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From the talks of Shabbos Parshas Va’eschanan, Shabbos Nachamu, 16 Menachem Ay, 91

Introduction
This profound discourse was delivered by the Lubavitcher Rebbe, Rabbi Menachem Mendel Schneerson, leader
of the Chabad-Lubavitch movement and seventh Rebbe in the dynasty of Chassidus Chabad. Born in 1902 in
Nikolayev, Ukraine, and ascending to leadership in 1950, the Rebbe transformed the Jewish world with his
global outreach, revolutionary Torah teachings, and urgent call to prepare the world for the coming of
Moshiach. He passed away on Gimmel Tammuz, 5754 (1994), yet his influence continues to inspire millions.

This maamar was said in 5751 (1991), during Shabbos Parshas Va’eschanan, which coincided with Shabbos
Nachamu, the first of the seven weeks of consolation following Tisha B’Av. The Rebbe delves into the mystical
and practical implications of these weeks, focusing especially on how the study and dissemination of Torah
related to Redemption serves as both a preparation for and a catalyst of the Geulah itself. Drawing from verses,
Midrash, and deep Chassidic insight, the Rebbe reveals how we are living in the final moments of exile—and
that now is the time to see and act as if the Redemption is already beginning.

(®)

(1) It is known that also the Haftaros of the "Seven of TVDRY) RONGIT YAWT NINVDTT D3 N7
Consolation" (that are read from Yeshayahu in the weeks after WRI TY AR AYWA IR 1YY ninnia
Tisha B’Av until Rosh Hashanah) — which are arranged n3 X91) vReD 0993 110 0% 1o (T
according to the time and the event (and not like the Haftaros of 1Y% 0¥ 7IWT DINAY IRYT NIN0Haa
the other Shabbosos of the year, which are based on the content oY Wp 137 W L,(niT2 it niwnea
of the Parshiyos, by way of similarity) — they too have a nivYIeT PIws.
connection and relevance to the Parshiyos.

For even the events of the yearly times (according to the time D93 170 °DY) TIWT ¥aTT NIVINRD DAY 1102
and the event) are connected to the Parshas of the week, as 1" 1272 ,0aWn nweh o0 (YRRa
stated by the Shelah: “The holidays of the entire year — all of TNIRS MW v 1922 .m0 92 ¥ DoT1yingy
them have a connection to those Parshiyos in which they occur, 23 ' 10 990 02,132 nivnY nivwinen.
for everything is from the hand of Hashem, the Intelligent One.”

And regarding our case — that Shabbos Nachamu, named after nonna ov Yy N0l naYY 17T 1T
the opening of the Haftarah “Nachamu Nachamu Ami,” which is 9913%) WRIY nonna L ny 0l mm" nnwons
the beginning and head (that includes all the details of the YW — RDNOIT VAY(T DO1IY7 0079 92
matters of) the “Seven of Consolation,” is relevant to Parshas IPY (Mo ") 120NN NYoY
Va’eschanan (“Nachamu” to “Va’eschanan”) — for they are 2R VWA I0RY N2w2 07IvY.

always read together on the Shabbos following Tisha B’ Av.
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And the point of explanation: That in “Nachamu Nachamu Ami”
— “a double consolation” — for the First Temple and for the
Second Temple — this refers to the consolation of the building
of the Third Beis HaMikdash during the third redemption: an
eternal Temple and an eternal redemption (after which there will
be no more exile).

And this concept is also connected to Va’eschanan, Moshe’s
prayer to enter the Land — for it is known that if the Jewish
people had merited to enter the Land and to build the Beis
HaMikdash through Moshe, the redemption would have been
immediate and eternal, and the Beis HaMikdash would have
been eternal.

(C))
However, in Parshas Va’eschanan, it is also (and primarily)
emphasized that Moshe’s request to enter the Land was not
fulfilled — as explicitly stated in the verse, “And Hashem was
angry with me for your sakes and did not listen to me,” and even,
“And Hashem said to me: Do not continue to speak to Me further
about this matter. Ascend to the top of the cliff, etc. for you shall
not cross this Jordan. And command Yehoshua, etc., and he shall
cause them to inherit the Land.”
That is: In Va’eschanan the emphasis is that the actual entry into
the Land was (not through Moshe, but rather) through Yehoshua,
and afterward came destruction and exile (as written later in the
Parsha, “When you bear children, etc.” — the reading of Tisha
B’Av).
How, then, does this align with the content of the Haftarah,
which speaks of nullifying and negating destruction and exile
through the doubled consolation of an eternal redemption and
eternal Beis HaMikdash?
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And even though it might seem that one could say that
Va’eschanan emphasizes the need and necessity for the doubled
consolation of the true and complete redemption (because of the
destruction and exile, since the entry into the Land was not
through Moshe) — it is reasonable to say that the doubled
consolation itself (not only the need and necessity for it) is
connected to the very content of Parshas Va eschanan, as will be
explained below.

(&)
And this will be understood by first explaining the content of the
first Haftarah of the “Seven of Consolation,” “Nachamu
Nachamu Ami” — a consolation in double measure:
The connection of this Haftarah to the idea of redemption is (in
addition to the general idea of comfort — “Nachamu”) also
specifically in the idea of doubling (a “double consolation) —
for it is known that doubling is associated with and expresses the
idea of redemption. As the Midrash states: five letters are
doubled [in final form] and all of them are expressions of
redemption — the kaf sofit with which Avraham was redeemed
from Ur Kasdim, as it says, “Lech lecha”; the mem etc., the nun
etc., the peh sofit — with it our fathers were redeemed from
Egypt, as it says, “Pakod pakadeti”; the tzadi sofit, through which
Hashem will redeem Israel at the end of the fourth exile, as it
says, “A man, Tzemach is his name, and from beneath him it
shall blossom.”
And one may say that the association between doubling and
redemption is also hinted at in the phrase “keflayim le’tushiyah”
— tushiyah also being an expression of yeshuah (salvation,
redemption).
And in explanation of the matter (in its simple sense) — it may be
said: “0"993” (“double”) — means many times, including (in
addition to twice) also multiplicity, also great multiplicity, and
even to the ultimate extent of multiplicity in a manner of without
limit,
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as we find in the words of our Sages of blessed memory, who
learn from the double expression in the verse “even one hundred
times” — that the intent here (is not to limit the obligation to one
hundred times and no more, but rather) also to a greater
multiplicity,

292m D27RTRY 2" NI 7272 WYY °53
A12 723V — "Ny A¥n 179" 2IN32 1T
(XX, 20D X2 00y A§n? 2v03 272337 X9)
ani 9173 M1217 oy,

and even to the ultimate multiplicity that is included in the
completeness of “one hundred” (as our Sages of blessed memory
said: “a person is obligated to recite one hundred blessings each
day,” in which are included all the blessings and illuminations,

RRT MW 9223 1277 n7an7 T
Ni372 7XH 7127 078 20" 21 NI MRDI)
NINRTT 15720 92 09921 103W , 0P 223,

for the completeness of all matters is in the number ten — a 1997 — WYY T9RA R DIV 22T NINWT 03
complete number — as each one is included from ten — ten times Ty — atvyn 9193 ogn IR PY 93 — oYY
ten — the number one hundred, X% 7990 — Y oonys,

and automatically this includes also the inclusion of ten in each

) AR 922 Myy7 MBHINTT 03 712 991 KM
one of the hundred — ten times one hundred — the number one YooY OEEE TTT om oET R o

2K 120% — X DORYD Y — Ixpan,

thousand,
and likewise the inclusion of ten in each one of the thousand — Ty — a9%an TR 922 YT MHYINTT I
ten times one thousand — the number ten thousand, 7227 7990 — A% DMNYs,

and this includes also “7227” — from the term multiplicity — and o " " :
' 9207 1) — a7 1IwR — "7 03 97

even to the ultimate multiplicity “which cannot be counted for . in "
397 997 ¥y 27"

multitude.”

And based on this, we can explain the connection and relevance

of “doubling” to the redemption — because the concept of 993" M) WRT INIY W a7 0970
limitless doubling relates to the true and complete redemption, in TPRA? W L2923 092 9927 P L0 — IR
which the infinite Divine light will be revealed. In the language PR IRT 0LV 79A0 IRY ,An7Wa) nonnka
of Kabbalah and Chassidus: the revelation of the light of Ein Sof. TIR 2193 MO0 7720 1523 ,9123 0920
Therefore, all matters will attain true perfection — beginning LOANRT NI D037 22 VI 1271 .Aj0TPR
with the true perfection of the redemption and the Beis WIRRITNYIY AR NOANRT MnRwan o0
HaMikdash: an eternal redemption and an eternal Beis KT — 9923 992 ,°¥1 WIRRITN 2 N1 AR
HaMikdash, without end or limitation (unlike the First and (I NIIWRT APRID) P 0223 YR N2
Second Temples — in the first and second redemptions — which 7Y 0"NY "N — D23 AT TWH2 1P,

lasted for limited spans of 410 and 420 years).

()
And it may be said that the infinity within the true and complete
redemption is emphasized in the doubling of “Nachamu
Nachamu” even more than in the five letters that are doubled and
all allude to redemption.

W) RN TPRAAY 2123 730w i v
Wnna WRH NP "mnl wm"T 2922 UiTh
7R3 T 1221 19923(W) nPPniX:
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In the doubling of “Lech lecha” — the two words are identical in
letters (lamed and final chaf), but they differ in meaning and
interpretation (due to the difference in nekudos). “Lech” (lamed
with segol, chaf with shva) means “go,” while “lecha” (lamed
with shva, chaf with kamatz) means “for your benefit and good”
— which can be said to include also the benefit and good of his
redemption from Ur Kasdim.

In the doubling of “Pakod pakadti” — the meaning and content
of both words are the same (language of remembering/visiting),
but there is a difference in their letters (and nekudos) — “Pakod”
is the root of the word, and “pakadti” is the action form (past
tense). Similarly: “Pakod yitkod” — future tense.

And similarly in the doubling of “Tzemach ... yitzmach” —
“Tzemach” is the root, and “yitzmach” is the action.

Whereas in the doubling of “Nachamu nachamu” — there is no
difference in the letters or the nekudos of the two doubled words;
both are absolutely identical.

And in explaining the advantage of doubling two words that are
completely identical (“Nachamu Nachamu”) versus doubling
words that are different from each other (in meaning, like “Lech
lecha,” or in letters, like “Pakod pakadti”) — one can say:

A repetition of a word in a changed form (like “pakad pakadti”)
indicates that there are different aspects within the matter, or that
there is another detail not included in the first mention.
Therefore, it requires an addition or clarification by changing the
repetition. In other words: beyond reinforcing the general point
through the repetition, the change in the wording emphasizes that
there are different dimensions, each distinct from the other.

This is not the case when the repeated word is exactly identical
(such as “Nachamu Nachamu’) — there is no difference in the
aspects of the matter, nor is there any additional detail or point
not already included in the first time; rather, the doubling is for
its own sake.
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The explanation of the difference between them as it relates to
the infinity (doubling) in the redemption — is that the doubling
of “Pakod pakadti” also emphasizes that there are different
modes in redemption (and generally — the difference between
the first redemption and the First Temple and the second
redemption and the Second Temple), each having what the other
does not. Therefore, it is not truly without limit. This is not the
case with the doubling of “Nachamu Nachamu,” which
emphasizes true infinity in the matter of redemption — infinite
(doubling) in its truest form.

[This is sweetened further by the words of the Midrash, which
says that all of them (the Avos and prophets whom Hashem sent
to comfort Knesses Yisrael) come before Hashem and say:
“Master of the Universe, she (Knesses Yisrael) does not accept
consolation from us,” as it is said: “O storm-tossed and
comfortless.” Hashem says to them: “I and you will go and
console her.” As it says: “Nachamu Nachamu Ami” — comfort
her, comfort her with Me (with a chirik instead of a patach,
meaning “with Me”). “None is fit to go except [ Myself.”]

Therefore, it may be said that this idea is also hinted to in the
doubling of “Nachamu Nachamu” — that the doubling itself
expresses the infinite nature of the consolation, because the
consolation is given by Hashem Himself — true infinity.

G))
And the matter may be explained in more detail — that the
infinity in the doubling of “Nachamu Nachamu” does not,
Heaven forbid, negate the individual qualities found in the modes
of redemption, but rather that those individual qualities
themselves stem from the infinite nature of the redemption.
Among the interpretations of the “double consolation”
(“Nachamu Nachamu”) is that the consolation is for the First
Temple and the Second Temple (as mentioned above in section

X).
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But this requires explanation: since the consolation is not merely 27 P RY) RO TA0IIW NP 207 TN
words of appeasement and the like, but rather in that the Beis VIpnaTmeay a1 TToy (RIN,I12 XYY 019
HaMikdash will be rebuilt anew — what difference does it make T0Y) I RRIY APn KRRl ORRY W M
that this consolation (via the rebuilding of the Beis HaMikdash) NI S¥ niaann by Xon (WIpnoTnea 132
is said to be for two destructions of the same Beis HaMikdash? UIpnaTna?
The explanation is: The First Temple and Second Temple were '2 07 "1¥ N3 TIWRT NPy — 712 A7200M
two modes or levels in the Beis HaMikdash — each with PRY 71 712 U, WTRnITN2 DAY 009N
something the other lacked: 12

The advantage of the First Temple was the revelation of
G-dliness (from Above) — there was a higher level of Divine
revelation than in the Second Temple, since the Second Temple
lacked five things — in particular, the Aron, the resting place of
the Shechinah.

The advantage of the Second Temple was its fixedness in the
world (from below) — it was greater than the First in structure
and years: more expansive in space (construction) and in time
(years), reflecting worldly permanence.

TXR) MPOR MPANT2 — 1IWRT 1727 T7YRd
N§> N°7¥1 K372 MIPOY 193 2 may ,(11ya
TR 19T 1Y N223Y 1D ,2IW N33 YRR
APWD N aipy 1IN v19 02T

TER) 079932 IMY2R2 — I MAT A7uRm
— DI 17322 TR man 7173 Ay ,(1iRTRT
DI T3 ,(2°IW) 11 (112) Dipn3 MTA.

This is the meaning of “Nachamu Nachamu,” a double
consolation — for the First Temple and the Second Temple —
that the Third Beis HaMikdash will be a triple structure,
containing the advantages of both the First and Second Temples
in absolute perfection: a revelation of G-dliness at the highest
level, and permanence in the world eternally — the combination
of both aspects together (i.e., the “Third”).

2y — 072922 7R3 — "0l M7 WINen N
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TN 92,7 I T8 TIRNRT TE 11997
2123772 7Y 19X3 0.

And since the two aspects of consolation — for the First and
Second Temples — are hinted at in the doubling of “Nachamu
Nachamu” (two words identical), which reflects true infinity (as
mentioned earlier in section 7), it follows that this doubling of
consolation is itself of an infinite nature — meaning: the essence
of the Third Beis HaMikdash is without limitation, and by virtue
of this absence of limitation, it contains the perfection of all
possible forms — from above, from below, and their fusion —
with each one in a way that is truly infinite.

Q)
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Based on this, we may also explain the connection and relevance
of “Nachamu Nachamu” (a double consolation) to Parshas
Va’eschanan:

One of the core themes of Parshas Va’eschanan is the doubling of
the Ten Commandments — that although they were already
stated in Parshas Yisro, they were repeated and doubled in
Parshas Va’eschanan, including all the details of the Ten
Commandments (which encompass the entire Torah) — a total
duplication (generally).

The explanation of the matter:

Among the differences between the Ten Commandments in
Parshas Yisro and those in Parshas Va’eschanan — is a parallel to
the difference between the first tablets (when the Jewish people
were at the level of tzaddikim) and the second tablets (when the
Jewish people were at the level of baalei teshuvah).

For the Ten Commandments in our parsha come in the
continuation (and as part of the words of rebuke that Moshe
spoke to the Jewish people), a theme of teshuvah, which is
associated with the second tablets.

Put slightly differently: the Ten Commandments in Parshas Yisro
are primarily from the perspective of Above, and those in
Va’eschanan are primarily from the perspective of below.

However, since Parshas Va’eschanan does not mention at all the
breaking of the tablets or the second tablets (only in Parshas
Eikev which follows — even though by order of events, the
details of the breaking of the tablets would fit better following the
account of Matan Torah and the giving of the tablets in Parshas
Va’eschanan), one can say:

That the doubling of the Ten Commandments in Parshas
Va’eschanan emphasizes primarily the infinity in Torah.

And this is the connection between Parshas Va’eschanan and the
doubling of the true and complete redemption (the content of
“Nachamu Nachamu,” a double consolation) — for the infinite
nature of Torah in its truest and most complete form will be
revealed in the future in the “new Torah” (that “shall go forth
from Me”).
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The Rebbe
Sichas Nun Alef

Parshas Va’eschanan

And more specifically: in the future there will be both the
qualities of the first tablets (from above) and of the second tablets
(from below), and both of them together.

And it can be said that this is also alluded to in the exact wording
“a new Torah shall go forth from Me” — “from Me” specifically,
from the Holy One Himself; and “shall go forth” specifically,
meaning it shall go forth from Heaven (“from Me”) and come
down into the world below in human understanding and grasp.
However, there will not be a division of different modes in Torah,;
rather, due to the absence of limitation, there will be
completeness in all possible modes (as mentioned above in
section 7).

And it can be said that in this way will also be the wondrous
unity — that the intellect grasps the idea and encompasses it with
its mind, and the intellect itself is invested within the concept —
in the learning of the new Torah that shall go forth from Me.

It will no longer be a division of two modes — from above to
below (“‘cause my tongue to answer Your word,” where man
responds after the speech of Hashem) and from below to above
(“whoever reads and studies, the Holy One, blessed be He, reads
and studies opposite him”) — where Hashem reads and studies
after the person.

Rather, it will be in a mode of infinity — and because of the
absence of limitation, there will be completeness in all possible
forms.

)
And along these lines, it is possible to explain regarding Moshe’s
request to enter the Land, which appears at the beginning of
Parshas Va’eschanan:
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The Rebbe
Sichas Nun Alef

Parshas Va’eschanan

One of the reasons that Moshe’s request to enter the Land was
not fulfilled, as it says, “And Hashem said to me... you shall not
cross this Jordan... and command Yehoshua... for he... shall
cause them to inherit the Land,” is—even though entry to the
Land through Moshe (had it occurred) would have been on a
higher level than the actual entry through Yehoshua (as it would
have been an eternal redemption, with no exile following)—there
is also an advantage in the entry to the Land through Yehoshua.
The explanation is: that the conquest and division of the Land
through Yehoshua is from below—from the vantage point of the
lower realm. This is emphasized by the manner of conquest and
division, drawn out over a long time: seven years of conquest,
and seven years of division. And even afterward—even after the
death of Yehoshua—there remained portions of Eretz Yisrael that
had not yet been conquered, as it says at the beginning of the
Book of Shoftim: “And it was after the death of Yehoshua, that
the Children of Israel inquired of Hashem, saying: Who shall go
up for us first to battle against the Canaanite? And Hashem said:
Yehudah shall go up... And Yehudah said to Shimon his brother:
Go up with me into my lot, and we will fight the Canaanite, and |
also will go with you into your lot.” For the refinement of the
lower realm happens through service, which requires a prolonged
process.

And further—and more essentially—even after the conquest and
division of the Land were complete the first time, the Jewish
people were exiled from Eretz Yisrael. And not just the
seventy-year Babylonian exile, but also all the subsequent exiles,
including the current final exile which has lasted close to two
thousand years. The intent of this is to refine the sparks (of
holiness) within the exile—as our Sages said: “The Holy One,
blessed be He, exiled Israel among the nations only so that
converts would be added to them,” which refers to the sparks of
holiness that are refined by the Jewish people in exile.
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The Rebbe
Sichas Nun Alef

Parshas Va’eschanan

And in the well-known expression: to transform outside of Eretz
Yisrael into Eretz Yisrael-—and afterward, and through our
actions and our service throughout the duration of the exile,
through refining the lower realm, we will enter the Land in the
true and complete redemption. Then the entry to the Land will be
with ultimate completeness, with both advantages—of Moshe
and of Yehoshua—together: an eternal redemption with no exile
after it, and also from the standpoint of the lower realm.

And from this it is understood that Parshas Va’eschanan
emphasizes the advantage of the entry into the Land in ultimate
perfection (which did not occur through Moshe so that it would
also include the quality associated with Yehoshua) — in a
manner of boundlessness (“Console, console,” a double
consolation),

as explained — that because of the absence of limitation, there is
perfection in all forms and aspects.

And simply: that the entry into the Land, its conquest and
inheritance, will be immediate (perfection in time);

and it will encompass the entire Land (perfection in place), not
just the land of the seven nations, but also the land of the Keini,
Kenizi, and Kadmoni — the full ten nations;

and in a manner in which all her inhabitants will dwell upon her
(perfection in soul) — that all the Children of Israel (including all
the souls of Israel from all the previous generations) will dwell
across all of Eretz Yisrael,

in a fixed and eternal manner — forever and ever.

(™)
In light of the above — that on Shabbos Nachamu, the
boundlessness (the double measure) of the true and complete
redemption is emphasized — there is an additional elevation
specifically in the setting of this year, in which Shabbos
Nachamu follows a great preparation on Erev Shabbos
(“Whoever labors on Erev Shabbos will eat on Shabbos”) which
falls on the fifteenth of Av.
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The Rebbe

Sichas Nun Alef
Parshas Va’eschanan

And to preface an explanation of the connection between the
fifteenth of Av (especially when it falls on Friday) and the true
and complete redemption:
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— The fifteenth of the month — when the moon is full — alludes
to the perfection of the Jewish people, who count by the moon,
resemble the moon, and are destined to renew like it in the true
and complete redemption through David, King Moshiach (who is
related to the moon, the attribute of Malchus).

The fifteenth of the month of Menachem-Av (“Menachem”
before “Av”) — the perfection of the month named after
Moshiach, whose name is Menachem. His birth (his mazal
dominates) is in this month (on Tisha B’Av), and when the moon
is full on the fifteenth of Av, we know with certainty that
Moshiach has already been born. This is the month whose mazal
is “a lion,” in which the Lion will come and rebuild Ariel.
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the Wild Ox, on the eternal Shabbos of the World to Come. on2ivn ny amam'.

And it can be said that in these matters—of the fifteenth of the
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aspect of infinity (doubling) in the true and complete redemption
is emphasized, as expressed in the complete perfection of all
aspects together:

In the matter of "the moon is full" (on the fifteenth of the
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receiving the sun’s light completely, until the ultimate perfection
of the union of the two luminaries (sun and moon) in the future,
as it is written: "The light of the moon shall be as the light of the
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The Rebbe
Sichas Nun Alef

Parshas Va’eschanan

In the matter of the fifteenth of Menachem-Av—Messiah’s birth
occurs precisely after the destruction, as the Midrash says: When
his cow mooed the first time, the Temple was destroyed; when it
mooed the second time, the Redeemer of Israel was born.

And not only that, but even after he has become great—including
especially spiritual greatness, “taller than all the people from his
shoulders and upward” (like the full laws of a king—and
certainly regarding Moshiach, a king and teacher), still exile and
destruction continued for a long time.

Until the longest period of time, for the intention is that the
redemption should be complete from above and below—from
both together.
And in the matter of "everything is ready for the meal"—the
completeness of the meal on the day that “Shabbos has ended”
(through the preparation on Friday) in all aspects is from the
perfection of infinity, as emphasized also in the double “good” of
Friday.

(®)
And it may be added that the concept of “without limitation™ is
emphasized also in the divine service of man, beginning from the
fifteenth of Av — “from then on, whoever increases will be
added to,” from the fifteenth of Av and onward: “he who adds
nights to the days in Torah study will add life to his life”;
Since all Israel is presumed to be upright, and they fulfill the
mitzvah of Torah study by establishing set times for Torah study
according to the law as it is given to every individual in the laws
of Torah study, it is understood that the essence and perfection of
the matter and the increase in Torah study must be in a manner
beyond measure and limitation.
And in the language of the verse from this week’s Torah portion
— “with all your might,” your “very,” which is associated with
the “very” (absolute without limit) in truth;
And this is the preparation for an increase in Torah in its true and
complete form — in a literally infinite way: “A new Torah will
go forth from Me” (as mentioned above in section 6).
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The Rebbe
Sichas Nun Alef

Parshas Va’eschanan

And through this is fulfilled the perfection of “he will add life to
his life” in a manner beyond measure and limitation — eternal
life.

)
And the emphasis is even stronger regarding all the above — on
Shabbos Nachamu, which was the day before the fifteenth of Av,
in the year 5751 (1991),
— which was mentioned many times in recent times as the year
in which, based on all signs, we are in the year that King
Moshiach will be revealed in —
(In addition to the calculation that from Friday afternoon and on
begins the year 5751),

as alluded to in the roshei teivos (which spread throughout all of
Israel): “It will be the year I will show him wonders” —

and especially as throughout the year people saw in actuality (and
will continue to see) many events that are “wonders,”

and even more than that — each one of them is a “wonder” even
relative to the “wonders” before it — a wonder upon a wonder,
that arouses renewed amazement, including also the wonder that
is occurring in these very days:

The gathering of Anash and the shluchim in Russia — who
gathered from many places (including also from other countries
in the world) in the town of Lubavitch,

including also in order to pray at the holy gravesites of our
Rebbeim and Nesi’im whose resting place is there with honor,
and also at the holy gravesite of my father, teacher, and Rebbe of
blessed memory —

(whose yahrzeit, the 20th of Av, is blessed from this very holy
Shabbos) —

and in addition to that, they are gathering in the capital of the
whole country, Moscow,

in order to consult and speak together (each person helping his
fellow — with love and unity — “as one man with one heart”),

7''o2

" 2y o 0T MRWE MYl Al Ty
D Y1 07N 79237 TN YRV 19K

M1 N2AYI- °Y77I2NI07222 N AT
R"WIN'7 NIWT XD WY AYRD NI

227990 TIING TPN2 D0YRTIRD 137
MPAI WRT T2RY TIW2 N O°RYRI 0°1°00
2"

(nnpy nivg IR? NI 27T 12wT %Y Aok
X"win'n niya)

-1 (%77 922 vYBNIY) NN WRIF2 ™IN2
NN NIRDDI MY RN,

“2 (7Y IR PYD2 N MWD TWHIY 019
niX793 DY NivIRm 191",

D3 "N72 DY 192 NI O TN 92V ,An 10
RY K7 237 K72 1197y "Npgiy om3
Dony3 WY "R%8a 03 9713 AYTn myena
Wnn 198:

QI NPTRL PP WY WK 013
NPT YR 03) NIPR 193 TR2M 10120V
WYNRIP? 1Y (7Y,

WNia YW WP 3 By monwiy v79 03 Yoo
WITRD X3 7Y 03,7122 0N DWY K]
9" °27) TR P

(D¥n 77200 ,282 0y 190 X190 oY
a1 WTptnavn),

PTRE 297 77020 VY2 003200 ,A17 A9
10N

LT YT DR WOR) 170 027009 YNNG 019
TR 222 TN LRI ,MITIRY 72X i)

Powered By: ChassidusNow.com

15


http://chassidusnow.com/donate
http://chassidusnow.com

The Rebbe
Sichas Nun Alef

Parshas Va’eschanan

and to take good resolutions to increase with greater strength and
power in spreading Torah and Judaism, and spreading the
wellsprings outward, throughout the whole country and the entire
world —

and may it be G-d’s will that the gathering be with great and
abundant success, and in a manner of doubled and redoubled
increase — “he who adds will be granted more.”

And even to the point of an increase beyond measure and
limitation — that this event is a matter of “wonders,”

that a country which fought against the activities of the honorable
holiness of my teacher and father-in-law, the Rebbe, leader of our
generation (and in this same manner also with regard to the
activities of the one whose yahrzeit is on the 20th of Av),

in spreading Torah and the wellsprings outward — that very
country is now hosting and honoring his students and emissaries
and those who go in his paths and ways in spreading Torah and
the wellsprings outward —

These “wonders” (which they already saw in actuality) awaken
and emphasize that immediately and at once we will see the
greatest wonder — the true and complete redemption,

about which it is said: “As in the days of your going out of the
land of Egypt, I will show him wonders,” — wonders even
relative to the Exodus from Egypt itself,

and especially as in the year of “I will show him wonders” itself,
we are approaching the end of the year —

for we are already after the tenth month (from the month of
Tishrei, the beginning and head of the year),

in the eleventh month, which is connected with “eleven days

from Chorev,” a level beyond measure and limitation of ten, of
the order of hishtalshelus (progressive descent).
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The Rebbe
Sichas Nun Alef

Parshas Va’eschanan

And also according to the count of the months from the month of
Nissan—since if they had merited, the Redemption would have
come in the month of Nissan, in which they were redeemed and
in which they are destined to be redeemed—and at the very least
in the month of Iyar (whose acronym is Avraham, Yitzchak,
Yaakov, and Rachel—representing the four legs of the Divine
Chariot), the one who weeps over her children, “Rachel weeps
for her children, she refuses to be comforted,” until the Holy
One, blessed be He, promises her that “your children will return
to their border,”
and at the very least in the month of Tammuz—the month of
Redemption—we are already in the fifth month, corresponding to
“the fifth [plague] upon Pharaoh,” from whom all lights were
repaid and revealed,
the month of Menachem Av, whose zodiac is a lion (as mentioned
earlier, section 8), and in this very month—on Shabbos
Nachamu, which begins the comfort in double measure (“double
for the Torah™), of the seven of consolation,
and in the second half of the month, in which the preparation
begins for the following month—FElul, the final month of the year
of “I will show you wonders”—
surely and certainly, there must be the true and complete
Redemption, “As in the days of your exodus from Egypt I will
show him wonders,” in actual reality, and immediately, on the
greatness of Shabbos Nachamu, which is on the day after the
fifteenth of Av, in which is emphasized the boundlessness of the
true and complete Redemption.

()

And regarding the practical outcome:

Since we are found at the threshold of the true and complete
redemption, in which all matters will be in a manner of without
limitation — there needs to be a “taste” (on Erev Shabbos, it is
good to taste from every dish) from the “without limitation” of
the redemption, through an increase in matters of Torah and
mitzvos in a manner that is beyond measure and limitation.
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The Rebbe

Sichas Nun Alef
Parshas Va’eschanan

And more specifically — an increase in Torah learning (adding
nights to days to toil in Torah), both the revealed Torah and the
inner dimension of Torah, including the study of Ein Yaakov, the
aggadah of Torah, in which most of the secrets of the Torah are
hidden; and more importantly, the study of the inner dimension of
Torah, as the Arizal (whose yahrzeit is on the Fifth of
Menachem-Av) stated that in these final generations it is
permitted and a mitzvah to reveal this wisdom.
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And especially after it has been explained in the teachings of
Chassidus in a way that is accessible to the understanding and
grasp of every single Jew.
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And a particular emphasis on increasing Torah study in matters of

redemption — both in the revealed Torah, and especially in the 112 77IRT TING2 19RIND Y NN AWITM
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explain the topics of redemption.

And how good — that this study be in a manner of ten (a group) (A92%) TYT 9KD T L TR — af
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who sit (with calmness and consistency) and engage (in a manner
of real engagement) in Torah, as per the directive of the Mishnah
that is studied in Pirkei Avos on this Shabbos — Chapter Three,
which also alludes to the third redemption and the Third Beis
HaMikdash, through which the consolation in double measure
takes place for the First Temple and the Second Temple.

(@)
And we may add a teaching and instruction related to the subject
of Redemption also from the beginning of the third chapter of
Pirkei Avos: “Contemplate three things.”
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“Three things” (without specification) — one may say that it also
alludes to the third Redemption and the Third Beis HaMikdash: a
threefold Redemption and a threefold Beis HaMikdash, which
includes both the qualities of the first and second Redemptions,
the first and second Temples, and both together.
“Contemplate three things” — the word “contemplate” (histakel)
is precise: it implies deep analysis and contemplation with greater
depth on the subject of the third Redemption and the Third Beis
HaMikdash,
“Three things,” through an anticipation and unique yearning —
“I await him every day that he should come,” that he should
come on each day, this very day — and all the more so when
standing on the threshold of the Redemption, the contemplation
in “three things” must be with even greater elevation and even
greater strength.
And one may say that the contemplation on the subjects of the
third Redemption and the Third Beis HaMikdash (“three things™)
affects wholeness in all matters of divine service that are included
in the “three things” — the three pillars of Torah, avodah, and
gemilus chassadim — whose fulfillment comes through the three
garments: thought, speech, and action.
So that the service is not in a divided manner, but rather in a
manner of without limitation; and due to the absence of
limitation, there is wholeness in all the pillars.

()
And one may add to this also in connection with what was stated
above regarding the increase in Torah study from the fifteenth of
Av onward:
“Three things” — also alludes to Torah, the threefold Torah
(“Oraysa Tlisa’1”) — which includes, and in particular, the “new
Torah which shall go forth from Me” in the third Redemption,
whose preparation is through the increase in Torah study in a
manner of without limitation from the fifteenth of Av onward (as
mentioned above in section 9).

7''o2

"1 o3y , T2 ¥ — (ang) "ov3T AYY
2R3 WY WInaTI ) MYORWE ToR?
ni%ynn 2 92129 Wt UIpnaTh ) nYRwn
DIPIYY I TR M2 LMW AWK TINT
.

"NR17 72007 — "DM2T AW 2200
T332 T TRRYIR MINANTI YT 7Y TNy
WU UTRRIII MUY TN

("MPRIAYM M9 TiAn ,("0137 AW

9232 Ri2W "Ry o 9232 17 70R" :nI0vn
D TRIvY M2) 2 NOX Py W a1 o3 0P
N7 0727 TYPWA M2200TTY ,T7RT A0 7Y
Y N NRY 3.

MUY APNAT 1V M2IR0NIY 012 W
ngis ("0 YY) WY WIReT TR
0700 NN 7713y 771 (7R ' - 03T
3T, AIYRT DOWIAD 3TV DRy
Ty,

— 192 XX ,MPPONT 2W 19R3 AP ATV
MDY AW NP0 V7YY T, 120°73 7Y
TIRI 223

N377Y Y N7 MW 03 713 TRNT? W)
TR 22 WY AR AN T3 199W:

"IN IR 99 (23) ™10 - "0 MYy
nRR(Y) AT A7IRT" TR 2713 — XY
MY A9¥32 "RYN,

A7IRT T2 19RIND 10y RO AIY NInaY
TPR] 283 WY Awnnn 2123 093 P 19R3
VYR Y77I212)).

Powered By: ChassidusNow.com

19


http://chassidusnow.com/donate
http://chassidusnow.com

The Rebbe
Sichas Nun Alef

Parshas Va’eschanan

And based on this one may explain the instruction of the
Mishnah, “Contemplate three things,” which is studied on the
Shabbos following the fifteenth of Av —

that even though on the fifteenth of Av each person already
resolved (and began to implement) an increase in Torah study,

nevertheless, on the Shabbos following, he must evaluate
(“contemplate”) once again his resolutions and add to them even
more — in a doubled measure,
until they are in a manner fitting and proper as a preparation (a
reflection and example) for the without-limitation of the “new
Torah which shall go forth from Me,” the perfection of the
threefold Torah in the third Redemption.

(™
And may it be His will that through this contemplation (study and
reflection) on the matters of the Third Redemption and the Third
Beis HaMikdash (“Contemplate three things”), we should merit
immediately and at once to see the Third Redemption and the
Third Beis HaMikdash in actual reality — and literally,
immediately and at once.
And simply — on Shabbos Parshas Va’eschanan, Shabbos
Nachamu, before the beginning of the Torah reading (at Minchah
time) of the next portion, “And it shall be, because you will
heed,”
— which is especially relevant to this time, as is known, that
“Eikev” also refers to the End of Days, Ikvesa deMeshicha, when
it is certain that “you will heed” etc., and “you will observe and
perform” etc. — all matters of Torah and mitzvos in thought,
speech, and action (“three things™).
The fulfillment of Moshe’s request (for “the first redeemer is the
final redeemer”), “Let me now cross over and see the good land...
this good mountain” (this is Jerusalem) “and the Levanon” (this
is the Beis HaMikdash) —
that Moshe Rabbeinu and his entire generation and all the Jewish
people of all generations, together with the Jewish people of our
generation — our young and our elders, our sons and our
daughters —
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and the Nasi of our generation at our head — will come and enter
our Holy Land, to Jerusalem the Holy City, to the Holy Mountain
and to the Third Beis HaMikdash,

and we will celebrate there the joy of the Redemption with a joy
so great and even greater than the Simchas Beis HaShoeivah —
about which they said: “Whoever did not see the joy of the
Simchas Beis HaShoeivah has never seen joy in his life.”

And in the words of our Sages, of blessed memory, at the
conclusion and seal of Tractate Ta’anis (continuing from the
discussion that “there were no days as festive for Israel like the
fifteenth of Av”) —

“In the future, the Holy One, blessed be He, will make a circle
for the righteous, and He will sit among them... and each one will
point with his finger, as it is said: ‘And it shall be said on that
day: Behold, this is our God, we hoped for Him that He would
save us; this 1s the Lord, we hoped for Him, let us rejoice and be
glad in His salvation.””

[NOTE Summary
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This discourse explores the deep connection between the seven weeks of consolation (Xnnr17 vaw) following
Tisha B’ Av and the ultimate Redemption. The Rebbe opens by noting that just as the Torah readings are
Divinely ordained, so too the sequence of Haftaros—particularly those offering comfort—are precise and full of

deeper meaning.

The Rebbe examines the flow from “Nachamu Nachamu Ami” and onward, noting how each Haftarah
corresponds to progressive stages of healing after the destruction. But beyond individual consolation, these
weeks foreshadow the cosmic healing of the Jewish people, culminating in the final Redemption.

Central to this is the link between the three weeks of mourning (2°7%117 1°2) and the three-part Redemption: the
Third Beis HaMikdash, the Third Redemption, and the Third stage of spiritual consciousness. Just as the three
weeks of mourning deepen progressively, the seven weeks of comfort elevate increasingly, mirroring the

journey of the soul and the world toward Geulah.

A key insight is the Rebbe's emphasis on the redemptive role of Torah study—particularly learning about
Redemption and the Beis HaMikdash itself. Just as the destruction began with a lack of reverence for Torah, the
rebuilding begins with its study and dissemination. The Rebbe strongly advocates for public and individual
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study of matters relating to Moshiach and the Third Temple, particularly during these seven weeks, seeing this
as both a catalyst and preparation for Redemption.

The Rebbe then turns his focus to contemporary events: nations who previously suppressed Torah now hosting
Chabad institutions and honoring its emissaries—this, he says, is itself a sign of Redemption and a fulfillment of
the prophecy “I will show you wonders.” These “wonders,” according to the Rebbe, are not only symbolic but
literal manifestations of the light of Torah transforming the world.

He emphasizes that we are already past the beginning of the year (after Tishrei), deep into the 11th month,
alluding to the spiritual state of “echad asar yom meChorev,” a level beyond limitation. This implies that we’re
standing on the threshold of Geulah, and that now—particularly on Shabbos Nachamu and during Parshas
Va’eschanan—we must intensify our longing and readiness for Redemption.

In his final plea, the Rebbe passionately calls upon every Jew to actively prepare for the Redemption by
engaging in the study of Geulah-related topics, by increasing acts of goodness and kindness, and above all, by
believing with certainty that Moshiach is coming immediately. He quotes the verse, “Let me now cross over and
see the good land...” explaining that just as Moshe desired to enter Eretz Yisrael, so too do all Jews, of all
generations—Iled by Moshe and the Nasi of our generation—await and prepare to cross into the final Geulah,
joyfully, together.

Practical Takeaway

During the seven weeks of comfort, each Jew should intensify study of Torah—particularly subjects of
Redemption and the Beis HaMikdash—as a way of actualizing Geulah. Hostility toward Torah is dissolving; our
world is ripening for Moshiach. By teaching, learning, and spreading Torah and Chassidus outward, we usher in
the fulfillment of “NIRY51 1IRIR D8 PIRA TNRY 0 —wonders beyond measure, and the final Redemption.

Chassidic Story

In the summer of 1985, during a farbrengen close to Shabbos Nachamu, a delegation of Israeli professors and
scientists visited the Rebbe. One of them asked: “What is your solution for the ongoing turmoil in the world?”
The Rebbe smiled and said: “The same solution we’ve always had—Torah and mitzvos. But now, we must
spread it outward with even greater urgency.” He paused and added with great intensity: “When even those who
once rejected Torah now support it, this is the clearest sign that Moshiach is near.”

Later, Rabbi Yehuda Krinsky asked the Rebbe about this meeting. The Rebbe replied: “It wasn’t a meeting. It
was a prophecy. I see it already unfolding.”

(Source: Heard firsthand from Rabbi Leibel Groner, printed in “Besuras HaGeulah” vol. 3)
END NOTE]
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