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Introduction

Rabbi Dovber Schneuri, the Mitteler Rebbe (1773-1827), the second Rebbe of Chabad and son of the Alter Rebbe, led
the movement in Lubavitch after his father’s passing. He was renowned for his uniquely expansive, analytical style that
dissects the subtlest spiritual dynamics into structured, rational stages. This discourse, which unfolds around the days
from Rosh Hashanah through Sukkos, delves into the paradox between the awe and distance of divine transcendence
and the joy and closeness that follow when that transcendence bends down to embrace creation. The Mitteler Rebbe

weaves an intricate psychological and cosmic process: how man’s humility evokes divine compassion, how judgment
transforms into joy, and how the deepest light—the laughter of Yitzchak, the joy of the Infinite—emerges precisely from

the place of distance.

And Yitzchak came from coming to Be’er Lachai Ro’i, etc. Behold,
it is written: “For Avraham did not know us,” etc., “for You are our
Father.” And our Sages said that this refers to the future time, when
the Children of Israel will say, “For Avraham did not know us,” etc.,
but to Yitzchak they will say, “For You are our Father” (because he

defended them and argued their merit).

And behold, Yaakov said, “The God of my father Avraham and the
Fear of Yitzchak was with me,” for he was composed of them both
together, since he is in the attribute of Tiferes, as is known.

If so, when the Children of Israel will say in the future to Yitzchak
specifically, “For You are our Father,” it refers to the attribute of
Gevurah alone, which is the level of awe and “Fear of Yitzchak.” For
even to Yisrael (Yaakov), who is the “middle bar that passes
through,” who is an inclusion of Chesed and Gevurah together, they
will not say, “You are our Father,” as it is written, “And Yisrael did
not recognize him,” etc.

And to understand all this, we may say that the root of the matter and
the nature of this attribute is the aspect of Gevurah. For it is known
that the attributes of Chesed and Gevurah are compared to water and
fire, respectively: Chesed is likened to water, which descends from
above to below, while Gevurah is compared to fire, whose nature is
to rise upward, etc.

Behold, the reason that it is in the nature of fire to rise upward is
because it ascends to its hewn source, to the element of primordial
fire, which is the most subtle form of air, beyond the level of the
element of wind, etc. It is an essence that is dark, for otherwise it
would illuminate at night, as the Ramban wrote.
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If so, this is wondrous: what is the praise in calling this fire that grasps
the wick to kindle it by the name “light” that shines, implying that this
is a superior quality? For this fire has descended and been lowered
from its lofty level, all the more so relative to its source in the
elemental fire. When it was included there, although it was not called
“light” in the sense of radiance and illumination—on the contrary, it
was in the aspect of a dark essence—nevertheless, that was its
advantage and distinction, that it was in the utmost subtlety and
spiritual loftiness, completely separate compared to when it is now
grasped in the wick. Then, it was not at all tangible or visible, whereas
now it is perceptible by touch and sight.

Rather, the matter is that indeed this is a great descent and degradation
for it. And what it is called by the name “light” is not because it is a
praise or advantage to its essence, for on the contrary, it has been
lowered from its exalted state, as mentioned. Rather, it is called “light”
not on account of its own essence at all, but because it illuminates
another, namely the wick, to kindle it. Since the wick burns from it
and radiates light, therefore this fire is called “light,” not because of its
own being.

And it is thus found that every aspect of the term “light” applies only
because of the spreading forth of light—when it illuminates darkness
and the like—and not from its essence at all. For if there were no
darkness to illuminate, there would be no existence of light at all, as it
is said: “A candle in daylight—what benefit does it provide?” Only
when it shines in a place of darkness is it called “light.” And the verse
“Let there be light” means to illuminate the darkness; but for itself, it
does not need illuminating light, and it is not called “light” at all.
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This matter will be understood with further explanation through the
concept and aspect of Chochmah, which is also called “light that
illuminates,” like the phrase “the sage who enlightens the eyes of the
wise with a halachah.” For example, consider the influence of the light
of intellect from the teacher to the student: when he enlightens the
student’s understanding in some idea or reasoning in which he had
been confused or perplexed—although it is called “a light that
illuminates” with respect to the student—nevertheless, with respect to
the teacher, the one who influences, it is not called “light” at all. On
the contrary, it is a form of constriction and darkness.

For with regard to the teacher’s own comprehension—how much
more so when he understands the matter in great depth—there is no
confusion or darkness that would require illumination, for he was
never perplexed or bewildered at all. On the contrary, he comprehends
it in its full truth. Therefore, what enlightens the eyes of the student is
only the illumination of the darkness within the student’s intellect, and
only in that sense is it called “light.” But with regard to the teacher’s
own comprehension of that concept, it is not called “light” at all.

And this is like the light of the wick mentioned above, which is not
called “light” except for the fact that it illuminates and kindles the
wick.

As mentioned above, the physical light comes through a great descent
and degradation from the primordial fire, etc. Yet, we see that the
burning flame constantly flickers upward, yearning to rise to its
source, the primordial fire, and then returns and descends again to
burn. Similarly, this is the case in the drawing forth of the light, the
flow of intellect, from the influencer to the recipient.

For we observe that the teacher must greatly constrict the very light of
his profound comprehension, and only the most minimal trace of
it—after the contraction of the essence of his intellect—does he
transmit. And we see that in the midst of his speech, as he teaches, he
sometimes falls silent briefly and then resumes to speak and transmit.
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The reason for this is that, due to the intensity of the contraction
itself—since he transmits intellect only in proportion to the student’s
capacity—there must be an ascent of the revealed light of the
influencing power upward, to its source in the teacher’s essential
intellect, as a reflected light returning to its root. This enables the
revealed flow to endure for a time.

If the power of this flow would not return upward to be included in its
source, in the teacher’s essential intellect as it was before he began to
teach, then the power of this flow would completely cease, and he
could no longer transmit. This is the reason for the teacher’s
momentary silence: it is like the elevation of feminine waters (mayin
nukvin), a reflected ascent to the essence, in order to contract himself
again for the revelation of this flow of light.

This is why we see the teacher fall silent in the middle of his speech. It
is like the fire that constantly flickers: this flickering upward is itself
the cause of its continual descent to burn in the wick. Although its
grasp upon the wick to illuminate is a contraction of its essence
compared to its source in the primordial fire, nevertheless, it is the
very ascent of the flame that causes its continual contraction and
descent.

Thus, what is called “light” that illuminates darkness is only by virtue
of this prior ascent and withdrawal. Similarly, the silence in the midst
of speech—this ascent—causes what follows, the continuation of the
flow, to be called “the light of wisdom” that illuminates the eyes of the
student who walks in darkness, etc.

Therefore, it is understood that the term “light” applies only to the
aspect of spreading forth to illuminate darkness. The light itself is
beyond this state and only comes to such expression through
contraction and descent from its essence. Hence, it is always in a state
of returning light, like the flame of a candle that continually rises and
flickers, as mentioned above.
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From all the above, the analogue can be understood regarding the
supernal attribute of Gevurah, which is compared to fire that rises
upward, etc. For within it are found two opposites: ascent and drawing
down. The illumination and flow that extend and radiate from Atzilus
into Beriah, Yetzirah, and Asiyah to give life to them—even though it
is called “light that illuminates”—is so called only because it
illuminates the darkness, similar to the light that burns in the wick, as
mentioned above.

So too, the attribute of Malchus is called “the wick,” and the light of
the middos of Ze’ir Anpin shines within it, as is known. For Malchus
is the source of all the lower worlds, which are in a state of
concealment, and it is the aspect of the great constriction that is called
“darkness” and not “light.” This is because the Divine Name Elokim
of Malchus conceals the light of the Divine Name Havayah of Ze’ir
Anpin.

Therefore, Malchus is compared to a wick that requires the reception
of light in order to illuminate the worlds. However, with respect to the
Essence of Atzilus, this is not called “light” at all (as explained in the
analogy of the candle’s flame and of the light of intellect, etc.). On the
contrary, the contraction itself—necessary to allow the flow
downward—is called “darkness” and not “light.”

And just as with the candle’s light or the light of intellect, where there
is a continual return to the source in a flickering motion of returning
light—so too above, this light constantly returns upward into the
Essence of Atzilus. When it rises and is included in the Essence, that
ascent is its union with its source—Ilike the silence of the teacher in
the midst of speech, as mentioned. Through this ascent, light is again
drawn forth from the concealed Essence.

And this is the meaning of “and the living beings ran and returned,”
etc.—that this is the very essence of the attribute of Gevurah, which
includes two opposites: ascent and drawing down, “running and
returning,” like the fire that constantly flickers, etc.
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And this is the concept of “the Fear of Yitzchak,” etc. For behold, it is
written: “The heavens are not pure in His eyes, and His angels He
charges with folly.” At first glance, why are the heavens and all their
hosts, who constantly bow and acknowledge Him, not found
meritorious in His eyes?

However, in this very attribute—which is the attribute of
Gevurah—*the heavens are not pure in His eyes,” because this
attribute is the aspect of exalted withdrawal into the Essence, in a state
of returning light (Or Chozer), and not of contraction to radiate
downward at all. For illumination below is a great descent and
contraction, like the fire that rises upward, as explained above.

As explained earlier regarding the light of the intellect that returns to
its source: the limited intellectual flow revealed in speech has no
comparison whatsoever to the essence of the teacher’s comprehension.
Even the most refined and subtle grasp of the concept that can be
expressed in words—indeed, even the deepest point and ultimate
intention within it—is absolutely as nothing compared to the teacher’s
essential understanding.

For even the very root and source of that concept which comes into
revelation through speech has no comparison whatsoever to the
teacher’s essential comprehension. Just as in the analogy of the

candle’s flame—even its utmost height and refinement when rising

upward has no comparison to the primordial elemental fire, which is
of infinitely finer subtlety.

Similarly, the ultimate ascent of the intellect revealed in speech is as
nothing compared to the teacher’s essential comprehension. For what
the teacher grasps for himself cannot at all be brought into words;
even the deepest understanding expressed through speech is but an
infinitesimal glimmer compared to his own perception.

And the proof of this is what we find in our Sages’ statement that “no
man stands upon (i.e., fully grasps) the mind of his teacher.” Even
when the student has comprehended the deepest meaning of the
concept, he has only grasped the level of intellect that entered speech;
and even this deepest understanding is as nothing compared to the
teacher’s essential comprehension, for the teacher cannot at all convey
his own inner grasp into words.
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And likewise regarding the purity and clarity of this
intellect—meaning its refinement and subtlety to the utmost—besides
its depth, it too is as nothing compared to the brightness and clarity of

the intellect within the teacher, where it exists in a state of ultimate
refinement and subtlety. It is so pure and clear that it is called “radiant
and shining,” so much so that all the lower lights that receive from it
become dark before it, for any lesser light relative to a greater one is
termed “darkness.”

Thus, all the lower lights that receive from it are darkened before it,
for any small light relative to a greater one is called “darkness.” And
as stated above, even the “radiant and shining light” (Ohr tzach
u’metzuchtzach) is dark relative to the hidden Ancient of Days. This
refers to the level of Chochmah of Atzilus, which is called “radiant
and shining light,” that is dimmed in relation to the light of Kesser
itself.

Similarly, we observe tangibly that even when the student attains the
utmost refinement, clarity, and subtlety of comprehension, it is
nevertheless called darkness, confusion, mixture, error, and many
difficulties compared to the teacher’s understanding, which is utterly
clear of any distortion or impurity. For it is impossible for the teacher
to bring the clarity and purity of his own comprehension into the
student through speech.

Everything that reaches the student through speech is called darkness
and confusion compared to the brilliance and clarity of the
comprehension in the teacher’s mind. Even the utmost refinement of
expression, when he explains a concept with the greatest precision and
reason, is still considered coarse and mixed with dross and impurity
compared to the teacher’s essential inner comprehension.

And all this is for the same reason: the intellect of the teacher himself
is infinitely separate from the level of intellect that comes into speech,
and it is utterly impossible to bring it into words, all the more so to
convey the depth, clarity, and subtlety that exist within him.

And likewise, in every matter of the exaltedness of the giver, when he
is in his essence, none of the radiance or effulgence that reaches the
recipients from him can find favor or be worthy before him at
all—even if they increase in purity and refinement, it is still
considered as darkness before him.

;T 22W0 DY nIRam NIaTa 1w 12 8 1)
PRIV NN 7290 0002 MPTAY 023 Y XY
S NMI2T7) MN2T NP 2237 W RiPI X D)
7Y ,MIPTE) 1027 NO7302 QY RITY L Yewnay 23w
XM 1Y X9PN '1131‘; 0217 mmg;‘.

SR T2WON A3 TOARRY PRAD TN 239 TV
17 23730 0237 T0R TR 92 03,10 YN oW R
TN 1798 ANT ,TPY7 NP W21 .13 TYN DY XR3
DY ORRY,1RAYT KR AY 237 RIT DN N¥HILH Y
TV ,MRMIRR MY IR DXIRIY NIPIRT 7030 NN
7"RITY "D P3N 7K 27 KT

TRPRT PYR WY 2 03 ARY wAN2 oK uRY 09
292923 YN RR1 KT ,MIPTI M) 12T 17303
2ot natr 0237 .10 nian niwR nvya naitum
WK "R 97,30 921 NPIN2 772 XY 217
1Y 92 ,In3pa SW nIa13) 1020 N2 277 XY
2272 TR7NT 9N ,IEN.

232921 YN RP1 11272 TR7AT IR RIY 0 9
Jneyh 207 ninay Mo n1n2) 9% 0237 Dawn
OYY 2102 AP 113 ,M27AY NIPTT NO9IA 190K

N3TYN2 279K 03 RPI 7] 17 — 23 19N

721321 10 277 N2y mipTa oy 237 101 n709

PRiva PIva Y.

TIP3 773 WYY 207 WY °07 TN oywn o
22,7272 923 IX°277 W9 X1, 1372’37 23U
12 NPT NIPHA P?;W; ﬁbm,; zi;;m ];JW".

X2 ,iNYYR KA 8T nmnia 1Y 723 1)
,722 3 022373 X327 IR YO 92 1397 121 70
13 Y0 YN — 117E) M7 077 27 03

Powered By: ChassidusNow.com



http://chassidusnow.com/donate
http://chassidusnow.com

Mitteler Rebbe

Sukkos

7''o2

15 589 12 N3 Rian X2 PN

Similarly, when a king is exalted and uplifted in the majesty of his
essential greatness—which is supremely lofty—then none of the
merits or refined deeds of his ministers and servants, even when they
purify their hearts in the utmost sincerity, can find favor before him at
all. For relative to such exaltedness, their refinement and virtue are not
called purity or merit; on the contrary, they are considered coarseness
and rebellion.

For what is fitting to be done relative to such transcendence—were
one to act accordingly—would be considered sin and iniquity, not
virtue and purity of heart.

And so, this can be understood above concerning the attribute of
Gevurah of Atzilut, which is the attribute of “the Fear of Yitzchak,” as
mentioned above. Since this attribute is that of exaltation and
withdrawal into the Essence—being infinitely beyond even serving as
a source for Beriah, Yetzirah, and Asiyah—therefore even the supernal
heavens, which are the higher lights that descend and illuminate
Beriah, Yetzirah, and Asiyah to be called the “light that shines upon
the wick,” namely, Malchut, as explained above, do not find favor
before Him.

This is because of the attribute of “the Fear of Yitzchak,” which is the
aspect of exaltation and withdrawal into the Essence, being infinitely
beyond lowering itself to be called “light.” Therefore, surely every
level of light that illuminates is considered darkness relative to it, just
as in the analogy of the teacher’s comprehension—none of the
revealed light that comes forth in speech to the student can find favor
before him.

And this is the meaning of “The heavens are not pure in His eyes, and
even His angels He charges with error”—that even the Divine forces
which descend from Atzilut into Beriah, Yetzirah, and Asiyah do not

find favor in His eyes at all, for the reason explained above.

And behold, on Rosh Hashanah specifically, it is the time of this
attribute of “the Fear of Yitzchak,” which is the attribute of
Gevurah—meaning exaltation into the Essence itself, as explained
above. Therefore, during the Ten Days of Repentance we say “We
have sinned,” “You have abhorred us,” and similar expressions, as we
humble ourselves to the utmost.
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For throughout the year, until Rosh Hashanah, all the Divine
continuations and supernal emanations from Atzilut into Beriah,
Yetzirah, and Asiyah come in the aspect of “illuminating light” that
vitalizes the worlds. This corresponds to “the Righteous One, the Life
of the Worlds,” which is like the light that grasps the wick—i.e., the
attribute of Malchut, as explained above.

And it has been explained above that every aspect of illuminating light
comes only through contraction and descent of the Essence itself.
Therefore, all the devotions of the souls and angels of Beriah,
Yetzirah, and Asiyah—even the souls enclothed in physical bodies in
this material world—ascend above before the Living God and find
favor before Him.

And they are justified in all aspects of their self-sacrifice, each
according to the level of its world—whether from Beriah or Yetzirah,
etc.—and their prayer is pure and accepted before Him, because He
has contracted Himself to be their source.

Therefore, even though there is no comparison between the created
being and the Creator, still, because of this contraction, their
self-nullification and self-sacrifice—the transformation of existence
into nothingness—are pure and refined before Him. For through this
self-nullification of the created, there is aroused from above the
effulgence of light from nothingness into being.

This is because it is called “light” for them, similar to the analogy of
the candle’s flame: the wick, as it is consumed, adds illumination to
the light that shines upon it.

But on Rosh Hashanah, which is the time when the Divine light
ascends and is elevated into its very Essence—that is, the level of
Gevurah, the “Fear of Yitzchak”—then it is completely withdrawn,
beyond the state of bestowing illumination and influence to the
worlds, as explained above.

Therefore, even the self-sacrifice of the worlds, in their true measure,
does not find favor before Him at all. As explained earlier regarding
“The heavens are not pure in His eyes,” meaning that even what is
called “truth” among them is considered falsehood relative to the
Essence—indeed, as if it were sin and transgression, and not
self-sacrifice at all.
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For relative to the overwhelming exaltedness of the Essence, even
their self-sacrifice is considered like sin—it cannot find favor in His
eyes at all. Therefore, we recite the vidui (confession) with great
humility, saying ‘“We have sinned,” etc., even though there is no real
sin within us.

For until now, there was indeed no sin; but now, on Rosh Hashanah,
when He exalts and elevates Himself, even all the merits of one’s
divine service are considered sin.

For “since he did not do as befitting the measure of the exaltedness,”
therefore even what he does is considered sin. As the Sages say:
“When one should have done more according to the greatness of the
moment and did not, then even what he did is regarded as sin.”
However, it may seem difficult to understand—why should it be
considered as sin? Should it not merely be regarded as though he did
nothing at all?

But this can be understood more deeply through an analogy: when a
king is in a state of supreme exaltation and inner elevation—when his
heart is filled with majesty and greatness, such as after conquering the

entire world—then even the servant who had until now been most
loyal to him, before he reached such greatness, becomes contemptible
in his eyes.

Likewise, the most devoted and genuine lover—whose heart until now
had been wholly bound to him—when the king attains this exalted
greatness, even that loyal love is despised in his eyes and regarded as
nothing.

Thus, all the righteousness of that servant and all the sincerity of that
love are now as nothing, for even the truest service and truest love are
considered falsehood in the eyes of such exaltedness.

And the reason is because according to the greatness of His kingship
and exaltedness, the service and love toward Him ought to be
incomparably greater and stronger. Therefore, even a true and sincere
service and love—when measured against such exaltedness—are
regarded as utter falsehood.
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However, when the king descends from the height of his
greatness—lowering himself to about half or more of his former
exalted state—then the service of his loyal servant and the love of his
devoted friend are justified before him and regarded as true
righteousness and kindness.

For according to his present, more humble state, such service and love
are fitting and considered genuine truth, for he himself is not worthy
of anything higher.

The same applies in the analogy of the teacher’s exalted understanding
above that of the student. When the teacher is in a state of lofty
comprehension, even the student’s most elevated and subtle grasp
cannot find favor before him and is considered false compared to the
teacher’s essential understanding.

But when the teacher lowers and constrains himself from his essential
comprehension in order to instruct the student, he focuses on
imparting only according to the student’s capacity. Then, in relation to
this limited level of comprehension that reaches the student, the
student’s refined understanding is deemed true and not false.

And similarly above, concerning the attribute of exaltedness—the
aspect of Gevurah—where the Divine light is elevated beyond all
worlds. For from the perspective of the Divine Essence’s transcendent
greatness, even self-sacrifice, which is called the truest “truth” in the
worlds that receive from a contracted radiance, is regarded as
falsehood—and therefore considered as sin.

And this is what our Sages said regarding Moshe: that he “saw and
bowed and fell upon his face.” What did he see? He saw the attribute
of Truth. For in relation to the attribute of Truth, even Moshe could
not stand before it.

And although it is said about Moshe, “Not so My servant Moshe; in
all My house he is faithful,” nevertheless, all the righteousness of the
faithful servant Moshe was as nothing in comparison to the Essence of
the Infinite One (Ein Sof) as revealed in Atzilus.
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For since He is exalted and elevated in His Essence, every light is
considered as darkness before Him, as it is written that even the “pure
and refined light” is blackness in comparison to the Infinite Light.

Therefore, even the truest service of Moshe was considered falsehood;
and when Moshe perceived the attribute of Truth, “He fell upon his
face” because he could not stand before this attribute in his holy
service.

On the contrary, the closer one comes to the Essence of the Emanator,
the more he is considered as nothing, as it is written, “And His
surroundings are very stormy.”

Specifically “His surroundings,” those closest to Him, He scrutinizes
most precisely, “as a hair’s breadth,” so that even their righteousness is
regarded as sin, because He is exalted in His Essence.

Therefore, precisely Moshe, who was the closest of all—“Mouth to
mouth I speak with him”—could not stand before this attribute of
Truth, which corresponds to the attribute of Gevurah, known as “the
Fear of Isaac.”

Whereas others, who were farther and more distant, were not judged
by such precise measure of Truth, since He contracts and lowers
Himself to them.

And this is what Yaakov meant when he said, “I have become small
from all the kindnesses and from all the truth.” Meaning, as it is
written, “You shall give truth to Yaakov.”

For the closer he came, the more he recognized within himself that he
was not truly aligned with absolute Truth, for relative to that level, his
service appeared as falsehood and deserving of reproof.

Therefore he said, “I have become small”—meaning, I am too limited
to contain or bear the full measure of Truth. Thus, I am small relative
even to the kindnesses shown to me.

And this is why on Rosh Hashanah specifically we recite the
Vidui—“We have sinned, we have betrayed...”—all the way until “we
have become abominable,” in order to humble ourselves completely.

Because on that day, every form of righteousness and service is
regarded as an actual sin, since Rosh Hashanah is called the “Day of
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Judgment,” corresponding to the attribute of Gevurah, the attribute of
“the Fear of Isaac.”

Therefore, we say “And so, place Your fear upon all Your works...” 03 2R 12297 ,0 "9708 1A 1921" 2°NIR 12 PN
because on this day, even the good deeds are considered as falsehood NN 0237 2UN) RY N3y — 230 Wy nn 93 By
relative to the level of Divine Truth appropriate to the Essence of God
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This is also why even the supernal angels tremble and are seized with

dread, for they too do not merit to stand in judgment before Him; as it
is said, “The heavens are not pure in His eyes, and His angels He
charges with error.”
Even the highest worlds in the entire chain of creation do not merit X7 — NPYLRYED 222W T2 119yn 0Rivg 9eR)
before Him on that day. 197 3.
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But now, on Rosh Hashanah, they are seized with trembling and panic, ° 9373 PITT NI 19020 IO MY wWRI2 IRy
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From all the above, we may now understand the reason for the Vidui
(confession) on Yom Kippur specifically. For if all is considered as
sin, why do we mention the sin itself and seem to arouse the Attribute
of Judgment?
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However, the main purpose of the Vidui on Yom Kippur is to sweeten
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This sweetening is achieved through the profound humility and
self-nullification of Knesses Yisrael, when she lowers herself
completely in confession, saying “We have sinned, we have acted
abominably, we have strayed...”
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For every act of deep self-humbling draws down compassion; as it is
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said, “He who confesses and forsakes shall find mercy.”
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Through this confession, the Gevurah—the “Fear of Isaac”—is
sweetened. This means that the exalted self-elevation and remoteness
of the Divine Essence transforms into a state of closeness and kingship
over His people.

Until He accepts their righteousness, their service, and their
self-sacrifice as absolute truth, even though relative to His exalted
Essence it would otherwise be considered false. For relative to their
lowliness and limitation, when He humbles Himself] it is deemed true.

And this is the essence of the sweetening of the judgment of [saac.
This can be understood through the analogy of a faithful servant
whose righteousness and sincerity of service cannot arouse favor or
delight in the eyes of the king, because of the king’s immense
exaltation and loftiness, as explained above.

Then the servant devises within himself a new approach: to arouse the
king’s favor not through the merit of his good deeds, but precisely
through his deep humility—by lowering and nullifying before the king
all his righteousness and service.

He says to the king: “I will speak truth and not be
ashamed—according to the greatness of Your exaltedness, all my
service is falsehood and even sin.” And he begins to confess, saying,
“I have sinned.”

It is specifically through this that he arouses great mercy in the king’s
heart. The king turns toward him and even accepts his service and
righteousness as truth and genuine righteousness—as if it were truly
fitting for the king’s exalted majesty.

Yet the king does not receive it as truth because of the deeds
themselves, but rather because of the servant’s self-abasement and
humility that moved him to compassion, until he accepts his service as
though it were truly sincere.

Through this, the king’s favor is drawn to all his deeds, as though they
were truly sincere and fitting according to the grandeur of the king.

The same is true of the second analogy—of the flow of intellectual
light from teacher to student. Even the deepest and truest
understanding of the student is considered error and falsehood relative
to the teacher’s own comprehension.
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Nevertheless, when the student humbles himself and admits before his
teacher that even his finest understanding is like nothing compared to
the depth of his master’s insight, then the teacher humbles himself in

turn to illuminate the student according to his capacity.

He then enlightens the student in a way fitting to his level, and takes
pleasure even in the refined comprehension of the student according to
his capacity—counting it as truth and not as falsehood, even though it

would be considered false in comparison to the teacher’s own
understanding.

It is therefore understood from all this that when the great king, in the
exaltedness of his essence, accepts delight in and finds favor with the
service of his ministers, his people, and his servants, this is not
because of their service itself, but only because he has humbled
himself from his lofty exaltation.

The reason for this humbling of the great king—his descent from the
supreme height—is only because of the attribute of compassion.

As we observe, when a king sees a man who is crushed by suffering
and has fallen from his former greatness, the king’s heart is stirred to
care for him and to show mercy.

So too in this matter: when the servant humbles himself utterly before
the king, this great lowliness arouses the king’s deepest compassion.

Yet this humility is not because the servant himself is inherently low
or base in his service or self-sacrifice—for he is a faithful servant
compared to one who is lower than the king—but rather because of the
king’s own exaltedness.

For relative to such overwhelming exaltedness, even the most loyal
service of the servant is considered lowly to the point of being like sin
and falsehood.
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And the greater the king’s exaltation, the deeper the humility and
lowliness in his servant or minister.

Thus, who is it that causes this great humility and descent of the
servant? It is only in proportion to the king’s immense exaltedness.

It is as though these two opposites—the exaltation of the king and the
humility of the servant—are equal in measure and entirely
interdependent. For if the exaltation is not so great, the humility in the
servant’s service is likewise not so deep.

And indeed, even this attribute of compassion is likewise dependent
on the measure of humility. For if there is not such deep humility,
there cannot be such great compassion.

Therefore, since the degree of humility depends on the degree of
exaltedness, the measure of compassion also depends upon it.

Consequently, one is bound with the other; they are united as one. For
the exaltation in the heart of the king brings about the humility of the
servant, and that humility in turn arouses compassion.

And since the servant’s humility is dependent upon the king’s
exaltation, it follows that the compassion too is commensurate with
the king’s exaltedness—for it corresponds to the very same measure as
the servant’s humility.

From all the above, we may now understand the inner meaning of the
Vidui (confession) on Yom Kippur: it serves only to sweeten the
attribute of judgment—the Fear of Isaac—as explained above.

This sweetening takes place when, so to speak, the Divine Essence
humbles itself from its infinite exaltation, in order to receive pleasure
and delight from the righteous service of Knesses Yisrael—even
though, relative to His transcendent greatness, that service would be
considered false.

For through this tremendous humbling, the supernal compassion is
awakened—just as in the analogy of the servant who lowers himself
before the king, whereby the king accepts his service as true, not
because of the service itself, but because of the aroused mercy.
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And this compassion depends upon the measure of humility expressed
in the Vidui of Knesses Yisrael; and the depth of that
humility—expressed in the words “We have become abominable, we
have gone astray...”—corresponds precisely to the degree of the
Divine exaltation manifest in the attribute of Gevurah.

Thus, it follows that the forgiveness of sins on Yom Kippur that comes
through confession—“He who confesses and forsakes shall find
mercy”’—is drawn from the supernal compassion, which itself stems
from the Divine exaltedness that gives rise to the very depth of
humility in the Vidui.

This is the meaning of the verse, “I, even I, am He who blots out your
transgressions for My sake.” That is, not for the sake of the
righteousness of your deeds—for relative to My exalted Essence, your
service is considered false—but “for My sake,” meaning for the sake
of My very Essence.

For it is precisely from this exaltedness that comes the profound
humility of confession, which in turn awakens the supreme
compassion—since one depends on the other.

Thus, “I, even [’—the One who is “L,” the utterly transcendent Being,
the ultimate exaltation of Essence itself—"1 am He who blots out your
transgressions,” drawing forth the supreme compassion commensurate
with that exaltation, which corresponds to the measure of humility
upon which that compassion descends.

Therefore, “for My sake” means: not for your sake, not because of
your deeds, but for the sake of My very Essence—which, through its
supreme exaltation, brings about your ultimate humility, and from that
humility arises infinite mercy.

From this we can now understand why Yitzchak is called by that
name, which comes from tzchok—Ilaughter and joy—as it is written,
“For G-d has made laughter for me” (Bereishis 21:6). At first glance,
this seems difficult: since the attribute of Pachad Yitzchak (“the Fear

of [saac”) represents judgment and contraction, how can it be
associated with joy?
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The explanation lies in what was said earlier regarding Vidui
(confession)—that it embodies deep humility and a sense of distance
from the light of the King’s countenance, expressed in the words “We
have become abominable, we have gone astray,” etc. Yet this distance

is not a true distance in essence.

For until Rosh Hashanah, their self-sacrifice and service were entirely
true, as explained earlier, and they stood in closeness before G-d
Himself. The only reason they become “distant” is because of the
Divine exaltation itself: when the King’s greatness increases, even

closeness appears as distance, as explained above.

Therefore, when the attribute of Pachad Yitzchak—the awe and
contraction of Divine exaltation—becomes sweetened on Rosh
Hashanabh, it is because He humbles and constricts Himself to become
a King over the people, accepting their service as though it were true,
even though in truth, relative to His Essence, it is not.

Thus, when He experiences joy and delight from their good service, it
is not because their service is truly good and worthy relative to His
exaltedness, but only because He humbled Himself and drew close to
them to become their King.

This is the closeness that follows great distance: first He was infinitely
exalted and removed from them, and then He contracted Himself and
became close to them.

As it is written, “Seek G-d when He is found; call upon Him when He

is near” (Yeshayahu 55:6), which our Sages interpret as the Ten Days

of Teshuvah. From the very state of supreme distance—caused by His
transcendent exaltation—He becomes close.

This is the meaning of “when He is near”—as it says, “G-d is near to
all who call upon Him, to all who call upon Him in truth.” And
although man can never truly call to Him in a way befitting His

exalted Essence, for there is no comparison whatsoever, nevertheless,

He draws near through humbling Himself.

And this humbling is aroused through the confession of Israel, when
they humble themselves and thereby awaken His compassion.
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Thus it is written, “G-d is near to the broken-hearted” (Tehillim
34:19)—in the act of confession and self-humbling. Even when He
was originally in the utmost distance due to His infinite exaltation,

through this humility He becomes close.

And this is why He is then called specifically by the name
Yitzchak—from the word tzchok, meaning laughter and joy. For when
He becomes close after such immense distance that stems from His
exaltation in Essence, from this very transition arises great joy Above.

As it is written, “Strength and joy are in His place” (Divrei HaYamim
116:27). The verse says in His place—for this joy exists only in the
Essence of the Emanator, in whom the joy arises from the closeness

that follows great distance.

This follows the natural pattern of all joy, which is born precisely from
closeness after separation—Ilike a man who has been far away from
his children and wife and then reunites with them, feeling great
happiness.

However, for the community of Israel, this Divine joy does not extend

to them in revealed form, because their limited vessels cannot contain

it. For how could the joy of G-d’s very Essence enter the confines of
created comprehension?

Although it is written, “The joy of G-d is your strength” (Nechemiah
8:10), this means only that the light of this joy rests upon them in a
makif (surrounding) manner, not internally. Hence it says your
strength—for it surrounds and fortifies them from above.

This is the essential meaning of the seven days of the festival of
Sukkos, called “the time of our joy,” as will be explained with G-d’s
help.

This is in contrast to the rest of the year, about which it is said, “G-d
rejoices in His works” (Tehillim 104:31)—that He rejoices in the
deeds of His creations because of the genuine goodness of their
actions and service, not due to His lowering Himself to them.

On the contrary—throughout the rest of the year, He is close to them,
shining as an “illuminating light” upon them in intimacy, as explained
above.
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Yet although joy and delight always emerge from closeness following
distance, this is not the case Above, since during the rest of the year
He was never distant from them at all. This dynamic occurs only
below—in the souls of Isracl—who were far from the light of the
King’s countenance and then drew near through their good deeds.
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But when it is He who was distant and then draws near, that joy which
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is on His side cannot enter them at all—it remains beyond their reach.
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Similarly, this applies to the joy in the service of the community of
Israel, “with joy and gladness of heart.” This refers to the joy born of
closeness after distance—when they approach before G-d following

prior separation.
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As it is written, “Peace, peace to the distant and to the near”—to the
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And although during the Ten Days of Repentance the distance also
becomes closeness through repentance and good deeds—as it says,
“Call upon Him when He is near,” where both the giver and receiver
experience nearness after distance—still, that closeness alone would
not arouse joy Above unless He, too, became close after distance.

And then His joy shines upon them as a surrounding light (makif), as
will be explained regarding the phrase “our joy” (simchateinu).

There are two levels in this joy: one—the joy that comes from
intellectual comprehension, like the song of the angels, which is the
closeness after distance experienced through understanding.

The second—the joy that transcends understanding altogether; it
cannot settle within mind or heart, but bursts forth into action, as in
“Clap your hands, all you nations, shout to G-d with joy.”

In this way they arouse Above the state that “G-d rejoices in His
works”—a joy that is beyond intellect and reason, mirroring their own
service “with joy and gladness of heart” that transcends
comprehension.

Yet this is a surrounding (makif) light of reflected return (ohr chozer),
for it cannot enter and settle within the limited vessels of mind and
heart.

But the supreme joy that is drawn on Rosh Hashanah, which comes
from His Essence Itself—arising from His own closeness that follows
distance, when He has been exalted beyond all measure—this joy is
drawn into the community of Israel as a surrounding light (makif) of
direct emanation (or yashar).

For this closeness does not come from the joy in their deeds at all, as
explained above, but rather from His own exaltedness—because of the
greatness of His transcendence, which had become infinitely distant.

And from such infinite distance—when that exalted state descends and
transforms into closeness—there arises an immeasurable joy,
proportionate to the Essence Itself.
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This is like the king’s inner delight within himself: at the peak of his
exaltedness lies the very potential for the deepest joy when he draws
near again. So it is above—this very descent, revelation, and drawing
down of exaltedness as it becomes closeness is the essence of that joy.
— "% PO YRV 93 0RO 7 Ay ping" A
N — TPyn? Moy AYIE PINRD NIN3 AR
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And this is the meaning of the verse “G-d has made laughter for me;
all who hear will laugh with me” (Bereishis 21:6). The laughter and
joy Above come precisely from the attribute of Gevurah—the quality
of Pachad Yitzchak mentioned earlier—which corresponds to the

Divine Name Elokim, representing Tzimtzum (contraction) and

exaltation within the Essence.
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This is like the verse “And the spirit of G-d hovered” (Bereishis 1:2),
which the sages explain as “touching and not touching”—meaning a
state of exalted withdrawal. This level extends from the Gevurot of
Atik Yomin down to the Gevurot within the Essence Itself.

And it is precisely from the Name Elokim—{from this quality of
contraction and restraint—that the laughter and joy are born. As it is ;M0 PINRT NPn2 Nyl o0pPR oW nnan XM
written, “Strength and joy are in His place” (Divrei HaYamim I 03 12ynY RITY — "Waipna m7m v Ry i)
16:27), meaning: in His place—in His Essence. For this joy exists ANYY MR NINAn.
above even the world of Atzilus itself.
For its source comes from that very exaltation within the
Essence—from which the movement toward closeness begins—and QWRY ,NMNXYI NIRYINTT DINAn K2 WY 0K
even the world of Atzilus is incomparable to the Essence of the NMARY DY MIIRT 03 W TR L2700 7217 X
Emanator. This is why it says, “Joy is in His place”—in His Essence X217 "inipna 7o ) LouRen.
alone.
What extends into Atzilus from this joy is only as a surrounding light
(makif), not in revealed internal form.
And this is the meaning of “All who hear will laugh with me”—with
Me specifically, meaning that the joy and laughter exist within the M 817 MY —
Essence itself. Yet, even those who “hear”—that is, the emanated POY — Yniwa 92 DAY P NIARYT NIR2 O PIngd.
worlds that receive from this joy—also experience a reflection of it.
That is, this laughter is extended even to the realm of Atzilus, as it
says “G-d has made laughter for me,” meaning it reaches also the level
of Li—the sefirah of Binah, represented by Sarah, the Supernal
Mother.
For the revelation of this laughter and joy is through Binah, the —"m" nPn2 RO L0207 DY RIT DM VT
Supernal Mother, from whom this Divine delight becomes manifest. RPT), Y1729 1IRDY N2K.
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From this derives the source of joy and gladness during the seven days
of Sukkos, which are the levels of Makifin d’chedvah—surrounding
lights of joy—not Ohr Pnimi, revealed internal light, as explained
above.

As it is written, “And His right hand embraces me” (Shir HaShirim
2:6)—this embrace comes specifically from Rosh Hashanah, which is
the aspect of “His left hand is under my head,” referring to the Divine
exaltation and awe.

This is the meaning of “the time of our joy”—z ‘man
simchaseinu—which contains two kinds of joy: the lower joy of the
community of Israel and the higher supernal joy. Both are equal, for
both are boundless expressions of the Infinite One Himself,
transcending even the world of Atzilus.

And although this supernal joy does not extend into the community of
Israel as an inner revelation, but only as a makif (surrounding
influence), it nevertheless retains the quality of the Infinite—since its
essence is the joy of the Divine Essence itself.

And since even in Atzilus it is received only through tzimtzum
(contraction), it is called “the joy of Hashem”—also in the form of a

makif—because its root lies in the very Essence of G-d, as explained
above.

Therefore, we say “the time of our joy,” meaning: the joy is equal for
both—Above and below—just as it says, “G-d has made laughter for
me.” The laughter and joy that flow from Above are undifferentiated
between Atzilus and Beriah, between giver and receiver, for all are
equally united within the Essence.

In contrast, during the rest of the year the joy does not stem from the
Infinite Essence, but rather from “G-d rejoicing in His works”—a joy
proportional to the elevation of their deeds and the drawing up of their
spiritual service.

Then, since He is already close to them, His joy is in the realm of
Havayah of Atzilus, and the joy below is within limitation—but they
still correspond, for both exist within the same measure of finitude.

This is like the joy of a servant when his deeds find favor before the
king—when the king rejoices in his service, the servant feels a true,
vital joy from the king’s pleasure.
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In such a case, the king’s joy that comes from the servant’s good deeds
is relatively close in nature to the servant’s joy, as they both rejoice
together.

But the king’s joy that comes from within himself—his essential
delight—has no comparison at all to the servant’s capacity to feel it.
And even the king’s own joy is not in the service itself but in his
self-lowering to embrace all equally, servant and prince alike, within
that infinite joy.

And this is the meaning of the verse, “So that your generations may
know that I made the children of Israel dwell in booths when I brought
them out of the land of Egypt.”

For behold, in the Exodus from Egypt there was a revelation of
closeness after immense distance—for they had been steeped in the
forty-nine gates of impurity, and He brought them forth from darkness
into great light.

When the Clouds of Glory shone upon them in the wilderness, as is
known, they could not comprehend or grasp the level that was upon
them—for it illuminated them only as a makif (encompassing light), as
explained above.

For during the time of exile, the Divine Presence is in a state of sleep,
as it is said, “Awake, why do You sleep, O Lord?”—this being the
state of transcendence and exaltation within the Essence itself.

Therefore, in His eyes, the community of Israel was then in utmost
lowliness, and His compassion upon them was exceedingly great, as it
is written, “And G-d knew.”

And for this reason, the Divine joy of the Essence could not then
radiate in open revelation upon them in the form of closeness; it could
only manifest as a makif—the surrounding light—which is precisely
the concept of the Clouds of Glory.

Yet the children of Israel at that time did not know that they were
dwelling in Sukkos; only future generations would know that even
then He had made them dwell in booths.

For in later generations, Rosh Hashanah precedes Sukkos—being the
day of judgment, the aspect of Divine exaltation—which brings about
humility and confession, leading to closeness after distance.

This is the very essence of the supernal joy described above.
Therefore, in every generation, people can comprehend and sense—at
least to some degree—that during Sukkos they are encompassed by
the Makifin of supernal joy.
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And they also understand that even during the Exodus—when He
made them dwell in Sukkos—it was precisely because of the distance
that preceded it, during the time of exile, that the closeness and joy
were afterward revealed.

For this is the meaning of “when I brought them out”—specifically
that He brought them out from darkness into great light.

For the cause of the resting of the Makifim of joy during Sukkos—the
reason it is called “the time of our rejoicing”—comes only because of
the state of humility that was experienced on Rosh Hashanah.

That humility aroused supernal compassion, drawing forth from His
essential exaltedness into closeness—and from that closeness arises
the supreme joy, as explained above.

And this is the meaning of “And Yitzchak came from coming of Be’er
Lachai Ro’i.” The explanation is: from where does the level of
Yitzchak—the aspect of the joy of Hashem, which is in a surrounding
(makif) form over all the chain of worlds—come? It is mavo beer, the
source from which the well’s waters come forth.

This is “mavo be’er”—the place from which the cause and creation of
the waters in the well come forth.

The idea is as follows: it is known that there are two kinds of waters.
One is the higher waters (mayim elyonim), which are spread across the
entire earth, like the waters of rivers that flow upon the land, and
likewise, within the soil itself, moisture is absorbed—these are all
called higher waters.

These are not called mayim chayim (living waters), and their nature is
to descend and flow from high to low—such as in a slope—and they
cannot ascend from low to high, like from a valley to a mountain.

But there is another level of waters—mayim chayim (living
waters)—that exist in the deepest layers of the earth’s thickness. When
one digs very deeply into the earth until finding those waters, they are

called living waters.

This is because those waters are newly generated within the earth’s
dust itself—they are living and renewing, for they come from their
source within the earth’s veins.
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Through these veins, the waters pierce upward from the tehom (abyss)
from below upward, as a returning light (or chozer).

It is known that the four rivers flow out from the earthly Gan Eden,
which lies along the equatorial line, descending from above to below
into the last sea, which is the tehom (abyss).

For the earth is a sphere elevated upon the waters, as it is written: “To
Him Who spreads out the earth above the waters.” And as it says:
“Those who go down to the sea”—meaning a descent from high to

low.

Afterwards, from the waters of the fehom, which are called the lower
waters, there arises an upward flow—an or chozer—from below to
above, through the thickness of the earth’s soil.

And this is [the meaning of]: “and the fountains of the great deep were
split,” etc.

And this is like the example of many waters that descend from above
to below, from high to low, with very great force. When they reach the
end and boundary, where they can no longer continue and go, because
of some separating barrier, then they return backward with great force,
and go from low to high, until they return to the top of the place from
which they began to go from above to below.

And as is known, this is the main aspect of the power of returning
light (Ohr Chozer), which returns to the head from where it began.
And so it is in the matter of the descent of the four rivers from high to
low, from above to below, as it is written: “All the streams go to the
sea.” This causes the rising of the waters in the aspect of returning
light with great force, from below to above, until they break through in
the thickness of the earth.

And they are the veins through which the fountains of the deep are
split. And they have such power that they press and moisten the earth
which covers them so it does not prevent their movement at all. On the
contrary, they overpower the obstructing earth, for every returning
light, when faced with an obstacle, intensifies its strength even more.
For the waters go from below to above with great force.
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And behold, their course from below to above with great force is
exactly the opposite nature of the upper waters, which flow only from
high to low and cannot rise from below to above. And this is the true

distinction between the upper waters and the lower waters — this

one’s nature is of descending light, and this one’s nature is of returning
light.

And if so, why is there greater praise in the lower waters to be called
“living waters” more than in the upper waters, since the power of
returning light of the lower comes from the power of direct light of the
upper? But the matter is that the lower waters pass with stronger force,
because they overpower the obstruction of the earth that blocks their
ascent.

And in the direct light (Ohr Yashar), there is not so much power to
remove the obstacle to their movement from above to below, but only
to moisten it. And even the rain of the Flood, which was in great
intensity, came from the fountains of the great deep and from the
windows of heaven.

Only after a long time can it make a hollow in stones as it says, “Its
stones were worn by the waters.” And these are called eroded stones.
But the lower waters of returning light pierce immediately, even
through hard rock.

And this is why they are called “living waters” — because in their
passage with great force through the earth and the rock, specifically,
and not by their own power.

And behold, in like manner it will be understood by the one who
contemplates, that this is what is written: “On that day, living waters
shall go out from Jerusalem, half of them to the eastern sea and half of
them to the western sea.” And it is said in the Zohar (Parshas Balak, in
that story of the child) that the aspect of Jerusalem is the aspect of
Malchus, and it is called the well-pit (hefira de-beira). And from the
aspect of the well-pit shall go out living waters to the eastern sea, as
that child said: “And who has seen the well-pit,” etc.
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And the author of Pardes explains this teaching that it refers to the
aspect of the lower waters of Nukva that rise in the aspect of returning
light to the Essence, which is called the eastern sea — the primordial
(Kadmon) of the world.

And the matter is, since the aspect of Malchus has nothing of its own,
even the power of raising feminine waters (7"») is drawn from above.
And this is the meaning of “a well that the princes dug,” which are
Avraham and Yitzchak, and the main work was Yitzchak in this deed
of well-digging, as is explained at length in the matters of the wells
that Yitzchak dug many times.

And also, “And Yitzchak returned and dug again the wells of water
that they had dug in the days of Avraham his father, and the Philistines
had stopped them with earth.” For Yitzchak is the aspect of Gevurah,
and to arouse the raising of feminine waters in Malchus, the aspect of
Gevurah is more effective than Chesed, as it is written, “His left hand
is under my head.”

And this is “the well that the princes dug,” in the Chassadim and
Gevuros of Avraham and Yitzchak. And just as the lower waters of the
earth rise with great strength in returning light, so too the raising of
feminine waters of Malchus ascend in powerful returning light and are
called “weeping waters.”

However, because of the abundance of earth that covers them —they
are in concealment and not revealed. And the digging in the earth is
only to remove the separating barrier; then they will be revealed and
go out from the concealment of the earth and rise up with great
strength. Therefore, one who digs deep will immediately find living
waters rising upward with great force, and their movement is the
opposite of the nature of the upper waters.

And so it is with the elevation of the feminine waters (1"2), as in
self-sacrifice, when the soul ascends from below upward and pushes
and passes with great force to remove every obstacle and hindrance,
which is the material dust of the body taken from the serpent’s skin.
Then this elevation of the feminine waters is called “living waters.”
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(And as is known from the initials of ‘““mn 7po% 77:2” — “Into Your
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And this is called the power that elevates the feminine waters. And
this is what is written: “On that day, living waters shall go out from
Jerusalem,” which is the elevation of the feminine waters of Knesses
Yisrael, called only “the well-pit” (hefira de-beira), like the well that
has living waters in it, and this is through Yitzchak, who dug the well,
as it is said: “A well that the princes dug.”
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However, these living waters ascend so high that they reach the
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And this is [the meaning of the verse] “And Yitzchak came from
coming to the well,” etc. — meaning, from the source of the well, from
where the aspect of the fountain of living waters comes forth — from
the well, which is the aspect of returning light, the elevation of the
feminine waters of Knesses Yisrael, where he would constantly dig, as
mentioned above.
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And what is written, “And Yitzchak came from coming to the well,”
means that the aspect of supernal joy which is in its essential place (in
its humbling from the exaltedness of the Essence — which is the
aspect of closeness after distance, above itself), this descends and
extends from above to below — through the elevation of the feminine
waters of Knesses Yisrael, which is called “coming to the well of
living waters,” that burst forth and were split from below upward — to
press away the earth that covers, etc.

And this is the going out — and this is the coming; for what is written
“On that day, living waters shall go out” — that going out is this
coming mentioned here in “from coming to the well.”

And this is the cause for the drawing down of the aspect of
exaltedness — the loftiness of Yitzchak — that he should come close
to the lowliness of the receiver according to their measure; that is,
specifically through the humility of the receiver — of Knesses Yisrael
— in the matter of confession, through which they go out and press
themselves from darkness to great light, like the feminine waters that
press against the dust that covers them, etc.

And this is the aspect of distance after closeness, for they were close
before Rosh Hashanah, which then makes a new closeness after
distance above, etc.

And this is [the meaning of] “And Yitzchak” — the aspect of the
encompassing lights of Sukkos — “came from coming to the well,”
which was on Rosh Hashanah, as mentioned above; for the supernal

joy which is in the encompassing level over all comes as a result of the
elevation of the receiver in humility. And that humility comes from the
aspect of exaltedness of Yitzchak.

And this is [the meaning of] “Lachai Ro’i” — that the well ascends to
Lachai Ro’i — that it should be “living-seeing,” meaning that the life
of the worlds (the transcendent) should become like the immanent
level of now, in the aspect of sight and grasp.

And this is through the revelation of the joy of the essential
exaltedness; and this is through the living waters that come forth from
the aspect of Malchus, which is called “the well-pit,” that go out to the

primordial sea — that it too shall be in a revealed state, like the
immanent level of now.
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And this is [the meaning of] “came from coming to the well Lachai
Ro’1” — that it should be living-seeing, in actual sight — as it is
written: “Eye to eye, they shall see You, Hashem,” etc.
And this is [the meaning of] that in the future the Children of Israel
will say, “For Avraham did not know us,” because even the main
aspect of the digging of the well of Knesses Yisrael is through
Yitzchak, as mentioned above.
And even Yisrael, which includes both kindness and severity, will not
recognize Him, for the main illumination then will be from the aspect
of the supernal joy and laughter within the very Essence itself, which
is specifically the aspect of Yitzchak — for even wisdom and
understanding and the emotions of Atzilus cannot contain it, as
mentioned above.
Rather, “For You are our Father” — You in actuality — and this is
specifically in the aspect of Yitzchak, which is the exaltedness within
the Essence that descends below to become the aspect of closeness, as
mentioned above.

But since it descended to be in the aspect of actual closeness, it will
come in the future into the aspect of inner light — that which now

exists only as encompassing light; for the joy that now is above the
vessel will in the future come and be contained within the vessel.

And this means that the encompassing level of now will in the future
be in the aspect of inner light — in revealed joy and gladness of heart.

And this is [the meaning of] “For You are our Father” in the literal
sense — just as the son rejoices in his father and the father in his son
when they were distant and then became close again, for there is a
shared joy where the son feels and receives full vitality from the joy of
his father.

As it is written, “And He shall turn the heart of the fathers to the
children, and the heart of the children to their fathers” — in a state of
full revelation, and not in an encompassing manner as is the case now

during Sukkos.

As is explained elsewhere on the verse “All the citizens in Israel shall
dwell in sukkos” — that what I will in the future illuminate as inner
light, now during Sukkos exists only as encompassing light.
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[NOTE Summary

The discourse opens by asking why even the most righteous deeds are considered “as sin” on Rosh Hashanah. When the
Divine reveals His majesty in absolute transcendence, every created virtue seems negligible—“false” before His infinity.
This is the “Pachad Yitzchak”, the dread born of divine greatness that renders even truth as falsehood in comparison.
Hence, viduy (confession) is recited even by the righteous: not because they sinned in the moral sense, but because before
the King’s infinite exaltedness, all perfection collapses into dust.

Yet Yom Kippur transforms that fear into sweetness. Through utter self-humility, Israel confesses, “We have sinned, we
have strayed,” and thereby awakens the Divine attribute of mercy. When man lowers himself completely, God “lowers”
Himself too—He descends from His sublime isolation and accepts the service of His people as genuine truth. This
descent is not due to their worthiness but to His compassion. Thus, Pachad Yitzchak (fear) gives birth to Yitzchak (joy):
the awe of distance becomes the laughter of closeness.

The Mitteler Rebbe deepens this through the analogy of the servant and the king. When the king is exalting himself in
royal majesty, even his most loyal servant’s devotion is worthless in his eyes. But if the servant, broken-hearted, admits
his own nothingness, the king’s compassion is stirred. The humility itself elicits mercy, causing the king to accept the
servant’s prior service as truth. So too in the divine realm: man’s contrition evokes a compassion born from the very
height of G-d’s greatness. The greater His exaltedness, the deeper the humility, and therefore the greater the mercy.

This leads to the cosmic structure of Ohr Yashar and Ohr Chozer—direct and returning light. The Mitteler Rebbe
compares divine service to the flow of waters: upper waters descending (Ohr Yashar) and lower waters rising (Ohr
Chozer). The “living waters” springing from the depths—symbol of the soul’s self-transcending yearning—emerge only
when resisted by the “earth” of the body and materiality. Just as underground waters burst upward through solid rock, so
the soul’s mesirus nefesh (self-sacrifice) pierces every barrier, returning upward to its divine source. These are the “living
waters” mentioned in Zechariah’s prophecy: “On that day living waters shall go out from Jerusalem.” “Jerusalem,” the
Mitteler Rebbe explains, is the attribute of Malchus, the well (be er) from which those ascending waters—Israel’s
yearning—rise upward toward the “Eastern Sea,” the primordial ocean of the Divine Essence.

Through this process, the joy of Sukkos becomes illuminated. Rosh Hashanah represents the exalted remoteness of
Pachad Yitzchak—the awesome majesty that renders all deeds as naught. Yom Kippur introduces humility and confession,
arousing divine mercy and softening judgment. Then Sukkos is the revelation of joy that flows from that mercy: the
laughter of Yitzchak that emerges after awe, the intimacy that follows distance. This joy, however, is first experienced
only as a makif—a surrounding light too vast to enter the vessels of the soul. Hence Sukkos is Zman Simchaseinu, “the

:‘g’ime of our joy,” when we dwell L T ,aSSI IS transcendent joy of G-d Himself.

At the deepest level, the Mitteler Rebbe teaches that the laughter and joy of Yitzchak— “o>po& 2 nwy pwnx "—derive
precisely from the divine Name Elokim, symbol of limitation and judgment. The contraction itself becomes the source of
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Practical Takeaway

A person’s highest moment comes not from his strength but from his surrender. When one acknowledges that his finest
achievements are nothing before the Infinite, he opens himself to the mercy that transcends all measure. True repentance
and joy are intertwined: the more deeply one feels awe and smallness, the more profoundly one becomes a vessel for
divine compassion and inner happiness. Every confession, every moment of humility, can awaken the laughter of
Yitzchak—the joy of being embraced by an infinite G-d who chooses closeness over majesty.

Chassidic Story

When the Mitteler Rebbe was once preparing the community for Yom Kippur, he spoke about this very concept—that
the holiest connection to G-d begins with the broken heart. A chassid, deeply moved, burst into tears and cried that he felt
only distance and darkness. The Rebbe looked at him gently and said, “Do you know what it means when you cry
because you feel far? It means the King has already turned toward you. The tears are the sign of His nearness.”

The chassid later said that in that moment, his weeping turned into quiet joy—he sensed that the very feeling of
separation was the doorway to union. The Mitteler Rebbe thus embodied his own teaching: that from the deepest awe and
distance arises the laughter of Yizzchak—the boundless joy of reunion.

(Source: Sichos HaMitteler Rebbe — Yom HaKippurim 5736 ed., p. 142, see also Beis Rebbe vol. I p. 65.)

END NOTE]
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At first, the Divine exaltation creates distance: man feels infinitely far. But when that same Exalted One chooses to
descend, to draw near, the resulting union carries an incomparable sweetness. It is joy born of contrast — the ecstasy of
nearness after infinite separation.

This is what is meant by “0'p?x 2 7wy pinx ” — “Elokim made laughter for me.”
The Name Elokim, symbolizing contraction and concealment, paradoxically produces joy. Why? Because joy emerges
not from what is revealed, but from the act of revelation — when concealment itself yields to closeness. The distance
becomes the womb of delight.

In Divine terms, the joy of Azzmus (the Essence) is not an emotional pleasure but the thrill of self-expression after
self-concealment — G-d’s laughter upon revealing Himself within limitation.

4. The Two Joys — Inner and Surrounding
The Mitteler Rebbe now distinguishes between two levels of joy:

1. The inward joy (Ohr Pnimi) — when G-d rejoices in creation’s good deeds: “»wyna ' nnwe. ” This joy is
proportional, measured, and immanent.
2. The encompassing joy (Ohr Makif) — when G-d rejoices in His own act of self-lowering, independent of
human worth. This joy has no measure, for it stems from Azzmus itself.

During Sukkaos, it is the second kind — the joy of the Essence — that is revealed. This is “uannnw 1 ” — “the time of
our joy.” We dwell within the Sukkah, surrounded by divine light too vast to internalize. The Sukkah is the embrace of
Infinity; its joy envelops rather than penetrates.

Throughout the year, we experience “1wyn2 ' nmaw®” — joy from within creation. On Sukkos, we experience “m7m 1y
MpPr2” — joy in His place — meaning, within the Essence itself.

5. The Metaphor of Water — The Dynamics of Light
To illustrate how humility below elicits mercy above, the Mitteler Rebbe turns to the metaphor of water.

There are two types of waters:

e Upper waters (Mayim Elyonim): Flow naturally downward — like Divine influence (Ohr Yashar).
e Lower waters (Mayim Tachtonim): Rise upward through resistance — like the soul’s returning light (Ohr
Chozer).

The upper waters flow by nature; the lower waters rise by force. When obstructed by earth and stone, they surge upward
even more powerfully — “wpa1 7127 20 M1»yn ” — the fountains of the deep burst forth.
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So too with the soul. Its material body (afar ha adamah) blocks spiritual flow. But when it digs through its own
coarseness — through contrition, effort, and yearning — the “living waters” of the soul burst upward. These are the
waters of teshuvah, the self-transcending yearning that pierces every obstacle.

il

This is why lower waters are called “mayim chayim” — living waters. Life arises from resistance; vitality emerges

through struggle.

6. The Wells of Yitzchak — Excavating the Hidden Spring

Yitzchak s wells now become the central symbol.
Avraham’s wells — the flow of love — were blocked by the Philistines (the forces of coarseness). Yitzchak reopened
them. His “digging” symbolizes the act of removing concealment.

Spiritually, Yitzchak’s attribute of gevurah (might) breaks through the crust of selthood to release the hidden waters of
Malchus — the feminine principle of receptivity, called “&7°27 X701~ (the well’s excavation).

Yitzchak, through awe and contraction, awakens the soul’s deep yearning to return upward. His “left hand under the
head” ("wX12 nnn 17287W) is the gevurah that presses down from above, provoking the soul to rise. Thus, the fear of
Yitzchak becomes the force of ascent.

This is why the prophecy says, “Q*2w17% 21 0% RY X177 0127 — “On that day, living waters shall go out from
Jerusalem.”
Jerusalem represents Malchus (the Divine receptacle). The living waters — the yearning of souls — rise from it upward
toward the Yam Kadmoni (Primordial Sea), symbol of the Infinite Essence.

7. The Circle of Distance and Nearness — From Rosh Hashanah to Sukkos
The Mitteler Rebbe then ties the whole calendar sequence together:

e Rosh Hashanah: Infinite exaltation — awe and judgment; all deeds nullified.
e Yom Kippur: Confession — self-nullification below evokes compassion above.
e Sukkos: Joy — G-d’s embrace, when transcendence bends into closeness.

Each stage is necessary.
The awe of Rosh Hashanah prepares the humility of Yom Kippur.
The humility of Yom Kippur opens the joy of Sukkos.
The joy of Sukkos reveals the laughter of Yitzchak — Divine delight in self-revelation.

This cycle mirrors the inner rhythm of the soul: contraction — confession — compassion — joy.

8. The Future Revelation — From Surrounding to Inner Joy
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Finally, the Mitteler Rebbe describes the future state (/’asid lavo):
What is now an encompassing joy (makif) will become internalized (pnimi).

Today, we are embraced by the Divine joy from beyond, yet we cannot grasp it; we dwell “within the Sukkah” but cannot
contain it. In the future, that joy will enter the heart — “amax ¥ 0°12 291 0°12 H¥ Mar 27 2°wm” — the love between G-d
and Israel will be revealed in full reciprocity.

At that time, the Jewish people will say: “2°28 70X 3 ...297° R? 27728 °2” — “Even Abraham did not know us... for You,
O G-d, are our Father.”
This means that even the highest levels of Divine love (Avraham) and harmony (Yisrael) will be eclipsed by the direct
revelation of Azzmus — the Yitzchak-joy itself, born from the Divine Essence.

Then, the makif of Sukkos will become the pnimi of the future — the infinite laughter of G-d will dwell within the heart
of man.

9. Core Thematic Arc

To summarize the flow in one coherent arc:

Stage
Divine State
Human Response
Result
Rosh Hashanah
Exaltation — Pachad Yitzchak
Awe, collapse of self
Realization of unworthiness
Yom Kippur
Descent through compassion
Confession, humility
Awakening of Divine mercy
Sukkos
Embrace — Zman Simchaseinu
Joy from awe
Surrounding light of infinite joy
Future
Internalization
Mutual joy — “"aR N 2~
Infinite within the finite
Thus, the Mitteler Rebbe demonstrates that awe is not the opposite of joy — it is its precondition. From the depths of
distance emerges the laughter of Divine intimacy.
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