Tzemach Tzedek
Ohr HaTorah
Parshas Acharei Mos
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A summary from what is written in Likutei Torah, Parshas
“Ki Vayom Hazeh Yechaper,” the se

Acharei, in the discourse that begins
cond section:

(®)

A) The matter of “to purify” and “you shall be purified” (see what
is written in the maamar Hashem Li b’Ozrai in the explanation of
“the one who comes to be purified” (see there, p. 85)),
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and the matter of the Ten Days of Repentance: Teshuvah is the
return of the soul to “face-to-face.” (See what is written on this in
the discourse Shuvah Yisrael until the second section, and also
see what is written in the maamar V’eheyeh Etzlo Amon Part 2,
on the concept of “face to face” in the word of Hashem,
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and also see what is written in the maamar Ki Heharim Yamushu
Part 1 and there in Part 2, on the explanation that the return to
face-to-face happens through Torah and mitzvos.
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And see in the discourse Ki Seitzei (second section, Chapter 3) on
the topic of “Seek My Face—Your Face, Hashem, I will seek.”
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However, how can this level become fixed in the soul? It is
necessary to preface the concept of Torah study and action.
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(It may be interpreted as the intention in Mashal HaK ’tonet,
section 3: when a person’s soul is clothed in the thought and
speech of Torah, it is clothed in the garment of Hashem. And
there is no closeness to Hashem more than this — end quote. And
this is the meaning of face-to-face.)
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According to this, it may be said even more so if he engages in
the inner dimension of the Torah, which is the inner garment of
Hashem, as written in the discourse Ve’asu Lahem Tzitzis, on the
matter of Torah being both hidden and revealed.
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And likewise, through mitzvos, which connect the power of
action with Hashem’s actions, as explained in the discourse
Acharei Hashem Elokeichem Teleichu on “and to Him you shall
cleave,” and at the end of that explanation on the verse “and My

19 NIWRNT X7 — NI¥RT °777Y 12703 191
2N2Y 3 ,XIT TN WITRD W Ayn3 Apynn
13¥32 "070 0°PO% "7 oNOR" nnn 1377 X702
nixn NRY" 17IY3 oY R°3T A1), " PPN 121"

Powered By: ChassidusNow.

com



https://www.chassidusnow.com/
http://chassidusnow.com

Tzemach Tzedek
Ohr HaTorah

7''o2

Parshas Acharei Mos

commandments you shall guard,” and in the discourse Ki
Heharim Yamushu at the end of Part 2.
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For it is taught in the Yerushalmi: “All desirable things are not
equal to it"—even things desirable for Heaven, meaning the
mitzvos.
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The matter is as follows: it is written, “And you shall speak of
them” regarding words of Torah, and if so, how can this align with
what is written “And these words shall be...”—that is, [the verse]
“Hashem is One” and “You shall love...”?
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The explanation of the word “Echad” (One): this is like [the
expression] “There is nothing besides Him” (see Tanya, Part 11,
Chapter 6), and similarly it is explained in Shnei Luchos HaBris, in
the section “BeAsarah Ma’amaros,” First Maamar, p. 41a:
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And similarly, it is explained in Shelah, BeAsarah Ma’amaros,
First Maamar, p. 41a, beginning of the page: “And you shall know
today...’— There is nothing besides Him’—this does not mean
that there is no other god besides Him, because that is obvious.
Rather, it means that there is no other existence in the world
besides His existence. For if He were hidden, everything would
cease to exist”—end quote.

"NiRn TPYR" P93 1MW WD 17 2R
PR" 1 017 DY RV WO R AT WK MND
7 02 ,I09r 319K PRY Ueg Py — "i7an T
07212 NIRRTV PRY 1§D 19¥7 RN, XYW

— 937 728 170972 °2 ,7720 InNoxn N
0”923,

Though in Tanya, the explanation is even deeper: that He alone
exists just as He was before the creation of the world, for all is
considered like nothing before Him (see also the discourse on Shir
HaShirim regarding “And besides Me there is no God”).
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Therefore, “You shall love Hashem your G-d” follows “Hashem is
One”—that is, through the study of Torah (which is a key to the
inner dimensions, drawing from the level of true Oneness, beyond
even the level of Baruch Shem Kevod).
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As it is written: “He wraps in light as a garment” (see what is
written about “Oteh Or KaSalma” in the discourse for the day after
Shemini Atzeres, at the end of section 5, and in the summary there
section 4; and in Iggeres HaKodesh, chapter 19, discourse
beginning “Oteh Or KaSalma,” and chapter 36, discourse
beginning “David called them songs™),

TIV3 NY M 1Y) "R iR Apiy" 1037
Pow o Pnmen WaTa "apwe ik aypi"
TV 5T 700 oY MR, P19 A0 "PUhI Ny
IR ARIY" nnRa MAT L™ WO WIPD NN
R NRT M IR AT 10 R
™).

Powered By: ChassidusNow.com



https://www.chassidusnow.com/
http://chassidusnow.com

Tzemach Tzedek
Ohr HaTorah

7''o2

Parshas Acharei Mos

And this is also the meaning of: “His garments are like white
wool” (Daniel 7:9), referring to the white tallis with which
Hashem is enwrapped (see Maharshal, Rosh Hashanah 17b, and
the commentators explain this as Chochmah),
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“Exalt her and she will raise you”—to the level of “the hair of His
head is like pure wool.” (See the discourse Ki Al Kol Kavod, on
“Kavod Ila’ah,” which is like “before Him all is considered
nothing,” and “Kavod” means garment, and “there is no kavod but
Torah.”)
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Therefore, when a person studies Torah, he too is clothed in the
supernal Kavod. (See the Siddur in the discourse HaNosein Sheleg
KaTzemer, that the level of “kerach” (ice) is the curtain dividing
Atzilus and Beriah, from where the creation of something from
nothing begins—making the “yesh” feel separate.
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And this happens through “kerach,” which is a hard crystallization,
like ““Your kingdom is a kingdom of all worlds,” as opposed to
“sheleg” (snow), which is a light crystallization and is the source
of supernal wisdom.
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And regarding snow it is said: “He gives snow like wool,” as
above in the topic of “Exalt her and she will raise you.”
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And when a person contemplates and reflects within himself how
through the refinement of the laws of Torah his soul becomes
elevated, then he will rejoice and exult...
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And all the more so and with greater force (kal vachomer), he will
place his soul in his palm—that is, make Torah study his entire
desire and pursuit.
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For through this, he becomes clothed in the garment of the Holy
One, blessed be He.
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Also as it is written elsewhere, that about Torah study it says,
“The wisdom of a man illuminates his face,” and this is the level of]
“man” upon the throne—as is stated in Midrash Rabbah, Koheles.)
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[t follows that the person who engages in Torah study is on the
level of “face to face” with the Holy One, blessed be He—that is:

“May Hashem cause His face to shine upon you.”
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And therefore, Teshuvah—which is the return to
face-to-face—how does that level become established in the soul
of man? It is through Torah study.
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And this is what is stated in Iggeres HaTeshuvah, Chapter 10, that
the level of Teshuvah from above downward—this is through
Torah study.
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And this is also explained in the maamar Mah Tovu, section 3.
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However, in the beginning, it must begin from a level of “back,”
which is prayer that flows from da 'as, drawn down through the 18
vertebrae of the spine.
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And with this, we can understand what is said in the parshah
VeHayah Im Shamoa: “And I shall give grass...”—all of this is the
matter of Torah study.
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And based on this, one can understand the above-cited Yerushalmi
mentioned earlier in section X’.)
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However, the mitzvos are like fulfilling the commandments of a
[king, and from the level of His kingship derives the sustaining of
worlds in space and time.
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Because royalty applies only over those who are separate—this is
why it is said that one cannot be called a king over only a thousand
sons, as explained elsewhere.)
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And this is the matter of “in Our likeness”—Torah study is called
“in Our image”’; mitzvos are “in Our likeness.”

,"IR%a" XR1 ARG PRYY,MInmnTa" Iy NN
Tan Dipna o7 — NiYnT 197

See the discourse Ki Sishma Bekol, that nevertheless, the
foundation of Torah is the fulfillment of mitzvos, and “one who
says ‘I only have Torah’...” etc.)
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As it is explained in the discourse VeYikchu Li Terumah regarding
“Ki Ner Mitzvah”—that through this, “VeTorah Or” is drawn, and
[“Tzedakah elevates.”
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And “His garment is tzedakah,” in the discourse VeSamti Kadkad,
and it 1s written: “He wore tzedakah like armor.”
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See also the third explanation in Eileh Masei at the end of section
D, regarding “Ki Ner Mitzvah VeTorah Or,” and in the discourse
Mezuzah MiYamin.
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Also, “The Holy One, blessed be He—His inside is like His
outside” (Zohar, Vol. 111, Parshas Pinchas, p. 229a).
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And it may be said: mitzvos are the intertwining of the Name
Havayah into the name Adnus; while Torah is the intertwining of
Adnus into the Name Havayah. (See the first discourse of Shuvah
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Yisrael.)

[NOTE: . S - Summary

This profound discourse by the Tzemach Tzedek (inspired by Likutei Torah, Parshas
Acharei, in the second derush on Ki VaYom Hazeh) explores how true teshuvah (return to
G-d) is deeply connected to Torah study, and how this relationship creates a face-to-face
(@192 2%19) bond between man and Hashem.

1. Part A establishes that teshuvah means restoring the relationship to a state of panim
el panim—direct, personal divine closeness. This can only become permanent
through Torah and mitzvos. Studying the inner dimension of Torah (Pnimiyus
HaTorah) draws down divine unity from the level of Echad (Oneness beyond
creation), elevating the soul far beyond the veil of separation.

2. Part B elaborates that Torah is more than intellect—it is the “garment” of Hashem,
as alluded to in phrases like “Oteh or ka'salma” and “levushei ketalag chivar”.
Studying Torah, especially its inner dimensions, wraps the soul in this divine
garment. This connects man to the source of all light and unity, unlike mitzvos,
which operate more in the realm of divine Kingship and structure within time and
space.

3. Part C brings it into emotional and practical experience: when one contemplates
how Torah refines and uplifts his soul, he is drawn to fully dedicate himself to it.
Torah becomes the channel to fix the face-to-face relationship with Hashem, which
is the essence of teshuvah from above to below. Mitzvos remain foundational,
representing Hashem’s sovereignty over creation, but Torah reaches the divine
essence. The conclusion compares mitzvos to the merging of Havayah into Adnus
(m>=%»), and Torah to the reverse—drawing Malchus back into Atzmus.

») Practical Takeaway

o To make divine closeness real and lasting, study Torah not only as a command but
as a soul-connection—Torah is the medium of face-to-face intimacy with Hashem.

e Regular reflection on how Torah uplifts the soul can help awaken love and joy in
your learning—and help keep it from becoming mechanical.
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e Don’t separate mitzvah observance from Torah study, but realize their different
roles: mitzvos maintain divine structure; Torah dissolves the boundary and reveals
the divine light itself.
e If you're struggling in teshuvah, begin with heartfelt prayer (the '"back') that stems
from da’as (mindful inner awareness), and move toward Torah—this shift brings
you into "face' with the Divine.

| Chassidic Story (of the Tzemach Tzedek)

When the Tzemach Tzedek was once asked why Chabad so strongly emphasized Torah
study—seemingly even more than emotional avodah—he pointed to the pasuk:

"R 7" — “The Torah is light.”
Then he added:
""When you're in a dark room, it doesn’t help to shout or cry. You need to light a candle."

He explained: Just like a candle illuminates and dispels darkness instantly,
Torah—especially inner Torah—illuminates the soul, even if a person has fallen spiritually.
This is why true teshuvah must be rooted in Torah study—because it connects you directly
to the Source of light.

Source: Heard from elder Chassidim in Lubavitch; cited in oral traditions of Lubavitcher
yeshivot. END NOTE]
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