
 

 
 

 



 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Vayeishev 

א מאמר  
And Yaakov settled in the land of his father's sojournings 
etc. It appears together with the verse “May there be peace 
within your walls, serenity in your palaces” (Tehillim 122:7). 
And it is taught in the Gemara: “From the day the world was 
created there was no person who called the Holy One blessed be 
He ‘Master’ until Avraham our father, peace be upon him, came 
and called Him ‘Master’.” 

 

ב אֶרֶץ יעֲַקבֹ וַיֵּשֶׁ לִי נִרְאֶה .כו׳ אָבִיו מְגוּרֵי בְּ  
צֵירוּף סוּק בְּ לוֹם ״יהְִי הַפָּ חֵילֵךְ שָׁ לְוָה בְּ שַׁ  

אַרְמְנוֹתַיךְִ״ ים בְּ אִיתָא ,ז׳( קכ״ב )תְּהִלִּ גְּמָרָא דְּ בַּ  
נִּבְרָא ״מִיּוֹם רָא אָדָם הָיהָ לֹא הָעוֹלָם שֶׁ קָּ דוֹשׁ שֶׁ לַהַקָּ  
בָּא עַד אֲדוֹן הוּא בָּרוּךְ לוֹם עָלָיו אָבִינוּ אַבְרָהָם שֶׁ הַשָּׁ  

אֲדוֹן״ וְקָרָאוּ . 

At first glance, what is the significance that he called Him 
“Master”. However, it appears that we must unite the two 
Names, Havayah and Adnut, and then His name is called 
“Master”, similar to what we say “God, Master over all works”. 

זהֶ רַבּוּתָא מַה לְכאֹוֹרָה  רָאוֹ בָּ קְּ נרְִאֶה אֲבָל אֲדוֹן. שֶׁ  
הִנֵּה ניֵ לְיחֵַד צְרִיכִין אֲנחְַנוּ דְּ מוֹת שְׁ וַאֲדֻניָ, הוָיהָ הַשֵּׁ  

מוֹ נקְִרָא וְאָז רַךְ שְׁ רֶךְ עַל אֲדוֹן, יתְִבָּ אָנוּ דֶּ אוֹמְרִים שֶׁ  
ים״ כָּל עַל אֲדוֹן ״אֵל עֲשִׂ הַמַּ . 

For “El” is kindness, as it is written “The kindness of God all 
day” (Tehillim 52:3). And through our unification of His 
blessed Name we cause and draw kindnesses and mercies into 
the world. 

״אֵל״  מַה חֶסֶד הוּא דְּ כָּתוּב כְּ הַיּוֹם״ כָּל אֵל ״חֶסֶד שֶּׁ  
ים אָנוּ ידְֵי וְעַל ג׳(. נ״ב )תְּהִלִּ מוֹ מְיחֲַדִים שֶׁ רַךְ, שְׁ יתְִבָּ  

יכִים גּוֹרְמִים אָנוּ לָעוֹלָם וְהָרַחֲמִים הַחֲסָדִים וּמַמְשִׁ . 

This is “El”, meaning that when we arouse the kindnesses by 
unifying His blessed Name then He is “Master over all works”. 

ר לוֹמַר רְצוֹנוֹ ״אֵל״, וְזהֶוּ  אֲשֶׁ מְעוֹרְרִים אָנוּ כַּ  
מוֹ יחִוּד ידְֵי עַל הַחֲסָדִים רַךְ שְׁ עַל ״אֲדוֹן הוּא אָז יתְִבָּ  

ים״ כָּל עֲשִׂ הַמַּ . 

And this is “And Havayah is in His holy palace; be silent before 
Him all the earth” (Chavakuk 2:20). The Name Adnut is the 
palace for the Name Havayah, as is known. And when His great 
Name is united in His holy palace, meaning in the unification 
with the Name Adnut, “be silent before Him all the earth”. 

הֵיכַל ״וַה׳ וְזהֶוּ  ניָו הַס קָדְשׁוֹ בְּ הָאָרֶץ״ כָּל מִפָּ  
ם כ׳(. ב׳ )חֲבַקּוּק שֵּׁ ם הַהֵיכָל הוּא אֲדֻניָ שֶׁ הוָיהָ לְשֵׁ  

יָּדוּעַ. הוּא בָּרוּךְ עָה כַּ נִּתְיחֵַד וּבִשְׁ מוֹ שֶׁ הַגָּדוֹל שְׁ  
הֵיכַל הַינְוּ קָדְשׁוֹ, בְּ ם הַיִּחוּד דְּ ניָו ״הַס אֲדֻניָ, בְּשֵׁ מִפָּ  

הָאָרֶץ״ כָּל . 

Meaning “has” is numerically “Adnut”, meaning that then He is 
called “Master over all the earth”. 

גִימַטְרִיאָה ״הַס״ לוֹמַר רְצוֹנוֹ  אָז הַינְוּ ״אֲדֻניָ״, בְּ שֶׁ  
הָאָרֶץ כָּל עַל אֲדוֹן נקְִרָא . 

And this is “And there was no man to work the ground” 
(Bereishit 2:5). “Ground” means “I will liken myself to the 
Most High” (Yeshayahu 14:14), that a person must make his 
form resemble his Maker by unifying all the worlds above, 
uniting them to the One blessed and exalted. 

ית הָאֲדָמָה״ אֶת לַעֲבדֹ אַיןִ ״וְאָדָם וְזהֶוּ  ב׳ )בְּרֵאשִׁ  
ירוּשׁ ה׳(. ה לָשׁוֹן הוּא ״אֲדָמָה״ פֵּ מֶּ לְעֶלְיוֹן״ ״אֶדַּ  

עְיהָוּ רִיךְ י״ד(, י״ד )ישַׁ צָּ הַצּוּרָה לְדַמּוֹת הָאָדָם שֶׁ  
ם לְמַעְלָה הָעוֹלָמוֹת כָּל לְיחֵַד לְיוֹצְרוֹ, לְאֶחָד לְיחְַדָּ  
רֵךְ וְיתְִעַלֶּה יתְִבָּ . 

And this is “And there was no man to work the ground”, 
meaning that there was not yet a person who could unite the 
worlds as above. 

ירוּשׁ הָאֲדָמָה״, אֶת לַעֲבדֹ אַיןִ ״וְאָדָם וְזהֶוּ  לֹּא פֵּ שֶׁ  
יּוּכַל אָדָם עֲדַיןִ הָיהָ נ״ַל הָעוֹלָמוֹת לְיחֵַד שֶׁ כְּ . 
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Therefore “and a mist ascended from the earth” (Bereishit 2:6), 
hinting that the Holy One blessed be He was not yet called 
“Master”. 

ית הָאָרֶץ״ מִן יעֲַלֶה ״וְאֵד לָכֵן  רֶמֶז ו׳(, ב׳ )בְּרֵאשִׁ  
לֹּא דוֹשׁ נקְִרָא הָיהָ שֶׁ ״אֲדוֹן״ אָז הוּא בָּרוּךְ הַקָּ . 

And to this the word “ed” hints, for it is only two letters of the 
Name Adnut. Until Avraham our father, peace be upon him, 
came, and with his refined intellect served the Name with love 
and merited to unite His blessed Name, Havayah with Adnut as 
above, and then He was called “Master” as above. 

הוּא ״אֵד״, רָמַז וְלָזהֶ  י רַק שֶׁ תֵּ ם אוֹתִיּוֹת שְׁ מִשֵּׁ  
בָּא עַד ״אֲדֻניָ״, לוֹם עָלָיו אָבִינוּ אַבְרָהָם שֶׁ הַשָּׁ  
יל כִּ כְלוֹ וְהִשְׂ ם אֶת וְעָבַד הַזַּךְ בְּשִׂ וְזכָָה בְּאַהֲבָה הַשֵּׁ  

מוֹ לְיחֵַד רַךְ שְׁ אֲדֻניָ הוָיהָ יתְִבָּ נ״ַל, בַּ נקְִרָא הָיהָ וְאָז כְּ  
נ״ַל ״אֲדוֹן״ כְּ . 

The essential service through which His Name is united is 
contemplating His exaltedness. From such contemplation comes 
awe and fear that arise naturally when one beholds His wonders. 

 

הוּא יתְִבָּרַךְ, שְׁמוֹ יתְִיחֵַד ידָָהּ שֶׁעַל הָעֲבוֹדָה עִקַּר וְהִנּהֵ  
בְּמוֹרָא וּגְדוּלָּתוֹ, יתְִבָּרַךְ בְּרוֹמְמוּתוֹ הַסְתַּכְּלוּת עַל־ידְֵי  

נוֹרְאוֹתָיו בְּהִסְתַּכְּלוֹ מִמֵּילָא לָאָדָם הַבָּא וָפַחַד  
 .וְנפְִלָאוֹתָיו

One might ask: if awe from contemplating His greatness is the 
main service, why give all 613 mitzvot? However, if a person 
contemplated constantly without pause, he would lose his sense 
of existence from overwhelming awe. 

 

מִצְוֹת, התַּרְי״ַג כָּל יתְִבָּרַךְ הַשֵּׁם נתַָן לָמָּה תּאֹמַר וְאִם  
בְּרוֹמְמוּתוֹ הַסְתַּכְּלוּת עַל־ידְֵי וָפַחַד בְּמוֹרָא אוֹתוֹ נעֲַבדֹ  

אִם אֲבָל בַּמַּחֲשָׁבָה? הָעֲבוֹדָה עִקַּר שֶׁזּהֶ כֵּיוָן יתְִבָּרַךְ  
מִן בָּטֵל הָיהָ הֶפְסֵק, בְּלִי תָּמִיד מִסְתַּכֵּל הָאָדָם הָיהָ  

וְהַפַּחַד מֵהַמּוֹרָא הַמְּצִיאוּת . 

Therefore Hashem, in mercy, gave the 613 mitzvot to engage the 
body in His service, enabling a person to maintain attachment to 
Him. 

 
שֶׁנּעֲַסקֹ מִצְוֹת הַתַּרְי״ַג לָנוּ נתַָן בְּרַחֲמָיו הַשֵּׁם לָכֵן  

שֶׁיּהְִיהֶ לָאָדָם תּוֹעֶלֶת וְהֵם לַעֲבוֹדָתוֹ, בְּגוּפֵינוּ בָּהֶם  
יתְִבָּרַךְ בְּדְבֵקוּתוֹ לְהִתְקַיּםֵ לוֹ אֶפְשָׁר . 

“And Yaakov dwelled in the land of his father’s sojournings.” 
“Sojournings” hints to “and Moav sojourned,” meaning he 
remained in a state of constant fear of Heaven, his Father above. 

 

לְשׁוֹן ״מְגוּרֵי״ אָבִיו״, מְגוּרֵי בְּאֶרֶץ יעֲַקבֹ ״וַיּשֵֶׁב וְזהֶוּ  
וַעֲכָבָה ישְִׁיבָה לוֹ שֶׁהָיתְָה דְּהַינְוּ מוֹאָב״, ״וַיּגָָר  

אָבִיו ה׳ ירְִאַת וָפַחַד, בְּירְִאָה לִהְיוֹתוֹ תָּמִיד זוֹ בְּמַדְרֵגָה  
 .שֶׁבַּשָּׁמַיםִ

“In the land of Canaan.” This means that through bodily action 
in Torah and mitzvot, symbolized by “Canaan,” he could sustain 
his contemplation of Hashem’s exaltedness. 

 

בְּגוּפוֹ עוֹבֵד שֶׁהָיהָ עַל־ידְֵי לוֹמַר רְצוֹנוֹ כְּנעַָן״, ״בְּאֶרֶץ  
כְּנעַָן״ ״אֶרֶץ תָּמִיד, יתְִבָּרַךְ וּמִצְוֹתָיו בְּתוֹרָתוֹ וְעוֹסֵק  

לְהִתְקַיּםֵ לוֹ אֶפְשָׁר הָיהָ זהֶ עַל־ידְֵי לַגּוּף, רֶמֶז  
בְּרוֹמְמוּתוֹ וְהַסְתַּכְּלוּתוֹ בְּדְבֵקוּתוֹ . 

“Let there be peace within your walls,” meaning that the divine 
Name should be complete and unified. “Your walls” hint to the 
upper worlds called “army,” for the hosts of heaven dwell there. 

 

שֶׁיּהְִיהֶ שֶׁתִּרְאֶה לוֹמַר רְצוֹנוֹ בְּחֵילֵךְ״, שָׁלוֹם ״יהְִי וְזהֶוּ  
לָעוֹלָמוֹת רֶמֶז ״חֵילֵךְ״ לְאֶחָד. לְיחֲַדָם שָׁלֵם הַשֵּׁם  

צְבָא חֵיל כָּל שֶׁשָּׁם שֵׁם עַל ״חֵיל״, נקְִרָאִים הָעֶלְיוֹניִם  
 .מָרוֹם
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“And tranquility in your palaces,” meaning that through the body 
and all its limbs being engaged in mitzvot, one becomes attached 
to Him and unifies His Name forever. 

 

שֶׁיּהְִיהֶ עַל־ידְֵי לוֹמַר רְצוֹנוֹ בְּאַרְמְנוֹתַיךְִ״, ״וְשַׁלְוָה  
אֵיבָרֶיךָ וּבְכָל בְּגוּפְךָ דְּהַינְוּ בְּאַרְמְנוֹתַיךְִ״ ״שַׁלְוָה  
בּוֹ דָבוּק תִּהְיהֶ זהֶ עַל־ידְֵי יתְִבָּרַךְ, בְּמִצְוֹתָיו לַעֲסקֹ  
אָמֵן. נצְָחִים וְלָנצֶַח לָעַד וְיתְִעַלֶּה יתְִבָּרַךְ שְׁמוֹ וּלְיחֵַד  
 .וְהָבֵן

[NOTE: Summary:​
 The teaching explains that true unification of Hashem’s Names happens when a person joins inward 
contemplation with outward mitzvah-action. Contemplating the exaltedness of Hashem brings awe and 
trembling, which is the highest inner service. Yet a person cannot remain in such contemplation constantly, 
because the intensity of awe would dissolve their sense of self. Out of mercy, Hashem gave the six hundred 
and thirteen mitzvot, enabling a person to involve the body in holy action. These actions anchor the soul and 
allow deep awareness to persist without overwhelming the person. 

Yaakov represents this harmony. “The land of his father’s sojournings” indicates constant fear of Heaven, 
while “the land of Canaan” hints to the body and practical service. By engaging all his limbs in mitzvot, 
Yaakov could sustain continual contemplation of Hashem’s greatness. When the upper realms and the bodily 
realm align, the Divine Name becomes unified in completeness. 

Practical Takeaway:​
 A person should cultivate both inner awareness and regular mitzvah-practice. Thought without action cannot 
endure, and action without inward reverence lacks direction. By grounding awe in consistent mitzvot, one 
creates a stable and lasting attachment to Hashem. 

Chassidic Story:​
 It is told that R’ Elimelech of Lizhensk once met a young man who devoted himself entirely to profound 
mystical thought, spending hours lost in spiritual reverie. R’ Elimelech observed him kindly and said that 
heavenly fire needs earthly wood, for without grounding, the flame cannot last. The young man asked how he 
could remain uplifted without being consumed by the intensity of his thoughts. 

R’ Elimelech advised him to take on a small number of steady mitzvot with his physical limbs, explaining that 
the body’s holy actions give strength to the soul’s lofty yearning. The young man followed this counsel, adding 
simple acts of chesed and disciplined mitzvah-practice to his daily routine. Over time he discovered that his 
inner awe no longer overwhelmed him. Instead it became a quiet, enduring light, nourished by the stability of 
action. He later said that through this balance of contemplation and mitzvah-deed, he finally learned what it 
means to be truly attached to Hashem. END NOTE] 
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ב מאמר  

“These are the generations of Yaakov: Yosef.” This may be 
understood by hint. In this bitter exile we are afflicted, pressed, 
and lacking sustenance due to our many sins. Hashem, in His 
mercy, is “with us in distress,” placing His Shechinah among us, 
which sustains us through the influence that comes through it. 

 

הָרֶמֶז, דֶּרֶךְ עַל לְפָרֵשׁ נרְִאֶה יוֹסֵף. יעֲַקבֹ תּוֹלְדוֹת אֵלֶּה  
וּסְחוּפִים דְּוּוַיּיִן הַזּהֶ הַמַּר בְּגָלוּת אֲנחְַנוּ דְּהִנּהֵ  

מִיּשְִׂרָאֵל שֶׁנּתְִמַעֲטוּ הַשְּׁפָעוֹת בְּדוֹחַק וּדְחוּקִים  
״עִמּוֹ כְּבִיּכָוֹל רַחֲמָיו בְּרבֹ וְהַשֵּׁם הָרַבִּים, בַּעֲוֹנוֹתֵינוּ  

הַמְקַיּמֶֶת וְהִיא בְּתוֹכֵנוּ שְׁכִינתָוֹ וְהִשְׁכִּין בְצָרָה״, אָנכִֹי  
 .אוֹתָנוּ

As Hashem promised Avraham: “So shall your seed be.” 
Meaning, the Shechinah, called “Koh,” will always remain with 
his descendants. Thus Hashem said to Adam “Ayekah,” hinting 
“Where is Koh,” meaning: how have you caused the exile of the 
Shechinah and to where will it turn. 

 

יהְִיהֶ ״כּהֹ אָבִינוּ לְאַבְרָהָם יתְִבָּרַךְ הַשֵּׁם הִבְטִיחַ כַּאֲשֶׁר  
זרְַעֲךָ עִם תִּהְיהֶ ״כּהֹ״ נקְִרֵאת הַשְּׁכִינהָ פֵּירוּשׁ זרְַעֶךָ״,  
גָּלוּת גָּרַמְתָּ כֵּיצַד כּהֹ״, ״אַיּהֵ ״אַיּכֶָּה״, וְזהֶוּ תָּמִיד.  

תִּפְנהֶ וְאָנהָ הַשְּׁכִינהָ . 

“These are the generations of Yaakov” refers to the Divine flows 
that come from the realm called Yaakov. They arrive through the 
Shechinah called Yosef, and through “Musaf,” meaning added 
effort, as we add strength upon strength to draw blessing in exile. 

 

הַשְּׁפָעוֹת לוֹמַר רְצוֹנוֹ יעֲַקבֹ״, תּוֹלְדוֹת ״אֵלֶּה וְזהֶוּ  
הַשְּׁכִינהָ ידְֵי עַל בָּאוֹת ״יעֲַקבֹ״, הַנּקְִרָא מֵעוֹלָם הַבָּאוֹת  

הוֹסָפָה, לְשׁוֹן ״מוּסָף״ תְּפִלַּת וְהוּא ״יוֹסֵף״, הַנּקְִרֵאת  
גָּדוֹל וּבְכחַֹ בְּקשִֹׁי בָּאָה שֶׁהַשְּׁפָעָה כֵּיוָן . 

“Seventeen years” hints to exile, for “in all their suffering, He 
suffers,” meaning the Shechinah has great pain from our 
pressure. The Name Havayah in smallness equals seventeen, yet 
also equals “good,” showing He still bestows goodness. 

 

אֲשֶׁר הַמַּר בַּגָּלוּת לוֹמַר רְצוֹנוֹ שָׁנהָ״, עֶשְׂרֵה שֶׁבַע ״בֶּן  
מֵהַדְּחִיקָה. לַשְּׁכִינהָ גָּדוֹל צַעַר צָר״, לוֹ צָרָתָם ״בְּכָל  
הוּא וְאַף־עַל־פִּי־כֵן י״ז, גִּימַטְרִיּאָ בִּקְטַנּוּת הוָיהָ וְשֵׁם  

טוֹב כָּל לְהַשְׁפִּיעַ ״טוֹב״ גִּימַטְרִיּאָ . 

“And it was told to Tamar.” The Shechinah is called “Tamar.” 
The Zohar teaches that Tamar includes male and female aspects. 
She brings up the good deeds of Israel to the upper worlds and 
then receives blessing from above to pass down to Israel. 

 

נקְִרֵאת דְּהַשְּׁכִינהָ כּו׳״, לֵאמרֹ לְתָמָר ״וַיּגַֻּד וְזהֶוּ  
דְּכַר הוּא דְּ״תָּמָר״ הַקָּדוֹשׁ בַּזּהַֹר דְּאִיתָּא ״תָּמָר״.  
ישְִׂרָאֵל שֶׁל הַטּוֹבִים הַמַּעֲשִׂים שֶׁמַּעֲלָה וּנקְֵבָה,  

וּמַשְׁפַּעַת שְׁפָעָה מְקַבֶּלֶת כָּךְ וְאַחַר הָעֶלְיוֹניִם לָעוֹלָמוֹת  
 .לְישְִׂרָאֵל

Thus the Sages hinted: “The crushed olives of the house of 
Rebbe produce oil.” Rebbe never enjoyed worldly pleasure and 
felt Israel’s suffering deeply. In his days the Shechinah’s 
rectification required such self-crushing. 

 

שֶׁמֶן״, תָּמַר רַבִּי בֵּית שֶׁל ״מוּעֲכוֹת חֲז״ַל שֶׁרָמְזוּ וְזהֶוּ  
וּכְמוֹ תָּמִיד, וְדָאַג הַזּהֶ מֵעוֹלָם נהֱֶנהֶ לֹא ע״ה דְּרַבִּי  

שׂוֹנאְֵי עַל פּוּרְעָנוּתָא אָתְיאָ רַבִּי דְּמָחֵיךְ ״יוֹמָא שֶׁאִיתָּא  
הַשְּׁכִינהָ תִּיקּוּן צָרִיךְ הָיהָ רַבִּי שֶׁבִּימֵי לְפִי ישְִׂרָאֵל״,  

זהֶ בְּאפֶֹן . 

The tzaddikim who follow his path, crushing themselves for the 
Shechinah’s pain, are called the “house of Rebbe.” They join 
themselves to the suffering of the Shechinah, called Tamar. 

 

עַצְמָם הַמְמַעֲכִים בְּעִקְבוֹתָיו, הַהלְֹכִים וְהַצַּדִּיקִים  
ישְִׂרָאֵל, וְצָרוֹת הַשְּׁכִינהָ גָּלוּת עַל וּמְצַעֲרִים וְנדְִחָקִים  
בֵּית שֶׁל ״מוּעֲכוֹת וְזהֶוּ רַבִּי. בֵּית שֵׁם עַל נקְִרָאִים  

בְּצַעַר עַצְמָם מְשַׁתְּפִים שֶׁהֵם שֶׁמֶן״, תָּמָר רַבִּי,  
תָּמָר הַנּקְִרֵאת הַשְּׁכִינהָ . 
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 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Vayeishev 

And this is “And it was told to Tamar saying: Behold, your 
father-in-law is going up to Timnah” (Bereishit 38:13). For the 
unification and union of the holy Names that are called Abba 
and Imma, in this bitter exile, in our many sins, is not a complete 
unification and union but only like an engagement, until our 
righteous Mashiach will come speedily in our days, then the 
union will be complete. 

 

תִמְנתָָה״ עלֶֹה חָמִיךְ הִנּהֵ לֵאמרֹ לְתָמָר ״וַיּגַֻּד וְזהֶוּ  
ית הִנֵּה י״ג(. ל״ח )בְּרֵאשִׁ מוֹת וְהַזִּוּוּג הַיִּחוּד דְּ הַשֵּׁ  
ים דוֹשִׁ א״, ״אַבָּא הַנִּקְרָאִים הַקְּ ה וְאִמָּ גָּלוּת עַתָּ ר בַּ הַמָּ  
עֲוֹנוֹתֵינוּ כְּמוֹ אֶלָּא גָּמוּר וְזוִּוּג יחִוּד אֵינוֹ הָרַבִּים בַּ  

יָּבוֹא עַד חִתּוּן, יחַ שֶׁ מְהֵרָה צִדְקֵנוּ מָשִׁ ימֵָינוּ בְּ אָז בְּ  
לֵם הַזִּוּוּג יהְִיהֶ שָׁ . 

And it may be said that for this reason we are forbidden 
intermarriage with idol-worshippers, so that it not harm us 
regarding the fact that we must unite the Holy One blessed be He 
and His Shekhinah by way of this engagement in the bitter exile. 

 
עַם לוֹמַר וְישֵׁ טַּ מִּ לְמַעַן עַכּוּ״ם, חִתּוּן לָנוּ נאֱֶסַר זהֶ שֶׁ  
אֲנחְַנוּ לָזהֶ לָנוּ יזָיִק לֹא א לְיחֵַד צְרִיכִין שֶׁ רִיךְ קוּדְשָׁ בְּ  

יהּ הוּא כִינתֵּ גָּלוּת חִתּוּן ידְֵי עַל וּשְׁ ר בַּ הַמָּ . 

And this is “Behold, your father-in-law”, meaning in the bitter 
exile, “is going up to Timnah”. Timnah is an expression of 
“south”, meaning rightward, for one who seeks to become wise 
should go south; for there, in the attribute of wisdom, is the root 
of mercies. 

 

גָּלוּת לוֹמַר רְצוֹנוֹ חָמִיךְ״ ״הִנֵּה וְזהֶוּ ר, בַּ ״עלֶֹה הַמָּ  
מְנתָָה תִמְנתָָה״, ימָנהָ״ לָשׁוֹן הוּא תִּ הַינְוּ ״תֵּ רוֹם, דְּ דָּ  

ם ידְַרִים, לְהַחְכִּים הָרוֹצֶה שָּׁ ת שֶׁ מִדַּ הִיא ״חָכְמָה״ בְּ  
שֹׁרֶשׁ הָרַחֲמִים  . 

And this means that the Holy One blessed be He ascends to that 
attribute to conduct Himself with us with mercy even though we 
are pressed and afflicted in the bitter exile. 

 
י״ת וְהַינְוּ הַשֵּׁ ה עוֹלֶה שֶׁ דָּ זֹּאת לַמִּ נוּ לְהִתְנהֵַג הַ עִמָּ  

ת מִדַּ אֲנחְַנוּ הַגַּם רַחֲמִים בְּ חוּקִים שֶׁ ים דְּ גָּלוּת וּנגְוּשִׂ בַּ  
ר  .הַמָּ

And this is “to shear his flock”, a hint to Israel who are called 
“holy sheep”, like a ewe before her shearers, from the pressure 
of the bitter exile. Even so, it is with great mercies, for it is only 
to instill fear of Him and not in actual deed, Heaven forbid. 

 

רָאֵל רֶמֶז צאֹנוֹ״, ״לָגוֹז וְזהֶוּ ״צאֹן הַנִּקְרָאִים לְישְׂ  
ים״, רָחֵל הֵם קֳדָשִׁ ר, הַגָּלוּת מִדּוֹחַק גזֹזְיֶהָ לִפְניֵ כְּ הַמָּ  

י עַל אַף רַחֲמִים הוּא כֵן פִּ אֵינוֹ גְּדוֹלִים, בְּ לְמַעַן אֶלָּא שֶׁ  
שׁ בְּפוֹעַל וְלֹא לְירְִאָנוּ לוֹם חַס מַמָּ וְשָׁ . 

And the Shekhinah’s desire is very great in love toward us that 
no good should be lacking for us, and even in this she does not 
desire that any fear should rise upon our heads nor that any 
oppressor’s voice be upon us. 

 
כִינהָ שׁוּקָתָהּ וְהַשְּׁ לֹּא אוֹתָנוּ בְּאַהֲבָה מְאדֹ תְּ יחְֶסַר שֶׁ  

זאֹת וְגַם טוֹב, כָּל לָנוּ יּעֲַלֶה רְצוֹנהָּ אֵין בְּ עַל מוֹרָא שֶׁ  
ינוּ נוֹגֵשׂ קוֹל עָלֵינוּ יעֲַלֶה וְלֹא ראֹשֵׁ . 

And this is “And it was told to Tamar”, meaning this is as 
difficult as sinews for the Shekhinah which is called Tamar, 
“saying: Behold, your father-in-law is going up to Timnah to 
shear his flock”, in order to instill fear as above. Even this is 
very difficult for her like sinews, and she constantly arouses 
mercy and advocates merit for us. 

 

זֶּה לוֹמַר רְצוֹנוֹ לְתָמָר״ ״וַיּגַֻּד וְזהֶוּ ה שֶׁ גִּידִין קָשֶׁ כַּ  
כִינהָ מָר, הַנִּקְרֵאת לַשְּׁ עלֶֹה חָמִיךְ הִנּהֵ ״לֵאמרֹ תָּ  
נ״ַל, לְירְִאָם לְמַעַן צאֹנוֹ״ לָגוֹז תִמְנתָָה ה זהֶ גַּם כְּ קָשֶׁ  

גִּידִין, מְאדֹ לָהּ דֶת רַחֲמִים מְעוֹרֶרֶת הִיא וְתָמִיד כַּ וּמְלַמֶּ  
עָלֵינוּ זכְוּת . 

“And she removed the garments of her widowhood.” It is taught 
in the Gemara: “A widow is called so because of maneh.” 

 
סַר גְדֵי אֶת ״וַתָּ אִיתָא אַלְמְנוּתָהּ״. בִּ גְּמָרָא דְּ ״אַלְמָנהָ בַּ  

ם עַל מָנהֶ״ שֵׁ . 
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The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Vayeishev 

For behold, the holy children of Israel are full of mitzvot like a 
pomegranate, only sometimes their deficiency is somewhat 
concerning money; there is among them a slight separation 
because of money. 

 
הִנֵּה ניֵ עַם דְּ רָאֵל בְּ ים ישְׂ דוֹשִׁ מִצְווֹת מְלֵאִים הֵם הַקְּ  

רִמּוֹן, מָמוֹן, עִסְקֵי עַל קְצָת חֶסְרוֹנםָ לְפָעָמִים זהֶ רַק כָּ  
יניֵהֶם ישֵׁ ירוּד בֵּ מָמוֹן מִחְמַת קְצָת פִּ . 

And the Shekhinah removes from Israel the accusation 
concerning this betrayal by teaching merit upon them, by 
showing their good and holy deeds before the Holy One blessed 
be He. 

 
כִינהָ רָאֵל מְסִירָה וְהַשְּׁ טָרוּג מִיִּשְׂ גִידָה עַל הַקְּ זֹּאת, הַבְּ הַ  

הִיא ידְֵי עַל דֶת שֶׁ הַרְאוֹת עֲלֵיהֶם זכְוּת מְלַמֶּ יהֶם בְּ מַעֲשֵׂ  
ים הַטּוֹבִים דוֹשִׁ י״ת לִפְניֵ וְהַקְּ הַשֵּׁ . 

And this is “And she removed the garments of her widowhood”, 
that she removes the betrayal, which is the deficiency of money. 

 
סַר וְזהֶוּ גְדֵי ״וַתָּ הִיא אַלְמְנוּתָהּ״, בִּ גִידָה מְסִירָה שֶׁ הַבְּ  

הוּא ל הַחֶסְרוֹן שֶׁ מָמוֹן שֶׁ . 
“And she covered herself with a veil”, whose Targum is radidin, 
like “and they hammered out sheets of gold”, which is an 
expression of fineness. 

 
כַס עִיף״ ״וַתְּ צָּ רְגּוּמוֹ בַּ פַחֵי ״וַיִּרְקְעוּ כְּמוֹ רְדִידִין תַּ  
הוּא ג׳(, לט )שמות זהָָב״ קּוּת לָשׁוֹן שֶׁ דַּ . 

Meaning that she clothes herself in holiness from the fine and 
spiritual matters of the holy children of Israel, who effect 
through their holy deeds, which is her entire delight. 

 
הַינְוּ הִיא דְּ ת שֶׁ ה מִתְלַבֶּשֶׁ קְדוּשָּׁ בָרִים בְּ ים מֵהַדְּ קִּ הַדַּ  

ל וְהָרוּחָניִּים רָאֵל שֶׁ ים ישְׂ דוֹשִׁ יהֶם הַפּוֹעֲלִים הַקְּ מַעֲשֵׂ בְּ  
ים דוֹשִׁ זֶּה הַקְּ עֲנוּגָהּ כָּל שֶׁ תַּ . 

“And she fainted,” a term of exhaustion, from the expression 
“and he shall not enter the bathhouse lest he faint.” And this 
means that the Shechinah in this bitter exile is weary and 
fatigued. 

 
לַמֶּרְחָץ יכִָּנסֵ ״וְלֹא מִלְּשׁוֹן עֲיפֵוּת, לְשׁוֹן ״וַתִּתְעַלֵּף״  

הִיא הַזּהֶ הַמַּר בְּגָלוּת דַּהֲשְּׁכִינהָ וְהַינְוּ יתְִעַלֵּף״, שֶׁמָּא  
וִיגֵיעָה עֲיפֵָה . 

And through the prayers and the Torah and the commandments 
and good deeds we give life and delight to the Shechinah, as is 
written in the holy writings. 

 
טוֹבִים וּמַעֲשִׂים וְהַמִּצְוֹת וְהַתּוֹרָה הַתְּפִלּוֹת וְעַל־ידְֵי  

כְּדְאִיתָּא לַשְּׁכִינהָ וְתַעֲנוּג חַיּוּת נוֹתְניִם אֲנחְַנוּ  
 .בַּכְּתָבִים

For example: a sick person who is very weak and they let him 
smell perfume so that he not faint; so too the Shechinah in this 
bitter exile, as it were, faints, and we give her a pleasing 
fragrance through our prayer and our holy Torah. 

 

רֵיחַ לוֹ וּמַרְחִימִין מְאדֹ חַלָּשׁ שֶׁהוּא הֶחָלֶה לְמָשָׁל  
הַמַּר בְּגָלוּת הַשְּׁכִינהָ כֵּן יתְִעַלֵּף, לֹא לְמַעַן בְּשָׂמִים  

ניִחוֹחַ רֵיחַ לָהּ נוֹתְניִם וַאֲנחְַנוּ מִתְעַלֶּפֶת, כְּבִיּכָוֹל הַזּהֶ  
״וַתִּתְעַלֵּף״ וְזהֶוּ הַקְּדוֹשָׁה, וּבְתוֹרָתֵנוּ בִּתְפִלָּתֵינוּ . 

“And she sat at the entrance of Einayim,” meaning that she 
always seeks those who learn Torah for its own sake. And this is 
the hint of “Einayim,” for they are Torah-learners who are called 
“the eyes of the congregation.” 

 
עַל תָּמִיד מְחַזּרֶֶת שֶׁהִיא דְּהַינְוּ עֵיניַםִ״, בְּפֶתַח ״וַתֵּשֶׁב  
לוֹמְדֵי שֶׁהֵם ״עֵיניַםִ״ רֶמֶז וְזהֶ לִשְׁמָהּ. תוֹרָה לוֹמְדֵי  
הָעֵדָה״ ״עֵיניֵ הַנּקְִרָאִים תוֹרָה . 

And she sits at their entrances to receive a pleasing fragrance, to 
restore her soul, as it were, through their Torah learned for its 
own sake, to unite the Holy One blessed is He and His 
Shechinah. 

 
אֶת לְהָשִׁיב ניִחוֹחַ רֵיחַ לְקַבֵּל בִּפְתָחֵיהֶם יוֹשֶׁבֶת וְהִיא  

לְיחֵַד לִשְׁמָהּ תּוֹרָתָם עַל־ידְֵי כְּבִיּכָוֹל נפְַשָׁהּ  
וּשְׁכִינתְֵּיהּ קוּדְשָׁא־בְּרִיךְ־הוּא . 
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The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Vayeishev 

And this is the hint: “A person should not pray unless he enters 
the measure of two doorways,” a hint to uniting the two Names 
Havayah and Adonai. 

 
שְׁניֵ שִׁעוּר יכִָּנסֵ כֵּן אִם אֶלָּא אָדָם יתְִפַּלֵּל ״אַל רֶמֶז וְזהֶ  

וַאֲדנֹיָ הוָיהָ שֵׁמוֹת שְׁניֵ לְיחֵַד רֶמֶז פְּתָחִים״, . 

And this is “which is on the road to Timnath,” meaning: upon 
which Torah-learners does she go around to sit at their 
entrances? Those who go on the way of Timnath, a hint that they 
learn Torah for its own sake and go in the way of wisdom, as 
above. 

 

אֵיזהֶ עַל לוֹמַר רְצוֹנוֹ תִּמְנתָָה״, דֶּרֶךְ עַל ״אֲשֶׁר וְזהֶ  
הַהוֹלְכִים הֵם בִּפְתָחֵיהֶם? לֵישֵׁב מְחַזּרֶֶת תוֹרָה לוֹמְדֵי  
וְהוֹלְכִים לִשְׁמָהּ תּוֹרָה שֶׁלוֹמְדִים רֶמֶז תִּמְנתָָה, בְּדֶרֶךְ  
כְּנ״ַל חָכְמָה בְּדֶרֶךְ . 

Timnath — “one who seeks to become wise should go south.” 
“For she saw that Shelah had grown,” meaning the Shechinah 
sees that the forgetting (shechachah) has grown, that we are 
forgotten in this bitter exile for many days and many years. 

 

גָדַל כִּי רָאֲתָה ״כִּי ידְַרִים. לְהַחְכִּים הָרוֹצֶה – תִּמְנתָָה  
הַשִּׁכְחָה שֶׁגָּדוֹל רוֹאָה שֶׁהַשְּׁכִינהָ לוֹמַר רְצוֹנוֹ שֵׁלָה״,  

וְשָׁניִם רַבִּים ימִָים זהֶ הַמַּר בַּגָּלוּת נשְִׁכָּחִים שֶׁאֲנחְַנוּ  
 .רַבִּים

“Shelah” from the term “shol tasholo,” and Rashi explained it as 
a term of forgetting. And it may be said also according to Rashi’s 
second explanation, from the term “your olive shall cast off,” for 
behold, in this exile, because of our many sins, the influence to 
Israel has diminished. 

 
זכְִרוֹנוֹ רַשׁ״י וּפֵירֵשׁ תְּשׁוֹלוּ״, ״שׁוֹל מִלְּשׁוֹן ״שֵׁלָה״  
שֶׁל הַשֵּׁניִ הַפֵּירוּשׁ לוֹמַר ישֵׁ וְגַם שִׁכְחָה, לְשׁוֹן לִבְרָכָה  
זיֵתֶךָ״ ״וְישֵָׁל מִלְּשׁוֹן לִבְרָכָה זכְִרוֹנוֹ רַשׁ״י . 

For behold, in this exile, because of our many sins, the influence 
has diminished from Israel, and all the influences are taken by 
the nations, and we draw only from the residue — meaning with 
pressure, like a throwing, that a bit of influence is thrown to us. 

 

הַשְּׁפָעָה נתְִמַעֵט הָרַבִּים בַּעֲוֹנוֹתֵינוּ הַזּהֶ בַּגָּלוּת דְּהִנּהֵ  
אֲנחְַנוּ וְאֵין הָאֻמּוֹת, נוֹטְלִים הַשְּׁפָעוֹת וְכָל מִיּשְִׂרָאֵל,  

זרְִיקָה כְּמוֹ בְּדוֹחַק דְּהַינְוּ הַתַּמְצִית, מִן אֶלָּא יוֹנקְִים  
קְצָת הַשְּׁפָעָה לָנוּ שֶׁזוֹרְקִים . 

And this is “for she saw that Shelah had grown,” meaning that 
great is the length of the exile and the diminution of influence to 
Israel, because of our many sins. 

 
הַגָּלוּת אֲרִיכוּת שֶׁגָּדוֹל שֵׁלָה״, גָדַל כִּי רָאֲתָה ״כִּי וְזהֶוּ  

הָרַבִּים בַּעֲוֹנוֹתֵינוּ לְישְִׂרָאֵל הַשְּׁפָעוֹת וּמִעוּט . 

“And she was not given to him for a wife,” meaning that for a 
long time the Shechinah is in exile and is not in the complete, 
true unification, but only through marriage-arrangement as 
mentioned above. 

 
רַב זמְַן שֶׁזּהֶ לוֹמַר רְצוֹנוֹ לְאִשָּׁה״, לוֹ נתְִּנהָ לֹא ״וְהִיא  

אִם כִּי הָאֲמִתִּי הַגָּמוּר בְּיחִוּד שֶׁאֵינהָּ בַּגָּלוּת שֶׁהַשְּׁכִינהָ  
כְּנ״ַל חִתּוּן עַל־ידְֵי . 

“And Yehudah saw her and thought her to be a harlot.” It is 
taught in the holy Zohar on the verse “She has fallen and shall 
not again rise, O virgin of Israel.” And it is stated in the Gemara: 
in the West they explained thus, “She has fallen and shall not 
continue to fall; arise, O virgin of Israel.” 

 

הַקָּדוֹשׁ בַּזּהַֹר דְּאִיתָּא לְזוֹנהָ״, וַיּחְַשְׁבֶהָ יהְוּדָה ״וַיּרְִאֶה  
ישְִׂרָאֵל״, בְּתוּלַת קוּם תוֹסִיף לֹא ״נפְָלָה פָּסוּק עַל  

וְלֹא ״נפְָלָה הָכִי מְתָרְצֵי בְּמַעֲרַבָּא בַּגְּמָרָא וְאִיתָּא  
ישְִׂרָאֵל״ בְּתוּלַת קוּם עוֹד, לִנפְּוֹל תוֹסִיף . 
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The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Vayeishev 

And in the holy Zohar they interpreted it differently, and there 
they lengthen with a parable about a king who had a 
noblewoman. And because his sons did not behave properly, he 
drove them away from him and drove away with them the 
noblewoman. 

 

שָׁם וּמְאַרְכִּים אַחֵר, בְּעִניְןָ פֵּירְשׁוּ הַקָּדוֹשׁ וּבַזּהַֹר  
וּמִחֲמַת מָטְרוֹניִתָא, לוֹ שֶׁהָיהָ לְמֶלֶךְ הַמָּשָׁל בְּדֶרֶךְ  
מֵאִתּוֹ אוֹתָם גֵּרֵשׁ כַּשּׁוּרָה מִתְנהֲַגִים בָּניָו הָיוּ שֶׁלֹּא  

הַמָּטְרוֹניִתָא אֶת עִמָּהֶם וְגֵרֵשׁ . 

And afterward his compassion was aroused upon them, and he 
sent and took them secretly because of shame, for they still did 
not behave properly. And afterward they increased their 
corruption, and he drove them out with the noblewoman. 

 

אוֹתָם וְלָקַח וְשָׁלַח עֲלֵיהֶם רַחֲמָיו נכְִמְרוּ כָּךְ וְאַחַר  
מִתְנהֲַגִים הָיוּ לֹא שֶׁעֲדַיןִ בּוּשָׁה מִחֲמַת בְּהַסְתֵּר  
עִם אוֹתָם וְגֵרֵשׁ בְּסִרְחוֹנםָ הוֹסִיפוּ כָּךְ וְאַחַר כַּשּׁוּרָה.  

 .הַמָּטְרוֹניִתָא
And he said to the noblewoman: I will not again take you 
secretly as at first, until I see that they have corrected their 
deeds; then I will come myself to you. 

 
בְּהַסְתֵּר לְקַחְתֵּךְ אָשׁוּב לֹא הַמָּטְרוֹניִתָא אֶל וְאָמַר  

אָז מַעֲשֵׂיהֶם, שֶׁתִּקְּנוּ אֶרְאֶה אֲשֶׁר עַד בַּתְּחִלָּה, כַּאֲשֶׁר  
אֵלַיךְִ בְּעַצְמִי אָבוֹא . 

So too the analog: in the days of Ezra it was fitting for Israel to 
have a miracle as in the days of Moshe, but because of the sin 
that they had foreign wives, He took them from the exile of 
Bavel secretly. 

 
לַעֲשׂוֹת לְישְִׂרָאֵל רָאוּי הָיהָ עֶזרְָא בִּימֵי הַנּמְִשָׁל, כֵּן  

לָהֶם שֶׁהָיהָ הַחֵטְא מִחֲמַת רַק משֶֹׁה, כִּבְימֵי נסֵ לָהֶם  
בְּהַסְתֵּר בָּבֶל מִגָּלוּת אוֹתָם לָקַח נכְָרִיּוֹת, נשִָׁים . 

As the wording in the holy Zohar states. And this is “She has 
fallen and shall not again rise, O virgin of Israel,” meaning: I 
will not again raise Israel as at first when I took them secretly, 
only when they correct their deeds will I come myself to them. 

 

תוֹסִיף לֹא ״נפְָלָה וְזהֶוּ הַקָּדוֹשׁ. בַּזּהַֹר הַלָּשׁוֹן עַ״שׁ  
עוֹד אוֹסִיף לֹא לוֹמַר רְצוֹנוֹ ישְִׂרָאֵל״, בְּתוּלַת קוּם  

אוֹתָם שֶׁלָּקַחְתִּי בַּתְּחִלָּה כַּאֲשֶׁר ישְִׂרָאֵל אֶת לְהָקִים  
בְּעַצְמִי אָבוֹא אָז מַעֲשֵׂיהֶם יתְַקְּנוּ כַּאֲשֶׁר רַק בְּהַסְתֵּר,  
 .אֲלֵיהֶם

And this is “And Yehudah saw her and thought her to be a 
harlot,” meaning that Hashem saw that their deeds were not yet 
corrected and that they had foreign wives. 

 
לוֹמַר רְצוֹנוֹ לְזוֹנהָ״, וַיּחְַשְׁבֶהָ יהְוּדָה ״וַיּרְִאֶה וְזהֶוּ  

מְתֻקָּניִם מַעֲשֵׂיהֶם אֵין שֶׁעֲדַיןִ רָאָה יתְִבָּרַךְ שֶׁהַשֵּׁם  
נכְָרִיּוֹת נשִָׁים לָהֶם וְשֶׁהָיוּ . 

“For she covered her face,” meaning: and He was compelled to 
take them secretly because of shame. Therefore “he turned to her 
on the road,” meaning Hashem turned Himself toward her. 

 
בְּהַסְתֵּר לָקַחְתָּם וְהֻכְרַח פֵּירוּשׁ פָניֶהָ״, כִסְּתָה ״כִּי  

פֵּירוּשׁ הַדָּרֶךְ״, אֶל אֵלֶיהָ ״וַיּטֵ לָכֵן בּוּשָׁה. מִחֲמַת  
אֵלֶיהָ עַצְמוֹ הִטָּה יתְִבָּרַךְ הַשֵּׁם . 

“And he said: Please come,” meaning: See to be prepared then, 
when they correct their deeds, and “I will come to you,” 
meaning then I will come Myself to you as above, not as at first 
when I took you secretly. 

 

מוּכֶנתֶ לִהְיוֹת תִּרְאִי לוֹמַר רְצוֹנוֹ הָבָה־נּאָ״, ״וַיּאֹמֶר  
רְצוֹנוֹ אֵלַיךְִ״, נּאָ וְ״אָבוֹאָה מַעֲשֵׂיהֶם, יתְַקְּנוּ כַּאֲשֶׁר אָז  

כַּבַּתְּחִלָּה לֹא כְּנ״ַל, אֵלַיךְִ בְּעַצְמִי אָבוֹא אָז לוֹמַר  
בְּהַסְתֵּר שֶׁלָּקַחְתִּיךְ . 

“For he did not know that she was his daughter-in-law.” “Know” 
is from “for I have known him,” meaning love. Meaning: 
Hashem blessed be He has no love in this, “for she was his 
daughter-in-law,” meaning that she is to Him as a bride — that 
is, in the bitter exile the unification is only through 
marriage-arrangement as above. 

 

״כִּי מִלְּשׁוֹן ״ידַָע״ הִוא״, כַלָּתוֹ כִּי ידַָע לֹא ״כִּי  
לוֹ אֵין יתְִבָּרַךְ שֶׁהַשֵּׁם פֵּירוּשׁ אַהֲבָה. לְשׁוֹן ידְַעְתִּיו״  

אֶצְלוֹ שֶׁהִיא לוֹמַר רְצוֹנוֹ הִוא״, כַלָּתוֹ ״כִּי אַהֲבָה, בָּזהֶ  
חִתּוּן עַל־ידְֵי הוּא שֶׁהַיּחִוּד הַמַּר בַּגָּלוּת דְּהַינְוּ כַּכַּלָּה,  
 .כְּנ״ַל
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The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 

Parshas Vayeishev 

“And she said: What will you give me, that you may come to 
me?” Meaning, the Shechinah says to the Holy One blessed be 
He: What will You give me then, more, when You will come to 
me speedily as You promise me, and what good thing will You 
give me then more than the first ingathering of the exile? 

 

הַשְּׁכִינהָ פֵּירוּשׁ אֵלַי״, תָבוֹא כִּי לִי תִּתֶּן מָה ״וַתּאֹמֶר  
כִּי יוֹתֵר אָז לִי תִּתֵּן מָה הוּא בָּרוּךְ לַהֲבָרוֹת אוֹמֶרֶת  
טוֹב דָּבָר וְאֵיזהֶ לִי, מַבְטִיחַ שֶׁאַתָּה בִּמְהֵרָה אֵלַי תָבוֹא  
הָרִאשׁוֹן הַגָּלוּת מִקִּבּוּץ יוֹתֵר אָז לִי תִּתֵּן ? 

“And he said: I will send a kid of the goats from the flock,” 
meaning: for then I will send and remove all the kelipot and the 
sitra achra hinted in “a kid of the goats,” I will remove all from 
“the flock,” meaning from Israel, holy sheep. 

 

כִּי פֵּירוּשׁ הַצּאֹן״, מִן עִזּיִם גְּדִי אֲשַׁלַּח אָנכִֹי ״וַיּאֹמֶר  
אָחֳרָא וְהַסִּטְרָ״א הַקְּלִיפּוֹת כָּל וְאַסִּיר אֲשַׁלַּח אָז  

פֵּירוּשׁ הַ״צּאֹן״, מִן הַכּלֹ אַסִּיר עִזּיִם״, בְּ״גְּדִי הַמְרוּמָז  
קְדָשִׁים צאֹן מִיּשְִׂרָאֵל . 

“And she said: If you will give a pledge until you send it,” 
meaning the Shechinah asks Hashem that He give her some 
sweetness and pleasantness meanwhile, in this bitter exile, 
before the time shall come when You will send away the sitra 
achra. 

 

לוֹמַר רְצוֹנוֹ שָׁלְחֶךָ״, עַד עֵרָבוֹן תִּתֵּן אִם ״וַתּאֹמֶר  
אֵיזהֶ לָהּ שֶׁיתִֵּן יתְִבָּרַךְ מֵהַשֵּׁם מְבַקֶּשֶׁת הִיא הַשְּׁכִינהָ  
שֶׁיּגִַּיעַ קוֹדֶם הַמַּר בַּגָּלוּת כָּךְ בְּתוֹךְ וּמְתִיקוּת עֲרֵיבוּת  

הַסִּטְרָ״א שֶׁתְּשַׁלַּח הָעֵת . 

“And he said: What is the pledge that I shall give you?” 
Meaning: Hashem says to the Shechinah, What sweetness does 
she request? 

 
הַשֵּׁם פֵּירוּשׁ לָךְ״, אֶתֶּן אֲשֶׁר הָעֵרָבוֹן מָה ״וַיּאֹמֶר  
מְבַקֶּשֶׁת הִיא מְתִיקוּת בְּאֵיזהֶ לַשְּׁכִינהָ אוֹמֵר יתְִבָּרַךְ . 

“And she said: Your signet, etc.,” meaning: This is pleasant to 
me, that we be sealed and inscribed in You like a signet on Your 
heart, like a signet on Your arm. 

 
שֶׁנּהְִיהֶ לִי עָרֵב זהֶ פֵּירוּשׁ כּו׳״, חוֹתָמְךָ ״וַתּאֹמֶר  

כַּחוֹתָם לִבֶּךָ עַל כַּחוֹתָם בְּךָ וּרְשׁוּמִים חֲתוּמִים אֲנחְַנוּ  
זרְוֹעֶךָ עַל . 

“And your cord.” And we will preface with explaining the verse 
“On the corner a cord of techelet, and you shall see it… so that 
you shall remember… that you may remember…” and at first 
glance: why the double remembrance? 

 
תְּכֵלֶת פְּתִיל ״הַכָּנףָ הַפָּסוּק לְפָרֵשׁ וְנקְַדִּים ״וּפְתִילֵךְ״,  

כּו׳״, תִּזכְְּרוּ לְמַעַן כּו׳ וּזכְַרְתֶּם אוֹתוֹ וּרְאִיתֶם כּו׳  
לָמָּה הַזּכְִירוֹת כֶּפֶל וּלְכָאוֹרָה ? 

But it seems, as taught in the Gemara, “Techelet resembles the 
sea, etc.” I have explained this elsewhere differently, and now I 
say to explain that “techelet” hints that the commandments 
“resemble the sea,” meaning they have no end like the sea. 

 

כּו׳״, לַיּםָ דּוֹמֶה ״תְּכֵלֶת בַּגְּמָרָא דְּאִיתָּא נרְִאֶה, אֲבָל  
לְפָרֵשׁ אָמַרְתִּי וְעַתָּה אַחֵר, בְּאוֹפֶן פֵּירַשְׁתִּי כְּבָר  

שֶׁאֵין דְּהַינְוּ לַיּםָ״, ״דּוֹמִים דְּהַמִּצְוֹת רֶמֶז ״תְּכֵלֶת״  
הַיּםָ כְּמוֹ סוֹף לָהֶם . 

For all rivers go to the sea and the sea is not full. “And the sea 
resembles the heavens,” and “heavens” is a term of hammered 
plates. 

 
מָלֵא, אֵיננֶּוּ וְהַיּםָ הַיּםָ אֶל הוֹלְכִים הַנּחְָלִים שֶׁכָּל  

רְקוּעֵי לְשׁוֹן הוּא וְ״רָקִיעַ״ לָרָקִיעַ״, דּוֹמֶה ״וְהַיּםָ  
 .פַּחִים

“The heavens resemble the Throne of Glory,” meaning: although 
he engages in commandments that have no end, he must also 
look at subtle spiritual matters, that is, in thought. 

 
שֶׁעוֹסֵק הַגַּם לוֹמַר רְצוֹנוֹ הַכָּבוֹד״, לְכִסֵּא דּוֹמֶה ״רָקִיעַ  
בִּדְבָרִים לִרְאוֹת לָזהֶ צָרִיךְ סוֹף, לָהֶן שֶׁאֵין בַּמִּצְוֹת  
בַּמַּחֲשָׁבָה דְּהַינְוּ רוּחָניִּיִם דַּקִּים . 
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And even though he fulfills the commandments and engages in 
spiritual matters, nevertheless he requires repentance each time. 
And this is the hint “the heavens resemble the Throne of Glory,” 
in the manner of “great is repentance, for it reaches unto the 
Throne of Glory.” 

 

רוּחָניִּיִם, בְּדְבָרִים וְעוֹסֵק הַמִּצְוֹת שֶׁמְּקַיּםֵ זאֹת וּבְכָל  
״רָקִיעַ רֶמֶז וְזהֶ פַּעַם. בְּכָל תְּשׁוּבָה צָרִיךְ זאֹת בְּכָל  

שֶׁמַּגַּעַת תְּשׁוּבָה ״גְּדוֹלָה דֶּרֶךְ עַל הַכָּבוֹד״ לְכִסֵּא דּוֹמֶה  
הַכָּבוֹד״ כִּסֵּא עַד . 

And this is “On the corner a cord of techelet, and it shall be for 
you as tzitzit,” meaning: “tzitzit” is a term of “peering from the 
lattices,” meaning that by the commandment of tzitzit that 
contains techelet, thereby you will look and see that the 
commandments have no end, as above. 

 

רְצוֹנוֹ לְצִיצִית״, לָכֶם וְהָיהָ תְּכֵלֶת פְּתִיל ״הַכָּנףָ וְזהֶוּ  
דְּהַינְוּ הַחֲרַכִּים״, מִן ״מֵצִיץ לְשׁוֹן ״צִיצִית״ לוֹמַר  

זהֶ עַל־ידְֵי תְּכֵלֶת, בָּהּ שֶׁיּשֵׁ צִיצִית מִצְוַת שֶׁעַל־ידְֵי  
כְּנ״ַל סוֹף לָהֶן אֵין שֶׁהַמִּצְוֹת לִרְאוֹת תִּסְתַּכְּלוּ . 

“And you shall see it and remember all the commandments of 
Hashem,” meaning: and after you look, as above, at the tzitzit of 
techelet, and even if you remember and think that you have 
already fulfilled all the commandments of Hashem, nevertheless 
“and you shall do them,” meaning you must return and perform 
them anew, for it is endless. 

 

פֵּירוּשׁ ה׳״, מִצְוֹת כָּל אֶת וּזכְַרְתֶּם אוֹתוֹ ״וּרְאִיתֶם  
אִם וְגַם הַתְּכֵלֶת, בְּצִיצִית כְּנ״ַל שֶׁתִּסְתַּכְּלוּ וְאַחַר  

ה׳, מִצְוֹת כָּל אֶת עֲשִׂיתֶם שֶׁכְּבָר וְתִסְבְּרוּ תִּזכְְּרוּ  
אַתֶּם צְרִיכִים פֵּירוּשׁ אוֹתָם״, ״וַעֲשִׂיתֶם אַף־עַל־פִּי־כֵן  

לוֹ שֶׁאֵין דָּבָר שֶׁהוּא כְּנ״ַל מֵחָדָשׁ וְלַעֲשׂוֹתָם לַחֲזוֹר  
 .סוֹף

“And you shall not stray,” meaning that you must now perform 
them without any ulterior motive or thought. 

 
בְּלִי לַעֲשׂוֹתָם עַתָּה שֶׁצְּרִיכִין דְּהַינְוּ כּו׳״, תָתוּרוּ ״וְלֹא  
וְהִרְהוּר פְּניִּהָ שׁוּם . 

“So that you shall remember,” meaning: the second 
remembrance is that after you do so, as above, then you will 
raise up all the commandments that you have done until now; 
you will raise them upward, upward, for favor before Hashem 
blessed be He. 

 

לְאַחַר הוּא הַשְּׁניִּהָ הַזּכְִירָה פֵּירוּשׁ תִּזכְְּרוּ״, ״לְמַעַן  
שֶׁעֲשִׂיתֶם הַמִּצְוֹת כָּל אֶת תַּעֲלוּ אָז כְּנ״ַל, כֵּן שֶׁתַּעֲשׂוּ  

הַשֵּׁם לִפְניֵ לְרָצוֹן לְמַעְלָה לְמַעְלָה תַּעֲלֵם הֵנּהָ, עַד  
וְטוֹב בְּשֵׁם יתְִבָּרַךְ . 

And this is “and your cord,” meaning that the Shechinah 
requests from the Holy One blessed be He that He help Israel, 
that they shall have for a remembrance the cords, that they may 
come to the above-mentioned level, to fulfill His commandments 
and to always be in repentance. 

 

מְבַקֶּשֶׁת שֶׁהַשְּׁכִינהָ לוֹמַר רְצוֹנוֹ ״וּפְתִילֵךְ״, וְזהֶוּ  
לְישְִׂרָאֵל לָהֶם יעֲַזוֹר שֶׁהוּא הוּא בָּרוּךְ מֵהַקָּדוֹשׁ  

הַנּ״ַל לְמַדְרֵגָה שֶׁיּבָוֹאוּ הַפְּתִילִים, לִזכְָּרוֹן לָהֶם שֶׁיּהְִיהֶ  
בִּתְשׁוּבָה תָּמִיד וְלִהְיוֹת מִצְוֹתָיו לְקַיּםֵ . 

For it is very difficult for them to come to this level by 
themselves, especially in the bitter exile, for we have no techelet, 
only white threads — a hint that we must serve Hashem with all 
our strength to arouse mercy, namely whiteness. 

 

מֵעַצְמָם, זאֹת לְמַדְרֵגָה לָבוֹא מְאדֹ לָהֶם קָשֶׁה כִּי  
רֶמֶז לָבָן, חוּטֵי רַק תְּכֵלֶת לָנוּ אֵין הַמַּר בַּגָּלוּת וּבִפְרָט  

כּחֵֹנוּ בְּכָל יתְִבָּרַךְ הַשֵּׁם לַעֲבוֹד צְרִיכִים שֶׁאֲנחְַנוּ  
לוֹבֶן דְּהַינְוּ רַחֲמִים לְעוֹרֵר . 

And for this we need support to uphold them. “And your staff” is 
a hint to what Elisha said to his servant: “Take the staff to revive 
the child.” 

 
שֶׁאָמַר רֶמֶז ״וּמַטְּךָ״, לְתוֹמְכָם, סָעֵד צְרִיכִין וְלָזהֶ  

הַיּלֶָד״ לְהַחֲיוֹת הַמַּטֶּה אֶת ״קַח לְעַבְדּוֹ אֱלִישָׁע . 
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And this is a hint that the Shechinah requests that Hashem give 
this staff into the hands of the tzaddikim, that there be in them 
power to heal and to revive them through their prayer. 

 
הַמַּטֶּה יתְִבָּרַךְ הַשֵּׁם שֶׁיּתִֵּן מְבַקֶּשֶׁת שֶׁהַשְּׁכִינהָ רֶמֶז וְזהֶ  
לְרַפְּאוֹת כּחַֹ בָּהֶם שֶׁיּהְִיהֶ הַצַּדִּיקִים, בְּידַ הַזּהֶ  

בִּתְפִלָּתָם וּלְהַחֲיוֹתָם . 
“And he gave them to her,” meaning that Hashem agreed to her, 
and all three above were given to her. 

 
לָהּ וְתִנּתֵָן ידָָהּ, עַל הִסְכִּים יתְִבָּרַךְ שֶׁהַשֵּׁם לָהּ״, ״וַיּתִֵּן  

הַנּ״ַל הַשָּׁלֹשׁ כָּל . 
“And he came to her and she conceived by him,” meaning that 
then she becomes pregnant from the good deeds of Israel and 
from their bringing them before Hashem. 

 
מִתְעַבֶּרֶת הִיא אָז פֵּירוּשׁ לוֹ״, וַתַּהַר אֵלֶיהָ ״וַיּבָאֹ  

הַשֵּׁם לִפְניֵ וּמֵהֲבִיאָתָם ישְִׂרָאֵל שֶׁל טוֹבִים מֵהַמַּעֲשִׂים  
 .יתְִבָּרַךְ

Through this, mercy and great influences are aroused upon Israel 
forever, amen and amen. And understand. 

 
עַל גְּדוֹלוֹת וְהַשְּׁפָעוֹת רַחֲמִים נתְִעוֹרְרוּ זהֶ עַל־ידְֵי  

וְהָבֵן וְאָמֵן. אָמֵן לָעוֹלָם ישְִׂרָאֵל . 
[NOTE Summary:​
 The maamar teaches that Yosef represents the Shechinah, the channel through which all Divine influence 
reaches Israel in exile. “These are the generations of Yaakov: Yosef” means that all hashpaah that descends 
from the spiritual world called Yaakov comes specifically through the Shechinah, named Yosef, who adds, 
increases, and sustains. In exile, however, the Shechinah is pressed, pained, and diminished, and the Jewish 
people receive only constricted influence because the sitra achra draws vitality from their diminished state. 

The Shechinah shares Israel’s suffering, feeling every pressure and lack endured by the Jewish people. Her 
presence among us is the manner by which the world continues to stand, and her yearning is that Divine mercy 
be awakened. Every good deed, every tefillah, every word of Torah becomes for her a healing fragrance that 
revives her faintness and weariness. Like a sick person brought to consciousness by perfume, the Shechinah is 
sustained by the holiness that Israel produces even under hardship. 

Tamar, representing the Shechinah, seats herself “at the entrance of Einayim,” seeking those who learn Torah 
for its own sake, who serve without ulterior motives, whose Torah unites the two Divine Names and restores 
vitality above. These learners restore the Shechinah’s soul and give her strength to continue channeling 
blessing. Yet exile is long, influence is small, and Israel is often forgotten or neglected. “Shelah grew large” 
means that forgetfulness and the length of exile increase, and the Shechinah is not brought into complete union, 
only a temporary chiton. 

Eventually she cries to Hashem: What will You give me when You finally come to redeem me? What good will 
exceed even the first redemption? And Hashem replies that He will remove all kelipot, cleanse Israel entirely, 
and restore full influence. The Shechinah requests an “areivon,” a pledge to sweeten the exile, asking that Israel 
be sealed upon Hashem like a signet on His heart. Through the mitzvah of tzitzit, the cords remind Israel of 
endless mitzvah-obligation, the infinite nature of Divine service, and the need for constant teshuvah. 

The Shechinah asks for “your cord” and “your staff,” meaning that Hashem place spiritual power in the hands 
of the tzaddikim to revive and heal Israel, just as Elisha revived the child through the staff. Hashem consents, 
giving all three pledges. When the Shechinah “conceives,” she becomes pregnant with the good deeds Israel has 
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offered; these deeds ascend before Hashem and arouse expansive mercy and abundant blessing for all 
generations. 

Practical Takeaway:​
 The maamar teaches that every Jew, through Torah, mitzvot, and pure intention, brings life to the Shechinah 
and draws down mercy for all Israel. Even in exile, small acts awaken great compassion. One should not 
underestimate the power of a mitzvah done in hardship or a prayer uttered with sincerity. Every deed becomes a 
“perfume” that revives the Shechinah and a “cord” that binds us to Hashem. Likewise, we must strive to learn 
Torah lishmah, to serve without ulterior motive, and to recall that our task is endless, requiring continual return 
and renewal. A Jew should live knowing that his actions literally sustain the Divine Presence and hasten 
redemption. 

Chassidic Story:​
 It is recorded among the early chassidim that once, during a particularly harsh winter, a group of villagers from 
the Lizhensk region traveled to visit R’ Elimelech. The journey was dangerous, supplies were scarce, and the 
Jewish communities were suffering from grinding poverty. When they entered the rebbe’s room, they asked him 
how the Shechinah could possibly be sustained by such a weak and burdened generation. 

R’ Elimelech listened quietly, then rose from his chair and walked toward the window, where frost had gathered 
so thickly that no light penetrated. He breathed gently on the frozen glass, creating only a small clear circle. 
Turning to them, he said: “The window is still frozen, the world is still cold, and the exile still presses hard. But 
for the One who looks through that small circle of warmth, even the slightest breath of a Jew melts enough ice 
for Him to send light.” 

He continued: “Do not think that your Torah or your mitzvot are too small. When the world is frozen, one warm 
breath is a great light. The Shechinah in exile lives from the warmth of simple deeds. When a Jew gives a coin 
with love, learns one line of Torah with sincerity, or resists one improper thought, it becomes a fragrance that 
revives her and a spark that melts the frost.” 

The villagers left strengthened. In later years they testified that this teaching changed their lives. They realized 
that even in their struggle, every effort mattered, and that their small acts were sustaining the Shechinah and 
drawing redemption closer. R’ Elimelech’s words remained with them: “In a cold world, the faintest warmth is 
a fire before Heaven.” 

END NOTE] 
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