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And G-d spoke all these words, saying. (Exodus
20:1)
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[Rashi’'s commentary from Mekhilta:] This teaches
that the Holy One, blessed be He, spoke all Ten
Commandments in one utterance, something that is
impossible for a human to say. If so, why does the
verse say "in one utterance"? Again: "l am" and "You
shall have no other gods"—He later explained each
commandment separately.
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The rabbi opened with the statement of our Sages,
of blessed memory (Shabbat 88a): "At the moment
when Israel said, 'We will do' before '"We will hear,’
sixty myriads of ministering angels came to each
and every Israelite and placed upon them two
crowns—one for 'We will do' and one for 'We will
hear' etc. There at Horeb, they received them, and at
Horeb, they were removed" etc. Our Sages said:
"And Moses merited them all" etc.
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Rabbi Elazar said: When Israel preceded "We will
do" to "We will hear," a divine voice went forth and
said, "Who revealed this secret to My children, which
the ministering angels use?" As it is written (Psalms
103:20): "Bless the Lord, His angels, mighty in
strength, who do His word, to hear" etc.—first they
do, and then they hear.
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Also there, Rava said to that heretic who said to him:
"You are an impetuous people who put your mouth
before your ears. You should have first listened to
see if you could accept it," etc. He said to him, etc.,
as it is written (Proverbs 11:3): "The integrity of the
upright shall guide them" etc.
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And behold, our Sages, of blessed memory, said
(Zohar Introduction 5a): "With the Torah, the Holy
One, blessed be He, created the world." That is
wisdom, as the Targum explains: "In the beginning
He created"—in wisdom He created (Genesis 1:1).
And behold, regarding creation, our Sages, of
blessed memory, explained in the clarity of their
words, the words of the living G-d, and said: "Before
the Holy One, blessed be He, created the world, He
and His Name alone existed. And from the light of
His garment, He created the world, like a snail
whose garment comes from itself" (Genesis Rabbah
21:5).
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And in order to understand this (Proverbs 3:20): "By
His knowledge, the depths were split" (Isaiah 58:8) —
the explanation of the concept of Tzimtzum, and it is
necessary to know: Since the Infinite, blessed be He,
contracted Himself in the creation of the world, as
stated (Opening of Etz Chaim), "When it arose in His
simple will."
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And behold, the concept of Tzimtzum is the elevation
of the simple will, and man proves this—since he
includes within himself the entire order of creation.
Before thought enters into letters and words and their
understanding, the thought roams without boundaries
or limits, neither grasping nor being grasped.
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Though comprehension is within its potential, when it
desires and enters the boundaries of letters of its will,
yet before its entry, when it is beyond all boundaries,
comprehension has no grasp at all—it is like
nothingness, void, and darkness.
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And this is the concept of Keter (Crown), and after it,
Chochmah (Wisdom), "From nothing it shall be
found" (Job 28:12). For Chochmah is the Tzimtzum
from the expansiveness and nothingness, in order to
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bring thought into the boundary of letters and words,
and afterward, understanding.
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Behold, the beginning of the revelation of the light of
comprehension is that it contracts itself, but the
essence of the vitality of the light of comprehension is
the nothingness and void. The proof is that when a
person moves from one matter to another in depth, it
is impossible for him to immerse himself deeply in the
second matter until he becomes astonished for a
moment. And the concept of astonishment is that it
elevates the thought to the root of its beginning, which
is nothingness and void, and he does not think of
anything until afterward, when he can contract his
thought into another matter to illuminate it there.
Thus, the true essence of the vitality of
comprehension is the nothingness and void that
appears like darkness.
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But this is due to the lack of ability of limited beings
to comprehend the boundless. Therefore, wisdom
and contraction are the beginning of revelation and
light. Yet, although nothingness and the
expansiveness preceding contraction are the
essential light illuminating within contraction, "What
is man that You should know him, and the son of
man that You should consider him?" (Psalms 144:3).
And it is impossible for a person to contemplate
unless through contraction, in detail upon detail.
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Whereas the Infinite, blessed be He, the Cause of all
causes (Tikkunei Zohar 110a), before whom is
anything revealed? Yet before Him, all secrets and
the orders of creation are revealed (Zikhronot,
Mussaf, Rosh Hashanah). And the more subtle
something is—being nothingness, void, and
abstracted from boundaries—the more it is bound to
Him, may He be blessed, in His essence, without
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any garments. And all that is revealed is only
garments and veils that separate between holiness.

And behold, when it arose in His simple will to create
the world, the will is what contracts the Tzimtzum,
which is wisdom, and by His will, He created. That is,
'In the beginning, He created Tzimtzum"—as its
[Targum explains: "With wisdom, He created." And
already, all the "And He said" statements in Scripture
(Genesis 1:3-29) were created within the first will. For
from the beginning, He desired all the creations. This
is what our Sages said (Genesis Rabbah 12:3): that
all were created at once in the first instance.
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But their revelation to the level of comprehension of
limited beings was only possible in particular details,
and this is the meaning of the repeated "And He
said, and He said." However, the first "And He said"
is "Let there be light" (Genesis 1:3), which is the
beginning of revelation. This Tzimtzum is the light
that enables comprehension for limited beings. For
at first, it was darkness to their comprehension
before the Tzimtzum.
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And behold, the first light was also concealed for the
righteous in the future to come (Genesis Rabbah 3:6),
and in its concealment, it is in "Binah," which is called
'the future to come" (Zohar Shemot 17b). For the
Tzimtzum, which is Chochmabh, is later clothed in
Binah, Da’at, and Midot. And it is not used except by
the righteous, who remove form and all matters of
garments from their use in the service of G-d.
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This is like the words of that heretic to Rava: "First,
you should have listened to see if you could accept
it," meaning to assess within oneself through Midot
and garments. But in truth, it is not so, for rather,
"The righteous shall live by his faith" (Habakkuk 2:4).
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Faith is Chochmah and Tzimtzum—uwithout any
intellectual comprehension to distinguish between
good and evil.
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Therefore, first comes "We will do," simply out of
faith, and afterward "We will hear." And as is known,
action depends on Chochmah, as it is stated (Psalms
104:24): "All of them You made with wisdom," and
(Proverbs 3:19): "With wisdom, He founded the
earth," which refers to action.
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And hearing depends on Binah, as it is stated (Job
13:1): "The ear understands," and as it is stated
(Chagigah 3b): "A heart to hear"—which refers to
understanding.
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And the matter of faith: "The Lord G-d has not given it
to the nations of the earth" (Amidah prayer, Shacharit
on Shabbat), for they follow only their intellect, the
stubbornness of their hearts, and their understanding.
They are "judgments that they do not know" (Psalms
147:20) without unity, for they are separate. But Israel
is holy, and they believed in the Lord (Exodus 14:31)
and in His Torah, which is the primordial wisdom.
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And after this faith, which immediately brings about
action—these are the commandments: "Which a man
shall do and live by them" (Leviticus 18:5) through
faith. And "Wisdom gives life to those who possess it"
(Ecclesiastes 7:12). And the entire purpose of
performing the physical mitzvah, or engaging in
Torah and prayer, comes from his faith in them,
knowing that they have descended from His will,
blessed be He: "For He commanded, and it stood"
(Psalms 33:9), from eternity to eternity, until it
reached the level of action.
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Consequently, the act of the mitzvah transforms and
elevates from world to world until it reaches the future
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to come, which is the gathering of all things and the
true unity.

This is the place of "hearing," as it is stated (Megillah
14b): "Let me hear," which refers to unity, and as it is
stated (I Samuel 15:4): "And Saul gathered the
people," where "hearing" (vayishama) refers to
gathering. Therefore, one desires action so that it
reaches His simple will through its fulfilment—"For
He spoke, and His will was done" (Sifrei Pinchas
143).
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And this is by way of analogy: from the lowest of the
low and the most insignificant of those who serve a
mortal king, who are exceedingly distant from the
king. Yet, even so, their entire existence is in carrying
out the king’s command. Perhaps, through
performing even these lowly tasks, they will be drawn
into the king’s thoughts after he has spoken, and his
will is done.
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So too, the purpose of performing physical mitzvot is
to reach attachment to the true unity, which is "a
heart that hears" (I Kings 3:9). And this is: We will
do, and afterward, we will hear.
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And this is the meaning of "Bless the Lord, His
angels"—who are the righteous—"mighty in
strength, who perform His word to hear the voice of
His word" (Psalms 103:20). As it is known, the
righteous are called angels through Torah and
mitzvot, which were given at "Sinai," the numerical
value of which is "ladder" (sulam), "set on the earth,"
and they ascend and descend through it (Genesis
28:12), unifying all the worlds with the vitality that
illuminates within them.
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And this is the explanation of "to hear the voice of
His word"—which is like uniting with the vitality of His
word, for the voice is the vitality of speech. Through
action—the performance of mitzvot—"one who
comes to purify himself from below is assisted"
(Shabbat 104a), until he reaches the original light,
and he uses it to unify all worlds.
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This is the response of Rava: "We who walk in
completeness, it is written about us (Proverbs 11:3):
"The integrity of the upright shall guide them.™
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From action to hearing, which is in the heart.
However, auditory hearing must certainly precede
action, for how can any action precede hearing? But
this is not truly called hearing, for real hearing is the
inner listening of the heart, which is unity and
understanding—what is called "King of the World."
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And this is: "Before the world was created, He and
His Name alone existed." The concept of "He and
His Name"—"He" refers to the Infinite, blessed be
He, while "His Name" refers to Tzimtzum, the first
light and the beginning of revelation.
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Like the concept of "name"—which serves to indicate
and guide man. And this is what is meant by "the
world was created from the light of His
garment"—which is the illuminating Tzimtzum, and it
is clothed within it "like a snail whose garment comes
from itself." For will itself is Tzimtzum, and it is
contained within it.
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And behold, the concept of the Ten Commandments
corresponds to the Ten Utterances with which the
world was created. "With the Torah, the Holy One,
blessed be He, created the world" (Zohar Terumah
161a). And this is Rashi’s explanation on "all these
words, saying"—that the Holy One, blessed be He,
spoke all Ten Commandments in one utterance. For
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when it arose in His will to create all creations, this
was Tzimtzum—and that was creation. For all were
created at once, in the first instance.
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However, their revelation, so that they could be
grasped by limited beings, was not yet possible. And
this is the meaning of Rashi’'s comment: "What is
impossible for a human to say—if so, why does the
verse say it? Furthermore, 'l am' and "You shall have
no other gods'?"—for it is all-encompassing and
beyond comprehension.
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And he resolved: "That He repeated and
explained"—for afterward, in returning from below to
above, from "Na'aseh" (We will do), one reaches
'Nishma" (We will hear)—which is unity and
attachment to "He spoke, and His will was done."
Blessed is the Lord forever, Amen and Amen.
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And this is the concept of the two crowns: one
corresponding to "Na'aseh"—which is direct light (Or
Yashar), and one corresponding to "Nishma"—which
is unity, the returning light (Or Chozer). And Moses
merited all of them—nhe is the Da'at (knowledge) that
connects everything.
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