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Beloved are Israel — the souls, who are called "sons" — [they] arose in [Divine] thought.
Speech is a separate garment; thought is a unified garment.
Beloved is man - the intellectual soul.
There are four types of names:

(x)

love is made known to him that he was created in the
image—as it is said: ‘For in the image of Elokim He
made man’ (Genesis 9:6).”

“Beloved is man who was created in the image; an extra
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“Beloved are Israel who are called sons to the
Omnipresent; an extra love is made known to them that
they are called sons to the Omnipresent—as it is said: “You
are children to Hashem your G-d’ (Deuteronomy 14:1).”
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Behold, from the length of his language, it is understood
that “Beloved is man” and “Beloved are Israel”’ are two
distinct matters.

D11V 'Y D) "'7}{'12;! I|1.1Du|

And we must understand: what are these two matters, and
their order, that “Beloved is man” comes before “Beloved
are Israel’?

JTOI 17 DY 29 10 207 1Y
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Behold, his saying “Beloved are Israel” refers to the Divine
soul, for the souls are the ones called “sons to the
Omnipresent.”

W9 7y 'Ry "7 2an” iy nan|
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Just as the son is drawn from the mind of the father, so is
the soul of every Jew drawn from His thought, may He be
blessed.
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For He is wise but not with a knowable wisdom (Zohar and
Tanya), and as it is said: “Israel arose in thought” (Bereishit
Rabbah 1:4).
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This is the level of Chochmah, for thought is a garment to
Chochmah.

.....
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And it is known that the garment of thought is a unified
garment.

TN YI2Y XD NQYNAD Ya7T YIT.

This is the general distinction between thought and speech:
that the garment of speech is a separate garment, and the
garment of thought is a unified garment.
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For this is the essential nature of their being: speech is
separate, and thought unites with the matter it clothes.
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And thought is a garment for Chochmah.

NNIND 7 W17 KD N2YNni.

And since the garment of thought is a unified garment,
sometimes the matter that thought clothes and surrounds is
called by the name of the thought.

iNYiai% N2YNN WX 127D DMY9Y Nan
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So too is it with thought that clothes Chochmah—it is called
by the name of the garment, as is said: “Thought and its
stream shall never be separated” (Zohar 1:19a), for “stream”
is Binah.
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And thought is Chochmah, which is called “Chochmah” by
the name of the garment, which is thought.

DY 7Y NIND DK7Y ,NNN K'D N2YNM
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And this is: “Yisrael arose in thought™—the level of
Chochmah.

NN NI'N2 — "N2Ynna 17y 7w [1]n7l.

And they are sons to the Omnipresent.

DAY 092 DD

If so, what is meant by “Beloved is man who was created in
the image”? It does not refer to the Divine soul,

"D%7¥32 X12Y DTX 2'AN" MNIRY NN, |2 DX
N'7IRN W9 7 'Nj? N7 —,

for regarding that he says afterward: “Beloved are Israel.”

XY 21an" 192 DR IR T Y Y.

Rather, his statement “Beloved is man” refers to the rational
soul.

N'7OWN W) 7V 'Ki7 "DTR 22N" INNX K7X.

That is: the rational soul is what is called “man.”

DTX" DY DRI NYWN W9oT 41",

And behold, among names there are four types of names:

niny 7'M NYaX Y Ninga ,nanl.

They are: the essential name, the descriptive name, the
action name, and the figurative name—uwhich is the
metaphorical name.

0Vl ,N7Y90 DY ,IXAN DY ,D¥YN DY D0l
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The essential name is that which the essence of the thing is

called by the name by which it is commonly referred to.

X172 02T DYYY NN RN — DY) DYT
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A descriptive name is that which describes the essence of
the thing, and it is divided into several different categories,

,2TD DYY X IXNNY NN RID—IXND DY
D1IY 021V NR2Y P7Nnnd

according to the qualities of the essence: appearance, smell,
taste, sound, quantity (such as large or small), strength or
weakness, visibility or concealment, and similar descriptive
matters.
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The action name refers to what the thing does.

RIND 12T 7Wioy N — N7y90 DYl

The figurative name is what is borrowed from the essential
name to describe something else that is analogous to it.

DYYN DYN 7XYDY NN RIN — 4290 DY)
7 i Y7 Nr70.

For example: the word “stone” has all four types of names.

ning "' NYax ia ¥y — "jax" nya ini
17X.

The word “stone” itself is the essential name.

DYYD DY XN — "[2X" DYT.

The descriptive name refers to its size—large or small.

[V7 IX 7iT3 ;A2 NIN — IXAN DY

[The action name applies if the stone is simple or precious,
and what its property is—such as a gemstone of charm,
success, or reversal.

,N2U0 2N IX NYIYY []2XN] DX — N7Y9N DY
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It also has a figurative name, as a borrowed term for
something unrelated in essence or value.

7277 1N 7RYN RINY L4290 DY DA iAWY
773 DY INInAN N7Y RINY.

For example: “a heart of stone”—in the heart, the word
‘stone” is a metaphor for dullness.

NN "[ax" oY nan A% — "jaxn 27" in
DIVNVD |9V 78N DY.

For the essential quality of stone is that it is hard and heavy;
and therefore, when describing the dullness of the heart,
one uses the metaphor “stone.”

12 791, 7221 7N NINY N0 DYY — [2XDT
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[AX" DYT INNA".

And so it is in all four categories: inanimate, growing, living,
and speaking—each of them includes these four types of
names.

,'0,NNIY ,0NIT NiA79 NYAIRD 722 NI DI
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"wx" (Ish) is an essential name for the

n7 DY DY - YU'X 7OV DXYN DY DTN DY
N NI ama

The name "nTX" (Adam) is the essential name for the intellect.

emotions (middos).

"322" (Gever) refers to the overpowering or strengthening of the intellect and emotions.
"wiax" (Enosh) denotes weakness of intellect and emotions.
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intellect.

In the human species (the medaber, “speaker”), the emotions are guided according to the

In animals, the emotions are natural (instinctive).

(2)

And behold, it is stated in the Zohar that the species called
‘the speaker” (min ha-medaber) is referred to by four
names: Adam, Ish, Gever, Enosh.

] 71 NINYNY2ATINAT 10T X Nl
M X171 NINYNYAIXAT 1072 KD'R NN
YilX ;702 W' ,0TX —12TN0.

IAdam is above them all, and Enosh is below them all.

D727 NP7 Wiyl 0720 N7ynT XD DTXT.

And with this we understand that the angels who protested
the creation of man said, “What is Enosh that You should
remember him?” (Psalms 8:5), and they called him by the
name Enosh to indicate the smallness and lowliness of his
essence,

DTN DXL 7Y 20RY DDX7ANT [21' DT
(0 ,n 0'70R) "1191N 12 Yily nn" Npx
N179v1 (VPN 7Y NiNiNY "Yilx" owa 1N
ninnmn,

for the name Enosh denotes weakness—ijust as it is written
‘deceitful is the heart above all and it is Enosh” (Jeremiah
17:9), for the interpretation of Enosh is: frail.

2IN2Y N1 ,NiYi'7Nn 7y min "wilx" oy
(0,7 nmYY) "NIN WK 7o 2% apy”
17N — "Uax" win'oT.

And although it is written, “And the son of Adam, that You
should visit him” (Psalms 8:5), they also used the term
‘Adam” in derision and lowliness—

,N 0'70M) "T7oN 2 DTN A" 2'NT DAl
41712 "DTX" DY DA DN'ITA DL (D
n79Yl,

nevertheless, the name Enosh is not the same as the name
Adam.

DTX" DWY7 "Yilx" own nniT ik N7 721",

For the name Adam is a name of greatness, and the name
Enosh is a name of lowliness.

NN "wil" oyl ,n7unn oY &N "DTXR" DYT
n179¥n DY

And that which is written, “And the son of man, that You
should visit him,” is as explained in Tosafos on the sugya
beginning “Kohanim” in Avodah Zarah 3a, that there is a
distinction between “Adam” and “Ben Adam” or “Bnei
Adam.”

NN — "T9N 2 DTN " 2NOY NNl
"D102" 7'NNAD AT NiSQINA WI9NTI
X TRy 2 9T N1 nTiaya’,

‘Adam” is a name of greatness, and it is a name that refers
specifically to Israel, as it is written: “You are called Adam”
(Yechezkel 34:31).

XY DY KDY ,N7YAN DY RN "DTR"Y
— (8" ,7"7 XTN?) "DDX DTX" 2NIY iNH
DTX D'Nj7 DNX.

\Whereas “Ben Adam” refers to the sons of the first man, and
the term “Bnei Adam” includes the entire human species.

DYAT ,[IUXID DTX 127 N0 — "DTX 2"
"2TRD I'A 72 7791 "D A
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And in a more specific way: among the four names by which
the human species is referred to—Adam, Ish, Gever,
Enosh—there are two categories: essential names and
descriptive names.

X7j71 DAY NINY AY2INR NN ,0719 NT
Y Y — Wil ;022 UK ,0TN — 02TD '
IXAD DY) DYYD DY Mia79.

Of these four names, Adam and Ish are essential names;
and Gever and Enosh are descriptive names.

;122" U "DTR" — 19N niny nyanxad
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The name “Adam” is the essential name for the intellect
(seichel), and the name “Ish” is the essential name for the
emotions (middos).

"UiN" DYIL,72W7 DYYD DY KID "DTR" DYT
NiTAN 7% DYYN DY NiN.

And behold, the emotions are based upon the intellect.

W0 '9 7y [0 NI NNl

And emotions that are based on the intellect are human
emotions—they are of the quality of the medaber (the
speaking species).

[NY NIy NI |0 — 72UN '9 WY NiTo
12T N7yAn.

For this is the advantage that emotions in the medaber have
over the emotions of animals.

NI 7Y 12T NITN2 WY [N INTT
D“Nn "7Y1T.

Animals also possess emotions. In fact, animals have
emotions as an essential part of their very being: the eagle
is compassionate, and the raven is cruel.

— DDMNN DYY2 NiTA '7¥2 D) DN Y20
TR 20Vl ,'1000 WD,

However, the emotions of animals are natural emotions.

NiTN | — D0 Y20 NIT "IN ,NT DY 72K
D“Y20.

And they have intellect as well. However, not only is their
intellect tied to their emotions and nature—

2UnY DTN 127,728 .2 D2 QW DY W
DYQV! DRMITAY NIDIYNR KN —

additionally, their intellect is only a practical awareness
acquired through natural things.

NN NYT KN D72 M) — DRT T27 NN
D"Y2VD DY T Y.

As it is written: “An ox knows its owner and a donkey its
master's trough” (Isaiah 1:3),

"1"7¥2 04aX 1iNNE NP YiY YT 22Ny indd
A,RANWY)),

their knowledge and recognition are only through natural
things, for they are purely instinctual.

T 7Y 1 XD — DN DDY'TY D
DYV 1 DNI'NY ,0%YVD DV,

But the emotions of the human species (the medaber) are
intellectual.

720 '9 7Y [D — 2T ' 7Y NiTni.

That is, it is impossible to have intellect without emotions
that are shaped by intellect,

VY NI 72 )W Nifn'Y TYOK 'Y — 11'D1
0Y 9,

and it is likewise impossible to have intellect-guided
emotions without intellect.

2V "2 73Wn '9 WY NiT NifRG TWOK 'KI.
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If so, what is the difference between the name “Adam” and
the name “Ish”?

vU'x" Y7 "DTX" DY "2 Y7200 nn |2 DX'?

For “Adam” is the essential name for the intellect, and “Ish”
is the essential name for the emotions,

DY 72w 7% DYYN DY KID "DTX" DY
NiTAN 7X DYYN DY RN "UNR",

and both intellect and emotion are attributes of the medaber
(human speaker).

DN — NITN1 QW ,TNXD — DNIYY INXN
12TNN NyAn.

However, the explanation is as follows: it is true that intellect
and emotion are inseparable,

N — NI WY MY DT — NN U0 X
N7 N7 D17 WK,

yet they are two distinct essences within the level of the
imedaber:

07721 D'TMNN Y DD N3N ,NT DY 72K
127NN N72YNa.

they are beings of intellect and beings of emotion.

niTAN "7y21 W ya ool

And the two names “Gever” and “Enosh” are only descriptive
names, which describe the essence of the names “Adam”
and “Ish.”

niny 1 0N — "Yiax"l "2a" ninvn Qi

"DTX" NINYD ‘NN DX DOIXDND XA

UNR"l".

That is, they measure the quality and quantity of those
attributes:

DNID'X NN NX D'TTiAD DY —1'Nl.

‘Gever” indicates the dominance or strength of the intellect
and the emotions,

nimnNl 22wn NJ2aan 2y nin "3,

while “Enosh” indicates weakness of the intellect and the
emotions.

niTAN 7wn NY'Yn 7y nin "wiax"l.

And this is [the meaning of the phrase]: “Beloved is
Adam”—this refers to the rational soul.

N'wn YoIn 7y 'Xppy — "DTR 21N N7l

Nn'7HY - XN ,NiTn Ay A" X' Ixawr ranany ,n')wn ol - 0TX 21N DTN VI kY
N> 7MM2Y%7 721N X"'NDIY T , 0NN NYXINN XA PY71,0'Y20 DNYA NYHY - NTHDYN WO .aNinn DXyl

¥’nin% 2"n91T nIXNNN

Question: Why is "Beloved is man"—referring to the rational soul—mentioned before
"Beloved are Israel"—referring to the Divine soul and the animal soul? The essence of the
animal soul (nefesh habehamis) is emotions.

The Divine soul (nefesh haElokis) is intellectual in its essential nature.

The rational soul (nefesh hasichlis) is intellectual, but only regarding natural matters.
Therefore, it is intermediate between them—
so that the Divine soul can refine the desiring force of the animal soul,
to bring it toward fulfilling Torah and mitzvos.

(2)
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Now, according to this—that “Beloved is man” refers to the
rational soul, and “Beloved are Israel” refers to the Divine
soul—why is “Beloved is man” placed before “Beloved are
Israel”?

W9) 7V N7 "DTX 21N"T — AT '97 DI
W9y 7y 'Kz "W 122" NN
"DTX 220" D77 NA7 NN — NN
7Y 12an"7"?

However, the idea is this: behold it is written (Isaiah 57:16),
‘And souls | have made”—these are two souls: the animal
soul and the Divine soul,

X NINYH" 2D MINT — NN YD X
MiYo) My [Ny — (T"0 , 71 niyy!) "nrvy
N7 U2 N'NNAN W,

which are opposites in their very essence.

DN DYYQ D7) [DY.

[The Divine soul—its core is intellect, and although it also
has emotions, it is intellectual in its essential nature.

N U1Y D01, 7Y NV — D7D U9y
AN DYYA NY7HW KD 72X — |2 DA NITA.

For the emotions are the completion of the intellect.

WD NIn'Y [0 — NiTANT.

That is, this is not the perfection of the intellect itself, but this
completion within the intellect is achieved through the
emotions that are within the intellect.

iT NMYYT ,'NinD NINY7Y DT 'RT — 101
I'NinAY NiTAN T 7Y N'YY1 — |'Nina.

And the nature of the emotions is that they complete and
confirm the intellect—

Nin'7¢n [nY NN XN — NiTAN 1Y)
|'NiRD NX NiNAXNI.

as in the expression: “There is no wise one like the one with
experience” (see Job 12:12), for his wisdom sustained him
to actually improve his character traits and conduct.

2i*X '9 7v) "[i'e3n Y22 DON I'KI" KN
—2y92 M7 |pnYy i7 Ny inponT (2™ 2"
I'NIANIDI I'NITA NIYD.

Thus, the Divine soul is intellectual in essence.

ANINN DXYQ DYDY RN — NYFIXD WU9INL.

But the animal soul—its essence is emotions,

nimT Ny "IN — NN WL,

and although it also possesses intellect, that intellect is only
in relation to its emotions.

22Wn TA7Y 10 — 2 DA 7Y P Yty DAl
[2 DA 72W M2 ¢' NiTAD X Y'Y,

But this intellect too is only in relation to the emotions.

N NI>'WNA 71 NN — DT 7)Y DA 72K
nimn.

And its purpose is to understand what is good for it, and to
rationalize and be clever in how to obtain that thing,

DINNNY 79WnH Li7 2iVY NN a7 — XNI
NIND 2TD DX WY N,

and to devise strategies to increase wealth, riches,
greatness, and honor, and the like.

N7TM VI |in NNy nitann Xxnn'i
N2I2 'RD2| Tiddl.

And likewise, to justify himself with all kinds of claims in
order to argue in his own favor—

79207 — NiY '1'N "R inYY DX 7707 2|
inxy nidT1A,

not according to Torah, but simply to use arguments to
exonerate himself.

Niyn 7222 [vu'7 DX 2 ,MIND '9 7 X7
inxy Nx NidxTY.
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And its emotions are very strong and intense—what it
desires, it desires with great force, and what it does not
want, it repels with force.

K'Y NN NI NI9PNI NipTn [ — 2T
— N¥IN PIRY NN L7 QN2 nxin - nyin
Qg YN ArX.

That which the animal soul wants—it wants very strongly,
and that which it does not want—it does not want with force.

X'D NXIN — NYiNENMDAN U93In OXIl OXT
N7 — NX¥IN X7 X' OXII OX7T 7KUY WW'T
Qrin2 X' nyin.

And this is because the animal soul in its very essence is a
desiring force, a ko’ach fun glust'n (a force of craving).

— ANINN DYY2 N'NDAN WINY 197 NN
190172 [19 0D X ,XNAD DD K'.

And since it is from the lower levels of Nogah, its power is
clothed in coarseness,

N30 NN — MINT NNINNAD NiAYTAN NI
NIyl wam iy

and therefore its desire and will is only for the needs of the
body, and it is very invested in this.

127¥2 71 NIN 2iX i¥9N "IN — N7 DIYNY
TN D72 YRWni ,ion.

And when the evil inclination clothes itself in the desiring
force of the animal soul,

¢ DIXDIAN NN DX ¥R VI ¥ DY
n'"NNan ¥on —

then, may God have mercy, it descends from fall to fall,
becoming entirely material,

DT 9N DTN T — [7%7 N300 — TX NN
N7 NN YV

and it has no grasp or pull toward anything intellectual.

Y 1Y 7N N2WNT AYN DY 7 'K

Now, since the supernal intent is that the animal soul be
refined and purified—

U9INY — ' Miyn "MV NIy
277! AN N'NNAY,

meaning: that the desiring force of the animal soul be used
for Divine service—

— N'MD2AN YUY NIXNAN NINY 12Dl
‘N NTIYY 2 Unny',

in Torah study, mitzvah performance, and service of the
heart in prayer—

1'71VJ nIiJL{;—I ,J'\i;()’;.h’_‘l o' ,n1ina TIFJ"?J
n7on2 —.

Glust’'n to learn, glust’n to do a mitzvah, and to daven with
vitality.

[N ,NIXA X MO [9Q172 ,]VV7 41X Y0173
N X 0N VIXT.

This refinement and purification will come through the Divine
soul.

N'F78D Y9N TH 7Y Nt — dTD] N2

Now, since the Divine soul and the animal soul are
opposites,

NT 0290 — N'MN2AN W9INI N'i77XN U9
nTn,

it is necessary that there be an intermediary between them,

D'2'2 VXN Ny — Nna.

and the intermediary between them is the rational soul
(nefesh hasichlis).

N'7)WN U9 NiN — DN'A Y¥XNANL.

And although the rational soul is also from Nogah, it is from
the higher levels of Nogah,

;MM |2 DA X'D — N'7HYD WYY Ni' Dyl
2T Nidi'7y NiaYTAN X' 72K,

for it is intellect.

22V X' Y.
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And although its intellect is concerned with natural matters— D'V KID ,0XYA — A7Y 7YY Dait

D"yavn,
like understanding the entire composition of a thing, all its NN — 2T NIXR'YN 722 NYTY? lin)i
parts, and its nature— ivaol ,i'p'in ' ,ivv.
That is: its entire intellect is in the existence of a thing—not |N% ,72Ta niwa xd = "Dwn N7 10
in its absence. inTYNA.
Not in what something is not, but in what something is—in Y ONII 'K 11 ,|[XIXD VM Y ONII 'K LY
its being. RT T {9 [NINO.
Nevertheless, since it is intellect and natural, it stands N1D D72 "IN — 'YAVI DY NIt ,0my
between the Divine and animal souls. nMNAN U917 N'i'Nn WoIn "2 yynn.

NX N'7Dwn Wl My NdOT LI M 071IYnY X'n91wd .A"n9a1 XD "2 NYXInnd U'no1 N1y |9IN
"'y — ATIAYA N7NN 70N NYYLL[I'TT 0NN 072 INNT DN DNIX 173 L InNn 071ynY 1"nho)
2NW! raran 19% DTN 21N amd P71, N'Hwn wm
The manner in which the rational soul acts as an intermediary between the Divine soul and
the animal soul:

When the Divine soul, which originates from the World of Tikkun (order), refines—through
the rational soul—the animal soul, which comes from the World of Tohu (chaos),
then it receives abundant lights of Tohu into the numerous vessels of Tikkun,
and the person becomes a "mehalech" (one who progresses upward).

The beginning of the spiritual work takes place through the rational soul.
Therefore, it is written “Beloved is man” (referring to the rational soul) before “Beloved are
Israel” (referring to the Divine soul).

(1)
And behold, through the intermediary of the rational soul, the| nan ,n"72wnw9an 7¢ Niwynx T 7y Nani
Divine soul explains and clarifies to the animal soul the NMDNAN ¥INT7 120101 IXAN N'FIRD Y9N
concept of Divine hatred (i.e., hatred of evil). NN NKIWD.
For the rational soul, being natural, has closeness to the Y' — N'WAL A7 — N'WN ¥oan manT
animal soul. nMNAN ¥INT7 AN NY.
And the animal soul, though it is connected to the evil YN OY NNYZA AN DY — N'MDan YUl
inclination, b
nevertheless, the rational soul acts upon it to separate it N2 NYio NN WD NMan ,Dign
from the evil inclination VID XM AT1907,
and implants within it intellectual comprehension. N'72W NN NYTipI.
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And the rational soul, being intellect—even though it is
natural intellect—

NINY D) QY ANI'NYT — N'7)Wn U9l
'Y20 DY —

nonetheless, since the general nature of intellect is to be
drawn toward what is above it,

Ni'nY XN — 72w 11y M7 NinT ,0mx
1290 nYyn7y NN qYnl —

therefore, in this itself, the rational soul is a vessel to
receive some comprehension from the intellect and
emotions of the Divine soul.

277 73 N'D DRV W9IN inyy N1 NN
N7 W9IT NI 22Wnn n'72wn NTK.

And this comprehension, the rational soul then explains and
clarifies to the animal soul.

NIXIN NYRWD WU9IN ,ANYY IT N'72WNI
N'NN2N Y9IN7 AN'aoni.

Through this, the animal soul is drawn closer to the general
idea of intellect.

N'NNAN Y9I 2N M 0T T WY
WD 1Y DY

IAnd the rational soul becomes refined—to understand and
grasp Divine hatred.

NXIY 2'WD AN NRRTTA N'7Wn W9l
NN

IAnd from time to time, the animal soul is more clarified and
refined, and the rational soul is elevated.

,N'NNAN WD A2TTNY NNANN L, NT? [PTNI
N'7WN Y9I NUnN.

And through them and by them, the Divine soul becomes a
‘mehalech” (one who ascends in levels).

N2'N1A N'{77RD W9an nwyl ,0T 7y1 DN
70n.

That is: through this labor of refinement and purification of
the animal soul and elevation of the rational soul,

Y9N JIDTI M2 — T NTIAY T WY — 1l
NN W) M7 NMinan,

the ascent of the Divine soul is achieved.

N'FIRD WU9IN 7Y N17un nww).

For the descent is for the sake of ascent.

N7y Y KD — NTYDY.

This ascent comes through this specific labor.

iT NTiAY T 7Y Nyl — it 017y nan.

And the reason is because the root of the animal soul is
from Tohu, which preceded Tikkun.

— N'NN2N Y9ID YIUT ,XiN — 12T DYVI
[MPAD 78 DTRY ANPD 0 NN,

As our Sages, of blessed memory, said: “Like the creation of
the world: first darkness, then light.” (Bereishis Rabbah 3:1)

— 0%y 7Y inM2" 5" 1'mian Nk nanT
;2 N2 N'YRIA) "IN YT RRIYND KW
N').

Darkness and light are Tohu and Tikkun. For Tohu is
darkness and Tikkun is light.

YN RIDNAT L [IFAL AR DD K)INM X2iWN
NN NIN HPAL.

And the general difference between Tohu and Tikkun is: in
Tohu there is abundance of light and lack of vessels,
whereas in Tikkun there is less light and abundance of
vessels.

1NR2Y RN — {FA] NN |2 U900 D779
NN VYN — {7,072 VYR IR 1A NI
0'720 427
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And the matter of abundance of light in Tohu and diminished
light in Tikkun is not merely that it is the same light, more in
Tohu and less in Tikkun,

I'R,HPRT IRD 0IYNT4ANT VIR 427 1Y)
1272 RIN INPAY 77 JIRD INIK RINY DT
01YNA RIN PN,

but rather that the light is of a completely different nature.

MNA7 INK 9N NIN — 1INDY DX 1.

The lights of Tohu were exceedingly exalted beyond
comparison to the lights of Tikkun.

Y |'X2Y 0'7V1 NINIR ' — INAT NiNiNI
HPRT NiNiXY] 773].

Like the difference between the light created on the first day
through which Adam saw from one end of the world to the
other (Bereshis Rabbah 11:2),

— [IUKY D3 K1Q3Y 1IN |2 Y1900 T W)
i9i0 Ty D7iyn qion ia VAN [IYRID DTRY
a,xX" N2 N'wikn)'),

in both the concealed and revealed worlds—compared to
the sunlight we have today, which man sees only a mil or so.

NR7Y1 KIQINXT XN7YT — Nin%ivn va
NN DTRDY — IYIYT WY iNYG ,KI7ADKT
it iRk 7 ia.

And the ultimate intent is to draw down the lights of Tohu
into vessels of Tikkun.

INTAT NN N2YND X'D — NN NN
HPRT "792.

This is accomplished through the service of Torah study,
mitzvah observance, and prayer with the heart,

DH21 ,MIND TM72 — NTiaYD T W InTY
172y NTiayl  Niyan.

in which the Divine soul engages below and refines and
purifies the animal soul—

11204 ,NVNY NTA NRQIY N'77XN UINY
N'MDAN Y9I N 2T —

by means of the intermediary of the rational soul.

NN YU9) N'WYNX Tt 7.

The animal soul comes from Tohu, though it fell through the
shattering and descent, its root is still from Tohu.

N792Y 1 ,INAD N NIXAY — N'NAN Y9N
NAD N AYIY 728,079 NNy TR

And the Divine soul, although it is a literal part of G-d above,
is from the side of Tikkun.

wAn NFIR 770 AN DY NFRD U9In|
MPRD NI'NAN X'D NI ,Wnn.

And when the Divine soul refines and purifies the animal
soul,

W90 NX 72TR1 1NN N'77xn W9Inwdi
nmnan,

this is the drawing of lights of Tohu into vessels of Tikkun,

HPAT *222 1NAT NiNik XD 10T NN,

and it occurs by means of the intermediary of the rational
soul.

N'72WN YY) N'WYNK T 7V 1NTY.

And this is the meaning of “Beloved is man who was created
in the image,” referring to the rational soul.

¥9) NINY — "D7¥2 N11Y DTX 210" 4T
n'YN.

For although the primary thing is “Beloved are Israel’—the
Divine soul—

NINY — "W 1220" NN RYDY DYT
N'7780 Y9I,

the beginning is “Beloved is man,” because the beginning of
service is through the rational soul.

ni'pY ,"DTR 210" X' N7NNNN 72K
N'WD Y9l T KD — NTIAYN N7NNDY.
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And afterward, “Beloved are Israel,” referring to the Divine woIn 7y 'Xpy " '2nan” 32 NNl
Soul— N7,
through this service, there is great elevation in the Divine Y92 n7iTa N7y Nyl — it NTIAY T Yy
soul, n'i7N0,
and the essential lights of Tohu, which are higher than JANAT DHNYY NNIRD D'DWN N2 'RNY
vessels, are drawn into the abundant vessels of Tikkun. [MPAT DN 0722 ,0'790N0 N7yny.
Therefore, through this service, the soul becomes a NNYWIN N'YY1 — it NTiay T 7y man LR
'mehalech" (one who progresses) without limit. 7122 72 %700 Nr'naa.

[NOTE: “: Summary:
This maamar explores the inner dynamics between the three souls within man:

e The animal soul (nefesh habehamis), rooted in the spiritual world of Tohu, is
inherently passionate, driven by strong desires, and clothed in coarse materiality.
Despite its descent through the shattering (shevirah) of vessels, its origin is
lofty.

e The Divine soul (nefesh Elokis) is pure intellect and light, a direct part of G-d
above, and is associated with the ordered world of Tikkun, where vessels are
abundant but light is measured.

e The rational soul (nefesh hasichlis) acts as the bridge between the two. Though
its intellect is natural, it is inherently drawn toward what is higher than itself and
thus becomes a conduit for transmitting Divine awareness from the nefesh
Elokis to the nefesh habehamis.

Through this triad, the Divine soul is able to refine the animal soul—not by suppressing
its desires, but by redirecting them: the ko’ach hamis’aveh (force of craving) becomes a
craving for holiness—to learn Torah, to do mitzvos, to daven with vitality.

The refinement of the animal soul channels the powerful lights of Tohu into the
structured vessels of Tikkun, leading to an immense spiritual elevation. This is the
secret behind the phrase:

“‘Beloved is man who was created in the image” — referring to the nefesh hasichlis,
which comes before “Beloved are Israel’” — referring to the nefesh Elokis,
because the beginning of all Divine service begins with the rational soul.

Ultimately, this leads to the soul becoming a “mehalech” — one who ascends
infinitely, without limits.

~~ Practical Takeaway:
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Your rational mind—even when it is grounded in nature—is not a neutral tool. It can

and must be harnessed as the bridge between your G-dly aspirations and your
earthly impulses.

When a person begins to understand—intellectually—why Torah and mitzvos matter,
and uses reason to reflect on the emptiness of material indulgence, they begin to
shift the momentum of their inner animal. The key is not to destroy the passion of the
animal soul, but to retrain its desires.

Use your mind, especially your natural mind, to interpret your G-dly purpose to your
inner self. Speak to your instincts in their own language. Then even your coarsest traits
can become vehicles for Divine light.

| Chassidic Story: The Rebbe Rayatz and the Awakened Shoemaker

During his early leadership in the 1920s, the Previous Rebbe, Rabbi Yosef Yitzchak
Schneersohn, risked his life to strengthen Jewish life under Soviet oppression. In one
small Russian town, he met an old Chassid who worked as a shoemaker. The man had
once been a fiery student in Tomchei Temimim but had fallen spiritually over the years.

The Rebbe spoke to him not about fire or fear—but reason. He explained, gently and
rationally, how the animal soul craves only that which it is fed—and that the same fire
this man once felt for Torah could return if only he would explain it to himself again.

The shoemaker listened. He wept. Then, within weeks, he reorganized his business
hours so he could learn Chassidus before dawn and daven with kavana (intention). The
Rebbe later commented:

“When a man speaks truthfully to his own mind, even his heart listens.”

This was a living example of the nefesh hasichlis acting as the bridge—awakening the
G-dly soul and redirecting the animal soul, step by step, until his entire being
became a vessel for infinite ascent.

Source: Based on the Rebbe Rayatz’s own published diaries and recorded
conversations during his underground work (see Reshimos Devarim, vol. 1, pg. 117).
END NOTE]
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