
 

 

 



 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Ki Savo 

Introduction 
This teaching is from Rabbi Elimelech of Lizhensk (1717–1787), one of the greatest disciples of the Maggid of 
Mezritch and a leading early Chassidic master. Rabbi Elimelech, known for his sefer Noam Elimelech, lived in 

Poland and became the spiritual guide of many of the next generation of Chassidic leaders. His approach 
emphasized inner avodah, humility, and the sanctification of daily life. In this discourse on Ki Savo, he 

distinguishes between two types of tzaddikim—those who serve Hashem primarily through fear and elevate to 
love on Shabbos, and those who serve always with love, who themselves are called “Shabbos.” From there he 

connects Shabbos, delight, unity, and the flow of divine blessing (Nachal Hashem) that comes without 
obstruction when Israel is united in love and awe together. 

And it shall be, when you come, etc. It seems possible to 
explain: behold, there are two levels of tzaddikim. There is a 
tzaddik who serves Hashem with fear all the days of the week, 
and when Shabbos Kodesh arrives, an additional holiness rests 
upon him, so that he serves with love. For the aspect of Shabbos 
is love, and the tzaddik then comes into the level of love. 

 

י וְהָיהָ הִנֵּה לְפָרֵשׁ נרְִאֶה כו'. תָבוֹא כִּ ניֵ ישֵׁ דְּ שְׁ  
יקִים, מַדְרֵיגוֹת יק ישֵׁ צַדִּ ימְוֹת כָּל מִיִּרְאָה ה' עוֹבֵד צַדִּ  

בָּת וּבְהַגִּיעַ הַחוֹל, ה עָלָיו ניִתּוֹסֵף קדֶֹשׁ שַׁ יתְֵירָה קְדוּשָּׁ  
עוֹבֵד י מֵאַהֲבָה, שֶׁ חִינתַ כִּ בָּת בְּ וּבוֹא אַהֲבָה, הִיא שַׁ  
יק יבָוֹא דִּ מַדְרֵיגַת הַצַּ אַהֲבָה בְּ . 

And there is a tzaddik who even during the weekdays serves 
Hashem with love. This tzaddik is called by the name 
“Shabbos,” as it is stated in the holy Zohar that a Torah scholar 
is called Shabbos. This is because Shabbos is the aspect of love, 
and this tzaddik too is always in this aspect. Therefore he too is 
called Shabbos. 

יק וְישֵׁ  גַּם צַדִּ ימֵי שֶׁ וְזהֶ בְּאַהֲבָה, ה' עוֹבֵד הַחוֹל בִּ  
יק דִּ ם נקְִרָא הַצַּ בָּת" בְּשֵׁ דְאִיתָא "שַׁ זוֹהַר כְּ דוֹשׁ בְּ הַקָּ  
לְמִיד בָּת, נקְִרָא חָכָם תַּ י וְהַייְנוּ שַׁ בָּת כִּ חִינתַ הִיא שַׁ בְּ  
יק אַהֲבָה, דִּ ן גַּם הַזֶּה וְהַצַּ מִיד כֵּ חִינהָ תָּ בְּ זֹּאת בַּ לָכֵן הַ  

ן גַּם בָּת נקְִרָא כֵּ שַׁ . 

And this is what our Sages said: “Whoever delights in the 
Shabbos is given an inheritance without boundaries.” That is, the 
tzaddik who is always in the aspect of love is considered as one 
who delights with the Shabbos, for they delight with one 
another. Since he is always in the aspect of love like the 
Shabbos, he is given an inheritance—meaning the inheritance of 
Hashem, the supernal stream, from which the tzaddik draws 
down abundance to Israel. 

 

אָמְרוּ וְזהֶוּ בָּת אֶת הַמְעַנֵּג "כָּל חֲזַ"ל שֶׁ לוֹ נוֹתְניִן הַשַּׁ  
לִי נחֲַלָה יק ר"ל מְצָרִים", בְּ דִּ הוּא הַצַּ מִיד שֶׁ בְחִינתַ תָּ בִּ  
מְעַנֵּג וְהַוֵי אַהֲבָה בָּת עִם כְּ תְעַנְּגִין הַשַּׁ מִּ י זהֶ, עִם זהֶ שֶׁ כִּ  

מִיד הוּא בְחִינתַ תָּ בָּת, כְּמוֹ אַהֲבָה בִּ נחֲַלָה לוֹ נוֹתְניִן הַשַּׁ  
ר הָעֶלְיוֹן הַנַּחַל הוּא ה', נחַַל ר"ל כו' ם אֲשֶׁ ךְ מִשָּׁ מוֹשֵׁ  

יק דִּ פַע הַצַּ רָאֵל הַשֶּׁ לְישְׂ . 
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And this is what we find regarding Eliyahu the Prophet, may his 
memory be blessed: “And he sat by the brook of Keris, and the 
ravens brought him bread.” Seemingly, why did Hashem choose 
the ravens—who are cruel to their children—that they should 
bring him bread? But according to the above, its meaning is: 
“And he sat by the brook”—he was drawing down influences 
from the supernal stream. The way of the ravens represents the 
forces of impurity, to snatch away the flow of influence. But one 
who serves Hashem with love—even they will complete and 
agree with him not to touch the flow. And this is the hint: “And 
the ravens brought him bread”—that even the forces of impurity 
agreed with him. 

 

מָצִינוּ וְזהֶוּ אֵלִיָּהוּ דְּ ב ז"ל הַנָּבִיא בְּ נחַַל "וַיֵּשֶׁ רִית בְּ כְּ  
ה וּלְכּוֹרָה לָחֶם", לוֹ מְבִיאִים וְהָעוֹרְבִים חַר לָמָּ ה' בָּ  
הֵם בָּעוֹרְבִים ניֵהֶם עַל אַכְזרִָים שֶׁ הֵם בְּ לוֹ יבִָיאוּ שֶׁ  

י וְעַל לָחֶם? בָרֵינוּ פִּ ב פֵּרוּשׁוֹ, כָּךְ הַנַּ"ל דְּ נָּחַל" "וַיֵּשֶׁ בַּ  
הָיהָ יךְ שֶׁ פָּעוֹת מַמְשִׁ י הָעֶלְיוֹן, מִנַּחַל הַשְׁ וְדַרְכֵּ  

לִיפּוֹת הֵם הָעוֹרְבִים פָּעוֹת, טֶרֶף לִטְרוֹף הַקְּ אֶלָּא הַשְּׁ  
לִימוּ הֵם גַּם מֵאַהֲבָה ה' הָעוֹבֵד ימוּ ישְׁ י עִמּוֹ וְיסְַכִּ לְבִלְתִּ  

עָה, יגְּעוּ פָּ הַשְּׁ "הָעוֹרְבִים רֶמֶז וְזהֶוּ בַּ לוֹ הֵבִיאוּ שֶׁ  
גַּם ר"ל לָחֶם" לִיפּוֹת שֶׁ ימוּ הַקְּ עִמּוֹ הִסְכִּ . 

And this is the meaning of “Whoever delights… is given an 
inheritance”—as explained above, to draw influences from the 
stream of Hashem—“without boundaries,” meaning without any 
accusations or obstruction. And this is the meaning of “Ki Savo” 
(when you come), in singular form: when all Israel are in unity. 
“That Hashem your G-d [gives you],” meaning that within the 
totality of Israel there are both of these aspects—love and awe. 
“Hashem” is love, and “Elokim” is judgment, which is awe. 
Then, when you are all in unity, “He will give you an 
inheritance, and you shall possess it,” meaning that then the 
stream of Hashem will be in your hand, to draw down influences 
of holiness and blessing to all Israel. 

 

נַּ"ל נחֲַלָה", לוֹ נוֹתְניִם כו' הַמְעַנֵּג "כָּל וְזהֶוּ יךְ כַּ לְהַמְשִׁ  
עוֹת פָּ לִי ה', מִנַּחַל הַשְּׁ לִי ר"ל מְצָרִים" "בְּ שׁוּם בְּ  

י וְזהֶוּ וּמוֹנעֵַ. קִטְרוּג הַייְנוּ יחִָיד, לָשׁוֹן תָבוֹא" "כִּ דְּ  
יִּהְיוּ רָאֵל כָּל כְּשֶׁ ר בְּאַחְדוּת, ישְׂ ר"ל אֱלֹקֶיךָ", ה' "אֲשֶׁ  

כְלָלוּת בִּ רָאֵל שֶׁ ניֵ ישֵׁ ישְׂ חִינוֹת שְׁ אַהֲבָה הַנַּ"ל הַבְּ  
ין הוּא וֵאלֹקִים אַהֲבָה, הוּא ה' וְירְִאָה, אָז ירְִאָה, הוּא דִּ  

הְיוּ תִּ כֶם כְּשֶׁ לְּ הּ", נחֲַלָה לְךָ "נוֹתֵן בְּאַחְדוּת כֻּ תָּ וִירִשְׁ  
ידְָךָ ה' הַנַּחַל יהְִיהֶ אָז ר"ל יךְ בְּ עוֹת לְהַמְשִׁ פָּ הַשְּׁ  

ה רָאֵל לְכָל וּבְרָכָה קְדוּשָּׁ ישְׂ . 
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​
[NOTE Summary​
Rabbi Elimelech explains that there are two levels of tzaddikim. One serves Hashem during the weekdays with 
fear, and on Shabbos is elevated to service out of love, since Shabbos is the aspect of love. Another tzaddik 
serves Hashem always with love, even during the weekdays, and such a tzaddik is himself called “Shabbos,” as 
the Zohar says a Torah scholar is called Shabbos. On this basis, he explains the teaching of the Sages: 
“Whoever delights in Shabbos is given an inheritance without boundaries.” The tzaddik who is always in love 
is in a state of delight with Shabbos, and from this position he draws down shefa (divine abundance) from the 
supernal stream—Nachal Hashem—to the Jewish people. 

This sheds light on the story of Eliyahu at the brook Keris. The ravens, known for cruelty, represent the forces 
of impurity that normally snatch away blessing. But when one serves Hashem with love, even the opposing 
forces must submit and agree not to block the flow, symbolized by the ravens themselves bringing him bread. 
In this way, delight in Shabbos leads to drawing down blessing “without boundaries,” meaning without 
obstruction or accusation. Finally, the verse “Ki Savo” is written in singular form to indicate the unity of Israel. 
When all Jews are bound together as one, the two aspects—love (Hashem) and awe (Elokim)—combine, and 
then Hashem grants His people the inheritance: the divine stream of blessing, freely flowing to all Israel. 

Practical Takeaway​
The teaching reveals that unity, love, and delight in holiness open the channels of blessing. When we serve 
Hashem with love—not only in Shabbos moments, but carrying that love into the week—we merit to connect 
with the supernal stream of divine goodness. Furthermore, our unity as a people allows us to inherit and draw 
down blessing without opposition. The path of avodah is to cultivate both awe and love, but especially to strive 
to transform our weekday service into a “Shabbos-like” state, full of joy, love, and oneness with Hashem. 

Chassidic Story​
It is told of Rabbi Elimelech of Lizhensk that one Friday night he lingered long in his davening, radiating great 
joy. His talmidim waited, sensing something wondrous. When he finished, he explained: “On Shabbos, the 
gates of love are open. One who cleaves to Hashem in love even in the weekdays—he is called ‘Shabbos’ 
himself, and then Shabbos and he delight together.” The students later testified that from that moment, they felt 
a surge of warmth and joy in their own prayers, as though they, too, had tasted from that delight. (Source: Noam 
Elimelech traditions, collected in Ohel Elimelech, stories of Shabbos service) 

END NOTE] 
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When you finish tithing, etc. It seems possible to explain as 
follows. It is stated in the Gemara: “A person should always 
divide his years: one-third in Scripture, etc.” The explanation 
may be this: “Scripture” (Mikra) also connotes mikriyus (chance, 
happenstance). That is, when a person begins in serving the 
Creator, blessed be He, his service is still only a matter of 
happenstance. Sometimes he overcomes his inclination, and 
sometimes his inclination overcomes him, and it is not yet a 
matter of constancy. 

 

י ר תְכַלֶּה כִּ אִיתָא לְפָרֵשׁ נרְִאֶה כו'. לַעֲשֵׂ גְּמָרָא דְּ בַּ  
נוֹתָיו אָדָם ישְַלֵּשׁ "לְעוֹלָם לִישׁ שְׁ מִקְרָא שְׁ ישֵׁ כו'", בְּ  

"מִקְרָא" כָּךְ, הַפֵּרוּשׁ לוֹמַר מִקְרִיוּת, לָשׁוֹן הוּא דְּ  
הַייְנוּ הַתְחַלְּתוֹ הָאָדָם דְּ עֲבוֹדַת בְּ רֵךְ הַבּוֹרֵא בַּ אֵינוֹ יתְִבָּ  

מִקְרִיוּת, אֶלָּא פָעָמִים בְּ לְּ וּלְפָעָמִים יצְִרוֹ עַל יתְִגַּבֵּר שֶׁ  
מִידִיוּת דָבָר וְאֵינוֹ עָלָיו מִתְגַּבֵּר יצְִרוֹ תָּ . 

A person must therefore strengthen himself gradually, to purify 
his thoughts until they are refined, for the essence is the thought. 
And this is what our Sages expounded: “The curves of your 
thighs — why are the words of Torah compared to the thigh? 
Just as the thigh is in secret, so too the words of Torah are in 
secret.” The meaning: just as the thigh in secret hints at the sin 
of nocturnal emission, which comes upon a person because of 
foreign thoughts (G-d forbid), and the thought is in secret — so 
one must apply a corrective balance. 

 

הַדְרָגָה לְהִתְגַּבֵּר הָאָדָם וְצָרִיךְ בוֹתָיו לְטַהֵר בְּ עַד מַחֲשָׁ  
כּוּ, יִּזדַּ עִיקָר שֶׁ בָה, הוּא דַּ חֲשָׁ רְשׁוּ וְזהֶוּ הַמַּ דָּ חֲזַ"ל שֶׁ  
ה ירְֵכַיךְִ "חֲמוּקֵי לוּ לָמָּ בְרֵי נמְִשְׁ יָּרֵךְ מַה לְירֵָךְ תוֹרָה דִּ  
תֶר סֵּ בְרֵי אַף בַּ תֶר", תוֹרָה דִּ סֵּ תֶר יָּרֵךְ מַה פֵּרוּשׁ בַּ סֵּ בַּ  

בוֹת מֵחֲמַת לָאָדָם הַבָּא קֶרִי עָוֹן עַל רֶמֶז זרָוֹת מַחֲשָׁ  
בָה ח"ו חֲשָׁ תֶר, הוּא וְהַמַּ סֵּ שׁוּבַת צָרִיךְ לָזהֶ בַּ תְּ  

קָל שְׁ  .הַמִּ

This rectification is through the words of Torah in secret — that 
is, that one should occupy himself with Torah in pure thought 
and for its own sake. And it is not possible that his thoughts will 
be refined all at once, but only gradually, more and more each 
time, until Heaven assists him. Therefore, the beginning of 
serving Hashem is called Mikra — from the term mikriyus 
(happenstance), as explained above. 

 

ן בְרֵי ידְֵי עַל לְתַקֵּ תֶר, תוֹרָה דִּ סֵּ הַייְנוּ בַּ יַּעֲסוֹק דְּ שֶׁ  
בָה בַּתּוֹרָה מַחֲשָׁ מָהּ, טְהוֹרָה בְּ י וְזהֶ וּלְשְׁ לְתִּ ר בִּ אֶפְשָׁ  
כּוּ יִּזדַּ בוֹתָיו שֶׁ בַת מַחֲשָׁ י אַחַת בְּ הַדְרָגָה אִם כִּ כָל בְּ בְּ  

עַם ן עַד וְיוֹתֵר יוֹתֵר פַּ מִּ מַיםִ שֶׁ וְלָכֵן לוֹ. יסְַיְּעוּ הַשָּׁ  
חִלַּת ם עֲבוֹדַת תְּ רֵךְ הַשֵּׁ מִלְּשׁוֹן מִקְרָא ]נקְִרָא[ יתְִבָּ  

נַּ"ל מִקְרִיוּת כַּ . 

And afterwards, one must ascend to a higher level, that is, “a 
third in Mishnah.” This means that a person must direct his 
learning toward the supernal worlds, for the sake of unification, 
as is known. And this is the expression Mishnah—meaning 
“double”—as in the verse (Shemos 16:5), “and it shall be double 
what they gather, etc.” And this is the meaning of “the Sages 
repeated in the language of Mishnah”—that they repeated in 
such a language which is Mishnah, as explained, namely that 
they learned below but their intention was above, to unify. And 
this is the meaning of “whoever reviews halachos every day is 
assured that he is a son of the World to Come”—this is 
self-understood as above. 

 

מַעֲלָה לַעֲלוֹת צָרִיךְ כָּךְ וְאַחַר הַייְנוּ יתְֵירָה בְּ לִישׁ דְּ "שְׁ  
נהָ", מִשְׁ רִיךְ ר"ל בְּ צָּ לִימּוּדוֹ לְכַוֵּן הָאָדָם שֶׁ לָעוֹלָמוֹת בְּ  
ם עֶלְיוֹניִם יָּדוּעַ. יחִוּד לְשֵׁ נהָ לָשׁוֹן וְזהֶוּ כַּ הַייְנוּ מִשְׁ דְּ  

מוֹת לָשׁוֹן כָּפוּל, נהֶ "וְהָיהָ ה( טז, )שְׁ ר עַל מִשְׁ אֲשֶׁ  
נוּ וְזהֶוּ כו'", ילְִקְטוּ נהָ" בִּלְשׁוֹן חֲכָמִים "שָׁ שְׁ ר"ל הַמִּ  
נוּ שָּׁ זהֶ בִּלְשׁוֹן שֶׁ הוּא כָּ נהֶ שֶׁ נַּ"ל, מִשְׁ הַייְנוּ כַּ מְדוּ דְּ לָּ שֶׁ  
ה הֲלָכוֹת הַשּׁוֹנהֶ "כָּל וְזהֶוּ לְיחֵַד. לְמַעְלָה וְכַוָּנתָָם לְמַטָּ  

כָל הוּא לוֹ מֻבְטָח יוֹם בְּ ן שֶׁ מוּבָן – הַבָּא" עוֹלָם בֶּ  
ילָא נַּ"ל מִמֵּ כַּ . 
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“A third in Talmud,” which is the trait than which there is none 
greater, as it is stated in the Gemara—that is, cleaving and love. 
And this is hinted at in the teaching of our Sages: 
“Bereishis—for the sake of Torah which is called ‘reishis,’ and 
for the sake of Israel, and for the sake of the first fruits 
(bikkurim) which are called ‘reishis.’” And all of them are one. 
For behold, the bikkurim allude to submission and lowliness of a 
person, who must regard himself with true humility and 
submission. As the Tanna taught: “When he arrived at the 
Temple Mount—even King Agrippas would take the basket on 
his shoulder and enter”—this was for the sake of humility. 

 

" לִישׁ תַלְמוּד" שְׁ הוּא בְּ ה שֶׁ אֵין מִדָּ הֵימֶנָּה גְּדוֹלָה שֶׁ  
דְאִיתָא גְּמָרָא, כְּ הַייְנוּ בַּ בֵקוּת דְּ רֶמֶז וְזהֶוּ וְאַהֲבָה. הַדְּ  
רְשׁוּ דָּ ית, חֲזַ"ל שֶׁ בִיל "בְּרֵאשִׁ נִּקְרֵאת הַתּוֹרָה בִּשְׁ שֶׁ  
ית בִיל רֵאשִׁ רָאֵל וּבִשְׁ בִיל ישְׂ נִּקְרְאוּ בִּכּוּרִים וּבִשְׁ שֶׁ  

ית", כֹּל רֵאשִׁ הִנֵּה אֶחָד, וְהַ עַל רֶמֶז הַ"בִּכּוּרִים" דְּ  
פִילוּת הַכְנעָָה רִיךְ הָאָדָם, וּשְׁ צָּ ת עַצְמוֹ לְהַחֲזיִק שֶׁ מִדַּ בְּ  

ית, וְהַכְנעָָה עֲנוָָה מַאֲמַר אֲמִיתִּ נָּא כְּ לְהַר "הִגִּיעַ הַתַּ  
יתִ ס אֲפִילוּ הַבַּ לֶךְ אַגְרִיפַּ ל נוֹטֵל הַמֶּ תֵפוֹ עַל הַסַּ כְּ  

הַכְנעָָה לְמַעַן הָיהָ זהֶ וְנכְִנסָ", . 

And this is hinted to in the Tanna’s language: “How is the 
mitzvah of bikkurim? A person goes down into his field and sees 
a fig that ripened—he ties a reed-grass around it.” Meaning: a 
person who wishes to break his desires—for the heart of a 
person craves the first fruit—must break his desires with this. 
“He ties around it a reed” means that he should remember the 
day of death, how he will be placed in the grave, and rushes and 
grass will grow upon him. And after a person comes to the 
quality of submission and humility, then his awe and his love are 
whole in the service of the Creator, blessed be He. And this is 
the meaning of bikkurim in its plain sense, from the language of 
“cooking” and completion of the fruit. And this is “a third in 
Talmud, for there is no trait greater than it.” 

 

נָּא רֶמֶז וְלָזהֶ יצַד בִּלְשׁוֹנוֹ הַתַּ אָדָם בִּכּוּרִים מִצְוַת "כֵּ  
דֵהוּ לְתוֹךְ יוֹרֵד אֵנהָ וְרָאָה שָׂ כְרָה תְּ בָּ עָלֶיהָ כּוֹרֵךְ שֶׁ  

הַייְנוּ גֶּמִי", בֵּר הָרוֹצֶה הָאָדָם דְּ אֲווֹתָיו לְשַׁ י תַּ לֵב כִּ  
בֵּר וְצָרִיךְ רִאשׁוֹן לִפְרִי מִתְאַוֶּה הָאָדָם אֲווֹתָיו לְשַׁ תַּ  
זהֶ, יתָה יוֹם יזִכְּוֹר פֵּרוּשׁ גֶּמִי" עָלֶיהָ "כוֹרֵךְ בָּ אֵיךְ הַמִּ  
בֶר מֻנָּח יהְִיהֶ קֶּ ב. גֶּמִי עָלָיו וְיצְַמִיחַ בַּ וְאַחַר וְעֵשֶׂ  

יָּבוֹא ת הָאָדָם שֶׁ וְאַהֲבָתוֹ ירְִאָתוֹ אָז וַעֲנוָָה הַכְנעָָה לְמִדַּ  
לֵימָה עֲבוֹדַת שְׁ רֵךְ, הַבּוֹרֵא בַּ לָשׁוֹן הוּא וְזהֶ יתְִבָּ  
רִי. וְגָמַר בִּשּׁוּל לָשׁוֹן כְּפְשׁוּטוֹ בִּכּוּרִים וְזהֶוּ הַפְּ  

לִישׁ תַלְמוּד "שְׁ אֵין בְּ ה לְךָ שֶׁ הֵימֶנָּה גְּדוֹלָה מִדָּ ". 

And this is what is stated in the Gemara: “One who purchases 
two trees brings [first fruits] but does not recite, etc.” This hints 
at the two levels mentioned above. That is, a person who has not 
yet attained all of the levels, but only two of them. This is the 
hint of “two trees.” A “tree” is an allusion to the supernal 
worlds. 

 

אִיתָא וְזהֶוּ גְּמָרָא דְּ י "הַקּוֹנהֶ בַּ תֵּ וְאֵינוֹ מֵבִיא אִילָנוֹת שְׁ  
דְרֵיגוֹת ב' עַל רֶמֶז כו'", קוֹרֵא הַייְנוּ הַנַּ"ל. הַמַּ הָאָדָם דְּ  
ר דְרֵיגוֹת לְכָל וְהִגִּיעַ בָּא אֵינוֹ עֲדַיןִ אֲשֶׁ י הַנַּ"ל, הַמַּ כִּ  

ניַםִ אִם ניֵ רֶמֶז וְהַייְנוּ מֵהֶם. לִשְׁ "אִילָן" אִילָנוֹת", "שְׁ דְּ  
עֶלְיוֹניִם לַעֲלָמוֹת רֶמֶז . 

“And one who purchases two trees does not acquire 
land”—meaning he still has no firm foundation. “He 
brings”—that is, he truly brings the matter before Hashem. “But 
he does not recite”—meaning, he is not yet on that level, that he 
calls and is answered immediately by Hashem through his deeds, 
like the tzaddik who decrees, says, and it is fulfilled. 

 

" י וְהַקּוֹנהֶ תֵּ עֲדַיןִ ר"ל קַרְקַע", לוֹ אֵין אִילָנוֹת שְׁ אֵין שֶׁ  
ירוּשׁ "מֵבִיא" גָּמוּר. יסְוֹד לוֹ אֱמֶת פֵּ אוֹתוֹ מֵבִיא הוּא בֶּ  

בָר ם לִפְניֵ הַדָּ רֵךְ. הַשֵּׁ אֵינוֹ ר"ל קוֹרֵא" "וְאֵינוֹ יתְִבָּ שֶׁ  
מַדְרֵיגָה יִּהְיהֶ עֲדַיןִ, זוֹ בְּ ם מִיָּד וְנעֲַנהֶ קוֹרֵא שֶׁ מֵהַשֵּׁ  

רֵךְ, יו ידְֵי עַל יתְִבָּ דֶרֶךְ מַעֲשָׂ יק כְּ דִּ אוֹמֵר הַגּוֹזרֵ הַצַּ  
 .וְיקָָם
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But “one who purchases three trees”—meaning he acquires for 
himself all three of the above levels—this is “he acquires land,” 
that is, he has a firm foundation. “He brings and recites”—as 
explained above, “You will decree a matter and it will be 
established.” 

 

ה "הַקּוֹנהֶ אֲבָל לֹשָׁ נהָ ר"ל אִילָנוֹת" שְׁ קָּ כָּל לְעַצְמוֹ שֶׁ  
לוֹשׁ הַייְנוּ קַרְקַע", "קָנהָ וְזהֶ הַנַּ"ל, מַדְרֵיגוֹת הַשָּׁ דְּ  

יֵּשׁ רֶךְ עַל וְקוֹרֵא" "מֵבִיא גָּמוּר. יסְוֹד לוֹ שֶׁ הַנַּ"ל, דֶּ  
וְיקָָם אוֹמֶר "וְתִגְזרַ ". 

And this is the meaning of the verse: “When you finish tithing… 
in the third year.” That is, if you merit to complete all your 
produce—meaning what you bring before Hashem in the 
supernal worlds, which are called “tithe.” And this is “in the 
third year,” when you have attained all three of the above levels. 
“And you shall give to the Levi”—meaning, attribute everything 
to the fact that you attained all these levels through connection 
and attachment to tzaddikim. “To the convert, etc.”—this is the 
quality of true humility. 

 

י וְזהֶ ר "תִכְלֶה כִּ נהָ כו' לַעֲשֵׂ ית", בַּשָּׁ לִישִׁ אִם ר"ל הַשְּׁ  
זכֶּה בוּאָתֶךָ", כָּל "אֶת לִגְמוֹר לִכְלוֹת תִּ מַה ר"ל תְּ  

ה אַתָּ ם לִפְניֵ מֵבִיא שֶּׁ רֵךְ הַשֵּׁ הָעֶלְיוֹניִם בָּעוֹלָמוֹת יתְִבָּ  
כוּניִם ם הַמְּ ר". בְּשֵׁ נהָ וְהוּא "עֵשֶׂ ית" "בַּשָּׁ לִישִׁ הַשְּׁ  

בָּאתָ לוֹשׁ לְכָל שֶׁ וִי" "וְנתַָתָּ הַנַּ"ל. מַדְרֵיגוֹת הַשָּׁ לַלֵּ  
ן ר"ל תֵּ כֹּל וְתִתְלֶה תִּ בָּא הַ דְרֵיגוֹת כָּל לְךָ שֶׁ הַנַּ"ל הַמַּ  
יקִים. עִם וְהִתְלַוּוּת הִתְחַבְּרוּת ידְֵי עַל כו'" "לַגֵּר צַדִּ  

הִיא ת שֶׁ אֱמֶת עֲנוָָה מִדַּ וְק"ל בֶּ . 

Powered By: ChassidusNow.com 
7 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Ki Savo 

[NOTE Summary​
Rabbi Elimelech of Lizhensk, continuing his commentary on Ki Savo, explains the progression of a person’s 
avodah in three stages: 

1.​ Mikra (Scripture) – At the beginning, one’s service is in a state of mikriyus (happenstance). 
Sometimes he overcomes his inclination, sometimes he falls. The main work is in refining thought, 
especially in private, to purify stray desires through Torah learned b’seser (in secret). 

2.​ Mishnah – A higher level is when one learns not only for knowledge, but with kavana to unite the 
supernal worlds. This is why Mishnah is called mishneh (double): it is Torah learned below, yet its 
intent is directed above. This level brings the assurance that “whoever reviews halachos every day is 
guaranteed to be a son of the World to Come.” 

3.​ Talmud – The highest level is deveikus and love, alluded to in “Bereishis— for the sake of Torah, 
Israel, and bikkurim.” The bikkurim symbolize humility, as even King Agrippas carried his basket in 
submission. The Tanna hints further: just as one ties a reed-grass around the first fruit, one should break 
his desire for the “first taste” of physical pleasure by remembering mortality. Through such humility, his 
awe and love of Hashem become whole. 

Finally, Rabbi Elimelech explains the Gemara about “one who purchases two trees” and “three trees.” With 
only two levels, a person may bring his service before Hashem but not yet be answered immediately, for he 
lacks a firm foundation. But when he acquires all three, he possesses “land”—a solid base—and his words 
stand like a tzaddik who decrees and Hashem fulfills. This is the meaning of “When you finish tithing in the 
third year”: when a person completes the three levels, he merits to draw down blessing, attributing all to the 
connection with tzaddikim and to true humility. 

Practical Takeaway​
Growth in avodah is gradual. At first, service may feel inconsistent, but persistence in refining thought, adding 
intention in learning, and cultivating humility bring one to a complete service filled with love and awe. The 
tzaddik shows us that the key is to recognize each stage, not despair at the struggle, and remember that 
connection to tzaddikim and true humility anchor all progress. Through this foundation, one draws blessing for 
oneself and for all of Israel. 

Chassidic Story​
It is related that Rabbi Elimelech once told a follower who complained of constant ups and downs in his 
avodah: “At first, it is like the first fruit in the field—the heart yearns for it, but you must bind it with a reed, 
remembering that the fruit ripens only when it humbles itself to the earth. So too in avodas Hashem, humility 
ripens the fruit.” The chossid later testified that these words gave him strength not to despair of inconsistency, 
but to see his struggle as part of a process toward wholeness. (Source: Ohel Elimelech, teachings and stories of 
R. Elimelech of Lizhensk) 
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END NOTE] 

 

Powered By: ChassidusNow.com 
9 

http://chassidusnow.com/donate
http://chassidusnow.com

