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Introduction
This discourse presents a profound meditation by Rabbi Shmuel of Lubavitch (the Rebbe Maharash,
1834—-1882), the fourth Rebbe of Chabad. Living in Lubavitch, Russia, he was the son of the Tzemach Tzedek
and known for his unique approach: Lechatchila Ariber—*“from the outset, go above.” In this maamar, the
Rebbe Maharash addresses the paradox of the Torah’s physical commandments being the vessel for the
Essence of the Infinite. What appears “small” in the physical form of mitzvot is in fact the deepest expression
of Divine intimacy. He explores how the descent of the soul into a physical body, though seemingly a
downgrade, actually facilitates a much greater elevation—particularly through the guidance of Aharon the
Kohen Gadol, whose spiritual role is to raise each soul to the level of ishtabva b’gufa d’'malka, merging with
the “Body of the King.”

Connected to the discourse beginning with the verse: “And 218 "2 370 omnng M2ty TR
He spoke, etc., I am...”

“And He spoke, etc., Speak to Aharon and say to him: When you |n§ 709972 198 RaR) 1798 28 127 15 12711
raise up the lamps” (Numbers 8:2). Behold, the souls of Israel are |2°%721 P87 ninw 737 (2,7 12712) NiNgg
called “lamps,” as it is written: “A lamp of Havayah is the soul of |,2°5wn) "o7x nnwa ™ 93" 2302y 13 ,nin]

a person” (Proverbs 20:27), 1),

and as our Sages said (Midrash Rabbah Vayikra 31:10): “My YN 127 RIPN) 12727 211997 300127 0RD
lamp is in your hand, and your lamp is in My hand. If you guard |- ">73 2a¢» 7% o8 ,>7°2 77101 7722 2" L,(R"
My lamp”—meaning the Torah, which is called a lamp, as it is T1%% 193" 2IN3Y 13,13 DRIV AR XY
written: “For a commandment is a lamp and the Torah is light” aRY ,773 MW IR — (30,1 °%wn) "R 77Im
(Proverbs 6:23)—*“I will guard your lamp. But if you extinguish  |P2" 22037 — 1°2% ."973 7227 °IX ,*73 1Y 0°23
My lamp, I will extinguish your lamp.” From where is this 1™y (0,7 2°727) "TRD W1 VAT 77 MY

derived? As it is written (Deuteronomy 4:9): “Only beware for %7 NYID 727 W3,
yourself and greatly guard your soul.” See also Midrash Rabbah

Parshat Re’eh.

And we must explain the matter: What is the meaning of this—“If >3 NX AW aR" 3WARY 32 12197 1277 7%
you guard My lamp, I will guard your lamp”—why are they TR 0191 N1 71 I e — "0 R IR
interdependent and connected? m12 07 17n?
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However, the explanation is as our Sages said (Midrash Rabbah
Vayakhel 48:1) on the verse “And to whom will you liken Me and
I shall be equal? says the Holy One” (Isaiah 40:25). “Lift your
eyes on high and see Who created these” (Isaiah 40:26)—in
whose merit were these created, the offspring of the heavens and
earth, and in whose merit do they stand? In the merit of
‘these’—the names of the Jewish people. And these—on whose
merit do they stand? In the merit of ‘these’—the testimonies, the
statutes, and the laws.

20 NYIR 730 M) 2" MY 138 03
— ("M@ RIN N 2R P02 Py n'n 0p8
M M1, "R K12 % IR 02°PY 2in WP
07 °n MY ,PIRT) 2WT NIT7IA 98 IR
212 T7X] 28?713 N 7K M2 - TR
DRI MITYT PN N2 — PIRiY 1 R

-7

Thus we find that the entire intent and purpose of creation was for
the sake of the Jewish people, and the Jewish people exist for the
sake of the Torah.

22202 R 07197 NX°I22 71997 TRY 92 03 R¥RN
TIAT 2°2W2 07 2R NY 281 Nyl

And this is the meaning of the verse (Isaiah 45:12): “I, Anochi,
made the earth, and upon it I created man.” That is: “I, Anochi,
made the earth”—this refers to the entire chain of descent in

creation, which was for the sake of “man,” meaning the Jewish
people, as it is said: “You are called ‘man’” (Yechezkel 34:31).

"IN 7Y DTN TN IRy 23" N3y )
PR Ry DR e — (2™ 0" YD)
W LRI AW N — MR M222 I
T2 ORPITY) DTN DNV DORY 2N i)
X"?).

And “I created” (°nX72) has the numerical value of 613 (3"7n),
which alludes to the 613 mitzvot. Through fulfilling the 613
mitzvot, a person is elevated and unified with the King’s essence,
as will be explained further.

DY NTOYY I - 30 KR R
X707 RO NINOWT? DTG 77y Nign 30
YT W7 VY 0.

And this is the explanation of the saying: “My lamp is in your
hand, your lamp is in My hand”—if you guard My lamp, I will
guard your lamp.

DX — 723 70,7722 21" 1 mRRT X023
773 WK VIR 273 DR DRt

And to understand all this, it will be understood by first pre-facing
the matter of the soul's descent into the body, which seemingly is a
ereat and immense descent.

32 TRYIT DT DAY TR0 127,01 92 1Ay
1YY 71T A7) VT ANIRI7Y,

For the soul, prior to its enclothing in the body, stood in a state of
nullification in love and awe [of G-d], as it is written: “By the life
of Havayah before Whom I stood” (Melachim I 17:1)—meaning,
it always stood in love and awe without any interruption.

N7V 077,72 ANIR2NT DTP TRYID MV
YR 70" 21029 9,18 72083 02 Nn3R
NTRIY ARy (R ™R 0039) "9 ATy
PODT DWW °73 IR IR TRD.
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And as it is written about the angels: “And He makes them stand
forever and ever” (Tehillim 148:6)—that they always stand in a
state of nullification.

"010% 797 0Ty [DPIRIRI 2INY 0
P27 N2 TRR o TRy — (Y ,n"aR 2°90n).

And similarly, the language of “standing” that is said regarding the
souls of Israel also refers to a state without interruption.

12 03 X7 ,2X7W? NinW12 mRaw "Ry 1Y 191
PO2T 232,

And although one might suggest that this is why it says by the
angels “He makes them stand forever and ever”—that perhaps
their standing could have been only temporary, so it must say
“forever.” And by contrast, with souls, it doesn’t say “forever,” so
how can we compare their standing to that of angels?

D°OX7RD MYy 127 iR v IRIPY 0am)
TRYT NPT MY ey, 077 TR oThyn”
NAYIT NTRYIY C1em TR Ky 197 LYY 007
NTRY? DNNYT? WOR R — "TY7" NI XD
0°ox717?

This is not so, for regarding the angels, it uses the phrase “He
makes them stand” (27°»y")—a term of present and future
tense—so it needs to say “forever.”

"7y 1Y T 0PN Y LRI 12 XD
Ty7" i% % 197, 0y mia T Ry

But with the souls, it says the term “I stood” (*n71y), which is past
tense, and therefore it does not need to add any other term,
because “I stood” implies that all the days that [ was there before
being clothed in a body, I stood in awe and love.

12y W7 Y, RTny" 1w 2097 ninga 28
TTRYY AT YRWR 02 0N 1 2R27 I8 1R
PITRY A2 AYIANTY DTp DY AT 0 72 TR0
71y 77 AR27 272 T% PRI LN TN

But when the soul descended to become clothed in the body, it
became hidden and enclosed in the body to the point that the body
conceals and obscures it completely.

Y220 X7 73T A2 UINT? IRYIT ARV
P37 PRYI DYYR MINIY TY 732 Mp2unm,

And the love is hidden and concealed, to the point that even to
reach a state of awe requires immense toil.

X127 °72 D3 TY DRI NOAYR RO 10N
Iy YN T8 R NNy,

As the saying goes: “You toiled in awe.”

X2 DY R

[f so, why was this from before Him, may He be blessed—that the
soul should descend so wondrously to be clothed in the body and
the animal soul, which completely conceal and obscure the light of
love and awe that it had before it was clothed?

1INV — 77207 1I97R NNT AN M7 12 OX)
N"n720 WIT A% WarnaY oKD Anvia
XTI T0RT IR 2 37 2RO D°07YRT
P20 TP 77 MY
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And when it is clothed, then even when it awakens in love and
awe, it is not comparable to the level of love and awe that it had
before becoming clothed.

FNIN7IVNI YW 03 737 — NYIPR AR
X T20K NIA27 T2 APK — IR 72083
FNIR20T DTPR A7 TV

And this is truly a great and immense descent.

wnn mIRYY 72173 AT T

And fortunate is it [the soul], if it should return to its prior
loftiness.

FOY? TP M0 N7,

However, the matter is [understood as follows]. It is written
Tehillim 119:72): “The Torah of Your mouth is better for me than
thousands of gold and silver.”

D7 "R T2 NN 77 21" 120027 N DIT TN
N7y ,0"p 0°%0n) "92Y),

The meaning is: “Thousands of gold and silver” refers to the levels
of love and awe (ahavah ve’yirah) that the soul possessed prior to
its enclothing in the body,

N TN NIRRT - "R 3] 9"
P2 AN OTP MRYE2 T2 I,

since silver and gold represent chesed and gevurah, which
correspond to love and awe.

30N NPT Y LTI T 07 271 A03Y
!

But “The Torah of Your mouth is better for me” refers to the study
of Torah that the soul engages in specifically while it is clothed in
the body.

,717IP TR N0 X "9e nain 0 2io™
1A N7R12 X0 M2 NYaR XDy 103 MYy

“Than thousands of gold and silver”—refers to the love and awe it
had previously.

"ANYIY IR TR NPT RIT "9 271 Y9N
n7Pn 7.

And the explanation of “thousands of gold and silver”—the word
“thousands” (alfei) also implies teaching and learning,

717 1T R "DOR" — "npI) 257 9OR" W,

meaning also the aspect of learning and contemplation in how to
arrive at love and awe.

NIm37 K27 PR NTANTI) TR NP03 03 00
N 12X,

For the learning is in the category of comprehension and
understanding,

3201 7T NIN2 R TRV,

and through this contemplation one comes to a level of love and
awe.

NPT 120N NPN3? K20 T nagiang c1movY.

Yet, even compared to this level, “The Torah of Your mouth is
better for me”—this is the aspect of Torah study,

nIna X0, Nin v 2t — i Arnan 03 a3
ing 7Y,

which is specifically when the soul is clothed in the body.

KPYT 132 MWD TRYIIYR RPIT X7 1Y,

And this is because within the Torah is enclothed the infinite Light
of the Essence of the Blessed One.

i INMEY AI0TPR-IIR WDn AR *18n 1m
1720,
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And this is what our Sages said on the verse (Shemos 25:2): “And
they shall take for Me a donation (terumah)”—*“Me (li)” means
[‘Me Myself you are taking.”

RN (‘2 ,A" MRw) P07 7Y 21 1NN 197
0°1R1? onR *niR" — "R 0",

That is, “Me”—meaning the Essence of the Infinite One—you are
taking, and this is through the mitzvos,

,immgy "ﬁD']’B"\‘IN nrna o ,"’D‘IN" :W'ﬁ";)
nigng oY onptY ong,

which is similar to taking something via another object.

MR 027 0770V R 8D Y.

So too, the matter of the mitzvos—physical mitzvos—are like
another thing,

NN 27 103 07 — NPT NIRT 1Y 19),

in which the Essence of the Infinite One is enclothed, and through
the mitzvos we “take” Him.

P72, NIy AI0TPRTIIR Wa?n1 072 W
iniR 22 nivng.

And the concept is what is written (Devarim 4:24): “For Havayah
your G-d is a consuming fire.”

L7 0°927) "R WK R0R 109" 120007 — P
773),

The explanation is: Fire—just as fire cannot be grasped except via
something through which it holds,

N7X 72 TIX? WORTRY DWW — U D

NITRI 1270 INIX TRV 127 APR T,

such as oil and wick, or wood—through the wick or the wood the
fire is held,

YYD IR TPN9T LYY — Y N A0 1R T

so too, Havayah your G-d cannot be drawn down except through
something else—these are the mitzvos,

N377T7Y KX IWRT? WA — PRI 7,72
niyna o7 — v,

in which are enclothed His very Essence of will and wisdom.

innam 11i%7 nngy waon o7av,

And within them and through them is drawn down the Essence
[tself.

FRXY MYV — TIWRIT DAY 0 10V 0.

And this is the reason that the Ten Commandments begin with
“Anochi” (I am), for “Anochi” refers to the level of “Anochi Mi
SheAnochi” (I, who I am)—the Infinite Light in His Essence.

Ko "Iy L9383 NIIRTI NYY TSV 3T
ANMTY HI0PRIIR — "DIRY M TR N2

This is what is drawn down through the performance of the
mitzvos.

NIXRT AR TV YRy Al

And therefore, our Sages said (Taanis 26b): “On the day of his
wedding”—this refers to the Giving of the Torah (Matan Torah),
which is likened to a wedding.

it — "ining aiva" ("2 1"2 nhavn) DM 1R 197
nIN0? 2URIY ,A7in 1an.

The idea is that not all forms of giving (hashpa’ah) are the same:
when a teacher imparts an intellectual concept to a student, what is
transmitted is only a radiance of the intellect.

9 27W? °3 NI NRwaa 93 X7 3 — 1w
2 NG P YIW3 AN 13 — TR0 23 Ay

oW,
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As explained elsewhere, this transmission is only a tenth portion,
and it is in the category of speech—meaning the intellect that is
clothed in speech.

P20 PR IYRWIaY — IR Dipn3 IN3Y 7
NIR2 Oy )0 — VAT NP0 R, 127 0y
1272 WRY 23w

But nothing of the essence of his wisdom is transmitted—only a
ray of the essence.

71T 01,0072 10030 NnYYn YIWI I 92K
277 D¥YR TN

And all the more so with other forms of giving, such as charity or
[kindness, which are other entities that have no comparison to the
giver himself—

23 ,0°0K 0°137 DY — NIRYT W2 12Y 23
0OI0R 00137 00V L, TR0 TRTX VBV,

for the giving is of a material thing like money or gold, which has
no relevance to the greatness of the person at all.

N YWD MW ,223 DINT NMRY TR DPRY
DTN N2YR TW3 IPRY — 270 93 103 0w 137
793,

Even the transmission of intellect—which comes from the person
himself—is still only a mere ray, as explained above.

]
”

TR YWD XY 220 nyawT 1998 X9

i
'

21,R07¥2 IR P X7 DipRToan — ingy.

But “on the day of His wedding”—that is, the Giving of the Torah,
which is likened to a wedding—this is a type of giving to produce
something in His likeness.

PURIY ,77IR 182 1 - "inpng 02" 228
wan 12 T3 79N AYswD nrna XNy ,Anng?.

And this form of giving is not comparable to the other forms of
giving that are only external rays, as mentioned.

P 10V — NIYRYD WY AniT ArK i ayswny
219 R0V 1IRT.

And it is thus understood that through Torah, the Essence Itself is
drawn.

— TWURT NAYRI TIRT TV — 120 R¥n
Yy NINLY.

And therefore, through the speech of Torah, the Divine Name
Havayah becomes present within each individual Jew.

IR 222 M av Ayl — a7ing 27 01y 197
PR TN,

As it is written (Devarim 5:4): “Face to face, Havayah spoke with

2

you.

.1 0°727) "02ny ' 027 07192 2019 12IN2Y N3

7).

This is because the speech of Torah is a transmission of the
Essence Itself, and therefore, by speaking to us, the Name
Havayah becomes implanted within each individual Jew.

,NINXY 72WRT X7 AT MATY NPERY -
IR 222 ™ oW Ayl — 03 2T Ty 197
PR TN

And that is why it is likened to a wedding, etc.

1D ,7NT2 20R1 1271,

And to understand this with additional explanation, we must
explain what our Sages of blessed memory said about Rabbi
'Yochanan ben Zakkai: that he did not leave out anything—neither
@ great matter nor a small matter.

" TLIVRY 2 R T, M2 n9ging 1T
7173 127 37 K7W X1 13 [P 027 %9 1oy N
R 137
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A “great matter” refers to the Maaseh Merkavah (the mystical
workings of the Divine Chariot), and a “small matter” refers to the
discussions (havaayos) of Abaye and Rava.

"N~ "9R AN 133N MY - "9 3T
K37 73N

And this requires explanation: how could our Sages refer to the
havaayos of Abaye and Rava—which comprise all of Talmudic
study, the core of the Oral Torah—as a “small matter”?

LR2T) 2ART NI 2Y 2" R TR — it Y
— 19 2Y3W 77IR P02 - R TR 92 Y
o 127" owa"?

The intent is not about Abaye and Rava alone, but they are cited as
examples, as they were among the Amoraim who preceded Rav
Ashi, who compiled the Talmud—as explained by the Rambam in
his Introduction to Mishneh Torah.

N0DN WY RPN ,727 X1 "2X 29 73327 TRY

- OWR 27 0P MY DORIRT T DY ,I0NT7
TR0 0277 2N2Y 03 ,TnonT anny.

Even regarding Abaye and Rava alone, the question remains, as
noted above: this is the main portion of the Oral Torah.

ANy — 2"13 12 03 TR 727 XQ7) 2R 9V 03
1D 179 YYay 77in2 Ry

This will be understood by first explaining the concept of the
Merkavah (Divine Chariot), which is referred to as a “great
matter.”

7173 27" NI 39T DAY OTpIR 12’

[t is written (Yechezkel 1:14): “And the Chayos (living beings) ran
and returned.” The explanation is that the Chayos exist in a state of]
“ratzo v’shov’—running and returning.

77 'R DRPITY) "2iw RiXY nim" 1202 ).

[‘Ratzo” refers to the longing to be absorbed and nullified in
G-dliness,

TIYY — 23w RiXT) N1022 7 DPEAY WD
NP8 202771 72277 MRIVAT KT XX,

and because “against your will you live” (Avos 4:22), they must
remain in a state of “shov’—returning downward.

07 197 — (27,7 MaX) "0 0K ]
DY NI°T23.

q

2 9¥"Y 19

Through their “ratzo” and longing, they raise and elevate the
Throne (Kisei), together with the “image of man” upon the throne,
to the Infinite One (Ein Sof), relative to Whom even the level of
“‘man” is nothing.

DI 71T — DY TR K )
NDIT 7Y DTN NIM2 DY XEIT NN D°7°231 02741
YN "IN TR K7 °2" NPnRn XY iKY —
nN3ITR 237 (0 R

And within the level of the Merkavah, there are many levels, one
higher than the next,

n%np) "aiag Yyn @iy v — 722700 Nn22 NI
r,'),

as is explained in the writings of the Arizal based on the Zohar:
[“Keruvim,” “Chayos,” and “Ofanim”—Keruvim are in Beriah,
Chayos in Yetzirah, and Ofanim in Asiyah.

R773 7T 97Hy P IIRT T2IN92 2N2Y 0
| TX02 N0 LART22 00219 — 0°39IK) N
Y3 D0I0IN).
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And as our Sages said (Chagigah 13b) regarding Yeshayahu and
Yechezkel: “To what is this compared? To a city dweller and a
villager who saw the king.”

- DRPIT YL 2¥ ("2 37 a0an) 2" R
M99 1377 ,7T200 N¥ AR 773 137 23T XA "
270 DY AR

Yeshayahu saw the Merkavah with Seraphim (angels), as it says
Yeshayahu 6:2): “Seraphim stood above Him”—he is likened to a
city-dweller who sees the king.

03 — D972 122797 DR ANV NIy
- ("2, ywe) "9 Hyan ovny 209" 2Ny
297 I TN T2 137 TR R

Yechezkel, on the other hand, only saw Chayos and Ofanim, so he
is likened to a villager who saw the king.

NI 127 — D°39IX) NPma P AR XY — RpITM
297 DY IR 192 137 TR

The concept is this: the difference between them is as
follows—when a city-dweller sees the king, since the matter is not
so novel to him—he sees the king frequently—

— 772 1Y X T DR 9Ty - T
N7 PN WY 2277 NNV LT DY XY
TR0 T8 DY ARIT X W 73 22 193K U,

so the main experience for him is in the seeing itself—he
appreciates the glory and splendor of the king and derives a
wondrous pleasure from his majesty.

1727 NPT INIKT2 — TR RIYT RV REn)
71297 K93 M1YN2 23YNN KIT )T — 7707 NITY
72997 N2IT3 NN9A 2.

For the matter is comprehensible to him, and he knows well all the
ways of the kingdom, and so he takes pleasure in it and in the
glory of the king’s majesty.

N109m0 NINTIT 02 2w YN, 198N A 0277 02
2 273 ) T AT 3390n K 197 -

But a villager, when he sees the king, since he does not
comprehend the beauty and majesty of the king,

M) P IPRY R AR — 193 12 12XYR
M2%0 D217 NOXeN,

he simply becomes overwhelmed at the novelty of it and is excited
by every detail he sees.

1 WD AR WD 1917 MBYenTa X 7
0792 127 221 PYenm ,PIYa.

And in this manner will be understood the difference between the
Seraphim and the Ofanim.

D7IDIRY 0ODW 13 WIRFI 1V 120 7Y 77T 7YY,

For since the Seraphim comprehend the greatness of the
Creator—how He is “holy” and separate from the realm of worlds,
and “all before Him is considered as nothing” (Daniel 4:32)—

RITY R X120 DT 2R 0°9a Py
DY K72 A7BR K791 ,N10710 70 27201 WiTR
079,17 HR0T)),

therefore they are in a state of bittul (self-nullification), in a mode
of ratzo (running upward) and yearning.

RN RIXT N2 — 2037 NIOR2 07 197
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But the Ofanim, since they do not grasp how He is holy and
separate—only that there exists something above their
understanding, though they do not comprehend what it is—

WITR RITY TR DO3En DPRY NPT L0701 238
— DN YRV APn2 WY oorEn P27
T Do OPN 22X,

therefore they are in a great noise (raging tumult).

2173 Wy13 07 127

And this is like the analogy of the villager who saw [the king], etc.

1D XY 193 12 132 NI 2T

And with this we can understand what is said regarding the
Ofanim: “A great noise.”

bi73 Wyn" — 030X 2IN2W 0 12 A",

At first glance, since they do not comprehend as the Seraphim do,
why is their noise so much greater than that of the Seraphim?

— 0097w 10 DOpln 0P 07 X7 ,17IRIPY
PO T2 N° 72 92 2173 DY Wy vT?

But the explanation is: the noise comes from the lack of
comprehension.

MWD YR 2Y R WYIFT — NI 1T DN

Because they do not comprehend, therefore they make a tumult
over their lack of comprehension.

NTYd Y DOWYR 07 197 — 000 oPRY Ceny
o

Just as we observe in human nature: one who understands
something well and knows it properly is calm,

n0°T PERY M — DTX 12 Y202 00X 1KY 001
LRYIR RIT )T — RITT 1277 DR 203 VTN,

but someone who knows there is something new yet doesn’t know
what it is—is agitated and unsettled until he comes to know what
it is.

DT N NI LW V2T APR WY YTV R D3N
AR YT TY IR TV WY RN ONT - 0n
SERREn}

And in this manner is the case with the Ofanim: since they
comprehend that there is a level beyond their grasp,

Y oontyny nivg? — o039iRa 1210 A7 777 0N
D3I Tyny NNy nrna,

yet do not comprehend what it is—therefore they are in a great
noise.

2173 W¥I2 07 197 — 10 DOPWR oP Y.

That is, the noise is because of the lack of comprehension, etc.

N> Mipaa 7YD SV RN wyaw — .

[And with all this is understood the difference and distinction
between the Merkavah of the Seraphim and the Merkavah of the
Ofanim—

D973 NP T2 71N WRTT 120 77 29
D397 N237R? —

how much greater and more exalted is the level of the Merkavah
of the Seraphim over the Merkavah of the Ofanim,

2977 7Y D9 2370 29N AN TITY
°391R7,

to the point that it is likened to the comprehension of a
city-dweller relative to that of a villager.

122 12 "33 7172 12 NI U 7Y,
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And similarly, there is “higher above higher” (Koheles 5:7) until
the highest of all chariots—namely, the Merkavah of Atzilus—

7,7, n2ap) "Il 2yn 3y W LnT 177 oY)
eRaY MY 0T 1327,

which is the level of the Patriarchs—*“They are the chariot”—and
it is utterly incomparable to the Merkavah of Beriah, Yetzirah, and
Asiyah (Bi”a).

MY32 ARV ,"022790 10 77" — DIART NIma XY

T T

For in Bi”a they are created beings—even the highest level of the
Merkavah in Bi”a is nevertheless created yesh me’ayin (something
from nothing).

13177y 01T NN 17981 ,0°K11 O — 23y
1°X% W2 NRI21 X°7 DIpR 290 — ¥27 1327529

Whereas the Merkavah of Atzilus is G-dliness;

MIP2Y T — NIPXRT 72277 12 TRYR.

but the concept of a “merkavah” is that just as the Merkavah of
Bi”a elevates the throne (kisei) and the form of man (adam) of
Bi”a upward to the level of “for He is not a man” (Hoshea 11:9)
relative to the adam of Bi”a,

P37 729733 37 — X 7122707 MY 1
2" NPNA7 YT OTY NN OY R9IT DY NiKip
p"°37 D78 NN "229Y "DTN XD,

S0 too, in Atzilus, the level of adam refers to the configuration of
the three lines: chochmah, chesed, netzach on the right; binah,
gevurah, hod on the left; daas, tiferes, yesod in the center.

3 X2 RITW 71 RIT OTX NN — MORRI 12
X TR T3 TP TR MR o0 M09 TN
penRa T0; MO NYT.

This is what is called the level of adam.

DTN NP2 NP3 L

And the Patriarchs, by being a merkavah through self-sacrifice
mesirus nefesh)}—Avraham was a merkavah to the level of chesed
of Atzilus,

- wo) DT0R NITIR 23 YAV STV L hiaN
PI7°¥NT TO0 NPTIR T 7327 M DRRY,

as it says in Sefer HaBahir (brought in Pardes), “The attribute of
Chesed said before the Holy One, blessed be He: All the days
Avram was on earth, I did not need to perform my function—for
Avram stood and served in my place.”

N7 TYRK 107793 KT, 2T 1903 ROPK 197
028 NI R 92 — N 7032 WiTRE *397 7000
DR MW, RIR2) NY? "% XD N2
PRiPna WY THiY.

This was because he increased kindness in the world and provided
food and drink to all, and made known G-dliness in the
world—saying, “Blessed be the G-d of the world from whose
bounty we have eaten.”

2281 1011 ,07192 790 7277W 277V — )
1572 17 MARY — 02iv2 IMPOR ¥27Im 997 apwn
124 1728 D71V 987

And through his self-sacrificing service, he became a chariot to the
attribute of chesed.

3 71T T0Y — Wo3 MPona ATiay nnaa Ay
1003 NI NPO27 1327
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And Yitzchak, through the Akeidah (binding) which was
self-sacrifice in actual deed, and through the digging of
wells—which represents the elevation from below upward
milmata I’maalah),

LW PYi03 W MI0R — TTRYD TV — PN
9RPn NINYIT 1Y XY — NIINRD D07 T
1797,

for a well springs upward from below—through this he became a
merkavah to the attribute of gevurah.

12270 M7 A1 OOV — KPY? RAnn yail a0y

T

771230 Nomak.

For the main elevation is through gevurah; therefore in all spiritual
ascents we say “Ana B’Koach” which is the Name of 42 (Shem
Mem-Beis),

N2 222 T127% ,173123 V7070V RIT NOYT RYY
Q"n oy — "mo3 XN MR,

as explained in the discourses BeSha’ah SheHikdimu and BeYom
HaSheini (Likutei Torah, Devarim 69).

"N TRIY AYWR" nme 272 A1 Y ind
,0°137 ,77IR "RY) "Iwa oiva" e maTy
0" 12°0).

And Yaakov was the “middle bar” (beriach ha’tichon) that passes
through from one end to the other,

SR0 1 101220 ,"112°RT 112" D02 1 - 3P
YRa 2% —

from the highest end to the lowest end, being a merkavah to the
attribute of tiferes which reaches until Kesser.

12277 NN — 1IRTRD TR TY P9V %R M
N7 7Y 77V ,N80N NNy

And through their service with self-sacrifice, they became a
merkavah to elevate the level of adam of Atzilus—which is the
configuration of the three lines that is called adam—to the level of
the Infinite One (Ein Sof), who is called “not a man.”

NT2YT? 7327 1T - WH MT°0R3 anTiay 7o)
NPIY TP 3 NINR NITY ,NI2°ERT DTN NP2
D78 X2 °2"Y — 7i0TPR-IIR Nn2Y 078 Nn2
NI

And this refers to the level of Arich Anpin (A”A).

12X TN NPRR - U,

And this is why the merkavah is called a “great thing” (davar
oadol), for through the upper merkavah they elevated the level of
adam (which is generally referred to as Ze’ir Anpin [Z”A], a small
and limited expression), to the level of Arich Anpin—called
“great,”

PTYY L, "173 N27" aWR 12270 NRIRIY AN
NIPIY 07N NPT DY 19y — 132770 DN

DIXNYY YT NIHD RIY L, PRIR YT AW M7
173" RPIY — TOIR TR N2 R

the level of length and expansion, the opposite of Z”A’s
contraction.

N2 2% — R"17 DIKHT 797 — NIDIK NN
D m:’j&:’.

And therefore our Sages said (Bereishis Rabbah 54:5) on the verse
“And Avraham made a great feast” (Bereishis 21:8)—that the
“Great One of the Worlds™ was there.

wyn" (‘7 ,R7D MPWRI2) PI023 7Y 911 1R 197
Oy 37 "D 21T - 91T nRwn 077N
7,771 720 "WRI2)),
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Because his drawing down was commensurate with his
elevation—just as through his merkavah he elevated the level of
adam of Z” A to the level of “not a man,”

- TNYTE T 097 A 1Y mwRTaY 097
bX — R"[7 OTX NPN2 DY 12270 170V TNIYIY
D'!?S Nb ,::)u n;,n;u’

which is the level of Arich Anpin, the level of gadol (great), so
too, he drew down that the level of “Great One of the
Worlds”—the level of Arich Anpin—be revealed in a drawn way.

12 03 72 — "29T3" NI02 7RI 7K NN XY
Nma,"0mRivn 2" NN 12 03 TV TUng
1D T2WRT NPT - PO P

And therefore Avraham is called “great,” as it is written (Yehoshua
14:15): “The great man among the giants,” which refers to
Avraham—

pIXG" 12INY 03, DWW DR RIR1 127
07728 PV oRpY (0,7 yunT) "oopava PiTaa,

G2y

for he elevated and drew down from the “Great One of the
Worlds,” the level of Arich Anpin, etc.

L "Dn2a 2173 nPman — WRm 97 22 vy
1D T2IX TN NrnR

And now we can understand what our Sages of blessed memory
said—that “a small matter” refers to the discussions (havaayos) of
Abaye and Rava.

NI — "o 127" "I MRY A0 1 12 TRYm
NI KT,

Since it was explained above regarding what our Sages said: “On
the day of his wedding”—this refers to Matan Torah—that the
drawing down through Torah is utterly unlike all other forms of
hashpa’ah (flow),

2" 21 MY T 132 Y7 WANW N2
AR TYIRY T2WRITY — 77 en T - "inpng
Nivewia 237 272 M,

for in Torah is clothed the drawing down of the Essence Itself, as
our Sages said: “You are taking Me”—

2T IMRY 01, NIRRY TIWRT WR Ny
0°1Ri? onR “niR"",

yet it became contracted into “small things”—such as all the laws
of Torah regarding physical mitzvos: tefillin made of physical
parchment,

7IRT 017 92 12,0030 0°7272 MYNINIY 21
LA 273 172700 (NIHYA Nign3,

tzitzis made of physical wool, sukkah made of physical schach,

PR3 12932 1201, AW3 MY NOXX),

and similarly with lulav, which involves physical plant matter;

alialvpYalyiar il pioively oN

and terumah and maaser concerning physical produce; and all the
[korbanos involve the offering of physical animals;

Ni127P0 221,07 nW3 NiRIanNa — nintyny ninn
0w TR0 NP

and similarly in all the mitzvos of Torah and all prohibitions of
Torah—everything is in physical matters.

[171A "0K 227 ,771A 7Y NIXN 232 M12 R¥PD)
0°NY3 0°1272 RI7 900 —.

And these are His blessed Will—He desires precisely so and so.

121 T2 Np17 A — 7130 Wik oom.
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And within each individual mitzvah there are details of His
Will—for example: the five who shall not separate terumah, and if
they do, their terumah is not valid.

Ko v cing i1 pIp v 192 MR 9
9170 1010 TR — 170 oK) nia,

This is because, according to the Supernal Will, these five may not
separate terumah, and even if they did, it is not considered terumah
even after the fact.

K7 220 TWROTY 72,1079 1187 227y
DIVIR X — 179 DX 399K1 1R i
1D 72Y°72 3798 MR,

[But] a deaf-mute who speaks but does not hear may separate
terumah, and if he did, his terumah is valid.

— 070 OX) ,0170 — ¥Rl PR 12700 U
qlEmiaRiatatmicH

Thus, we find distinctions of levels and details of Will within a
single Divine Will from the Torah,

T0X 118732 Ni2iN NP9 NINTR RN W2 XY
1710 27370,

and so too with all details of the mitzvos—for example: a stolen
lulav or a dried-out lulav is invalid,

— W20 2130 271 — nignn vue 232 12 0319
7109,

and so forth in every detail of mitzvos—there is no mitzvah
without many legal distinctions.

MR 7% X¥RA K9P — NI¥RT "079 223 ARiTI)
0°37 0°17 170 A2 M KoY,

And specifically in this is clothed His Essence of Will and
Wisdom—the drawing down of the Essence.

— 7207 iNRIM) 11987 NNEY WAR X1 AT
NPy TV,

And as explained in the discourse Vayidaber Elokim Anochi, that
since the drawing is of the Essence, therefore it is specifically
clothed in physical things.

NPIPY ,"OIN DOPOR 12T 77T INANY 3
07w O°7372 1W32N3 127 — NIPHYY AWHID
AN

And that is why the Torah was not given to the angels—for they
wanted it to be given to them in a spiritual way,

ININY WR2 07 2 ,0°IR7R? TIAT 1101 X7 107
nII7I2 077,

but due to the exaltedness and lofty level of Torah, it is impossible
for it to be revealed except in something physical.

ZANNY W™K — AT N3 N2y D3I
PRW3 1273 R

And therefore the discussions of Abaye and Rava are called a
“small matter”—

107 727" DY'3 X3 2T NPT W S

because they became contracted into very small things, which are
the details of all the mitzvos, etc.

DOTDaY — TR O°30R 021272 MYHYNI °3 NvEY
1D nixnT 92 79"

And it can further be said, that since the mitzvos as we perform
them now are only in the state of erusin (betrothal)—the giving of
a ring of kiddushin, which is a makif (surrounding light),

PN — WYY g 3 NPTy M W2 T
PR N2 L PYAITR NY3Y 1O NI,

and in the future will be revealed the pnimiyus haTorah (inner
aspect of the Torah),

Fing e N3 A7 KA Ty,
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therefore, relative to that inwardness, the havaayos of Abaye and
Rava—which are the explanation and interpretation of the
mitzvos, and all the halachos of the Torah—are called a “small
matter.”

X2T) 1IN NPT DONRI - P19 "287 127)
- IR D10 99 WY LA IR0 UITE gy
o 727" owR".

[And further it can be said that the halachos of Torah are called “a
small matter” relative to the Infinite Light (Ein Sof) that is
enclothed in it.

QY3 NIRIPI — 793R DY oniohaw i v 7in
2 w2123 AI0TPRIIN Nna T "oR 031",

And as was explained, that this is a drawing of the Essence,
therefore even the halachos of Torah—with the comprehension
within them—are still called a “small matter.”

NIXT?3 127 — MPRYY T2WRT Y — INNIY 0
N37" O3 12 03 173W MaT 0y 77N 117
TR

And as explained elsewhere regarding what is meant by “the Torah
is called a parable of the Ancient One” (mashal hakadmoni)—

XV 72 1°3Y2 — X 0IPR2 IN2NIY 0N
PinTRD SR m1ing",

meaning that the Torah is a parable to understand the level of the
[Infinite One, the Ancient One of the world.

N0 1237 W X0 TinaY — wiey
073y 7Y 121077 — 7ioTPRTIIR.

And surely a parable, in relation to its analog, is a small thing.

TR 137" ] — W3 "237 YW — XTI

And therefore the havaayos of Abaye and Rava are called “a small
matter.”

10 7

T

37" OW3 X37) INT NG W "

But just as through the parable one comes to understand the
analog, so too, in this “small matter,” the Infinite One, blessed be
He, is enclothed—an essential drawing.

12 D3 12 — 2WR3T DR 0°1°2% 2Wnd 7703w 738
F1172 AI0TPR™IIR W2 — A7 "R 937" NIN32
1D NPXY "OWHT — R

And it is not comparable to all other forms of hashpa’ah
emanation), which are only a ray—as explained above, that they
are merely a tenth portion.

TR P T — NIYRYET WY 927 mpiT i
YWY PRI P IMY — Y7 Rany .

But the Torah is, “on the day of His wedding”—a drawing of the
Essence, until in each and every Jew there is made the name
Havayah, etc.

NYRYY TR — "N 03" X — Ting 73
1> ™17 W 2R 0N 0N 223 Apyaw 7Y

And according to this, it will be understood the elevation that
results from the soul’s descent into the body—

932 ARWIT DT CTTOYY 7Y 129 A1 00T,

that even though the soul—as it was before being clothed in the
body—stood in love and awe in a state of bittul (self-nullification),
as it is written: “By the life of Hashem before Whom I stood,”

32 ANWA207T DT AW 0 MYIn nivg vy
02,2902 NP2 TR X2 NTRW A —
11;;_:)’? ATV ng = ’U" :qngwu’
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nevertheless, “better for me is the Torah of Your mouth”—for
through the aspect of “Torah of Your mouth,” which is the level of
the havaayos of Abaye and Rava that are called a “small matter,”

NIR2 7oYYL, "0 17N 0% 20" — aipnoan
N2 22K NG N2 XAy ,"Pe niRt
TR 127" DX,

in them is clothed the Infinite One, blessed be He.

XIT 372 AI07PRIIR WAIon 072,

And it may be said that they are called a “small matter” because of
the intense bittul of the davar halachah (legal ruling) relative to
the level of Ein Sof blessed be He which rests within the davar
halachah.

7193 DYV OV 7Y — MU 727" BONRIY i v
R 7173 710X NP2 T "n7a 137"
12700 727"y

As it is written: “Let my tongue respond with Your word”—they
are His sayings, like one who answers after a reader.

NI02 0OV " INVRR 1 WA N2y 33
NPT IR AW, TN IR

Therefore, they are called a “small matter,” because they occupy
no independent place at all.

722 0iPn 009IR oY ,"19R 127" NP1 127

And they are not like the Merkavah—for although it carries the
Throne, nevertheless it carries it—

— XE2T DY NIRYI 1Y AR °3 — 722757 03 0K
INDIT DY NIRWI 37 Dipnhan,

but Torah study is the word of Hashem that was spoken at Sinai,

P1°02 12°7Y "' 127" XOTRT — AIRD TRk Yax,

and even all that a diligent student will ever innovate was already
given at Sinai,

I3 — W7 TDY 2O0) TR7RY a0 92 1908y
P1on,

as is explained elsewhere regarding the phrase “all these words”
Shemos 20:1); see Midrash Rabbah on this verse, and the
discourse Vayidaber Elokim es kol haDvarim.

"0377 93 DX T3YR TN DIpR 29y 1390
T T PI0R 7Y TR WTRR 1Y (N 2 M)
D’W;’-TU ]7-:3 X D’P‘?N j:-plnn

[As well as in the verse:] “Words of the wise are like goads”
Koheles 12:11).

X" 2" N77p) "NTIATT2 I *737).

And therefore they are called a “small matter,” because they are
not an entity unto themselves due to their complete lack of
self-standing—

PI9N THXY? MM OPRY "R 127" R 197
72 0ipy NO*9RT ITYT,

just like a child compared to a grown person: due to his bittul, he
is not accounted at all; and if he is counted, it is only as a small
one.

772 20N IR 12903 2390% — 91730 0237 T0R 109
107 NINga~237 W — 2y oX).

So too, it will be understood why the havaayos of Abaye and Rava
are called a “small matter”™—

R3] 23RT NPT WA 0 13 13 12 03 72

10 037" DWR",
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because of the intense bittul of the davar halachah relative to the
indwelling of the Essence of the Infinite Light that rests within
it—

Yy MR T "2730 127" P13 0§V ov 9y
Y 910N —

it 1S considered a “small matter.”

1D "R 137" NYm X'

Thus, the term “small matter” does not mean that it is inherently
small,

DU3up 027 Y WD X — "TOR 131" X¥R),

but rather due to the tzimtzum (contraction), or relative to the
inner dimension that will be revealed in the future,

M7ANAY NPRPI9T NI 0237 IX,DINNET *19n KON
X127 TNV,

or relative to the indwelling of the Infinite Light within them,

D72W AI0-PR-IIR NIRIWIT T IR,

or because they are completely nullified relative to the level of the
[nfinite One, blessed be He, that dwells in them.

1173 AI0TPRTIN NP T YRA7 27903 0O N
072 7D X

And this is like the stars, which appear small, but in truth they are
higher than the sun and the other large stars, etc.

D7 MR L0730 DORTIY — 0022333 03 71 )
N2 0799737 0222137 INWI WHwa 12 ni o079y

And this is [the meaning of] that through Torah there is a great
ascent for the soul of man,

DT W37 MYVT 7Y X TN TRy

for the love and fear that the soul had before its being clothed in a
body—behold, it came only from the radiance of the intellect,

FANIYA20T DTP W2 AMAW NI A3I8T MY
PTIT NN PO AN RO A3 — A,

which is the concept of contemplation, from which comes love and
fear.

PN 70N X2 THRY AN 1 Y.

But through its descent into the body, it received the Torah,

IIRT DY 7720R — A1 AT TN 23,

which contains the drawing of the Essence, etc.

1D NIRYY MWD A2 WY

However, behold, nevertheless, the soul descended to be clothed in
the body and the animal soul,

82 WI2DT? MY AT —

1, — 0ipn=72m 737 238

and also the speech of Torah that one studies is physical speech.

AW 12T NIRRT — Y AR 12T o

And it is explained elsewhere that the speech of man’s
prayer—even when he prays with love and fear—

D3 — OT¥T 2W 17907 M2TY R 0ipn2 Wann
X 72R3 F22nny —

nevertheless, his speech is physical;

YA RIT $7127 Dipnoan,

therefore the angels need to elevate the prayer.

7907 NX NiPya% 0°IK7RT 099718 197
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And this is what is written in the Zohar about the angels, that they
bend toward [the prayer] and kiss it—

197 7037 — D0IRYRT PR T2 ROPRT N
177 PYIn —

until they refine the prayer,

17900 DY D221y 7Y,

because their speech is comparable to our thought,

7Y AT TWR X - DY 2T 2,

and “higher above higher” until the dwelling of the angel
Metatron, who weaves crowns for his Creator from the prayers of
[srael.

— 1"1p0n TXRTD 12WR 7Y "3123 YR 313
P8 2W onivonn iR 00n3 WY

See more of this in Torah Or, in the discourse beginning with
“Mezuzah miYemin,” and in the discourses “Zimna Chada,” and
‘Kol Kohen SheMevarech.”

77723, Ape A2 IRTIIN2 Aty
[722Y 102 92" AT, RTI Rpr

And similarly, it will be understood also regarding Torah,

12703 7R3 12 7] 777 -

that although in Torah is clothed the Essence of the Infinite One,
blessed be He—

X7 7172 AI0TPRTIIR NYY WR 1IR3 02 03w

nevertheless, the speech of man is physical, and the soul is clothed
in the body and animal soul.

FRYIT 0 KT OTRT 13T — DiPRToIn
N°N733 W 9132 N3N

Therefore, this is the concept of what is written: “When you raise
up the lamps” (Behaalotecha),

1 T8 TR 3Ny T2 T ¥ 127" -

that Aharon the High Priest elevates and raises the lamps, which
are the souls of Israel,

D7 — NIN3T DR 3231 72y 2173 19 TgRY
PRI ninYl —

to raise them to their root and source with greater intensity and
strength.

TV D) DRW 023 TTPRY WY 100y

And through their engagement with Torah, they ascend to be
united in the “body of the King,”

.....

N27RT,

and this elevation is through Aharon the great priest, the shushvina
d 'matronisa (escort of the Queen),

IR — RIRITD T 1Y X0 M)
RIPITORT KPP —

who elevates the lamps, i.e., the souls of Israel.

X Nyl o — niNgD Ny ToveD.

And the explanation of the greatness of Aharon the High Priest
will be understood from the matter of the merkavah of Avraham,

12397 127 — 2173 702 18 N2YR 7Y N0

T T

which was explained that through the love with self-sacrifice he
elevated and raised the level of Adam of Atzilus to the level of “for
He is not a man.”

1797 — W93 NT0R3 MIRT "YW — NIy
K7 °2" NP7 YT DTS NPT DY TR

Ay
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Consequently, it is understood that Aharon is the level of a much
higher love than the love of Avraham,

— 137 720K NP0 X TIIRY — 12 XM
DTN NN NP Ty T T,

and therefore he raises the souls of Israel to a higher level.

7133 NP3 1P027 PR NI NN 72un 197).

All the more so, since this is according to the Torah—for it is
known that the service of the created being on his own

1T RY YT — A7IRT 29708 WY 1200
¥YR K237 NTI2Y —

is not comparable to when we were given the power at the giving
of the Torah.

1R 1002 120 17 1INy Y.

And since the command to Aharon is to raise the souls of Israel, as
it says: “When you raise the lamps,”

2R NINWI NN APYY — IR NITY 0N
ninan Ny An2y03" inay " -

which is the level of drawing down the Essence—

N1XY TR NI NI —

consequently, it is understood that the elevation is to be united in
the “body of the King,”

N2?70T RO RINAWK? X7 IRQYTIY 120 R,

for it cannot be said that the command is a higher level than the
very thing that is being commanded.

T T3P N PN T WY T WK Y
D Ty DRy 1377

And it is found that the meaning of “When you raise the lamps” is
to raise the souls of Isracl to the level of Ein Sof,

nX Ni7y77 — "NiNgT N AoYER" IR — XY
I0-TR™IIN N1M37 2R ningd,

to be united in the “body of the King,” etc.

.....

[NOTE Summary:
The discourse begins by contrasting two dimensions of Divi

of the Avot, which elevated Divine attributes within Atzilus,

service of mitzvot in the physical world. The patriarchs serv
became channels for specific sefiros—Avraham for Chesed,

ne service: the “merkavah” (chariot)
and the seemingly lower yet greater
ed G-d with mesirus nefesh and
Yitzchak for Gevurah, Yaakov for

Tiferes. Their devotion elevated the level of “Adam” in Atzilus to the higher level of “Not a

man” (i.e., Arich Anpin).

The Rebbe Maharash then shifts focus to the Torah itself, noting that all of its laws—however

minute—are vessels for the Essence of G-d. These halachos

, described as the “small things” (127

1) of Abaye and Rava, carry the essential will and wisdom of G-d, despite being clothed in the
most mundane aspects of physicality—parchment, wool, plants, food, and more. Their smallness
is not a flaw, but a reflection of their complete bittul (nullification) to the Essence. Even a soul's
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awe and love before entering a body cannot compare to what it attains through Torah in this
world.

This leads to the climactic teaching: through Aharon, the Kohen Gadol, who embodies a higher
love than even Avraham, the souls of Israel are raised to unite with the “Body of the King”—an
expression of full union with Atzmus. This is hinted in the command "Behaalotecha es
ha’neros"—to raise the souls (candles) of Israel to their Divine root. The Torah learned in this
world, through its very physicality, becomes the ladder by which the soul is raised higher than
ever possible in the spiritual realms alone.

Practical Takeaway:

Do not be fooled by the simplicity or physicality of mitzvot. Each act—wrapping tefillin,
shaking a lulav, studying a page of Gemara—is an engagement with G-d’s very Essence. Even if
you feel spiritually distant, the mitzvah you do is infinitely potent. And the soul, even in its
descent into a physical body, achieves an elevation it could never reach in the highest heavens.
Every Jew is a candle, and through Torah and mitzvos, especially guided by the light of the
tzaddik (like Aharon), we are raised to unite with the Infinite.

Chassidic Story:

Rebbetzin Rivkah, the wife of the Rebbe Maharash, once recounted how her husband would
never allow even a seemingly trivial halacha to be treated lightly. A man once came before the
Rebbe with a question about using a specific type of thread for tzitzis. The thread had become
frayed, but the man insisted it was a small matter, since he was still wearing tzitzis.

The Rebbe Maharash responded sternly: “In this ‘small matter,” the entire kingship of Heaven
rests! Would you call the crown of a king a ‘thread’ just because it's thin?”” He went on to explain
how even the finest distinctions in halacha are not technicalities—they are the architecture of the
Divine Will. “If you want to hold the Essence,” he said, “you must grasp it as it is—through the
Torah's every word.”

The man walked away not only with a new pair of tzitzis, but with a renewed reverence for
Torah. This story echoes the core message of the maamar: the smallest halacha is not just law—it
is Light. END NOTE]
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