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The holy Rebbe of Ruzhin, זי"ע, said: The sukkah is called a 
temporary dwelling, and it alludes to exile. Even the halachos 
connected with the mitzvah of sukkah allude to the life of a Jew 
in exile. 

 
 דִּירַת נקְִרֵאת הַסֻּכָּה כִּי :אָמַר וצ"ל מֵרוּזִ'ין הרה"ק

 עִם הַקְּשׁוּרִים הַדִּיניִם וְגַם הַגָּלוּת, עַל וּמְרַמֶּזתֶ עֲרַאי,
 בַּגּוֹלָה. הַיּהְוּדִי חַיּיֵ עַל מְרַמְּזיִם סֻכָּה מִצְוַת

According to halachah, the sechach may not be attached to the 
ground (see Shulchan Aruch, Orach Chaim 631). This hints that 
Jews in exile have no firm ground beneath their feet. 

 
 לַקַּרְקַע מְחֻבָּר לִהְיוֹת רַשַּׁאי הַסְּכָךְ אֵין דִּין פִּי עַל כִּי

בַּגּוֹלָה שֶׁהַיּהְוּדִים רֶמֶז תרל"א(, סי' או"ח שו"ע )ע"י
 רַגְלֵיהֶם. תַּחַת קַרְקַע לָהֶם אֵין

A sukkah that is ten tefachim high, even though one cannot 
stand upright inside it, is also kosher (see Shulchan Aruch, 
Orach Chaim 633). This is because in exile, Jews do not walk 
with an upright posture. (Vayakhel Moshe, p. 75) 

 
לַעֲמוֹד יכְוֹלִים וְאֵין טְפָחִים עֲשָׂרָה גְּבוֹהָה שֶׁהִיא וְסֻכָּה

תרל"ג(, סי' שָׁם )ע"י כְּשֵׁרָה כֵּן גַּם זקְוּפָה בְּקוֹמָה בָּהּ
 וַיּקְַהֵל זקְוּפָה. בְּקוֹמָה הוֹלְכִים יהְוּדִים אֵין בַּגּוֹלָה כִּי

 עה(. )עמ' משֶֹׁה
“One whose head and most of his body were inside the sukkah, 
while his table was inside the house...” (Sukkah 28a). 

 הַבַּיתִ בְּתוֹךְ וְשֻׁלְחָנוֹ בַּסֻּכָּה וְרֻבּוֹ ראֹשׁוֹ שֶׁהָיהָ מִי 
 כח(. )סֻכָּה

The holy Rebbe Shmuel of Kaminka, זי"ע, once asked a man 
who was among the chassidim of the holy Rebbe of Ruzhin to 
repeat some Torah teachings from his Rebbe. 

 
 פַּעַם בִּקֵּשׁ זי"ע מִקַּאמִינקְָא שְׁמוּאֵל רַבִּי הרה"ק
 לוֹ שֶׁיּגִַּיד מֵרוּזִ'ין הרה"ק מֵחֲסִידֵי שֶׁהָיהָ אֶחָד מֵאִישׁ
 מֵרַצּוֹ. תוֹרָה דִּבְרֵי אֵיזהֶ

The chassid told him that the holy Rebbe explained the Mishnah 
as follows: “One whose head and most of his body were inside 
the sukkah”, if a Jew’s head and most of his body are in 
holiness, 

 
 כָּךְ: הַמִּשְׁנהָ כַּוָּנתַ פֵּרֵשׁ שֶׁהרה"ק הֶחָסִיד לוֹ וְאָמַר

 הָראֹשׁ יהְוּדִי אֶל אִם - בַּסֻּכָּה" וְרֻבּוֹ ראֹשׁוֹ שֶׁהָיהָ "מִי
 בִּקְדֻשָּׁה, נמְִצָא הַגּוּף וְרבֹ

but “his table was inside the house”, when it comes to eating and 
drinking he is “inside the house,” meaning, Heaven forbid, that 
he is not in holiness, then “he has not fulfilled his obligation.” 

 
 וּשְׁחִיּהָ הָאֲכִילָה בִּשְׁעַת - הַבַּיתִ" בְּתוֹךְ שֻׁלְחָנוֹ "אֲבָל

 יצָָא "לֹא אוֹי בִּקְדֻשָּׁה, שֶׁאֵינוֹ ר"ל בַּבַּיתִ נמְִצָא הוּא
 עכ"ל. חוֹבָתוֹ", ידְֵי

The holy Rebbe of Kaminka responded: “Is that his novel 
interpretation? That is surely how the Tanna himself taught it to 
him when he learned this Mishnah.” (Kisvei HaRav HaKadosh 
R. Y. z”l) 

 
 כָּךְ הֲלֹא חִדּוּשׁוֹ, זהֶ וְכִי מִקַּאמִינקְָא: הרה"ק לוֹ וְעָנהָ
 ר"י הרה"ק כִּתְבֵי זוֹ. מִשְׁנהָ כְּשֶׁלָּמַד הַתַּנּאָ אוֹתוֹ לִמֵּד
 ז"ל. ז"ל

It is related about the tzaddik of Ruzhin, זי"ע, that a man once 
asked him: How can it be that a cowshed and calf pen, which 
served as a stable throughout the entire year, can now be made 
into a sukkah for the festival of Sukkos? 

 
 שָׁאַל אֶחָד שֶׁאִישׁ וצ"ל מֵרוּזִ'ין מֵהרה"צ מְסַפְּרִים

שֶׁהָיהָ וְעֵגֶל בָּקָר שֶׁמֵּרֶפֶת כּוֹאַת לִהְיוֹת יכָוֹל אֵיךְ אוֹתוֹ
 הַסֻּכּוֹת. בְּחַג סֻכָּה עַתָּה יעֲַשׂוּ רֶפֶת, הַשָּׁנהָ כָּל

He answered: “It is not the place that honors the person, but the 
person who honors the place.” 

 הָאָדָם אֶלָּא הָאָדָם אֶת מְכַבֵּד הַמָּקוֹם שֶׁאֵין וְהֵשִׁיב, 
 הַמָּקוֹם, אֶת מְכַבֵּד

If a person enters it, it becomes a sukkah. But if someone enters 
it in the form of a calf, then it remains a stable. 

 וְאִם סֻכָּה, נעֲַשֵׂית הִיא אוֹי אָדָם לְתוֹכָהּ נכְִנסַ אִם 
 רֶפֶת. הִיא עֵגֶל בְּצוּרַת אָדָם לְתוֹכָהּ נכְִנסַ

Luach Eretz Yisrael, Avos (manuscript).  ַכ"י(. אָבוֹת אר"י, לוּח( 
Summary:​
 RYR brings several teachings from the Rebbe of Ruzhin showing how the sukkah reflects the condition of a 
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Jew in galus. The sukkah is a temporary dwelling, just as Jewish life in exile lacks permanence and security. Its 
sechach may not be attached to the ground, hinting that in galus a Jew often feels that there is no firm ground 
beneath him. Even a sukkah too low for a person to stand fully upright can still be kosher, reflecting how exile 
prevents the Jew from living with complete spiritual dignity and openness. RYR then brings a deeper 
interpretation of the Mishnah, “his head and most of his body are in the sukkah, but his table is inside the 
house.” A person may appear spiritually connected in most areas of life, but if eating, drinking, and material 
involvement remain outside kedushah, then his avodah is incomplete. Finally, the Rebbe of Ruzhin teaches that 
holiness is not determined only by the physical history of a place. A barn can become a sukkah because a 
person can elevate the place through the way he enters and uses it. 

Practical Takeaway:​
 The sukkah teaches a Jew not to measure spiritual life by external stability. A person can be physically 
unsettled yet spiritually rooted, and can take an ordinary or even coarse environment and transform it into a 
place of kedushah. At the same time, holiness must include the “table,” not only prayer, learning, and obviously 
spiritual moments. Eating, drinking, business, comfort, and daily habits must also become part of serving 
Hashem. The question is not only where a person is standing, but what kind of person is entering the space. 

Chassidic Illustration:​
 A chassid once complained that his surroundings made spiritual growth difficult. He lived among distractions, 
worked long hours, and felt that he could serve Hashem properly only in a beis midrash or among other 
chassidim. His Rebbe told him, “A sukkah may stand in a courtyard that was used all year for ordinary things, 
yet when a Jew enters it for the mitzvah, the same place becomes holy.” The chassid understood that he had 
been waiting for his surroundings to change before beginning his avodah. The Rebbe was teaching him the 
opposite: when the person changes the way he enters the world, the world around him can also be elevated. 

 הַשּׁוֹאֵבָה בֵּית שִׂמְחַת
Hillel says: “If I am here, everything is here; but if I am not 
here, who is here?” (Sukkah 53a).  אֲנִי אֵין וְאִם כָּאן, הַכּלֹ כָּאן אֲנִי אִם אוֹמֵר הִלֵּל 

 נג.(. )סֻכָּה כָּאן מִי כָּאן
“Ani” is called the aspect of yirah (Pardes, Shaar 23, ch. 1).  "ִפ"א(, שכ"ג )פַּרְדֵּס הַיּרְִאָה בְּחִי' נקְִרָא "אֲני 
When a person has yirah, he has everything.  הַכּלֹ, לוֹ ישֵׁ ירְִאָה לוֹ ישֵׁ כְּשֶׁאָדָם 
But “if Ani is not here,” when he lacks yirah,  ירְִאָה, לוֹ אֵין כַּאֲשֶׁר - כָּאן" אֲניִ אֵין "אִם אֲבָל 
even if he occupies himself with Torah and tefillah and fulfills 
all the mitzvos,  ּהַמִּצְוֹת, כָּל וּמְקַיּםֵ וּתְפִלָּה בְּתוֹרָה עוֹסֵק אֲפִלּו 

“who is here?” Of what value is all of this considered for him?  זאֹת. לוֹ נחְֶשָׁב לָמָּה - כָּאן" "מִי 
However, “Mi” is called the aspect of teshuvah (Zohar 
HaKadosh, vol. 3, 185).  ְקפה(, מ"ג )זוה"ק הַתְּשׁוּבָה בְּחִי' נקְִרָא "מִי" אַך 

A person must, at the very least, return himself to his root, to the 
supernal source. This is sufficient for one who understands.  ְלַמָּקוֹר לַשּׁרֶֹשׁ עַצְמוֹ אֶת לְהַחֲזיִר עכ"פ הָאָדָם שֶׁצָּרִיך

 וְדַ"ל. הָעֶלְיוֹן,
Summary:​
 Hillel’s statement, “If I am here, everything is here; but if I am not here, who is here?” is understood as a 
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teaching about yirah and teshuvah. “Ani” represents yirah. When a person possesses genuine yiras Shamayim, 
his Torah, tefillah, and mitzvos have an inner foundation, and he truly “has everything.” Without yirah, even 
abundant spiritual activity can remain lacking at its core. Yet the teaching does not end there. “Mi” represents 
teshuvah. Even when a person recognizes that his yirah is deficient, he can still return himself to his root and 
reconnect to the higher source from which his soul comes. 

Practical Takeaway:​
 A person should not measure his spiritual condition only by how much he learns, davens, or performs mitzvos. 
He should also ask whether those actions are accompanied by awareness of Hashem and genuine yirah. If he 
realizes that this inner connection has weakened, the response is not despair. The path of teshuvah remains 
open: stop, return inward, and reconnect to the source. Even a person who feels spiritually distant can begin 
again by turning back toward Hashem. 

Hillel says: “If I am here, everything is here; but if I am not 
here, who is here?” (Sukkah 53a).  אֲנִי אֵין וְאִם כָּאן, הַכּלֹ כָּאן אֲנִי אִם אוֹמֵר הִלֵּל 

 נג.(. )סֻכָּה כָּאן מִי כָּאן
“If I am not here” means: when the “I” is not present here,  כָּאן, "אֲניִ" כְּשֶׁאֵין פֵּירוּשׁ כָּאן, אֲניִ אֵין אִם 

when there is no trace of “I,” meaning pride and self-importance,  עֶפֶּם מִיר קַאן וֶוער כָּאן, מִי ניִטַע, אָז אִיךְ קֵין אָז 
 ניִטַע. אִיךְ קֵין אַז עֶס אַז זיַין מְצַלְצֵל

then “who is here?” Who is present who can disturb me in my 
avodas Hashem?  =[ שׁוּם כָּאן נמְִצָא לֹא אִם פֵּירוּשׁ כָּאן" אֲניִ אֵין "אִם 

 גֵּאוּת, - "אֲניִ" שֶׁל שֶׁמֶץ

For if the ego is not here, there is no one here who can interfere.  אוֹתִי לְצַלְצֵל שֶׁיּכָוֹל כָּאן נמְִצָא מִי אֲזיַ כָּאן" "מִי 
 ה', מֵעֲבוֹדַת

In other words, when a person removes the sense of self and 
gaavah, the obstacles that distract him from serving Hashem lose 
their hold over him. 

 מַפְרִיעַ[. שׁוּם כָּאן נמְִצָא לֹא הֲלֹא 

Kisvei HaRav R. Yoshia Shochet u'Bodek (ch. 21, sec. 46).  מ"ו(. אוֹת )פכ"א שו"ב יאשיא הר"ר כִּתְבֵי 
Summary:​
 Hillel’s words are interpreted here as a teaching about removing the ego from avodas Hashem. “If I am not 
here” means that the sense of “I,” meaning gaavah and self-importance, is absent. When a person is no longer 
centered on himself, then “who is here?” What remains that can disturb or pull him away from serving 
Hashem? Many spiritual obstacles gain their strength from wounded pride, self-consciousness, personal 
ambition, and the need to protect one’s sense of importance. When that “I” is diminished, those disturbances 
lose much of their power. 

Practical Takeaway:​
 When something unsettles a person in his avodas Hashem, he can ask whether the disturbance is coming from 
the situation itself or from his own ego. Sometimes the strongest distraction is not external at all, but the feeling 
that “I was ignored,” “I was embarrassed,” “I deserve more,” or “I need to be seen a certain way.” By loosening 
that attachment to self, a person becomes freer to continue serving Hashem without being controlled by every 
insult, disappointment, or challenge. 
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 מינים ד'
“And you shall take for yourselves on the first day” (Vayikra 
 מ(. כג, )וַיּקְִרָא הָרִאשׁוֹן בַּיּוֹם לָכֶם וּלְקַחְתֶּם  .(23:40

The Midrash says (Vayikra Rabbah 30:7): “On the first day” 
means the first day for the accounting of sins.  רִאשׁוֹן - הָרִאשׁוֹן בַּיּוֹם ז( ל, )ויק"ר בַּמִּדְרָשׁ אִימָא 

 הָעֲוֹנוֹת. לְחֶשְׁבּוֹן
This is difficult to understand, because the term “accounting” 
applies only when one reckons together with what came 
previously, for example, one, two, and so on. 

 אִם רַק שַׁיּךְָ אֵינוֹ חֶשְׁבּוֹן דִּלְשׁוֹן יפִָּלֵא, וְהַדָּבָר 
 ב', א' לְמָשָׁל מִקּוֹדֶם, שֶׁהָיהָ מַה אֶת גַּם חוֹשְׁבִים

But after Yom Kippur, when all sins have already been forgiven, 
how can the term “accounting” apply here?  כָּל נמְִחֲלוּ כְּבָר שֶׁאָז הַכִּפּוּרִים יוֹם אַחֲרֵי אֲבָל 

 חֶשְׁבּוֹן. לְשׁוֹן כָּאן שַׁיּךְָ אֵיךְ הָעֲוֹנוֹת,
However, the Mishnah in Pirkei Avos (3:1) says: “Know... 
before Whom you are destined to give judgment and 
accounting.” 

מִי לִפְניֵ וגו' דַּע מ"א( )ס"ג, אָבוֹת בְּמַסֶּכֶת אִימָא אֶבֶן 
 וְחֶשְׁבּוֹן, דִּין לִיתֵּן עָתִיד אַתָּה

We must understand the apparent repetition of “judgment and 
accounting.” If there is judgment, why is an accounting also 
necessary? And if there is an accounting, why is judgment 
necessary? 

 
 הוּא מַה וְחֶשְׁבּוֹן" "דִּין הַדְּבָרִים כֶּפֶל עַל לְדַיּקֵ וְישֵׁ

 גַּם צְרִיכִים לָמָּה אֲזיַ דִּין ישֵׁ דְּאִם וּפֵירוּשׁוֹ, עִניְנָוֹ
 דִּין. צְרִיכִים לָמָּה חֶשְׁבּוֹן ישֵׁ וְאִם חֶשְׁבּוֹן,

The explanation is that “judgment” refers to a person being 
judged for the actual sin itself, for having acted improperly and 
transgressed the laws of the Torah. 

 
 ניִדוֹן שֶׁהָאָדָם מַה הַייְנוּ "דִּין" כִּי הוּא, הַפֵּירוּשׁ אָכֵן
 וְעָבַר כַּהוֹגֶן שֶׁלֹּא שֶׁעָשָׂה מַה גּוּפָא הָעֲבֵירָה עִניְןַ עַל
 הַתּוֹרָה. דִּיניֵ עַל

In addition, he is judged for the time during which the sin was 
committed. During that time, he could have performed a mitzvah 
or engaged in Torah study, but did not do so. 

 
 הַזּמְַן שֶׁצָּאחָה הָעֲבֵירָה, שֶׁל הַזּמְַן עַל ניִדוֹן הוּא וְעוֹד

 וְלַעֲסוֹק מִצְוָה לַעֲשׂוֹת יכָוֹל הָיהָ הָעֲבֵירָה שֶׁעָשָׂה
 עָסַק, וְלֹא בַּתּוֹרָה

This is the meaning of “accounting”: he must give an accounting 
for the time that he spent in emptiness and in neglecting Torah, 
when he could instead have performed a mitzvah. 

 
לְהֶבֶל שֶׁמִּצְלָה הַזּמְַן עַל חֶשְׁבּוֹן שֶׁנּוֹתֵן "חֶשְׁבּוֹן", וְזהֶוּ

 מִצְוָה לַעֲשׂוֹת יכָוֹל וְהָיהָ תוֹרָה מִדִּבְרֵי וּמְבַטֵּל
 בִּמְקוֹמָהּ.

For this reason Rosh Hashanah is called the Day of Judgment, 
because at that time a person reflects upon his earlier deeds and 
the sins he committed. 

 הָאָדָם חוֹהֶה אָז כִּי הַדִּין, יוֹם הַשָּׁנהָ ראֹשׁ נקְִרָא וּלְכָךְ 
 שֶׁעָשָׂה, הָעֲבֵירוֹת וְעַל הָרִאשׁוֹנוֹת עַל

He now regrets them and performs teshuvah for those sins, and 
is judged for them from the standpoint of “judgment.” Therefore 
it is called the “Day of Judgment.” 

 שֶׁעָשָׂה הָעֲבֵירוֹת עַל תְּשׁוּבָה וְעוֹשֶׂה עַתָּה וּמִתְחָרֵט 
 הַדִּין". "יוֹם נקְִרָא וּלְכָךְ הַדִּין, מִצַּד עֲלֵיהֶם וְשִׁינּוּן

Yet the “accounting” still requires rectification, meaning the 
time in which he committed the sin, during which he could have 
performed a mitzvah. 

 שֶׁעָשָׂה הַזּמְַן הַייְנוּ הַחֶשְׁבּוֹן, לְתַקֵּן צְרִיכִים עֲדַיןִ אַךְ 
 מִצְוָה, בָּהּ לַעֲשׂוֹת יכָוֹל שֶׁהָיהָ עֲבֵירָה בָּהּ

The baal teshuvah cannot easily rectify this, because he must 
now use his time to perform teshuvah and rectify the 
“judgment,” meaning the sin itself. 

 
 מֻכְרָח הוּא הֲלֹא כִּי זהֶ, לְתַקֵּן יכָוֹל לֹא הַתְּשׁוּבָה וּבַעַל

 דְּהַייְנוּ הַדִּין, אֶת לְתַקֵּן הַזּמְַן בְּזהֶ תְּשׁוּבָה לַעֲשׂוֹת
 שֶׁעָשָׂה. הָעֲבֵירָה
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Therefore, HaKadosh Baruch Hu gave us the mitzvah of the 
Four Species, through which on Sukkos a person performs four 
mitzvos at one time. 

 שֶׁצּוֹלֵל, מִיניִם אַרְבָּעָה מִצְוַת הקב"ה לָנוּ נתַָן וְזהֶוּ 
 מִצְווֹת, אַרְבַּע אַחַת בְּפַעַם בְּסֻכּוֹת לַעֲשׂוֹת כְּדֵי

Ordinarily, a person is not obligated to perform four mitzvos 
simultaneously. He could first perform one mitzvah and 
afterward another, one mitzvah at a time, thereby rectifying the 
“judgment.” 

 

מִצְווֹת, אַרְבַּע אַחַת בְּבַת לַעֲשׂוֹת מְחֻיּבָ אָדָם אֵין דַּהֲרֵי
 בִּלְבַד אַחַת מִצְוָה רַק מִקּוֹדֶם לַעֲשׂוֹת יכָוֹל הֲלֹא כִּי

 יתְַקֵּן שֶׁצּוֹה אַחַת, מִצְוָה פַּעַם בְּכָל אַחֶרֶת, עוֹד וְאַח"כ
 הַדִּין. אֶת

But Hashem, in His abundant kindness, gave the mitzvah of the 
Four Species together at one time, in order to rectify both the 
judgment and the accounting, including the mitzvah that could 
have been performed during the time of the sin. 

 
 אַחַת בְּבַת מִיניִם ד' מִצְוַת נתַָן חֲסָדָיו בְּרבֹ השי"ת אַךְ
 יכָוֹל שֶׁהָיהָ מַה הַחֶשְׁבּוֹן, אֶת וְגַם הַדִּין אֶת לְתַקֵּן כְּדֵי

 הַזּמְַן. בְּאוֹתָהּ הָעֲבֵירָה בִּמְקוֹם מִצְוָה לַעֲשׂוֹת

This explains the Midrash on the verse, “And you shall take for 
yourselves on the first day”: “the first day for the accounting of 
sins.” 

לָכֶם "וּלְקַחְתֶּם הַפָּסוּק עַל הַנַּ"ל הַמִּדְרָשׁ מְבוֹאָר וּבָזהֶ 
 הָעֲוֹנוֹת, לְחֶשְׁבּוֹן רִאשׁוֹן הָרִאשׁוֹן", בַּיּוֹם

In truth, on Yom Kippur all the sins that a person actually 
committed were forgiven and erased.  ,ׁכָּל וְנמְִחֲקוּ נמְִחֲלוּ הַכִּפּוּרִים בְּיוֹם בֶּאֱמֶת כִּי פֵּירוּש 

 בְּפעַֹל, שֶׁעָשָׂה הָעֲוֹנוֹת
However, there still remained the sin of wasted time, the neglect 
of Torah and mitzvos that he could have performed during those 
same hours. 

וּמָזוֹת תּוֹרָה בִּטּוּל שֶׁל הַזּמְַן בִּטּוּל עָוֹן נשְִׁאַר עוֹד אֲבָל 
 שָׁעָה, בְּאוֹתָהּ לַעֲשׂוֹת יכָוֹל שֶׁהָיהָ

On the first day of Sukkos, the “accounting” of the sins is also 
rectified. Then everything, both the judgment and the 
accounting, is forgiven. This is sufficient for one who 
understands. 

 שֶׁל הַחֶשְׁבּוֹן גַּם נתְִקַן סֻכּוֹת שֶׁל הָרִאשׁוֹן וּבַיּוֹם 
 וְדַ"ל. וְהַחֶשְׁבּוֹן, הַדִּין הַכּלֹ לוֹ נמְִחַל וְאָז הָעֲוֹנוֹת,

Knesses Yisrael, p. 54; sec. 27.  כ"ז. )נד(; ישְִׂרָאֵל כְּנסֶֶת 
Summary:​
 The teaching explains the Midrash that calls the first day of Sukkos “the first day for the accounting of sins.” 
At first this seems difficult, because Yom Kippur has already brought forgiveness. The distinction is between 
“din” and “cheshbon,” judgment and accounting. “Din” refers to the actual aveirah itself, while “cheshbon” 
refers to the time that was lost while committing it, time that could have been used for Torah or another 
mitzvah. Through teshuvah, a person can repair the sin itself, but the lost opportunity still requires rectification. 
Hashem therefore gave the mitzvah of the four species, in which several mitzvah-elements are performed 
together at one time. In this way, Sukkos completes what Yom Kippur began, repairing not only the 
wrongdoing itself, but also the spiritual potential of the time that was wasted. 

Practical Takeaway:​
 Teshuvah is not only about regretting what was done wrong. It also means becoming more conscious of what 
could have been done with the same time, energy, and ability. A person should not become trapped in regret 
over lost opportunities, but should respond by filling the present with more Torah, more mitzvos, and more 
purposeful action. The four species teach that Hashem gives a person ways to rebuild efficiently, allowing one 
moment of sincere avodah to repair more than one dimension of the past. 
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Chassidic Illustration:​
 A chassid once came to his Rebbe deeply upset about years that he felt he had wasted. “Even if I do teshuvah 
for what I did,” he said, “what can I do about all the hours in which I could have learned, davened, or helped 
another Jew?” The Rebbe pointed to the mitzvah of the four species and said, “Hashem does not show you the 
past in order to make you remain there. He gives you mitzvos in the present so that one moment can carry 
many forms of holiness at once.” The chassid understood that true regret must lead to greater use of the time he 
still had. He could not recreate yesterday, but he could make today fuller, and through that fullness begin to 
repair what had been missing before. 

“And you shall take for yourselves on the first day...” 
(Vayikra 23:40).  מ(. כג, )וַיּקְִרָא וגו' הָרִאשׁוֹן בַּיּוֹם לָכֶם וּלְקַחְתֶּם 

Once, during Sukkos, the holy Rebbe of Ruzhin, זי"ע, was sitting 
on the night of the Ushpizin of Aharon HaKohen.  בְּלֵיל בְּסֻכּוֹת זי"ע מֵרוּזִ'ין הס"ק מָרָן ישַָׁב פַּעַם 

 כַּהֲנאָ, דְּאַהֲרןֹ אוּשְׁפִּיזאָ
He mentioned the well-known teaching of the holy Rebbe of 
Berditchev, זי"ע (Kedushas Levi, Parashas Haazinu),  מִבַּארְדִיטְשׁוֹב הרה"ק שֶׁל הַיּדְוּעִים דְּבָרָיו אֶת וְהִזכְִּיר

 הַאֲזיִנוּ(, פָּרָשַׁת לֵוִי )קְדֻשַּׁת זי"ע
concerning the Midrash (Tosafos, Parashas Emor, sec. 22) on the 
verse, “And you shall take for yourselves on the first day,” 
meaning, “the first day for the accounting of sins.” 

 
 כ"ב( אוֹת אֱמוֹר פ' )תּוֹסָפוֹת בַּמִּדְרָשׁ דְּאִימָא הָא עַל
 רִאשׁוֹן - הָרִאשׁוֹן בַּיּוֹם לָכֶם וּלְקַחְתֶּם הַפָּסוּק עַל

 עֲוֹנוֹת. לְחֶשְׁבּוֹן
At first glance, this requires explanation. What about the days 
between Yom Kippur and Sukkos, and why specifically is the 
first day of Sukkos called the first day for the accounting of 
sins? 

 
 יוֹם שֶׁבֵּין הַיּמִָים עִם דְּמַה בֵּיאוּר, לוֹ אֵין שֶׁלִּכְאוֹרָה
 הָרִאשׁוֹן הַיּוֹם דַּוְקָא נקְִרָא וּמַדּוּעַ לְסֻכּוֹת, הַכִּפּוּרִים

 עֲוֹנוֹת. לְחֶשְׁבּוֹן רִאשׁוֹן סֻכּוֹת שֶׁל

He answered that during the days from Rosh Hashanah until 
Yom Kippur, certainly every person repents and corrects his 
deeds because of the fear of the Day of Judgment. 

הַכִּפּוּרִים יוֹם עַד הַשָּׁנהָ מֵראֹשׁ הָאֵלּוּ שֶׁבַּיּמִָים וְתֵירֵץ, 
הַדִּין, יוֹם פַּחַד מִפְּניֵ מַעֲשָׂיו וְתִיקֵּן שָׁב אֶחָד כָּל בְּוַדַּאי

However, this teshuvah is called teshuvah out of fear.  מִיּרְִאָה, תְּשׁוּבָה נקְִרָא זוֹ תְּשׁוּבָה אוּלָם 
After Yom Kippur, however, when the Jewish people occupy 
themselves with the mitzvos of sukkah, the Four Species, and 
kindling lights, and serve Hashem with joy and a good heart, 

 
 בְּמָזוֹת עוֹסְקִים כְּשֶׁיּשְִׂרָאֵל הַכִּפּוּרִים יוֹם אַחַר אוּלָם
 וּבְעוֹב בְּשִׂמְחָה ה' אֶת וְעוֹבְדִים וְדָלְקָה מִיניִם וְד' סֻכָּה
 לֵב,

this teshuvah is called teshuvah out of love.  ַמֵאַהֲבָה. תְּשׁוּבָה נקְִרֵאת הַזּאֹת הַתְּשׁוּבָה אֲזי 
It is known that Chazal taught (Yoma 86b) that through teshuvah 
out of fear, intentional sins are transformed into unintentional 
sins, 

 תְּשׁוּבָה שֶׁע"י פו:( )יוֹמָא חז"ל שֶׁאָמְרוּ מַה וְידָוּעַ 
 לִשְׁגָגְנוֹת, נהֶֶפְכוּ הַזּדְוֹנוֹת מִיּרְִאָה

whereas through teshuvah out of love, intentional sins are 
transformed into merits.  לִזכְוּת, נהֶֶפְכוּ הַזּדְוֹנוֹת מֵאַהֲבָה תְּשׁוּבָה וְע"י 

HaKadosh Baruch Hu, in His abundant mercy and kindness, 
seeks ways to benefit those who return in teshuvah.  הַשָּׁבִים, בְּתַקָּנוֹת הָרוֹאֶה וַחֲסָדָיו רַחֲמָיו בְּרבֹ והקב"ה
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Therefore, on Sukkos, when we come to take shelter under the 
protection of Shaddai through mitzvos and good deeds 
performed out of love for Hashem, 

 ע"י שַׁדַּי כְּלָל לַחֲסוֹת בָּאִים שֶׁאָנוּ הַסֻּכּוֹת בְּחַג כֵּן עַל 
 השי"ת, מֵאַהֲבַת וּמַעֲשׂ"ט מָזוֹת

only then does He count the sins, in order to determine how 
many mitzvos will replace those sins.  ֶיהְִיהֶ מָזוֹת כַּמָּה לָדַעַת כְּדֵי הָעֲוֹנוֹת אֶת אָז רַק מוֹנה 

 הָעֲוֹנוֹת, חִילּוּף
Before Sukkos, however, when the teshuvah was still primarily 
out of fear, those sins are not counted, since they have only been 
transformed into unintentional sins. 

 אֲזיַ מִיּרְִאָה תְּשׁוּבָה רַק אָז שֶׁעָשׂוּ סֻכּוֹת עַד מַשְׁא"כ 
 שְׁגָגוֹת. הֵם שֶׁעֲדַיןִ כְּלָל, הָעֲוֹנוֹת אוֹתָם ימִָּנוּ לֹא

This is the meaning of the first day of Sukkos being called “the 
first day for the accounting of sins.”  ּרִאשׁוֹן נקְִרָא סֻכּוֹת שֶׁל רִאשׁוֹן שֶׁיּוֹם הַפֵּירוּשׁ וְזהֶו" 

 הָעֲוֹנוֹת", לְחֶשְׁבּוֹן
On that day, teshuvah out of love is performed, and only then 
does Hashem count and enumerate the sins so that they can all 
be transformed into merits and become good advocates for the 
Jewish people. 

 
 השי"ת אָז רַק וְלָכֵן מֵאַהֲבָה, תְּשׁוּבָה בּוֹ שֶׁעוֹשִׂים

 לִזכְוּת כֻּלָּם שֶׁיּהֵָפְכוּ כְּדֵי הָעֲוֹנוֹת, אֶת וְסוֹפֵר מוֹנהֶ
 עכ"פ"ד. ישְִׂרָאֵל, עַל טוֹבִים מְלִיניִם וְיהְִיהֶ

This also explains the verse: “Hashem your God was unwilling 
to listen to Bilaam, and Hashem your God transformed the curse 
into a blessing for you, because Hashem your God loved you” 
(Devarim 23:6). 

 
 ה' אָבָה וְלֹא ו( כג, )דְּבָרִים הַכָּתוּב שֶׁאָמַר מַה וְזהֶוּ

 אֶת לְךָ אֱלֹקֶיךָ ה' וַיּהֲַפךְֹ בִּלְעָם אֶל לִשְׁמעַֹ אֱלֹקֶיךָ
 אֱלֹקֶיךָ. ה' אֲהֵבְךָ כִּי לִבְרָכָה הַקְּלָלָה

There are times Above when no accusation against the Jewish 
people is desired to be heard, Heaven forbid. These are the 
Yamim Noraim, because the service then is primarily through 
fear. 

 
 אָז לִשְׁמעַֹ רוֹצִים שֶׁאֵינםָ לְמַעְלָה זמְַנּיִם ישְֶׁנםָ דְּהִנּהֵ
 הַנּוֹרָאִים, בַּיּמִָים וְזהֶ ח"ו, ישְִׂרָאֵל עַל קִטְרוּג שׁוּם

 מִיּרְִאָה, הִיא הָעֲבוֹדָה שֶׁאָז מֵחֲמַת

Through that form of teshuvah, the sins are not yet completely 
transformed into merits. This is the meaning of, “Hashem your 
God was unwilling to listen to Bilaam.” 

 וְהַייְנוּ לִזכְֻיּוֹת, לְגַמְרֵי הָעֲוֹנוֹת יתְִהַפְּכוּ לֹא זהֶ וּבְדֶרֶךְ 
 בִּלְעָם". אֶל לִשְׁמעַֹ אֱלֹקֶיךָ ה' אָבָה "וְלֹא מש"כ

There are other times Above when all the accusations against the 
Jewish people, including their intentional and unintentional sins, 
are desired to be heard, 

 
 כָּל לִשְׁמעַֹ רוֹצִים שֶׁאָז לְמַעְלָה זמְַנּיִם ישֶׁ אוּלָם

שֶׁעָשׂוּ וְהַשְּׁגָגוֹת הַזּדְוֹנוֹת כָּל ישְִׂרָאֵל, שֶׁעַל הַקִּטְרוּגִים
 ח"ו,

because they are then transformed into merits. This time is 
Sukkos, “the season of our rejoicing,” when the Jewish people 
perform teshuvah out of love. 

 זמְַן - הַסֻּכּוֹת בְּחַג הוּא הַזּמְַן וְזהֶ לִזכְֻיּוֹת, לְהַפְכָס כְּדֵי 
 מֵאַהֲבָה, תְּשׁוּבָה עוֹשִׂים כְּשֶׁיּשְִׂרָאֵל שִׂמְחַמְנוּ,

This is the meaning of, “Hashem your God transformed the 
curse into a blessing for you”: on Sukkos, HaKadosh Baruch Hu 
transforms the intentional sins of the Jewish people into merits. 

 
 הַקְּלָלָה אֶת לְךָ אֱלֹקֶיךָ ה' "וַיּהֲַפךְֹ הַכָּתוּב שֶׁאָמַר וְזהֶ

 לְישְִׂרָאֵל הקב"ה מְהַפֵּךְ הַסֻּכּוֹת שֶׁבְּחַג לִבְרָכָה",
 לִזכְֻיּוֹת, הַזּדְוֹנוֹת

And the reason is, “because Hashem your God loved you,” 
meaning, on Sukkos, when the Jewish people perform teshuvah 
out of love. 

 הַסֻּכּוֹת בְּחַג הַייְנוּ אֱלֹקֶיךָ" ה' אֲהֵבְךָ "כִּי וְהַטַּעַם 
 מֵאַהֲבָה. תְּשׁוּבָה עוֹשִׂים כְּשֶׁיּשְִׂרָאֵל

It is written: “However, on the tenth day of this seventh month, 
it is Yom Kippur...” (Vayikra 23:27).  ֵלַחדֶֹשׁ בֶּעָשׂוֹר אַךְ כז( כג, )וַיּקְִרָא כְּתִיב וְהִנּה 

 וגו', הוּא הַכִּפּוּרִים יוֹם הַזּהֶ הַשְּׁבִיעִי

Powered By: ChassidusNow.com 
7 

http://chassidusnow.com/donate
http://chassidusnow.com


 בס"ד
Reb Yisroel of Ruzhin​

 Yirin Kedishin​
  Sukkos 

Rashi writes that every instance of “ach” and “rak” in the Torah 
comes to limit something.  הֵן, מִיעוּטִין שֶׁבַּתּוֹרָה וְרַקִין אַכִין כָּל רַשִׁ"י וְכָתַב 

Yom Kippur atones for those who repent, but does not atone for 
those who do not repent (Shevuos 13a).  שָׁבִים לְשֶׁאֵינםָ מְכַפֵּר וְאֵינוֹ לַשָּׁבִים, הוּא מְכַפֵּר 

 יג(. )שְׁבוּעוֹת
Accordingly, there is a difficulty, for regarding Sukkos it 
likewise says: “However, on the fifteenth day of the month, 
when you gather in... you shall celebrate the festival of Hashem 
for seven days...” (Vayikra 23:39). 

 
 לט( )שָׁם, הַסֻּכּוֹת חַג לְגַבֵּי כָּתוּב שֶׁכֵּן קָשֶׁה, זהֶ וּלְפִי
 שִׁבְעַת ה' חַג אֶת מֵחָגְגוֹ לַחדֶֹשׁ יוֹם עָשָׂר בַּחֲמִשָּׁה אַךְ

 וגו', ימִָים

What limitation does the word “ach” teach there?  לְמַעֵט. בָּא וּמַה 
He related in the name of his father, the holy Rebbe R. Shalom 
Shachna of Prohobisht, מִפְּרָאהבִּישְׁט שַׁבְנאָ שָׁלוֹם רַבִּי הרה"ק מֵאָבִיו וְסִיפֵּר  ,זי"ע 

 זי"ע,
that in his youth he once visited his uncle, the holy Rebbe R. 
Mordechai of Chernobyl, מָרְדְּכַי רַבִּי הרה"ק דּוֹדוֹ אֶלֵּל פַּעַם הָיהָ שֶׁבִּצְעִירוּתוֹ  ,זי"ע 

 זי"ע, מִמַּשְׁעֶרְנאָבִּיל
and they discussed the meaning of the word “ach” mentioned 
concerning Sukkos.  ּהַסֻּכּוֹת, חַג לְגַבֵּי הַמֻּזכְָּר הָ"אךְ" מֵעִניְןַ וְדִבְּרו 

He said in the name of his father, the holy Rebbe R. Avraham 
HaMalach, זי"ע, הַמַּלְאָךְ אַבְרָהָם רַבִּי הרה"ק אָבִיו בְּשֵׁם וְאָמַר  ,זי"ע 

that the “ach” of Sukkos depends upon the “ach” of Yom Kippur.  יוֹם שֶׁל בְּ"אךְ" תָּלוּי הַסֻּכּוֹת חַג שֶׁל הָ"אךְ" כִּי 
 הַכִּפּוּרִים,

The Zohar HaKadosh teaches (vol. 3, Raaya Mehemna 100) that 
the root of the joy of Sukkos is that on Yom Kippur the accuser 
departs and leaves the Jewish people, 

 
 הַשִּׂמְחָה שׁרֶֹשׁ כִּי ק(: רע"מ )ח"ג בְּזוה"ק דְּאִימָא
 לוֹ הָלַךְ הַכִּפּוּרִים שֶׁבְּיוֹם מֵחֲמַת הוּא הַסֻּכּוֹת שֶׁבְּחַג

 ישְִׂרָאֵל, בְּניֵ אֶת וְעָזבַ הַמְקַטְרֵג
and HaKadosh Baruch Hu forgives the sins of Israel.  ע"ש. ישְִׂרָאֵל, שֶׁל עֲוֹנוֹתֵיהֶם מָחַל והקב"ה 
This is the meaning of the verse, “However, on the fifteenth day 
of the month... you shall celebrate.”  לַחדֶֹשׁ יוֹם עָשָׂר בַּחֲמִשָּׁה "אַךְ הַכָּתוּב אָמַר זהֶ וְעַל 

 מֵחָגְגוֹ",
When can you truly rejoice and celebrate Sukkos 
wholeheartedly?  הַסֻּכּוֹת חַג אֶת וְלָחוֹג בְּשִׂמְחָה לִהְיוֹת יכָוֹל אַתָּה אֵימָתַי

 שָׁלֵם, בְּלֵב
Only when you fulfilled the “ach” of Yom Kippur properly and 
performed genuine teshuvah.  כְּהִלְכָתוֹ הַכִּפּוּרִים יוֹם שֶׁל הָ"אךְ" אֶת קִיּמְַתָּ אִם רַק 

 כָּרָאוּי, תְּשׁוּבָה וְעָשִׂיתָ
For Yom Kippur does not atone for those who do not repent, and 
for them the accuser has not departed.  אֶלוּלוּ וְלָכֵן שָׁבִים, לְשֶׁאֵינםָ מְכַפֵּר אֵינוֹ יוה"כ דַּהֲרֵי 

 הַמְקַטְרֵג, סָר לֹא
But one who returns with complete teshuvah can rejoice on 
Sukkos, because the accuser has left him and all his sins have 
been forgiven. 

 
 בְּשִׂמְחָה לִהְיוֹת יכָוֹל שְׁלֵמָה בִּתְשׁוּבָה שֶׁשׁ מִי אֲבָל

 וְכָל לוֹ וְהָלַךְ הַמְקַטְרֵג אוֹתוֹ שֶׁעָזבַ כֵּיוָן בְּסֻכּוֹת,
 נמְִחֲלוּ. עֲוֹנוֹתָיו

The holy Rebbe of Ruzhin continued: One who serves Hashem 
out of love stands on a far higher level than one who serves 
Hashem out of fear, as explained above. 

 
 אֶת הָעוֹבֵד דְּהִנּהֵ לְפָרֵשׁ, מֵרוּזִ'ין הרה"ק וְהִמְשִׁיךְ
 ה' אֶת מֵהָעוֹבֵד גָּבוֹהַּ מֵעַל גָּבוֹהַּ הוּא מֵאַהֲבָה השי"ת
 כַּנַּ"ל, מִיּרְִאָה
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It is likewise known that the measure of goodness is 
incomparably greater than the measure of punishment 
(Sanhedrin 100b). 

 מִמִּדַּת מְרֻבָּה טוֹבָה מִדָּה אֲשֶׁר ק(: )פנהדרין ידָוּעַ וְכֵן 
 עֲרוֹךְ, אֵין עַד פֻּרְעָנוּת

Observe that throughout the Torah “ach” normally signifies 
limitation.  הוּא, מִיעוּטָא "אַךְ" בַּתּוֹרָה מָקוֹם שֶׁבְּכָל חֲזיִ פּוּק 

Even on the holy day of Yom Kippur, a day of unparalleled 
greatness and holiness, called “Shabbos Shabbason,” its “ach” 
limits its effect, 

 
 כָּמוֹהוּ וְקָדוֹשׁ גָּדוֹל יוֹם לְךָ שֶׁאֵין הַקָּדוֹשׁ בַּיּוֹם אֲפִלּוּ

 מִיעוּט שֶׁלּוֹ הָ"אךְ" וְאַעֲפ"כ שַׁבָּתוֹן", "שַׁבַּת הַנּקְִרָא
 הוּא,

for it atones only for those who repent, as Chazal taught.  חז"ל. שֶׁדָּרְשׁוּ כְּמוֹ לַשָּׁבִים רַק וּמְכַפֵּר 
The reason is that on Yom Kippur the primary avodah is through 
fear.  רַק בְּיוה"כ ה' אֶת שֶׁעוֹבְדִים מֵחֲמַת הוּא, וְהַטַּעַם 

 מִיּרְִאָה.
On Sukkos, however, when Hashem is served through love and 
joy, Chazal expound (Sukkah 48a) upon the verse, “And you 
shall be only joyful” (Devarim 16:15), 

 
 מֵאַהֲבָה השי"ת אֶת עוֹבְדִים שֶׁבּוֹ הַסֻּכּוֹת בְּחַג אוּלָם

 שֶׁכָּתוּב מִמַּה מח(. )סֻכָּה חז"ל דָּרְשׁוּ וּבְשִׂמְחָה,
 שָׂמֵחַ, אַךְ וְהָייִתָ טו( טז, )דְּבָרִים

that it comes to include the night of the final Yom Tov in the 
mitzvah of rejoicing.  לְשִׂמְחָה. הָאַחֲרוֹן טוֹב יוֹם לֵילֵי לְרַבּוֹת 

That is, specifically the final night is included, rather than the 
first night (see the Gemara there and Rashi).  ,הָרִאשׁוֹן לֵיל וְלֹא הָאַחֲרוֹן לֵיל דַּוְקָא שֶׁמַּרְבִּים כְּלוֹמַר

 וּבְפִירש"י(, שָׁם בַּסֻּגְיאָ )עי'
From this we learn that on Sukkos the mitzvah of rejoicing on 
Yom Tov can be fulfilled through many forms of joy.  ּשֶׁל הַמִּלְוֶה לְקַיּםֵ יכְוֹלִים הַסֻּכּוֹת שֶׁבְּחַג מִזּהֶ וְלָמַדְנו 

 שְׂמָחוֹת, מִיניֵ בְּכָל יו"ט שִׂמְחַת
When the Beis HaMikdash stood, even a person obligated to 
bring a korban chatas or asham could bring that offering during 
Chol HaMoed and receive atonement for his sin. 

 
 הָיהָ כְּשֶׁאָדָם אֲפִלּוּ קַיּםָ הָיהָ הַמִּקְדָּשׁ שֶׁבֵּית בִּזמְַן כִּי

 לְהָבִיא יכָוֹל הָיהָ אָשָׁם, אוֹ חַטָּאת קָרְבַּן לְהָבִיא חַיּבָ
 חֶטְאוֹ, עַל וּלְכַפֵּר הַמּוֹעֵד בְּחוֹל הַקָּרְבָּן אוֹתוֹ

At that same time, he could fulfill the mitzvah of sukkah, eat 
there, and participate in the joy of the festival.  ּוְלֶאֱכוֹל סֻכָּה, מִצְוַת לְקַיּםֵ יכָוֹל הָיהָ שָׁעָה וּבְאוֹתָה 

 הֶחָג, בְּשִׂמְחַת חֵלֶק וְלָקַחַת שָׁם
This is because on Sukkos teshuvah is performed out of love, 
with joy and a good heart, and through this the sins themselves 
are transformed into merits. 

 בְּשִׂמְחָה מֵאַהֲבָה, תְּשׁוּבָה עוֹשִׂים שֶׁבְּסֻכּוֹת מֵחֲמַת 
 לִזכְֻיּוֹת. הָעֲוֹנוֹת ע"י וּמְהַפְּכִים לֵב, וּבְטוּב

This is also the meaning of “ach sameach.” The word “sameach” 
contains the letters of “chamesh,” five,  ּאוֹתִיּוֹת הוּא "שָׂמֵחַ" כִּי שָׂמֵחַ", "אַךְ שֶׁל הָעִניְןָ וְזהֶו 

 "חָמֵשׁ",
while “ach,” as explained above, comes here to add, meaning 
one more than five, together making six.  ְמֵחָמֵשׁ, יוֹתֵר אֶחָד דְּהַייְנוּ כַּנַּ"ל, לְרַבּוֹת בָּא הֲרֵי וְאַך 

 שֵׁשׁ, בְּיחַַד שֶׁהֵם
This alludes to the movements of the Four Species, which are 
waved toward six directions,  ּאוֹתָם שֶׁמְּנעְַנעְִים מִיניִם הָאַרְבַּע לְנעֲַנוּעֵי רֶמֶז וְזהֶו 

 קְצוֹת, לְשִׁשָּׁה
in order to awaken the descent of Divine influence from Above 
to below through teshuvah out of love and the joy of the festival.  ע"י לְחַתָּא מִלְּעֵילָא הַשֶּׁפַע ירְִידַת לְעוֹרֵר כְּדֵי 

 הֶחָג. וְשִׂמְחַת מֵאַהֲבָה הַתְּשׁוּבָה
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He further said: Today is the Ushpizin of Aharon Kohana 
Kadisha, who corresponds to the attribute of Hod (Zohar 
HaKadosh, vol. 2, 276b). 

 כַּהֲנאָ אַהֲרןֹ שֶׁל הָאוּשְׁפִּיזאָ הוּא הַיּוֹם עוֹד: וְאָמַר 
 רעו:(, ח"ב )וה"ק הוֹד בְּחִינתַ שֶׁהוּא קַדִּישָׁא,

This is drawn from the “hod and hadar before Him” (Tehillim 
 ו(, ז, )תְּהִלִּים ית"ש לְפָניָו וְהָדָר מֵהַהוֹד הַנּמְִשָׁךְ  .(96:6

Therefore, the mitzvah of dwelling in the sukkah, which 
commemorates the Clouds of Glory that surrounded the Jewish 
people in the merit of Aharon HaKohen (Taanis 9a), 

 
 הַכָּבוֹד, לְעַננְיֵ זכֵֶר שֶׁהִיא סֻכָּה ישְִׁיבַת מִצְוַת וְלָכֵן

 הַכּהֵֹן אַהֲרןֹ שֶׁל בִּזכְוּתוֹ ישְִׂרָאֵל בְּניֵ אֶת שֶׁהִקִּיפוּ
 ט.(, )תַּעֲניִת

is drawn from the quality of hod and hadar.  ְוְהָדָר, הוֹד מִבְּחִינתַ נמְִשָׁך 
Likewise, the esrog is associated with hod and hadar, as it is 
written: “the fruit of a hadar tree” (Vayikra 23:40).  וַיּקְִרָא כִּדְכְתִיב וְהָדָר הוֹד מִבְּחִינתַ נמְִשָׁךְ הָאֶתְגַּר וְכֵן(

 הָדָר. עֵץ פְּרִי מ( כג,
Therefore, among the tzaddikim of the generation one could see 
genuine hod and hadar,  אֲמִיתִּי, וְהָדָר הוֹד עֲלֵיהֶם רָאוּ הַדּוֹר צַדִּיקֵי אֵצֶל וְלָכֵן

both while they fulfilled the mitzvah of dwelling in the sukkah, 
corresponding to hod,  הוֹד, בְּחִי' שֶׁהִיא סֻכָּה ישְִׁיבַת מִצְוַת שֶׁקִּיּמְוּ בְּשָׁעָה בֵּין

and while taking the lulav and performing the naanuim, 
corresponding to hadar.  הָדָר. בְּחִי' שֶׁהוּא וְהַנּעֲַנוּעִים לוּלָב נטְִילַת בִּשְׁעַת וּבֵין

Summary:​
 This teaching explains why the first day of Sukkos is called “the first day for the accounting of sins.” During 
the Yamim Noraim, a Jew returns to Hashem primarily through fear and awe. Chazal teach that teshuvah from 
fear transforms intentional sins into unintentional ones, but teshuvah from love transforms those sins into 
merits. After Yom Kippur, the Jewish people enter Sukkos with mitzvos, joy, and love of Hashem. Only then 
does Hashem “count” the sins, because now they can be transformed into merits. The teaching further connects 
the word “ach” used both by Yom Kippur and Sukkos. On Yom Kippur, “ach” expresses limitation, since 
atonement applies to those who repent. On Sukkos, however, “ach” is interpreted as an inclusion of additional 
joy, reflecting the greater power of avodah through love. Even matters that once stood as accusations against a 
person can now be transformed into sources of merit. The teaching concludes by connecting Sukkos to Aharon 
HaKohen and the middah of Hod. The sukkah recalls the Ananei HaKavod that came in Aharon’s merit, while 
the esrog is called “pri eitz hadar.” Thus, both the sukkah and the Four Species express hod and hadar, the 
spiritual beauty and radiance that become visible when avodas Hashem is filled with love and joy. 

Practical Takeaway:​
 Yom Kippur teaches a person to confront what is wrong, but Sukkos teaches him how to move beyond guilt 
into love. Teshuvah is not complete when a person merely fears repeating his mistakes. Its deeper goal is to 
bring him to a renewed relationship with Hashem in which Torah and mitzvos are approached with joy, 
affection, and desire. A person should therefore not remain spiritually defined by the sins and failures he has 
already regretted. Through sincere teshuvah and joyful avodah, the same past can become the force that drives 
him closer to Hashem. 

Chassidic Illustration:​
 A chassid once spent the Yamim Noraim overwhelmed by regret. He examined every failure, cried during the 
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tefillos, and entered Yom Kippur determined never to repeat his mistakes. After the fast, however, he remained 
weighed down and could not understand how he was supposed to become joyful only a few days later. His 
Rebbe told him, “On Yom Kippur you learned how serious distance from Hashem is. On Sukkos you must 
learn something greater: how precious closeness to Hashem is.” The Rebbe explained that fear can make a 
person run away from sin, but love makes him run toward Hashem. When the chassid entered the sukkah that 
year, he tried not to think only about what he had escaped from, but about Whose presence he was now 
entering. His regret had not disappeared, but it had been transformed into gratitude and desire. That change 
itself became part of his teshuvah. 

Summary on R. Avraham HaMalach chiddush:​
 The central chiddush of R. Avraham HaMalach is his reading of the two appearances of the word “ach,” one by 
Yom Kippur and one by Sukkos. By Yom Kippur, “ach” limits the atonement: Yom Kippur brings kapparah 
only to one who actually does teshuvah. R. Avraham HaMalach then says that the “ach” of Sukkos depends on 
the “ach” of Yom Kippur. In simple terms, the joy of Sukkos is not disconnected from Yom Kippur. A person 
can enter the full simchah of Sukkos specifically because he first passed through the teshuvah of Yom Kippur. 

His deeper point is that the emotional and spiritual movement changes from one Yom Tov to the next. On Yom 
Kippur, the primary movement is away from sin, through yirah, seriousness, and regret. On Sukkos, the 
movement becomes toward Hashem, through love, joy, mitzvos, and closeness. According to the Zohar brought 
in the teaching, the joy of Sukkos comes because the mekatrig has departed and the sins of Yisrael have been 
forgiven. Sukkos is therefore not simply “the happy holiday after the serious holiday.” Its joy is the result of the 
purification that came before it. 

The Novelty of R. Avraham HaMalach:​
 His chiddush is that the word “ach” of Sukkos is conditional upon the “ach” of Yom Kippur. The verse says, in 
effect, that the joy of Sukkos becomes spiritually complete when the teshuvah of Yom Kippur was real. Yom 
Kippur removes the barrier. Sukkos reveals the relationship that was underneath it. 

This also changes how we understand simchah. The joy of Sukkos is not an escape from teshuvah. It is 
teshuvah reaching a deeper stage. First a person says, “I do not want to be far from Hashem.” Then he reaches 
the higher point: “I want to be close to Hashem.” Yirah can stop the wrong action, but ahavah creates a new 
positive direction. 

Simple Breakdown:​
 Yom Kippur says: “Stop. Look at what went wrong. Return.” 

Sukkos says: “Now come close. Sit with Hashem. Rejoice in the relationship.” 

Teshuvah from fear can make a person careful not to fall again. Teshuvah from love makes him want to build 
something new. That is why Sukkos is filled with active mitzvos: sukkah, lulav, esrog, simchah. The Jew is no 
longer only cleaning up the past. He is creating a new present. 

Therapeutic Psychological Integration:​
 A person can change behavior for two very different reasons. One is fear: fear of consequences, fear of 
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repeating a mistake, fear of losing something important. That kind of motivation can be powerful, but it often 
leaves the person psychologically connected to the failure. His identity is still organized around what he is 
trying not to do. 

The second kind of change comes from love and positive attachment. Here, the person is not merely avoiding 
an old pattern. He is moving toward something he values. Psychologically, this is a deeper form of integration 
because the new behavior is connected to identity, meaning, and relationship rather than only control. 

R. Avraham HaMalach’s teaching can therefore be read as a movement from shame-based correction to 
relationship-based growth. Yom Kippur confronts the rupture. Sukkos teaches the person to live after the 
rupture has been repaired. The goal is not to remain forever in self-criticism. Once responsibility has been 
taken, the next stage is to rebuild trust, closeness, and joy. 

There is also an important psychological distinction between guilt and identity. Healthy guilt says, “I did 
something wrong.” Toxic self-definition says, “I am wrong.” Sukkos moves the person away from being 
defined by the aveirah. Once teshuvah has taken place, the person is invited back into the sukkah, into 
closeness, belonging, and joy. The past is acknowledged, but it no longer has to remain the center of the 
person’s identity. 

Therapeutic Takeaway:​
 Real change has two stages. First, face what happened honestly and take responsibility. Second, do not build 
your whole identity around the mistake. Move toward the values, relationships, and behaviors you actually 
want to live by. Fear may help someone stop, but love gives him somewhere to go. 

Modern Story:​
 A man realized that he had been emotionally absent from his family for years. He worked constantly, came 
home distracted, and often responded impatiently. After a painful conversation with his wife, he felt intense 
guilt and promised himself that he would stop behaving that way. For several weeks he became extremely 
careful, watching every word and criticizing himself whenever he slipped. 

But he was still tense. His whole focus was, “Do not mess up again.” 

Eventually he realized that avoiding mistakes was not the same as becoming the husband and father he wanted 
to be. He began changing the question. Instead of asking only, “How do I avoid hurting them?” he started 
asking, “How do I show them that I love being with them?” He put his phone away at dinner, planned time with 
his children, listened more carefully, and began creating positive experiences with his family. 

The guilt had helped him wake up. But love taught him how to rebuild. That is the movement from Yom 
Kippur to Sukkos. 

“And you shall take for yourselves on the first day...” 
(Vayikra 23:40).  מ(. כג, )וַיּקְִרָא וגו' הָרִאשׁוֹן בַּיּוֹם לָבָם וּלְקַחְתֶּם 
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The holy Rebbe of Berditchev, זי"ע, would say that both through 
the blowing of the shofar and through the waving of the Four 
Species, we proclaim HaKadosh Baruch Hu as King throughout 
all the worlds. 

 
 שֶׁבֵּין אוֹמֵר, הָיהָ ויע"א מִבַּארְדִיטְשׁוֹב הרה"ק

 מַמְלִיכִים מִיניִם הָאַרְבַּע בְּנעֲַנוּעֵי וּבֵין שׁוֹפָר בִּתְקִיעַת
 ע"כ. הָעוֹלָמוֹת, בְּכָל הקב"ה אֶת

The Rebbe of Berditchev was renowned for his holy avodah 
during the blowing of the shofar, when he would advocate 
righteousness on behalf of all of Klal Yisrael in a manner 
without equal. 

 
 בַּעֲבוֹדָתוֹ מְפֻרְסָם הָיהָ מִבַּארְדִיטְשׁוֹב הָרַב הִנּהֵ,

 עַל יוֹשֶׁר מֶלֶךְ אָז שֶׁהָיהָ שׁוֹפָר, תְּקִיעַת בִּשְׁעַת בַּקּדֶֹשׁ
 כְּדֻגְמָתוֹ. הָיהָ שֶׁלֹּא ישְִׂרָאֵל, כְּלַל

Yet during the naanuim, the waving of the Four Species, he 
would spend considerably more time.  זמְַן. יוֹתֵר הַרְבֵּה הֶאֱרִיךְ הַנּעֲַנוּעִים בִּשְׁעַת אוּלָם 

The explanation is that there are the klipos of orlah (Tikkunei 
Zohar, sec. 36),  ָסי' )תיקו"ז דְּעָרְלָה קְלִיפִּין חַלְתָא שֶׁיּשֵׁ הוּא, וְהָעִניְן 

 עמ.(, לו,
and it is likewise taught (Pardes, Shaar 25, ch. 4) that Lilith 
receives from nine levels of kelipah,  מִט' מְקַבֶּלֶת דְּלִילַת פ"ד( שכ"ה )פַּרְדֵּס אָמְרוּ וְכֵן 

 ,17 דִּקְלִיפָּה מַדְרֵגוֹת
and this is three times three.  ֶחַלְת, פְּעָמִים חַלְת וְזה 
Therefore, according to Torah law, one already fulfills the 
mitzvah of shofar with nine sounds.  תְּקִיעַת חוֹבַת ידְֵי יוֹצְאִים כְּבָר מִדְּאוֹרַייְתָא וְלָכֵן 

 קוֹלוֹת, בְּט' שׁוֹפָר
Through the nine sounds of the shofar, the power of the nine 
klipos is nullified, one corresponding to the other.  קְלִיפּוֹת הַט' כּחַֹ מְבַטְּלִים שׁוֹפָר שֶׁל קוֹלוֹת הַט' ע"י כִּי

 זהֶ, כְּנגֶֶד זהֶ
Were the klipos and the force of tumah able to spread beyond 
nine, Heaven forbid, there would be no endurance for Yisrael.  ּיוֹתֵר מִתְפַּשְּׁטִין הַטֻּמְאָה וְכחַֹ הַקְלִיפּוֹת הָיוּ וְאִלּו 

 לְישְִׂרָאֵל. תְּקוּמָה ח"ו הָיתְָה לֹא מִתֵּשַׁע,
However, after those who truly understood the teruah, meaning 
those who genuinely knew the holy yichudim and kavanos, 
became fewer, 

 מְיחֲַדֵי הַייְנוּ תְרוּעָה, יוֹדְעֵי שֶׁנּחְֶלְשׁוּ לְאַחַר אָמְנםָ 
 בֶּאֱמֶת, הק' וְהַכַּוָּנוֹת הַיחִוּדִים

Chazal already in the days of the Tannaim instituted the 
additional order of tashrat.  ּתשר"ת. לִתְקעַֹ הַתַּנּאִָים בִּימֵי עוֹד חז"ל תִּקְּנו 

And after the Anshei Knesses HaGedolah instituted the Mussaf 
prayer of Rosh Hashanah, including ten verses each of 
Malchiyos, Zichronos, and Shofaros, 

 
 לְישְִׂרָאֵל לָהֶם תִּקְּנוּ הַגְּדוֹלָה כְּנסֶֶת שֶׁאַנשְֵׁי וְאַחֲרֵי

 פְּסוּקֵי עֲשָׂרָה וְלוֹמַר הַשָּׁנהָ בְּראֹשׁ מוּסָף לְהִתְפַּלֵּל
 וְשׁוֹפָרוֹת, זכְִרוֹנוֹת מַלְכֻיּוֹת

and the shofar blasts arranged according to those brachos, it was 
certainly necessary to blow more than nine sounds.  ַֹמִט' יוֹתֵר לִתְקעַֹ בְּעִניְןָ וַדַּאי הַבְּרָכוֹת, סֵדֶר עַל וְלִתְקע

 קוֹלוֹת,
Nevertheless, the essential root of the shofar blasts remains the 
nine sounds mentioned above.  כַּנַּ"ל, קוֹלוֹת ט' הֵם הַתְּקִיעוֹת וְשׁרֶֹשׁ עִיקַּר אֲבָל 

Through these nine sounds, the three klipos of orlah, 
corresponding to the kelipah-levels of Kesser, Chochmah, and 
Binah, are nullified, 

 ]בְּחִי' דְּעָרְלָה קְלִיפִּין הַג' מְבַטְּלִים קוֹלוֹת הַט' וּבְאֵלּוּ 
 דִּקְלִיפָּה[, וּבִינהָ חָכְמָה כֶּתֶר

and within them are included the ten sefiros of tumah mentioned 
above.  ּכַּנַּ"ל. דְּטֻמְאָה סְפִירוֹת הָעֶשֶׂר בָהֶם שֶׁנּכְִלְלו 
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On the side of kedushah, however, the Four Species are waved 
toward the six directions.  לְשִׁשָּׁה מִיניִם הָאַרְבַּע מְנעְַנעְִים הַקְּדֻשָּׁה בְּצַד משא"ב 

 קְצוֹת,
Three times six equals eighteen, corresponding to “Chai 
HaOlamim,” the Life of the Worlds.  'הָעוֹלָמִים", "חֵי נגֶֶד ח"י, הֵם ו' פְּעָמִים וְג 

Four times eighteen equals the numerical value of the Divine 
Name of seventy-two.  'ע"ב. שֵׁם כְּמִניְןַ עוֹלֶה ח"י פְּעָמִים וְד 

Therefore, the Four Species are waved three times in each of the 
six directions, and no more.  קְצוֹת מֵהַשִּׁשָּׁה צַד בְּכָל פְּעָמִים ג' מְנעְַנעְִים כֵּן וְעַל 

 יוֹתֵר, וְלֹא
This constitutes the rectification of the three klipos of orlah 
mentioned above, because the primary avodah is the positive 
rectification on the side of kedushah, the aspect of Chai 
HaOlamim. 

 
 וּמִפְּניֵ הַנַּ"ל, דְּעָרְלָה קְלִיפִּין לִתְלָת הַתִּקּוּן דוהו

 חֵי בְּחִי' הַקְּדֻשָּׁה, שֶׁבְּצַד הַתִּקּוּן הוּא הָעֲבוֹדָה שֶׁעִיקַּר
 הָעוֹלָמִים.

This is also the meaning of the mitzvah of milah, to remove the 
orlah.  ּהָעָרְלָה, לְהָסִיר מִילָה מִצְוַת עִניְןַ גַּם וְזהֶו 

The essential rectification of the holiness of Yisrael is to remove 
the three klipos of orlah.  הַתְּלָתָא לְהָסִיר ישְִׂרָאֵל קְדֻשַּׁת שֶׁל הַתִּקּוּן עִיקַּר זהֶ כִּי

 דְּעָרְלָה, קְלִיפִּין
Therefore, a Jew is specifically called by the name “Yud” only 
after his bris milah, once the kelipah of orlah has been cut away.  ְאַחֲרֵי דַּוְקָא "יוֹד" בְּשֵׁם הַישְִׂרָאֵל נקְִרָא וּלְפִיכָך 

 הָעָרְלָה, קְלִיפַּת מִמֶּנּוּ כְּשֶׁנּכְִרַת שֶׁנּיִמוֹל,
Within that orlah were included ten levels of tumah, and through 
its removal ten levels of the holiness of Yisrael are revealed 
within him. 

 יו"ד בוֹ וְנתְִגַּלּוּ טֻמְאָה שֶׁל מַדְרֵגוֹת יו"ד בָּהּ שֶׁנּכְִלְלוּ 
 ישְִׂרָאֵל. קְדֻשַּׁת שֶׁל מַדְרֵגוֹת

This is what is taught (Mikra Kallah; Baal HaTurim) regarding 
the verse, “Who will ascend for us to the heavens?” (Devarim 
30:12): its initial letters form the word milah, and its final letters 
form the Name Havayah. 

 
 הַפָּסוּק עַל ובעה"ט( קְלָא, )מִיקְרוֹ דְּאִיתָא מַה וְזהֶ

 ר"ת שֶׁהוּא הַשָּׁמַימְָה, לָנוּ יעֲַלֶה מִי יב( ל, )דְּבָרִים
 הוי"ה, וְס"ת מִילָה

Through milah the kelipah is cut away, and within every Jew the 
holiness of the Name Havayah, blessed is He, is revealed.  ישְִׂרָאֵל בְּכָל וְנתְִגַּלָּה הַקְּלִיפָּה נכְִרַת הַמִּילָה ידְֵי שֶׁעַל 

 ב"ה. הוי"ה שֵׁם קְדֻשַּׁת
Based on Mesilos, issue 24, p. 21, sec. 100.  ק. (21 עמ' כ"ד, )גִּלָּיוֹן מְסִילוֹת ע"פ 
Summary:​
 This teaching explains the deeper connection between the shofar of Rosh Hashanah and the Four Species of 
Sukkos. Both are acts of crowning Hashem as King throughout all the worlds, but they operate in different 
ways. The shofar is directed primarily toward breaking and nullifying the forces of tumah. Its essential root is 
in nine sounds, corresponding to nine levels of kelipah. The Four Species, by contrast, represent a more 
positive stage of avodah. They are waved in six directions, three times in each direction, producing eighteen 
movements, corresponding to “Chai HaOlamim,” and four times eighteen equals the numerical value of the 
Divine Name of seventy-two. The emphasis of Sukkos is therefore not only on removing impurity, but on 
actively extending kedushah into every direction. 
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The teaching then connects this idea to bris milah. Milah removes the orlah, but the deeper purpose is not 
merely the removal of something negative. By cutting away the kelipah, the hidden kedushah of the Jew is 
revealed. This is why the verse “Mi yaaleh lanu hashamaymah” is associated with milah and with the Name 
Havayah. The removal of the obstruction allows the Divine holiness already rooted within the Jewish soul to 
become revealed. 

Practical Takeaway:​
 Spiritual growth has two stages. First, a person must identify and remove the habits, distractions, desires, and 
patterns that block his connection with Hashem. But removing the negative is not the final goal. The deeper 
avodah is to fill the space that has been cleared with kedushah. The shofar represents breaking through 
obstruction; the Four Species represent taking that newly opened space and directing holiness into every part of 
life. 

A person should therefore not define success only by what he has stopped doing. The more important question 
is what has now taken its place. If a distraction has been removed, has the time become Torah? If anger has 
been restrained, has it been replaced with patience? If pride has been weakened, has humility and awareness of 
Hashem grown? The purpose of removing the “orlah” is to uncover what was waiting beneath it. 

Chassidic Illustration:​
 A chassid once complained to his Rebbe that he had spent years fighting one particular middah. “Baruch 
Hashem,” he said, “I finally feel that it no longer controls me as it once did.” The Rebbe asked him, “And what 
did you put in its place?” The chassid was silent. The Rebbe explained, “Cutting away the obstruction is only 
the beginning. A field cleared of thorns is still not a garden.” The chassid understood that his struggle had 
prepared the ground, but his real task was now to plant something holy there. From then on, whenever he 
succeeded in overcoming a negative tendency, he immediately looked for a positive mitzvah, middah, or form 
of avodah to cultivate in its place. 

The holy Rebbe of Ruzhin related to the members of his 
household:  בֵיתוֹ: לְאַנְשֵׁי מֵרוּזִ'ין הרה"ק סִיפֵּר 

While he was imprisoned, a non-Jew entered to see him. And 
this was truly a non-Jew, not someone merely dressed like one.  ֹוְזהֶ אֶחָד גּוֹי אֵלָיו נכְִנסַ הָאֲסוּרִים בְּבֵית שָׁרוּי בִּהְיוֹתו 

 גּוֹי, בִּלְבוּשׁ אֶחָד לֹא - מַמָּשׁ! גּוֹי הָיהָ
He brought him an esrog and said: “Behold, with this fruit Adam 
HaRishon damaged Creation.”  אָדָם קִלְקֵל הַזּהֶ בַּתַּפּוּחַ הִנּהֵ וְאָמַר, אַחֲרוֹג לוֹ וְהֵבִיא 

 הַבְּרִיאָה, אֶת הָרִאשׁוֹן
As it is taught (Bereishis Rabbah 15:7), the tree from which 
Adam HaRishon ate was an esrog.  אדה"ר שֶׁאָכַל עֵץ ז( טו, רַבָּה )בְּרֵאשִׁית ]כְּדְאִיתָא 

 הָיהָ[ אַחֲרוֹג
“And you are considered the tzaddik and sage of the generation. 
Please see to it that you rectify what he damaged.”  מַה לְתַקֵּן נאָ רְאוּ הַדּוֹר, וְחָכָם צַדִּיק הַנּכֶֶס וְאַתֶּם 

 קִלְקֵל. שֶׁהוּא
The holy Rebbe concluded: “Have you ever in your lives seen 
such a clever non-Jew?”  ֵכָּזהֶ. פִּיקָת גּוֹי מִיּמְֵיכֶם רְאִיתֶם הֲכִי הרה"ק: וְסִיּם 

Maamar Mordechai (Maareches Ruzhin, 48); Beis Yisrael (8).  ח(. ישְִׂרָאֵל בֵּית מח(; רוּזִ'ין, )מַעֲרֶכֶת מָרְדְּכַי מַאֲמַר(
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Summary:​
 This short story carries a much larger idea. While the Rebbe of Ruzhin was imprisoned, a non-Jew brought 
him an esrog and connected it to the Midrashic opinion that the fruit eaten by Adam HaRishon was an esrog. 
He then told the Rebbe that since Adam had damaged Creation through that fruit, the tzaddik of the generation 
should now use it to repair what had been damaged. The Rebbe was struck not merely by the gift itself, but by 
the depth of the statement coming from someone entirely outside the Jewish world. 

The deeper point is that a mitzvah is not only a private religious act. It can participate in tikkun, the repair of 
Creation itself. The same physical world that became associated with concealment, failure, and distance from 
Hashem can become the very vehicle through which holiness is revealed again. The esrog therefore becomes a 
symbol of reversal: what once represented damage can now become an instrument of repair. 

Deeper Meaning:​
 There is a profound pattern here. Torah does not always ask us to escape the place where something went 
wrong. Very often, the repair comes through that same arena. Food can become a mitzvah. Physical pleasure 
can become oneg Yom Tov. Money can become tzedakah. Speech can become Torah and tefillah. The body 
itself can become an instrument of avodas Hashem. 

That is why the connection to Adam HaRishon is so powerful. The first sin represents the misuse of the 
physical world. Sukkos, and especially the mitzvah of the Four Species, teaches that physical objects are not 
rejected. They are lifted. The answer to misuse is not abandonment, but sanctification. 

There is also something striking about the fact that this insight comes from a non-Jew while the Rebbe is 
imprisoned. Externally, the Rebbe appears powerless, confined, and cut off. Yet precisely there, an esrog arrives 
and he is reminded that even in a place of constriction, a Jew can still participate in cosmic repair. The prison 
limits the body, but not the capacity for avodah. 

Practical Takeaway:​
 A person should not assume that something connected to past failure is permanently ruined. Sometimes the 
deepest repair comes when the very area that once caused distance becomes a place of holiness. A difficult 
relationship can become the place where patience is learned. Wasted time can become disciplined learning. 
Material ambition can become generosity. A weakness can become the doorway to humility and dependence on 
Hashem. 

The question is not only, “What did this once become?” but also, “What can I make of it now?” 

Chassidic Illustration:​
 A chassid once told his Rebbe that there was one area of his life he wished he could simply erase because it 
reminded him of years of poor choices. The Rebbe answered, “Why erase the page if you can write kedushah 
on it?” He explained that teshuvah does not always mean running from the past. Sometimes Hashem gives a 
person the opportunity to return to the same type of situation with a different heart, different choices, and a 
different purpose. The place that once represented weakness can then become the place where his strongest 
avodah appears. 
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The esrog in the prison tells the same story. The fruit associated with the earliest damage in human history 
becomes a mitzvah in the hands of a tzaddik. What was once connected with descent can become part of ascent. 
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