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The holy Rebbe of Ruzhin, ¥''>1, said: The sukkah is called a
temporary dwelling, and it alludes to exile. Even the halachos
connected with the mitzvah of sukkah allude to the life of a Jew
in exile.

According to halachah, the sechach may not be attached to the
ground (see Shulchan Aruch, Orach Chaim 631). This hints that
Jews in exile have no firm ground beneath their feet.

A sukkah that is ten tefachim high, even though one cannot
stand upright inside it, is also kosher (see Shulchan Aruch,
Orach Chaim 633). This is because in exile, Jews do not walk
with an upright posture. (Vayakhel Moshe, p. 75)

“One whose head and most of his body were inside the sukkah,
while his table was inside the house...” (Sukkah 28a).

The holy Rebbe Shmuel of Kaminka, ¥"°1, once asked a man
who was among the chassidim of the holy Rebbe of Ruzhin to
repeat some Torah teachings from his Rebbe.

The chassid told him that the holy Rebbe explained the Mishnah
as follows: “One whose head and most of his body were inside
the sukkah”, if a Jew’s head and most of his body are in
holiness,

but “his table was inside the house”, when it comes to eating and
drinking he is “inside the house,” meaning, Heaven forbid, that
he is not in holiness, then “he has not fulfilled his obligation.”

The holy Rebbe of Kaminka responded: “Is that his novel
interpretation? That is surely how the Tanna himself taught it to
him when he learned this Mishnah.” (Kisvei HaRav HaKadosh
R. Y. z’])

It is related about the tzaddik of Ruzhin, ¥'"1, that a man once
asked him: How can it be that a cowshed and calf pen, which
served as a stable throughout the entire year, can now be made
into a sukkah for the festival of Sukkos?

He answered: “It is not the place that honors the person, but the
person who honors the place.”

If a person enters it, it becomes a sukkah. But if someone enters
it in the form of a calf, then it remains a stable.

Luach Eretz Yisrael, Avos (manuscript).
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RYR brings several teachings from the Rebbe of Ruzhin showing how the sukkah reflects the condition of a
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Jew in galus. The sukkah is a temporary dwelling, just as Jewish life in exile lacks permanence and security. Its
sechach may not be attached to the ground, hinting that in galus a Jew often feels that there is no firm ground
beneath him. Even a sukkah too low for a person to stand fully upright can still be kosher, reflecting how exile
prevents the Jew from living with complete spiritual dignity and openness. RYR then brings a deeper
interpretation of the Mishnah, “his head and most of his body are in the sukkah, but his table is inside the
house.” A person may appear spiritually connected in most areas of life, but if eating, drinking, and material
involvement remain outside kedushah, then his avodah is incomplete. Finally, the Rebbe of Ruzhin teaches that
holiness is not determined only by the physical history of a place. A barn can become a sukkah because a
person can elevate the place through the way he enters and uses it.

Practical Takeaway:

The sukkah teaches a Jew not to measure spiritual life by external stability. A person can be physically
unsettled yet spiritually rooted, and can take an ordinary or even coarse environment and transform it into a
place of kedushah. At the same time, holiness must include the “table,” not only prayer, learning, and obviously
spiritual moments. Eating, drinking, business, comfort, and daily habits must also become part of serving
Hashem. The question is not only where a person is standing, but what kind of person is entering the space.

Chassidic Illustration:

A chassid once complained that his surroundings made spiritual growth difficult. He lived among distractions,
worked long hours, and felt that he could serve Hashem properly only in a beis midrash or among other
chassidim. His Rebbe told him, “A sukkah may stand in a courtyard that was used all year for ordinary things,
yet when a Jew enters it for the mitzvah, the same place becomes holy.” The chassid understood that he had
been waiting for his surroundings to change before beginning his avodah. The Rebbe was teaching him the
opposite: when the person changes the way he enters the world, the world around him can also be elevated.
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However, “Mi” is called the aspect of teshuvah (Zohar
HaKadosh, vol. 3, 185).

A person must, at the very least, return himself to his root, to the qipn? W gy NR 1007 "'oY oIRD TRy
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Summary:
Hillel’s statement, “If I am here, everything is here; but if I am not here, who is here?” is understood as a
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teaching about yirah and teshuvah. “Ani” represents yirah. When a person possesses genuine yiras Shamayim,
his Torah, tefillah, and mitzvos have an inner foundation, and he truly “has everything.” Without yirah, even
abundant spiritual activity can remain lacking at its core. Yet the teaching does not end there. “Mi” represents
teshuvah. Even when a person recognizes that his yirah is deficient, he can still return himself to his root and
reconnect to the higher source from which his soul comes.

Practical Takeaway:

A person should not measure his spiritual condition only by how much he learns, davens, or performs mitzvos.
He should also ask whether those actions are accompanied by awareness of Hashem and genuine yirah. If he
realizes that this inner connection has weakened, the response is not despair. The path of teshuvah remains
open: stop, return inward, and reconnect to the source. Even a person who feels spiritually distant can begin
again by turning back toward Hashem.
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In other words, when a person removes the sense of self and
gaavah, the obstacles that distract him from serving Hashem lose J¥79m DI XD R¥NI KD X9
their hold over him.

Kisvei HaRav R. Yoshia Shochet u'Bodek (ch. 21, sec. 46). .(1"n DR X"39) 2" ROWR® "7 020

Summary:

Hillel’s words are interpreted here as a teaching about removing the ego from avodas Hashem. “If I am not
here”” means that the sense of “I,” meaning gaavah and self-importance, is absent. When a person is no longer
centered on himself, then “who is here?”” What remains that can disturb or pull him away from serving
Hashem? Many spiritual obstacles gain their strength from wounded pride, self-consciousness, personal
ambition, and the need to protect one’s sense of importance. When that “I”” is diminished, those disturbances
lose much of their power.

Practical Takeaway:

When something unsettles a person in his avodas Hashem, he can ask whether the disturbance is coming from
the situation itself or from his own ego. Sometimes the strongest distraction is not external at all, but the feeling
that “I was ignored,” “I was embarrassed,” “I deserve more,” or “I need to be seen a certain way.” By loosening
that attachment to self, a person becomes freer to continue serving Hashem without being controlled by every
insult, disappointment, or challenge.
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“And you shall take for yourselves on the first day” (Vayikra
23:40).

The Midrash says (Vayikra Rabbah 30:7): “On the first day”
means the first day for the accounting of sins.

This is difficult to understand, because the term “accounting”
applies only when one reckons together with what came
previously, for example, one, two, and so on.

But after Yom Kippur, when all sins have already been forgiven,
how can the term “accounting” apply here?

However, the Mishnah in Pirkei Avos (3:1) says: “Know...
before Whom you are destined to give judgment and
accounting.”

We must understand the apparent repetition of “judgment and
accounting.” If there is judgment, why is an accounting also
necessary? And if there is an accounting, why is judgment
necessary?

The explanation is that “judgment” refers to a person being
judged for the actual sin itself, for having acted improperly and
transgressed the laws of the Torah.

In addition, he is judged for the time during which the sin was
committed. During that time, he could have performed a mitzvah
or engaged in Torah study, but did not do so.

This is the meaning of “accounting”: he must give an accounting
for the time that he spent in emptiness and in neglecting Torah,
when he could instead have performed a mitzvah.

For this reason Rosh Hashanah is called the Day of Judgment,
because at that time a person reflects upon his earlier deeds and
the sins he committed.

He now regrets them and performs teshuvah for those sins, and
is judged for them from the standpoint of “judgment.” Therefore
it is called the “Day of Judgment.”

Yet the “accounting” still requires rectification, meaning the
time in which he committed the sin, during which he could have
performed a mitzvah.

The baal teshuvah cannot easily rectify this, because he must
now use his time to perform teshuvah and rectify the
“judgment,” meaning the sin itself.
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Therefore, HaKadosh Baruch Hu gave us the mitzvah of the
Four Species, through which on Sukkos a person performs four
mitzvos at one time.

Ordinarily, a person is not obligated to perform four mitzvos
simultaneously. He could first perform one mitzvah and
afterward another, one mitzvah at a time, thereby rectifying the
“judgment.”

But Hashem, in His abundant kindness, gave the mitzvah of the
Four Species together at one time, in order to rectify both the
judgment and the accounting, including the mitzvah that could
have been performed during the time of the sin.

This explains the Midrash on the verse, “And you shall take for
yourselves on the first day”: “the first day for the accounting of
sins.”

In truth, on Yom Kippur all the sins that a person actually
committed were forgiven and erased.

However, there still remained the sin of wasted time, the neglect
of Torah and mitzvos that he could have performed during those
same hours.

On the first day of Sukkos, the “accounting” of the sins is also
rectified. Then everything, both the judgment and the
accounting, is forgiven. This is sufficient for one who
understands.

Knesses Yisrael, p. 54; sec. 27.
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The teaching explains the Midrash that calls the first day of Sukkos “the first day for the accounting of sins.”
At first this seems difficult, because Yom Kippur has already brought forgiveness. The distinction is between
“din” and “cheshbon,” judgment and accounting. “Din” refers to the actual aveirah itself, while “cheshbon”
refers to the time that was lost while committing it, time that could have been used for Torah or another
mitzvah. Through teshuvah, a person can repair the sin itself, but the lost opportunity still requires rectification.
Hashem therefore gave the mitzvah of the four species, in which several mitzvah-elements are performed
together at one time. In this way, Sukkos completes what Yom Kippur began, repairing not only the
wrongdoing itself, but also the spiritual potential of the time that was wasted.

Practical Takeaway:

Teshuvah is not only about regretting what was done wrong. It also means becoming more conscious of what
could have been done with the same time, energy, and ability. A person should not become trapped in regret
over lost opportunities, but should respond by filling the present with more Torah, more mitzvos, and more
purposeful action. The four species teach that Hashem gives a person ways to rebuild efficiently, allowing one
moment of sincere avodah to repair more than one dimension of the past.
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Chassidic Hlustration:

A chassid once came to his Rebbe deeply upset about years that he felt he had wasted. “Even if I do teshuvah
for what I did,” he said, “what can I do about all the hours in which I could have learned, davened, or helped
another Jew?” The Rebbe pointed to the mitzvah of the four species and said, “Hashem does not show you the
past in order to make you remain there. He gives you mitzvos in the present so that one moment can carry
many forms of holiness at once.” The chassid understood that true regret must lead to greater use of the time he
still had. He could not recreate yesterday, but he could make today fuller, and through that fullness begin to

repair what had been missing before.

“And you shall take for yourselves on the first day...”
(Vayikra 23:40).

Once, during Sukkos, the holy Rebbe of Ruzhin, ¥'"1, was sitting
on the night of the Ushpizin of Aharon HaKohen.

He mentioned the well-known teaching of the holy Rebbe of
Berditchev, ¥"1 (Kedushas Levi, Parashas Haazinu),

concerning the Midrash (Tosafos, Parashas Emor, sec. 22) on the
verse, “And you shall take for yourselves on the first day,”
meaning, “the first day for the accounting of sins.”

At first glance, this requires explanation. What about the days
between Yom Kippur and Sukkos, and why specifically is the
first day of Sukkos called the first day for the accounting of
sins?

He answered that during the days from Rosh Hashanah until
Yom Kippur, certainly every person repents and corrects his
deeds because of the fear of the Day of Judgment.

However, this teshuvah is called teshuvah out of fear.

After Yom Kippur, however, when the Jewish people occupy
themselves with the mitzvos of sukkah, the Four Species, and
kindling lights, and serve Hashem with joy and a good heart,

this teshuvah is called teshuvah out of love.

It is known that Chazal taught (Yoma 86b) that through teshuvah
out of fear, intentional sins are transformed into unintentional
sins,

whereas through teshuvah out of love, intentional sins are
transformed into merits.

HaKadosh Baruch Hu, in His abundant mercy and kindness,
seeks ways to benefit those who return in teshuvah.
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Therefore, on Sukkos, when we come to take shelter under the
protection of Shaddai through mitzvos and good deeds
performed out of love for Hashem,

only then does He count the sins, in order to determine how
many mitzvos will replace those sins.

Before Sukkos, however, when the teshuvah was still primarily
out of fear, those sins are not counted, since they have only been
transformed into unintentional sins.

This is the meaning of the first day of Sukkos being called “the
first day for the accounting of sins.”

On that day, teshuvah out of love is performed, and only then
does Hashem count and enumerate the sins so that they can all
be transformed into merits and become good advocates for the
Jewish people.

This also explains the verse: “Hashem your God was unwilling
to listen to Bilaam, and Hashem your God transformed the curse
into a blessing for you, because Hashem your God loved you”
(Devarim 23:6).

There are times Above when no accusation against the Jewish
people is desired to be heard, Heaven forbid. These are the
Yamim Noraim, because the service then is primarily through
fear.

Through that form of teshuvah, the sins are not yet completely
transformed into merits. This is the meaning of, “Hashem your
God was unwilling to listen to Bilaam.”

There are other times Above when all the accusations against the
Jewish people, including their intentional and unintentional sins,
are desired to be heard,

because they are then transformed into merits. This time is
Sukkos, “the season of our rejoicing,” when the Jewish people
perform teshuvah out of love.

This is the meaning of, “Hashem your God transformed the
curse into a blessing for you”: on Sukkos, HaKadosh Baruch Hu
transforms the intentional sins of the Jewish people into merits.

And the reason is, “because Hashem your God loved you,”
meaning, on Sukkos, when the Jewish people perform teshuvah
out of love.

It is written: “However, on the tenth day of this seventh month,
it is Yom Kippur...” (Vayikra 23:27).
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Rashi writes that every instance of “ach” and “rak” in the Torah
comes to limit something.

Yom Kippur atones for those who repent, but does not atone for
those who do not repent (Shevuos 13a).

Accordingly, there is a difficulty, for regarding Sukkos it
likewise says: “However, on the fifteenth day of the month,
when you gather in... you shall celebrate the festival of Hashem
for seven days...” (Vayikra 23:39).

What limitation does the word “ach” teach there?

He related in the name of his father, the holy Rebbe R. Shalom
Shachna of Prohobisht, ¥'"1,

that in his youth he once visited his uncle, the holy Rebbe R.
Mordechai of Chernobyl, ¥"1,

and they discussed the meaning of the word “ach” mentioned
concerning Sukkos.

He said in the name of his father, the holy Rebbe R. Avraham
HaMalach, v"1,

that the “ach” of Sukkos depends upon the “ach” of Yom Kippur.

The Zohar HaKadosh teaches (vol. 3, Raaya Mehemna 100) that
the root of the joy of Sukkos is that on Yom Kippur the accuser
departs and leaves the Jewish people,

and HaKadosh Baruch Hu forgives the sins of Israel.

This is the meaning of the verse, “However, on the fifteenth day
of the month... you shall celebrate.”

When can you truly rejoice and celebrate Sukkos
wholeheartedly?

Only when you fulfilled the “ach” of Yom Kippur properly and
performed genuine teshuvah.

For Yom Kippur does not atone for those who do not repent, and
for them the accuser has not departed.

But one who returns with complete teshuvah can rejoice on
Sukkos, because the accuser has left him and all his sins have
been forgiven.

The holy Rebbe of Ruzhin continued: One who serves Hashem
out of love stands on a far higher level than one who serves
Hashem out of fear, as explained above.
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It is likewise known that the measure of goodness is
incomparably greater than the measure of punishment
(Sanhedrin 100b).

Observe that throughout the Torah “ach” normally signifies
limitation.

Even on the holy day of Yom Kippur, a day of unparalleled
greatness and holiness, called “Shabbos Shabbason,” its “ach”
limits its effect,

for it atones only for those who repent, as Chazal taught.

The reason is that on Yom Kippur the primary avodah is through
fear.

On Sukkos, however, when Hashem is served through love and
joy, Chazal expound (Sukkah 48a) upon the verse, “And you
shall be only joyful” (Devarim 16:15),

that it comes to include the night of the final Yom Tov in the
mitzvah of rejoicing.

That is, specifically the final night is included, rather than the
first night (see the Gemara there and Rashi).

From this we learn that on Sukkos the mitzvah of rejoicing on
Yom Tov can be fulfilled through many forms of joy.

When the Beis HaMikdash stood, even a person obligated to
bring a korban chatas or asham could bring that offering during
Chol HaMoed and receive atonement for his sin.

At that same time, he could fulfill the mitzvah of sukkah, eat
there, and participate in the joy of the festival.

This is because on Sukkos teshuvah is performed out of love,
with joy and a good heart, and through this the sins themselves
are transformed into merits.

This is also the meaning of “ach sameach.” The word “sameach”
contains the letters of “chamesh,” five,

while “ach,” as explained above, comes here to add, meaning
one more than five, together making six.

This alludes to the movements of the Four Species, which are
waved toward six directions,

in order to awaken the descent of Divine influence from Above
to below through teshuvah out of love and the joy of the festival.
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He further said: Today is the Ushpizin of Aharon Kohana

Kadisha, who corresponds to the attribute of Hod (Zohar
HaKadosh, vol. 2, 276b).

This is drawn from the “hod and hadar before Him” (Tehillim

R3IT2 TR PY RPOUVIRG X7 DI 17V 0K
L1912 P TI NN XY LXYOTR

(0,7 2°9an) W' 1397 T Tinan TR

96:6).

Therefore, the mitzvah of dwelling in the sukkah, which ,79227 °1V7 21 XY 720 N22WH MED 197
commemorates the Clouds of Glory that surrounded the Jewish 1797 TR W iN1012 DRI °32 nX 1Ry
people in the merit of Aharon HaKohen (Taanis 9a), ,(.0 n71yn)
is drawn from the quality of hod and hadar. , 073 70 DInan wn
Likewise, the esrog is associated with hod and hadar, as it is X?°1) 220372 777 70 NP0 W NA0NT 1)
written: “the fruit of a hadar tree” (Vayikra 23:40). 7T 7Y e (2,0

Therefore, among the tzaddikim of the generation one could see
genuine hod and hadar,

both while they fulfilled the mitzvah of dwelling in the sukkah,
corresponding to hod,

CIMY VT TIT D2 WY T RIS 28K 127

;717 P02 ROTY 720 DWW NIXR MY IYYR 12

and while taking the lulav and performing the naanuim,

. 77 02 RITY 0°YNIYIT 2717 N0 NYYR 1
corresponding to hadar. s : {2l =y AN

Summary:

This teaching explains why the first day of Sukkos is called “the first day for the accounting of sins.” During
the Yamim Noraim, a Jew returns to Hashem primarily through fear and awe. Chazal teach that teshuvah from
fear transforms intentional sins into unintentional ones, but teshuvah from love transforms those sins into
merits. After Yom Kippur, the Jewish people enter Sukkos with mitzvos, joy, and love of Hashem. Only then
does Hashem ““count” the sins, because now they can be transformed into merits. The teaching further connects
the word “ach” used both by Yom Kippur and Sukkos. On Yom Kippur, “ach” expresses limitation, since
atonement applies to those who repent. On Sukkos, however, “ach” is interpreted as an inclusion of additional
joy, reflecting the greater power of avodah through love. Even matters that once stood as accusations against a
person can now be transformed into sources of merit. The teaching concludes by connecting Sukkos to Aharon
HaKohen and the middah of Hod. The sukkah recalls the Ananei HaKavod that came in Aharon’s merit, while
the esrog is called “pri eitz hadar.” Thus, both the sukkah and the Four Species express hod and hadar, the
spiritual beauty and radiance that become visible when avodas Hashem is filled with love and joy.

Practical Takeaway:

Yom Kippur teaches a person to confront what is wrong, but Sukkos teaches him how to move beyond guilt
into love. Teshuvah is not complete when a person merely fears repeating his mistakes. Its deeper goal is to
bring him to a renewed relationship with Hashem in which Torah and mitzvos are approached with joy,
affection, and desire. A person should therefore not remain spiritually defined by the sins and failures he has
already regretted. Through sincere teshuvah and joyful avodah, the same past can become the force that drives
him closer to Hashem.

Chassidic Illustration:
A chassid once spent the Yamim Noraim overwhelmed by regret. He examined every failure, cried during the
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tefillos, and entered Yom Kippur determined never to repeat his mistakes. After the fast, however, he remained
weighed down and could not understand how he was supposed to become joyful only a few days later. His
Rebbe told him, “On Yom Kippur you learned how serious distance from Hashem is. On Sukkos you must
learn something greater: how precious closeness to Hashem is.” The Rebbe explained that fear can make a
person run away from sin, but love makes him run toward Hashem. When the chassid entered the sukkah that
year, he tried not to think only about what he had escaped from, but about Whose presence he was now
entering. His regret had not disappeared, but it had been transformed into gratitude and desire. That change
itself became part of his teshuvah.

Summary on R. Avraham HaMalach chiddush:

The central chiddush of R. Avraham HaMalach is his reading of the two appearances of the word “ach,” one by
Yom Kippur and one by Sukkos. By Yom Kippur, “ach” limits the atonement: Yom Kippur brings kapparah
only to one who actually does teshuvah. R. Avraham HaMalach then says that the “ach” of Sukkos depends on
the “ach” of Yom Kippur. In simple terms, the joy of Sukkos is not disconnected from Yom Kippur. A person
can enter the full simchah of Sukkos specifically because he first passed through the teshuvah of Yom Kippur.

His deeper point is that the emotional and spiritual movement changes from one Yom Tov to the next. On Yom
Kippur, the primary movement is away from sin, through yirah, seriousness, and regret. On Sukkos, the
movement becomes toward Hashem, through love, joy, mitzvos, and closeness. According to the Zohar brought
in the teaching, the joy of Sukkos comes because the mekatrig has departed and the sins of Yisrael have been
forgiven. Sukkos is therefore not simply “the happy holiday after the serious holiday.” Its joy is the result of the
purification that came before it.

The Novelty of R. Avraham HaMalach:

His chiddush is that the word “ach” of Sukkos is conditional upon the “ach” of Yom Kippur. The verse says, in
effect, that the joy of Sukkos becomes spiritually complete when the teshuvah of Yom Kippur was real. Yom
Kippur removes the barrier. Sukkos reveals the relationship that was underneath it.

This also changes how we understand simchah. The joy of Sukkos is not an escape from teshuvah. It is
teshuvah reaching a deeper stage. First a person says, “I do not want to be far from Hashem.” Then he reaches
the higher point: “I want to be close to Hashem.” Yirah can stop the wrong action, but ahavah creates a new
positive direction.

Simple Breakdown:
Yom Kippur says: “Stop. Look at what went wrong. Return.”

Sukkos says: “Now come close. Sit with Hashem. Rejoice in the relationship.”

Teshuvah from fear can make a person careful not to fall again. Teshuvah from love makes him want to build
something new. That is why Sukkos is filled with active mitzvos: sukkah, lulav, esrog, simchah. The Jew is no
longer only cleaning up the past. He is creating a new present.

Therapeutic Psychological Integration:
A person can change behavior for two very different reasons. One is fear: fear of consequences, fear of
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repeating a mistake, fear of losing something important. That kind of motivation can be powerful, but it often
leaves the person psychologically connected to the failure. His identity is still organized around what he is
trying not to do.

The second kind of change comes from love and positive attachment. Here, the person is not merely avoiding
an old pattern. He is moving toward something he values. Psychologically, this is a deeper form of integration
because the new behavior is connected to identity, meaning, and relationship rather than only control.

R. Avraham HaMalach’s teaching can therefore be read as a movement from shame-based correction to
relationship-based growth. Yom Kippur confronts the rupture. Sukkos teaches the person to live after the
rupture has been repaired. The goal is not to remain forever in self-criticism. Once responsibility has been
taken, the next stage is to rebuild trust, closeness, and joy.

There is also an important psychological distinction between guilt and identity. Healthy guilt says, “I did
something wrong.” Toxic self-definition says, “I am wrong.” Sukkos moves the person away from being
defined by the aveirah. Once teshuvah has taken place, the person is invited back into the sukkah, into
closeness, belonging, and joy. The past is acknowledged, but it no longer has to remain the center of the
person’s identity.

Therapeutic Takeaway:

Real change has two stages. First, face what happened honestly and take responsibility. Second, do not build
your whole identity around the mistake. Move toward the values, relationships, and behaviors you actually
want to live by. Fear may help someone stop, but love gives him somewhere to go.

Modern Story:

A man realized that he had been emotionally absent from his family for years. He worked constantly, came
home distracted, and often responded impatiently. After a painful conversation with his wife, he felt intense
guilt and promised himself that he would stop behaving that way. For several weeks he became extremely
careful, watching every word and criticizing himself whenever he slipped.

But he was still tense. His whole focus was, “Do not mess up again.”

Eventually he realized that avoiding mistakes was not the same as becoming the husband and father he wanted
to be. He began changing the question. Instead of asking only, “How do I avoid hurting them?”” he started
asking, “How do I show them that I love being with them?”” He put his phone away at dinner, planned time with
his children, listened more carefully, and began creating positive experiences with his family.

The guilt had helped him wake up. But love taught him how to rebuild. That is the movement from Yom
Kippur to Sukkos.

“And you shall take for yourselves on the first day...”

(Vayikra 23:40). (7,39 RP7Y) "M JIwR7 v a3k annp
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The holy Rebbe of Berditchev, ¥"1, would say that both through
the blowing of the shofar and through the waving of the Four
Species, we proclaim HaKadosh Baruch Hu as King throughout
all the worlds.

The Rebbe of Berditchev was renowned for his holy avodah
during the blowing of the shofar, when he would advocate
righteousness on behalf of all of Klal Yisrael in a manner
without equal.

Yet during the naanuim, the waving of the Four Species, he
would spend considerably more time.

The explanation is that there are the klipos of orlah (Tikkunei
Zohar, sec. 36),

and it is likewise taught (Pardes, Shaar 25, ch. 4) that Lilith
receives from nine levels of kelipah,

and this is three times three.

Therefore, according to Torah law, one already fulfills the
mitzvah of shofar with nine sounds.

Through the nine sounds of the shofar, the power of the nine
klipos is nullified, one corresponding to the other.

Were the klipos and the force of tumah able to spread beyond
nine, Heaven forbid, there would be no endurance for Yisrael.

However, after those who truly understood the teruah, meaning
those who genuinely knew the holy yichudim and kavanos,
became fewer,

Chazal already in the days of the Tannaim instituted the
additional order of tashrat.

And after the Anshei Knesses HaGedolah instituted the Mussaf
prayer of Rosh Hashanah, including ten verses each of
Malchiyos, Zichronos, and Shofaros,

and the shofar blasts arranged according to those brachos, it was
certainly necessary to blow more than nine sounds.

Nevertheless, the essential root of the shofar blasts remains the
nine sounds mentioned above.

Through these nine sounds, the three klipos of orlah,
corresponding to the kelipah-levels of Kesser, Chochmah, and
Binah, are nullified,

and within them are included the ten sefiros of tumah mentioned
above.
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On the side of kedushah, however, the Four Species are waved
toward the six directions.

Three times six equals eighteen, corresponding to “Chai
HaOlamim,” the Life of the Worlds.

Four times eighteen equals the numerical value of the Divine
Name of seventy-two.

Therefore, the Four Species are waved three times in each of the
six directions, and no more.

This constitutes the rectification of the three klipos of orlah
mentioned above, because the primary avodah is the positive
rectification on the side of kedushah, the aspect of Chai
HaOlamim.

This is also the meaning of the mitzvah of milah, to remove the
orlah.

The essential rectification of the holiness of Yisrael is to remove
the three klipos of orlah.

Therefore, a Jew is specifically called by the name “Yud” only
after his bris milah, once the kelipah of orlah has been cut away.

Within that orlah were included ten levels of tumah, and through
its removal ten levels of the holiness of Yisrael are revealed
within him.

This is what is taught (Mikra Kallah; Baal HaTurim) regarding
the verse, “Who will ascend for us to the heavens?” (Devarim
30:12): its initial letters form the word milah, and its final letters
form the Name Havayah.

Through milah the kelipah is cut away, and within every Jew the
holiness of the Name Havayah, blessed is He, is revealed.

Based on Mesilos, issue 24, p. 21, sec. 100.
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This teaching explains the deeper connection between the shofar of Rosh Hashanah and the Four Species of
Sukkos. Both are acts of crowning Hashem as King throughout all the worlds, but they operate in different
ways. The shofar is directed primarily toward breaking and nullifying the forces of tumah. Its essential root is
in nine sounds, corresponding to nine levels of kelipah. The Four Species, by contrast, represent a more
positive stage of avodah. They are waved in six directions, three times in each direction, producing eighteen
movements, corresponding to “Chai HaOlamim,” and four times eighteen equals the numerical value of the
Divine Name of seventy-two. The emphasis of Sukkos is therefore not only on removing impurity, but on

actively extending kedushah into every direction.
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The teaching then connects this idea to bris milah. Milah removes the orlah, but the deeper purpose is not
merely the removal of something negative. By cutting away the kelipah, the hidden kedushah of the Jew is
revealed. This is why the verse “Mi yaaleh lanu hashamaymah™ is associated with milah and with the Name
Havayah. The removal of the obstruction allows the Divine holiness already rooted within the Jewish soul to
become revealed.

Practical Takeaway:

Spiritual growth has two stages. First, a person must identify and remove the habits, distractions, desires, and
patterns that block his connection with Hashem. But removing the negative is not the final goal. The deeper
avodah is to fill the space that has been cleared with kedushah. The shofar represents breaking through
obstruction; the Four Species represent taking that newly opened space and directing holiness into every part of
life.

A person should therefore not define success only by what he has stopped doing. The more important question
is what has now taken its place. If a distraction has been removed, has the time become Torah? If anger has
been restrained, has it been replaced with patience? If pride has been weakened, has humility and awareness of
Hashem grown? The purpose of removing the “orlah” is to uncover what was waiting beneath it.

Chassidic Illustration:

A chassid once complained to his Rebbe that he had spent years fighting one particular middah. “Baruch
Hashem,” he said, “I finally feel that it no longer controls me as it once did.” The Rebbe asked him, “And what
did you put in its place?” The chassid was silent. The Rebbe explained, “Cutting away the obstruction is only
the beginning. A field cleared of thorns is still not a garden.” The chassid understood that his struggle had
prepared the ground, but his real task was now to plant something holy there. From then on, whenever he
succeeded in overcoming a negative tendency, he immediately looked for a positive mitzvah, middah, or form
of avodah to cultivate in its place.

The holy Rebbe of Ruzhin related to the members of his . . , "
2903 SRIRY PR PN 990
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The holy Rebbe concluded: “Have you ever in your lives seen
such a clever non-Jew?”
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Summary:

This short story carries a much larger idea. While the Rebbe of Ruzhin was imprisoned, a non-Jew brought
him an esrog and connected it to the Midrashic opinion that the fruit eaten by Adam HaRishon was an esrog.
He then told the Rebbe that since Adam had damaged Creation through that fruit, the tzaddik of the generation
should now use it to repair what had been damaged. The Rebbe was struck not merely by the gift itself, but by
the depth of the statement coming from someone entirely outside the Jewish world.

The deeper point is that a mitzvah is not only a private religious act. It can participate in tikkun, the repair of
Creation itself. The same physical world that became associated with concealment, failure, and distance from
Hashem can become the very vehicle through which holiness is revealed again. The esrog therefore becomes a
symbol of reversal: what once represented damage can now become an instrument of repair.

Deeper Meaning:

There is a profound pattern here. Torah does not always ask us to escape the place where something went
wrong. Very often, the repair comes through that same arena. Food can become a mitzvah. Physical pleasure
can become oneg Yom Tov. Money can become tzedakah. Speech can become Torah and tefillah. The body
itself can become an instrument of avodas Hashem.

That is why the connection to Adam HaRishon is so powerful. The first sin represents the misuse of the
physical world. Sukkos, and especially the mitzvah of the Four Species, teaches that physical objects are not
rejected. They are lifted. The answer to misuse is not abandonment, but sanctification.

There is also something striking about the fact that this insight comes from a non-Jew while the Rebbe is
imprisoned. Externally, the Rebbe appears powerless, confined, and cut off. Yet precisely there, an esrog arrives
and he is reminded that even in a place of constriction, a Jew can still participate in cosmic repair. The prison
limits the body, but not the capacity for avodah.

Practical Takeaway:

A person should not assume that something connected to past failure is permanently ruined. Sometimes the
deepest repair comes when the very area that once caused distance becomes a place of holiness. A difficult
relationship can become the place where patience is learned. Wasted time can become disciplined learning.
Material ambition can become generosity. A weakness can become the doorway to humility and dependence on
Hashem.

The question is not only, “What did this once become?” but also, “What can [ make of it now?”

Chassidic Illustration:

A chassid once told his Rebbe that there was one area of his life he wished he could simply erase because it
reminded him of years of poor choices. The Rebbe answered, “Why erase the page if you can write kedushah
on it?” He explained that teshuvah does not always mean running from the past. Sometimes Hashem gives a
person the opportunity to return to the same type of situation with a different heart, different choices, and a
different purpose. The place that once represented weakness can then become the place where his strongest
avodah appears.
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The esrog in the prison tells the same story. The fruit associated with the earliest damage in human history
becomes a mitzvah in the hands of a tzaddik. What was once connected with descent can become part of ascent.
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