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Introduction:​
This discourse explores how peace is not only the highest ideal but the very vessel through which Divine 
blessing flows. Rooted in the teachings of Rabbi Menachem Mendel of Horodok (c. 1730–1788), a key 

disciple of the Maggid of Mezeritch and the spiritual leader who brought Chassidut to the Land of Israel, the 
teaching weaves together mystical psychology and practical avodah. Known for his deep introspection and fiery 

love for G-d, Rabbi Menachem Mendel guides us to recognize how every part of the self—our “Kohen, Levi, 
and Yisrael”—must be unified around one goal: to receive not in order to fill lack, but to cleave to the Or Ein 

Sof (Infinite Light) itself. The discourse challenges us to think beyond spiritual yearning as a response to 
deficiency, and instead root our desire in Divine connection. The famous phrase that “the Holy One, blessed be 
He, found no vessel to hold blessing except peace” becomes a launching point for understanding why action, 

silence, intention, and surrender form the only true path to transforming our inner world. 

In the verse, “So shall you bless the Children of Israel, say to 
them” — our Sages expounded: “Say to them — face to face.” 

סוּק פָּ ה בַּ ֹ֚ י תְבָרְכוּ֙ כּ נֵ֣ ל אֶת־בְּ רָאֵ֔ ם. אָמ֖וֹר ישְׂ וְדָרְשׁוּ לָהֶ֑  
ם אָמ֖וֹר חֲזַ"ל נִים לָהֶ֑ פָנִים פָּ בְּ . 

The matter is as our Sages said: “Shimon his son says: All my 
days I grew up among the wise, and I found nothing better for the 
body than silence. And not study is the main thing, but action.” 

מְעוֹן רַזַ"ל: אָמְרוּ הָעִניְןָ, נוֹ שִׁ י ימַָי כָּל אוֹמֵר: בְּ גָּדַלְתִּ  
ין תִיקָה, אֶלָּא טוֹב לַגּוּף מָצָאתִי וְלֹא הַחֲכָמִים, בֵּ וְלֹא שְׁ  

דְרָשׁ ר הוּא הַמַּ ה אֶלָּא הָעִקָּ עֲשֶׂ הַמַּ . 

In the manner of what our Sages said in chapter 3: “Anyone 
whose wisdom exceeds his deeds is like...” and it overturns him 
on his face. But anyone whose deeds exceed... 

רֶךְ עַל אָמְרוּ מַה דֶּ פֶרֶק רַזַ"ל שֶּׁ חָכְמָתוֹ כָּל ג': בְּ שֶׁ  
יו מְרֻבָּה עֲשָׂ ניָו, עַל וְהוֹפְכָתוֹ כו', דּוֹמֶה מִמַּ כָּל אֲבָל פָּ  

יו מִי עֲשָׂ מַּ ין שֶׁ כו מְרֻבִּ '. 

The commentators noted carefully that the reason for “and it 
overturns him” is the abundance of wisdom — from the 
expression “whose wisdom is greater” — and it does not say that 
his deeds are lesser than his wisdom. Investigate this well. 

קוּ יקְדְּ ים דִּ בַּת הַמְפָרְשִׁ סִּ רִבּוּי הוּא "וְהוֹפְכָתוֹ" שֶׁ  
חָכְמָתוֹ מִלְּשׁוֹן הַחָכְמָה, יו אָמַר וְלֹא מְרֻבָּה", "שֶׁ עֲשָׂ מַּ שֶׁ  
ים וְדוֹ"ק מֵחָכְמָתוֹ. מְעַטִּ . 

And the matter is: as is known, “In the beginning He created” — 
its Targum is “with wisdom,” which is the Torah, and “With the 
Torah the Holy One, blessed be He, created the world.” 

יָּדוּעַ, וְהָעִניְןָ: ית כַּ רְגּוּמוֹ — בָּרָא" "בְּרֵאשִׁ תַּ  
הִיא ",חׇכְמְתָא"בְּ רָא וּבְאוֹרַייְתָא הַתּוֹרָה, שֶׁ קֻב"ה בָּ  

 .עָלְמָא

And likewise, man is called a “small world,” consisting of 248 
limbs which are the positive commandments, and 365 sinews 
which are the negative commandments. 

רֶךְ וְכֵן הֵם אֵיבָרִים מֵרַמַ"ח קָטָן, עוֹלָם נקְִרָא הָאָדָם דֶּ שֶׁ  
ה, מִצְוֹת ס"ה עֲשֵׂ הֵם גִּידִים וּשְׁ ה לֹא מִצְוֹת שֶׁ תַעֲשֶׂ . 

And because of the thickness of the physical body, its desires are 
drawn outward. 

כִים מַאֲוָיו הַגּוּף, חמֶֹר עֲבוֹת וּמִגּוֹדֶל הַחִיצוֹניִת אֶל נמְִשָׁ . 
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But the intent of creation is known: that it was for His glory, 
blessed be He — that the physicality be transformed into the seal 
of its Form-Maker. 

רִיאָה וְכוּוָנתַ הָיתְָה ידְוּעָה הַבְּ רֵךְ לִכְבוֹדוֹ שֶׁ — יתְִבָּ  
יֵּהָפֵךְ הַמְצַיֵּרוֹ לְחוֹתָם הַחוֹמֶר שֶׁ . 

And behold, in order to refine the materiality of the body — it is 
through a person performing one of the commandments of 
Hashem which corresponds to a specific limb from the 248 limbs 
— and he accepts upon himself the yoke of the Kingdom of 
Heaven upon that limb to begin with, and it becomes settled — 
that the entire creation of that limb is for the sake of this 
commandment, as is known: “With the Torah, the Holy One, 
blessed be He, created the world,” as mentioned. 

כְדֵי וְהִנֵּה הָאָדָם בַּעֲשׂוֹת הוּא — הַגּוּף חֲמִרִיּוּת לְזכֵּךְ בְּ  
צְוֹת אַחַת אֵיבָרִים מֵרַמַ"ח אֵבֶר לְאֵיזהֶ הַמְיחֶֻדֶת ה' מִמִּ  
מַיםִ מַלְכוּת עלֹ וּמְקַבֵּל — חִלָּה, אֵבֶר אוֹתוֹ עַל שָׁ מִתְּ  

ב, כָּל וּמִתְייַשֵּׁ רִיאַת שֶׁ רֶךְ עַל הִיא הַהוּא אֵבֶר בְּ זוֹ מִצְוָה דֶּ  
יָּדוּעַ: רָא בְּאוֹרַייְתָא כַּ נִּזכָּר, עָלְמָא קוּב"ה בָּ הִיא כַּ שֶׁ  

צְוֹת הַתּוֹרָה וְהַמִּ . 

If so, the commandment is the vitality of that limb, and it is 
impossible to deviate from it to the right or to the left — for if 
there is no commandment, there is no limb. 

ן, וְאִם צְוָה כֵּ ר וְאִי אֵבֶר, אוֹתוֹ חַיּוּת הִיא הַמִּ לָצֵאת אֶפְשָׁ  
נָּה מאֹל, אוֹ ימִָין חוּץ מִמֶּ אִם שְׂ צְוָה אֵין שֶׁ אֵין — הַמִּ  

 .הָאֵבֶר
And after accepting the yoke, he performs the act of the 
commandment in actuality, and he clothes the commandment onto 
the limb, and causes the holiness of the commandment and His 
blessed utterance to dwell upon the limb. 

לַת וְאַחַר ה — הָעוֹל קַבָּ ה עוֹשֶׂ צְוָה מַעֲשֵׂ בְּפוֹעַל, הַמִּ  
צְוָה וּמַלְבִּישׁ רֶה הָאֵבֶר, עַל הַמִּ ה וּמַשְׁ דוּשָּׁ ל הַקְּ צְוָה שֶׁ הַמִּ  
רַךְ וּמַאֲמָרוֹ הָאֵבֶר עַל יתְִבָּ . 

From this, the limb becomes refined — once, and again — until 
the light of Torah shines within the candle of the commandment. 

כֵּךְ מִזֶּה עַם הָאֵבֶר מִזדַּ יםִ פַּ תַּ יָּאִיר עַד — וּשְׁ אוֹר שֶׁ  
נרֵ תּוֹרָה צְוָה בְּ הַמִּ . 

And from there, all doers of iniquity are separated — for the 
material cannot be refined except through actual commandments 
— to habituate each limb with commandments specifically. 

ם רְדוּ וּמִשָּׁ י אָוֶן, פּוֹעֲלֵי כָּל יתְִפָּ כֵּךְ הַחמֶֹר אֵין כִּ י מִזדַּ כִּ  
יּוֹת מִצְוֹת ידְֵי עַל אִם וְקָא מַעֲשִׂ אֵבֶר כָּל לְהַרְגִּיל — דַּ  

מִצְוֹת וְקָא בְּ דַּ . 
And to not go outside into matters of the permitted or desires, as 
much as possible — to not use it at all — and to silence the limb 
from its use in desire and permitted matters, only using it for 
action in commandments specifically. 

לֹּא עִניְנְיֵ הַחוּץ לָצֵאת וְשֶׁ אֲווֹת הָרְשׁוּת בְּ ר מַה וְהַתַּ אִפְשַׁ דְּ  
לֹּא — שׁ שֶׁ מֵּ תַּ לָל. מִזֶּה לְהִשְׁ ק כְּ תֵּ הָאֵבֶר וּבְהַשְׁ  

שׁוּ מְּ תַּ תַאֲווֹת מֵהִשְׁ י וְרְשׁוּת, בְּ ה אִם כִּ מַעֲשֵׂ צְוֹת בְּ הַמִּ  
וְקָא  — דַּ

then, his light will break forth like the dawn — which is the 
hidden light, as it is said: “And G-d saw the light, that it was 
good” — for light is called “good.” 

קַע אָז חַר יבָּ הוּא — אוֹרוֹ כַּשַּׁ מַאֲמַר: הַגָּנוּז, הָאוֹר שֶׁ כְּ  
י הָאוֹר אֶת אֱלֹקִים "וַיַּרְא הָאוֹר — טוֹב" כִּ נקְִרָא שֶׁ  

 .""טוֹב
And this is [the meaning of]: “I have found nothing better for the 
body than silence” — its meaning is: that it shall shine — but [this 
refers to] silence from desires, and accepting upon the limb the 
yoke of the Kingdom of Heaven, which is also called silence — 
and not using the limb except for performance of the 
commandments. 

תִיקָה" טוֹב לַגּוּף מָצָאתִי "לֹא וְזהֶוּ: פֵּרוּשׁוֹ — מִשְּׁ  
יָּאִיר תִיקָה אֶלָּא — שֶׁ אֲווֹת, מִן שְׁ הָאֵבֶר עַל וִיקַבֵּל הַתַּ  

מַיםִ, מַלְכוּת עלֹ ן גַּם הַנִּקְרָא שָׁ תִיקָה כֵּ וְלֹא — שְׁ  
שׁ מֵּ תַּ אֵבֶר ישְׁ י בָּ ה אִם כִּ מַעֲשֵׂ צְוֹת בְּ הַמִּ . 
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And this is [the meaning of]: “Not study is the main thing, but 
action.” 

דְרָשׁ "לֹא וְזהֶוּ ר הוּא הַמַּ ה אֶלָּא הָעִקָּ עֲשֶׂ הַמַּ ". 

Not so when the study and wisdom increase — to know — but not 
the action; his wisdom will be greater than his deeds. 

אֵין מַה ן שֶּׁ יֵּרַבֶּה כֵּ דְרָשׁ כְּשֶׁ וְלֹא לָדַעַת וְהַחָכְמָה הַמַּ  
ה עֲשֶׂ יו מְרֻבָּה חָכְמָתוֹ יהְִיהֶ — הַמַּ עֲשָׂ מִמַּ . 

And not only will he not rectify [himself], but on the contrary — it 
will overturn him on his face, as mentioned. 

י וְלֹא לֹּא דַּ ן שֶׁ קֵּ ניָו עַל וְהוֹפְכָתוֹ אַדְרַבָּא, אֶלָּא — יתַּ פָּ  
נִּזכָּר  .כַּ

And as the saying goes: “Whoever is greater than his fellow — his 
inclination is greater than his.” 

נּוּ גָּדוֹל יצְִרוֹ — מֵחֲבֵירוֹ הַגָּדוֹל "כָּל וּכְמַאֲמַר: מִמֶּ ". 

And this was not said as a general principle, but even if he 
increases in knowledge of rebuke and ethics and wisdom and 
understanding of how to avoid that desire — 

רֶךְ וְלֹא לָל דֶּ לָדַעַת ירְַבֶּה אִם אֲפִלּוּ אֶלָּא נאֱֶמַר, כְּ  
אֲוָה מֵאוֹתוֹ לְהִנָּצֵל אֵיךְ וָדַעַת חָכְמָה וּמוּסַר תּוֹכָחוֹת תַּ  

— 
but he does not increase in commandments with the limb that is 
specific to that desire — it also causes more harm. 

מִצְוֹת ירְַבֶּה וְלֹא אֲוָה לְאוֹתוֹ הַמְיחָֻד הָאֵבֶר אוֹתוֹ בְּ — תַּ  
ן גַּם יוֹתֵר מַזִּיק כֵּ . 

And this is the previously mentioned statement: “Why is the 
section of Sotah juxtaposed with the section of Nazir? Everyone 
who sees the Sotah in her disgrace should separate himself from 
wine.” 

אֲמָר וְהוּא ה לְעֵיל: הַנִּזכָּר הַמַּ ת נסְִמְכָה "לָמָּ רָשַׁ סוֹטָה פָּ  
ת קִלְקוּלָה סוֹטָה הָרוֹאֶה כָּל נזָיִר? לְפָרָשַׁ יזִּיר — בְּ  
הַיַּיןִ מִן עַצְמוֹ ." 

But not so if he does not see a Sotah in her disgrace and does not 
possess wisdom and understanding to rebuke so much — then he 
need not separate from wine. 

אֵין מַה ן שֶּׁ קִלְקוּלָה, סוֹטָה רוֹאֶה אֵינוֹ אִם כֵּ לוֹ וְאֵין בְּ  
עַצְמוֹ לְהַזִּיר צָרִיךְ אֵין — כָּךְ כָּל לְהִוָּסֵר וָדַעַת חָכְמָה  

הַיַּיןִ מִן . 
And at first glance it appears to be the opposite — on the contrary, 
by seeing her, all women should be repulsive to him and he should 
not need to separate. 

י אַדְרַבָּא, — לְהֵיפֶךְ הוּא וּלְכָאוֹרָה רְאוֹתוֹ כִּ נוֹסְרוּ — בִּ  
ים, כָּל לְהַזִּיר וְאֵין הַנָּשִׁ . 

And this is our aforementioned statement: for through his seeing 
[her] he becomes a Nazir, and understands more truthfully not to 
do so — to engage in that desire. 

בָרֵינוּ וְהוּא רְאִיָּתוֹ כִּי — הַנַּ"ל דְּ יוֹתֵר וּמֵבִין נוֹזרֵ, הוּא בִּ  
אֱמֶת לֹּא בֶּ שׁ לַעֲשׂוֹתוֹ, שֶׁ מֵּ תַּ תַאֲוָה לְהִשְׁ זוֹ בְּ . 

And from then on, he requires even greater guarding — for he still 
does not possess the deed to protect him, that his knowledge not be 
overturned upon him. 

מִירָה צָרִיךְ וּמֵאָז עֲדַיןִ לוֹ אֵין כִּי — וְיוֹתֵר יוֹתֵר שְׁ  
ה לֹּא עָלָיו לְהָגֵן מַעֲשֶׂ ךְ שֶׁ תְהַפֵּ ניָו עַל הַיְּדִיעָה תִּ פָּ . 

And the concept is that Torah is likened to water, which takes on 
the shape of the vessel it is in — whether square or round. 

הַתּוֹרָה — הוּא וְהָעִניְןָ לָה שֶׁ יםִ נמְִשְׁ נִּים — לַמַּ תַּ שְׁ מִּ שֶׁ  
לִי בְּצוּרַת הֵם הַכְּ עַת אִם בְּתוֹכוֹ, שֶׁ עֲגוּלָּה אוֹ מְרֻבָּ . 

So too, Torah and wisdom change in a person — whether good or 
bad — according to his traits, which is how it spreads into the 
body through the middot. 

ן נִּים וְהַחָכְמָה הַתּוֹרָה כֵּ תַּ רַע וְאִם טוֹב אִם בָּאָדָם, מִשְׁ  
מִדּוֹתָיו הוּא — בְּ רֶךְ שֶׁ טוּתוֹ דֶּ ידְֵי עַל הָאָדָם בְּגוּף הִתְפַּשְׁ  
דּוֹת  .הַמִּ

And this is [the verse], “A small city and few people within it... a 
poor and wise child.” 

ים קְטַנָּה "עִיר וְזהֶוּ: ן ילֶֶד מְעָט... בָּהּ וַאֲנשִׁ וְחָכָם מִסְכֵּ ." 
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And the wonder is — why is he called “poor”? מִיָּה רְאוּהוּ מַה עַל — וְהַתְּ קָּ ן שֶּׁ "מִסְכֵּ ". 

The author of Akeidat Yitzchak, of blessed memory, explains: that 
the body and the evil inclination constantly stream forth their 
influence, and through it they perform this evil — 

ב עַל מְישֵּׁ הַגּוּף — ז"ל הָעֲקֵדָה בַּ נוֹזלְִים הָרָע וְהַיֵּצֶר שֶׁ  
מִיד לּוֹ, אֶת תָּ לּוֹ שֶׁ ים וּבְשֶׁ זֹּאת הָרָעָה אֶת עוֹשִׂ הַ  — 

and they turn judgment into wormwood and say about evil that it 
is good, and about good that it is evil — 

כִים עֲנהָ וּמַהְפְּ ט, לַלַּ פָּ "טוֹב", — רַע עַל וְאוֹמְרִים מִשְׁ  
"רַע — טוֹב וְעַל ". 

referring to optional actions and desires — despite the known truth 
to the contrary. 

הוּא ה שֶׁ אֲווֹת הָרְשׁוּת מַעֲשֵׂ הַיָּדוּעַ הָאֱמֶת מִלְּבַד — וְהַתַּ  
 .לְהֵיפֶךְ

But even if one tried once or twice to taste the flavor of a 
commandment action with that limb in this world — he would be 
utterly nullified from ever using that limb again for desire or 
permitted use — 

ה הָיהָ אִם אֲפִלּוּ אֲבָל עַם מְנסֶּ ייִם פַּ תַּ טַעַם לִטְעוֹם וּשְׁ  
ה צְוָה מַעֲשֵׂ ל הַמִּ הָיהָ — הַזֶּה בָּעוֹלָם הָאֵבֶר אוֹתוֹ שֶׁ  

ל טֵּ שׁ לְגַמְרֵי מִתְבַּ שׁ מַמָּ מֵּ תַּ ה הָאֵבֶר בְּאוֹתוֹ עוֹד מֵהִשְׁ מַעֲשֵׂ  
אֲוָה וְהָרְשׁוּת הַתַּ  — 

except in necessity, and it would be a commandment — as it says, 
“And you shall live through them.” 

י מַאֲמָר: — מִצְוָה וְהוּא הֶכְרֵחַ, אִם כִּ הֶם "וָחַי כְּ בָּ ". 

And so he should do in a manner of request — when asking or 
praying for some lack — the occurrence should not result merely 
from the arousal of prayer or from elevation and attachment — 

ה וְכֵן רֶךְ יעֲַשֶׂ ה, דֶּ שָׁ שׁ בַּקָּ בַקֵּ מְּ לֵּל כְּשֶׁ אֵיזהֶ עַל וּמִתְפַּ  
אוֹרָע יהְִיהֶ לֹא — חֶסְרוֹן פִלָּה הִתְעוֹרְרוּת מִתּוֹךְ הַמְּ הַתְּ  

בֵקוּת וְהָעֲלִיָּה וְהַדְּ  — 
but rather, after he becomes aroused — he should attach to his 
Source, that the desire for attaining the deficiency be nullified 
from him — 

יִּתְעוֹרֵר אַחַר אֶלָּא רְשׁוֹ, אֶל ידְִבַּק — שֶׁ טֵל שָׁ יִּבָּ נּוּ שֶׁ מִמֶּ  
גַת חֵפֶץ הַחֶסְרוֹן הַשָּׂ . 

for he himself desires only what is absolutely necessary — הֲרֵי י חָפֵץ אֵינוֹ הוּא גַּם שֶׁ הוּא מַה אִם כִּ הַהֶכְרֵחַ מִן שֶּׁ . 

and then, as he draws near to his Root — the hidden light within 
him will flow forth, and the deficiency will be filled on its own. 

הִתְקָרְבוֹ וְאָז, רְשׁוֹ אֶל בְּ יעַ — שָׁ פִּ הַגָּנוּז הָאוֹר מַשְׁ  
מֵעַצְמוֹ הַחֶסְרוֹן וְיתְִמַלֵּא בְּתוֹכוֹ, . 

And this is [the meaning of]: “The Holy One, blessed be He, found 
no vessel that holds blessing except peace.” 

בָ"ה מָצָא "לֹא וְזהֶוּ: לִי הַקָּ רָכָה מַחֲזיִק כְּ אֶלָּא הַבְּ  
לוֹם  ."הַשָּׁ

As is known, peace is the bonding of the light of the Infinite — 
which shines and gives life to all. 

יָּדוּעַ, לוֹם כַּ הַשָּׁ רוּת הוּא שֶׁ אִיר אֵין־סוֹף אוֹר הִתְקַשְּׁ הַמֵּ  
כֹּל וּמְחַיֶּה לַ . 

It is the hidden light within the vessel, that fully and completely 
transmits. 

בְּתוֹךְ הַגָּנוּז הָאוֹר הוּא לִי שֶׁ יעַ — הַכְּ פִּ כֹּל מַשְׁ וְכָל מִ . 

Therefore, the Holy One, blessed be He — His name is Peace — 
for He makes peace. 

בָ"ה וְלָכֵן מוֹ הַקָּ לוֹם שְׁ הוּא — שָׁ ה שֶׁ לוֹם עוֹשֶׂ שָׁ . 

And therefore, no vessel holds blessing except through connection 
to the Source and the hidden light — which is the flow — which is 
peace. 

לִי אֵין וְלָכֵן רָכָה מַחֲזיִק כְּ רוּת עַל־ידְֵי אֶלָּא בְּ אֶל הִתְקַשְּׁ  
שֹּׁרֶשׁ הוּא — הַגָּנוּז וְאוֹר הַ פַע, שֶׁ לוֹם הוּא הַשֶּׁ הַשָּׁ . 

And therefore, it flows into the lack and fills it. ע וְלָכֵן פַּ וּמִתְמַלֵּא הַחֶסְרוֹן אֶל נשְׁ . 
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And behold, the trait of Aharon the Kohen — who pursued peace 
in actuality, between a person and his fellow and between a man 
and his wife, as is known — 

ת וְהִנֵּה כֹּהֵן אַהֲרןֹ מִדַּ הָיהָ — הַ לוֹם רוֹדֵף שֶׁ בְּפוֹעַל, שָׁ  
ין תּוֹ אִישׁ וּבֵין לַחֲבֵירוֹ אָדָם בֵּ יָּדוּעַ לְאִשְׁ כַּ  — 

it was because his trait was to pursue only the hidden light that 
gives life to everything — which is the root of all — which is the 
Infinite. 

ניֵ הָיתְָה מִפְּ תוֹ שֶׁ דֹּף מִדָּ וּמְחַיֶּה הַגָּנוּז הָאוֹר אַחַר רַק לִרְ  
בָר, כָּל הוּא דָּ שֹּׁרֶשׁ שֶׁ כֹּל הַ הוּא — לַ אֵ"ס שֶׁ . 

Therefore the commandment was upon him: “And there He 
commanded the blessing.” 

צְוָה וְלָכֵן ם בּוֹ: הַמִּ רָכָה אֶת ה' צִוָּה "וְשָׁ הַבְּ ". 

“Aharon and his sons shall bless the Children of Israel.” " ניֵ אֶת יבְָרְכוּ וּבָניָו אַהֲרןֹ רָאֵל בְּ ישְׂ ". 
And therefore: “Say to them” — face to face — that both be 
aligned to one matter: 

ם" "אָמ֖וֹר וְלָכֵן: ניִם — לָהֶ֑ פָניִם פָּ יְּהֵיוּ — בְּ ניֵהֶם שֶׁ שְׁ  
אֶחָד לְדָבָר מְכֻוָּניִם : 

the speaker and the listener — only to attain the supernal light — 
the pure commandment of Hashem. 

מִיעַ הַשּׁוֹמֵעַ שְׁ יג רַק — וְהַמַּ — הָעֶלְיוֹן הָאוֹר לְהַשִּׂ  
רָה ה' מִצְוַת בָּ . 

Not so when the intention of the recipient is to attain his lack — 
that is the “backside.” 

אֵין מַה ן שֶּׁ וָּנתַ — כֵּ קַבֵּל כַּ יג — הַמְּ — חֶסְרוֹנוֹ לְהַשִּׂ  
הוּא הָאֲחוֹרַייִם שֶׁ . 

And so is the way of every person, who includes all — he is 
Kohen, Levi, and Yisrael. 

רֶךְ וְכֵן כֹּל מִן הַכּוֹלֵל — אָדָם כָּל דֶּ הוּא — הַ כֹּהֵן שֶׁ לֵוִי   
רָאֵל  .וְישְׂ

Behold, the Yisrael-trait within him — he should stand on his 
position, which is complete faith in individual Divine providence. 

ת הִנֵּה רָאֵל מִדַּ בּוֹ ישְׂ הִיא — מַעֲמָדוֹ עַל יעֲַמוֹד — שֶׁ שֶׁ  
לֵימָה אֱמוּנהָ גָּחָה שְׁ הַשְׁ רָטִית בְּ פְּ . 

And the Levi-trait within him — which is the lack — should only 
be to arouse closeness. 

ת וִי וּמִדַּ בּוֹ הַלֵּ הוּא — שֶׁ לְעוֹרֵר רַק יהְִיהֶ — הַחֶסְרוֹן שֶׁ  
 .הַתְקָרְבוּת

And the Kohen-trait within him — “they shall bring close.” ת כֹּהֵן וּמִדַּ בּוֹ הַ "יקְַרִיבוּ — שֶׁ ". 

And when he draws near, he says: “face to face” — meaning with 
no intention of filling the lack — 

ניִם אוֹמֵר: — וּבְהִתְקָרְבוֹ ניִם" אֶל "פָּ הוּא — פָּ לִי שֶׁ בְּ  
וָּנתַ שׁוּם הַחֶסְרוֹן מִלּוּי כַּ  — 

for the desire to attain [it] has already been nullified — only the 
inner light [remains]. 

בָר כְּ ל שֶׁ גָתָו חֵפֶץ נתְִבַּטֵּ ניִמִי אוֹר רַק — הַשְּׂ הַפְּ . 

Then, “She” (Knesset Yisrael) will bless you — that blessing and 
life and peace will be drawn forth. 

בָרֶכְךָ אָז נסֶֶת תְּ רָאֵל כְּ פַּע — ישְׂ יֻּשְׁ פַע שֶׁ רָכָה שֶׁ וְחַיִּים בְּ  
לוֹם  .וְשָׁ

And this is their saying, of blessed memory: “Whoever engages in 
the Torah of the burnt-offering — it is as if he brought a 
burnt-offering” — and so for all offerings. 

אִילּוּ — עוֹלָה בְּתוֹרַת הָעוֹסֵק "כָּל ז"ל: אֲמִירָתָם וְהִיא כְּ  
לָּם וְכֵן עוֹלָה", הִקְרִיב כֻּ . 

Because nonetheless, when one’s soul is aroused to cleave to its 
root — 

ניֵ כָּל מִפְּ מִּ הְיהֶ — מָקוֹם שֶׁ תִּ בֵק נפְַשׁוֹ הִתְעוֹרְרוּת שֶׁ לְהִדָּ  
רְשׁוֹ אֶל שָׁ  — 

that light is aroused in the entirety of the worlds — until the 
Infinite — 

כְלָלוּת מִתְעוֹרֵר הָאוֹר אוֹתוֹ עַד — הָעוֹלָמוֹת בִּ  
 — הָאֵין־סוֹף
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and from there it returns and is awakened — with a flow of great 
goodness stored away. 

ם עָה וְנעֵוֹר חוֹזרֵ וּמִשָּׁ פָּ הַשְׁ פוּן טוּב רַב בְּ הַצָּ . 

[NOTE: Summary​
The discourse begins with the idea that G-d did not find any vessel capable of holding blessing, 
except for shalom—peace. Peace here is not simply the absence of conflict, but the mystical 
interconnection between the hidden Divine light (Or HaGanuz) and the vessel that receives 
it. Peace is the state in which the Or Ein Sof can dwell and flow into the created realm. 
Therefore, all true blessing is dependent on aligning with this source through peace. 

Aaron the Kohen is the prototype of one who channels this energy. His practice of pursuing 
peace between people is not just emotional harmony—it reflects his pursuit of the infinite light 
that vitalizes all. Because of this, he and his sons are chosen to bless the Jewish people face to 
face. That “face-to-face” condition, the discourse explains, must be met both by the speaker and 
the listener: both must be aligned not toward their own needs, but toward the supernal light of the 
mitzvah itself. 

Within every Jew there are dimensions of Kohen, Levi, and Yisrael. The Yisrael aspect stands in 
unwavering faith. The Levi aspect is the experience of lack, which exists only to arouse 
yearning. The Kohen aspect draws near and offers—not to fill lack, but to cleave to the root. 
Only when all three are in harmony, and the intention is pure, does true blessing descend. 

Even Torah study is not exempt: one who learns about a korban is considered as though he 
offered it—because the core is the hisorerus (soul arousal) that reaches all the way to the Infinite, 
and from there awakens tremendous spiritual abundance that returns down as tangible 
blessing. 

Practical Takeaway:​
To become a vessel for blessing, you must cultivate peace—not only with others, but within 
yourself. Stop relating to mitzvot or prayer as ways to “get” something. Realize instead that your 
deepest blessings come when your desire itself becomes quiet, when you want only to cleave to 
your source. Every mitzvah you do with full presence transforms the very limb of the body 
performing it, making it a container for light. When you align your inner Kohen, Levi, and 
Yisrael, you become a true receiver—not of lack, but of infinite good. 

True Chassidic Story:​
When Rabbi Menachem Mendel of Horodok was living in Tiberias, a distraught man once 
approached him seeking advice. He had prayed and fasted for many years to overcome a 
particular craving but found himself still haunted by it. The Rebbe told him, “You are focused on 
the darkness. But the craving is only a shadow. Instead of battling it, begin doing acts of light 
with that very limb. Let it hold a mitzvah. Not once, but again and again. Then you will see: the 
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light itself will do the work.” The man took on the daily mitzvah of giving quietly with his hand 
before Shacharit. After some weeks, he returned and said, “I still remember the craving, but it 
does not pull me anymore.” The Rebbe smiled and said, “Because now, your hand remembers 
something deeper.” 

Source: Based on Pri Haaretz, letters from Tiberias, and preserved oral traditions from students 
of Horodok. END NOTE] 
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