
 

 

 

 



 בס"ד

The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Tazria 

 א מאמר
A woman who conceives and gives birth to a male, etc.  ה י אִשָּׁ כו׳ זָכָר וְילְָדָה תַזְרִיעַ כִּ . 
For behold, it is written, "Day to day utters speech" (Tehillim 
19:3). 

הֵנהֵ  תִיב דְּ יעַ לְיוֹם "יוֹם כְּ הִלִּים אמֶֹר" יבִּ ג׳ י״ט, )תְּ ). 

It seems to me: behold, people who walk in the rebelliousness of 
their hearts after their follies and vanities, 

 
הִנֵּה לִי: נרְִאֶה ניֵ דְּ דֶרֶךְ שׁוֹבָב הַהוֹלְכִים אָדָם בְּ לִבָּם בְּ  
טוּיוֹתֵיהֶם אַחַר וְהֶבְלֵיהֶם שְׁ , 

then there is no difference for them—just as they behaved 
yesterday, so too today, and so too tomorrow, 

 
הָיהָ וּכְמוֹ אֶצְלוֹ, הֶפְרֵשׁ אֵין אָז אֶתְמוֹל יוֹם מִתְנהֵַג שֶׁ  
ן ן הַיּוֹם כֵּ מָחָר כֵּ , 

and they do not add any knowledge or wisdom at all.  עַת יוֹסִיף וְלֹא כֶל דַּ לָל וְשֵׂ כְּ . 
But the righteous, who walk in the ways of Hashem and in His 
service, 

יקִים אֲבָל  דִּ דְרָכֵי הַהוֹלְכִים הַצַּ וַעֲבוֹדָתוֹ ה׳ בִּ , 

then each and every day they understand and become wiser more 
and more, more than they understood the day before, 

 
יל יבִָין וָיוֹם יוֹם כָּל אָז כִּ ה וְיוֹתֵר יוֹתֵר וְישְׂ לֹּא מִמַּ שֶׁ  

יל כִּ אֶתְמוֹל הִשְׂ , 
and each day he adds with his mouth to speak wisdoms and 
sayings of pleasantness, 

יו יוֹסִיף יוֹם וּבְכָל  נעַֹם וַאֲמָרֵי חָכְמוֹת לְדַבֵּר פִּ , 

in the wisdoms of Divinity and exaltedness without end.  חָכְמוֹת כְלִית אֵין עַד וּרוֹמֵמוּת אֱלֹקוּת בְּ תַּ . 

And this is [the meaning of] "Day to day utters" — the 
expression of "water bubbling up fire" (cf. Yalkut Shimoni 
Tehillim 19 remez 613), 

 
יעַ" לְיוֹם "יוֹם וְזהֶוּ בְעַה מַיםִ לָשׁוֹן יבִּ )עי׳ אֵשׁ תִּ  

תי״ג רמז י״ט תהלים שמעוני ילקוט ), 

that it becomes like bubbles rising upward;  ה נַּעֲשֶׂ מִין שֶׁ עְבּוּעוֹת כְּ הִים אֶבַּ לְמַעְלָה הַנִּגְבָּ , 

so too, the righteous one—each day rises for him a pleasant, 
extra utterance from the day before, 

 
ן יק כֵּ דִּ כָל הַצַּ יתְוֹתֵר נעְִימָה אֲמִירָה לוֹ עוֹלָה יוֹם בְּ  

אֶתְמוֹל מִיּוֹם , 
for the holy conduct of yesterday causes an even greater holiness 
for the next day. 

 
יוֹם נָּהַג אֶתְמוֹל שֶׁ ה שֶׁ קְדֻשָּׁ ה לוֹ גּוֹרֵם בְּ יתְוֹתֵרָה קְדֻשָּׁ  
אַחֲרָיו הַבָּא לְיוֹם . 

Only that a person must go from level to level,  רִיךְ רַק צָּ דְרֵגָה לֵילֵךְ הָאָדָם שֶׁ לְמַדְרֵגָה מִמַּ , 

meaning, he must first rectify his traits and the sins of his youth,  
הַינְוּ תְחִלָּה דְּ מֵּ ן צָרִיךְ שֶׁ את וְאֶת מִדּוֹתָיו לְתַקֵּ חַטַּ  

 ,נעְוּרָיו
and this is called "feminine" (nukva),  ֶם נקְִרָא וְזה נקְֵבוֹת בְּשֵׁ , 
and afterwards he will reach the supreme holiness called 
"masculine" (duchra), 

 
ה אֶל יבָוֹא כָּךְ וְאַחַר דֻשָּׁ ם הַנִּקְרֵאת עֶלְיוֹנהָ הַקְּ בְּשֵׁ  

 ,דּוּכְרָא

which is a complete vessel, full with His holiness, blessed be He.  הוּא לִי שֶׁ לֵם כְּ תוֹ וּמָלֵא שָׁ קְדֻשָּׁ רֵךְ בִּ מוֹ יתְִבָּ שְׁ . 

And this is [the meaning of] "A woman who conceives,"  ּה וְזהֶו י "אִשָּׁ תַזרְִיעַ כִּ " 

meaning, the woman first emits seed, as Rashi explains,  ׁה פֵּרוּש חִלָּה מַזרְַעַת אִשָּׁ "י וּכְפֵירוּשׁ תְּ רַשִׁ , 
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that is, that one must begin from the lowest end to rectify what 
he has blemished, 

הַינְוּ  יָּחֵל דְּ צֵה שֶׁ חְתּוֹן מִקְּ ן הַתַּ ר אֵת לְתַקֵּ גַם אֲשֶׁ פָּ , 

and then, "and she shall give birth to a male," as explained 
above, 

נַ"ל זכָָר" "וְילְָדָה וְאָז  כְּ , 

he will come to great holiness which is called male.  ה אֶל יבָוֹא ם הַנִּקְרֵאת רַבָּה קְדֻשָּׁ זכָָר בְּשֵׁ . 

And the verse explains, "and she shall be impure for seven days,"  ׁבְעַת "וְטָמְאָה הַכָּתוּב וּמְפָרֵש ימִָים שִׁ ", 

meaning that he must first rectify what he damaged in the seven 
upper levels, 

ן פֵּרוּשׁ  יְּתַקֵּ חִלָּה שֶׁ גַם מַה תְּ פָּ ז׳ שֶּׁ עֶלְיוֹנוֹת מַדְרֵגוֹת בְּ , 

which are referred to as impurity,  זֶּה ם נקְִרָא שֶׁ טֻמְאָה בְּשֵׁ , 
meaning, that he should look at what he defiled and how far he 
damaged. 

כֵּל לוֹמַר רָצוֹן  יִּסְתַּ א מַה שֶׁ מֵּ טִּ קִלְקֵל הֵיכָן וְעַד שֶּׁ . 

"And on the eighth day"—meaning, then he will reach the 
supreme holiness, 

 
" מִיניִ" וּבַיּוֹם ה אֶל יבָוֹא וְאָז לוֹמַר רָצוֹן הַשְּׁ דֻשָּׁ הַקְּ  

 ,עֶלְיוֹנהָ

which is the eighth level, exceedingly elevated,  הִיא מִיניִ מַדְרֵגָה שֶׁ לְמַעְלָה לְמַעְלָה שְׁ , 

"he shall circumcise the flesh of his foreskin,"  " ר ימִּוֹל עָרְלָתוֹ בְּשַׂ ", 

and he will have holy thoughts and cleaving to the Blessed One.  ֶבוֹת לוֹ וִיהִיה רֵךְ בּוֹ וּדְבֵקוּת קְדוֹשׁוֹת מַחֲשָׁ מוֹ יתְִבָּ שְׁ . 

And this is [the meaning of] "He raises up clouds from the ends 
of the earth" (Tehillim 135:7), 

 
יאִים "מַעֲלֶה וְזהֶוּ הִלִּים הָאָרֶץ" מִקְצֵה נשִׂ קל״ה, )תְּ  
 ,(ז׳

for "clouds" is written deficient (missing a יו"ד),  "יאִים "נשִׂ תִיב דְּ חָסֵר בַּתּוֹרָה כְּ , 
and the verse states, "He raises up clouds,"  יאִים "מַעֲלֶה הַכָּתוּב וְאָמַר נשִׂ ", 
meaning that one must elevate what he has diminished.  ׁרִיךְ פֵּרוּש צָּ ר מַה לְהַעֲלוֹת שֶׁ חִסֵּ שֶּׁ , 

"From the ends of the earth"—meaning from the lowest end,  " צֵה פֵּרוּשׁ הָאָרֶץ" מִקְצֵה חְתּוֹן מִקְּ הַתַּ , 

where he first corrupted, from the very first extremity.  לְקֵל קִּ חִלַּת שֶׁ הָרִאשׁוֹן קָצֶה מֵתְּ . 
"He makes lightning for the rain"—meaning, afterwards he will 
be able to bestow upon the world good influences. 

 
" רָקִים טָר בְּ ה" לַמָּ יכָוֹל יהְִיהֶ כָּךְ וְאַחַר פֵּרוּשׁ עָשָׂ  

יעַ פִּ פָּעוֹת לָעוֹלָם לְהַשְׁ טוֹבוֹת הַשְׁ . 
[NOTE Summary: 
The verse " זכר וילדה תזריע כי אשה " ("A woman who conceives and gives birth to a male") teaches a profound 
spiritual process: 

●​ The "woman" represents a person beginning their spiritual growth from the "lower end," meaning the 
recognition and repair of their faults and misdeeds. 

●​ "Giving birth to a male" symbolizes reaching higher levels of holiness, called "זָכָר" — strength, 
completeness, and Divine connection. 
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●​ Before ascending to these great heights, one must first go through a cleansing process, symbolized by 
the seven days of impurity, corresponding to correcting the damage in the seven spiritual attributes 
( מלכות יסוד, הוד, נצח, תפארת, גבורה, חסד, ). 

●​ "On the eighth day," one reaches a state beyond nature ("שמיני" symbolizes transcendence) and 
achieves a level where one's mind is filled with holy thoughts and direct cleaving to G-d. 

●​ The verse about "raising clouds from the ends of the earth" (Tehillim 135:7) is explained as: spiritual 
elevation must begin from the lowest points — the "ends of the earth" — where one’s fall began. Once 
corrected, the person becomes a source of "lightning for the rain," spreading blessings and Divine 
influence throughout the world. 

Practical Takeaway:​
 Start Where You Are: No matter how low a person may feel or how broken a situation seems, true spiritual 
ascent begins exactly there.​
 Step-by-Step Growth: Focus first on refining basic character traits and correcting earlier mistakes, knowing 
that each step of purification brings you closer to tremendous holiness.​
 Higher Than Nature: Persevere through the struggle of self-correction, and eventually you will reach levels 
"beyond nature" — where your thoughts, desires, and even your influence on others become vehicles of 
Divine light.​
Your Repair is Your Power: By repairing the lowest places, you unlock the highest blessings — not only for 
yourself but for the world around you. 

Chassidic Story: The Baal Shem Tov and the Broken Shepherd​
Once, a young shepherd boy came into the synagogue where the Baal Shem Tov was praying with his students 
on Yom Kippur.​
He did not know how to pray; he could not even read Hebrew properly.​
But he sat at the back and began to call out from the depths of his heart:​
"Dear G-d, I do not know the prayers. I can only whistle the tune I play for my sheep. Let my whistle come 
before You as my prayer!"​
The congregation was disturbed, but the Baal Shem Tov stopped them and said:​
"This boy’s pure heart has pierced the Heavens! His simple whistle, rising from a broken place, has lifted all 
our prayers with it to the highest realms!"​
Lesson: Like the shepherd, sometimes the truest connection to G-d comes not from already being perfect — but 
from beginning humbly, from "the ends of the earth," and turning even the simplest efforts into soaring spiritual 
heights. END NOTE] 
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ב מאמר  

Or it could be said, "And she shall be impure for seven 
days," meaning: behold, even if a person is a righteous one, he 
must always humble himself to look at his deficiencies, and he 
should never be satisfied with his deeds, and he must constantly 
serve the Blessed One with the modes of femininity and 
masculinity, as explained above — meaning, he must always 
walk in holiness in exaltation toward God, while simultaneously 
contemplating his own lowliness. 

 

בְעַת "וְטָמֵאָה יאֵָמֵר או הִנֵּה ,ימִָים" שִׁ אִם אַף דְּ  
יק, אָדָם יהְִיהֶ מִיד עַצְמוֹ לְהַכְניִעַ צָרִיךְ צַדִּ כֵּל תָּ לְהִסְתַּ  

בּוֹ, הַחֶסְרוֹנוֹת עַל יו, מָלֵא יהְִיהֶ לֹא וּלְעוֹלָם שֶׁ עֲשָׂ מִמַּ  
מִיד וְצָרִיךְ רַךְ לוֹ לַעֲבוֹד תָּ מַדְרֵגוֹת יתְִבָּ נקְֵבוֹת בְּ  

נַּ"ל, וּזכְוּרוֹת הַינְוּ כַּ רִיךְ דְּ צָּ מִיד לֵילֵךְ שֶׁ ה תָּ קְדֻשָּׁ בִּ  
כֵּל אֵל בְּרוֹמְמוּת פָלוּתוֹ וּלְהִסְתַּ בִּשְׁ . 

And this is [the meaning of] "Remember and Observe were 
spoken in one utterance" (Shamor veZachor beDibur Echad 
Ne'emru – Shemot 20:8 and Devarim 5:12), that "Remember" 
refers to the masculine aspect, and "Observe" refers to the 
feminine aspect — both modes belong to one utterance, as 
explained above. And through this he will merit that the Holy 
One, Blessed be He, grants him complete deveikut (cleaving) 
from above. 

מוֹר "זכָוֹר וְזהֶוּ  דִבּוּר וְשָׁ כ׳, )שמות נאֶֶמְרוּ" אֶחָד בְּ  
"זכָוֹר" י״ב(, ה׳, דברים ח׳; מוֹר" לְזכָָר דְּ וְ"שָׁ  

ניֵ הֵם לְנקְֵבָה, דְרֵגוֹת שְׁ יָּכוֹת הַמַּ שַּׁ אֶחָד לְדִבּוּר שֶׁ  
ן יזִכֶּה זהֶ ידְֵי וְעַל וּכְנַ"ל, יִּתֵּ ם לוֹ שֶׁ רַךְ הַשֵּׁ יתְִבָּ  

בֵקוּת מַעְלָה גָּמוּר דְּ מִלְּ . 

And this is [the meaning of] "Day to day utters speech" 
(Tehillim 19:3) — in the manner that our Sages said (Ta'anit 
9a): No drop descends from above unless two drops rise up 
from below to correspond to it. Meaning: the Holy One, Blessed 
be He, does not grant deveikut (cleaving) from above unless 
two drops rise from below — these are the two modes 
mentioned above, wherein a person serves God with both 
femininity and masculinity. 

יעַ לְיוֹם "יוֹם וְזהֶוּ  עַל ג׳(, י״ט, )תהילים אמֶֹר" יבִּ  
רֶךְ אָמְרוּ דֶּ ה אֵין ע״א( ט׳ )תענית חֲזַ"ל שֶׁ יוֹרֶדֶת טִפָּ  

מַעְלָה ן אִם אֶלָּא מִלְּ י כֵּ תֵּ ין שְׁ ה עוֹלוֹת טִפִּ מַטָּ מִלְּ  
הּ, נגְֶדָּ ירוּשׁ כְּ ם פֵּ הַשֵּׁ רַךְ דְּ בֵקוּת נוֹתֵן אֵין יתְִבָּ לָאָדָם דְּ  

מַעְלָה ן אִם אֶלָּא מִלְּ ין ב׳ כֵּ ה, עוֹלוֹת טִפִּ מַטָּ ב׳ הֵם מִלְּ  
עוֹבֵד הַנַּ"ל, מַדְרֵגוֹת הֶם שֶׁ נקְֵבוֹת בָּ וּזכְוּרוֹת בְּ . 

And this is [the meaning of] "A woman who shall conceive" as 
mentioned above, [and then it says] "and she shall be impure for 
seven days" — meaning that the seventy years of a person are 
called "seven days," as each ten years are called one day, as is 
written in the holy books. And the explanation is: one must 
constantly look into all his deeds over his seventy years, that he 
greatly lacked in them, and defiled them through many sins. 

 

ה וְזהֶוּ י "אִשָּׁ נַּ"ל, תַזרְִיעַ" כִּ בְעַת "וְטָמֵאָה כַּ ימִָים", שִׁ  
בְעִים שִׁ נהָ דְּ ל שָׁ בְעַת נקְִרָאִים הֵם אָדָם שֶׁ כָּל ימִָים, שִׁ  

ר ר עֶשֶׂ כָּתוּב כְּמוֹ אֶחָד, יוֹם נקְִרָא וָעֶשֶׂ פָרִים, שֶׁ סְּ בַּ  
רִיךְ הוּא וּפֵירוּשׁוֹ צָּ כֵּל שֶׁ מִיד לְהִסְתַּ כָל תָּ יו בְּ ל מַעֲשָׂ שֶׁ  
בְעִים נהָ, שִׁ ר שָׁ חִסֵּ הֶם שֶׁ א מְאדֹ, בָּ עֲוֹנוֹת אוֹתָם וְטִימֵּ בַּ  
 .הַרְבֵּה
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"[As] the days of her menstrual infirmity she shall be impure" — 
meaning, that even light sins, which a person tramples with his 
heel, should be considered in his eyes as the gravest of grave 
sins. And this is the meaning of "as the days" — that it should 
seem to him a severe impurity; "she shall be impure" — likewise 
should he regard the lighter sins in his deeds. 

 

" ימֵי ת כִּ וֹתָהּ נדַּ טְמָא" דְּ ירוּשׁ תִּ יֵּהֶא פֵּ עֵיניָו נדְִמֶה שֶׁ בְּ  
ים הַחֲטָאִים לִּ אָדָם הַקַּ שׁ שֶׁ עֲקֵבָיו דָּ חֲמוּרוֹת בַּ כַּ  

חֲמוּרוֹת. בַּ ימֵי" וְזהֶוּ שֶׁ הִיא כו׳ "כִּ חֲמוּרָה, טֻמְאָה שֶׁ  
טְמָא" ן "תִּ עֵיניָו יהְִיהֶ כֵּ יו קַלּוּת בְּ מַעֲשָׂ בְּ שֶׁ . 

"And on the eighth day he shall be circumcised," etc., as 
mentioned above. And for this, one needs great deveikut 
(cleaving) to be attached to the supernal holiness that is called 
"eighth," as explained. "And he shall circumcise the flesh of his 
foreskin" — meaning: a right spirit will be renewed within him. 

 

" מִיניִ וּבַיּוֹם נַּ"ל, כו׳ ימִּוֹל" הַשְּׁ בֵקוּת צָרִיךְ וְלָזהֶ כַּ דְּ  
בוּק לִהְיוֹת גָּדוֹל ה דָּ קְדֻשָּׁ מִיניִ הַנִּקְרֵאת עֶלְיוֹנהָ בִּ שְׁ  

ר וְ"ימִּוֹל וּכְנַ"ל, ירוּשׁ עָרְלָתוֹ" בְּשַׂ שׁ נכָוֹן רוּחַ פֵּ יחְַדֵּ  
קִרְבּוֹ  .בְּ

And this is what is said in the Gemara (Bava Batra 10b): "They 
said about Shaul ben Batnit that he gathered three hundred jars of 
oil from the squeezing of measures," for behold, Israel, when 
they crossed the sea, it was through seventy-two names derived 
from the verses "And he journeyed," "And he came," "And he 
stretched out" (Shemot 14:19–21), and these are seventy-two 
bridges, as is known to those who know the secrets of grace. 

 

אֲמַרִינןָ וְזהֶוּ גְּמָרָא דַּ עָלָיו "אָמְרוּ ב׳( י׳ בתרא )בבא בַּ  
אוּל עַל ן שָׁ טְניִת בֶּ נֵּס בַּ כִּ י מֵאוֹת ש׳ שֶׁ מֶן גַּרְבֵּ צוּי שֶׁ מִמִּ  

דּוֹת", הִנֵּה הַמִּ רָאֵל דְּ עָבְרוּ ישְׂ ידְֵי עַל הָיהָ הַיָּם, עַל כְּשֶׁ  
מוֹת ע"ב ע" מִפְּסוּק הַיּוֹצְאִים שֵׁ וַיֵּט" וַיָּבאֹ "וַיִּסַּ  

רִים ע"ב וְהֵם י״ט–כ״א(, י״ד, )שמות יָּדוּעַ גְּשָׁ כַּ  
חֵן לְיוֹדְעֵי . 

And with those seventy-two names, the number corresponding to 
the square of "Elokim" (אֱלֹקִים) whose numerical value is 86 
squared (i.e., 86×4=344) — the number shin ( 300 = ש׳ ) — is 
sweetened. And this is [the meaning of] "And I will give grass in 
your field" (Devarim 11:15), meaning "grass" (ב  as hinting] (עֵשֶׂ
to] the combination of 72) ע"ב ) and 300) ש׳ ): that this is placed 
and given into your hands — to sweeten the shin (ש׳) through the 
 .names, as mentioned ע"ב

 

מוֹת ע"ב אוֹתָם וְעִם קִים שֵׁ ר נמְִתָּ סְפָּ ל הַמִּ רִבּוּעַ שֶׁ  
רוֹ "אֱלֹקִים" סְפָּ מִּ י וְזהֶוּ שי"ן, שֶׁ ב "וְנתַָתִּ דְךָ" עֵשֶׂ בְּשָׂ  

ירוּשׁ ט״ו( י״א, )דברים ב" פֵּ י"ן, ע"ב "עֵשֶׂ הַינְוּ שִׁ דְּ  
זֶּה ידְָךָ וּמָסוּר נתָוּן שֶׁ יק בְּ י"ן לְהָמְתִּ ע"ב ידְֵי עַל הַשִּׁ  

נַּ"ל  .כַּ

"In your field" — meaning through your great sanctity in which 
you walk, which is called the "field of apples" (Shir HaShirim 
2:3). And we have already pointed out that the root to reach true 
light is through the traits — that a person should correct himself 
in his traits from the very beginning and origin, as mentioned. 

 

" דְךָ" תְךָ ידְֵי עַל לוֹמַר רוֹצֶה בְּשָׂ ה הַגְּדוֹלָה קְדֻשָּׁ אַתָּ שֶׁ  
הִיא בָּהּ הוֹלֵךְ דֵה שֶׁ פּוּחִים שְׂ ג׳(, ב׳, השירים )שיר תַּ  
שֹּׁרֶשׁ הֶעֱרַנּוּ וּכְבָר הַ י, הָאוֹר אֶל לָבוֹא שֶׁ הוּא הָאֲמִתִּ  

דּוֹת, ידְֵי עַל ן הַמִּ יְּתַקֵּ מִדּוֹתָיו עַצְמוֹ אֶת אָדָם שֶׁ צֵה בְּ מִקְּ  
תָם הָרִאשׁוֹן וּכְנַ"ל וּתְחִלָּ . 

And this is [the meaning of] "They said about him, etc." — that 
he gathered three hundred jars of oil "from the squeezing of 
measures," meaning he was such a great righteous one that he 
rectified the traits from their very essence and beginning — he 
"gathered," meaning that through this he sweetened the shin (ש׳), 
as mentioned above, through "jars of oil," meaning the great 

 

נֵּס כו׳ עָלָיו אָמְרוּ וְזהֶוּ כִּ י מֵאוֹת ש׳ שֶׁ מֶן גַּרְבֵּ שֶׁ  
צוּי דּוֹת" "מִמִּ ירוּשׁ הַמִּ הָיהָ פֵּ יק שֶׁ כָּךְ, כָּל גָּדוֹל צַדִּ  

ן קֵּ תִּ דּוֹת שֶׁ מְצִיתָם, הַמִּ צֵה מִתַּ תָם, מִקְּ חִלָּ "הָיהָ תְּ  
יק זהֶ ידְֵי עַל כְּלוֹמַר כוֹנסֵ", י"ן הִמְתִּ נַּ"ל, הַשִּׁ ידְֵי עַל כַּ  
י מֶן" "גַּרְבֵּ ירוּשׁ שֶׁ הָיהָ הַגָּדוֹל הָאוֹר פֵּ ידְֵי עַל לוֹ שֶׁ  
דּוֹת, מִצּוּי מְצִית הַינְוּ הַמִּ נַּ"ל מִתַּ כַּ . 
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light he had through the refinement of his traits, from their very 
essence, as explained. 
And according to our words, we can answer what is seemingly 
difficult regarding the verses before us: for it is written in the 
Torah first about the blemishes (nega'im) of a person, and 
afterwards about the blemishes of garments, and then about the 
blemishes of houses. But blemishes come because of sin, and the 
Compassionate One does not strike people's lives first! It would 
have been fitting to write first about blemishes of garments and 
houses, and only afterward about blemishes of a person. 

 

בָרֵינוּ וּלְפִי רוֹץ דְּ יֵּשׁ מַה יתָּ ק שֶּׁ לְכָאוֹרָה לְדַקְדֵּ  
סוּקִים פְּ פָניֵנוּ, בַּ לְּ ב שֶׁ נִּכְתַּ א בַּתּוֹרָה שֶׁ נגְָעֵי בְּרֵאשָׁ  

גָדִים, נגְָעֵי כָּךְ וְאַחַר אָדָם, ים, נגְָעֵי כָּךְ וְאַחַר בְּ בָּתִּ  
אִים הַנְּגָעִים וְהֲלֹא עַל וְאֵין הַחֵטְא, עַל בָּ הָרַחֲמִים בַּ  
נפְָשׁוֹת פּוֹגֵעַ חִלָּה, בִּ חִלָּה לִכְתּוֹב רָאוּי וְהָיהָ תְּ נגְָעֵי מִתְּ  

גָדִים ים בְּ אָדָם נגְָעֵי כָּךְ וְאַחַר וּבָתִּ . 

However, according to our words, it is explained, with the help 
of Hashem, that the Torah is teaching a person the ways of 
Hashem in gradual stages, as explained above: that first a person 
must correct the traits within himself — that is, pride, lust, 
craving, falsehood, flattery, and other negative traits. 

 

בָרֵינוּ לְפִי אֲבָל עֶזרְַת יבִוֹאֵר דְּ ם בְּ רַךְ, הַשֵּׁ יתְִבָּ  
הַתּוֹרָה דֶת דַּ רְכֵי הָאָדָם מְלַמֶּ הַדְרָגָה ה' דַּ נַּ"ל, בְּ הַינְוּ כַּ דְּ  

חִלָּה תְּ מִּ ן הָאָדָם צָרִיךְ שֶׁ דּוֹת לְתַקֵּ בּוֹ, הַמִּ הַינְוּ שֶׁ דְּ  
אֲוָה הַגַּאֲוָה ה וְהַתַּ קֶר וְהַחֶמְדָּ אָר וְהַחֲנוּפָה וְהַשֶּׁ וְשְׁ  

דּוֹת גוּנוֹת הַמִּ הַמְּ . 
For each trait has many, many branches beyond number. A 
person must be very wise and discerning to recognize them, and 
must pay careful attention to them, with the help of God — for in 
His great mercy, He grants understanding to a person who 
sincerely desires to serve Him. 

 

ר ה כָּל אֲשֶׁ ים עֲנפִָים לָהּ ישֵׁ לְעַצְמָהּ מִדָּ אֵין עַד רַבִּ  
ר, יל הָאָדָם וְצָרִיךְ מִסְפָּ כִּ עֲלֵיהֶם, לַעֲמוֹד מְאדֹ לְהַשְׂ  
גִּיחַ עֶזרְַת עֲלֵיהֶם וְישְׁ בְּרוֹב הָאֵל, בְּ הוּא רַחֲמָיו שֶׁ  
ינהָ הַנּוֹתֵן עֲבוֹדָתוֹ הָרוֹצֶה לָאָדָם בִּ אֱמֶת בַּ בֶּ . 

And it is impossible to list all of them. Then, afterward, when a 
person performs mitzvot or good deeds — which are the 
garments of a person — he must apply wisdom to do them 
properly, without any mixture of impurity or defect. 

 

ר וְאִי ה הָאָדָם צָרִיךְ כָּךְ וְאַחַר לְפוֹרְטָם. אֶפְשָׁ יַּעֲשֶׂ כְּשֶׁ  
ים אוֹ מִצְווֹת הֵם טוֹבִים מַעֲשִׂ ים שֶׁ ל הַלְּבוּשִׁ אָדָם, שֶׁ  
יל צָרִיךְ כִּ נםָ, לַעֲשׂוֹתָם לְהַשְׂ תִקֻּ י כְּ שׁוּם יתְִעָרֵב לְבִלְתִּ  
וּפְסוֹלֶת סִיג . 

And afterward, a person must rectify his "house" — meaning, 
the supernal world to which he is connected — for that is truly 
the main house and dwelling place of a person. 

 
ן צָרִיךְ כָּךְ וְאַחַר יתִ, אֶת לְתַקֵּ הָעֶלְיוֹן הָעוֹלָם הוּא הַבַּ  
ר זֶּה בּוֹ, קָשׁוּר הוּא אֲשֶׁ ר שֶׁ ל וּדְבִירוֹ בֵּיתוֹ עִקַּ אָדָם שֶׁ . 

And once he merits all of this, in such gradual progression as 
explained above, then the power will be in the hands of such a 
righteous person to sweeten all harsh judgments and to arouse 
great mercies upon the world. 

 
יִּזכֶּה וְאַחַר הַדְרָגָה זהֶ לְכָל שֶׁ נַּ"ל, בְּ כֹּחַ אָז כַּ ידָ הַ בְּ  

יק דִּ יק הַזֶּה הַצַּ יניִם, כָּל לְהָמְתִּ רַחֲמִים וּלְעוֹרֵר הַדִּ  
לָעוֹלָם גְּדוֹלִים . 

And this is [the meaning of] "When a person will have on the 
skin of his flesh," etc. (Vayikra 13:2). Behold, it is written 
(Bereishit 3:21), "And G-d made for Adam and his wife 
garments of skin and clothed them," and it is brought in the 
Gemara (Bereishit Rabbah 20:12): "In the Torah of Rabbi Meir 
we find it written 'garments of light' (אוֹר with an aleph)." 

 

י "אָדָם וְזהֶוּ רוֹ" בְּעוֹר יהְִיהֶ כִּ י״ג, )ויקרא כו׳ בְּשָׂ  
הִנֵּה ב׳(. תִיב דְּ אֱלֹקִים וַיַּעַשׂ כ״א( ג׳, )בראשית כְּ  

תּוֹ לְאָדָם תְנוֹת וּלְאִשְׁ ם, עוֹר כָּ א וַיַּלְבִּשֵׁ גְּמָרָא וְאִיתָּ בַּ  
ל בְּתוֹרָתוֹ "מָצִינוּ י״ב( כ׳, רבה )בראשית י שֶׁ רַבִּ  

תָנוֹת מֵאִיר בְּאָלֶף אוֹר כְּ ". 
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And it can be explained: behold, the Holy One, Blessed be He, 
truly created the human being, and his entire body was [initially] 
a great light, without any evil inclination, and his dwelling was 
in Gan Eden, as the verse states, "And He placed him there to 
work it and to guard it" (Bereishit 2:15). 

 

הִנֵּה לְפָרֵשׁ, וְישֵׁ אֱמֶת דְּ ם בֶּ רַךְ הַשֵּׁ רָא הוּא בָּרוּךְ יתְִבָּ בָּ  
לִי גָּדוֹל אוֹר גּוּפוֹ כָּל וְהָיהָ הָאָדָם, אֶת יצֵֶר שׁוּם בְּ  

יבָתוֹ הָרַע, גַן הָיתְָה וִישִׁ מַאֲמַר עֵדֶן בְּ הַכָּתוּב כְּ  
מְרָהּ לְעָבְדָהּ כו׳ וַיַּנִּחֵהוּ ט״ו( ב׳, )בראשית וּלְשָׁ . 

Only there was a slight, most subtle trace of inclination to evil, 
as we indeed see that he sinned; but it was with great difficulty 
that the Serpent was able to cause him to sin, as is known — 
until Samael [Satan] rode upon the serpent, etc. 

 
הָיהָ רַק ה קְצָת שֶׁ קָּ ה מִן דַּ קָּ ר יצֵֶר, נדְִנוּד הַדַּ אֲשֶׁ כַּ  

חָטָא, בֶאֱמֶת רָאִינוּ הָיהָ רַק שֶׁ י שֶׁ לַנָּחָשׁ גָּדוֹל בְּקשִׁ  
יָּדוּעַ, לְהַחֲטִיאוֹ רָכַב עַד כַּ "ם שֶׁ כו׳ הַסַּ . 

And after the sin of man, when he ate from the Tree of 
Knowledge of Good and Evil, then free will was given to man to 
choose between good and, Heaven forbid, evil. 

 
אָכַל הָאָדָם חֵטְא וְאַחַר עַת מֵעֵץ שֶׁ אָז וָרָע, טוֹב הַדַּ  
נהָ חִירָה נתְּ לוֹם חַס וְרַע טוֹב לַעֲשׂוֹת לָאָדָם הַבְּ וְשָׁ . 

And when a person desires the ways of Hashem and His holy 
Torah, guarding it and fulfilling its commandments for their own 
sake, then his body also becomes once again like "garments of 
light" (אוֹר with an aleph), just as it was at the beginning of 
creation. 

 
רְכֵי הָאָדָם וּבִרְצוֹת ה וְתוֹרָתוֹ ה׳ דַּ דוֹשָׁ מרֹ הַקְּ לִשְׁ  
מִצְוָתָהּ מָהּ, כְּ ה אָז לִשְׁ ן גַּם גּוּפוֹ נעֲַשֶׂ תְנוֹת כֵּ אוֹר כִּ  

ר בְּאָלֶף אֲשֶׁ תְחִלַּת כַּ רִיאָה בִּ הַבְּ . 

And automatically, the explanation is understood: "In the Torah 
of Rabbi Meir," meaning according to the path of Rabbi Meir, 
who conducted himself according to the holy Torah, he had 
"garments of light with an aleph," because he rectified his body 
and his limbs and they shone with great light. 

 

ילָא ל "בְּתוֹרָתוֹ הַפֵּרוּשׁ מְבוֹאָר וּמִמֵּ י שֶׁ מֵאִיר", רַבִּ  
פִי לְּ ל הַנהְָגָתוֹ שֶׁ י שֶׁ הָיהָ מֵאִיר, רַבִּ בַּתּוֹרָה מִתְנהֵַג שֶׁ  

ה, דוֹשָׁ תְנוֹת לוֹ הָיהָ הַקְּ נַּ"ל, בְּאָלֶף" אוֹר "כִּ לְפִי כַּ  
ן קֵּ תִּ גָּדוֹל אוֹר מֵאִירִים וְהָיוּ וְאֵיבָרָיו, גּוּפוֹ אֶת שֶׁ . 

And the verse says, "When a person will have on the skin of his 
flesh" — meaning the physicality is called "flesh," and it means 
that he inserted, Heaven forbid, physical desires into his skin — 
that not only did he not rectify his skin to be light (אוֹר) with an 
aleph, but he added sins and transgressions into his skin. 

 

י "אָדָם הַכָּתוּב וְאָמַר רוֹ" בְּעוֹר יהְִיהֶ כִּ — בְּשָׂ  
מִיּוּת ם נקְִרֵאת הַגַּשְׁ ר, בְּשֵׁ הִכְניִס וְהַינְוּ בָּשָׂ חַס שֶׁ  

לוֹם אֲווֹת וְשָׁ מִיּוּת תַּ ירוּשׁ בְּעוֹרוֹ, הַגַּשְׁ י לֹא פֵּ לֹּא דַּ שֶׁ  
ן קֵּ יְּהֵא עוֹרוֹ אֶת תִּ הוֹסִיף אֶלָּא בְּאָלֶף, אוֹר שֶׁ חַס שֶׁ  

לוֹם בְּעוֹרוֹ וַעֲווֹנוֹת חֲטָאִים וְשָׁ . 
And the verse explains: What are the sins and transgressions? It 
says "a swelling" (אֵת  ,hinting to negative character traits — (שְׂ
which are the root of all sins; for through negative character 
traits a person comes to all sins. And the root of all negative 
traits is pride. 

 

וּמְפָרֵשׁ וְהָעֲווֹנוֹת? הַחֲטָאִים הֵם מַה הַכָּתוּב, וְאָמַר  
אֵת" דּוֹת רֶמֶז — "שְׂ גוּנוֹת לַמִּ הֵם הַמְּ שֹׁרֶשׁ שֶׁ כָּל   

עַל הַחֲטָאִים, לִכְלַל אָדָם בָּא רָעוֹת מִדּוֹת ידְֵי שֶׁ  
שֹׁרֶשׁ חֲטָאִים, דּוֹת וְ הַגַּאֲוָה הִיא רָעוֹת הַמִּ . 

And "swelling" (שאת) is an allusion to pride, as it is said in the 
Midrash (Vayikra Rabbah 15:9): "Swelling (שאת) — this refers 
to Babylon," as it says, "You shall lift up the parable against the 
king of Babylon" (Yeshayahu 14:4). And it is taught in the 

 

אֵת רֶךְ עַל לַגַּאֲוָה, רֶמֶז וְשְׂ אִיתָא דֶּ דְרָשׁ דְּ מִּ )ויקרא בַּ  
אֵת ט׳( ט״ו, רבה בֶל, זוֹ שְׂ ם עַל בָּ אתָ שֵׁ ל וְנשָׂ שָׁ הַמָּ  

בֶל מֶלֶךְ עַל א ד׳(. י״ד, )ישעיהו בָּ גְּמָרָא וְאִיתָּ בַּ  
רָה ב׳(, מ״ט )קידושין ין עֲשָׂ לָעוֹלָם, ירְָדוּ גַּאֲוָה קַבִּ  

עָה שְׁ בֶל נטְָלָהּ תִּ בָּ . 
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Gemara (Kiddushin 49b): "Ten measures of pride descended into 
the world; nine were taken by Babylon." 

"Or a scab" (חַת  the verse teaches us by which cause a — (סַפַּ
person can come to pride, so that he may be careful. The verse 
says there are two causes: "or a scab" — meaning when a person 
attaches himself to empty people wandering the streets and 
marketplaces, that quickly causes pride. 

 

" חַת" אוֹ ירוּשׁ — סַפַּ דֵנוּ הַכָּתוּב פֵּ אֵיזוֹ ידְֵי עַל מְלַמֵּ  
דֵי לִגְּאוּת אָדָם יבָוֹא סִיבָּה יֵּדַע כְּ אָמַר לְהִזָּהֵר. שֶׁ  

י ישֵׁ לָזהֶ הַכָּתוּב תֵּ חַת" "אוֹ סִיבּוֹת: שְׁ הַינְוּ — סַפַּ דְּ  
אָדָם מִחֲמַת הִתְחַבְּרוּת ים אֶל עַצְמוֹ מְחַבֵּר שֶׁ אֲנשִׁ  

כִים רֵיקָניִם הַלְּ רְחוֹבוֹת הַמְּ וָוקִין, בִּ אַחַת סִיבָּה זהֶ וּשְׁ  
מַהֵרָה הַגּוֹרֶמֶת לָאָדָם גְּאוּת בְּ . 

And "or a bright spot" (הָרֶת  the second cause: the brightness — (בֶּ
or illumination a person may feel after some accomplishment he 
has done; and if he is not careful, it can easily lead to ulterior 
motives and pride. 

 

" הָרֶת" אוֹ ניִת: סִיבָּה — בֶּ הִירוּת הַשֵּׁ ל הַבְּ אָדָם, שֶׁ  
פֵירוּשׁ הִיר רַשִ״י כְּ חָקִים", הוּא "בָּ הַינְוּ בַּשְּׁ דְּ  

פָעָמִים לְּ הִירוּת אֵיזהֶ לָאָדָם יבָוֹא אִם שֶׁ וְהִתְלַהֲבוּת בְּ  
ה אֵיזהֶ ידְֵי עַל ה, מַעֲשֶׂ עָשָׂ קַל שֶׁ לִידֵי לָבוֹא יכָוֹל בְּ  

ניִּוֹת מוֹר וּזרְוּז זהִָיר אֵינוֹ אִם וּגְאוּת פְּ עַצְמוֹ לִשְׁ . 

"And it will be on the skin of his flesh a plague of tzara'at" 
(Vayikra 13:2). The word "נגֶַע" (plague) has the same letters as 
 meaning, it was possible for him to transform the ;(delight) "ענֹגֶ"
plague into delight. However, if he is not careful, then it becomes 
a plague of tzara'at. 

 

" רוֹ בְּעוֹר וְהָיהָ ב׳(, י״ג, )ויקרא צָרַעַת" לְנגֶַע בְּשָׂ  
"נגֶַע" הַינְוּ "ענֹגֶ", אוֹתִיּוֹת הֵם דְּ הָיהָ דְּ ר שֶׁ לוֹ אֶפְשָׁ  

ה אָז נזִהְָר, אֵינוֹ אִם אֲבָל לַענֹגֶ, הַנֶּגַע לַהֲפךְֹ נגֶַע נעֲַשֶׂ  
 .צָרַעַת

And the verse says: what should he do and how should he correct 
his deeds? "And he shall be brought to the priest" — meaning, 
the perfectly righteous person is called a priest; that is, he should 
attach himself to the righteous. 

 
ה אֵיךְ הַכָּתוּב: וְאָמַר ן יעֲַשֶׂ יו? אֶת וִיתַקֵּ "וְהוּבָא מַעֲשָׂ  

כֹּהֵן", אֶל יק הַ דִּ הַצַּ כֹּהֵן, נקְִרָא גָּמוּר דְּ הַינְוּ  יחְַבֵּר דְּ  
יקִים עַצְמוֹ דִּ לַצַּ . 

"And the priest shall see, etc., and the hair in the plague is turned 
white" — meaning that the righteous person will examine in 
what manner the plague came about, that is, he will understand 
whether the whiteness, which is the supernal whiteness, was 
turned because of a "hair" — meaning through a minor sin, for it 
is said (Chagigah 14a) that minor sins are like mountains 
hanging by a hair — 

 

" כֹּהֵן וְרָאָה עָר וְגוֹ׳ הַ נֶּגַע וְשֵׂ ירוּשׁ — לָבָן" הָפַךְ בַּ פֵּ  
יק דִּ הַצַּ אֵיזהֶ ירְִאֶה שֶׁ הַינְוּ הַנֶּגַע, יהְִיהֶ אפֶֹן בְּ יָּבִין דְּ שֶׁ  

ךְ אִם זאֹת, אֶת בָן נתְִהַפֵּ הוּא — הַלָּ — הָעֶלְיוֹן לוֹבֵן דְּ  
ךְ אִם הֵן עֲרָה", ידְֵי עַל נתְִהַפֵּ הַינְוּ "שַׂ חֵטְא ידְֵי עַל דְּ  
זהֶ קַל הָרִים הֲוֵי דֶּ לוּייִם כְּ עֲרָה הַתְּ י״ד )חגיגה בְּשַׂ  

 .(ע״א

or because of "and the appearance of the plague is deeper than 
the skin of his flesh" — meaning, Heaven forbid, because he 
deepened the plague into his flesh; 

 
רוֹ" מֵעוֹר עָמוֹק הַנֶּגַע "וּמַרְאֵה מִחֲמַת אוֹ — בְּשָׂ  

ירוּשׁ לוֹם חַס פֵּ הֶעֱמִיק מִחֲמַת וְשָׁ רוֹ הַנֶּגַע אֶת שֶׁ בְשָׂ בִּ . 

"It is a plague of tzara'at" — whether it is one cause or the other, 
it is all a plague of tzara'at.  

" כֹּל זאֹת, וְהֵן זאֹת הֵן — הִיא" צָרַעַת נגֶַע נגֶַע הוּא הַ  
 .צָרַעַת
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The Rebbe, Rebbe Elimelech of Lizhensk 
Noam Elimelech 
Parshas Tazria 

"And the priest shall look at him and declare him impure" — 
meaning, the priest (the righteous person) will look at him and 
cause him to understand the great blemish he has caused with all 
this, and will instruct him in the ways of repentance and genuine 
remorse, to correct the negative and corrupted traits within him. 

 

" כֹּהֵן וְרָאָהוּ א הַ ירְִאֵהוּ לוֹמַר רָצָה — אתֹוֹ" וְטִמֵּ  
גֶם אֶת וִיבִינהֵוּ גָּרַם הַגָּדוֹל הַפֶּ כָל שֶׁ וִיוֹרֵהוּ זאֹת, בְּ  

י רְכֵּ שׁוּבָה דַּ אֱמֶת, וְהַחֲרָטָה הַתְּ ן בֶּ דּוֹת אֶת לְתַקֵּ הַמִּ  
גוּנוֹת בּוֹ וְהָרָעוֹת הַמְּ שֶׁ . 

"And it will be on the skin of his flesh a plague of tzara'at" 
(Vayikra 13:2). The word "נגֶַע" (plague) has the same letters as 
 meaning, it was possible for him to transform the ;(delight) "ענֹגֶ"
plague into delight. However, if he is not careful, then it becomes 
a plague of tzara'at. 

 

" רוֹ בְּעוֹר וְהָיהָ ב׳(, י״ג, )ויקרא צָרַעַת" לְנגֶַע בְּשָׂ  
"נגֶַע" הַינְוּ "ענֹגֶ", אוֹתִיּוֹת הֵם דְּ הָיהָ דְּ ר שֶׁ לוֹ אֶפְשָׁ  

ה אָז נזִהְָר, אֵינוֹ אִם אֲבָל לַענֹגֶ, הַנֶּגַע לַהֲפךְֹ נגֶַע נעֲַשֶׂ  
 .צָרַעַת

And the verse says: what should he do and how should he correct 
his deeds? "And he shall be brought to the priest" — meaning, 
the perfectly righteous person is called a priest; that is, he should 
attach himself to the righteous. 

 
ה אֵיךְ הַכָּתוּב: וְאָמַר ן יעֲַשֶׂ יו? אֶת וִיתַקֵּ "וְהוּבָא מַעֲשָׂ  

כֹּהֵן", אֶל יק הַ דִּ הַצַּ כֹּהֵן, נקְִרָא גָּמוּר דְּ הַינְוּ  יחְַבֵּר דְּ  
יקִים עַצְמוֹ דִּ לַצַּ . 

"And the priest shall see, etc., and the hair in the plague is turned 
white" — meaning that the righteous person will examine in 
what manner the plague came about, that is, he will understand 
whether the whiteness, which is the supernal whiteness, was 
turned because of a "hair" — meaning through a minor sin, for it 
is said (Chagigah 14a) that minor sins are like mountains 
hanging by a hair — 

 

" כֹּהֵן וְרָאָה עָר וְגוֹ׳ הַ נֶּגַע וְשֵׂ ירוּשׁ — לָבָן" הָפַךְ בַּ פֵּ  
יק דִּ הַצַּ אֵיזהֶ ירְִאֶה שֶׁ הַינְוּ הַנֶּגַע, יהְִיהֶ אפֶֹן בְּ יָּבִין דְּ שֶׁ  

ךְ אִם זאֹת, אֶת בָן נתְִהַפֵּ הוּא — הַלָּ — הָעֶלְיוֹן לוֹבֵן דְּ  
ךְ אִם הֵן עֲרָה", ידְֵי עַל נתְִהַפֵּ הַינְוּ "שַׂ חֵטְא ידְֵי עַל דְּ  
זהֶ קַל הָרִים הֲוֵי דֶּ לוּייִם כְּ עֲרָה הַתְּ י״ד )חגיגה בְּשַׂ  

 .(ע״א

or because of "and the appearance of the plague is deeper than 
the skin of his flesh" — meaning, Heaven forbid, because he 
deepened the plague into his flesh; 

 
רוֹ" מֵעוֹר עָמוֹק הַנֶּגַע "וּמַרְאֵה מִחֲמַת אוֹ — בְּשָׂ  

ירוּשׁ לוֹם חַס פֵּ הֶעֱמִיק מִחֲמַת וְשָׁ רוֹ הַנֶּגַע אֶת שֶׁ בְשָׂ בִּ . 

"It is a plague of tzara'at" — whether it is one cause or the other, 
it is all a plague of tzara'at.  

" כֹּל זאֹת, וְהֵן זאֹת הֵן — הִיא" צָרַעַת נגֶַע נגֶַע הוּא הַ  
 .צָרַעַת

"And the priest shall look at him and declare him impure" — 
meaning, the priest (the righteous person) will look at him and 
cause him to understand the great blemish he has caused with all 
this, and will instruct him in the ways of repentance and genuine 
remorse, to correct the negative and corrupted traits within him. 

 

" כֹּהֵן וְרָאָהוּ א הַ ירְִאֵהוּ לוֹמַר רָצָה — אתֹוֹ" וְטִמֵּ  
גֶם אֶת וִיבִינהֵוּ גָּרַם הַגָּדוֹל הַפֶּ כָל שֶׁ וִיוֹרֵהוּ זאֹת, בְּ  

י רְכֵּ שׁוּבָה דַּ אֱמֶת, וְהַחֲרָטָה הַתְּ ן בֶּ דּוֹת אֶת לְתַקֵּ הַמִּ  
גוּנוֹת בּוֹ וְהָרָעוֹת הַמְּ שֶׁ . 

And afterwards, it explains the blemishes of houses: "When you 
come into the land of Canaan" (Vayikra 14:34). "The land of 
Canaan" is a hint to judgments (דִּיניִם), for this is primarily what 
the righteous person must sweeten. 

 
ים: נגְָעֵי מְפָרֵשׁ כָּךְ וְאַחַר י בָּתִּ אֶרֶץ אֶל תָבוֹאוּ "כִּ  
נעַַן" נעַַן" "אֶרֶץ ל״ד(, י״ד, )ויקרא כְּ יניִן, רֶמֶז כְּ לַדִּ  
זֶּה ר שֶׁ יק עִקָּ דִּ יקָם לַצַּ לְהָמְתִּ . 

And this is the meaning of "When you come," etc. — meaning: 
after you merit this level, to sweeten the judgments. 

 
י וְהַינְוּ ירוּשׁ — כו׳ תָבוֹאוּ" "כִּ זכְּוּ אַחַר פֵּ תִּ שֶׁ  

יק זאֹת לְמַדְרֵגָה יניִם לְהָמְתִּ הַדִּ . 
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"Which I am giving to you for a possession" — meaning: that I 
have given over into your hands the ability to sweeten them and 
to transform them into mercy. 

 
" ר אֲניִ כְּלוֹמַר — לַאֲחֻזָּה" לָכֶם נוֹתֵן אֲניִ אֲשֶׁ שֶׁ  

י יקָם לָכֶם מָסַרְתִּ לְרַחֲמִים וּלְהָפְכָם לְהָמְתִּ . 

"And I will place a plague of tzara'at in the house of the land of 
your possession" — meaning: through your attachment to your 
house, that is, to the supernal worlds to which you are connected, 
through this I have given you the ability to sweeten the plague of 
tzara'at, which are the judgments. 

 

" י בֵית צָרַעַת נגֶַע וְנתַָתִּ ירוּשׁ — אֲחֻזַּתְכֶם" אֶרֶץ בְּ פֵּ  
הְיוּ ידְֵי עַל תִּ ם שֶׁ יתִ נאֱֶחָזיִם אַתֶּ בַּ כֶם, בַּ לָּ הֵם שֶׁ  

ם הָעֶלְיוֹניִם הָעוֹלָמוֹת אַתֶּ הֶם, קְשׁוּרִים שֶׁ זהֶ ידְֵי עַל בָּ  
י יק לָכֶם מָסַרְתִּ יניִם הֵם צָרַעַת נגֶַע לְהָמְתִּ הַדִּ . 

And the verse says: "And the one to whom the house belongs 
shall come" (Vayikra 14:35) — its meaning is: immediately 
when that righteous person, who has rectified his special house 
in the supernal world, comes — 

 
ר "וּבָא הַכָּתוּב: וְאָמַר יתִ" לוֹ אֲשֶׁ י״ד, )ויקרא הַבַּ  
כֶף וּפֵירוּשׁוֹ: — ל״ה( תֵּ יָּבוֹא שֶׁ יק שֶׁ דִּ ר הַזֶּה הַצַּ אֲשֶׁ  
ן קֵּ יחָֻד בֵּיתוֹ אֶת תִּ הָעֶלְיוֹן בָּעוֹלָם לוֹ הַמְּ . 

"And he shall tell the priest" — meaning: immediately when he 
tells the priest — the Holy One, Blessed be He, who is also 
called "Priest" — 

 
" כֹּהֵן" וְהִגִּיד יּגִּיד מִיָּד — לַ כֹּהֵן, שֶׁ ם לַ רַךְ הַשֵּׁ יתְִבָּ  

נִּקְרָא ן גַּם שֶׁ כֹּהֵן כֵּ  . 

"Saying, 'It seems to me like a plague,'" etc. — meaning: it pains 
me that there is a plague, namely judgments, in my special 
house. 

 
" נֶּגַע לוֹ לֵאמרֹ ירוּשׁ — כו׳ לִי" נרְִאָה כַּ עַר פֵּ צַּ לִי שֶׁ  

יֵּשׁ עַל יניִם, הֵם נגֶַע, שֶׁ בֵיתִי הַדִּ יחָֻד בְּ לִי הַמְּ . 

"And the priest shall command, and they shall empty the house" 
— meaning: to sweeten them into great mercies. Amen. 

 
" כֹּהֵן וְצִוָּה נוּ הַ יתִ" אֶת וּפִּ ירוּשׁ — הַבַּ יקָם פֵּ לְהָמְתִּ  

אָמֵן גְּדוֹלִים. לְרַחֲמִים . 

[NOTE Summary: 
This discourse explains the spiritual meaning behind the negaim (blemishes) mentioned in the Torah — 
particularly the negaim of houses.​
When the Torah says " כְּנעַַן אֶרֶץ אֶל תָבוֹאוּ כִּי " ("When you come into the land of Canaan"), it hints to the idea of 
encountering and sweetening dinim (judgments).​
The "house" symbolizes a person’s personal connection to the supernal worlds. If a person properly repairs and 
sanctifies his "house" — meaning, his attachment to the higher worlds through Torah and mitzvot — then 
Hashem entrusts him with the ability to sweeten harsh judgments into compassion.​
When the person sees a "plague" in his house, meaning harsh judgments affecting his domain, he must 
immediately bring this to the "Kohen" — referring spiritually to Hashem — and express his distress that such 
judgments exist in his spiritual domain.​
Through sincere regret and connection to Hashem, the blemishes (negaim) are removed and transformed into 
great mercies.​
Practical Takeaway: 

●​ Your personal "house" is not only your physical dwelling but your connection to Hashem and the higher 
spiritual realms. 
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●​ When you notice challenges, harsh judgments, or negativity in your life, don't ignore it — immediately 
turn to Hashem with sincerity and humility, recognizing the issue and asking for help to transform it. 

●​ Connection to righteous people (tzaddikim) and learning from their ways strengthens your ability to 
properly recognize, correct, and sweeten any blemishes — both in your spiritual "house" and in your 
daily deeds. 

●​ Every difficulty is an invitation to deeper attachment and transformation: by confronting problems 
honestly with Hashem, you turn judgment into compassion. 

True Chassidic Story: The Baal Shem Tov and the Empty House ​
The Baal Shem Tov once told a parable about a poor man who inherited a beautiful house, but neglected it. The 
windows shattered, the roof caved in, and wild animals took over.​
When the king passed by and saw the ruined estate, he asked: "Who is responsible for this house?"​
The poor man tearfully answered: "It was given to me, but I did not know how to care for it properly."​
The king, seeing the sincerity of his regret, granted him a team of workers to repair the house, and the poor man 
eventually became one of the king’s honored ministers. 

The Baal Shem Tov explained:​
Every Jew is entrusted with a "house" — their soul, their connection to higher worlds.​
Even if a person neglected it and allowed blemishes to creep in, the moment he sincerely regrets and turns back 
to Hashem — not only is he forgiven, but Hashem sends heavenly help to rebuild and elevate him even higher 
than before. END NOTE] 
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