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This deep and structured discourse by the Rebbe Rashab (Rabbi Sholom DovBer Schneersohn of Lubavitch,
1860-1920) explores the inner dimensions of divine service through the lens of the verse ‘27 WX 01277 79X
oKX 92 9% nwn.” The Rebbe Rashab, fifth Rebbe of Chabad, was renowned for his profound, systematic
development of Chabad Chassidus and was known as the “Maimonides of Chassidus.” He established Yeshivas
Tomchei Temimim in 1897, the first Chassidic yeshiva focused on both nigleh and Chassidus.

In this maamar, the Rebbe Rashab analyzes the spiritual concept of “72v”—a servant of God—distinguishing
between the y2K1 72w (faithful servant) and wyws 72y (simple servant). Through a nuanced understanding of the
levels of divine pleasure, concealment and revelation, and the dual nature of rebuke, the discourse teaches how
every Jew can access deeper love for God and serve Him beyond self.

With the help of Heaven, Parshas Devarim, [year] 566

“These are the words which Moshe spoke to all Israel in the
wilderness, in the plain, etc.” (Devarim 1:1). It is asked in
sacred handwriting (p">22 79XW) that we do not find that Moshe
spoke to all of Israel except here and in the portion of Hakhel. It
must be asked: is it conceivable that one man could speak to all of
Israel? And also, it must be explained why the Rama (Rabbi
Moshe Isserles) asked: why did Moshe at the beginning of his
words rebuke them through hidden allusions—*"in the wilderness,
in the plain,” etc.—and if it was out of honor for Israel, behold,
later in Parshas Eikev he rebuked them explicitly, as it says, “And
at Taveirah, and at Massah, you provoked [Hashem]” (Devarim
9:22), “You were rebellious” (ibid. 9:24), etc. Why then here did
he rebuke them specifically in a concealed way?

The first is a servant whose service is solely due to the yoke
alone—he has no love or connection to the master, because he
does not recognize the greatness or level of the master, and he has
no love for him—only the yoke of the master that is upon him,
which compels him to perform all kinds of difficult and heavy
labor, even beyond his strength and nature, etc.

And similarly, in spiritual service, it refers to one who has no love
or connection to G-d—only the “yoke of Heaven™ that is upon
him, which is the fear and awe of G-d upon him. This compels
him to serve by fulfilling Torah and mitzvos in action, even
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though it is like a burden and a yoke, for he does not truly desire
this, as he would prefer to be free, etc.

However, the yoke of Heaven that is upon him does not allow
him to be idle—it compels him to be involved in Torah and
mitzvos and good deeds. This means he nullifies his nature and
will in every detail, and he does more than his usual
measure—everything only because of the yoke and fear that is
upon him, etc.

However, the second level of servant mentioned above is one
whose service is with joy and delight, and the work is not
burdensome to him. He serves in every difficult and heavy task
that his master decrees upon him, and even though it may be
entirely beyond and against his nature—even to the point of literal
self-sacrifice—he does not feel at all that it is a burden or a yoke.
On the contrary, he does everything out of love and reverence with
pleasure and joy, etc.

And all this is due to the intensity of his connection in the inner
aspect of his soul to his Master, etc., as mentioned above. All this
is found among lofty souls who possess knowledge and
comprehension of the Infinite Light (Ein Sof). That is, in the Ein
Sof which is beyond the worlds—they know and comprehend the
aspect of exaltedness and wonder of the Infinite Light: how the
Ein Sof is elevated and transcendent beyond the worlds, and also
the wondrousness of the Light of the Ein Sof in and of itself, and
the manner of that transcendence, etc. And all this they know and
feel deeply in their souls, etc.

(And certainly their knowledge in this is not like that of souls
called “sons,” in whom comprehension is in Chochmah and Binah
entirely, and their essence is in the aspect of seeing, etc.
Nevertheless, even these souls know and grasp the matter of the
wonder of the FEin Sof and feel it in their soul, etc.) And through
this, a great love and connection to the Ein Sof is born within
them, etc.
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Nonetheless, the love is not of the kind that causes them to
actually become one with the Ein Sof. That is possible only for
souls of Atzilus, of whom it is said “He and His life-forces and His
vessels are one,” etc.—so too, the souls of Atzilus, being actual
godliness, can become truly unified with the Ein Sof. But these
souls, being of Beriah, Yetzirah, and Asiyah (as will be explained),
cannot attain such unity. Rather, their knowledge and feeling in the
exaltedness and wonder of the Ein Sof, and their great love for the
Ein Sof, blessed be He, produces within them their level of
servitude. That is, they offer and surrender their very essence and
soul to serve Him, blessed be He, in every manner of service and
task, solely for a higher purpose—not for themselves at all, but
only to bring satisfaction to their Creator, etc.

And these souls are called “servants of Havayah” in general,
which is higher than the category of “one who serves Elokim.” For
the category of “one who serves Elokim” refers to great awe and
fear with true acceptance of the yoke of Heaven, as explained
earlier (in the discourse beginning “And great was the cattle™),
whereas “servant of Havayah” is only due to true love and
connection. Therefore, he casts aside his soul and becomes a
faithful servant to serve Him in all types of service—just like
Eliezer, the servant of Avraham, etc.

That he recognized the greatness and level of Avraham, that he
was extremely exalted, and therefore he gave himself over to be a
servant to him, etc. Likewise, Yehoshua was a youth who served
Moshe as a faithful servant, and likewise Elisha to Eliyahu—this
was only due to an inner connection, etc.

(And even though they received from them many influences of
wisdom in Torah and prophecy—just as Moshe received the Torah
from Sinai and transmitted it to Yehoshua, and gave of his
splendor upon him, etc.; and likewise Elisha from Eliyahu, as it is
written, “Let there be, please, a double portion of your spirit upon
me”’; and likewise Eliezer from Avraham, as our Sages said
regarding “the son of the steward of my house,” that he would
draw and give to drink, etc.)
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Nevertheless, this is not like a student to his teacher, for the entire
intent of the student is to receive from his teacher—his entire
purpose is only for his own benefit, etc. The entire cause of the
love and connection is the influence that he receives from his
teacher, and by drawing closer to him, he receives more. Thus, all
the love and closeness is only for the sake of receiving influence,
etc.

This is because his self-nullification and connection to his teacher
is only to his teacher’s revealed faculties—that is, the influence of
intellect, etc. (see also what was explained earlier in the discourse
on “Lech Lecha”).

But Yehoshua and Elisha, who were attendants—the concept of
attending is not for one’s own benefit. This was their special
quality: to act only for the benefit of their teacher, with no
intention for their own gain whatsoever.

That is, they too were on the level of an actual servant, but their
servitude came from great love and connection to the essence of
their teacher (through knowledge of his greatness and
wondrousness, etc.), and as a result, the service was not at all
burdensome to them. On the contrary—it was with great joy and
delight, etc.

And so it was that Moshe was called specifically “servant of
Havayah,” and it is written: “Not so is My servant Moshe; in all
My house he is faithful,” etc.—like a faithful servant in the house
and over all that belongs to the master, to whom everything is
entrusted—of all the treasure of his house.

That is, the entire order of Hishtalshelus was given to him—to
draw additional lights, etc.—as if he were the master of the house
himself, acting and succeeding to bring extra blessing, etc.

As in the concept of “Now, may the strength of Hashem be
magnified”—the aspect of empowering strength, etc., as explained
elsewhere. And so it is with all souls in general who are called
“servants of Havayah,” that the entire order of Hishtalshelus was
given through them, to draw down added light, etc.
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As our Sages said on the verse “Hashem will complete for
me”—the Holy One, blessed be He, said: “I and you will agree to
what the Jews do below.” For on every Yom Tov, additional
supernal lights shine in the entire order of Hishtalshelus, as is
known.

And this depends on the earthly Beis Din (court) in the
sanctification of the new month and the establishment of the
festivals, etc. This is the concept of a faithful servant upon whom
the Master relies and to whom He entrusts everything.

And the servant, through his good work and diligence, increases
great blessing in his master's house, etc. Likewise, with the
servants of Hashem—through their good service they draw a great
increase of divine light, etc.

And their service is with love and joy and great delight, as it is
written, “Serve Hashem with joy”—specifically to rejoice in
Hashem's joy. “The joy of Hashem is his strength,” etc.—he
desires nothing for himself; rather, he rejoices in the joy and
satisfaction Above.

He wants nothing for himself; rather, he is happy from the joy and
satisfaction of Above, just like the joy of a mitzvah comes from
the pleasure and delight Above, etc.

And all this comes only from the intensity of his inward
connection of heart and mind. For this reason, he gives over his
entire being to engage in service of Hashem for a higher purpose,
etc.—both in external service: fulfillment of mitzvos in actual
deed, like a simple servant, etc.,

and also in internal service: the quality of his intention in the
actions themselves—to draw additional divine light Above, and
that there should also be revelation below.

Just like in the unification of Havayah and Elokim above and
below—to unite the Holy One, blessed be He, and His Shechinah
in the lower realms, etc.—and all this in the aspect of servant-like
service.

And this is not like service based on reason and knowledge, where
the main thing is the intention, and its entirety is ultimately for
oneself—that there should be divine revelation in his own soul,
etc.
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But here, both the action and the intention are equal—and all is for
the higher purpose: to fulfill the supernal intention and to bring
satisfaction and delight Above, etc.

And he is like a servant to serve in all types of service—Ilike a
kohen serving in the House of Hashem, to offer a korban
(sacrifice), to arrange the Table of Hashem, and to burn incense,
etc.

Just like offering wine in a vessel, and arranging and beautifying
the garments and chambers, and every precious utensil to be for
the honor, glory, and satisfaction of his master—so too, the
servants of Hashem, through Torah and mitzvos, repair the level of
the vessels and create beautiful garments through the actions of
mitzvos.

This is like the elevation of a korban or ketores for “a pleasing
aroma to Hashem,” and to bring joy to the Supernal Man through
the pouring of wine that gladdens Elokim, etc.

And it may be said that this is the unification of Havayah and
Elokim—that is, through drawing additional light in the Name
Havayabh, as it is written, “’You shall pour a libation of strong drink
to Hashem,” etc.

It is explained elsewhere that this is a flow from beyond reason
and knowledge, namely from the Infinite Light that is higher than
the chain-like order of creation (Hishtalshelus), etc. Likewise, it
applies to the rectification of the chambers, etc.

And in all the treasure of His supernal house, he is faithful to act
like the master of the house himself—that is, to align with the
inner will, and that there should be additional blessing in the lights
and vessels, both in the home and in the field, like through the
Written Torah and Oral Torah, etc.

And all this is due to the greatness of the inner bond and the
surrendering of his essence, etc.—as with Avraham, who served
Hashem solely from the greatness of his inner love.

Until he gave over his entire self and soul only to bring
satisfaction to his Creator—even in matters that opposed his
nature, like slaughtering his only son and the like—because he was
“beloved of the King,” as is known.
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Because of this, no hard labor was difficult at all for this faithful
servant—he would do everything with calm and great joy,
etc.—not like the first type of servant who acts under burden, only
due to fear of G-d, and for whom the service is heavy, etc.

But this servant—he does not find it heavy at all, on the contrary,
etc. So too with Moshe Rabbeinu, who gave his soul for the
Jewish people and said, “Erase me now,” etc., and in the war with
Midian and the like—he was faithful in all of Hashem’s house to
draw additional divine lights, etc.

And through this faithful servant, there is also added blessing and
success in the entire treasure of his master's house—double and
quadruple—until he increases and becomes exceedingly wealthy
through him in everything he has, more than he could bring
through himself, etc.

That is—more than was allocated according to the natural order of
Hishtalshelus, etc. For it is known that there is the secret of “root”
and the secret of “increase”: what is in the category of “root”
flows constantly by itself, etc.—but it is only a limited radiance.
However, the aspect of increased lights is not drawn by
itself—only through actual avodah. For such is the will of the
Creator, that this be drawn specifically through avodah, etc.

And just as through Moshe, the servant of Havayah, there was
found increased blessing in all the supernal lights and vessels of
the ten sefiros of Atzilus—which are the level of Havayah in
general—through Torah and mitzvos that were drawn through
Moshe below.

And this is what is written: “Not so is My servant Moshe, in all
My house...” and the extension of Moshe in every generation is
through the individual souls that are called servants of Havayah,
who serve through Torah and mitzvos for their own sake, and in
the general Jewish people, who accept Torah and mitzvos with
love and willingness.

7''o2

K9 7] DT YITI NIWT NPT Y 097
YR 7792y 22 7T MNIT 79T %Y 923 1290
TY7 103 X9 "2 70 Anni noip 937 ARy
DOFOR DR 78R P 712 ARy 1iwRag

1 771297 7Y 7207

237,12 R2ITR) 723 17y 7250 X2 7] 7Y 23K
Yl By w1 NonY 0ivwn Yoy 1030 nYn 1
"D TR MRRIRR 121 1D K VIR MK PR
TWRI? T8I 17 I0°2 2227 712 XY 22 A1
12 NiNiX N9RIA'

1272 NP9 230 72 TN TAY T 7Y W o)

fffff

T 290 0P 17 WY 222 013 1T 23 WY
19 gy’

MY PN 170 °9 7Y 2R M 0P
T n‘;)Qm 7‘!01 W"J}Zi 710 W’W VI )

228 "2 nXYR TR YR A1 WY 7103 RITY

13 727 7R Nr03 R

2 in3Yn 0°2WH1 OPX NITIX NYIA N2 22X
AV 1% X7 797 XP1T 4712y °T) 2V ON

2 RRYT A7I2Y O 2V WY Y

1272 NRIA R¥MY "7 7Y AW °T; 7Y 3
NiOY YT oUIPY 07721 NiiRG 2322
TR T 7Y 7222 "W NINR 1AW 7NN

M7 AYn T Y WY nigm

"3 12 2232 7Y *72Y 12 X2 2103Y )
NinY; °v192 K77 222 TWRT RDWYINX)
ARY? Ni¥m 77in2 M T2 DRIV
NI¥RT TIRT 22 2R Nw M99
11X 72083

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

The Rebbe Rashab
hi-da sl
Parshas Devarim

As it says: “Praise Hashem, all servants of Hashem,” etc.—that
through their service with joy and gladness of heart, to bring
satisfaction to their Creator, they add increased blessing above in
the Name Havayah, through the supernal unification that is
effected through them by means of Torah and mitzvos, etc.

And this is the meaning of “For the children of Israel are slaves to
Me—My slaves they are,” meaning: servants of Havayah, at the
level of a faithful household servant in Torah and mitzvos, which
1s called “the treasure of His house,” etc.

And this is a level of servant higher than the level of son
mentioned above, for although the service of a son to his father is
also with much joy and delight, to bring satisfaction to his father,
and no labor is too heavy for him—even to the point of literal
self-sacrifice—as it says: “A son who loves his father... gives
himself to death for him,” etc.,

All of this is because it is drawn from his root, for there is a
pulling force in the soul of the son from the power of the father,
until he is drawn after him automatically. This is like a natural
instinct in his soul by virtue of his birth, etc.

And so too with the souls of Israel, who are called children, they
have within them a drawing power from their Father in Heaven,
that they should be drawn after Him with all their heart and soul,
like “Draw me, we will run after You,” etc.

And this is due to their root in the Essence of the Infinite One.
Therefore, the divine service is not burdensome to them at all, and
they do not deviate right or left, etc.

However, this does not stem from their own power and free
choice, and therefore it does not cause such a great increase of
divine light, influence, and blessing from Hashem Above, etc.
For although the son also draws down increased supernal light, it
is not to the same degree, because it does not come from his own
effort, etc.

In contrast, through the level of “in my lifetime,” by the faithful
servant of the aforementioned household—even though it stems
from the intensity of his connection, as mentioned
above—nevertheless, the connection is from his own initiative and
recognition specifically, and so too his service.
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The Rebbe Rashab
hi-da sl
Parshas Devarim

And that which he casts his soul aside is precisely from his own
power, not from a higher force that pulls him and compels him to
give his life—like a son who gives himself over to death for his
father, which is due to the power of the father drawing him.

Though he also performs this with great love and joy, it is not
dependent on his choice at all, for he is inherently connected in his
root and cannot be in a state of distance or separation at all, etc.

But with the servant, it is not that he is rooted there, but rather that
he himself chose to connect and gave himself over to serve Him
with all his heart and soul, even to literal self-sacrifice in actual
practice.

Like Avraham who recognized his Creator from his own initiative,
specifically—as will be explained—and like Moshe, the servant of
Hashem, etc.

And he becomes like the master of the house himself to bring
added blessing from what is his own, something that a son cannot
do as much, for his power is not his own but from the father.

And this is the meaning of what it says: the Jewish people are
called “servants”—*“servants of Havayah”—for the perfection of
level, that they should possess their own strength in their divine
service of Torah and mitzvos and in love and awe, to increase
divine light in Atzilus, bringing additional blessing above, beyond
even their original root.

And for this purpose, souls were drawn into bodies—that they
should be called “servants,” for this descent is for the sake of
ascent, as is known: to elevate their soul through the essential
holiness of Torah and mitzvos to a level higher than their source in
Chochmah within the Father’s Mind.

And this is accomplished through joy and gladness of heart in
mitzvos specifically—for from this will come the World to Come,
which is the level of added light and great blessing that comes
through joy, as it says: “The blessing of Hashem—it enriches,” etc.
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The Rebbe Rashab
hi-da sl
Parshas Devarim

And behold, even though from all the above it is understood that
the difference between the first servant—who is called an “Oveid
Elokim” and who serves under the yoke—and the second
servant—called “Oveid Havayah,” who serves with joy and
delight—is certainly incomparable...

For the first servant works under compulsion, and the work is
heavy upon him until his spirit shortens, etc., while the second
servant sets aside his entire being for Hashem alone with love and
desire, and much blessing is added in his work, as explained
above—

Nevertheless, there is a great advantage and superiority to the
service done under the yoke specifically—more than the service
performed from love, by the faithful servant described above—for
several reasons.

The first is regarding the very essence of the service: for service
that comes from love and true connection, as mentioned
above—everything he does for the Master is not considered real
avodah at all.

For the essence of “avodah” (service) is that one does something
that is contrary to his natural inclination and personal will, and he
does not desire it—in fact, the matter is very burdensome to him,
and he does it only because of the yoke of his master, etc.

But when one desires it of his own will and the matter is not
burdensome to him—this is not called avodah at all.

And behold, the service of the faithful servant is such that he
himself desires all the labors, and he takes pleasure and
satisfaction in serving and attending to his master, etc. Therefore,
this is not considered avodah at all.

Such a service would also be performed by a faithful lover toward
his beloved, out of the intensity of love-connection, like the love
of a son to his father, or a wife to her husband—she serves him
and fulfills his will in all that he commands, such as arranging his
home, garments, utensils, and all the tasks of the home and field.

That there be added blessing through it, like the wife, mistress of
the house, who does everything faithfully for her husband—Ilike
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The Rebbe Rashab
%9”’1Nn
Parshas Devarim

the Woman of Valor, etc.: “The heart of her husband trusts in her...
she does him good,” etc.

And so too the son, regarding his father’s possessions, to whom
the father entrusts everything into his hands.

So why is the quality of service of the faithful servant considered
greater than that of the wife, the son, or any faithful soul such as
these? After all, all these also serve due to their wondrous and
overwhelming love-bond, to the point that they nullify themselves
completely to fulfill his will, etc.

Even though there are distinctions and advantages between
them—for example, in a faithful lover, though he acts from love
and connection, still there is self-benefit and pleasure involved.

For it is known that all love is dependent on something—that is,
one loves because of the good the other has done or bestowed
upon him, whether through emotional qualities such as kindness,
or intellectual influence, etc.

Therefore, the closeness and bond of the lover to the beloved is
because he received from him. Thus, everything he does to fulfill
the beloved’s will is for himself—that through it he will draw
closer and receive more, etc., as previously explained regarding
the teacher and student, etc.

Except in the case of essential love, which is not dependent on
anything—that is, the closeness and connection, as well as the
service and fulfilling of his will, is not for personal benefit or
pleasure.

It turns out that this is specifically self-nullification and surrender
of one’s essence. For in the case of lover and beloved, when the
lover serves or fulfills the beloved’s will, this is not real
self-nullification; on the contrary, etc.

In contrast, in a love that is not dependent on anything, there is
true self-nullification and surrender of essence, etc.

And this occurs in two ways. The first is in the love and
connection of a son to his father—he nullifies himself entirely, and
does not act for his own sake but only for the sake of his father,
desiring his father’s benefit and pleasure specifically.
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The Rebbe Rashab
%9”’1Nn
Parshas Devarim

And generally, he desires only that his father’s will be fulfilled,
etc.

The second form is in the faithful servant described above—his
bond too is not dependent on anything, and he too is in a state of
self-nullification and surrender of essence. All of his service and
tasks are only for the Master—to fulfill His will, bring Him delight
and satisfaction, etc., as mentioned above.

And there is an advantage to the faithful servant over the son, as
previously explained—that in the son, it does not come from his
own power but from the power of the father, whereas in the
servant, it comes from his own power, as explained above.
Therefore, there are distinctions between these three: one higher
than the next. In the lover and beloved, there is no
self-nullification at all. In the son, there is self-nullification, but it
is not from his own power. In the faithful servant, it is from his
own power, etc.

However, these differences pertain to which level the bond and
connection belongs (and accordingly, there are also distinctions in
the very manner of connection, etc.)—and in the satisfaction and
delight that results from their service.

For in the lover and beloved, the bond is usually only in the
revealed powers and what pertains to what is manifest—not in the
very essence.

(And accordingly, the bond is not so deep and inward in the soul,
and therefore two lovers need to make a covenant, because their
love can be severed. But through a covenant, their love is elevated
above intellect, etc., as explained elsewhere.)

But in a father and son, and likewise in a faithful servant, the bond
is specifically in the essence. (And certainly, in this, the son has an
advantage over the servant, for the connection is deeper and more
inward in his soul—even to his very essence, that they are truly
one essence, etc.)
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The Rebbe Rashab
%9”’1Nn
Parshas Devarim

And it may be said that this is why there is also a superior
advantage in the aspect of self-nullification and the setting aside of
self in the case of a son over that of a servant. For the son desires
only that the will of his father be fulfilled, and he does not care
whether it is fulfilled through him or through another—so long as
the father’s will is fulfilled. But the faithful servant also desires
only the fulfillment of his master’s will, yet he desires that it be
fulfilled through himself. (And see what is written in Behar Sinai,
Pekudei, on the verse "And behold, a man to his companion" etc.,
regarding what is said of David: "If so he says, ‘I do not desire’
etc.")

And there is also a difference in the satisfaction caused [above]. In
the case of the son and the servant, there is much more satisfaction
than in the case of the lover and the beloved—because the lover
acts for his own benefit, whereas the son and the servant act for
the sake of the father or master. Yet there is an advantage in the
satisfaction caused by the faithful servant over that of the son,
since in the case of the son it is from the power of the father,
whereas in the case of the servant it is from his own strength. (The
superiority of satisfaction means the superiority in the increase of
blessing, etc., and this is what was mentioned earlier: that the
additional blessing, in great abundance and success, is through the
faithful servant more than through the son, even though the son
also draws down additional blessing, etc., as explained above. And
there is a son who is also a servant, etc., as will be explained.)
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The Rebbe Rashab
%9”’1Nn
Parshas Devarim

And all this concerns the satisfaction [above]. (Even in this, there
is an advantage in the first type of servant, as will be explained.)
But in the actual essence of the service itself—regarding the
manner of the service of the lover to the beloved, or of the son to
the father, or of the faithful servant to his master—they are all
equal, and none of them is true "service," because all of them stem
from connection, from love and desire. However, the service of the
simple servant, who serves under a yoke alone—not out of love
and desire, but rather the service is burdensome and he does not
want it at all—and even to bring satisfaction to his master or to
increase his honor, he has no great emotional connection, only fear
and dread, and the awe of the master is upon him, and he serves
against his will, as explained in the discourse "U’mikneh
Rav"—this is true service.

This is what is truly called avodah—service. His service is
continuous, without any change or deviation. He does not lessen
his labor even in the simplest tasks, like chopping wood or
drawing water, and these are equal in his eyes to more refined
tasks, such as handing a fine vessel for drinking, beautifying the
table, or preparing clothing. All of it he does solely because of the
yoke placed upon him.

This cannot be compared to the loyal servant who acts out of love
and deep attachment to his master, because when there is a mixture
of love, there will necessarily be some fluctuations from time to
time.

The explanation is that in love and attachment, there is a mutual
involvement—both from the servant who is attached, and from the
master to whom he is attached. Although from the master’s side
there is no change at all (since it is not about how he influences or
about his nature or qualities, but rather from his essence), from the
servant’s side, some change may occur at times.
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The Rebbe Rashab
%9”’1Nn
Parshas Devarim

Especially since this bond is not like that between a son and a
father, which is essential and innate—being of one essence. And
though the servant’s attachment is also with his whole being,
beyond logic and reason, unlike the bond between a teacher and
student (as explained earlier), still, some change can occur.

First, there are times when the love and connection become
hidden, and cannot always be in a revealed state. Obviously, the
time when it is hidden is not like when it is revealed. Second, the
servant still has a personal sense of elevation in this bond and love,
since the connection stems from the greatness of the master. But
this feeling of elevation is not always the same.

Therefore, necessarily, there are varying degrees in how the bond
is felt. (Even when he doesn’t feel the elevation, he still maintains
the strength of the bond from earlier experiences; still, there is a
difference between when the feeling is revealed and when it is
concealed. And even in revelation, not all moments are equal in
how he feels elevated.)

Also, in his actions, there is a revelation of light in his soul. This
very experience of creating delight for the master and fulfilling his
will causes him an inner illumination—even though his intention
is not for the sake of personal revelation and light.

Nevertheless, there is still some revelation of light in his soul.
Because of this, variation can arise, including distinctions between
the specific forms of service. It is impossible for such a servant to
consider chopping wood for the master the same as handing him a
precious vessel to drink from. He will certainly strive more when
offering a fine vessel—because this servant is working to cause
pleasure to his master (and from this itself he derives pleasure,
which is the revelation mentioned above).

And in truth, the master’s pleasure is not the same when receiving
service through a lowly task as when receiving something clean
and precious—unless the servant knows clearly that this (lowly
task) is the master’s will, or that it is of great importance to him.
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The Rebbe Rashab
%9”’1Nn
Parshas Devarim

The third point is that in the service of the loyal servant, there
must be some reasoning and knowledge. He seeks to understand
and to be clever in discerning the master’s will and performs his
duties with insight and wisdom. The reason he succeeds in his
service is twofold: First, due to the intense bond he has—he gives
his very soul for the possessions and property of the master, even
more than the master himself, as mentioned earlier.

Second, because he uses understanding and cleverness in every
matter—how and what to do. Such a loyal servant, G-d grants
success in his hands (like Yosef in the house of Potiphar, and later
as king over Egypt). Yet, because this type of service includes
participation from the servant’s own being, it is impossible that it
not be subject to some degree of fluctuation.

At times, he may not understand so well, and may not grasp the
truth of the matter. (And who is greater than Moshe Rabbeinu,
who is called a “loyal servant”—as it says “In all My house he is
trusted”—yet still, it says, “Because you did not believe in Me,”
referring to the incident at the rock, in which the desired outcome
was not fulfilled.)

But in the service of the simple servant—since it is not out of love
but out of fear—there is no personal participation at all. As will be
explained further, the servant has no independent existence, no
essence of his own separate from his master. He simply does what
he is commanded.

For the servant possesses only the actual performance and only
what he was commanded to do. Therefore, there is no variation at
all in his service, and his service is never diminished.

Similarly, all types of service are equal to him. For he is not acting
for the pleasure (nachas ruach) of the master, but rather because he
must serve his master. Therefore, all matters required by the
master are equally significant to him.

And so it is in Divine service, when a person accepts upon himself
the yoke of Heaven—an actual yoke—as it is written: "Serve the
Lord with fear," specifically. Like the angels, who are called
"ministers" and "servants" because of the yoke of Heaven upon
them, as it is said, “And all of them accept upon themselves the
yoke of Heaven... and Your awe is upon them.”
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That is, not from a bond of love but from awe and fear. Even
angels whose service comes through love—such as the camp of
Michael, which is from love—still, their general service is from
fear specifically. As is known, the essence of angels is their
acceptance of the yoke of Heaven.

(And it can be explained in connection with the saying, “Is there
companionship toward Heaven?”—that only among Jewish souls
is there the concept of a bond of love, for they are essentially like
sons.)

So it is also among souls: there are those whose primary mode is
the acceptance of the yoke of Heaven, and all of their service is
from the yoke upon them. The essential work of a servant is that
his service comes from burden specifically, even when the labor is
difficult.

This is not like one who serves from love, who desires and yearns
for his service—for closeness to G-d is very good to him, both
during prayer and in fulfilling mitzvos and learning Torah.
Through all this, the light of Hashem shines in his soul, and this is
the purpose of his service. He has great desire for it and derives
pleasure from it.

But when the service is based on acceptance of the yoke of
Heaven, and he does not feel any divine light in his soul and does
not serve for that reason, then the essence of his
service—including the toil of prayer that comes with effort of soul
and body (as explained in Tanya, chapter 42), and likewise Torah
study and mitzvah observance—is all from the burden alone, not
from any sensed divine light.

The matter becomes extremely burdensome for him, and only
because of the yoke of Heaven upon him does he exert himself in
prayer to extend his contemplation until he is aroused with love.
However, the overall service is a heavy burden upon him.

He desires this and engages in it in practice only because of the
yoke of Heaven. And this yoke becomes for him like a second

nature, to always be in this type of service—like an ox to the yoke.
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And in this there is no pleasure or joy at all—only necessity and
immense obligation because of the yoke of Heaven upon him.
Therefore, he does not diminish his service day or night, whether it
be the yoke of Torah, the yoke of mitzvos, or the yoke of prayer.
This is what is called true service.

This is not like the service of the faithful servant, who serves out
of the intense bond of his love for Hashem. Even though this is not
a love that stems from reason or knowledge, it comes from the
elevation and wonder of the Infinite Light (Ein Sof), and the
essence of this love is not passionate yearning (ratzo), but rather a
deep connection of self-negation—where he sets himself aside and
gives himself over entirely to G-d.

As explained earlier regarding the second type of servant, his bond
does not come from fear and dread of the master, but from the
recognition of the exaltedness and greatness of the master.
Therefore, he connects with Him with the entirety of his soul.
However, this connection is of the nature of bittul
(self-nullification), not like the love of a lover to a beloved.

Similarly, this applies to the service that stems from the soul’s
inner feeling—when a person feels intensely the true vitality, the
exaltedness and elevation of the Infinite Light (Or Ein Sof). He
nullifies himself completely and sets himself aside entirely to
serve Hashem in all forms of service according to the Divine will,
solely to fulfill His will and to bring Him satisfaction, with no
intention at all for his own self—neither for any revelation of
Divine light in his soul, but only to fulfill the will of the Creator.
It is understood that this is a very lofty level—both in the essential
Divine awareness, in the self-nullification and setting oneself
aside, and in the service itself, which is solely to bring pleasure to
the Creator. Yet, this is not truly called “service,” since his service
is done with delight and longing—he greatly desires it.
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Whether in the service of prayer, he requires no toil at all—for
nothing obstructs him. Even prolonged contemplation is not toil
for him; on the contrary, it is his inner desire and will, and the
labor is not burdensome to him whatsoever. In fact, sometimes he
doesn’t even need long contemplation, for he already feels the
Infinite.

Likewise, the self-nullification and surrender of self—although in
others it would be a compression of the soul—by this servant it is
not a constriction at all, because the surrender of self comes from
the bond of his soul to the Infinite Light. On the contrary, he is in
joy and goodness of heart.

But in the second type of servant, the self-nullification and
self-surrender is not constriction at all, since his surrender comes
from the soul’s bond to the Infinite Light. On the contrary, he is in
joy and gladness of heart. And this joy is not from the surrender
itself, nor from any revelation—it is simply his natural state: he is
always in joy.

Similarly, his involvement in Torah and mitzvos is not a burden to
him at all, because he desires it in order to bring satisfaction to his
Creator. Therefore, this is not called “true service,” and moreover,
it is not constant, for it cannot remain always in one level. At times
this bond is hidden, and at times it is more revealed.

And in his service, there is a revelation of divine light in his soul.
Even though he does not intend this for his own benefit or
pleasure, nevertheless, the light and revelation do shine in his soul,
and he derives pleasure precisely from the fact that he is bringing
satisfaction (nachas ruach) to his Creator—and from this, it is
good for him.

And therefore, not all tasks are equal in his eyes—for in truth,
regarding the revelation of delight and satisfaction Above, not all
matters are equal.
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As is explained elsewhere regarding the verse “And I will delight
in Your Torah,” that in delight itself there are many levels. And in
exalted forms of divine service—like drawing down Divinity into
the world, and similar forms—there is a greater revelation of
pleasure.

And therefore, this servant will strive harder in these types of
service (and this is how it should be for a loyal servant). Unless, at
times, due to situational needs, a simple form of service is
necessary, and there is great satisfaction Above from it—then he
also performs simple service.

Because for him, all forms of work—even those unbefitting his
honor—are worthwhile, for the sake of the satisfaction it brings
Above. (And this is not like King David who said, “And I will be
even more lowly than this,” which stemmed from his
self-nullification and humility—feeling debased and lowly in his
own eyes. At a moment of divine revelation, such as when the Ark
was brought up, he was especially lowly and humble in his own
eyes.

That is like a servant who has no independent sense of self at all
and is completely nullified in his essence. But the
above-mentioned servant, who chooses to lower himself to
perform any kind of service—even one not befitting his
station—does so out of desire to bring satisfaction Above, and for
that reason, everything becomes worthwhile to him.

And based on the above, we can understand what is written:
“These are the words that Moshe spoke to all of Israel.” “All of
Israel” refers to all levels within Israel—the level of the loyal
servant and the level of the simple servant.

For the general concept of rebuke is to bring love (and similarly,
service in general) from a state of concealment to a state of
revelation—and this applies even to a loyal servant, as explained
earlier, that even in a loyal servant the love and connection are not
always the same; at times it becomes concealed.

Consequently, rebuke is applicable to him as well—to bring the
love from concealment to revelation. And how much more so is
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rebuke relevant to the simple servant—to arouse him in his service
so that it should be proper.

However, there are two levels in this, and they are two types of
rebuke—one in the manner of hiddenness, and one in the manner
of revealedness.

The idea is as it says in the Ramaz, that rebuking words in the
mode of hiddenness stem from the aspect of “Gevuros of Abba,”
as it says: “The hidden things are for Hashem our G-d.”

And it is explained elsewhere that their effect in spiritual terms is
to bring out the hidden love from concealment to revelation, and
this refers to the essential, simple will that exists in every Jew.

And because “my heart is awake” (Shir HaShirim 5:2)—meaning,
this simple will is awake—it is enough to awaken it with just a
hint. This is what is meant by words of rebuke in the mode of
hiddenness.

But to bring about the revelation of the levels of
Nefesh-Ruach-Neshamah in the soul, this requires rebuke in the
revealed mode.

Similarly, this is the difference between a loyal servant and a
simple servant: in the loyal servant, it is sufficient to speak in the
hidden mode, which arouses him. In the simple servant, one must
speak explicitly in the revealed mode.

And this is the meaning of: “These are the words that Moshe
spoke to all of Israel”—to all the levels within Israel, both the
loyal servant and the simple servant.

[NOTE Summary
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The discourse opens with the verse ">Xw> 3 PX nwn 127 MWK 0°71277 778" and explains that “all
Israel” refers to all levels within the Jewish people, particularly two archetypes of divine service:
the loyal servant (3281 72v) and the simple servant (vy2p 72y). Both are genuine in their

devotion but differ in awareness and spiritual refinement.

The loyal servant is someone whose divine service is deeply bonded with inner awareness, yet
even he can experience moments when the love and connection are hidden. Therefore, even he
needs “rebuke” or inspiration to draw out that love from concealment to revelation. The simple
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servant, by contrast, operates without inner sophistication, serving out of simple acceptance. He
too needs rebuke—but of a more explicit, revealed nature.

The maamar distinguishes between two types of rebuke—concealed (70227 7"'y) and revealed
(7%xam 7"'w). Concealed rebuke derives from the spiritual level of Gevuros of Abba—it touches
the essential, simple will that is always present but may lie dormant. Such subtle guidance is
enough to awaken a faithful servant. Revealed rebuke, on the other hand, is necessary to stir the
revealed soul-powers (7"71) and awaken the simple servant.

The Rebbe Rashab also explores the inner dynamics of spiritual pleasure (31vn), explaining that
even when a person doesn’t seek personal pleasure, he inevitably feels delight when he creates
nachas ruach (divine pleasure) through his service. However, this can cause a subtle imbalance,
where the servant favors lofty mitzvos that bring a stronger sense of divine pleasure. A true
servant, he says, is willing to serve even in simple or “unfitting” tasks—not because of
humility, like King David said “7&» *m>p1,” but because he is focused entirely on what brings
pleasure to his Master.

The discourse concludes by identifying this self-nullification with true servitude. A true servant
doesn't filter his choices through his own refinement or even humility; rather, he is willing to
perform any task, no matter how lowly, for the sake of his Master’s joy.

Practical Takeaway

Don’t evaluate mitzvos or moments of service by how elevated, meaningful, or “inspiring” they
feel to you. A true servant of God doesn't pick and choose his avodah based on perceived
spiritual returns. Whether it’s a deeply emotional mitzvah or a simple, mundane act—cleaning a
shul, helping someone quietly—do it with equal joy. What matters most is whether it brings
pleasure to your Creator, not how it makes you feel.

Chassidic Story

The Rebbe Rashab once noticed that one of his students, known for his intense emotional
davening, was absent during a particularly cold morning minyan. When he later asked the bochur
where he had been, the student answered honestly: “I woke up late, and by the time I prepared
myself mentally and emotionally, the minyan had already ended. I didn 't want to daven without

b}

kavana.’

The Rebbe Rashab replied with piercing clarity:
"A servant does not ask himself whether he feels ready to serve. A servant rises and serves
because his Master awaits him."
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This moment encapsulated the heart of the Rebbe’s teaching: the highest spiritual work begins
when the self is completely set aside—not out of unworthiness, but out of true devotion.

Source: Heard in the name of the Rebbe Rayatz, published in Reshimos HaTefillah of the Rebbe
Rashab.

TPX (Therapeutic-Psychological Integration)

This powerful discourse by the Rebbe Rashab offers a deep psychological model for how human
beings relate to responsibility, inner motivation, and purpose. It distinguishes between two
archetypes of human effort: the one who serves from duty and the one who serves from deep
inner love and alignment. Psychologically, these mirror the difference between extrinsic
motivation and intrinsic integration.

The “simple servant” represents a person who carries heavy obligations—whether familial,
religious, or emotional. Life feels like a burden. He functions from obligation, habit, and
internalized “shoulds.” Though noble, his experience is often dry, joyless, and constricted. He
does what’s expected, but there’s tension, suppression, and eventual emotional fatigue. This is
the person who wakes up and says: “I have no choice. I just have to keep going.”

The “loyal servant,” by contrast, lives from a place of alignment. He’s not free of struggle—but
his sense of mission comes from love. Not love in the emotional sense, but in the sense of total
self-donation: “I give myself completely because this is who I am.” This person feels uplifted
even when doing hard things, because their effort is animated by connection to something greater
than themselves.

There’s a crucial psychological insight here: even when the loyal servant doesn’t intend to seek
personal fulfillment, the very act of giving oneself with such devotion creates an inner glow, a
quiet joy. This is the paradox of surrender—in giving oneself fully, one becomes whole.

But even this inner joy can become a trap. The discourse warns against choosing only the
spiritually rich or emotionally rewarding tasks. Sometimes, true healing and transformation
require showing up where it’s uncomfortable or beneath our “spiritual dignity.” In therapeutic
terms, this is where ego surrender is tested: can you serve in lowly places—not to prove your
humility—but simply because it serves something greater?

Story

In the 1970s, a young man who had suffered abuse and abandonment was placed in the care of a
foster family through a Jewish social services agency. He was quiet, angry, and withdrawn.
Nothing seemed to reach him—until one day, the foster father, a Holocaust survivor himself,
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handed him a broom and said, “The floor is yours to clean. Not because you're being punished,
but because you belong here.”

The boy didn’t respond. But he took the broom.

He swept in silence every day for two weeks. He never smiled. But one evening, the foster father
saw him sitting at the kitchen table with a small notebook, copying down verses from Tehillim.
When asked why, the boy simply said:

2

“I wanted to clean in here too.

That child later became a social worker, dedicating his life to neglected children. Years later, he
said, “No one told me I was special. They just gave me something real to do—and trusted me to
do it. That gave me back myself.”

Source: Testimony shared by Rabbi Avraham Twerski in his addiction recovery work, 1993
(compiled in From Pulpit to Couch). END NOTE]
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