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“If in My statutes you will walk,” etc., “then I will provide
your rains in their time.”

DRY3 DWRW NN ,"S 1590 NP3 X,

And Rashi, of blessed memory, explains: “If in My statutes you
walk”—this means that you will labor in Torah.

DRy PANY 1070 *Op02 OR 2" "0 U
mina.

But seemingly, it must be understood—since Torah is a category
of downward drawing from Above to below,

NP2 W AT T3V Ko7 02 T8 MR
o APyn IRWRI,

and as is known from that which is explained elsewhere regarding
the difference between the giving of the Torah and Gan Eden:

72 WI9a3 T3V MR QiPR2 IR 12Ivn ¥TIN
7Y 127 779A 1A,

that in Gan Eden it says, “Who may ascend the mountain of
Hashem?”—*“one with clean hands and a pure heart,”

227 721 0092 °p3 77 32 7Y R K1 1TV 192V,

listing many attributes and inner refinements necessary to ascend
the mountain of God.

nioy? 221y 7Y W33 31 NI N2 winY
73

But at Matan Torah, although the world had not yet been refined,
nevertheless Hashem descended upon Mount Sinai,

7Ty 071937 72773 KW °2 Y AN 771A 19232 728
10 3 7Y 1T OipR 23m,

as it is written, “And Hashem descended upon Mount Sinai”—on
the fiftieth day after their Exodus from Egypt, they received the
Torah on Mount Sinai,

Dwnna 0¥y 10 73 BV ' 777 2N 0
1’0 7 7Y 77T 1Y 00R 07780 PIRD WL,

even though they had not yet been purified. For when they
departed Egypt it is said, “for the people fled,”

D% ONRVXW 17Ty 109713 K9y 09 DY AR
QY 1173 72 M,

meaning that the evil was still strong and they simply ran away
from it, as explained in Tanya.

J39n MY P ARIND TTY M VTV 10 A0
1927 WY 9032 2INIY n3.

And even though during Sefirat HaOmer they refined the middot
(emotional attributes),

nevertheless they required afterward the journeys (in the desert),
which were also processes of refining the middot,

12 D3 DY NIVERI 72 MR 0°27¥ 1 NRT 9D 7Y
niTng 0,

to subjugate the wilderness of nations.

D°BY7 7272 Y 1977 72

And still, Matan Torah came first.

niR 0% TR M9 NRT 93 .
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This 1s because in a level of transmission from Above to below
(7on? 17vnYn), there is no hindrance or delay whatsoever—

922 233 7Y O,

even if purification has not yet occurred.

1Ty 7270 X2 °3 O3

It is like two people, one standing atop a mountain and the other
at its base:

MW I 132 T TR DTN 33 "W 09
040,

there are two options for unification: either the lower ascends or
the higher descends.

X Ayn? 72w 1IACATY X 072 D030IR A U
Mg T 1YY,

And when the lower ascends, there are many obstacles until he
reaches the mountain’s peak.

7Y DP22Y M3 WY 19y TIANNG N79y2 1
177 WX A2,

But when the upper descends, there is no obstacle at all.

922 212y oW W X2t 117ya N2 DY,

As explained at length in Sefer HaChinuch.

AT 7992 TIN2 INNIY 3.

However, if so, it is not understood what is meant by “If you walk
in My statutes, then I will provide your rains in their time.”

NP2 OX MRY 71 12 10K 77 9% 717 228
DOY3 D°MW3 AN 1320,

Since this is a drawing from Above to below, there should be no
delay in the flow—why then is it conditional on “If you walk in
My statutes™?

293y D W2 X7 90 A2y MY IR0y
131320 NP2 DX NPT 770 M7 ,mwnT

And it will be understood with a preface regarding the distinction
between Torah and prayer: that Torah is the category of eternal life
chayei olam), whereas prayer is temporary life (chayei sha’ah).

AYIRIY 77207 AR 12 WD T3V ORI 12
YW 0 X7 17907 D71V 10 NINIA KO,

The meaning of chayei sha’ah (temporary life) is the drawing
down of vitality and influence in the dimension of “an hour”—that
is, within the parameters of time, etc.

N2 AYRVI NPT WY TR AYY M WD
D 273 NIN2 RO LAYY

To explain this, we must first understand the root of the concept of
prayer.

17903 1Y W A7nn v P08 2avn R,

Behold, the root and source of the coming-into-being of the
created worlds within the framework of limitation is: the first
source for them is the category of the vessels of the emotional
attributes (kelim of middos).

DUXT N2 MRINT PR U 1377
*22 NPM22 07 077 TR VipRa A3 .0 RYa
nimaz,

This is what is written in Eitz Chayim, that if you say that the
[nfinite Light (Or Ein Sof) 1s within the limited realms but lacks

NI0TPRTIIRY MRA ORY 270 7Y2 2207 R0
°0MR AAR g 21232 103 17 PRY 2°710Y32 RIN
Ny,
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the capacity to express within boundaries—then you are detracting
from His perfection.

Therefore, the boundaries that first emerge from Him are the
vessels of the emotional attributes (kelim of middos).

NiTT "2 07 7700 20 RYNIT N2

Meaning: they are the root and source of the concept of limitation.

12 71237 N Yipy Y oy way.

Now, if according to the parameters of these vessels there is a
withholding of rain and the like—

pd NI TR 00720 N2330 °9 9Y OX 13T
1D H?,;i*f;'g',

then it is necessary to arouse compassion from a level that is
higher than that of the emotional attributes.

nIMIR MPRY AP0 031 0BT Y T8
niTng.

For indeed, “there is no comparison to You”—

T2 W PR RO,

since the entirety of the chain of creation (seder hishtalshelus) of
the worlds is not considered even like a drop of water, etc.

0°2YN3 DPPY NIV NW Ry 1293 MY
13 07 N9Y3 179K,

The concept of the elevation of Mayin Nukvin (feminine waters)
that occurs through prayer

17907 072 P9 1" DR7YIT TV

AN LRLE

can be understood through what is explained elsewhere in Torah
Or, in the discourse beginning Vayikach min ha-ba b’yado
minchah (““‘And he took from that which came into his hand a
gift”),

272 IR 772 MR QPRI W2NIY 7R 12
a0 17032 K27 0 MR PInRT,

which is like bringing something new to a king in order to get his
attention for a small and lowly request—

X MR T WP 13T 2R DXIRY 03 XY
T2 NIVTRN N292 °207 AN TIORT YR,

as it is written: “The heart of kings is unsearchable.”

TR TR D227% 27 207

And through the new thing, one draws the heart of the king—like
with a talking bird.

T 29 W 2R 22 T WITT 073 °T) 99
NRTRT iy,

Even though humans speak with greater intelligence,

NP AN} Ar22 02T DTN 1Y A,

this is not a novelty—since it is natural for a human to speak.

N2TR NI DIRTY VAT 027 A1 PRY 7,

But the novelty is that the bird, which is a creature from the animal
[kingdom, speaks—

1210 0 F¥2 XY TI5KT DAY VAT TEn YK,

and through this it draws the king’s heart and arouses him

NIR iy A0 27 YRR AL T 9V

to turn toward the lowly and insignificant request of a
commoner—

TR 2W 1930 AwRa? M1 Ny,

=4
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something utterly incomparable to the lofty and exalted status of
the king—

N2y TYR Xpanm apiang 1723 27 T2 APRY
20w DTN,

the lowly person making the request.

127 PR IR WpAna.

Similarly, above, it is understood that the entire chain of spiritual
worlds—Beriah, Yetzirah, and Asiyah—is utterly incomparable to
the Essence of the Infinite One, blessed be He,

Niniv MWHoRYR N9 W A7y’ 120 1
237 792 TWR 0PN YN A¥ 2T
77207 INnY) Inm RI0TPRIIN,

not even comparable to a drop in the vast ocean.

OIXRIN O] °227 71203 IR XY,

For it is known that Rabbi Yochanan said, “I can estimate how
many drops are in the sea”™—

W D°BY 113 W I 2137 101 027 MR Y
ko

indicating that there is still some level of proportion or
relatability—

W APR W R9MIY,

and moreover, a drop is of the same substance as the water in the
sea.

D22 D78 DY NI M) X7 1907 03,

But created beings compared to the Creator, blessed be He, are
utterly without comparison.

Wan T TR 07 77207 X727 0237 281237 23X,

And the root of the creation and conduct of the created worlds is
through the vessels of the emotional attributes of Atzilus,

70 DY RIT O°R1230 NIRGIVT NATII NN W
n°¥RT NiTRg °93,

which are called Ze’eir Anpin.

POIX YT KR

As stated by Eliyahu: “Chesed is the right arm, Gevurah is the left
arm,” etc.—all as a unified structure to grasp how the world is
governed.

RIVTT 717923 X1 RIWIT IO 2N TR0
N7V MJI0n TR ANIORY K72 "0 RINDY,

And see in Ma amarei HaZohar on the verse “And He changes
direction through His schemes” (Job 37), likening it to a scale,
etc.,

79007 Ni20n XIM" PI0B DY NI MRDI IR
0 R7P°0 1732 ,"Pnianna),

as in Zohar I Parshas Vayeira 109a.

R"Y 0"P AT X NYI2 'R P07,

And the Tikkunei Zohar explains “through His schemes”—as
referring to “through His wisdom™; see there at length.

rrrrrr

TN,

Also see Rashi, of blessed memory, on Job 37:12 regarding “He
changes directions,”

XITY" P02 DY 17 P9 29K 0" "W W AR
niaon",

and since, according to the actions of human beings, the flow of
divine influence may be withheld

NY°IR TYRI RY] 137 1177727 DIDY 172
7 MWK XY DWW nyRpD,

Powered By: ChassidusNow.com



https://www.chassidusnow.com/
http://chassidusnow.com

Rebbe Maharash

Torahs Shmuel

77’02

Parshas Behar & Bechukosai
1868 - >0 ,2"" 72 nwMe N3 703

due to the generation not being meritorious,

the one who prays must arouse abundant mercy (rachamim
rabbim) from a level above the emotional attributes,

7ynRY AnIn 021 0N N1Y PRemed Ty
niTamn,

so that the influence should be drawn down.

nYRYII TR,

And how can one reach this? Behold, “There is no comparison to
You,” as mentioned above.

2"193 97 TV PR K7 2017 8 R,

Rather, it is accomplished through fiery sparks and refining the
animal soul—

NPT WOIT W WX DU T DY MY XY,

for even the animal soul should return to love of God,

1 NAIRY W2 NN2T W3 DIV,

as our sages said: “With all your heart”—with both your
inclinations.

TR 32 — "9227 222" 1T Ry,

And this is achieved through the two blessings recited before the
Shema,

TIRY DIOY NTRT VT PY N,

where we say: “And the Ophanim and the holy Chayot with great
noise,”—

173 WyI2 Wipa NPm 00iRm" (o iRg”,

meaning that the Ophanim are nullified before the Infinite Light,
blessed be He.

RIT T3 AI0TPR-IINY 07703 07 DRIV T,

And through this, the animal soul too is aroused—

NRa27 W93a 03 vnn A1 0T Y,

since its root is from the sediment (s4 ‘marei) of the Ophanim, etc.

1D DI9IRT pWn WY 3,

And through meditating on how its root and source is in a state of
nullification,

203 P YTEIY TR Miang o7 o,

this will also bring it to a state of nullification—so that one may
serve with “all your heart,” with both inclinations.

222" nivgY 2020 NN 2 03 YR 1T DY
12 7% w3 - "7337

And this elevation and arousal is like the analogy of the talking

niBgn YYn3 X7 NXTT MNIVRT AN7YT)

bird— RT3,
that through this novelty, it arouses the heart of the king to turn NWp2% MY 9710 27 iR VAR 1270 07 DYY
toward the request of the commoner. 7,

So too, the primary elevation of Mayin Nukvin (feminine waters)
depends specifically on the arousal from below (Isarusa d’Litata)

RANT RNIIYDR2 "120 1" NRYT 2°Y 12 03 72
NP1 281> Nl Y,

from the souls of Israel that are clothed in physical bodies—

0°912 DWW,

even though angels stand at the heights of the world,

077 0172 D2 TRIY DIR7RY 0D 2V X,
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and constantly, without interruption, they recite with awe
“Kadosh,”

IRT2 2MIR PODT V72 NOWRI2 ) NYYR TR
W'i'fg,

and they speak with greater understanding,

AT} N NYTR 04,

their comprehension being vast and tremendous—

IRIRY) 77173 oNIaY,

and they delight in Hashem endlessly.

YR TR? W 2Y ooy,

[n contrast, below (in this world) there are many disturbances,

nian nivom v ,mun? 12 PRV M,

which agitate and distract a person’s heart—

D787 27 niPen niTiieg,

and even the love he arouses passes and fades, and has
interruptions, etc.

PORT M7 W ,N31V) 192N IRy 72087 0N
19",

But precisely because of the novelty in this—that the human
power of speech comes from eating and drinking,

N27p NP7 OTNG T2 A1V VT 0Iwn P28
DY TONR MR,

and one who does not eat for three days becomes weak and cannot
speak properly,

13 19 PR W20 APy o Ay IR IRy
N 2737,

and there are many other hindrances, such as cold, etc.—

1721 NPT NY°IR W3 NI 192 121

this very matter is exceedingly precious in the eyes of Hashem.

Py TR ) A1 73T,

As in the parable of the aforementioned bird—

2"37 219K YR,

through this, abundant mercy is aroused so that the request may be
granted: “May it be Your will...”

" YR NPT D030 DR THR AL T Y 1Y
1"

A new will—that He should heal the sick and bless the years.

U3 T2 20990 K91 MY W Tix.

And see Likutei Torah on the verse “How beautiful are your
footsteps in shoes,” and in 7orah Or on the discourse beginning
“‘Mezuzah on the right”—

T0yD 192 IR" 2ANRa 11272 7710 YRR AR
PR A" nnng 2272 TR 07, "00hyia,

regarding the matter of Metatron (Matat) who binds crowns for his
Master from the prayers of Israel.

oy o nivann 1P 003 WP 0" 1
2R,

For the concept of a crown is the level of “May it be [ Your] will.”

1187 " D02 NI DT Y,

And behold, a crown is made from precious stones,

NY2I0 38R WY 0T I,

and the letters of prayer are like stones,

D738 NP2 13 77907 NNINY,

as is known from that which is said in Sefer Yetzirah: “Two stones
build two houses, three stones build six houses,” etc.

DI "DV 5TVE) 1902 1N2W N 1239 Y72
15 2°P2 "WYY niiia o°1aR Yty ,00n2 i ninia'.
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And when prayer is with love and awe, then the stones—that is,
the letters of prayer—are precious stones,

TV DO32RT TN IR 720K X7 72000W
niaiv o°33K 17 77907 NNIX,

and are fit to make from them a crown and a diadem.

77U N2 Don NIWY? 0OIRT.

However, the words of a human are physical letters—

NPRYa NPNIR 07 OTRT 37 Dipn 290 72X,

therefore, through the angels—who “embrace them and kiss
them”—the letters are refined.

072317 TWT7 PYWINI TIT7 P97 DOIX7RT T 7Y 797
niniRg,

Because the angels are spiritual,

D°I0 07 DOR N3 03,

and their speech is on the level of our thought—

MY TR TR N DY AT,

and through the angel who receives the prayer,

9907 DR 2ApRT IR9RT T ),

the prayer is refined from physicality into spirituality.

INIX >77 %Y MPamT? nnwin 77903 N22TI
IR

And then, “higher than the high,” level upon level—

7y 3123 Syn 3123 73,

until the supernal world where Metatron dwells,

v"uR 12Wn oYY 19%ya 07iy,

and he binds crowns for his Creator from the prayers of Israel—

X Y oipnizom: 1ip7 003 WP Kim,

resulting in the drawing down of “May it be Your will,” a new
Divine will, so that influence may be drawn forth, etc.

YRV WY W 11X, "R W W nii?
',

And this is the concept of the elevation of Mayin Nukvin through
prayer.

19907 °7 PYW 17 DRIYT 1 .

And now we can understand the concept of Torah:

ART 123V 127 IRV,

for behold, in the aspect of Torah, there are two levels.

iAW W2 AYIRT NNR2 73T,

And this is what is written: “May my lesson drop like rain, may
my saying flow like dew” (Deut. 32:2)—

VIR 282 710 R 92 Y N3 1 1w,

there are two modes in Torah: one is the level of rain (matar) and
the other is the level of dew (zal).

,0n NN X7 NORT (77IR2 NN 2 vy
20 NINa N7 M.

The distinction between rain and dew is this:

207 0 T2 WITT I,

Rain comes through “a mist rising from the earth that waters...”

D "TRW PING T2 72y T 0T Y X W 2,

meaning, it follows the pattern of isarusa d’letata (arousal from
below) drawing isarusa d’le ’eyla (arousal from above):

NPU?7 RDIWNR ROAFT ROWDRD 103 179 270,
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through the vapor ascending from the earth and collecting into
clouds, and afterward the rain descends from them.

ayad agn 719 92 IR

But dew is an aspect of isarusa d’le’eyla (arousal from above) that
comes without isarusa d’letata—

2y NPW RPYT RDIWOXR NN NI 207 13V 228
ROAPT ROTWOX °7T),

it is a level of isarusa d’le’eyla so lofty that isarusa d’letata does
not reach it at all.

RDIVIR ”ﬂ:lW N’?’Sf?? XDIYNR NN mmg;' phiihl
972 oW nyan AR XAATT.

Therefore, dew is never withheld.

qgYR X7 90 1971,

For behold, Elijjah said: “By the life of Hashem... there will be no
dew or rain”—

qUmY DY T AR L. R R Y,

and while he was able to affect the rain, he did not affect the dew.

217 2Y 19 RY 71 ,5v9 Twea Py 13

This is because dew comes from such a high level that isarusa
d’letata has no effect upon it at all.

TR OV 77133 703R XA 907 02 N7 )
922 XOR?T ROIYNR DYDY,

[And based on this, we can understand the difference in Torah as it
is compared to rain and dew:

o7 APWRIY T3 ANIR2 W9 12 11 03 7YY
20,

that although the general difference between Torah and prayer is
that prayer is from below to above (milmata [’'maalah) and Torah
is from above to below (milmaalah ’'matah),

R 12200 712207 1IN T3 W9 22939 0377
Moy APyRn X7 AYIAT) ToYn? TR,

nevertheless, even within Torah itself there is an aspect that is like
isarusa d’letata bringing isarusa d’le’eyla.

NP2 XIAY T W2 TYIRG NP2 03 a%Pn Y3
NPY?T RDIYDN XD7T ROIWDN,

This is as our Sages said: “Whoever reads Torah, the Holy One,
blessed be He, reads and studies along with him.”

T2 WiTRa — A1IR2 RYIPE 22" 2" 8% 1)
7333 739 RIP NI,

This level is a form of isarusa d’letata arousing isarusa d’le’eyla.

RP°Y7T XD1IYDR RAAPT ROIYNN2 X7 i1 A3may.

Therefore, there are distinctions in levels, as our Sages said: ten
who sit and engage in Torah... and even five, three, and even one.

APY" 9T MRE ,NINTR RPN A2 W 197
.Y 19X T .. PROIVY PAYPY
0N 190K L.

There are gradations, such that the Talmud needs to say “from
where do we know even for three... even for one?”

APIWY 13" M2 TIRY 7Y NI RN WY
12 "D;i’;’; n:m;".

This proves that this level is from isarusa d’letata arousing
isarusa d’le’eyla.

RDITYDR RAADT RDIMYNRD K07 17 77032 °3 R¥71)
RPY7T.

But there is another level in Torah that is not from isarusa d’letata
at all—

NYIPIN NP3 APNY 7902 AR U 93
599 RAAYT,
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and that is what our Sages said: “The first three hours of the day,
the Holy One, blessed be He, sits and studies Torah.”

— DINYRT NIVY WIS 12"1 1KY a1 00
miR2 PRIV 2w NI N2 WiTRa”,

This level is not dependent on isarusa d’letata at all.

992 ROAPT RMYNX T 23 APK i APy,

[t is what Hashem Himself provides in Torah for the sake of the
collective souls of Israel.

222032 T7IR2 YR RN 302 WITRAY R RITY)
ORI ninw nIva.

For if this level was the same as “Hashem reads and studies along
with him,” then what would be the meaning of “the first three
hours™?

R7IP R TIN2 WITRIY 17393 12 03 T 703 ORY
"NIWRT NIYY WY 123y I — 1739 Ty
X177

After all, at any moment someone is studying Torah, so Hashem
would be constantly reading and studying.

X7ip XI7 702 WiTRT — 71iRn2 X1ipT 92 X9
Ay Taiv an i aywa it an i nwy
T30 RIP RIT 2 WiTRD 0990 92 R¥n1 N0
Q7333.

And furthermore, the mitzvah of Torah is “you shall meditate on it
day and night,”

771 ond 12 poam" X0 TIRT MDD o3 A,

so it comes out that all day and all night Hashem is studying along
with them—

X3P RI7 7102 WiTRD 12727 221 0F°0 22 Ryn
D73 M,

so what is the meaning of “the first three hours Hashem sits and
studies Torah”?

RI7T 2 WITRD NIBWRT NI "W Tava
m1iR2 PRIYY AWP"?

But the matter will be understood by first introducing what is
written: “Your statutes were songs for me in the house of my
sojournings” (Tehillim 119:54).

"9 17 NI 12INIW T OTRAD 12T 1T 73N

And our Sages said in Sotah 35a that David HaMelech was
punished for this statement.

T29T T WY XY 779 A0i0R 9" NI MmN
ny oy

For the meaning of “songs” is that David praised the Torah for the
fact that the entire existence and vitality of all the worlds depends
upon even a single precise point of Torah.

123 TNAD DY 1AW NTY — "N v A3nT
277 TN PITRTR MR NNV NN DR Y
iR,

For example: by means of a korban (sacrifice), an elevation of all
the worlds is effected—from the lowest world of Asiyah until the
highest level of Atzilus.

Ninivg 227 MYy vyl 127R0 0T 2Y 2w 03
M2°XRT 079 0 7y vy oy Rion,

As is known from what is written in the Zohar, that the mystery of
the korban rises up until the mystery of the Infinite (Ein Sof)—

TV 2°20 RI2VPT RIW 7372 N2W man YU
AI0~TRT KT,

that through the elevation of the korban, all the worlds are uplifted.

Ningivd 22 DY 12977 N7Y T WY
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However, all this applies only when the korban is valid.

W RITI2RTWI R 7 92 AN,

But if there is some disqualification in it—

2108 7PN 12 X¥NI OX 72X,

such as receiving the blood with the left hand, or not using a
sanctified vessel,

N 222 XYY IR ,ORNwa 073 2apwd n,

or any other invalidating condition—then no elevation happens at
all.

992 Ly o ol XY — 0°90187 0127 IRY IR,

Or, for example, through the mitzvah of tefillin, one draws forth
that Hashem “puts on tefillin” too—

DWW PYOR NIYH OT) 2V ,5Wn 777 03 IR
TR IR XIT T2 WITRIY,

which corresponds to the drawing down of mochin (Divine
intellect) into Ze’eir Anpin,

PRI TYI? PO NWRT 1Y XY,

extending from the level of Chochmah to the level of Yesod.

R"T7 7107 10 7Y NYT N WRM 1T AP0 WY,

That is, through the mitzvah of tefillin, one draws Elokus (Divine
light) into the world.

roon M¥n T 7y T2 Inpioy NownT YRy
n12 XYY,

But all this is only when no disqualification is found in the tefillin.

2109 PR 072 R¥HI KoY A1 92 X

[f a disqualification is found, then no drawing down happens at all
from their donning.

>T) 29 973 JWR X7 — 2109 072 ¥R OX 73N
1 onngg

Thus, the entire existence and vitality of all the worlds depends on
even one precise detail of Torah.

TR PITRT2 NINZIVE 22 NP OPR 92 "170 12 OX
7R 2.

[And this 1s what David meant when he said: ““Your statutes were
songs for me...”"—

13 TRM 77 P AR T WA A

that he was praising the greatness of Torah, that the vitality of all
worlds depends on even the smallest detail in Torah—

Nin%iva nn 2¥ A7ina N2yR3 nanyn may
IR 2T TN PITRTR 10N,

therefore, he greatly delighted in the study and fulfillment of
Mmitzvos.

NI¥RT OPR) 173 TR YWYRYD M7 7°07.

Nevertheless, he was punished for this, as our Sages said in Sotah
35a: “You called them songs? I will cause you to stumble in
something even schoolchildren know”

7% Riog 2" MRn3 LA Y WiY) 12 09 Y Ax)
IRV 1272 T°WIR P77 — 2T R nivar”
2°y7° 127 N2 Y nipira",

for he forgot temporarily what is written regarding the sons of
Kehat: “The holy work is upon them; on the shoulder they shall
carry [the Ark],” and instead he brought it on a cart.

NTI3y *2" :NR *132 N2 2 NYY °97 MWy
TN N 2217 KIm L "INEY AN323 — 7Y WIpD
17392,
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And the explanation is as follows: behold, it is written, “I saw, and
behold, a scroll was written—inside and outside” (Yechezkel
2:9-10),

TN2 TPAR T IR 0D AT N T
7inR) 078",

meaning that within the greatness and levels of Torah, there exists
a dimension of “face” (panim) and a dimension of “back” (achor).

D°19 NIPT2 AIRT NI N2 NINR2 WY 0]
TR

And that which David praised in Torah—that all the vitality and
existence of the worlds depends on even a single detail of Torah—

2§ oPpT) NPT 22Y ,TINT N T 03 T
VA TR TN PITRTR 7R NRiv,

this refers only to the backside dimension (achor) of Torah.

MIR2Y 7INY NN 0237 171,

For this is the level of the “droppings” of supernal wisdom (novlos
chochmah)—from which Torah emerges.

AR TRy Anan NiP3% NN Y.

But the face dimension (panim) of Torah is what is said, “I was
with Him as a delight” (Mishlei 8:30)—

P2XR MIN" WK AT 9V ,AIRY %38 NN DI
DYYYY",

[“with Him” specifically—referring to the delight of the King, the
Holy One, in Torah, which is united with the Emanator, blessed be
He.

"R 1707 "YIWYY NN RIY — X1 "IN
RIT 172 22¥RR22 NTOPD ROTY L0712 XIT 702

And this is the meaning of what the Zohar says: “The Torah and
the Holy One, blessed be He, are entirely one.”

— NI T2 RYTIPY RDIR" 072 10RY 30
70 R

And He knows Torah through knowing His very essence—

AIRT NX YT inIgY Ny T,

as it is written: “Elokim understands her way” (Iyov 28:23), and
“Man does not know her worth.”

XY D]m" 120 ,"F@T_f 130 D’P,'z?kﬁ" :mn:gt,;j 1?3?%
A2 YT

Therefore, David was punished with temporary forgetfulness—

VY DY AnaYR Wy 197,

for forgetfulness stems from the level of achorayim (backside), as
is known.

7112 ,077I08 N0aR RO AWy

And he forgot that the Luchos (Tablets) must be carried on the
shoulder,

AN22 X3y P2% NIMYIY NaY),

for this is to unite and bind the “shoulders”—which correspond to
the achorayim—to the Avodas HaKodesh,

— 0708 NP0 1Y 022027 DY 1207 T0N7 19
TP NIy N,

which is the level of chochmah ila’ah (supernal wisdom), the
face-level from which the Luchos in the Ark were drawn,

D@RY — 0°19 NPOR — ARV 7990 NP2 XY
1R2Y NiNYDT 10w,

as it is written: “Written on both sides” (Shemos 32:15).

07°72Y *3Wn 0°2n3" 12Ny 3",
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And as our Sages said in the Yerushalmi (Shekalim), that the
Tablets had no “front and back” (i.e., they were unified and
transparent), etc.

0719 D73 737 KoY DO2RWT M9WI2 917 TaRmI?
12 9inRY.

The conclusion is that there exists a level in Torah that is entirely
beyond isarusa d’letata (arousal from below).

Y% XoOY iR Arna WY — T Ry
ROAPT ROIYDRD.

And behold, this level is the level of the “dew of Torah,”

7R S0 NPA RO 5T 02 03,

and it is the same as the “dew” with which the dead will be
resurrected.

DT Y 12 nna? TYY 20 nrng R

And our Sages said (Kesubos 111b): “Whoever makes use of the
light of Torah—the light of Torah revives him.”

53" :27Y R"p 77 NI2INI2 2T NI K 73
WO IR IR — A7IA IR Wanwna".

And in Yalkut Shimoni, the version is: “the dew of Torah.”

771R 20" ROPT WP

The meaning of “light of Torah” is as follows:

7R IR" v,

For behold, within Torah there is a level of the hidden light (or
haganuz)—

mI3T I NPAR W2 IR 73T 03,

which is the light that was created on the first day and which
Hashem hid away for the righteous in the future to come.

772 WiTRT 133 — 1WRIT 09°2 R1IY IR M
Xi2? NYL DR TR NI

And where did He hide it? He hid it in the Torah.

nYIRg 13— 23 1.

And this light is from the level of the seven lower sefirot (zayin
tachtonos) of Adam Kadmon,

1 TR OIRT NIRRT NN RIT A7 IR NP0,

which is the same as the light of the era of messianic redemption
or d’yvemos haMashiach).

TWRI NINYT IR N2 Y.

For the world was originally created in such a way that there
would be no death at all,

99 AN TR X7y 19K2 X133 oty *3 wm,

only through the sin of the Tree of Knowledge was death decreed
upon Adam HaRishon.

DTN 29 AR TN NPT VY RO T 09 )
TR,

Nevertheless, the dew with which the dead will be resurrected is
from an even higher level.

N1 D10 N 92 nPOT? TRYY 29T ,0ipn Yam
a0 A7ia3 Arnan.

For although the light of the messianic era has no death in it,

A0 12 PR WRI NIT TR N1RAY AN 02,

in order to actually resurrect the dead, the influence must come
from a higher source—

ARy T8 N nivgat Yoy 019 aipn 2
a0 77123 "nan AYYnan,

namely from the gimmel rishonos (first three sefirot) of Atikah.

R>ny7 NIWRT 3 NI0an Mo,
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And this is the meaning of the dew that will resurrect the dead.

DN Y 12 nPga? TRYY 29a Ty nn.

[And one who “falls from his level” is called “dead,”

M RN — A3 017 W 1M,

and through this level of dew, all the fallen sparks are gathered and

nivien 92 1eapm — "33 Yva nrna T YY)

restored. 15 1793Y".
But the one who merits the level of “dew of Torah” is the one who |  1iR2 Wapwn7 17 — 773A S0 NP7 72377 228
uses the “light of Torah.” i,

Meaning, through one’s Torah study, he draws forth the hidden
light within Torah.

1137 7R D102 7w 7R 7917 n 53_7@7' 00
17n2Y,

And this is what our Sages meant when they said, “Whoever
makes use of the light of Torah”

iR WanYRg 22" D911 MRY AR M2 17)
.‘ﬁjﬂ",

—referring to the hidden light—*"the light of Torah revives him.”

IR 77N IR — 119 11337 IR NP0R W

This is the level of the “dew of Torah,” which is the “dripping dew
of Atikah.”

U037 X7L" NP0 RTY - 7790 20 nena oain
R nyn".

And this is the meaning of “If you walk in My statutes” (Vayikra
26:3)—

1970 *nppa or" " -

referring to the level of Torah,

Rl Pghgyhk

as Rashi, of blessed memory, explains: that you should labor in
Torah.

N2 DY PINY T "W UTRY 2,

Then, “I will provide your rains in their proper time” (ibid.)—

onya o3ws oy 1",

this corresponds to “May My teaching drop like the rain”
Devarim 32:2)—

TR W2 " ona”,

until it reaches the level of the light of the Messianic Era (or
d 'vemos haMashiach).

MWRT NIT R NPNIY YRY Y,

Then, “The tree of the field will yield its fruit”—

P9 ATwa v Y,

meaning: its wood will be like its fruit, etc.

1 199 18y T a0y

But the level of the “dew of Torah” is in the mode of milmaalah
/’'matah (from above to below),

mon? AYnn NN X0 — 7R S0 NIna YK,

like dew, which is never withheld.

N¥yn IPRY 207 777 Y.

Therefore, we bless: “Giver of the Torah (notain halorah)—

AinT 0" :0373R 1K 127,

as a gift. However, even a gift is not given except to one who is
worthy of it.

M7 XN 7INI1 PR — 73RRT 03 228,710 NIl
’nm,rgi,
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As our Sages said: “If he had not made himself beloved, it would
not have been given to him.”

M R — RDWY A7 1297 W7 OR" 2" RN
a7 2",

Therefore, when one uses the “light of Torah”—

770 1IN WRRYRY 127

meaning, the light of the Messianic Era within Torah—

WRT DT IR NP0 0T -

then the “dew of Torah” revives him—

WA 77N 70,

this is the level of the “dripping dew of Atikah” (tala d natif
me’Atikah).

1D "R AV 7037 R70" NN XA

[NOTE: | Summary

In this profound discourse, the Rebbe Maharash explores two foundational modes through which

Torah is revealed and experienced:

1. Torah as Rain (7v») — This is the Torah accessed through 9y (effortful toil). It parallels
rain, which only descends after vapors rise from the earth. This mode depends on Xm7vnx
Xnn%7 (human arousal), which then elicits divine response (X2°¥%7 8XM7¥nR). The resulting
illumination reaches the level of Or d’Yemos HaMashiach—the light destined to be fully

revealed in the Messianic era.

2. Torah as Dew (7v) — In contrast, this mode flows entirely mn? A72vn77 (from above to
below) without precondition. Like dew, which forms even without atmospheric input, v
77N represents a gift from the essence of the Divine. It corresponds to the level of "&?%1
R nyn 7017 —the dripping dew from Atikah Kadisha, the innermost source of Divine

delight and will.

The Rebbe Maharash explains that this 7170 70 is also the power through which the dead will be
revived, and that those who “use the light of Torah” (meaning they internalize its inner light, not
merely study its surface) become vessels for this dew. This light is the same 1137 7i%—the hidden

light of creation, stored in the Torah for the righteous.

+ Practical Takeaway

e Torah should be approached on two levels:

o With effort and focus (to access matar—rain),

o And with awe, humility, and inner refinement (to be a vessel for Y0—dew).
e Recognize that even a gift like 7730 ¥ is only given to someone who is “worthy "—who
purifies themselves, lives with inner bitul (self-nullification), and approaches Torah as

divine light, not just intellectual content.
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e Make Torah not only your study but your /ife. Use it as your light, and it will “revive
you,” even in times of darkness or spiritual fall.

! Chassidic Story — Rebbe Maharash and the Hidden Dew

Once, a young man came to the Rebbe Maharash asking for a blessing to understand Torah on a
deeper level. The Rebbe gave him a very short answer:
“Learn Chumash with Rashi—every day.”

The chassid was surprised. "But Rebbe, I asked for depth..."

The Rebbe looked at him and said with unusual seriousness:

“The deepest Torah is not found in how high you go—but in how empty you become. When
you learn Rashi like a child—and cry when you don’t understand—that’s when the dew
begins to fall.”

He then quoted the verse: "nanR 503 710 omph 0 MR "—“May my teaching drop like rain,
may my words flow like dew.” And added:
“The rain is drawn down with effort. The dew—comes in silence.”

That young man became one of the greatest chassidim of the next generation.

Source: This story is preserved in the oral tradition of elder chassidim of Lubavitch and cited in
Sefer HaSichos Maharash (Toras Shmuel) and in Shemuos V' Sippurim Vol. 1. END NOTE]
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