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(5) And behold, when the light of love cannot settle
in the heart and mind, the light returns to depart,
etc., as mentioned above. There are two aspects to
this: one, due to an overwhelming delight, which is
called "love of delights," as in "my soul longs and
even faints," etc. The vessel cannot contain it, or in
intellectual delight that is beyond measure, which
cannot be borne—like Rabbi Akiva, whose eyes
shed tears when he heard secrets of the Torah, for
not every mind can endure it, etc. The second is the
opposite—out of intense anguish from the absence
of this light for so long. When one suddenly beholds
an exceedingly great light, it can lead to crying with
tears, for this is beyond the capacity of the mind’s
vessels. The vessels of the mind are pressured, and
tears are released, as is known that tears come from
the excess of the brain, etc., when the vessels of the
mind are pressured beyond their capacity, whether
from delight or from pain, etc. And behold, in the
future it is written: "They shall come with weeping,"
for in the future there will be a revelation of the
aspect of the Name Havayah in the aspect of Sovey,
as it is written: "And the glory of Havayah shall be
revealed." There will be in this both aforementioned
aspects simultaneously—crying with tears due to the
constriction of the vessels of the mind that will not be
able to contain the immense light from overwhelming
delight, joy, and love, which the mind and heart will
not be able to hold at all, as mentioned above
regarding the cause of tears. And the second aspect
is from intense anguish and bitterness over the past,
that they were in darkness during the time of exile,
and emerging from darkness to see such a great
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light will cause them to weep, as it is written: "The
people who walked in darkness have seen a great
light," etc. And this is "they shall come with
weeping"—weeping from joy and weeping from
sorrow simultaneously, for one depends on the other,
and they will become one, and this is sufficient
explanation.

D'TNNYT I'N1 X'™7N XN XNT'1D '8
2" T

(1)

However, in order for the light to settle within the
vessel and not depart—the light of the Name
Havayah in a state of "Ratzoh" (yearning) etc.—this is
accomplished now through the fulfillment of Torah
and Mitzvos. The 248 positive commandments are
called the "248 limbs of the King," and just as the
limbs of a person are vessels in which the light and
vitality of the soul settle, and the general light and
vitality flow from the brain to all the limbs, etc., so too
above, in the Mitzvos of Havayah, in every Mitzvah
the light of the Name Havayah settles within the
vessel of that Mitzvah. For example, in the Mitzvah of
Tzedakah and Chesed, which is called "His right
arm," etc. Therefore, the Mitzvah of Torah study is
equivalent to all of them, just as the brain is the
source of all the vitality of the limbs, as is known, and
this is sufficient explanation. And although all the
Mitzvos are in the category of Orot b'Kelim (lights
within vessels), which is the aspect of "Shuv" (return),
nevertheless, there is no aspect of "Shuv" except
after "Ratzoh" (yearning), etc. Therefore, within the
totality of the Mitzvos, there is also the aspect of
'Ratzoh and Shuv," which corresponds to Or Yashar
(direct light) and Or Chozer (reflected light). These
are the Chassadim (kindnesses) corresponding to the
248 positive commandments in general, and the
Gevuros (restraints) corresponding to the 365
prohibitions in general. This is included in "Anochi"
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and "Lo Yihiyeh Lecha," etc. The 248 positive [fay2 7'W7 aNanay ind1 'd "vn
commandments are in the aspect of Chassadim of Or jpigyn X7 n"owy "n"" ny "my"
Yashar, and their primary function is specifically in [N XAy XaD O%ivn [y 12'01'D

vessels. However, the negative commandments are ['wi* 2nix 7'n1nY%" ia "Xy niynn
in the aspect of Gevuros of Or Chozer, and therefore, ['an% 11 xj717.

they manifest only in the form of refraining from
action—"Sur MeRa" (turn away from evil), etc., as
explained above regarding "Shemi" (My Name) with
"Yud-Heh" corresponding to the 365 prohibitions, etc.
This is the concept of the World to Come, which
results from the Mitzvos, as it is stated: "To bequeath
substantial inheritance to My beloved
ones"—specifically "Yesh" (substance), and this is
sufficient explanation.

(1)
And with this, the essential greatness of the giving of
the Torah (Matan Torah) can be understood.
Even though Avraham had already observed all the 72 D7 722 DNN2AXRY '© 7Y ONT
Torah and Mitzvos, as it is written: "Because Avrahamppy" "1mxay ind niyanl Minn
listened to My voice," 15 "%ia DNNAX YNy wix'

n"n Nun 19V 'Y 72 |21 N1

this was only because his service was in love and
attachment, in the aspect of "Ratzoh v'Shuv"
(yearning and returning),

as it is written: "Going and journeying," etc. 1> "yioal 770" Mmxay ind'

INTY ANINY N2 71 110
N1W] Ni¥Y" N2'N22 NPT NN

This is the essence of all the Mitzvos, as is known, 1> niynn 72 n1773 1n7Y'

that love is the root of the 248 positive

. MiYN N"NY YW N2DNRT YIT'
commandments, and awe is the root of the 365 : A T

NYYD X7 N"0Y YU NXY Ny

prohibitions.
'Ratzoh v’'Shuv" are love and awe, which are D'7179¢ NXY'I N2DK [N QY] RiX)|
interwoven and become one. D'TNX7 1'D1 T2 NT

Consequently, all actions of the Mitzvos are

o . NYyNn 73 NXY'a0iNa 7701 X7and
encompassed within love and awe, as mentioned ' o T

7"12 niynn
above. .
However, the beginning is rooted in the end, and the |n7nn yw1" "0 i 72n 72X
end in the beginning, [9ioa"
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for the action is the primary aspect. NE'Y nyynnT 'dD "|9i0"

This occurs when the light enters the vessel
specifically, which is beyond the spiritual level of
'Ratzoh v'Shuv" found in the angels called by the
name "Elokim,"

NJ7IT 1722 1iND N2 UKD NIN|
'21W] XiXY" NI'N2AN N7ynY Xy
D'i77X" DYA DOON7DT NN

and also beyond the "Ratzoh v’'Shuv" of Avraham, 21w KixY" N1'NAN n7ynY Da
which is associated with the name "Havayah." N"'1N DY DNNANT

This was the essence of receiving the Torah, when  pix? minn n'7ai |2y N N7l
the Jewish people said: "We will do, and we will hear."ynwi nwyva" 781w 12 Nnx"

Regarding this, our sages said: "Who revealed this [ 2% n7a m" 7" 1 N7 2wy

secret to My children?" nT"

That this is the method the angels use, as it is written:[21m3y in3 ,ia 'vinnYn n"ny
'Mighty ones who do His word," iN2T 'wy nd Niaa™

and only afterward "to hear the voice of His word." 12727 2ipa yny7 2Tl

The explanation is that action refers to the vessel for [79n n1'na x'n N*wYYNT KN Wil
the light, NiN7?

which is the physical performance of the Mitzvah, and [wnn 2y9a nixnn nwyn xin|
afterward, hearing corresponds to the light itself. NIND NY'NA X'NY NYMYD 72 NN

110 ,"ynwn™y "nigya” mrTign Dl
DT '720 NI'NA NIYY7 N TNy
NIND

They placed "we will do" before "we will hear,"
meaning they prioritized the vessel over the light.

I j - |I7 |‘ 0"~ 1Y)
Because "the final deed arose first in thought," NI 7Y APAR Ql07T hivR

n7nn"
(as our sages said, "the land preceded the heavens," |("D'm7 nnT7 YIX" NNXY ind1
as explained above). 7'y'7 IX2AMIY ind)
This is the secret of "M’H" (the divine attribute of I "
humility), RY T Ky
which is why they are called "mighty ones who do His pTn1 "inaT 'wy nd Mina" iy
word" before hearing. yny'?""
Since the beginning is rooted in the end, [9i02 IN7N7 YIVI"T DIYn1"
NiXY" N2'N2aN D3 N7y NN 2 7Y

this is beyond the "Ratzoh v’'Shuv" of Avraham.

DDNANT "Y)
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Proof is from "l appeared to Avraham with the name
Shakai, but with My name Havayah, | was not known
to them"—only at Matan Torah.

7% KINI" 1INDY NN NN
n“lln Ingju'l "'TIU_j I7N‘1" 'ID "DDWTJ_B
NN [AN2 71 "DNY7 My Tl N7

Only at Matan Torah alone, and this is sufficient
explanation.

I'anY 71,727 MR Pna .

(And regarding what is stated: "Who revealed this
secret to My children—that they said '"We will do'
before 'We will hear'?"

(NT ™ 'M27 n7a m" MY NN
|3 i"l")’;_]gj'"

But did not the angels themselves fail to receive the
Torah and Mitzvos,

NIRD 72727 172! X7 DXAD N7
miyanl,

as is known from the matter of "Bestow Your glory
upon the heavens"?)

‘DYDY QTIN NN YR YT

1D,

And as mentioned above, the "Ratzoh v'Shuv" of
angels exists only in the name "Elokim,"

DONNT "W Ki¥Y" N1'N2a Y"1

which is lower than the "Ratzoh v’'Shuv" of Avraham.

"21Y KiI¥Y" N2YTAN DYDY ,TaY
1> DN

The matter is that this "Mah" (humility) was drawn
down at Matan Torah,

NYNIY RIN 1770 "N T RN 1V
NiR |AN3,

to create for the Jewish people two crowns: one
corresponding to "We will do" and one corresponding
to "We will hear."

TOX DN Y 7R 1127 NivyY
Vw1 1232 oKX "Nvn” 12"

And this occurred when Hashem descended upon
Har Sinai,

1'0 0 7Y "N T NN,

as will be explained further regarding "For You ride
upon Your horses," etc.

N2IA 2" Y2 N0 AN N
1> "7'010 V"

ANd this is sufficient explanation.

'an? 1.

(n)

And this is the meaning of "The Jews accepted what
they had begun to do."

1700 WYX DX DTN 721" 10T
niwyy".

At Matan Torah, when they said, "We will do, and we
will hear," this was only the beginning.

NYYI" 1NMXY MR [RRa ManT
n7nnnn AN "yl

They first said "We will do" and afterward "We will
hear," prioritizing the vessel before the light.

NDXI D707 "NYYL" NKRY NN RN
M1'N2 NiWY7 XNy ,"yneil" 72

MiNixe n7nn 0'720.
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This was so that the light would be enclosed within
the vessel and settle there,

NY'N'l 722 IR YATNY T NN
Np?IT i3,

because "the beginning is rooted in the end."

|2i02 D707 YIV1"T DIYN".

As it is written: "The conclusion of the matter: fear
God and observe His commandments, for this is the
entirety of man"—referring to the lights of the ten
Sefiros.

MX '15 12T 9io" 221N indi
iy I'miyn NI R DD

72 N7 2" ,Wnn 7y9a

1> NiN'9Q YWYWYT NNIRT—"DTXD'".

However, at Matan Torah, this was only the beginning
of forming the vessels.

1 TX N X7 NI RNR 72X
D'720 7Y nyynin n7nno.

As they said "We will do," it was merely the start of
the action.

) NINY L'1D "Niwya" 1mixg indi
127 NYyn n'nna.

But in the days of Achashverosh, "the Jews fulfilled
and accepted what they had begun to do" at Matan
Torah.

172! 0" Winny 'ma 72K
'Miwy7 1700 WK DX DTN
NN N3

This means they completed in action what had only
begun at Matan Torah.

1700 129¢ NN NYYNYT 1NNaY RiN|
1> NN N2 Nivy?'.

That is, when they said "We will do," they had not yet
completed the work.

["TV 1wy N7 "nwya" NN nvaT
NON7AN 3.

But in the days of Achashverosh, they completed
what had begun at the time of Matan Torah.

1700 WX NX N3 Yoy M
1> MR AN N

And this is a great wonder—how is it possible that at
Matan Torah, when they stood at the mountain, saw
and heard, and even placed "We will do" before "We
will hear," the action was not yet complete,

|PNAT TYOK 'NT—7ITA K79 N7l
IVRYI NI N2 1TRYY NN
nYyn ma,

yet in the days of Achashverosh, the action was
completed?

NYYN 03 YY) Yinlgng mau?

However, the explanation is as is known: In the days
of Achashverosh, the Jewish people had true
self-sacrifice (Mesirus Nefesh) for an entire year

'MN'AY YITID NID VD 72K
n1'on 7XIY! 127 N UinIYNK
NIYD ANIXK 7D Wnn ¥9)

due to Haman the oppressor of the Jews, who sought
to destroy them.

Uipay DTN NIX N0 N
DTAXY.

It was a unanimous agreement among all of them,
from the greatest to the smallest, women and children
alike.

Y| 7iTan ,072 7YX DI0N NYYIY
QU1 D'Y V7.
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They resolved that even though they were subject to
the decree of the king to be killed,

D1iN) D) DX DAY D7¥X V7NN
P’y A'mn nnY,

they would never abandon their faith under any
circumstances.

[9iX DIYA DNT NN NY7.

Even if they were all to be killed and completely
@annihilated, no foreign thought entered their hearts,
G-d forbid.

N7 ,'1027 1TAX! D7 121! DX DA
"N D272 yin N2YNN Nn'7y.

Thus, they were all prepared to die in actual
self-sacrifice for the sanctification of G-d's name.

012101 DIRITY 4') D7) D |2 DX
wnn 7y9a 'n wiITy 2y nanny.

This was not merely potential self-sacrifice, but
actual,

N7X ,ND2 W) N'ON K171 NT |'RY
wnn 7y91,

for since they were prepared to die, it is considered
actual self-sacrifice.

7Y92 NA"IN7 D'2210 1'NY INRN
wnn.

IANnd it is known that actual self-sacrifice reaches
exceedingly high,

iy 7u92 w91 N'ON VY VI
n7yn n72ynY y'an,

even beyond Torah and Mitzvos.

mixn1 NMinn n'7ynY Da.

For it stems from the very essence and being of G-d
Himself,

NNAN' iNINYYI iNINN2 XN,

since actual self-sacrifice transcends reason and will
entirely.

N N72yn’7 10T 7V92 U9 N'on 12

1> N2Y |ix10l byvn'.
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And for this reason, self-sacrifice (Mesirus Nefesh) is
not written in the Torah as a command, because it is
an inheritance that comes naturally from the
forefathers. Therefore, when one ascends to such an
exceedingly high level through the complete
departure of light from the vessel, in the aspect of "Or
Chozer" (returning light) reaching directly to the
Divine Essence, it is certain that this ascent causes
the light to return and be drawn back to them. This
occurs from the very place and supreme level to
which they ascended through their absolute
self-sacrifice, as mentioned above. And thus, the light
extends to them from the very essence of the Infinite
One (Ein Sof), to the extent that they were granted
the Torah as it exists in its essence and absolute
being. This Torah is in an aspect of encompassing
and a garment, even though it is the highest light, as
it is written: "He wraps Himself in light like a garment.”
For the higher the light, the more it can descend and
lower itself to settle within. And this is what was
drawn to them—the light of the Torah in the form of
the royal garment, as it is written: "Let them bring the
royal garment that the king has worn," as explained
above.
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N7uNY7 N7iy TYUKD NNTH .NiaxD
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This is what is stated regarding the Torah: "He wraps
Himself in light like a garment," which is called a
'royal garment"—the garment that the King wore
before He emanated and created, etc. Similarly, in the
performance of Mitzvos, which are vessels of various
kinds for the aspect of the Infinite One, Blessed Be
He, as He exists in His very essence, they are
referred to as "the horse upon which the King rides,"
as mentioned above. As is known, "light" is called
'the rider," and the vessel is called "the horse"
because it clothes the light, and the light rides upon it,
similar to how letters enclose the light of intellect or
the light of emotions, as explained elsewhere. The
248 positive commandments are therefore called "the
248 limbs of the King." And because of their
self-sacrifice, as mentioned above, they merited that
the Torah and Mitzvos should be drawn down to them
from an even higher level than at the time of Matan
Torah. Even though they had willingly accepted it
then, saying, "We will do, and we will hear," this was
only the beginning. But through their self-sacrifice, the
acceptance of that initial will at Matan Torah was
completed. As explained above, actual self-sacrifice
surpasses everything, and its power enables the
fulfilment and completion of the Torah and Mitzvos
that they had begun at Matan Torah. And this is
sufficient explanation.

W117" N7y "N
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o further explain and understand how, through
elf-sacrifice (Mesirus Nefesh), they merited that the
spect of the "royal garment" and "the horse upon
hich the King rides"—which represent the higher
spect of Torah and Mitzvos—should be drawn down
o them, we must first clarify the meaning of the
erse: "For You ride upon Your horses, Your chariots
re salvation." The explanation is that "Your horses"
refers to two types of horses. One type runs with its
trength upwards, such as when climbing a steep
mountain that a person could not ascend by foot at
ll—the horse carries its rider all the way to the top.
he second type of horse is one whose strength
llows it to bear heavy burdens down into the valley
ithout stumbling, and even on level ground, it runs
ith a speed that human strength alone could not
chieve. Likewise, letters are called "horses," as is
known, and there are two types of letters, which serve
s vessels for the light of intellect. Some letters
levate and raise the light higher and higher,
penetrating deeper and deeper into wisdom. Others
have the capacity to bring the light of intellect
ownward, lowering it to the extent that it can be
ontained within them, revealing even what was
previously hidden and concealed. They bring the light
own to the lowest levels. This is like Rabbi Akiva,
ho would derive teachings from every small stroke
f a letter, drawing down the revelation to the very
lowest levels. Conversely, there are letters—such as
hose of "Tagin, Nekudos, and Taamim"—that elevate
ecrets and mysteries, ascending higher and higher
o the most exalted levels. All of this was present at
Matan Torah in the Ten Commandments. And this is
ufficient explanation.

A'NI IR N9OINA DT 12N
NYNR'Y 13T U9 N'on T2y
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And from this example, we can understand the higher
chariot (Merkavah) above, which carries the Rider.
This is as it is written: "And upon the likeness of the
throne was the likeness of the appearance of a man,"
referring to the structure of the Divine Chariot, which
includes "the face of a lion to the right," etc. The
chariot possesses a unique quality: it elevates the
Supernal Man, the Rider, to the highest
levels—similar to the analogy of a horse that runs
upward. Likewise, this chariot also serves to bring
down the revelation of Divine light to the lowest
realms, such as the revelation of the Shechinah to
prophets and similar manifestations, like the
revelation of the Shechinah in the Holy of Holies. This
was also the case at Matan Torah, as it is written:
'And Hashem descended upon Mount Sinai,"
meaning He descended with His chariot.
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And these are the very "Mah" (humility) mentioned
above, regarding which it was said, "Who revealed
this secret?" And this is specifically stated about
Matan Torah: "For You ride upon Your horses"—which
refers to the supernal chariot, possessing the ability
to lower the Rider, just as it has the ability to elevate
the Rider, as explained above. At Matan Torah, both
types of chariots were present, referred to as "Your
horses." This corresponds to the Torah and Mitzvos,
which are called a "chariot" for the Rider, since they
serve as vessels for supernal lights. Every Mitzvah is
a vessel for the light of Havayah, capable of
ascending to the highest levels.
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Additionally, there is a unique quality in the
performance of Mitzvos that they are called a
'chariot," in the sense that they serve as vessels for
the light, enabling the Rider to bring down and reveal
Divine light to the lowest realms. This is the meaning
of "Your chariots are salvation"—"chariots" in the
plural, because there are many Mitzvos that act as
vessels to elevate lights upward, and many that act
as vessels to draw lights downward. For example,
Tzitzis, Tefillin, Torah study, and Tzedakah draw down
the revelation of the Infinite Light into wisdom and
kindness. Similarly, Sukkah and Lulav accomplish
this. On the other hand, Terumos, Ma'asros, and
Korbanos are in the category of elevation, raising the
lights higher and higher. The Torah encompasses
both aspects, which is why it is referred to in the
plural as "Your chariots."
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"Your chariots are salvation" means that they bring
salvation to the Rider in both of these ways—by
elevating and by drawing down. This is beyond what
the Rider could achieve on His own, for by His own
power He could neither ascend so high nor descend
so low. It is only through the chariot that He is lifted to
the highest levels and brought down to the lowest
realms. And this is accomplished only through the
enclothing of the lights within vessels, which are the
various Mitzvos. This explains the general concept of
'the horse upon which the King rides," which refers to
the time of Matan Torah, as it is written: "For You ride
upon Your horses," as mentioned above. And this is
sufficient explanation.
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