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And the Jews accepted that which they had begun to do, and
our Sages said: that which they had begun at the Giving of the
Torah, etc. And this is a great wonder, seemingly—how is it
possible that at the Giving of the Torah, where it is stated, "And
all the people saw the voices," etc., and with every single
utterance their souls departed, etc., as our Sages said—this was
only a beginning?
As it is written, "That which they had begun to do," and in the
days of Achashverosh, they established and accepted—that is,
they completed and it was received in their hearts, etc.

And first, we must understand the root of the matter of the
Giving of the Torah, for Abraham had already observed the
entire Torah, as it is written, "Because Abraham hearkened to
My voice," etc.

However, the service of Abraham was in love, as it is written,
"Abraham My beloved." And in love, there are two levels:
"Ratzoh" (running) and "Shov" (returning), which are called
direct light and returning light.

And the matter is known, as it is written in Sefer Yetzirah, "If
your heart runs, return," etc.

For attachment (d’veikut) is a matter of drawing the heart and
its expiration, as in "My flesh and my heart yearn," and "My
soul longs and even expires," and the like.

And this is what is written, "If your heart runs," that the heart
desires and longs, running to cling and be absorbed in the
Living God.

And this is the aspect of "Ratzoh" (running). And after the
yearning, when the soul expires—which is called returning
light—immediately comes the aspect of nullification.
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And this is when one withdraws backward out of awe, to the
point that he does not find any place for himself at all, as it is
written, "And the people saw and trembled, and they stood
afar."

And this is the opposite of the running in the longing, etc. And
this is what is written, "If your heart runs, return," etc.

And this is "And the Chayot (angels) run and return," as is
known.

()
And we must understand why this service is specifically in the
aspect of "Ratzoh V’Shov" (running and returning). However, it
is known that there are two levels: the aspect of "Sovev Kol
Almin" (encompassing all worlds) and the aspect of "Memaleh
Kol Almin" (filling all worlds).
And these correspond to the two Divine Names: Havayah and
Elokim.
Generally, the Name Havayah is mentioned only concerning the
aspect of "Sovev Kol Almin," whereas the Name Elokim refers
to the aspect of "Memaleh Kol Almin."
Moreover, "Sovev Kol Almin" is also referred to as a "Name,"
that is, the Name Havayah, which is also called a Name.
However, it is a primary Name (Shem HaEtzem), whereas the
Name Elokim is a Name of action, as is known.
And regarding the verse, "And the Chayot (angels) run and
return," which refers to the angels, this is because their root is in
the Name Elokim—the "Living God"—which gives them life.
For the power of the cause is within the effect, and every effect
1s similar to its cause, etc.
Similarly, there is an aspect of "Ratzoh V’Shov" even within the
Name Havayah, which corresponds to "Sovev Kol Almin."
And this was the service of Abraham, as it is written about him,
"He journeyed and continued traveling," etc.

7''o2

Xy N7 7Y N e T 303y m N
TR I DYT RN 090,793 WYY oipy
"Pnln

TOR” 30 N2 ARWRIY ¥INT 790 R
1D " 927

¥IT2 "W K1Y DPOTY A

932 2210 NPOR NI AV WY T 73T 0N
TRYY 22 K7 NN PRy,

RPN DY 7" O N DY 1.

2210 PR 2Y P A" oY 1911 X7 ,2990 O
TRYY 73 N NN DFON DY) .77V 2.

O 3177 ,0% N1A2 R PRy 92 2210 aN
0%y O RITY RPN 0¥ X1 X7 O3y 7"
VI ,A7WST OY NI DOFOK oY

]73_1 mmg/‘ ,"211271 N‘IKWT ﬂ‘l’ijfﬂ:” W?QNJW ekl
O DOPPY DY DY TEN 1] ,00IK 0D
DDIR Ry

12 9yi9Y? niTa Twe 931 ,5y01a byisg Moy

RITY ,7"0 QW2 03 2 RiX NI X¥NI 1)
07y 22 12703

71207 132 MY 077K ¥ InTiay A0y nRn
12 "yiol'.

Powered By: ChassidusNow.com



https://www.chassidusnow.com/

Mitteler Rebbe
Shar HaPurim
S2TITT Bap
7-R

And now, this is the concept of Torah and Mitzvot, which are in
the aspect of "Or Yashar" (direct light) toward the Name
Havayah specifically.

Whereas the "Ratzoh V’Shov" of the angels applies only to the
Name Elokim.

This will be understood by first explaining the difference
between "Sovev" and "Memaleh."

This is based on the well-known verse: "Let them praise the
Name of Havayah, for He commanded and they were created."
The expression "and they were created" implies that they came
into existence automatically and of their own accord.

But how is it possible that creation, which is an existence from
nothingness, could come into being on its own, without any
creative force causing it?

What does "for He commanded" mean—whom did He
command, and who was commanded?

However, this refers specifically to the Name Havayabh, for it is
He who commanded, and as a result, they were created
automatically.

And the matter is as is known regarding the aspect of "Sovev
Kol Almin" (encompassing all worlds). Even though it is a
general encompassing level for the entire chain of creation
(Atzilut, Beriah, Yetzirah, Asiyah), and it is above the aspect of
"hishtalshelut" (progressive emanation), nevertheless, it is also
referred to only as a "Name."

As it is written, "the Name Havayah" in relation to His very
essence and being, which has no comparison at all—only like a
person’s name, which is merely an indication of the essence.
And this is because even the aspect of "Sovev" relates to the
concept of "hishtalshelut" (progressive emanation), since it is
still called "Makif" (encompassing) and "Sovev" (surrounding),
at least in some way.

And this is what is written: "For with You is the source of life,"
as explained elsewhere.
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However, its advantage over the aspect of "Memaleh Kol
Almin" (filling all worlds) is that it is called "Sovev" and
"Makif," like a circle that surrounds from all sides, with no
higher or lower point at all.

That is, the light and flow from it do not come in the aspect of a
chain-like progression, cause and effect, at all, but rather as an
equal influence on everything from the highest to the lowest at
once, as is known.

And this is precisely the reason why the act of creation is not
described in relation to it in terms of direct formation, but rather
as something that occurs automatically and by itself.

As it is written: "For He commanded, and they were created,"
but it does not say that He actively "created" them.

Because only in relation to the Name Elokim is it stated that He
"created," as in "In the beginning, Elokim created," and "And
Elokim created," etc.

And all the ten utterances of creation come specifically from the
Name Elokim, as is known.

For it is through it that the Divine flow is drawn forth in an
active way, meaning that the letters of speech themselves contain
power, light, and vitality, to give life and bring creation into
existence from nothing into being.

And this is called "the power of the cause within the effect,"
meaning that the Divine energy is implanted within creation
itself.

This is the essential concept of "hishtalshelut" (progressive
emanation).

As in the statement "Let there be light," where these very letters
"Yehi Or" are what bring the light into being.

Similarly, "Let there be a firmament," "Let the earth sprout
vegetation," etc.

And as 1s known regarding the matter of Bezalel, who knew how
to arrange the letters with which the heavens and earth were
created.
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Therefore, in this regard, it is fitting to use the term "Bara"
(created), and He is called "Borei HaKol" (Creator of all) or
"Yotzer HaKol" (Former of all).

Meaning that He creates and brings everything into being in
actuality through His Divine power.

This is similar to the analogy of a human faculty that extends
into its action, even though it is impossible for a limited action
to emerge from an unlimited being.

However, this is not like an actual human power, as explained
elsewhere.

For even the Name Elokim manifests only as a radiance and
glow, yet it also comes in the form of actual Divine influence.

This is the aspect of drawing down the Divine letters, as
mentioned above.

Even though in the statements of the ten utterances of creation, a
command is used—such as "And Elokim said: Let there be
light," and "And Elokim said: Let the earth sprout vegetation,"
etc.—this does not contradict the idea.

As it is written, "For He spoke, and it came to be."

For this statement is itself an extension of Divine energy—when
He speaks, the creation comes into existence.

As we say in prayer: "Blessed is He who spoke, and the world
came into being," "Blessed is He who speaks and acts, decrees
and fulfills," etc.

Similarly, "For He spoke, and it came to be," etc.

The intention is that in this very utterance, when He spoke, the
creation was brought into existence, as explained above.
However, "For He commanded, and they were created,"
referring to the Name Havayah, implies that creation occurs
automatically, as will be explained further.

But the aspect of "Sovev Kol Almin," since it is fundamentally
removed from the concept of direct influence and does not
extend letters that are called "light" and "radiance," but rather
surrounds and encompasses all, as mentioned above—how can it
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be said that it creates and brings into existence from nothing to
something?

Since it is above the level of an active force, therefore it is stated
about it: "For He commanded, and they were created," meaning
they came into existence automatically and of their own accord.
Because the aspect of "Sovev," which is the source of all
existence, does not manifest in the manner of an active force,
like the Name Elokim which fills all worlds, but rather, it occurs
by itself and automatically.

As it is written: "For He commanded alone, and they were
created automatically and of their own accord."

However, this is not easily understood.

For if creation has no connection at all to the aspect of "Sovev,"
since it does not manifest as an active force like the Name
Elokim, why does it still say "and they were created"?

Even "automatically" does not seem applicable in this context.

But if creation is indeed connected to "Sovev," just that it occurs
automatically, then what is the difference between "Sovev" and
"Memaleh"?

Since creation already came into being from nothing through the
Name Havayah, which is the aspect of "Sovev," why was it
necessary for the creation of the world to occur through an
active force, after He had already commanded and they were
created automatically?

*
However, the matter is that the meaning of "He commanded"
(mx) is that He commanded with His will and thought that it
should be drawn forth into speech.
For certainly, the primary formation of created beings, bringing
something from nothing, extends from speech.
However, before it comes into speech, it is called the "Source of
Life," which is the aspect of "Sovev" and "Makif,"
encompassing everything that will be created as something from
nothing through speech—just like a thought that encompasses all
the details of the letters of speech, as is known.
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But as soon as He commanded with His will and thought, that
which was revealed through speech as an active force, as
mentioned above, was already created automatically and of its
own accord.

Because the condensation of the letters of speech only reveals
what was concealed in thought.

Thus, every creation already exists automatically when it is in
thought, and there is no concept of actual creation there.

But when it comes into speech, then the term "act" applies, as in
"He creates," etc.

And this is the distinction between "For He commanded, and
they were created automatically" and "He spoke, and it came to
be."

"He commanded, and they were created" refers to the initial
formation, whereas "He said, and it stood" refers to the action
and extension that occurs through speech.

And this is well understood.

M
It was explained above that the aspect of "Ratzoh V’Shov"
(running and returning) exists in two levels: "Memaleh" (filling)
and "Sovev" (encompassing).
And the matter is that the angels recite song every day with
"Ratzoh V’Shov," as it is written, "And the Chayot (heavenly
beings) run and return."

Like the appearance of a flash, like a flame emerging from
shards—going out and coming back, then going out again, etc.

This is because the Divine power and light enter into their inner
being from the Name Elokim, which signifies strength, like "the
power of the cause in the effect."

Similarly, the Name Adonai, as it is written, "Adonai is in them,"
as is known.

And because their vessels of perception cannot fully contain the
Divine light, the light departs from them in the form of "Ratzoh"
(running).
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Then, the light returns and settles within them, because the
Divine light of "Memaleh" is drawn down in such a way that it
enters them and then withdraws again, etc.

Since every cause influences its effect in a manner similar to
itself, therefore, regarding the angels and sacred Chayot, it is
stated, "And the Chayot run and return," as is known.

However, the aspect of "Shov" (returning) does not come from
the higher light because they cannot contain it, but rather, on the
contrary—it is what they can receive and contain.

Then, the light once again departs, like the flame that emerges
and then returns, over and over again.

(Even though it is stated, "When they stand still, their wings
lower," this is because, when the higher light is revealed within
them, they no longer have the strength to ascend in "Ratzoh" and
instead receive it inwardly.

Therefore, their wings lower, like one standing before a king,
where he becomes completely nullified and only stands to
receive the radiance of the king's presence.)

Thus, the aspect of "Ratzoh" is due to the inability of the vessel
to contain the higher light, while "Shov" occurs when the higher
light settles within them in a state of complete nullification.

And so it is with the aspect of "Ratzoh V’Shov" (running and
returning) in the Name Havayah, which is above the Name
Elokim and is called "Sovev Kol Almin" (encompassing all
worlds).

And this was the service of Avraham, as it is written about him,
"And he believed in Havayah," specifically.

His entire service was with true love and attachment to the
Name Havayah, which is specifically the aspect of "Sovev."

As it is written, "Walk before Me," specifically.

And since the aspect of "Sovev" is above "Hishtalshelut"
(progressive emanation), as mentioned above, therefore his love
was in the manner of "Ratzoh"—seeking to leave the vessel
completely.
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The light bursts forth from its sheath, but then the light of : o o 4
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As mentioned above regarding "Ratzoh V’Shov" in the angels,
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The aspect of "Shov" in that case comes from the higher light ,01211 1M 117597 IR WRR X 23WT nrnay
returning and entering again, only to depart once more, etc. 15 NRYY i
And this is well understood. 1237 IR 71 7270

[NOTE Summary:

The Mitteler Rebbe opens with a penetrating question: If at the Giving of the Torah it is written, “And all the
people saw the voices,” and with every utterance their souls expired, how can our Sages say that this was only a
beginning—*“that which they had begun to do”? What could possibly be lacking at such a moment of ultimate
revelation?

The answer unfolds through the concept of Ratzoh V’Shov, running and returning. Avraham already observed
the entire Torah before it was given. His service was in love, “Avraham My beloved,” and love has two
movements. Ratzoh is the soul’s yearning to cleave to the Living God, “My soul longs and even expires.” Shov
is the return, the withdrawal in awe and nullification, “And the people saw and trembled, and they stood from
afar.” These two movements correspond to direct light and returning light.

At Sinai, the Jewish people experienced overwhelming Ratzoh. With each Divine utterance their souls expired.
The revelation was from the level of Sovev Kol Almin, the all-encompassing Divine light associated with the
Name Havayah. This level transcends the chain of creation. It surrounds equally, like a circle with no higher or
lower. It does not create through active articulation but through command—*“For He commanded, and they
were created.” The existence of creation is already present in thought and will, concealed within the
encompassing source.

By contrast, Memaleh Kol Almin, associated with the Name Elokim, fills all worlds through active articulation.
“In the beginning Elokim created.” The ten utterances, “Let there be light,” are concrete Divine speech that
brings existence from nothing to something. This is hishtalshelut, progressive emanation, where Divine vitality
is implanted within creation as “the power of the cause in the effect.”

Angels, whose root is in Elokim, experience Ratzoh V’Shov within Memaleh. The Divine light enters them,
exceeds their capacity, withdraws, then settles again. Like a flame that flickers outward and returns, they run
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and return. But Avraham’s service was Ratzoh V’Shov within Havayah, within Sovev itself. His love burst
beyond all limitation, seeking to transcend vessel entirely.

At Sinai, the revelation was from Sovev. The people’s souls expired. Yet this was only a beginning, because the
light did not yet fully integrate into vessels. There was overwhelming Ratzoh, but the Shov, the settled
internalization into daily life, was incomplete.

In the days of Achashverosh, under concealment and exile, the Jewish people reaccepted the Torah willingly.
“Kimu v’kiblu” means they established and accepted in their hearts. The infinite light was drawn into the finite
vessel of self-sacrifice within concealment. This was the true Shov. What began at Sinai as transcendent
revelation was completed at Purim as inward integration.

Thus, Sinai revealed Sovev in overpowering transcendence. Purim internalized that light within Memaleh,
within the structure of lived reality. The beginning was ecstatic revelation. The completion was conscious
acceptance.

Practical Takeaway:

Spiritual life must include both Ratzoh and Shov. Inspiration alone is not completion. Moments of intense
clarity, love, and transcendence are beginnings, not endings. The true fulfillment of Torah is when the highest
awareness settles into ordinary choices, daily discipline, and steadfast commitment even without open
revelation. The goal is not escape from the world but integration of the Infinite within it.

Chassidic Story:

In the times following the Alter Rebbe, it was told of a chassid who would experience powerful davening.
During prayer he would tremble, weep, and feel as if his soul would leave his body. Afterward, however, he
struggled in business and daily interactions. He once approached the Mitteler Rebbe and described his lofty
states.

The Mitteler Rebbe listened carefully and said: “Your fire rises beautifully. But does it warm your home?”

The chassid did not understand. The Rebbe explained: “If the flame leaps upward but gives no steady light
below, it has not yet found its vessel. Sinai was fire. Purim was acceptance. The purpose is not to burn upward,
but to illuminate downward.”

The chassid began focusing not only on fiery prayer but on patience, honesty, and consistency in mundane
affairs. Over time, his devotion became quieter but deeper. The flame no longer leapt as wildly, but it warmed
everything around him.
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This is the completion of “that which they had begun to do.”

END NOTE]
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