא שֶׁ הַשֵּׁ רַךְ כְּשֶׁ ה יתְִבָּ ין עוֹשֶׂ דִּ  
עִים רְשָׁ ין אָז הָאֻמּוֹת, הֵם בָּ לְמַעְלָה נקְִרָא הַדִּ  
מַיםִ י "חֶסֶד", בַּשָּׁ רָאֵל חֶסֶד הוּא כִּ לִנקְםֹ לְישְׂ  
בְּאוֹיבְֵיהֶם נקְִמָתָם  

Even though to them it is severity.  ּאֲלֵיהֶם אֲפִלּו גְּבוּרוֹת הוּא שֶׁ , 

And this is what is said here, “Your greatness… and Your 
strong hand” — meaning they are both included as one in the 
right side, 

אָמַר וְזהֶוּ  ירוּשׁ כו׳" וְאֶת כו׳ גָּדְלְךָ "אֶת כָּאן שֶׁ פֵּ  
יָּמִין בְּאַחַת נכְִלָלִים הֵם בַּ , 

Because what is kindness in the heavens above becomes 
severity on the earth below to those upon whom judgment is 
executed. 

פִי  לְּ הוּא שֶׁ מַיםִ חֶסֶד שֶׁ ה אֲבָל בַּשָּׁ הוּא בָאָרֶץ לְמַטָּ  
ים לְמִי גְּבוּרָה עוֹשִׂ ין בּוֹ שֶׁ דִּ , 
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And this is the explanation of “Who is a god in the heavens 
and on the earth who can do like Your deeds,”— 

רוּץ וְזהֶוּ  ר הַתֵּ מַיםִ אֵל מִי "אֲשֶׁ ר וּבָאָרֶץ בַּשָּׁ אֲשֶׁ  
ה יךָ יעֲַשֶׂ מַעֲשֶׂ כְּ ", 

Meaning: [“like Your deeds”] which are mercy in the 
heavens, “and like Your might” on the earth, as above— 

מַיםִ, לְמַעְלָה הָרַחֲמִים הֵם  ה "וּכִגְבוּרתֶֹיךָ" בַּשָּׁ לְמַטָּ  
נַּ״ל בָאָרֶץ כַּ , 

That You perform them all with one power—through Your 
right hand. And this is clear. 

ר  ה אֲשֶׁ ה אַתָּ ימְִינךְָ אֶחָד בְּכחַֹ אוֹתָם עוֹשֶׂ כֹּל. בְּ הַ  
 .וְקַ״ל

​
[NOTE Summary​
Rebbe Elimelech opens with the verse "These are the words which Moshe spoke to all of Israel in the 
wilderness..." and offers a profound allegorical reading. The "words" refer to the deep, silent yearnings of the 
tzaddik, whose heart constantly burns with longing to help his fellow Jews. The "wilderness" symbolizes the 
spiritual nullification and openness required of the tzaddik to receive and transmit Divine abundance. 

The tzaddik is described as one who burns with passion to bestow blessing—both spiritual and material—upon 
every Jew: children, life, and sustenance. Yet he does not act for his own glory, but to bring pleasure to 
Hashem and reveal His goodness in the world. This yearning transforms him into a vessel through which God 
pours compassion and abundance to the people. 

To fulfill this role, the tzaddik must completely annul his ego, becoming "hefker"—ownerless and available to 
all. Just as the Talmud says of Yoav that his house was “like a wilderness,” open to every passerby, so too the 
tzaddik’s physical and emotional resources are wholly given over to others. He becomes like the desert 
itself—parched and empty—so that he can receive and hold Divine rain for others. 

Practical Takeaway​
True leadership and spiritual influence come not from self-assertion but from self-nullification. The more a 
person can remove their own interests from the equation, the more they become a pure channel for Hashem’s 
light. To help others—whether with money, guidance, or prayer—we must become like a desert: available, 
humble, and surrendered. 

Chassidic Story​
Rebbe Elimelech of Lizhensk was once visited by a poor villager who had no food for his family. Rebbe 
Elimelech immediately opened his drawer, found it empty, and asked one of his assistants to search the town 
for some coins. When the man hesitated, noting that the townspeople were also poor, Rebbe Elimelech grew 
pained. He turned his eyes heavenward and said, “Ribbono Shel Olam, did I ask to be born into this world to 
watch Your children suffer and go hungry?” 

Within minutes, a wealthy stranger arrived in Lizhensk, having gotten lost on his way to another city. He was 
looking for a place to rest and was directed to Rebbe Elimelech. After hearing about the villager’s plight, the 
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stranger gladly donated a large sum of money—not only helping that man, but sustaining many others in the 
days that followed. 

Rebbe Elimelech turned to his assistant and smiled gently: “When a tzaddik opens his heart like a desert, 
Hashem sends the rain.” 

(Source: Shivchei HaRan; Noam Elimelech tradition) END NOTE]​
 

Guard yourself and greatly guard your soul, lest you forget 
the things that your eyes saw.  מֶר מוֹר לְךָ הִשָּׁ ךָ וּשְׁ ן מְאדֹ נַפְשְׁ כַּח פֶּ שְׁ אֶת תִּ  

בָרִים ר הַדְּ עֵינֶיךָ רָאוּ אֲשֶׁ . 
For a person must always walk in attachment, to think about 
the exaltedness of the Almighty, 

 
י מִיד לֵילֵךְ צָרִיךְ הָאָדָם כִּ דֶבֵקוּת תָּ שֹׁב בְּ לַחֲ  

רֵךְ אֵ-ל בְּרוּמְמוּת יתְִבָּ , 
to examine his soul and its wonders, for he constantly sees 
miracles and wonders and awe-inspiring acts in His creations. 

 
נפְַשׁוֹ לִבְחןֹ ר וּבְנפְִלְאוֹתָיו בְּ מִיד רוֹאֶה אֲשֶׁ ים תָּ נסִּ  

בְרוּאָיו וְנוֹרָאִים וּנפְְלָאוֹת בִּ , 

And the beginning of reaching this level is: one must first think 
about the portion given to him from above, which is his soul— 

 
דְרֵגָה לָבוֹא וְהַהַתְחָלָה זֹּאת, לְהַמַּ חִלָּה צָרִיךְ הַ מִתְּ  

שֹׁב חֵלֶק לַחֲ ן בַּ עַל לוֹ הַנִּתָּ לוֹ הַנֶּפֶשׁ וְהוּא מִמַּ שֶׁ  

what it is and how it performs miracles and wonders.  ים פּוֹעֶלֶת הִיא וְאֵיךְ הִיא מַה וּנפְָלָאוֹת נסִּ , 

As it is said in the Gemara that in five things the soul 
resembles the Creator, blessed is He and blessed is His Name. 

 
"שׁ גְּמָרָא כַּמַּ ה בַּ חֲמִשָּׁ בָרִים בַּ מָה דְּ וָה הַנְּשָׁ לַבּוֹרֵא שָׁ  
מוֹ וּבָרוּךְ הוּא בָּרוּךְ שְׁ , 

But when one does not know himself, he is also lacking in 
knowledge of the Creator, 

 
אֵין אֲבָל ר הוּא עַצְמוֹ אֶת יוֹדֵעַ כְּשֶׁ גַּם ידְִיעָה מְחוּסַּ  
ן הוּא בָּרוּךְ בַּבּוֹרֵא כֵּ , 

since even of his own self he does not contemplate.  יוָן אֲפִלּוּ כֵּ בוֹחֵן אֵינוֹ הוּא עַצְמוֹ שֶׁ , 
And this is [the meaning of] “Guard yourself and guard your 
soul” — 

מֶר וְזהֶוּ  מוֹר לְךָ "הִשָּׁ ךָ וּשְׁ נפְַשְׁ ", 

for if you do not do this, “lest you forget the things that your 
eyes saw”— 

 
י ה לֹא אִם כִּ עֲשֶׂ ן כָּךְ תַּ כַּח "פֶּ שְׁ בָרִים אֶת תִּ ר הַדְּ אֲשֶׁ  

עֵיניֶךָ רָאוּ "— 
these are the exaltedness of the Creator, blessed is He, which a 
person constantly sees with his own eyes: the wonder of 
miracles and wonders. 

 
הָאָדָם הוּא בָּרוּךְ הַבּוֹרֵא רוּמְמוּת הֵם מִיד רוֹאֶה שֶׁ תָּ  

עֵיניָו ים הַפְלָאַת בְּ וְהַנְּפָלָאוֹת הַנִּסִּ , 

Therefore, a person must always pay attention to himself. And 
this is understood. 

ן עַל  גִּיחַ הָאָדָם צָרִיךְ כֵּ עַצְמוֹ לְהַשְׂ מִיד. בְּ וְקַ"ל תָּ . 
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​
[NOTE Summary​
Rebbe Elimelech of Lizhensk teaches that the foundation of spiritual growth is deep self-awareness. The verse 
" עיניך ראו אשר הדברים את תשכח פן מאוד נפשך ושמור לך השמר " ("Guard yourself and greatly guard your soul, lest 
you forget the things your eyes saw") is not only a warning against forgetfulness, but an instruction in how to 
live with constant Divine awareness. A person must always strive to live in deveikus—cleaving to God—by 
contemplating His greatness, His wonders, and especially the marvels embedded in one's own soul. 

The tzaddik emphasizes that the human soul is a direct gift from above, and it mirrors the Divine in wondrous 
ways—as the Sages say, in five respects the soul is like the Creator. By reflecting on one’s own inner 
workings, one begins to understand the Creator. But if a person fails to examine their own soul and essence, 
they will also fail to grasp the Divine. That is why the Torah urges: guard yourself, because without inward 
reflection, even the obvious miracles and Divine grandeur visible in the world will be forgotten or ignored. 

Practical Takeaway​
To connect with God, begin by understanding your own soul. Make time each day for quiet reflection on who 
you are, what animates you, and how your inner life reflects God's presence. This self-knowledge is not 
ego-centric—it is a path to recognizing the miraculous within, and from there, seeing the Creator more clearly 
in all things. 

Chassidic Story​
Rebbe Elimelech of Lizhensk once asked a young chassid what he did during hisbodedus (personal 
meditation). The chassid replied that he spoke to Hashem, pleaded for mercy, and reviewed his shortcomings. 
Rebbe Elimelech nodded, then asked: “And when did you think about the miracle of your soul?” 

The young man was silent. 

Rebbe Elimelech continued: “You ask to be close to the King, yet you ignore the crown He placed within you. 
Think deeply about your soul, how it speaks without lips, how it sees without eyes, how it loves without 
shape. When you understand that mystery inside you, then you’ll begin to understand Who placed it there.” 

(Source: Noam Elimelech, oral traditions from Lizhensk) END NOTE] 

“In your distress, and all these things will find you… in the 
end of days… and you will return… He will not let go of 
you nor abandon you…” — this appears to be explained 
based on what our Sages said: “Evil and faithful illnesses 
— are faithful to their mission,” 

 

ר צַּ אַחֲרִית כו׳ וּמְצָאֻךָ לְךָ בַּ בְתָּ כו׳ הַיָּמִים בְּ וְשַׁ  
ךָ לֹא עַד כו׳ י עַל נִרְאֶה כו׳. יעַַזְבֶךָ וְלֹא ירְַפְּ פִּ  

אָמְרוּ – וְנֶאֱמָנִים רָעִים "חֳלָאִים חֲז״ל שֶׁ  
לִיחוּתָן שְׁ  ,"בִּ
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that even though permission is given to the accuser, God 
forbid, to bring some form of suffering, he is nevertheless not 
permitted to do anything until he is specifically dispatched to 
perform that task. 

 

אַף י עַל שֶׁ ן פִּ נִּתַּ קַטְרֵג רְשׁוּת שֶׁ לוֹם חַס לַמְּ לְאֵיזוֹ וְשָׁ  
לוֹם, חַס צָרָה י עַל אַף וְשָׁ אי אֵינוֹ כֵן פִּ לַעֲשׂוֹת רָשַׁ  
בָר שׁוּם חִין עַד דָּ לְּ שַׁ מְּ מְכֻוָּן אוֹתוֹ שֶׁ בָר לַעֲשׂוֹת בְּ הַדָּ  

 ,הַהוּא
And this is among the kindnesses of the Creator, blessed is He: 
that when some pain or suffering is decreed upon a person for 
a certain number of days, the adversary cannot find that 
appointed time until the very end of the allotted days — 

 

רַךְ הַבּוֹרֵא מֵחַסְדֵי וְזהֶוּ נִּקְצַב יתְִבָּ אָדָם לְאֵיזהֶ שֶׁ  
לוֹם חַס צַעַר אֵיזהֶ ה וְשָׁ יכָוֹל אֵינוֹ אָז ימִָים, לְכַמָּ  

עַל ין הַבַּ י הַהוּא עֵת לִמְצוֹא דִּ הַיָּמִים בְּסוֹף אִם כִּ  
נִּקְצַב לוֹ שֶׁ , 

in order that the person may be able to endure it, since the pain 
will not be prolonged. 

 
בֹּל הָאָדָם יוּכַל לְמַעַן יוָן לִסְ לֹּא כֵּ זמְַן יאֲַרִיךְ שֶׁ  

עַר  ,הַצַּ
However, even after all this, a righteous person who knows 
this must correct the situation so that no pain or suffering 
should be born for Israel at all. 

 
יק הָאָדָם צָרִיךְ זהֶ כָּל אַחַר אֲבָל דִּ מִזֶּה הַיּוֹדֵעַ הַצַּ  

ן לֹּא לְתַקֵּ רָאֵל וְצָרָה צַעַר שׁוּם יוָּלֵד שֶׁ לָל לְישְׂ כְּ , 

And the way to fix this is to return the judgments to their 
supernal root and sweeten them there, as we have discussed 
elsewhere. Then, no Satan and no evil affliction can have 
dominion at all. 

 
נהָ קָּ יניִם לְהָבִיא הוּא וְהַתַּ ם אֶל הַדִּ רְשָׁ הָעֶלְיוֹן שָׁ  

יקָם ם וּלְהַמְתִּ רְנוּ כְּמוֹ שָׁ בַּ דִּ מְקוֹם מִזֶּה שֶׁ וְאָז אַחֵר, בִּ  
טָן אֵין גַע וְאֵין שָׂ לָל שׁוֹלֵט רַע פֶּ כְּ . 

Now let us come to explain the verses: “In your distress” — 
meaning when distress comes to you, that is the adversary 
coming to accuse you, Heaven forbid, and to bring upon you 
some trouble, God forbid. 

 
זהֶ וְנבָוֹא ר הַכְּתוּבִים. בֵּיאוּר אֶל בָּ צַּ ירוּשׁ לְךָ", "בַּ פֵּ  

יְּהִיהֶ ר, לְךָ כְּשֶׁ עַל הוּא הַצַּ ין, הַבַּ לְקַטְרֵג יבָוֹא דִּ  
לוֹם חַס עָלֶיךָ לוֹם חַס צָרָה אֵיזוֹ לְךָ לְהַמְצִיא וְשָׁ וְשָׁ , 

“[And they will find you]” — I tell you that Hashem does a 
kindness with you: that this adversary will only “find you at 
the end of days,” 

 
[" ם לְךָ אוֹמֵר אֲניִ וּמְצָאוּךָ"[ הַשֵּׁ רַךְ שֶׁ ה יתְִבָּ עוֹשֶׂ  

ךָ לֹּא זהֶ, חֶסֶד עִמְּ עַל ימְִצָאֲךָ שֶׁ ין הַבַּ י הַהוּא דִּ אִם כִּ  
הַיָּמִים "בְּאַחֲרִית ", 

but if you do your part—“and you return” the judgments to 
their root and sweeten them—then you will accomplish that no 
trouble will come upon you at all. 

 
ה אֲבָל עֲשֶׂ תַּ ה כְּשֶׁ " כָּךְ אַתָּ בְתָּ יניִם אֶת "וְשַׁ אֶל הַדִּ  

ם רְשָׁ ק שָׁ פְעַל אָז אוֹתָם, וּתְמַתֵּ לֹּא תִּ לְךָ יהְִיהֶ שֶׁ  
לָל צָרָה שׁוּם כְּ , 

And the proof of this is: “He will not let go of you” — this is 
related to the word for healing (refuah), because there are some 
words lacking the letter aleph [yet share the same root]. 

 
"לֹא לָזהֶ וְהָרְאָיהָ י רְפוּאָה, מִלְּשׁוֹן הוּא ירְַפְּךָ" שֶׁ כִּ  

בוֹת ישֵׁ א׳ חֲסֵירוֹת תֵּ , 

“And He will not destroy you” — meaning no destruction will 
affect you at all, for all will be sweetened and you will not 
even need healing. Then all will be good for you. Understand 
this well. 

 
" חִיתֶךָ" וְלֹא ירוּשׁ ישְׁ לֹּא פֵּ לֹט שֶׁ שׁוּם בְּךָ ישְׁ  

חָתָה, י הַשְׁ ק כִּ כֹּל יוּמְתַּ לָל לִרְפוּאָה תִצְטָרֵךְ וְלֹא הַ כְּ  
וְהָבֵן לָךְ. טוֹב וְאָז . 
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 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Va’eschanan 

 
[NOTE​
Summary​
This teaching from Rebbe Elimelech of Lizhensk offers a deeply empowering perspective on suffering, 
judgment, and the path to transformation. The verse " הימים באחרית האלה הדברים כל ומצאוך לך בצר ..." is interpreted 
not as a simple prediction of hardship, but as a spiritual map. 

He explains that when a person is destined to experience pain or judgment, even the forces of accusation (the 
baal davar) cannot act freely. They can only strike at the very last possible moment—“ הימים באחרית ”—out of 
Divine compassion, so that the person is not subjected to prolonged suffering. But more than that, the tzaddik 
teaches that this suffering is not inevitable. A person who knows how to return the judgments to their Divine 
source and “sweeten” them there—through deep prayer, teshuvah, or spiritual work—can preempt the suffering 
entirely. 

This process of sweetening is a central Chassidic concept: one does not battle darkness directly, but elevates it, 
reconnecting it to its root in Divine will. When this is done, no Satan, no illness, and no calamity can affect the 
person at all. The verse’s promise, “ יעזבך ולא ירפך לא ”, is re-read to mean: not only will God not abandon you, 
but He will remove the need for healing altogether—because no harm will come in the first place. 

Practical Takeaway​
When facing distress or the threat of suffering, do not simply brace for impact. Instead, seek to elevate and 
sweeten the source of the judgment through deep introspection, teshuvah, and connecting to your soul’s root in 
Hashem. Even harsh decrees can be transformed before they manifest. Your consciousness and spiritual efforts 
can reshape the reality that awaits you. 

Chassidic Story​
Rebbe Elimelech once received a visitor, a simple Jew in terrible despair. His only daughter was gravely ill, and 
the doctors had given up hope. With tears streaming down his face, the man pleaded, “Rebbe, they say you can 
change judgments in Heaven…” 

Rebbe Elimelech asked the man to wait in the shul. He then went alone to his room, locked the door, and began 
to cry and pray for hours. Witnesses heard him weeping: “Master of the World, if pain was decreed, let it come 
to me. Let the judgment be sweetened—let it be lifted from this family!” 

That night, the girl’s fever broke. The next day she was sitting up and eating. The father returned with joy and 
tried to thank the Rebbe, but Rebbe Elimelech stopped him and said, “Don’t thank me. Thank the One who 
waits for us to return the judgment to Him, so He can show only mercy.” 

(Source: Tzaddik Yesod Olam, Shivchei Noam Elimelech)​
END NOTE] 
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 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Va’eschanan 

 
“This day we have seen that God speaks with man, and he 
lives,” and afterward it is written, “If we continue to hear... 
we shall die.” 

 
י רָאִינוּ הַזֶּה הַיּוֹם ר כִּ וָחָי, הָאָדָם אֶת אֱלֹהִים ידְַבֵּ  
תִיב כָּךְ וְאַחַר מעַֹ אֲנַחְנוּ יוֹסְפִים "אִם כְּ כו׳ לִשְׁ  

וּמַתְנוּ עוֹד ". 

Now these two verses seem to contradict and oppose one 
another: for they themselves said “God speaks with man and 
he lives,” and then said “if we continue… we shall die.” 

 

ניֵ הִנֵּה אֶת זהֶ וּסוֹתְרִים מַכְחִישִים הֵם כְּתוּבִים הַשְּׁ  
הֵם לְכָאוֹרָה, זהֶ עַצְמָם שֶׁ י אָמְרוּ בְּ אֱלֹהִים ידְַבֵּר "כִּ  
ר וָחָי", הָאָדָם אֶת כו׳ יוֹסְפִים "אִם אָמַר וְהַדַּ  

 ."וּמַתְנוּ

Let us first explain the verse in Tehillim: “I said you are gods, 
and sons of the Most High are you all; but indeed like man you 
shall die.” 

 
ים תְהִלִּים פָּסוּק לְפָרֵשׁ וְנקְַדִּ י "אֲניִ בִּ אֱלֹהִים אָמַרְתִּ  
ם כֶם עֶלְיוֹן וּבְניֵ אַתֶּ לְּ מוּתוּן כְּאָדָם אָכֵן כֻּ תְּ ". 

Behold, we have written many times that the tzaddik is called 
“man of God,” as it is said, “Moshe, man of God,” 

 
הִנֵּה תַבְנוּ דְּ עָמִים כָּ יק רַבּוֹת פְּ דִּ הַצַּ "אִישׁ נקְִרָא דְּ  

כָּתוּב כְּמוֹ אֱלֹהִים", ה שֶׁ הָאֱלֹהִים אִישׁ "משֶׁ ", 

because the tzaddik is the master of judgments, and they are in 
his hands to tilt them however he desires—to subdue them and 
sweeten them. 

 
ניֵ יק מִפְּ דִּ הַצַּ עַל הוּא שֶׁ יניִם בַּ ידָוֹ וְהֵם הַדִּ לְכָל בְּ  

ר פֹּץ אֲשֶׁ הֶם יחְַ יק לְהַכְניִעָם יטֶּ אוֹתָם וּלְהָמְתִּ , 

And the tzaddik is the judge, for judges are called “Elohim.”  יק דִּ יָּן, הוּא וְהַצַּ י הַדַּ יָּניִם כִּ אֱלֹהִים נקְִרָאִים הַדַּ , 

And when he judges and decrees below, so it is established 
above. 

יָּדִין  ה וְיגְִזרֹ וּכְשֶׁ ן לְמַטָּ יקָוּם כֵּ , 

For when there is judgment below, there is no judgment above.  י יֵּשׁ כִּ ין כְּשֶׁ ה דִּ ין אֵין לְמַטָּ לְמַעְלָה דִּ , 

Therefore, through this the tzaddik can nullify all judgments 
from upon Israel and all harsh decrees. 

 
ל יכָוֹל זהֶ ידְֵי עַל וְלָכֵן יניִם כָּל לְבַטֵּ רָאֵל הַדִּ מִיִּשְׂ  
הַגְּזרֵוֹת וְכָל , 

And this is why the tzaddik is called “man of God”—meaning, 
master of the Divine name “Elohim.” 

 
יק נקְִרָא וְלָכֵן דִּ ירוּשׁ אֱלֹהִים אִישׁ הַצַּ עַל פֵּ בַּ  

 .אֱלֹהִים
And this is as we say in the Gemara: “The Holy One, blessed 
is He, decrees and the tzaddik nullifies,” as it is said (Job 
22:28), “You shall decree a thing, and it shall be established.” 

 
אָמְרִינןָ וְזהֶוּ גְּמָרָא דְּ בָ"ה בַּ יק גּוֹזרֵ "הַקָּ דִּ ל וְהַצַּ מְבַטֵּ  

נֶּאֱמַר וְיקָָם אוֹמֶר וְתִגְזרֹ כ״ח( כ״ב, )אִיּוֹב שֶׁ ", 

Now this verse seems to prove the opposite—that the tzaddik’s 
decree is upheld by Hashem, not that he nullifies Hashem’s 
decree. 

 
יק מִזֶּה מוּכָח הֵיאַךְ לְכָאוֹרָה וְהִנֵּה דִּ הַצַּ ל שֶׁ יבְַטֵּ  

יניִם בָ"ה וְהַגְּזרֵוֹת הַדִּ הַקָּ מָעוּת וַהֲלֹא גּוֹזרֵ, שֶׁ מַשְׁ  
יק הוּא הַפָּסוּק דִּ הַצַּ בָ"ה גּוֹזרֵ כְּשֶׁ מְקַיֵּם הַקָּ , 

But according to what we explained above, it fits perfectly: for 
when the tzaddik judges and decrees below, there is no longer 
any judgment above, and the decree is automatically nullified. 

 
י וְעַל בָרִים פִּ פִיר, ניִחָא הַנַּ״ל הַדְּ יק שָׁ דִּ הַצַּ ן כְּשֶׁ דָּ  

ה ין אֵין וְגוֹזרֵ, לְמַטָּ ילָא לְמַעְלָה דִּ טֵלִים הֵם וּמִמֵּ בְּ . 
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 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Va’eschanan 

 
However, this must be understood: From where does the 
tzaddik have the ability to heal a sick person through his prayer 
and to draw life into him, that he should live? 

 
יק הוּא מֵאַיןִ לְהָבִין, צָרִיךְ זאֹת אַךְ דִּ יָּכוֹל לַצַּ שֶׁ  

יךְ תְפִלָּתוֹ ידְֵי עַל לַחוֹלֶה לְרַפֵּאוֹת חַיּוּת לוֹ וּלְהַמְשִׁ  
יְּחִיֶּה הָאָדָם שֶׁ , 

For the life-force of the tzaddik is not eternal—it is only 
incidental. How can something incidental give life to another 
person? 

 
ל חַיּוּתוֹ וְהֲלוֹא יק שֶׁ דִּ הוּא הֲלוֹא לְעוֹלָם, אֵיננָּה הַצַּ  

מִקְרִיּוּת בָר וְהֵיאַךְ כְּ ן יכָוֹל מִקְרֶה דָּ לְאָדָם חַיּוּת לִתֵּ , 

Hashem, blessed is He and blessed is His Name, who is Living 
and exists forever and for all eternity, and whose life-force is 
essential—He can give life to a temporal human being. 

 
י"ת מוֹ וּבָרוּךְ הוּא בָּרוּךְ הַשֵּׁ הוּא שְׁ לְעַד וְקַיָּם חַי שֶׁ  

ן יכָוֹל עַצְמִיּוּת הוּא וְחַיּוּתוֹ עוֹלָמִים וּלְעוֹלְמֵי לִתֵּ  
קְרִי לְאָדָם חַיּוּת הַמִּ , 

But it is not the same with a human being, whose life is not 
essential. 

אֵין הָאָדָם כֵן לֹא אֲבָל  עַצְמִיּוּת חַיּוּתוֹ שֶׁ . 

However, this is only because the tzaddik cleaves himself to 
Hashem, blessed is He, and it results that his life-force is 
bound with the eternal and essential Life. 

 
ע אֶלָּא זהֶ אֵין אַךְ טָּ יק מִמַּ דִּ הַצַּ ם עַצְמוֹ מְדַבֵּק שֶׁ הַשֵּׁ בַּ  

רַךְ, בוּק חַיּוּתוֹ וְנמְִצָא יתְִבָּ חַיִּים דָּ הַנִּצְחִיִּים בַּ  
 ,הָעַצְמִיּוּת

And the tzaddik’s life-force also becomes essential and eternal, 
for essence to essence will bind together. 

 
ל חַיּוּתוֹ לֵיהּ וְהֲוֵי יק שֶׁ דִּ ן גַּם הַצַּ וְנצְִחִיּוּת, עַצְמִיּוּת כֵּ  
י בֵקוּ יחַַד עֶצֶם אֶל עֶצֶם כִּ ידָּ , 

Therefore, the tzaddik has the power to draw life into the sick 
person. 

כֹּחַ ישֵׁ וְלָכֵן  ידַ  יק בְּ דִּ יךְ הַצַּ הַחוֹלֶה אֶל חַיּוּת לְהַמְשִׁ . 

And if you say, then the tzaddik should live and exist 
forever—this is impossible, because the tzaddik is not always 
in a state of cleaving. 

 
תֹּאמַר וְאִם יק יהְִיהֶ אִ"כ  דִּ זהֶ לְעוֹלָם, וְקַיָּם חַי הַצַּ  

י לְתִּ רִי בִּ ע אֶפְשָׁ טָּ יק מִמַּ דִּ הַצַּ מִיד אֵינוֹ שֶׁ תָּ  
הַדְבֵּקוּת  ,בְּ

For at times, he is separated from the cleaving, for so were the 
worlds created—mati velo mati (“reaching and not reaching”) 
as written in Zohar I 16b and 65a. 

 
י מֵהַדְבֵּקוּת נפְִסָק וּלְפָעָמִים כָּךְ הָעוֹלָמוֹת כִּ  
י נבְִרָאִים, י וְלֹא מַטִּ זֹּהַר מַטִּ  זֹּהַר ב( ט"ז, ח"א )בַּ  )בַּ  

א ס"ה, ח"א ), 
That is, the tzaddik must constantly ascend from one level to 
the next. 

 
הַייְנוּ יק דְּ דִּ הַצַּ מִיד הוֹלֵךְ לִהְיוֹת צָרִיךְ שֶׁ דְרֵגָה תָּ מִמַּ  

 ,לְמַדְרֵגָה

And when he desires to ascend to a higher and loftier level, he 
must first descend slightly before ascending higher. 

 
דְרֵגָה לַעֲלוֹת וּבִרְצוֹתוֹ וְעֶלְיוֹנהָ, גְּבוֹהָ הַיּוֹתֵר לַמַּ  

ה קְצָת וְלָשׁוּב לְהוֹרִיד צָרִיךְ עוֹלֶה כָּךְ וְאַחַר לְמַטָּ  
דְרֵגָה גְּבוֹהָ הַיּוֹתֵר לַמַּ , 

And when the time and moment arrives for his departure via 
“the way of all the earth,” to the world of truth, and he 
becomes separated from cleaving— 

 
דֶרֶךְ הִלּוּכוֹ וּזמְַן עֵת וּבְהַגִּיעַ לְעָלְמָא הָאָרֶץ כָּל בְּ  
מֵהַדְבֵּקוּת נפְִסָק וְהוּא דְקְשׁוֹט , 

Then he goes and is gathered to his people.  יו אֶל וְיאֵָסֵף ילֵֵךְ אָז עַמָּ . 
But this was the will and desire of the Creator, blessed is He: 
that we all should be cleaving to Him. 

 
ל וּרְצוֹנוֹ חֶפְצוֹ הָיהָ זהֶ וְאַךְ קוֹם שֶׁ רֵךְ הַמָּ יתְִבָּ  

נִּהְיהֶ נוּ אֲנחְַנוּ שֶׁ לָּ בוּקִים כֻּ בּוֹ דְּ , 

Powered By: ChassidusNow.com 
9 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Va’eschanan 

 
And that is why “Anochi” and “Lo Yihiyeh” (“I am” and “You 
shall have no [other gods]”) were spoken directly by the 
Divine voice, 

י יהְִיהֶ וְלֹא אָנכִֹי וְלָכֵן  מַעְנוּ הַגְּבוּרָה מִפִּ שְׁ , 

because Anochi is a positive commandment, and Lo Yihiyeh is 
a negative commandment regarding Divinity—and both are 
expressions of cleaving. 

 
י ה, מִצְוַת הוּא אָנכִֹי כִּ מִצְוַת הוּא לְךָ יהְִיהֶ וְלֹא עֲשֵׂ  

ה לֹא בְרֵי וְהֵם בֵּאֱלֹקוּת, תַעֲשֶׂ דְבֵקוּת דִּ , 

And therefore, Hashem, blessed is He, said them Himself, in 
order that we would be cleaving to Him—into the eternal life. 

 
ם לָנוּ אָמַר וְלָכֵן רֵךְ הַשֵּׁ עַצְמוֹ יתְִבָּ נהְִיהֶ לְמַעַן בְּ  

בוּקִים חַיִּים בּוֹ דְּ הַנִּצְחִיִּים בַּ . 
And this is the explanation of the verse “I said, you are 
Elohim” — meaning, that you shall be cleaving to Hashem 
through the level of “Elohim,” which refers to the negative 
commandment “You shall have no [other gods].” 

 
י "אֲניִ פֵירוּשׁ וְזהֶוּ ם", אֱלֹקִים אָמַרְתִּ הַייְנוּ אַתֶּ דְּ  

הְיוּ תִּ בוּקִים שֶׁ הַייְנוּ אֱלֹקִים, מַדְרֵיגַת ידְֵי עַל בַּה׳ דְּ  
כו׳ לְךָ יהְִיהֶ לֹא הַלֹּ"ת , 

“And sons of the Most High, all of you” — this refers to the 
positive commandment “Anochi,” which is supreme over all. 

 " הוּא אָנכִֹי מַ"ע הַייְנוּ עֶלְיוֹן" וּבְניֵ כָּל עַל עֶלְיוֹן שֶׁ , 

Thus, you are cleaving to the eternal Life.  ם וְנמְִצָא אַתֶּ בוּקִים שֶׁ חַיִּים דְּ הַנִּצְחִיִּים בַּ , 

“Nevertheless, like men you shall die” — meaning, when you 
separate yourselves from cleaving. 

 
" מוּתוּן" כְּאָדָם אָכֵן הַייְנוּ תְּ הַפְסֶק דְּ מִן עַצְמְכֶם בְּ  

בֵקוּת  .הַדְּ
And this is also the meaning of “And you who cleave to 
Hashem, you are all alive today.” The word “today” seems 
extra. 

 
ן גַּם פֵירוּשׁ וְזהֶוּ ם כֵּ בֵקִים "וְאַתֶּ כֶם חַיִּים בַּה׳ הַדְּ לְּ כֻּ  

מְיוּתֶרֶת "הַיּוֹם" מִלַּת הִנֵּה הַיּוֹם", . 

But according to the above it is understood: that because you 
are cleaving to Hashem, “all of you”—each and every 
one—through cleaving to Hashem in eternal life, he is alive. 

 
י עַל אֲבָל אֵר, הַנַּ"ל פִּ הַייְנוּ יתְִבָּ ם דְּ אַתֶּ בוּקִים שֶׁ דְּ  
כֶם" בַּה׳, לְּ בֵקוּת ידְֵי עַל וְאֶחָד אֶחָד כָּל "כֻּ בַּה׳ דְּ  

רַךְ חַיִּים יתְִבָּ חַי הוּא הַנִּצְחִיִּים בַּ , 
But this is only “today” — meaning, every single day one must 
return and cleave to Him again, as explained above. 

 
י זהֶ אֵין אֲבָל הַייְנוּ "הַיּוֹם", אִם כִּ כָל דְּ וָיוֹם יוֹם בְּ  

בֵק לַחֲזרֹ צָרִיךְ רַךְ בּוֹ וּלְהִדָּ נַּ"ל יתְִבָּ כַּ , 

Because it is impossible to be in a state of constant cleaving.  י ר אִי כִּ יִּהְיהֶ אֶפְשָׁ הַדְבֵּקוּת שֶׁ תָמִידוּת בְּ בְּ . 

And this is what Israel said: “This day we have seen that God 
speaks with man” — meaning, with man, like one speaks with 
another, 

 
אָמְרוּ וְזהֶוּ רָאֵל שֶׁ י רָאִינוּ הַזֶּה "הַיּוֹם ישְׂ ידְַבֵּר כִּ  

הַייְנוּ הָאָדָם", אֶת אֱלֹקִים רִים הָאָדָם עִם דְּ מְדַבְּ זהֶ כְּ  
זהֶ עִם , 

that Hashem, blessed is He, speaks and decrees—and the 
tzaddik decrees and nullifies. 

ם  הַשֵּׁ רַךְ שֶׁ יק וְגוֹזרֵ מְדַבֵּר יתְִבָּ דִּ ל גּוֹזרֵ וְהַצַּ וּמְבַטֵּ , 

Even if a decree of death was made against a person, God 
forbid, the tzaddik can draw life to him. 

 
לוֹם חַס נגְִזרַ אִם אַף יק הָאָדָם, עַל מִיתָה וְשָׁ דִּ הַצַּ  

יךְ יכָוֹל חַיּוּת לוֹ לְהַמְשִׁ , 
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And if you ask, as above: How can a human being, whose life 
is not essential, give life? 

 
תֹּאמַר וְאִם נַּ"ל  ר הָאָדָם הֵיאַךְ כַּ י חַיּוּתוֹ אֲשֶׁ לְתִּ בִּ  

ן יכָוֹל עַצְמִית חַיּוּת לִתֵּ ? 

The answer is: “and he lived”—that is, through the cleaving he 
has with Hashem in the eternal Life, his life becomes essential. 

 
בֵקוּת ידְֵי עַל הַייְנוּ "וָחָי", אָמַר לָזהֶ יֵּשׁ הַדְּ לוֹ שֶׁ  
רַךְ בַּה׳ חַיִּים יתְִבָּ ן גַּם חַיּוּתוֹ וְנמְִצָא הַנִּצְחִיִּים בַּ כֵּ  

 ,עַצְמִית
And they said, “If we continue [to hear]…” — meaning, what 
we already heard from the Divine mouth, “Anochi” and “Lo 
Yihiyeh,” which are a positive and negative commandment in 
Divinity—this is deveikus. 

 
הַייְנוּ אֲנחְַנוּ", יוֹסְפִים "אִם וְאָמְרוּ מַעְנוּ מַה דְּ שָּׁ שֶּׁ  

י הֵם לְךָ, יהְִיהֶ וְלֹא אָנכִֹי הַגְּבוּרָה מִפִּ וְלֹ"ת מַ"ע שֶׁ  
בֵקוּת וְהוּא בֵּאֱלֹקוּת, הַדְּ , 

That we were able to hear and live.  פִיר הָייִנוּ יכְוֹלִים מוֹעַ שָׁ וְלִחְיוֹת לִשְׁ , 

But if we were to continue hearing the rest of the mitzvos from 
Hashem’s mouth directly—this is impossible: that Hashem 
should speak with man and he live, 

 
מוֹעַ אֲנחְַנוּ יוֹסְפִים אִם אֲבָל אָר לִשְׁ י מִצְוֹת שְׁ מִפִּ  
ם רַךְ הַשֵּׁ עַצְמוֹ, יתְִבָּ ר אִי זהֶ בְּ יְּדַבֵּר אֶפְשָׁ עִם ה׳ שֶׁ  

וָחָי הָאָדָם , 
unless it is for a specific purpose—namely, that Hashem spoke 
with Moshe face to face in order to speak to Israel. 

 
י בֶּר הַייְנוּ דָבָר, אֵיזהֶ לְצוֹרֶךְ אִם כִּ דִּ ה עִם ה׳ שֶׁ משֶׁ  

ניִם פָניִם פָּ דֵי בְּ רָאֵל אֶל לְדַבֵּר כְּ ישְׂ , 
But if not for this, “Who of all flesh…” [could survive it]? 
Therefore, “You approach and hear.” 

 
ר כָּל "מִי זאֹת וְאִלּוּלֵי ה "קְרַב לָכֵן כו׳", בָּשָׂ אַתָּ  

מָע  ."וּשְׁ
​
[NOTE Summary​
Rebbe Elimelech of Lizhensk delves into the power of deveikus—spiritual cleaving to 
Hashem—as the core source of a tzaddik’s vitality and spiritual influence. He begins with the 
verse “I said, you are Elohim…” which refers to the ideal that every Jew, especially the tzaddik, 
can become unified with the Divine through two central commandments: “Anochi” (positive 
connection to God) and “Lo Yihiyeh” (negation of false divinity). Through these, a person 
becomes a ben Elyon, a “child of the Most High,” and gains access to eternal life. 

But if one ceases to cleave to Hashem—even for a moment—one reverts to mortality: “Achen 
ke’adam temuson” (“Yet like man you shall die”). Even the righteous are not in a state of 
constant deveikus; they rise and fall in spiritual cycles, as described in the Zohar’s pattern of 
“mati velo mati”—approaching and retreating. 

This dynamic explains the paradox in the verses: “Today we have seen that God speaks to man 
and he lives” — but also, “If we hear again, we will die.” The tzaddik can receive Divine speech 
and draw life even to those marked for death, because his deveikus binds him to Hashem’s own 
eternal vitality. However, the people understood that they could only survive hearing “Anochi” 
and “Lo Yihiyeh”—mitzvos rooted in Divine oneness and negation of idolatry. Hearing the rest 
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of the Torah directly from Hashem would overwhelm their finite vessels. Therefore, they begged 
Moshe to act as intermediary: “You draw near and hear.” 

Practical Takeaway​
Spiritual life comes from daily deveikus—actively reconnecting to Hashem anew each day. It’s 
not enough to rely on yesterday’s inspiration. Even the greatest tzaddikim must continually 
renew their bond with the Source of Life. You don’t need to be perfect—just present, yearning, 
and open to that Divine connection through Torah, mitzvos, and inner refinement. 

Chassidic Story​
Once, a young man came to Rebbe Elimelech and asked, “Why do I feel that my connection to 
Hashem fades even after moments of inspiration?” Rebbe Elimelech brought him outside and 
pointed to a well. “See how the bucket rises full but must be lowered again? Only through that 
cycle can we continue drawing water. So it is with the soul—it rises in deveikus, then returns to 
earth to grow.” 

The man asked, “But what if I fall too far and can’t return?” Rebbe Elimelech smiled gently. 
“Then Hashem Himself will draw you back, for He thirsts for your closeness more than you can 
imagine.” 

(Source: Tzaddik Yesod Olam, Shivchei Noam Elimelech) END NOTE] 
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