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The Rebbe, Rebbe Elimelech of Lizhensk

Noam Elimelech
Parshas Ki Savo

Introduction

This teaching is from Rabbi Elimelech of Lizhensk (1717—-1787), one of the greatest disciples of the Maggid of
Mezritch and a leading early Chassidic master. Rabbi Elimelech, known for his sefer Noam Elimelech, lived in
Poland and became the spiritual guide of many of the next generation of Chassidic leaders. His approach
emphasized inner avodah, humility, and the sanctification of daily life. In this discourse on Ki Savo, he
distinguishes between two types of tzaddikim—those who serve Hashem primarily through fear and elevate to
love on Shabbos, and those who serve always with love, who themselves are called “Shabbos.” From there he
connects Shabbos, delight, unity, and the flow of divine blessing (Nachal Hashem) that comes without
obstruction when Israel is united in love and awe together.

And it shall be, when you come, etc. It seems possible to
explain: behold, there are two levels of tzaddikim. There is a
tzaddik who serves Hashem with fear all the days of the week,
and when Shabbos Kodesh arrives, an additional holiness rests
upon him, so that he serves with love. For the aspect of Shabbos
is love, and the tzaddik then comes into the level of love.

And there is a tzaddik who even during the weekdays serves
Hashem with love. This tzaddik is called by the name
“Shabbos,” as it is stated in the holy Zohar that a Torah scholar
is called Shabbos. This is because Shabbos is the aspect of love,

and this tzaddik too is always in this aspect. Therefore he too is
called Shabbos.

And this is what our Sages said: “Whoever delights in the
Shabbos is given an inheritance without boundaries.” That is, the
tzaddik who is always in the aspect of love is considered as one
who delights with the Shabbos, for they delight with one
another. Since he is always in the aspect of love like the
Shabbos, he is given an inheritance—meaning the inheritance of
Hashem, the supernal stream, from which the tzaddik draws
down abundance to Israel.

W W2 37T W97 X3 .19 Ri2D 93 MM

m?:)j ’7; b iA 72y POTR U 00T ml’T;?;
APIY AYWITR VY ARII WP NV v337 1M
N127,720% X°7 NIW 102 0 ,72080 TAWY
M8 NP0 POIRT NI

1) 120X T 7AW 2INT 02 03 T U
WITRD TR ROPKTR "NIY" OV KR pUTET
NIRRT MY °2 AT N3 RRI 3] T9D
197 INTI APT2 7RI 12 D3 T PUTET) 130N
NRY X723 12 D3

12 PIN13 N2WT DX 239na 23" 2" 1Ry A
NN TR RITY PTED 2" ,"0%n 72 A7
2,71 DY 7] DAY N2WT 0¥ 23yn3 17 308
7703 32 12031 ,N2WS 193 7208 N2 THR RN
TWin awn WK 115y Pnan 31, P01 2" D
X7 yowT prTa.

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

7''o2

The Rebbe, Rebbe Elimelech of Lizhensk

Noam Elimelech
Parshas Ki Savo

And this is what we find regarding Eliyahu the Prophet, may his
memory be blessed: “And he sat by the brook of Keris, and the
ravens brought him bread.” Seemingly, why did Hashem choose
the ravens—who are cruel to their children—that they should
bring him bread? But according to the above, its meaning is:
“And he sat by the brook”—he was drawing down influences
from the supernal stream. The way of the ravens represents the
forces of impurity, to snatch away the flow of influence. But one
who serves Hashem with love—even they will complete and
agree with him not to touch the flow. And this is the hint: “And
the ravens brought him bread”—that even the forces of impurity
agreed with him.

And this is the meaning of “Whoever delights... is given an
inheritance”—as explained above, to draw influences from the
stream of Hashem—*“without boundaries,” meaning without any
accusations or obstruction. And this is the meaning of “Ki Savo”
(when you come), in singular form: when all Israel are in unity.
“That Hashem your G-d [gives you],” meaning that within the
totality of Israel there are both of these aspects—love and awe.
“Hashem” is love, and “Elokim” is judgment, which is awe.
Then, when you are all in unity, “He will give you an
inheritance, and you shall possess it,” meaning that then the
stream of Hashem will be in your hand, to draw down influences
of holiness and blessing to all Israel.
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[NOTE Summary

Rabbi Elimelech explains that there are two levels of tzaddikim. One serves Hashem during the weekdays with
fear, and on Shabbos is elevated to service out of love, since Shabbos is the aspect of love. Another tzaddik
serves Hashem always with love, even during the weekdays, and such a tzaddik is himself called “Shabbos,” as
the Zohar says a Torah scholar is called Shabbos. On this basis, he explains the teaching of the Sages:
“Whoever delights in Shabbos is given an inheritance without boundaries.” The tzaddik who is always in love
is in a state of delight with Shabbos, and from this position he draws down shefa (divine abundance) from the
supernal stream—~Nachal Hashem—to the Jewish people.

This sheds light on the story of Eliyahu at the brook Keris. The ravens, known for cruelty, represent the forces
of impurity that normally snatch away blessing. But when one serves Hashem with love, even the opposing
forces must submit and agree not to block the flow, symbolized by the ravens themselves bringing him bread.
In this way, delight in Shabbos leads to drawing down blessing “without boundaries,” meaning without
obstruction or accusation. Finally, the verse “Ki Savo” is written in singular form to indicate the unity of Israel.
When all Jews are bound together as one, the two aspects—love (Hashem) and awe (Elokim)—combine, and
then Hashem grants His people the inheritance: the divine stream of blessing, freely flowing to all Israel.

Practical Takeaway

The teaching reveals that unity, love, and delight in holiness open the channels of blessing. When we serve
Hashem with love—not only in Shabbos moments, but carrying that love into the week—we merit to connect
with the supernal stream of divine goodness. Furthermore, our unity as a people allows us to inherit and draw
down blessing without opposition. The path of avodah is to cultivate both awe and love, but especially to strive
to transform our weekday service into a “Shabbos-like” state, full of joy, love, and oneness with Hashem.

Chassidic Story

It is told of Rabbi Elimelech of Lizhensk that one Friday night he lingered long in his davening, radiating great
joy. His talmidim waited, sensing something wondrous. When he finished, he explained: “On Shabbos, the
gates of love are open. One who cleaves to Hashem in love even in the weekdays—he is called ‘Shabbos’
himself, and then Shabbos and he delight together.” The students later testified that from that moment, they felt
a surge of warmth and joy in their own prayers, as though they, too, had tasted from that delight. (Source: Noam
Elimelech traditions, collected in Ohel Elimelech, stories of Shabbos service)

END NOTE]
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When you finish tithing, etc. It seems possible to explain as
follows. It is stated in the Gemara: “A person should always
divide his years: one-third in Scripture, etc.” The explanation
may be this: “Scripture” (Mikra) also connotes mikriyus (chance,
happenstance). That is, when a person begins in serving the
Creator, blessed be He, his service is still only a matter of
happenstance. Sometimes he overcomes his inclination, and
sometimes his inclination overcomes him, and it is not yet a
matter of constancy.

A person must therefore strengthen himself gradually, to purify
his thoughts until they are refined, for the essence is the thought.
And this is what our Sages expounded: “The curves of your
thighs — why are the words of Torah compared to the thigh?
Just as the thigh is in secret, so too the words of Torah are in
secret.” The meaning: just as the thigh in secret hints at the sin
of nocturnal emission, which comes upon a person because of
foreign thoughts (G-d forbid), and the thought is in secret — so
one must apply a corrective balance.

This rectification is through the words of Torah in secret — that
is, that one should occupy himself with Torah in pure thought
and for its own sake. And it is not possible that his thoughts will
be refined all at once, but only gradually, more and more each
time, until Heaven assists him. Therefore, the beginning of
serving Hashem is called Mikra — from the term mikriyus
(happenstance), as explained above.

And afterwards, one must ascend to a higher level, that is, “a
third in Mishnah.” This means that a person must direct his
learning toward the supernal worlds, for the sake of unification,
as 1s known. And this is the expression Mishnah—meaning
“double”—as in the verse (Shemos 16:5), “and it shall be double
what they gather, etc.” And this is the meaning of “the Sages
repeated in the language of Mishnah”—that they repeated in
such a language which is Mishnah, as explained, namely that
they learned below but their intention was above, to unify. And
this is the meaning of “whoever reviews halachos every day is
assured that he is a son of the World to Come”—this is
self-understood as above.
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“A third in Talmud,” which is the trait than which there is none
greater, as it is stated in the Gemara—that is, cleaving and love.
And this is hinted at in the teaching of our Sages:
“Bereishis—for the sake of Torah which is called ‘reishis,” and
for the sake of Israel, and for the sake of the first fruits
(bikkurim) which are called ‘reishis.””” And all of them are one.
For behold, the bikkurim allude to submission and lowliness of a
person, who must regard himself with true humility and
submission. As the Tanna taught: “When he arrived at the
Temple Mount—even King Agrippas would take the basket on
his shoulder and enter”—this was for the sake of humility.

And this is hinted to in the Tanna’s language: “How is the
mitzvah of bikkurim? A person goes down into his field and sees
a fig that ripened—he ties a reed-grass around it.” Meaning: a
person who wishes to break his desires—for the heart of a
person craves the first fruit—must break his desires with this.
“He ties around it a reed” means that he should remember the
day of death, how he will be placed in the grave, and rushes and
grass will grow upon him. And after a person comes to the
quality of submission and humility, then his awe and his love are
whole in the service of the Creator, blessed be He. And this is
the meaning of bikkurim in its plain sense, from the language of
“cooking” and completion of the fruit. And this is “a third in
Talmud, for there is no trait greater than it.”

And this is what is stated in the Gemara: “One who purchases
two trees brings [first fruits] but does not recite, etc.” This hints
at the two levels mentioned above. That is, a person who has not
yet attained all of the levels, but only two of them. This is the
hint of “two trees.” A “tree” is an allusion to the supernal
worlds.

“And one who purchases two trees does not acquire
land”—meaning he still has no firm foundation. “He
brings”—that is, he truly brings the matter before Hashem. “But
he does not recite”’—meaning, he is not yet on that level, that he
calls and is answered immediately by Hashem through his deeds,
like the tzaddik who decrees, says, and it is fulfilled.
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But “one who purchases three trees”—meaning he acquires for
himself all three of the above levels—this is “he acquires land,”
that is, he has a firm foundation. “He brings and recites”—as
explained above, “You will decree a matter and it will be
established.”

And this is the meaning of the verse: “When you finish tithing...
in the third year.” That is, if you merit to complete all your
produce—meaning what you bring before Hashem in the
supernal worlds, which are called “tithe.” And this is “in the
third year,” when you have attained all three of the above levels.
“And you shall give to the Levi”—meaning, attribute everything
to the fact that you attained all these levels through connection
and attachment to tzaddikim. “To the convert, etc.”—this is the
quality of true humility.
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[NOTE Summary
Rabbi Elimelech of Lizhensk, continuing his commentary on Ki Savo, explains the progression of a person’s
avodah in three stages:

1. Mikra (Scripture) — At the beginning, one’s service is in a state of mikriyus (happenstance).
Sometimes he overcomes his inclination, sometimes he falls. The main work is in refining thought,
especially in private, to purify stray desires through Torah learned b seser (in secret).

2. Mishnah — A higher level is when one learns not only for knowledge, but with kavana to unite the
supernal worlds. This is why Mishnah is called mishneh (double): it is Torah learned below, yet its
intent is directed above. This level brings the assurance that “whoever reviews halachos every day is
guaranteed to be a son of the World to Come.”

3. Talmud — The highest level is deveikus and love, alluded to in “Bereishis— for the sake of Torah,
Israel, and bikkurim.” The bikkurim symbolize humility, as even King Agrippas carried his basket in
submission. The Tanna hints further: just as one ties a reed-grass around the first fruit, one should break
his desire for the “first taste” of physical pleasure by remembering mortality. Through such humility, his
awe and love of Hashem become whole.

Finally, Rabbi Elimelech explains the Gemara about “one who purchases two trees” and “three trees.” With
only two levels, a person may bring his service before Hashem but not yet be answered immediately, for he
lacks a firm foundation. But when he acquires all three, he possesses “land”—a solid base—and his words
stand like a tzaddik who decrees and Hashem fulfills. This is the meaning of “When you finish tithing in the
third year”: when a person completes the three levels, he merits to draw down blessing, attributing all to the
connection with tzaddikim and to true humility.

Practical Takeaway

Growth in avodah is gradual. At first, service may feel inconsistent, but persistence in refining thought, adding
intention in learning, and cultivating humility bring one to a complete service filled with love and awe. The
tzaddik shows us that the key is to recognize each stage, not despair at the struggle, and remember that
connection to tzaddikim and true humility anchor all progress. Through this foundation, one draws blessing for
oneself and for all of Israel.

Chassidic Story

It is related that Rabbi Elimelech once told a follower who complained of constant ups and downs in his
avodah: “At first, it is like the first fruit in the field—the heart yearns for it, but you must bind it with a reed,
remembering that the fruit ripens only when it humbles itself to the earth. So too in avodas Hashem, humility
ripens the fruit.” The chossid later testified that these words gave him strength not to despair of inconsistency,
but to see his struggle as part of a process toward wholeness. (Source: Ohel Elimelech, teachings and stories of
R. Elimelech of Lizhensk)
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