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Introduction 

In this Maamer, Rabbi Menachem Mendel of Horodok explores the inner drama of Parshas Noach as a map of 
the soul’s spiritual renewal. The Flood, he explains, represents the chaos of emotional turbulence and worldly 

distraction that threatens to drown divine awareness. The teivah—the “ark”—is the refuge of sacred speech, the 
words of Torah and prayer that elevate one’s consciousness above the waters. Through these words, one can 

transform judgment into compassion and exile into serenity. 

The Rebbe reveals how Noach’s mission mirrors the avodah of every Jew: to sweeten the harshness of life by 
restoring each fragment of creation to its Divine root. Even the simplest human expression, when purified and 
uplifted, becomes a channel for infinite light. The journey from storm to stillness, from din to rachamim, is the 

very path through which the world finds its “menuchah” — its true rest — in the awareness of Hashem’s 
presence everywhere. 

From the book Chesed L’Avraham by Rabbi Avraham the Angel:  י לְאַבְרָהָם" "חֶסֶד מספר לְאָךְ אַבְרָהָם לְרַבִּ הַמַּ  

“And the dove came to him at evening, and behold, an olive leaf 
plucked in her mouth.” Behold, it is known that prayer must be 
from the depths of the heart, meaning one must elevate the 
speech to its root in Binah, from which judgments are aroused. 

 

באֹ טָרָף זיַתִ עֲלֵה וְהִנֵּה עָרֶב לְעֵת הַיּוֹנהָ אֵלָיו וַתָּ  
פִיהָ. י בְּ פִלָּה ידָוּעַ הִנֵּה כִּ הַתְּ ירוֹת לִהְיוֹת צְרִיכָה שֶׁ מִקִּ  
רִיךְ – פֵּרוּשׁ הַלֵּב, צָּ יבּוּר לְהַעֲלוֹת שֶׁ רְשׁוֹ, הַדִּ לְשָׁ  

מִנָּהּ לְבִינהָ, יניִן דְּ מִתְעָרִין דִּ . 

And this is what is meant by “the walls of the heart” — Binah 
is the heart. This is called “Beis HaKnesses,” the house of 
gathering, for there all the middos assemble. Then one’s prayer 
is heard and all the attributes are elevated. 

ינהָ – הַלֵּב" "קִירוֹת וְזהֶוּ  ית נקְִרָא וְזהֶ לִיבָּא. בִּ 'בֵּ  
נסֶֶת' ם הַכְּ שָּׁ נְּסִים שֶׁ דּוֹת. כָּל מִתְכַּ פִלָּתוֹ וְאָז הַמִּ תְּ  

מַעַת, דּוֹת כָּל נתְִעַלּוּ וְאָז נשְׁ הַמִּ . 

And this is “My soul yearns and also faints for the courtyards of 
Hashem” — meaning the speech yearns to ascend to its root, to 
the intellect, Chochmah and Binah, called “the courtyards of 
Hashem,” for Hashem dwells in them as it is written, “Hashem 
by wisdom founded the earth.” 

לְתָה וְגַם "נכְִסְפָה וְזהֶוּ  י כָּ פֵּרוּשׁ, – ה'" לְחַצְרוֹת נפְַשִׁ  
יבּוּר ם לַעֲלוֹת נכְִסָף הַדִּ רְשָׁ ילִים לְשָׁ כִּ שְׂ הֵם לַמַּ שֶׁ  
נִּקְרָאִים וּבִינהָ חָכְמָה ם ה׳', 'חַצְרוֹת שֶׁ הַשֵּׁ רֵךְ שֶׁ יתְִבָּ  

רֶה הֶם נשְׁ מָעוֹ בָּ שְׁ חָכְמָה "ה׳ כַּמַּ אָרֶֽץ יסַָד בְּ ". 

Then all the lower attributes are elevated, as it is said in the 
Zohar, “All are refined through wisdom” — meaning that when 
they rise to their root in Chochmah, the holy sparks within them 
are uplifted and the evil falls away. 

דּוֹת כָּל נתְִעַלּוּ וְאָז  מַדְרֵגוֹת הַמִּ בְּ חְתּוֹנוֹת שֶׁ הַתַּ  
מָעוֹ שְׁ זֹּהַר כַּמַּ  כֹּל בַּ חָכְמָה "הַ רִירוּ", בְּ – פֵּרוּשׁ אִתְבְּ  
אִים בָּ ם כְּשֶׁ רְשָׁ ה הַנִּצּוֹצוֹת נתְִעַלּוּ לַחָכְמָה לְשָׁ קְדוּשָׁ  
הֶם בָּ נוֹפֵל וְהָרַע שֶׁ . 

And this is “My heart and my flesh sing out to the living God” 
— meaning that even my flesh, which represents the lower 
levels, is uplifted and sings to the Living God. 

י וְזהֶוּ  רִי "לִבִּ אַף פֵּרוּשׁ, – חָי" אֵל אֶל ירְַנְּנוּ וּבְשָׂ  
רִי הִיא בְּשָׂ חְתּוֹנוֹת מַדְרֵגוֹת שֶׁ – חָי" אֵל אֶל "ירְַנְּנוּ תַּ  

נתְִעַלּוּ פֵּרוּשׁ, . 
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And this is [the meaning of the verse] “And God caused a wind 
to pass over the earth” — that the attribute of mercy was 
aroused, which is the “ruach” (spirit) corresponding to the 
attribute of Yaakov, as it is written, “And the spirit of Yaakov 
was revived” (Bereishis 45:27). This refers to the lower levels 
that are bound in earthliness — and this is “over the earth,” for 
“He shall not cast away any that are His” (II Shmuel 14:14). 

 

נִּתְעוֹרֵר – הָאָרֶץ" עַל רוּחַ אֱלֹקִים "וַיַּעֲבֵר וְזהֶוּ שֶׁ  
ת הוּא רַחֲמִים מִדַּ ת רוּחַ שֶׁ מָעוֹ יעֲַקבֹ, מִדַּ שְׁ חִי כַּמַּ "וַתְּ  
חְתּוֹנוֹת מַדְרֵגוֹת עַל יעֲַקבֹ" רוּחַ בְּאַרְצִיּוּת, תַּ וְזהֶוּ שֶׁ  

י הָאָרֶץ", "עַל ח "לֹא כִּ נּוּ ידַּ ח מִמֶּ נדָּ ". 

“And the waters subsided” — the meaning is as the Gemara 
states that they were judged with boiling water. The 
interpretation: the waters, which are chasadim (kindnesses) from 
which the generation of the Flood had been receiving, were 
transformed into gevurot (severities) — this is “boiling,” and 
then they no longer had a source from which to receive vitality, 
and they were therefore destroyed. 

 

" שֹׁכּוּ יםִ" וַיָּ אִיתָא פֵּרוּשׁ, – הַמַּ גְּמָרָא דְּ בָרוֹתְחִין בַּ דְּ  
יםִ פֵּרוּשׁ, נדִּוֹנוּ. הַמַּ הֵם שֶׁ הָיוּ הַחֲסָדִים שֶׁ בּוּל דוֹר שֶׁ הַמַּ  

לִים כוּ מֵהֶם מְקַבְּ לֹא וְאָז רוֹתְחִין, וְזהֶוּ לִגְבוּרוֹת, נתְִהַפְּ  
י לָהֶם הָיהָ ילָא חַיּוּת לְקַבֵּל מִמִּ לִים הֵם וּמִמֵּ כָּ . 

But afterwards, when mercy was aroused through Noach — the 
righteous one, the foundation of the world — who elevated 
everything to its source in Chochmah, which is Ko’ach Mah (the 
power of “What”), meaning that he raised the twenty-eight times 
(ko’ach etim) to their source, by virtue of his being in the aspect 
of Mah, which has nothing of its own, as King David said: 
“Yours, Hashem, is the greatness...” (I Divrei HaYamim 29:11). 

 

נִּתְעוֹרֵר כָּךְ אַחַר אֲבָל יק נחַֹ, ידְֵי עַל רַחֲמִים כְּשֶׁ צַדִּ  
הֶעֱלָה עוֹלָם, יסְוֹד כֹּל שֶׁ ם הַ רְשָׁ הִיא לַחָכְמָה לְשָׁ כ"ח שֶׁ  
הֶעֱלָה פֵּרוּשׁ מ"ה, ים הַכ"ח עַל שֶׁ ם, עִתִּ רְשָׁ ידְֵי עַל לְשָׁ  
הָיהָ מַדְרֵגוֹת שֶׁ לֵית מ"ה בְּ כְּלוּם, מִגַּרְמֵיהּ לֵיהּ דְּ  

מָעוֹ שְׁ לֶךְ כַּמַּ הַמֶּ וִד, דְּ וְכוּ הַגְּדוּלָה" ה׳ "לְךָ דָּ '. 

And when he subdues all the attributes before Hashem, then 
divine comprehension is brought into the world, and “a fire goes 
before Him” (Tehillim 97:3), and all the sparks are elevated and 
sweetened in their source. This is the meaning of “And God 
caused a wind to pass” — that all severities fell away because a 
spirit of mercy was aroused over the earth through Noach, 
bringing revelation of divinity into the world, and then “a fire 
goes before Him,” as above. 

 

כְניִעַ מַּ דּוֹת כָּל וּכְשֶׁ רֵךְ, לַה׳ הַמִּ גַת מֵבִיא אָז יתְִבָּ הַשָּׂ  
לֵךְ" לְפָניָו "אֵשׁ וְאָז בָּעוֹלָם, אֱלֹקוּת וְכָל וְכוּ', תֵּ  

קִים נתְִעַלּוּ הַנִּצּוֹצוֹת ם, וְנמְִתָּ רְשָׁ "וַיַּעֲבֵר וְזהֶוּ בְּשָׁ  
נָּפְלוּ פֵּרוּשׁ, – אֱלֹקִים" הָיהָ ידְֵי עַל הַגְּבוּרוֹת כָּל שֶׁ שֶׁ  

נִּתְעוֹרֵר רוּחַ וְהֵבִיא נחַֹ, ידְֵי עַל הָאָרֶץ עַל רַחֲמִים שֶׁ  
לֵךְ" לְפָניָו "אֵשׁ וְאָז בָּעוֹלָם אֱלֹקוּת הִתְגַּלוּת וְכוּ' תֵּ  

נַּ"ל  .כַּ

And this is [the meaning of the verse] “Ten generations from 
Adam to Noach.” The interpretation: the generation of the Flood 
had perverted all ten attributes into judgment through their evil 
deeds, and therefore they had no source from which to receive 
vitality. But Noach rectified everything, and this is [the meaning 
of] “Make for yourself an ark,” meaning that one must elevate 
speech to its source — “lower, second, and third levels shall you 
make it.” 

 

רָה וְזהֶוּ דוֹר פֵּרוּשׁ, נחַֹ", עַד מֵאָדָם דוֹרוֹת "עֲשָׂ שֶׁ  
בּוּל עַל־ידְֵי לְדִין מִדּוֹת הַי׳ כָּל מַהֲפְכִים הָיוּ הַמַּ  

יהֶם י לָהֶם הָיהָ לֹא לָכֵן הָרָעִים, מַעֲשֵׂ חַיּוּת, לְקַבֵּל מִמִּ  
ן וְנחַֹ קֵּ כֹּל, תִּ ה וְזהֶוּ הַ בַת", לְךָ "עֲשֵׂ עֲלֶה פֵּרוּשׁ, תֵּ תַּ שֶׁ  

יבּוּר רְשׁוֹ הַדִּ יִּים לְשָׁ חְתִּ ניִּים "תַּ ים שְׁ לִשִׁ הָ וּשְׁ עֲשֶׂ תַּ ". 
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The meaning is that in speech there are three levels: lowly 
speech of sin — this is the “lower level” made for refuse; speech 
of the permissible — this is the “second level” for dwelling, for 
this is how ordinary people speak; and speech of mitzvah, in awe 
and love — these are the “wings” through which speech ascends 
to its root. 

 

יבּוּר פֵּרוּשׁ, דִּ ה ישֵׁ בַּ לֹשָׁ יבּוּרִים – מַדְרֵגוֹת שְׁ פֵלִים דִּ שְׁ  
ל יִּים וְזהֶוּ עֲבֵירָה, שֶׁ חְתִּ יבּוּרִים לַזֶּבֶל", "תַּ ל דִּ שֶׁ  

ניִּים זהֶוּ רְשׁוּת, ניֵ כָּל פֵּרוּשׁ, לָדוּר", "שְׁ אָדָם בְּ  
רִים ל וְדִיבּוּרִים כָּךְ, מְדַבְּ דְחִילוּ מִצְוָה שֶׁ וּרְחִימוּ, בְּ  

הֵם נפַָיםִ שֶׁ הֶם כְּ בָּ יבּוּר נתְִעַלֶּה שֶׁ רְשׁוֹ הַדִּ לְשָׁ . 

This is “upper levels for man,” meaning that he should raise the 
speech, through its wings, to Chochmah, which is Ko’ach Mah 
(the power of “What”), the numerical value of Adam. Yet even 
in the lowly words, there must be some trace of one of the seven 
holy attributes, though it has fallen into kelipah. 

 

יַּעֲלֶה פֵּרוּשׁ, לָאָדָם", "עֶלְיוֹניִם זהֶוּ יבּוּר שֶׁ עַל־ידְֵי הַדִּ  
נפַָיםִ הִיא לַחָכְמָה הַכְּ אַף אֲבָל אָדָם, מִסְפַּר מ"ה כ"ח שֶׁ  

יבּוּרִים דִּ פֵלִים בַּ ם לִהְיוֹת צָרִיךְ הַשְּׁ ה אֵיזוֹ שָׁ מִז׳ מִדָּ  
דוֹשׁוֹת, מִדּוֹת נָּפְלָה אֲבָל הַקְּ ה שֶׁ לִיפָּ קְּ בַּ . 

And the righteous person, by subduing all attributes before 
Hashem, elevates all the attributes from the lower levels to God. 
Noach rectified this, as Hashem commanded him, and the 
speech was elevated — and this is [the meaning of] “and it was 
lifted above the earth,” that the speech was raised from 
earthliness. 

 

יק דִּ כְניִעַ עַל־ידְֵי וְהַצַּ מַּ דּוֹת כָּל שֶׁ רֵךְ, לַה׳ הַמִּ יתְִבָּ  
דּוֹת כָּל מַעֲלֶה מַדְרֵגוֹת הַמִּ בְּ חְתּוֹנוֹת שֶׁ ן וְנחַֹ לַה׳, תַּ קֵּ תִּ  
ר אֲשֶׁ יבּוּר, וְנתְִעַלֶּה ה׳, צִוָּה כַּ רֶם וְזהֶוּ הַדִּ בָה( "וַתֵּ )הַתֵּ  
נִּתְעַלֶּה הָאָרֶץ", מֵעַל יבּוּר שֶׁ מֵאַרְצִיּוּת הַדִּ . 

And this is [the meaning of] “These are the offspring of Noach,” 
for the main offspring of the righteous are good deeds. What 
were Noach’s offspring? That he brought rest (menuchah) and 
wholeness into the world by elevating all attributes to their 
source — to the place of rest and completion, where there are no 
judgments at all. 

 

ר לְפִי נחַֹ", תּוֹלְדוֹת "אֵלֶּה וְזהֶוּ עִקָּ ל תּוֹלְדוֹתֵיהֶם שֶׁ שֶׁ  
יקִים ים צַדִּ פֵּרוּשׁ, נחַֹ, תּוֹלְדוֹת הָיוּ וּמַה טוֹבִים, מַעֲשִׂ  

הָיהָ לֵימוּת מְנוּחָה מֵבִיא שֶׁ הָיהָ עַל־ידְֵי בָּעוֹלָם וּשְׁ שֶׁ  
דּוֹת כָּל מַעֲלֶה ן הַמִּ רְשָׁ לֵימוּת, מְנוּחָה לִמְקוֹם לְשָׁ וּשְׁ  
ם שָּׁ יניִן אֵין שֶׁ לָל דִּ כְּ . 

And then they are sweetened in their source, and the evil falls 
away, and the sparks are elevated. This is [the meaning of] “A 
righteous man, perfect” — he connected all the attributes to 
perfection; tzaddik means connection, and tamim means 
completeness. Then all the attributes that had been in lowly 
states of judgment were transformed into mercy, and they could 
receive vitality from all the attributes. 

 

קִים וְאָז ם נמְִתָּ רְשָׁ נתְִעַלּוּ, וְהַנִּצּוֹצוֹת נוֹפֵל וְהָרַע בְּשָׁ  
יק "אִישׁ וְזהֶוּ מִים", צַדִּ הָיהָ תָּ ר שֶׁ דּוֹת כָּל מְקַשֵּׁ הַמִּ  

לֵמוּת, יק לִשְׁ רוּת, לְשׁוֹן צַדִּ מִים הִתְקַשְּׁ לֵמוּת, לְשׁוֹן תָּ שְׁ  
דּוֹת כָּל וְאָז הָיוּ הַמִּ מַדְרֵגוֹת שֶׁ פֵלוֹת בְּ דִיניִן שְׁ נהֶֶפְכוּ בְּ  

דּוֹת מִכָּל חַיּוּת לְקַבֵּל יכְוֹלִים וְהָיוּ לְרַחֲמִים, הַמִּ . 

And this is “Es the combinations,” which are called Es because 
it includes from Alef to Tav — the Elokim that were in judgment 
were transformed into mercy and became a flow of divine 
energy. This is “walked” (his’halech) — meaning motion and 
drawing down. And all this was accomplished by elevating all 
the attributes to rest (menuchah). 

 

ירוּפִים" "אֵת וְזהֶוּ נִּקְרָאִים הַצִּ הוּא לְפִי אֵת, שֶׁ שֶׁ  
יו, וְעַד מֵאָלֶף הָיוּ "הָאֱלֹקִים" תָּ דִיניִם שֶׁ נהֶֶפַךְ בְּ  

ה לְרַחֲמִים כָה, וְנעֲַשָׂ הֲלִיכָה לְשׁוֹן "הִתְהַלֵּךְ" וְזהֶוּ הַמְשָׁ  
כָה, כֹּל וְהַמְשָׁ הָיהָ עַל־ידְֵי הָיהָ וְהַ דּוֹת כָּל מַעֲלֶה שֶׁ הַמִּ  
 .לְמְנוּחָה
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And this is [the meaning of] “And the dove came to him” — that 
the speech was elevated, for the righteous one would bring the 
speech, called the yonah (dove), to Hashem. And how did he 
elevate the speech? By subduing all the attributes before 
Hashem, breaking the kelipos (husks), and elevating the sparks 
that were within the kelipah. 

 

באֹ וְזהֶוּ נִּתְעַלָּה פֵּרוּשׁ, – הַיּוֹנהָ" אֵלָיו "וַתָּ יבּוּר, שֶׁ הַדִּ  
יק וְתָבוֹא דִּ יבּוּר מֵבִיא הָיהָ הַצַּ נִּקְרָא הַדִּ לַה׳, יוֹנהָ שֶׁ  

יבּוּר מַעֲלֶה הָיהָ וְאֵיךְ הָיהָ עַל־ידְֵי – הַדִּ כָּל מַכְניִעַ שֶׁ  
דּוֹת בֵּר וְהָיהָ לַה׳ הַמִּ לִיפּוֹת מְשַׁ הַנִּצּוֹצוֹת וּמַעֲלֶה הַקְּ  
הָיוּ לִיפָּה שֶׁ קְּ בַּ . 

And this is [the meaning of] “And behold, an olive leaf” — for it 
is said in the Gemara that olive oil is good for memory. The 
meaning: oil represents Chochmah, which is above the 
combinations, and there is no judgment there at all. This is 
“good for memory,” for there, there is no forgetfulness, since 
forgetfulness stems from the side of judgment. 

 

י זיַתִ" עֲלֵה "וְהִנֵּה וְזהֶוּ גְּמָרָא אִיתָא כִּ מֶן בַּ שֶּׁ יפֶָה זיַתִ שֶׁ  
מֶן פֵּרוּשׁ, לַזִּכָּרוֹן, שֶּׁ הִיא חָכְמָה נקְִרָא שֶׁ מִן לְמַעְלָה שֶׁ  

ירוּפִים, ם הַצִּ ין אֵין וְשָׁ לָל. דִּ לַזִּכָּרוֹן" "יפֶָה וְזהֶוּ כְּ  
ם שָּׁ כְחָה, אֵין שֶׁ הִיא שִׁ טְרָא שֶׁ דִינאָ מִסִּ דְּ . 

But the olive itself causes forgetfulness, meaning that when 
Chochmah is still within the kelipos, there is yet judgment. 
Therefore it causes forgetfulness. One must therefore beat the 
olive, breaking the kelipah to release the oil — the sparks — and 
raise them to their source. 

 

ה עַצְמוֹ הַזַּיתִ אֲבָל כְחָה, קָשֶׁ הַחָכְמָה פֵּרוּשׁ, לַשִּׁ כְּשֶׁ  
לִיפּוֹת, עֲדַיןִ קְּ ם ישֵׁ בַּ ין, עֲדַיןִ שָׁ ה לְפִיכָךְ דִּ קָשֶׁ  

כְחָה, בּוֹר צָרִיךְ הַזַּיתִ, אֶת לַחְבּוֹט צָרִיךְ לְפִיכָךְ לַשִּׁ לִשְׁ  
לִיפָּה ם וּלְהוֹצִיא הַקְּ מֶן מִשָּׁ הֵם הַשֶּׁ הַנִּצּוֹצוֹת שֶׁ  

ם וּלְהַעֲלוֹת רְשָׁ לְשָׁ . 
And this was accomplished through speech in Torah and prayer 
with awe and love — and this is [the meaning of] “in her 
mouth,” bephiha, “in her mouth,” meaning through the speech of 
Hashem, “by the word of Hashem,” through the five outlets of 
the mouth. In this way he would elevate everything to its source 
— and this was the rectification of Noach. 

 

הָיהָ עַל־ידְֵי יבּוּרִים מְדַבֵּר שֶׁ ירְִאָה וּתְפִלָּה בַּתּוֹרָה דִּ בְּ  
פִיהָ", וְזהֶוּ וְאַהֲבָה, פִי" "בְּ יבּוּר – "בְּ דִּ "עַל־ידְֵי ה׳, בַּ  

זהֶ הַפֶּה", מוֹצָאוֹת ה׳ כֹּל מַעֲלֶה הָיהָ בָּ ם, הַ רְשָׁ וְזהֶוּ לְשָׁ  
יקּוּן הָיהָ נחַֹ תִּ . 

[NOTE Summary​
The Maamer of Rabbi Menachem Mendel of Horodok opens with the understanding that all of creation was 
designed for the tzaddik to “rule over the night.” Night here symbolizes concealment, confusion, and 
constriction — and the tzaddik’s task is to transform this darkness into light. When the tzaddik rises at 
“midnight” to serve Hashem, he divides the night — shattering the forces of concealment — and in so doing, 
he reveals that the world’s apparent distance from the Divine is itself an expression of Hashem’s infinite 
compassion. 

The discourse continues to explain that “day” and “night” represent two states of Divine revelation. The “great 
luminary” (sun) and “small luminary” (moon) signify the flow of Divine light into the worlds. The tzaddik’s 
avodah is to “divide the night,” drawing illumination even into the darkest realms, where the concealment of 
Hashem’s presence once reigned. When a Jew studies Torah at night, Hashem “draws upon him a thread of 
kindness by day,” for the tzaddik reveals that the constrictions themselves were motivated by boundless mercy 
— that “He does not cast away any soul.” 
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The creation of the world, “And Hashem Elokim planted a garden in Eden,” is reinterpreted as a process of 
Divine tzimtzum. “Hashem Elokim” — the combination of the names Havayah and Elokim — symbolizes the 
joining of compassion and judgment. Through this union, the infinite delight of Eden was channeled into the 
finite structure of a garden — a world in which Divine pleasure could be experienced and cultivated through 
human effort. 

Noach’s role then emerges as a reflection of this same theme. The “wind that passed over the earth” represents 
the awakening of the attribute of mercy — the spirit of Yaakov — which revives even the lowest aspects of 
existence. The waters of the Flood, originally manifestations of corrupted chesed turned into harsh judgment, 
subside only when the tzaddik, embodying the attribute of Yesod, raises everything back to its source in 
Chochmah, the “power of what” (ko’ach mah). By his humility, Noach reestablishes the balance of creation: 
judgments are sweetened, sparks are elevated, and Divine vitality once again flows into the world. 

Speech, the “word” of man, is presented as the central vessel of rectification. “Make for yourself an ark 
(teivah)” — the Baal Shem Tov taught that “teivah” means “word.” Through holy speech — Torah, prayer, and 
words of kindness — one constructs an inner ark that shelters the soul from the flood of coarse desires and 
worldly distractions. There are “lower, second, and third levels” of speech: sinful speech that descends into 
impurity, permissible speech that sustains daily life, and holy speech that ascends through awe and love. The 
tzaddik elevates even the lowest words by uncovering the hidden spark of holiness within them, lifting them 
back to their Divine source. This elevation of speech — from earthliness to heavenliness — is what transforms 
chaos into harmony, judgment into compassion. 

The discourse culminates in Noach’s perfection: “A righteous man, perfect in his generations.” The tzaddik 
binds all the middos together in unity, sweetening severities and channeling life into every level of creation. 
The dove that returns to Noach symbolizes the ascent of holy speech (“the dove is the word”), bringing an olive 
leaf — wisdom — in her mouth. Oil, the essence of wisdom, is “good for memory,” because in the realm of 
Chochmah there is no forgetfulness or judgment, only clarity and unity. The olive itself, however, causes 
forgetfulness when enclosed within the husk of impurity; therefore it must be beaten — the kelipah shattered 
— to release the oil, the inner Divine spark. 

Thus, Noach’s ultimate tikkun was to subdue all attributes before Hashem, to raise every spark of creation to its 
proper place, and to reveal the essential rest and perfection at the heart of existence — a world restored to 
Divine consciousness, where “evil falls away and the sparks rise.” 

Practical Takeaway​
The Maamer teaches that every person contains “speech” that can be either coarse, neutral, or holy. The task of 
life is to transform all words into teivos — vessels of holiness — by speaking with awareness, love, and awe of 
Hashem. When one learns Torah, prays, or even speaks kindly to another, those words lift the world itself. Even 
the “earthly” or “fallen” words of daily life can become elevated when guided by intention and humility. In 
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doing so, a person imitates Noach — turning the floods of distraction into rivers of blessing, revealing that all 
concealment was always part of Divine mercy. 

Chassidic Story​
Once, a chassid came to Rabbi Menachem Mendel of Horodok, complaining that his prayers felt empty, that his 
words had no life. The Rebbe told him to spend three days in silence, saying no word that did not serve a holy 
purpose. After three days, the chassid returned, trembling. “Rebbe,” he said, “I heard my own words echo 
inside me. I realized how heavy and careless they had been.” The Rebbe smiled. “Now begin to build your 
teivah. Every word must become a vessel. Speak as Noach built — with care, with love, with faith — and your 
words will carry you above every flood.” END NOTE] 
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