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Introduction​
Rabbi Menachem Mendel Schneerson, the Lubavitcher Rebbe (1902–1994), served as the seventh Rebbe of 

Chabad-Lubavitch and articulated a vast body of Torah teachings that integrate Nigleh, Chassidus, and 
Kabbalah into a unified spiritual worldview. In this maamar, delivered on Shabbat Parashat Miketz during 

Chanukah 5743, the Rebbe develops a profound explanation of the miracle of the oil, revealing why the essence 
of Chanukah lies specifically in the light produced from oil, and how this reflects the deepest levels of Divine 

wisdom drawn into the world. 

 (א)
Blessed is He Who performed miracles for our forefathers in 
those days, at this time. Behold, this blessing stands not upon 
the miracle of the victory of the war, “You delivered the mighty 
into the hands of the weak,” and so forth, rather upon the 
miracle that occurred with the jug of oil. 

ה בָּרוּךְ  עָשָׂ ים שֶׁ יָּמִים לַאֲבוֹתֵינוּ נסִּ זְּמַן הָהֵם בַּ הַזֶּה, בִּ  
רָכָה הִנֵּה חוֹן הַנֵּס עַל )לֹא קָאֵי זוֹ בְּ נצְּ לְחָמָה, דְּ הַמִּ  

ידַ גִּבּוֹרִים מָסַרְתָּ ים בְּ הַנֵּס עַל אֶלָּא( וְכוּיֵּי, חַלָּשִׁ  
הָיהָ פַךְ שֶׁ מֶן בְּ הַשָּׁ . 

Therefore, we recite this blessing when lighting the Chanukah 
candles, or when seeing the candles, which were instituted as a 
remembrance of the miracle that occurred with the jug of oil. 

דְלִיקִין אוֹתָהּ מְבָרְכִים וְלָכֵן  מַּ )אוֹ חֲנוּכָּה נרֵוֹת כְּשֶׁ  
רוֹאִים נוּם הַנֵּרוֹת( אֶת כְּשֶׁ קְּ תִּ הָיהָ הַנֵּס לְזכֵֶר שֶׁ שֶׁ  

פַךְ מֶן בְּ הַשָּׁ . 

It is explained in the discourse beginning “Blessed is He Who 
performed miracles,” by the Alter Rebbe, with the glosses and 
notes of the Tzemach Tzedek, that in order to understand why 
the miracle of Chanukah was established through candles, one 
must first preface an explanation of the concept of oil. 

דִיבּוּר מְבוֹאָר וְהִנֵּה  תְחִיל בְּ ה בָּרוּךְ הַמַּ עָשָׂ ים שֶׁ נסִּ  
מַח וְכוּ' וְהֶעָרוֹת הַגָּהוֹת )עִם הַזָּקֵן לְאַדְמוֹ"ר הַצֶּ דְּ  

כְדֵי צֶדֶק(, בִּ נֵּס מַה לְהָבִין שֶׁ חֲנוּכָּה שֶׁ נרֵוֹת, קָבְעוּ דַּ בְּ  
ים צָרִיךְ חִלָּה לְהַקְדִּ מֶן עִניְןַ בֵּיאוּר תְּ הַשָּׁ . 

There he explains at length that the fact that oil floats above all 
liquids, wine and water, is like all matters in physicality that are 
a chain extending from their source in spirituality, because oil is 
above wine and water. 

ם וּמְבָאֵר  אֲרוּכָּה, שָׁ זהֶ בַּ מֶן דְּ שֶּׁ י עַל צָף שֶׁ כָּל גַּבֵּ  
קִין שְׁ כָל הוּא, וּמַיםִ( )ייַןִ הַמַּ מִיּוּת הָעִניְנָיִם כְּ גַשְׁ בְּ שֶׁ  

הֵם לִים שֶׁ לְשְׁ תַּ ניֵ בְּרוּחָניִּוּת, מֵעִניְנָםָ מִשְׁ מֶן מִפְּ שֶּׁ שֶׁ  
וּמַיםִ מִיַּיןִ לְמַעְלָה הוּא . 

Wine and water correspond to understanding and wisdom, wine 
being understanding and water being wisdom, whereas oil is 
concealed wisdom, the wisdom within the crown. 

ייַןִ  ינהָ הֵם וּמַיםִ דְּ ינהָ )ייַןִ וְחָכְמָה בִּ חָכְמָה(, וּמַיםִ בִּ  
מֶן תֶר חָכְמָה סְתִימָאָה, חָכְמָה הוּא וְשֶׁ כֶּ בַּ שֶׁ . 

Based on this, he explains there that the dedication of the altar 
was effected through anointing it with the anointing oil, for the 
inauguration of the altar, from the term inauguration, was 
through drawing down sublime lights. 

י וְעַל  ם מְבָאֵר זהֶ פִּ חֲנוּכַּת זהֶ שָׁ חַ שֶׁ זבֵּ עַל הָיתְָה הַמִּ  
חוּ ידְֵי שְׁ מָּ מֶן אוֹתוֹ שֶׁ חָה, בְּשֶׁ שְׁ י הַמִּ חַ חִנּוּךְ כִּ זבֵּ הַמִּ  

כַת ידְֵי עַל הָיהָ חִנּוּךְ( מִלְּשׁוֹן )חֲנוּכָּה אוֹרוֹת הַמְשָׁ  
 .נעֲַלִים
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These lights were higher than the drawdowns that came through 
the offerings and so forth, which followed afterward. As 
explained elsewhere, the princes contributed numerous gifts for 
the dedication of the altar and also offered incense upon the 
outer altar. 

מַעְלָה  לְּ כוֹת שֶׁ עַל מֵהַהַמְשָׁ נוֹת ידְֵי שֶׁ רְבָּ הָיוּ וְכוּ' הַקָּ שֶׁ  
מָקוֹם וּכְמְבוֹאָר כָּךְ. אַחַר זהֶ אַחֵר, בְּ יאִים דְּ הַנְּשִׂ שֶׁ  

בוּ חַ לַחֲנוּכַּת הִתְנדְּ זבֵּ נוֹת, רִיבּוּי הַמִּ הִקְרִיבוּ וְגַם מַתָּ  
י עַל קְטרֶֹת חַ גַּבֵּ זבֵּ הַחִיצוֹן הַמִּ . 

This is because in order to inaugurate the altar so that it would 
be fit to bring offerings upon it, it was necessary to draw into it 
exceedingly lofty emanations, higher than those drawn through 
the offerings afterward. 

י הוּא,  כְדֵי כִּ חַ אֶת לְחַנֵּךְ בִּ זבֵּ יִּהְיהֶ הַמִּ לְהַקְרִיב רָאוּי שֶׁ  
נוֹת, עָלָיו יךְ צָרִיךְ הָיהָ קָרְבָּ כוֹת בּוֹ לְהַמְשִׁ הַמְשָׁ  

יוֹתֵר, נעֲַלוֹת מַעְלָה בְּ לְּ כוֹת שֶׁ עַל מֵהַהַמְשָׁ ידְֵי שֶׁ  
נוֹת רְבָּ הָיוּ וְכוּ' הַקָּ כָּךְ אַחַר שֶׁ . 

Therefore, the inauguration of the altar was through anointing it 
with oil, the level of concealed wisdom, which is higher than 
the drawdowns that were later drawn through the offerings and 
libations. 

חַ הַחִנּוּךְ הָיהָ וְלָכֵן  זבֵּ הַמִּ חוּ ידְֵי עַל דְּ שְׁ מָּ אוֹתוֹ שֶׁ  
מֶן, חִינתַ בְּשֶׁ מַעְלָה סְתִימָאָה, חָכְמָה בְּ לְּ כוֹת שֶׁ מֵהַהַמְשָׁ  

כוּ נִּמְשְׁ נוֹת ידְֵי עַל כָּךְ אַחַר שֶׁ רְבָּ וְהַנְּסָכִים הַקָּ . 

After explaining the concept of the anointing oil, he further 
explains that the oil for illumination, in which the miracle of 
Chanukah occurred, is even higher than the anointing oil. 

בָאֵר וּלְאַחֲרֵי  מְּ מֶן עִניְןַ שֶׁ חָה, שֶׁ שְׁ מְבָאֵר, הוּא הַמִּ  
מֶן שֶׁ אוֹר דְּ בּוֹ לַמָּ חֲנוּכָּה, הַנֵּס הָיהָ וְשָׁ נעֲַלָה הוּא דַּ  
מֶן גַּם יוֹתֵר חָה מִשֶּׁ שְׁ הַמִּ . 

 (ב)
And it is possible to say that this which is explained at length in 
the maamar of Chanukah, the reason for this that the dedication 
of the altar was through the anointing oil, is not only in the 
capacity of an introduction. 

 
זהֶ לוֹמַר, וְישֵׁ אֲרוּכָה דְּ בָאֵרבַּ מְּ אֲמָר שֶׁ הַמַּ חֲנוּכָּה, בְּ דַּ  

עַם חֲנוּכַּת לָזהֶ הַטַּ חַ שֶׁ זבֵּ מֶן ידְֵי עַל הָיתְָה הַמִּ שֶׁ  
חָה, שְׁ מָה בְּתוֹר רַק לֹא הוּא הַמִּ הַקְדָּ . 

Through this, one understands more deeply the great elevation of 
the oil for illumination, which is even higher than the anointing 
oil, in which the miracle of Chanukah occurred. 

 
עַל מֶן הָעִילוּי גּוֹדֶל יוֹתֵר יוּבַן זהֶ ידְֵי שֶׁ שֶׁ אוֹר, דְּ לַמָּ  

לְמַעְלָה מֶן גַּם יוֹתֵר שֶׁ חָה, מִשֶּׁ שְׁ בּוֹ הַמִּ הַנֵּס הָיהָ שֶׁ  
חֲנוּכָּה  .דַּ

Rather, this matter itself, the dedication of the altar through the 
anointing oil, is also connected to Chanukah. 

 
גַּם אֶלָּא חַ חֲנוּכַּת זהֶ, עִניְןָ שֶׁ זבֵּ מֶן הַמִּ חָה, בְּשֶׁ שְׁ הַמִּ  

יָּיךְ לַחֲנוּכָּה שַׁ . 
For the reason it is called Chanukah is because of the dedication 
of the altar that took place then. 

 
הֲרֵי עַם שֶׁ נִּקְרָא זהֶ עַל הַטַּ ם שֶׁ ם עַל הוּא חֲנוּכָּה בְּשֵׁ שֵׁ  

חַ חֲנוּכַּת זבֵּ הָיתְָה הַמִּ אָז שֶׁ . 
This is also among the reasons that during Chanukah we read 
about the offerings of the princes. 

 
עָמִים גַּם וְזהֶוּ חֲנוּכָּה זהֶ עַל מֵהַטְּ בַּ נוֹת קוֹרְאִין שֶׁ קָרְבְּ  

יאִים  .הַנְּשִׂ
Accordingly, it may be said that also in the dedication of the 
altar that occurred on Chanukah there was the concept of the 
anointing oil in spirituality. 

 
עַל י דְּ גַּם לוֹמַר, ישֵׁ זהֶ פִּ חֲנוּכַּת שֶׁ חַ בַּ זבֵּ הָיתְָה הַמִּ שֶׁ  

חֲנוּכָּה, מֶן הָעִניְןָ הָיהָ בַּ שֶׁ חָה דְּ שְׁ בְּרוּחָניִּוּת הַמִּ . 
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However, it includes an even higher matter, the miracle that 
occurred with the oil for illumination, which is higher, as 
mentioned earlier, than the anointing oil. 

 
יֵּשׁ אֶלָּא הָיהָ הַנֵּס יוֹתֵר, נעֲַלֶה עִניְןָ בּוֹ שֶׁ מֶן שֶׁ הַשֶּׁ בְּ  

אוֹר, הוּא לַמָּ נזִכָּר יוֹתֵר, נעֲַלֶה שֶׁ מֶן לְעֵיל, כְּ מִשֶּׁ  
חָה שְׁ  .הַמִּ

This also explains why the conclusion of the Chanukah readings, 
after reading the offerings of the princes and also “this is the 
dedication of the altar on the day it was anointed,” is “When you 
raise up the lamps.” (Numbers 8:2) 

 
יּוּם מַה גַּם וְזהֶוּ סִּ רִיאָה שֶׁ ימֵי הַקְּ לְאַחֲרֵי הַחֲנוּכָּה, דִּ  

קּוֹרְאִין נוֹת שֶׁ רְבָּ יאִים, הַקָּ הַנְּשִׂ חֲנוּכַּת זאֹת וְגַּם דְּ  
חַ זבֵּ יוֹם הַמִּ ח בְּ שַׁ הַעֲלוֹתְךָ הוּא אוֹתוֹ, הִמָּ הַנֵּרוֹת אֶת בְּ . 

This alludes also to the Chanukah lamps, and it may be said that 
this follows an order from below to above. 

 
רוֹמֵז ישֵׁ חֲנוּכָּה, נרֵוֹת עַל גַּם שֶׁ הוּא לוֹמַר דְּ סֵדֶר שֶׁ בְּ  

ה מַטָּ מִלְּ לְמַעְלָה דְּ . 
First comes the dedication of the altar through the anointing oil, 
and afterward the matter of the oil for illumination and the 
miracle that was performed through it. 

 
חִלָּה תְּ חַ חֲנוּכַּת בַּ זבֵּ מֶן ידְֵי עַל הַמִּ חָה, שֶׁ שְׁ וּלְאַחֲרֵי הַמִּ  

מֶן הָעִניְןָ זהֶ שֶׁ אוֹר דְּ ה וְהַנֵּס לַמָּ נַּעֲשָׂ בּוֹ שֶׁ . 

  (ג)
The explanation of the matter is as follows. The offerings that 
were brought upon the altar, and likewise the libations that were 
poured upon it, are a drawing down of the level of inwardness. 

 
נוֹת הָעִניְןָ, וּבֵּיאוּר רְבָּ הִקְרִיבוּ הִנֵּההַקָּ י עַל שֶׁ גַּבֵּ  
חַ, זבֵּ הָיוּ הַנְּסָכִים וְכֵן הַמִּ כִים שֶׁ כַת הֵם עָלָיו, מְנסְּ הַמְשָׁ  
חִינתַ ניִמִיּוּת בְּ פְּ . 

Therefore they are called offerings and libations by the name of 
eating and drinking, for the drawing down effected through 
offerings and libations is the level of inwardness. 

 
כֵן לָּ נוֹת נקְִרָאִים שֶׁ ם וּנסְָכִים קָרְבָּ תִיָּה, אֲכִילָה בְּשֵׁ וּשְׁ  

י כָה כִּ עַל הַהַמְשָׁ נוֹת ידְֵי שֶׁ רְבָּ חִינתַ הִיא וְהַנְּסָכִים הַקָּ בְּ  
ניִמִיּוּת  .פְּ

This is analogous to physical eating and drinking, where they 
become blood and flesh like his own flesh. The drawing down 
through libations is higher than the drawing down through 
offerings. 

 
תִיָּה אֲכִילָה בְּדוּגְמַת מִיּוּת וּשְׁ גַשְׁ ים בְּ נַּעֲשִׂ ם שֶׁ ר דָּ וּבָשָׂ  
רוֹ. בְשָׂ כָה כִּ עַל וְהַהַמְשָׁ יוֹתֵר נעֲַלֵית הִיא הַנְּסָכִים ידְֵי שֶׁ  

כָה עַל מֵהַהַמְשָׁ נוֹת ידְֵי שֶׁ רְבָּ הַקָּ . 

Just as in physical eating and drinking, through bread only the 
external vitality of the soul is revealed, whereas through wine 
the inwardness of the soul is revealed. 

 
כְמוֹ אֲכִילָה דִּ בַּ תִיָּה שֶׁ מִיּוּת, וּשְׁ גַשְׁ חֶם ידְֵי עַל בְּ הַלֶּ  

הַנֶּפֶשׁ, הַחַיּוּת חִיצוֹניִּוּת רַק מִתְגַּלָּה הַיַּיןִ ידְֵי וְעַל דְּ  
ניִמִיּוּת מִתְגַּלָּה הַנֶּפֶשׁ פְּ . 

So too it is with the eating and drinking of the altar. The drawing 
down through offerings, which are called bread, is only the 
diffusion of vitality to enliven all the worlds. 

 
אֲכִילָה הוּא כֵן כְּמוֹ תִיָּה בַּ חַ, וּשְׁ מִזבֵּ כָה דְּ הַהַמְשָׁ עַל דְּ שֶׁ  
נוֹת ידְֵי רְבָּ נִּקְרָאִים הַקָּ ם שֶׁ רַק הוּא לֶחֶם, בְּשֵׁ  

טוּת הָעוֹלָמוֹת כָּל לְהַחֲיוֹת הַחַיּוּת הִתְפַּשְׁ . 

This is the filling of all worlds. Through the libations there is a 
drawing down and revelation of inwardness, which is above the 
vitality of the worlds, the encompassing of all worlds. 

 
כַת הוּא הַנְּסָכִים ידְֵי וְעַל עָלְמִין. כָּל מְמַלֵּא וְגִּלּוּי הַמְשָׁ  

ניִמִיּוּת, מַעְלָה הַפְּ לְּ עוֹלָמוֹת, מֵהַחַיּוּת שֶׁ כָּל סוֹבֵב דְּ  
 .עָלְמִין
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Within the libations themselves, on the festival of Sukkot there 
was also the water libation, in addition to the wine libation that 
existed all the days of the year. 

 
חַג הִנֵּה גּוּפָא, וּבַנְּסָכִים כּוֹת בְּ יםִ, ניִסוּךְ גַּם הָיהָ הַסֻּ הַמַּ  

הָיהָ הַיַּיןִ ניִסוּךְ עַל נוֹסָף כָל גַּם שֶׁ נהָ ימְֵי בְּ הַשָּׁ . 

This is higher even than the wine libation, as explained in 
Likkutei Torah, that the wine libation is explicit in the Written 
Torah. 

 
הוּא לִקּוּטֵי וּכְמְבוֹאָר הַיַּיןִ, מִנִּיסוּךְ גַּם לְמַעְלָה שֶׁ בְּ  

זהֶוּ תוֹרָה, נִּיסוּךְ מַה דְּ כְתָב בַּתּוֹרָה מְפוֹרָשׁ הַיַּיןִ שֶׁ בִּ שֶׁ . 

Whereas the water libation is a law given to Moses at Sinai, and 
the Sages only supported it by verses. 

 
אֵין מַה ן שֶׁ יםִ ניִסוּךְ כֵּ ה הֲלָכָה הוּא הַמַּ יניַ, לְמשֶׁ מִסִּ  

נןָ וְרַק רַבָּ אַקְרָאֵי סָמְכוּהָ דְּ . 
For the level of wisdom, which corresponds to the water 
libation, cannot be written in the Written Torah in a form of 
letters. 

 
י חִינתַ כִּ יםִ, ניִסוּךְ חָכְמָה, בְּ לִהְיוֹת יכְוֹלָה אֵינהָּ הַמַּ  

כְתָב, בַּתּוֹרָה כְּתוּבָה בִּ ט שֶׁ תְפַּשֵּׁ תִּ בְחִינתַ שֶׁ תַב בִּ כְּ  
 .אוֹתִיּוֹת

Therefore, the water libation belongs specifically to the Oral 
Torah, in the manner of the saying, sweeter to Me are the words 
of the Scribes more than the wine of Torah. 

 
יםִ ניִסוּךְ וְלָכֵן עַל בַּתּוֹרָה הוּא הַמַּ בְּ וְקָא, פֶּה שֶׁ עַל דַּ  
רֶךְ בְרֵי עָלַי עֲרֵבִים דֶּ ל מִיֵּינהָּ יוֹתֵר סוֹפְרִים דִּ תּוֹרָה שֶׁ . 

One may further add that the connection of this idea, that wine is 
understanding and water is wisdom, to physical wine and water 
is as follows. 

 
יָּכוּת לְהוֹסִיף, וְישֵׁ הַשַּׁ עִניְןָ שֶׁ יַּיןִ זהֶ, דְּ ינהָ הוּא שֶׁ בִּ  

מִיּוּת כִּפְשׁוּטָם וּמַיםִ לְייַןִ חָכְמָה, הֵם וּמַיםִ גַשְׁ הִיא בְּ . 

Wine has taste and is something that gladdens, to the extent that 
song is recited only over wine. 

 
יַּיןִ בָר וְהוּא טַעַם בּוֹ ישֵׁ שֶׁ חַ, דָּ מֵּ אֵין וְעַד הַמְשַׂ שֶׁ  

ירָה אוֹמְרִים הַיַּיןִ עַל אֶלָּא שִׁ . 
Water, by contrast, has no taste, and therefore no blessing is 
recited over water except when one drinks due to thirst. 

 
אֵין מַה ן שֶׁ הֶם אֵין מַיםִ כֵּ כֵן טַעַם, בָּ לָּ מְבָרְכִים אֵין שֶׁ  
יםִ עַל שּׁוֹתֶה אֶלָּא הַמַּ לִצְמָאוֹ כְּשֶׁ . 

This is because a person derives pleasure from drinking water 
only at the time he is thirsty. This distinction corresponds to their 
spiritual meaning. 

 
אֵין לְפִי תִיַּת לְאָדָם הֲנאָָה שֶׁ יםִ בִּשְׁ עָה אֶלָּא הַמַּ בְּשָׁ  

הוּא חִלּוּק צָמֵא. שֶׁ ין זהֶ דְּ בֵּ הֶתְאֵם הוּא לְמַיםִ יַּיןִ שֶׁ בְּ  
בְּרוּחָניִּוּת לְעִניְנָםָ . 

Wine is understanding, taste, comprehension and grasp, whereas 
water is wisdom, above taste. 

 
י ינהָ, הוּא יַּיןִ כִּ גָה, הֲבָנהָ טַעַם, בִּ הֵם וּמַיםִ וְהַשָּׂ  

עַם לְמַעְלָה חָכְמָה, מֵהַטַּ . 

 (ד)
It is explained in several discourses that the fact that Torah is 
likened to wine and oil refers to the secrets of Torah. 

 
ה מְבוֹאָר וְהִנֵּה כַמָּ ים, בְּ רוּשִׁ זהֶ דְּ תּוֹרָה דְּ לָה שֶׁ נמְִשְׁ  
מֶן לְייַןִ תּוֹרָה רָזיֵ עַל קָאֵי וְשֶׁ . 

These are comparable to wine and oil, which are covered and 
concealed within grapes and olives. 

 
הֵם מֶן הַיַּיןִ דּוּגְמַת שֶׁ הֵם וְהַשֶׁ וְנעֶֶלָמִים מְכוּסִים שֶׁ  

עֲנבִָים וּבַזֵּיתִים בָּ . 
The distinction between wine and oil is that wine corresponds to 
the secrets of Torah, whereas oil corresponds to the secrets of 
secrets. 

 
ין וְהַחִילוּק מֶן ייַןִ בֵּ ייַןִ הוּא, לְשֶׁ מֶן תּוֹרָה, רָזיֵ הוּא דְּ וְשֶׁ  

רָזיִן רָזיִן הוּא דְּ . 
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From this it is understood that the fact that Torah is likened to 
water refers to the revealed dimension of Torah. 

 
זהֶ מוּבָן, וּמִזֶּה תּוֹרָה דְּ לָה שֶׁ גַּלְיאָ עַל קָאֵי לְמַיםִ נמְִשְׁ  

תוֹרָה  .דְּ

As explained in Tanya, the reason Torah is likened to water is 
that just as water descends from a high place to a low place. 

 
ניְאָ, וְכַמְבוֹאָר תַּ עַם בַּ הַטַּ תּוֹרָה זהֶ עַל דְּ לָה שֶׁ נמְִשְׁ  

י הוּא, לְמַיםִ יםִ כְּמוֹ כִּ מַּ קוֹם יוֹרְדִים שֶׁ לְמָקוֹם גָּבוֹהַ מִמָּ  
 .נמָוֹךְ

So too the Torah descended from its place, which is His blessed 
will and wisdom. 

 
קוֹמָהּ, ירְָדָה הַתּוֹרָה כָּךְ הִיא מִמְּ וְחָכְמָתוֹ רְצוֹנוֹ שֶׁ  

רֵךְ  .יתְִבָּ
From there it journeyed and descended until it became enclothed 
in physical matters and affairs of this world. 

 
ם ה עַד וְירְָדָה נסְָעָה וּמִשָּׁ נִּתְלַבְּשָׁ דְבָרִים שֶׁ מִיִּים בִּ גַּשְׁ  
הַזֶּה עוֹלָם וְעִניְנְיֵ . 

For the majority of the laws of the Torah deal with physical 
matters. 

רבֹ  דְבָרִים הֵן הַתּוֹרָה הִלְכוֹת דְּ מִיִּים בִּ גַּשְׁ . 

This requires understanding, for this explanation appears, at first 
glance, to be the opposite of what is explained in this maamar. 

 
בֵיאוּר לְהָבִין, וְצָרִיךְ לְהֵפֶךְ לִכְאוֹרָה הוּא זהֶ דְּ  

מַאֲמָר מֵהַמְבוֹאָר זהֶ בְּ . 
Namely, in the discourse beginning “Blessed is He Who 
performed miracles,” and in the discourses of the festival of 
Sukkot. 

 
יבּוּר תְחִיל דִּ ה בָּרוּךְ הַמַּ עָשָׂ ים, שֶׁ ים נסִּ רוּשִׁ חַג וּבְהַדְּ דְּ  

כּוֹת  .הַסֻּ

There it is explained, in the matter of the wine libation and the 
water libation, that water is higher than wine. 

עִניְןַ  יםִ, הַיַּיןִ ניִסוּךְ בְּ יםִ וְהַמַּ מַּ מִיַּיןִ לְמַעְלָה הֵם שֶׁ . 

One may say the explanation of this is according to the well 
known principle that the highest descends the lowest. 

 
זהֶ, הַבִּיאוּר לוֹמַר וְישֵׁ י עַל בָּ לָל פִּ כָל הַיָּדוּעַ, הַכְּ דְּ  

יוֹתֵר הַגָּבוֹהַ ה יוֹרֵד בְּ יוֹתֵר לְמַטָּ . 
From this it is understood that the fact that water, by its very 
nature, is in a mode of drawing down and revelation, to the 
extent that it descends specifically to a low place. 

 
מִזֶּה זהֶ מוּבָן, דְּ יםִ דְּ מַּ טֶבַע הֵם עַצְמָם מִצַד שֶׁ בְּ  

כָה יּוֹרְדִים עַד וְהַגִּילּוּי, הַהַמְשָׁ וְקָא שֶׁ נמָוֹךְ לְמָקוֹם דַּ . 

Even after they have already been drawn downward, they 
continue by their nature to be drawn to an even lower place. 

 
גַם כוּ לְאַחֲרֵי דְּ נִּמְשְׁ ה שֶׁ כִים הֵם לְמַטָּ טִבְעָם נמְִשָׁ בְּ  

יוֹתֵר נמָוֹךְ לְמָקוֹם . 
This is because the root of their drawing down is from an 
exceedingly high place. 

ניֵ הוּא  שֹּׁרֶשׁ מִפְּ  כָתָם שֶׁ קוֹם הוּא הַמְשָׁ יוֹתֵר גָּבוֹהַ מִמָּ בְּ . 

Accordingly, one may say that what is implied in several 
discourses that water is lower than wine is from the perspective 
of their actual nature in practice. 

 
י וְעַל זהֶ לוֹמַר, ישֵׁ זהֶ פִּ מָע דְּ שְׁ מַּ ה שֶׁ כַמָּ ים בְּ רוּשִׁ דְּ  

מַיםִ ה הֵם דְּ בַע מִצַד הוּא מִיַּיןִ לְמַטָּ הֶם הַטֶּ לָּ שֶׁ  
בְּפוֹעַל  .שֶׁ

For water is by nature in a state of drawing down and revelation, 
as explained above. 

מַיםִ  טֶבַע הֵם דְּ כָה בְּ נַּ"ל וְהַגִּילּוּי הַהַמְשָׁ כַּ . 

Wine, by contrast, by its very nature is covered and concealed 
within its grapes. 

 
אֵין מַה ן שֶׁ וְטָמוּן מְכוּסֶה הוּא עַצְמוֹ, מִצַד ייַןִ, כֵּ  

עֲנבָָיו  .בַּ
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In order for it to pass from concealment to revelation, it requires 
action and effort. 

 
יָּבוֹא וּבִכְדֵי עוּלָה ידְֵי עַל הוּא לְגִּילּוּי מֵהֶעְלֵם שֶׁ פְּ  

לוּת דְּ תַּ  .וְהִשְׁ
This is also the reason for the statement that when wine enters, 
the secret emerges. 

זהֶוּ  עַם גַּם דְּ נִּכְנסַ זהֶ עַל הַטַּ סוֹד יצָָא ייַןִ שֶׁ . 

Just as wine itself is the revelation of what was hidden, what was 
initially concealed within the grapes emerges into revelation. 

 
י הַיַּיןִ כְּמוֹ כִּ זהֶ הַהֶעְלֵם, גִּילּוּי הוּא עַצְמוֹ שֶׁ הָיהָ דְּ שֶׁ  

חִלָּה הֶעְלֵם תְּ עֲנבָָיו, טָמוּן בְּ לְגִּילּוּי יצָָא בַּ . 

In this manner it also affects a person, drawing out the secret 
within him so that it comes into revelation. 

 
רֶךְ עַל הָאָדָם, גַּם פּוֹעֵל הוּא זהֶ דֶּ הוּא בְּ אֶת מוֹצִיא שֶׁ  

בּוֹ, הַסּוֹד יָּבוֹא שֶׁ גִּילּוּי שֶׁ בְּ . 
What is explained in those discourses that water is higher than 
wine is from the perspective of the superiority of the root of 
water. 

 
מְבוֹאָר וּמַה ים שֶׁ רוּשִׁ דְּ מַיםִ אֵלּוּ בִּ מִיַּיןִ לְמַעְלָה הֵם דְּ  
שֹׁרֶשׁ מַעֲלַת מִצַד הוּא יםִ  הַמַּ . 

This superiority is also evident in their actual nature.  נִּיכָּר בַע גַּם שֶׁ הַטֶּ הֶם בְּ לָּ בְּפוֹעַל שֶׁ . 

Their descent to a low place is precisely because, at their root, 
they are higher. 

 
זהֶ יּוֹרְדִים דְּ נַּ"ל, הוּא, נמָוֹךְ לְמָקוֹם שֶׁ זהֶ מִצַד כַּ  

ם רְשָׁ בְּשָׁ יוֹתֵר גְּבוֹהִים הֵם שֶׁ . 

This also explains why water has no taste.  ּיםִ מַה גַּם וְזהֶו מַּ טַעַם לָהֶם אֵין שֶׁ . 

Since even in their descent downward it is evident that at their 
root they are higher, therefore they are above taste even in their 
descent. 

 
י יוָן כִּ גַּם מִכֵּ ירִידָתָם שֶׁ ה בִּ הֶם ניִכָּר לְמַטָּ ם בָּ רְשָׁ בְּשָׁ שֶׁ  

ירִידָתָם גַּם לָכֵן יוֹתֵר, גְּבוֹהִים הֵם ה בִּ לְמַעְלָה הֵם לְמַטָּ  
עַם  .מֵהַטַּ

 (ה)

It was explained earlier, in section one of the maamar beginning 
“Blessed is He Who performed miracles,” that oil floats above 
all liquids because oil is higher than them. 

 
אֲמָר )סְעִיףא, לְעֵיל מְבוֹאָר וְהִנֵּה יבּוּר מֵהַמַּ תְחִיל דִּ הַמַּ  
ה בָּרוּךְ עָשָׂ ים(, שֶׁ זהֶ נסִּ מֶן דְּ שֶּׁ י עַל צָף שֶׁ כָּל גַּבֵּ  

קִין שְׁ ניֵ הוּא הַמַּ מֶן מִפְּ שֶּׁ מֵהֶם לְמַעְלָה הוּא שֶׁ . 

According to what was explained earlier, in section four, the 
superiority of wine over water is that wine by its nature is 
concealed, hidden within its grapes. 

 
י וְעַל מַעֲלַת ד(, )סָעִיף לְעֵיל הַמְבוֹאָר פִּ עַל הַיַּיןִ דְּ  

יםִ הַיַּיןִ הִיא הַמַּ ד שֶׁ הֶעְלֵם, הוּא עַצְמוֹ מִצַּ טָמוּן בְּ  
עֲנבָָיו  .בַּ

The superiority of water over wine is from the standpoint of 
their root, which is evident also in that water is above taste. 

 
יםִ וּמַעֲלַת ד הִיא הַיַּיןִ עַל הַמַּ ם, מִצַּ רְשָׁ זֶּה שָׁ ניִכָּר שֶׁ  
הֶם זהֶ גַּם בָּ הֵם בָּ עַם לְמַעְלָה שֶׁ מֵהַטַּ . 

Therefore, it must be said that oil being higher than both wine 
and water applies in both respects. 

 
זהֶ לוֹמַר, צָרִיךְ מֶן דְּ שֶּׁ וְהֵן מִיַּיןִ הֵן לְמַעְלָה הוּא שֶׁ  

יםִ ניֵ הוּא מִמַּ הָעִניְנָיִם בִּשְׁ . 
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This is so both regarding its concealment, for the concealment of 
oil, hidden within olives, is greater than the concealment of wine 
hidden within grapes. 

 
עִניְןַ הֵן בּוֹ, הַהֶעְלֵם בְּ הַהֶעְלֵם שֶׁ מֶן, דְּ שֶׁ הוּא זהֶ דְּ שֶׁ  

זֵּיתִים, טָמוּן ייַןִ, מֵהַהֶעְלֵם יוֹתֵר גָּדוֹל הֶעְלֵם הוּא בַּ דְּ  
טָמוּן עֲנבָָיו שֶׁ בַּ . 

It is also so in that oil is above human taste and pleasure, as will 
be explained later in section seven. 

 
זהֶ וְהֵן הוּא בְּ עַם, לְמַעְלָה שֶׁ הָאָדָם, הֲנאָָה, מֵהַטַּ דְּ  

ן דִלְקַמָּ ז )סָעִיף כְּ ). 
The explanation is as follows. The concealment of wine, hidden 
within grapes, is a concealment close to revelation. 

 
הַהֶעְלֵם הוּא, וְהָעִניְןָ ייַןִ, דְּ הוּא דְּ עֲנבָָיו, טָמוּן שֶׁ הוּא בַּ  
רוֹב הֶעְלֵם לְגִילּוּי הַקָּ . 

Therefore, revealing wine from its concealment is accomplished 
by pressing the grapes, which does not require excessive effort. 

 
כֵן לָּ ים ידְֵי עַל הוּא מֵהֶעְלֵמוֹ הַיַּיןִ גִּילּוּי שֶׁ כּוֹתְשִׁ אֶת שֶׁ  

אֵין הָעֲנבִָים, לוּת זהֶ שֶׁ דְּ תַּ כָּךְ כָּל הִשְׁ . 
In contrast, the concealment of oil, as it is hidden within olives, 
is not close to revelation. 

 
אֵין מַה ן שֶׁ מֶן, הַהֶעְלֵם כֵּ שֶׁ הוּא כְּמוֹ דְּ זֵּיתִים, טָמוּן שֶׁ בַּ  

אֵינוֹ הֶעְלֵם הוּא לְגִילּוּי קָרוֹב שֶׁ . 
Therefore, in order to reveal oil from its concealment, it is 
necessary to crush the olives, which constitutes a far greater 
exertion. 

 
כֵן לָּ כְדֵי שֶׁ מֶן לְגַלּוֹת בִּ אֶת לִכְתּוֹשׁ צָרִיךְ מֵהֶעְלֵמוֹ הַשֶּׁ  

הוּא, הַזֵּיתִים, ה, שֶׁ תִישָׁ לוּת כְּ דְּ תַּ יוֹתֵר הִשְׁ בְּ . 

This corresponds to what is explained in the discourses, that 
wine is the secrets of Torah, whereas oil is the secrets of secrets. 

 
בוֹאָר וְזהֶוּ מְּ ים, שֶׁ רוּשִׁ הַדְּ ייַןִ בְּ מֶן תּוֹרָה רָזיֵ הוּא דְּ וְשֶׁ  
רָזיִן רָזיִן הוּא דְּ . 

To reveal the secrets of Torah, since they are a concealment 
related to revelation, ordinary effort suffices. 

 
כְדֵי בִּ חִינתַ לִהְיוֹתָם תּוֹרָה, רָזיֵ לְגַלּוֹת שֶׁ הֶעְלֵם בְּ  
יָּיךְ יק לְגִילּוּי, הַשַּׁ רֶךְ עַל יגְִיעָה מַסְפִּ הָרָגִיל דֶּ . 

To reveal the secrets of secrets, since they are a concealment not 
related to revelation, tremendous exertion is required. 

 
רָזיִן, רָזיִן לְגַלּוֹת וּבִכְדֵי חִינתַ לִהְיוֹתָם דְּ אֵינוֹ הֶעְלֵם בְּ שֶׁ  
יָּיךְ עֲצוּמָה לִיגִיעָה צָרִיךְ לְגִילּוּי, שַׁ . 

 (ו)
This will be understood, the distinction between the two 
aforementioned modes of exertion, from the fact that even 
within the revealed dimension of Torah there are two types of 
exertion. 

 
ין )הַחִילּוּק זהֶ וְיוּבָן בֵּ ניֵ שֶׁ מִזֶּה הַנַּ"ל( יגְִיעָה אוֹפְניֵ שְׁ  
גַּם נגְִלָה שֶׁ תּוֹרָה בְּ ניֵ ישֵׁ דְּ יגִיעָה סוּגִים שְׁ בִּ . 

For although the study of Torah, in general and in any subject 
whatsoever, must be with exertion specifically. 

 
עִם לִימוּד הֵיוֹת דְּ כְלָל, הַתּוֹרָה שֶׁ אֵיזהֶ )בִּ עִניְןָ בְּ  

יִּהְיהֶ( יגִיעָה לִהְיוֹת צָרִיךְ שֶׁ וְקָא בִּ דַּ . 
To the extent that even when one reviews a subject that he 
already learned, his study must be with analysis and exertion. 

 
גַּם וְעַד חוֹזרֵ שֶׁ מַד עִניְןָ עַל כְּשֶׁ לָּ בָר, שֶׁ לִהְיוֹת צָרִיךְ כְּ  

עִיוּן לִימוּדוֹ וִיגִיעָה בְּ . 
To the extent that if one reviews a subject already learned 
without analysis, this is called neglect of Torah. 

 
אִם וְעַד בְּ מַד הָעִניְןָ עַל חוֹזרֵ שֶׁ לָּ בָר שֶׁ לִי כְּ נקְִרָא עִיּוּן בְּ  
ם זהֶ תּוֹרָה בִּיטוּל בְּשֵׁ . 
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All the more so when one studies deep matters in Torah, where 
one must exert oneself with far greater exertion. 

 
ה אַחַת וְעַל ה כַּמָּ לּוֹמֵד וְכַמָּ בַּתּוֹרָה עֲמוּקִים עִניְנָיִם כְּשֶׁ  

אָז יגִיעָה עַצְמוֹ לְייַגֵעַ צָרִיךְ שֶׁ יוֹתֵר עֲצוּמָה בִּ . 

In this there are, as understood, many levels.  ֵׁזהֶ וְיש ה )כַּמּוּבָן( בָּ ה כַּמָּ רָגוֹת וְכַמָּ דְּ . 

Nevertheless, the exertion in all these levels is not in a manner 
that requires nullifying one’s prior existence. 

 
כָל הַיגְִיעָה מָקוֹם, מִכָּל בְּ רָגוֹת שֶׁ בְּאוֹפֶן אֵינהָּ אֵלּוּ דְּ  

צָרִיךְ ל שֶׁ הַקוֹדֶמֶת מְצִיאוּתוֹ לְבַטֵּ . 
This is not so when one studies a matter in Torah that is not 
within his capacity. 

אֵין מַה  ן שֶׁ לּוֹמֵד כֵּ אֵינוֹ בַּתּוֹרָה עִניְןָ כְּשֶׁ עֶרְכּוֹ שֶׁ בְּ . 

Then the exertion is in a manner that requires nullifying one’s 
prior existence, like crushing. 

 
צָרִיךְ בְּאוֹפֶן הִיא הַיגְִיעָה ל שֶׁ הַקּוֹדֶמֶת מְצִיאוּתוֹ לְבַטֵּ  

ה תִישָׁ  .()כְּ
This is similar to the conduct of Rabbi Zeira, who fasted one 
hundred fasts in order to forget the Babylonian Talmud so that 
he could study the Jerusalem Talmud. 

 
רֶךְ וְעַל י דֶּ רַבִּ עֲניִתָא מֵאָה צָם זיֵרָא שֶׁ דֵי תַּ כּוֹחַ כְּ לִשְׁ  

לְמוּד בְלִי תַּ כְדֵי בַּ יּוּכַל בִּ לְמוּד לִלְמוֹד שֶׁ לְמִי תַּ ירְוּשַׁ . 

In this manner is the distinction between exertion for the 
revelation of the secrets of Torah and exertion for the revelation 
of the secrets of secrets. 

 
רֶךְ וְעַל ין הַחִילוּק הוּא זהֶ דֶּ בֵּ בִיל הַיגְִיעָה שֶׁ הַגִּילּוּי בִּשְׁ  

רָזיֵ בִיל לְהַיגְִיעָה תּוֹרָה דְּ רָזיִן הַגִּילּוּי בִּשְׁ רָזיִן דְּ דְּ . 

 (ז)
There is an additional superiority of oil over wine, in that even 
after oil comes into revelation, through crushing, it is not fit for 
drinking when it stands by itself. 

 
מֶן מַעֲלָה וְעוֹד מֶן עַל בְּשֶׁ הַשֶּׁ הוּא לְאַחֲרֵי גַּם ייַןִ,דְּ בָּא שֶׁ  

ה(, ידְֵי )עַל לְגִילּוּי תִישָׁ תִיָּה רָאוּי אֵינוֹ הַכְּ הוּא לִשְׁ כְּשֶׁ  
פְניֵ עַצְמוֹ בִּ . 

One does not recite a blessing over it when drinking it as it is, 
unlike wine, which is considered significant and over which one 
recites “Who creates the fruit of the vine.” 

 
שּׁוֹתִים עָלָיו מְבָרְכִים וְאֵין הוּא, כְּמוֹ אוֹתוֹ כְּשֶׁ חָשׁוּב שֶׁ  

רִי בּוֹרֵא עָלָיו וּמְבָרְכִים הַגָּפֶן פְּ . 

This is because oil, even after crushing, is still above the level of 
actual revelation and therefore is not fit for drinking. 

 
מֶן לְפִי הַשֶּׁ ה לְאַחֲרֵי גַּם שֶׁ תִישָׁ עֲדַייִן לְמַעְלָה הוּא הַכְּ  

חִינתַ שׁ, גִּילּוּי מִבְּ תִיָּה רָאוּי אֵינוֹ מַמָּ לִשְׁ . 

One may add that this aspect of the concealment of oil, that it is 
not fit for drinking, is even higher than the concealment of 
water, which has no taste. 

 
עִניְןָ לְהוֹסִיף, וְישֵׁ הֶעְלֵם זהֶ דְּ מֶן, בְּ שֶׁ אֵינוֹ דְּ רָאוּי שֶׁ  

תִיָּה, מַיםִ מֵהַהֶעְלֵם גַּם יוֹתֵר נעֲַלָה הוּא לִשְׁ אֵין דְּ שֶׁ  
הֶם טַעַם בָּ . 

Water, although it has no taste, is fit for drinking, and moreover 
it is possible to derive pleasure from it. 

 
מַיםִ, אֵין הֵיוֹת עִם דְּ הֶם שֶׁ תִיָּה, רָאוּיםִ הֵם טַעַם, בָּ לִשְׁ  

ר מִיּוֹ, וִיתֵרָה אֶפְשָׁ מֵהֶם לֵיהָנוֹת גַּם שֶׁ . 

However, in order to enjoy water one must have a sense of lack, 
thirst. 

 
כְדֵי אֶלָּא בִּ הָרֶגֶשׁ בָּאָדָם לִהְיוֹת צָרִיךְ מֵהֶם לֵיהָנוֹת שֶׁ  

חָסַר, צָמָא דְּ . 
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Oil, by contrast, when it stands by itself, is not only impossible 
to enjoy, but is entirely unfit for drinking, for it is above 
revelation. 

 
אֵין מַה ן שֶׁ מֶן, כֵּ הוּא שֶׁ פְניֵ כְּשֶׁ רַק לֹא הִנֵּה עַצְמוֹ, בִּ  

אִי ר שֶׁ נּוּ, לֵיהָנוֹת אֶפְשָׁ אֵינוֹ אֶלָּא מִמֶּ לְמַעְלָה רָאוּי שֶׁ שָׁ  
תִיָּה מִגִּילּוּי לָל לִשְׁ כְּ . 

One may say that this distinction between wine, water, and oil 
corresponds to their meaning in spirituality. 

 
חִילוּק לוֹמַר, וְישֵׁ ין זהֶ דְּ בֵּ מֶן מַיםִ ייַןִ, שֶׁ הוּא וְשֶׁ  

הַתְאֵם בְּרוּחָניִּוּת לְעִניְנָםָ בְּ . 
Wine has taste, water has no taste yet is fit for drinking, and oil 
is not fit for drinking. 

 
ייַןִ רְאוּייִם אֲבָל טַעַם לָהֶם אֵין מַיםִ טַעַם, לוֹ ישֵׁ דְּ  

תִיָּה, מֶן לִשְׁ תִיָּה רָאוּי אֵינוֹ וְשֶׁ לִשְׁ . 
Wine corresponds to understanding, therefore it has taste, 
meaning comprehension and grasp. 

ייַןִ  ינהָ, הוּא דְּ גָה הֲבָנהָ טַעַם, לוֹ ישֵׁ וְלָכֵן בִּ וְהַשָּׂ . 

Water corresponds to wisdom, which is above comprehension 
and grasp, therefore it has no taste. 

 
לְמַעְלָה חָכְמָה, הֵם מַיםִ גָה, מֵהֲבָנהָ שֶׁ אֵין וְלָכֵן וְהַשָּׂ  

טַעַם לָהֶם . 
Nevertheless, water is fit for drinking and it is possible to derive 
pleasure from it, since it is revealed wisdom. 

 
י עַל אַף אֲבָל תִיָּה רְאוּייִם הֵם כֵן פִּ יָּיךְ וְעַד לִשְׁ שַׁ גַּם שֶׁ  

הַגְּלוּיהָ חָכְמָה לִהְיוֹתָם מֵהֶם, לֵיהָנוֹת . 
Oil corresponds to concealed wisdom, which is above the 
revelation of understanding and even above the revelation of 
wisdom, and therefore is not fit for drinking. 

 
מֶן לְמַעְלָה סְתִימָאָה חָכְמָה הוּא וְשֶׁ בִינהָ מֵהַגִּילּוּי שֶׁ דְּ  
חָכְמָה, מֵהַגִּילּוּי וְגַם תִיָּה רָאוּי אֵינוֹ דְּ לִשְׁ . 

 (ח)
This explains why the dedication of the altar was accomplished 
by anointing it with the anointing oil. 

 
חֲנוּכַּת וְזהֶוּ חַהָיתְָה שָׁ זבֵּ חוּ ידְֵי עַל הַמִּ שְׁ מָּ אוֹתוֹ שֶׁ  

מֶן חָה בְּשֶׁ שְׁ הַמִּ . 
Through drawing into it the level of concealed wisdom, wisdom 
of the crown, there was thereby also drawn the power for the 
bread of offerings. 

 
עַל ךְ ידְֵי שֶׁ נִּמְשַׁ חִינתַ בּוֹ שֶׁ חָכְמָה סְתִימָאָה, חָכְמָה מִבְּ  

תֶר, כֶּ בַּ ךְ זהֶ ידְֵי עַל שֶׁ כֹּחַ גַּם נמְִשַׁ חֶם הַ נוֹת לְהַלֶּ קָרְבָּ דְּ . 

And for the libation of wine of understanding and the libation of 
water of wisdom. 

בִינהָ הַיַּיןִ וּלְניִסּוּךְ  יםִ וּלְניִסּוּךְ דְּ חָכְמָה הַמַּ דְּ . 

The maamar adds that within the anointing oil there were spices, 
the aspect of fragrance, which is higher even than oil. 

 
אֲמָר, וּמוֹסִיף הַמַּ מֶן בְּ בְשֶׁ חָה דִּ שְׁ מִים, הָיוּ הַמִּ עִניְןַ בְּשָׂ  
הוּא הָרֵיחַ, מֶן גַּם לְמַעְלָה שֶׁ מִשֶּׁ . 

The explanation is that oil, though above taste and human 
pleasure and not fit for drinking, is nevertheless grasped through 
touch. 

 
זהֶ, הַבִּיאוּר לוֹמַר וְישֵׁ מֶן, בָּ שֶׁ לְמַעְלָה הֱיוֹתוֹ עִם דְּ  

עַם הָאָדָם וְהַהֲנאָָה מֵהַטַּ אֵינוֹ וְעַד דְּ תִיָּה, רָאוּי שֶׁ לִשְׁ  
מִישׁוּשׁ נתְִפַּס הוּא בְּ . 

Fragrance, by contrast, is not grasped through touch, and 
moreover it is something from which the soul derives pleasure, 
not the body. 

 
אֵין מַה ן שֶׁ ס אֵינוֹ רֵיחַ כֵּ מִישׁוּשׁ, נתְִפַּ מִיּוֹ, וִיתֵרָה בְּ  

רֵיחַ בָר הוּא דְּ מָה דָּ הַנשָׁ נּוּ נהֲָניֵת שֶׁ הַגּוּף וְלֹא מִמֶּ . 

From this one also understands the gradations of the wisdom of 
Torah likened to oil and to fragrance. 

 
רָגוֹת גַּם מוּבָן וּמִזֶּה הַדְּ חָכְמַת בְּ לוּ הַתּוֹרָה דְּ נִּמְשְׁ שֶׁ  

מֶן וּלְרֵיחַ לְשֶׁ . 
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Torah being likened to oil refers, as above, to the secrets of 
secrets, which do come into intellectual revelation and even 
become enclothed in letters. 

 
זהֶ הַתּוֹרָה דְּ לָה שֶׁ מֶן נמְִשְׁ נַּ"ל קָאֵי לְשֶׁ רָזיִן, רָזיִן עַל כַּ דְּ  

גַּם אִים הֵם שֶׁ גִילוּי בָּ כְלִי בְּ הֵם וְעַד שִׂ ים שֶׁ מִתְלַבְּשִׁ  
 .בְּאוֹתִיּוֹת

The aspect of fragrance in Torah, however, is entirely above 
intellect. 

 
אֵין מַה ן שֶׁ בַּתּוֹרָה הָרֵיחַ עִניְןַ כֵּ כֶל לְמַעְלָה הוּא שֶׁ מֵהַשֵּׂ  

 .לְגַמְרֵי

Nevertheless, just as fragrance, though enjoyed by the soul and 
not the body, can restore the soul to be drawn into the body. 

 
אַף אֶלָּא י עַל שֶׁ הָרֵיחַ, כְּמוֹ כֵן, פִּ בָר הֱיוֹתוֹ עִם שֶׁ דָּ  

מָה הַנשָׁ נּוּ נהֲָניֵת שֶׁ עַל ידָוּעַ הַגּוּף, וְלֹא מִמֶּ רֵיחַ ידְֵי שֶׁ  
יבִים חָזקָ כוּתָהּ הַנֶּפֶשׁ אֶת מְשִׁ גּוּף לַהִתְמַשְּׁ בַּ . 

So too regarding the fragrance of Torah, it is drawn down into an 
actual legal ruling. 

 
רֶךְ עַל עִניְןַ לוֹמַר ישֵׁ זהֶ דֶּ תּוֹרָה, הָרֵיחַ בְּ הוּא דְּ שֶׁ  

ךְ פְסַק נמְִשָׁ ין בִּ בְּפוֹעַל דִּ . 
To the point that Mashiach will judge by fragrance and 
understanding, Isaiah 11:3. 

יחַ וְעַד  שִׁ מָּ וְדָאֵין מוֹרַח יהְִיהֶ שֶׁ  (Isaiah 11:3). 

The fragrance within him will be drawn into an actual ruling, 
though the reason of the ruling is entirely above intellect. 

 
בְחִינתַ בּוֹ הָרֵיחַ דִּ ךְ שֶׁ פְסַק יוּמְשַׁ ין בִּ אֶלָּא בְּפוֹעַל, דִּ  

עַם הַטַּ הַפְסַק שֶׁ ין דְּ כֶל לְמַעְלָה הוּא דִּ לְגַמְרֵי מֵהַשֵּׂ . 

This may be compared to the case of Rav who remained silent 
yet did not retract, ruling in practice based on a perception above 
intellect. 

 
הוּא לוֹמַר וְישֵׁ רֶךְ עַל שֶׁ תַק דֶּ לָא מָקוֹם וּמִכָּל רַב שָׁ  
יהּ, הֲדַר הֲגַם בֵּ זֶּה דַּ בְחִינתַ אֶצְלוֹ הָיהָ שֶׁ רְאִיָּה בִּ  

חָכְמָה לֹּא דְּ כֶל נתְִגַּלָּה שֶׁ לָל בְּשֵּׂ כְּ . 

Even so, on the basis of this perception above intellect, he issued 
an actual legal ruling. 

 
י עַל מָקוֹם מִכָּל לְמַעְלָה זוֹ רְאִיָּה פִּ כֶל שֶׁ סַק מֵהַשֵּׂ פָּ  

סַק ין פְּ בְּפוֹעַל דִּ . 

 (ט)
After the maamar, the discourse beginning “Blessed is He Who 
performed miracles,” explains the great elevation of the 
anointing oil, it further explains that the oil for illumination, in 
which the miracle of Chanukah occurred, is even higher than the 
anointing oil. 

 

אֲמָר לְאַחֲרֵי וְהִנֵּה הַמַּ בָאֵרבְּ מְּ יבּוּר שֶׁ תְחִיל )דִּ בָּרוּךְ הַמַּ  
ה עָשָׂ ים( שֶׁ מֶן הָעִילוּי גּוֹדֶל נסִּ שֶׁ חָה, דְּ שְׁ הוּא הַמִּ  
מֶן מְבָאֵר, שֶׁ אוֹר דְּ בּוֹ לַמָּ חֲנוּכָּה הַנֵּס הָיהָ שֶׁ הוּא דַּ  
מֶן גַּם יוֹתֵר נעֲַלָה חָה מִשֶּׁ שְׁ הַמִּ . 

The light that is produced from the oil, since the light comes 
through the consumption of the oil, is higher than the oil itself. 

 
הִנֵּה ה הָאוֹר דְּ נַּעֲשֶׂ מֶן, שֶׁ הָאוֹר מֵהַשֶּׁ לְיוֹן בָּא דְּ מִכִּ  

מֶן, מֶן לְמַעְלָה הוּא הַשֶּׁ מֵהַשֶּׁ . 
This is comparable to the fragrance that was in the anointing oil, 
which is higher than the oil. 

 
רֶךְ עַל וְהוּא הָיהָ הָרֵיחַ דֶּ מֶן שֶׁ חָה בְּשֶׁ שְׁ הוּא הַמִּ שֶׁ  

מֶן לְמַעְלָה מֵהַשֶּׁ . 

Moreover, the light produced from the oil is even higher than the 
fragrance of oil, as explained in the maamar. 

 
הָאוֹר מִיּוֹ, וִיתֵרָה ה דְּ נַּעֲשֶׂ מֶן שֶׁ גַּם לְמַעְלָה הוּא מֵהַשֶּׁ  

מֶן, מֵהָרֵיחַ שֶׁ מְבוֹאָר דְּ אֲמָר כַּ הַמַּ בְּ . 
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The distinction between them is that the fragrance in the 
anointing oil serves the oil itself. 

 
יניֵהֶם וְהַחִילּוּק בֵּ הָרֵיחַ הוּא, שֶׁ מֶן דְּ בְּשֶׁ חָה שֶׁ שְׁ הוּא הַמִּ  
בִיל מֶן בִּשְׁ הַשֶּׁ . 

Through the fragrance, the oil of concealed wisdom is drawn 
into revelation so that the altar could be inaugurated and become 
fit for offerings and libations. 

 
עַל ךְ הָרֵיחַ ידְֵי שֶׁ מֶן נמְִשַׁ חָכְמָה הַשֶּׁ לְגִּילּוּי, סְתִימָאָה דְּ  

יּוּכְלוּ חַ, אֶת בּוֹ לְחַנֵּךְ שֶׁ זבֵּ יִּהְיהֶ הַמִּ נוֹת רָאוּי שֶׁ לְקָרְבָּ  
 .וְלִנסְָכִים

With oil and light, however, it is the opposite, the oil exists for 
the sake of the light. 

 
אֵין מַה ן שֶׁ מֶן כֵּ מֶן אַדְרַבָּה, הוּא וָאוֹר בְּשֶׁ הַשֶּׁ הוּא דְּ  

בִיל הָאוֹר בִּשְׁ . 

To the extent that the oil is consumed and transformed into light.  מֶן וְעַד הַשֶּׁ ה נכְִלֶה שֶׁ נּוּ וְנעֲַשֶׂ אוֹר מִמֶּ . 

There is an additional aspect here. The light that is produced 
from the consumption of the oil, although by its nature it is a 
mode of concealment. 

 
זהֶ, עִניְןָ וְעוֹד הָאוֹר בָּ ה דְּ נַּעֲשֶׂ לְיוֹן שֶׁ מֶן, מִכִּ עִם הַשֶּׁ  

ד הֱיוֹתוֹ צַּ מִּ חִינתַ הוּא עַצְמוֹ שֶׁ הֶעְלֵם בְּ . 

In addition to the fact that the nature of fire, of whatever kind, is 
to withdraw to its source. 

 
נוֹסֶף בַע לָזהֶ בְּ הַטֶּ אוֹר, שֶׁ יִּהְיהֶ, אֵשׁ אֵיזהֶ דְּ הוּא שֶׁ  

לֵּק רְשׁוֹ לְהִסְתַּ לְשָׁ . 
Nevertheless, regarding this light that is produced from the 
consumption of the oil, it becomes illuminating light. 

 
נוֹגֵעַ הִנֵּה ה זהֶ לְאוֹר בְּ נַּעֲשֶׂ לְיוֹן שֶׁ מֶן, מִכִּ אַף הֲרֵי הַשֶּׁ  
י עַל מֶן פִּ שֶּׁ חִינתַ הוּא שֶׁ הֶעְלֵם בְּ . 

All the more so the light, which comes from the consumption of 
the oil and is higher than it, and despite this, it becomes 
illuminating light. 

 
ה אַחַת וְעַל ה כַּמָּ ה הָאוֹר וְכַמָּ נַּעֲשֶׂ לְיוֹן שֶׁ מֶן מִכִּ הַשֶּׁ  

נּוּ, וּלְמַעְלָה י עַל וְאַף מִמֶּ ה הוּא כֵן פִּ אִיר אוֹר נעֲַשֶׂ הַמַּ . 

Moreover, through the oil it burns calmly, a light of settledness.  
עַל אֶלָּא עוֹד, וְלֹא מֶן ידְֵי שֶׁ נחַַת, דּוֹלֵק הוּא הַשֶּׁ אוֹר בְּ  

בוּת הִתְישְּׁ בְּ  .שֶׁ

 (יו״ד)
From all of this one understands the great elevation of the 
miracle of Chanukah that occurred with the jug of oil. 

 
ל גּוֹדֶלהָעִילוּי מוּבָן זהֶ וּמִכָּל חֲנוּכָּה הַנֵּס שֶׁ הָיהָ דַּ שֶׁ  
פַךְ מֶן בְּ הַשָּׁ . 

It contained enough only to light for one day, yet a miracle 
occurred and they lit from it for eight days. 

 
לֹּא ה אֶחָד, יוֹם לְהַדְלִיק אֶלָּא בּוֹ הָיהָ שֶׁ נסֵ בּוֹ וְנעֲַשָׂ  

נּוּ וְהִדְלִיקוּ מוֹנהָ מִמֶּ ימִָים שְׁ . 
The light lit from this oil, since it came through a miracle, was 
even higher still. 

 
הָאוֹר הִדְלִיקוּ דְּ מֶן שֶׁ יוָן זהֶ, מִשֶּׁ הָיהָ מִכֵּ נסֵ, ידְֵי עַל שֶׁ  

יוֹתֵר עוֹד נעֲַלָה הוּא . 

Yet even this light shone in revealed and settled form.  י עַל וְאַף גִילּוּי הֵאִיר זהֶ אוֹר גַּם כֵן, פִּ בוּת בְּ וּבְהִתְישְּׁ . 

This may also be connected with the fact that they lit for eight 
days, for the days of Chanukah are eight. 

 
ר וְישֵׁ הִדְלִיקוּ זהֶ עִם גַּם זהֶ לְקַשֵּׁ מוֹנהָ שֶׁ יוֹמֵי ימִָים, שְׁ  

חֲנוּכָּה מַניְאָ דַּ אִינוּן תְּ . 

The matter of eight days is the drawing down from the seven 
days of Atik, a most sublime level, into Malchut. 

 
עִניְןַ מוֹנתַ דְּ כָה הוּא ימִָים שְׁ בְעָה הַהַמְשָׁ יוֹמִין מִשִּׁ  

יק, עַתִּ חִינהָ דְּ יוֹתֵר, נעֲַלֵית בְּ לְכוּת בְּ מַּ בַּ . 
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Malchut is the root of created beings, and through Malchut this 
light is drawn in revelation also below. 

 
שֹׁרֶשׁ לְכוּת ידְֵי וְעַל הַנִּבְרָאִים,  ךְ הַמַּ זהֶ אוֹר נמְִשָׁ  

גִילּוּי ה גַּם בְּ לְמַטָּ . 
Section eleven. May it be the Divine will that very soon we 
merit the coming of our righteous Mashiach. 

 
קָרוֹב רָצוֹן וִיהִי יא( בְּ שׁ שֶׁ יחַ לְבִיאַת נזִכֶּה מַמָּ מְשִׁ  

 .צִדְקֵנוּ
Then He will strike it into seven streams, and together with this 
there will be a harp of eight strings. 

 
אָז בְעָה וְהִכָּהוּ יהְִיהֶ שֶׁ לְכִנּוֹר זהֶ עִם וּבְיחַַד נחְָלִים, לְשִׁ  
ל מוֹנהֶ שֶׁ ניִמִין שְׁ . 

And even to the harp of the World to Come, which will have ten 
strings. 

נּוֹר וְעַד  עוֹלָם לְהַכִּ יִּהְיהֶ הַבָּא דְּ ל שֶׁ ר שֶׁ ניִמִין עֶשֶׂ . 

This harp too will be in the Third Temple, which will be built 
with the coming of our righteous Mashiach. 

 
גַּם נּוֹר שֶׁ בֵית יהְִיהֶ זהֶ כִּ שׁ בְּ קְדָּ י הַמִּ לִישִׁ נהֶ הַשְּׁ יִּבָּ שֶׁ  

בִיאַת יחַ בְּ צִדְקֵנוּ מְשִׁ . 

For the Third Temple will be an eternal house.  הֲרֵי שׁ בֵּית שֶׁ קְדָּ י הַמִּ לִישִׁ יתִ יהְִיהֶ הַשְּׁ נצְִחִי בַּ . 

All of this should be very soon, immediately.  קָרוֹב זהֶ וְכָל שׁ, בְּ מִיָּד בְּאוֹפֶן וְעַד מַמָּ דְּ . 

In the wording of Rambam, immediately they are redeemed.  נגְִאָלִין הֵן מִיָּד הָרַמְבַּ"ם וּבִלְשׁוֹן . 

[NOTE Summary:​
The maamar opens by clarifying the nature of the blessing “Who performed miracles for our forefathers in 
those days at this time.” This blessing is not primarily recited over the military victory of Chanukah, but over 
the miracle of the jug of oil. Accordingly, the mitzvah of Chanukah is established through lighting candles, 
since they commemorate the miracle that occurred specifically with oil. 

To understand why the miracle is associated with oil and light, the Rebbe introduces the spiritual meaning of 
oil. Oil naturally floats above all other liquids because it corresponds to a higher spiritual root. Wine 
corresponds to Binah, understanding, and water corresponds to Chochmah, wisdom. Oil, however, represents 
concealed wisdom, Chochmah of Keter, a level above both comprehension and conscious revelation. 

This explains why the dedication of the altar was performed through anointing with oil. The inauguration of the 
altar required drawing down a level of Divine light higher than what would later be drawn through offerings 
and libations. The oil of anointment provided the altar with the capacity to receive the service of offerings, wine 
libations of Binah, and water libations of Chochmah. 

The Rebbe then explains the spiritual structure of offerings and libations. Offerings correspond to “eating” and 
draw down an internalized Divine vitality, while libations represent a higher form of internal revelation. Among 
libations themselves, wine is higher than offerings, and water is higher than wine, as seen in the unique water 
libation of Sukkot. Water, representing Chochmah, cannot be fully expressed in written form and therefore 
belongs essentially to the Oral Torah. 

At first glance, this seems contradictory to other teachings that associate water with revealed Torah and wine 
and oil with hidden dimensions. The resolution lies in the principle that the highest root descends the lowest. 
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Water flows downward precisely because its source is exceedingly high. Thus, in terms of practical 
manifestation, water appears lower than wine, but in terms of origin, it is higher. 

Oil surpasses both wine and water in two ways. First, it is more concealed than wine, requiring crushing rather 
than pressing to be revealed. This parallels the difference between revealing secrets of Torah and revealing 
secrets of secrets, which requires total self-nullification and intense exertion. Second, oil remains above human 
taste and pleasure even after being revealed, unlike water which, though tasteless, is still drinkable. 

The Rebbe further explains that oil represents concealed wisdom that can still be grasped intellectually, while 
fragrance represents a level above intellect entirely. This is why the anointing oil included spices. Fragrance is 
something the soul enjoys, not the body, and yet it can draw the soul back into the body. Similarly, Torah 
insights that transcend intellect entirely can still be drawn down into concrete halachic rulings, as seen in the 
concept of judging through spiritual perception. 

The maamar then reaches its climax by explaining why oil for illumination is even higher than anointing oil. 
The light produced by oil comes through the oil’s consumption, meaning the oil exists for the sake of the light. 
This light, though originating from concealment and naturally inclined to ascend, nevertheless shines steadily 
and calmly, illuminating the world in a settled and revealed manner. 

This explains the unique greatness of the Chanukah miracle. The oil was sufficient for only one day, yet 
through a miracle it burned for eight days. The light produced was not only higher than natural light but 
remained fully revealed and stable. The number eight reflects a drawing down from the seven supernal levels of 
Atik into Malchut, allowing transcendent light to be revealed within the created world. 

The maamar concludes with a prayer for the imminent arrival of Mashiach, when the deepest levels of Divine 
light will be fully revealed. This includes the transformation of the world symbolized by the splitting into seven 
streams, the harp of eight strings, and ultimately the harp of ten strings in the Third Beit HaMikdash, an eternal 
structure that will embody complete and lasting revelation. 

Practical Takeaway: 

The teaching of Chanukah is not merely about overcoming darkness, but about revealing the highest levels of 
Divine wisdom in a way that is stable, calm, and integrated into daily life. Even truths that lie beyond 
understanding can and must illuminate action, commitment, and clarity. Through perseverance, 
self-nullification, and dedication to Torah and mitzvot, one draws transcendent light into the most concrete 
aspects of existence, transforming the world itself into a vessel for holiness. 
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Chassidic Story:​
During a Chanukah farbrengen in the early years of the Rebbe’s leadership, a chassid approached him privately 
and confessed that although he studied Chassidus diligently, he often felt no emotional inspiration. “I 
understand the ideas,” he said, “but the light does not burn within me.” 

The Rebbe listened carefully and then replied, “Oil by itself does not shine. It must be consumed to produce 
light. If one wishes the light of Chassidus to illuminate, one must be willing to give of oneself.” 

Years later, that chassid became deeply involved in helping others, teaching Torah to Jews who knew little, 
often at great personal sacrifice. He once remarked that it was only then that he truly understood Chanukah. The 
light did not come from inspiration alone, but from steady dedication. Like the oil of Chanukah, it burned 
calmly, consistently, and far beyond what he thought possible. 

TPX: When the Oil Is Spent and the Light Remains 

Core Teaching Integrated 

The Rebbe’s teaching reframes Chanukah as a psychology of transformation, not inspiration. Oil represents the 
deepest layers of the self, resources that are not immediately accessible, not emotionally gratifying, and not 
even “pleasant” to engage. Light appears only when oil is consumed. Not when it is admired, understood, or 
stored, but when it is used up in action. 

Wine has taste. Water refreshes. Oil is different. Oil does not feel good. Oil is not drinkable. Oil is effort that 
does not reward the nervous system immediately. Yet oil produces the most stable and enduring light. 

From a psychological perspective, this maps precisely onto deep change. Surface motivation, emotional highs, 
and intellectual insight correspond to wine and water. They matter, but they fluctuate. Real transformation 
comes from engaging layers of the self that are not emotionally reinforcing. Commitment without mood. Action 
without inspiration. Showing up without dopamine. 

Chanukah light is not a flash. It is calm, steady, settled illumination. This is not burnout energy. It is regulated, 
integrated output that comes from inner alignment rather than emotional intensity. 

Psychological Translation 

Many people believe that progress should feel good. When it does not, they assume something is wrong. The 
Rebbe is teaching the opposite. The absence of emotional payoff is often a sign that one is touching something 
deeper. 
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Oil being crushed is not pathology. It is not trauma reenactment. It is purposeful exertion that does not erase the 
self, but uses the self as fuel for something larger. This is the difference between self-negation and 
self-transcendence. 

In therapy language, this is the movement from insight to integration. Insight can feel exciting. Integration feels 
boring, repetitive, and unglamorous. Yet integration is where change stabilizes. 

The miracle of Chanukah is not that the oil burned longer than expected. The miracle is that the light remained 
steady. No flickering. No chaos. No emotional volatility. This is what healthy regulation looks like. High-level 
functioning without constant stimulation. 

Inner Conflict Reframed 

Many people struggle with thoughts like:​
Why does this feel effortful?​
Why am I not inspired?​
Why does growth feel heavy? 

The teaching answers clearly. Because you are working with oil, not wine. You are not failing. You are doing 
the correct work at the correct depth. 

Oil belongs to concealed wisdom. It is not accessed through excitement. It is accessed through consistency. 
Through commitment that outlasts mood. Through choosing values over feelings. 

The Rebbe emphasizes that even the highest light must end up illuminating the physical world calmly. 
Psychological health is not transcendence without grounding. It is transcendence that shows up as reliability, 
steadiness, and presence in daily life. 

Practical Therapeutic Takeaway 

Stop using feeling good as your primary metric of growth. 

Instead, ask:​
Am I showing up consistently?​
Is my behavior aligned with my values even when I feel flat?​
Is the light steady, even if it is not dramatic? 

If the answer is yes, you are not stuck. You are integrating. 

Burning oil does not feel like inspiration. It feels like responsibility. It feels like choosing again. And again. 
And again. 
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That is not weakness. That is maturity. 

Modern Story 

A software engineer in his mid thirties entered therapy after what he described as “emotional burnout.” He was 
successful, disciplined, and outwardly stable, but felt empty and disconnected. He kept searching for 
motivation. Podcasts. Retreats. Books. Nothing lasted. 

At one point he said, “I just want to feel inspired again.” 

The therapist asked a different question. “What do you do when you are not inspired?” 

He paused. “I still do what needs to be done. I go to work. I help my kids. I exercise. I don’t quit.” 

The therapist responded, “That’s the oil.” 

Over the next months, nothing dramatic happened. No emotional breakthroughs. No euphoric moments. But 
something subtle changed. His anxiety decreased. His relationships stabilized. His sense of self became quieter 
but stronger. 

One day he said, almost surprised, “I don’t feel inspired. But I feel clear. And I feel steady.” 

That was the light. 

Not loud. Not flashy. But illuminating everything around him. 

END NOTE] 
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