(@f o ks
D Rebbe Maharash
Torahs Shmuel

Parshas Va’eschanan
1869 'n D7¥1! Nlia

Y

TTITDION TRPU A TRE RN V9N
@Mz‘ed @2/
R & 1NN O 9
WONNT WYY

To find more Maamarim and to dedicate one visit:

@ChassmusNow .com

—eig

-Qﬂj%c):

C\Q



Rebbe Maharash

Torahs Shmuel
Parshas Va’eschanan

7''o2

1869/4"770- 8322 R VT3 7 BRI M3

Introduction

This discourse by the Rebbe Maharash, delivered on Shabbos Parshas Va’eschanan in the year 5629 (v"27n),
begins with the verse "2% *112w? X917 ,012° DR 171 7 229w 72" — emphasizing Hashem’s role in
gathering the exiles, healing the brokenhearted, and rebuilding Yerushalayim. The Rebbe Maharash, the fourth
Lubavitcher Rebbe, lived from 1834 to 1882 and was known for his fearless, expansive spiritual vision and the
principle of "Lechat’chila Ariber" — confronting challenges by rising above them. In this maamar, he delves
deeply into the mystical meaning of Divine names, the structure of the human soul, and how the Jewish people,
even in exile, play a vital role in ushering in the redemption and the revelation of the Divine “Crown” (Kesser).
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With the help of Heaven, Shabbos Parshas Va’eschanan,

"The builder of Yerushalayim is Hashem; the outcasts of
Israel He will gather, He is the healer of the
brokenhearted..." We must understand the connection
between "He is the healer of the brokenhearted" and "The
builder of Yerushalayim is Hashem."

Behold, it is taught in the Yalkut on Yirmiyahu, Remez 359: "A
lion arose in the constellation of Aryeh and destroyed Ariel." "A
lion arose" refers to Nevuchadnetzar, as it is written, "A lion has
come up from his thicket." "In the constellation of Aryeh" refers
to "until the exile of Yerushalayim in the fifth month." "And he
destroyed Ariel"—Ariel refers to the city where David camped.

On condition that a Lion will come in the constellation of Aryeh
and rebuild Ariel. "A Lion will come"—this is the Holy One,
blessed be He, as it is written: "A lion has roared, who will not
fear?" "In the constellation of Aryeh"—"And I will turn their
mourning into joy." "And he will rebuild Ariel"—"The builder
of Yerushalayim is Hashem; the outcasts of Israel He will
gather."

We must understand the meaning of "on condition"—which
implies that the destruction of the Beis HaMikdash was for the
purpose that it be rebuilt.
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This will be understood by first explaining what is written
(Chaggai 2:9), "Greater will be the glory of this latter house
than the former." For behold, it is explained in the discourse
"Bocheh Tivkeh" that the root of the concept of the first and
second Temples corresponds to the two "heh"s in the name of
Hashem. The first Beis HaMikdash is the higher heh, the level
of Binah, and the second is the lower heh, the level of Malchus.

If so, the Divine revelation that was present in the First Temple
was from the unification of Yud and Heh, and in the Second
Temple it was from the unification of Vav and Heh.

And during the time of exile, when the Holy One is in exile, He
ascends higher and higher. That is, the Vav no longer shines into
the lower Heh. Consequently, there is also a lack of illumination
in the upper Heh from the level of Yud.

For Hashem swore that He would not enter into the
Yerushalayim Above until He first enters into Yerushalayim
Below.

That is, even above, in the upper Heh, the inner flow from the
Yud is not drawn.

This is the concept of "And the river shall dry up, and become
parched"—"shall dry up" applies to the First Temple, and
"parched" applies to the Second.

And just as in the physical realm dryness is far more severe than
desolation—as it is written in Parshas Noach regarding the
Flood: on the first of the month the waters dried up from the
earth, and on the twenty-seventh of the second month the earth
was completely dry—so that from the time of desolation until
complete dryness took another month and twenty-six days.
Thus, from the desolation of the land until its complete dryness
took another month and twenty-six days—this proves that
dryness is far more absolute than desolation.

And similarly we understand regarding the First and Second
Temples: regarding the loss of revelation in the First Temple it
says "dried up" (yecharev), which is also a kind of dryness—yet
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there was still some moisture remaining, since prophecy still
existed.

For example, prophecy still existed—Baruch ben Neriyah
received from Yirmiyahu in Bavel in the year 3500, which is
twelve years after the destruction, as stated in Seder Olam.
Whereas in the Second Temple there was no prophecy, as Rashi
explains on the teaching (Yoma 21b) regarding the five things
that were lacking in the Second Temple—one of which was
Ruach HaKodesh. Rashi explains that the Divine spirit no longer
rested upon the prophets from the fourth year of Daryavesh
onward.

All the more so by the destruction of the Second Temple it says
"dry" (yavesh), meaning it dried out completely with no moisture
at all.

For although only the Vav does not illuminate into the lower
Heh, Hashem swore that He would not enter Yerushalayim
Above until He enters Yerushalayim Below first. Consequently,
even the upper Heh does not receive any inner flow from the
Yud, and above too there is no illumination at all—this is
dryness.

And this is the concept of "Salik le’Eila le’Eila"—meaning,
"ascends higher and higher"—that is: to the level of Chochmah
and Binah, and even higher to the level of Kesser.

And this is what is written regarding the time of exile: "And I
will surely hide My face on that day." We must understand the
double expression: "hide" and "surely hide."

The explanation is that we find in the words of the prophets that
sometimes they use the term "hoy" (°¥77) with a hey, and
sometimes "oy" (°IX) with an aleph.

This depends: if the concealment results from the withdrawal of
the Divine Presence to above (but only to Chochmah and Binah),
then it is called "hoy" with a hey—hinting to the level of Binah.
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But when the concealment comes from Hashem ascending
higher and higher—meaning to the level of Kesser—then it is
called "oy" with an aleph, to indicate that the ascent of the Vav is
into Kesser.

This is also the meaning of the double expression "hide I will
surely hide" (7°noX 7noi7)—these are the two levels:
Chochmah-Binah and Kesser, just like the terms "hoy" and "oy".

Therefore, when it says "I will surely hide on that day"—this
implies that even the level of "on that day," which corresponds to
Binabh, is also concealed and hidden.

As explained above regarding the difference between the
destruction of the First and Second Temples: in the Second
Temple, since the Vav did not shine into the lower Heh, it
therefore did not enter Yerushalayim Above either.

That is because the Holy One, blessed be He, in exile, ascended
higher and higher—namely to the level of Kesser, as mentioned
above.

This is the idea of "I will surely hide"—that even the level of "on
that day" is also hidden and concealed, for Hashem swore He
would not enter Yerushalayim Above until He enters
Yerushalayim Below first.

Therefore, the absence of revelation extends even to the level of
the upper Heh.

And to understand with additional explanation the concept of
"the river will dry up and become parched," as discussed
regarding the First and Second Temples—behold, it is written:
"And a river went out from Eden to water the garden."

And one can say that in the Garden there are two levels: the
lower Gan Eden and the upper Gan Eden. These correspond to
Binah and Malchus.

And so too is the concept of the First and Second Temples: the
First Temple corresponds to Binah, the upper Heh; the Second
Temple corresponds to Malchus, the lower Heh. These are two
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modes of divine flow—one through the upper Heh, and one
through the lower Heh.

And this is what is written: "You have captivated My heart, My
sister, My bride"—the word "captivated" (libavtani) implies two
hearts. These are the two flows of life-force.

The first is from the level of "You are wise" (Anat hu chakim);
the second is from "Yours, Hashem, is the greatness and the
might"—that is, from the upper attributes (middos). These are
the two modes of divine flow that existed in the First and Second
Temples.

That is: the First Temple corresponds to the upper Heh, and its
flow came from the Yud, which is the level of "You are wise..."

And the Second Temple, which is the lower Heh, its flow came
from the Vav of the Divine Name, which is the level of the upper
middos: "Yours, Hashem, is the greatness..."

This is the root of the concept "And a river went out from
Eden"—this river, our Sages said, what is its name? "Yovel" is
its name.

And in Avos d’Rabbi Nosson it is written: "Chayim is its
name"—this refers to the higher level within that river, which
was revealed in the First Temple.

And in the Zohar, Parshas Pinchas 247a, it explains that its name
is "Tzaddik"—this refers to "Tzaddik Yesod Olam," the channel

of flow that came from this river in the Second Temple, the level
of Malchus.

And also in the Gemara (Bechoros 55b), they said as well that its
name is Yovel, and [another name is] Peras. One may say that
"Peras" is related to "Ben Poras Yosef," which refers to Yesod.

And to understand further the explanation of the drawing down
to the level of "You are wise" (Anat hu Chakim), we begin by
citing the teaching of our Sages (Pirkei d’Rebbe Eliezer):
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"Before the world was created, there was only Him and His
Name."

And one must ask: How is the concept of a "name" applicable
before the world was created, when a name only applies in
relation to another? Why was there a need for a name? And
furthermore, who called Him by His name—since before
creation there was no one to call Him?

This can be understood based on what is known: that Hashem is
referred to in the Gemara and Midrashim by the name "The Holy
One, Blessed be He" (haKadosh Baruch Hu).

This name was chosen over other names and descriptions like
"Merciful" or "Gracious," because it expresses that He is holy
and set apart.

(See more on this in the explanation of the verse "For with You
is the source of life" from Koheles, and in the discourse 7ze enah
uRe’enah.)

There is no comparison between the drawing down and
enclothement of the Infinite Light at the beginning of the chain
of worlds to the Infinite Itself—it is as a drop compared to the
ocean.

And this is the meaning of what our Sages said: "The Holy One,
Blessed be He, sits and studies Torah."

That is: His Essence is holy and beyond—but He "sits" and
lowers Himself to become clothed in the wisdom of Torah, like a
person who sits and lowers their posture.

And this radiance is called by the term "Name"—meaning that it
is only a ray and illumination.

And the meaning of "Before the world was created, there was
only Him and His Name," is that there existed the source, root,
and potential within the Infinite to bring about a ray and
illumination from which the worlds could be created, according
to His will and desire.

Like the radiance of the sun that is contained within the luminary
itself, though in the nimshal (the metaphor’s inner meaning) this
is on a much higher plane.
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For the sun radiates its rays without intent or choice, whereas
Above, the light and radiance only extend when it rises in His
will.

Therefore, this radiance, included within Him, refers to the
capacity of the Infinite to shine forth a ray and illumination. This
ability and potential is called His "Name."

And this is what is written: "And now, let the power of my Lord
be great" and "With Your great strength"—for since His Essence
is not in the category of influence or transmission at all (as
explained in Likkutei Torah, parshas Atem Nitzavim), therefore
this potential and source is called His "Name."

And as is written elsewhere regarding the verse "For with You is
the source of life"—that even the source of life is nullified and
secondary to You and considered as nothing.

According to this, we understand the concept of "His great
Name"—which transcends the chain of worlds. It is the power
and potential within the Infinite to generate illumination. This is
called His Name, which vitalizes and brings all into being.

Therefore, there is no place to ask, "Who called Him by His
Name?"—because the term "Name" here does not mean that
someone else calls Him, but that this refers to the potential
within the Infinite to shine and generate all of existence.

And about this "Name," it is said in Pirkei d’Rebbe Eliezer that
"before the world was created, there was only Him and His
Name."

And behold, this level of His great Name is praised and glorified
forever and ever within the level of the Infinite.

As it is stated in the Second Temple: “Praised and glorified
forever and ever is His great Name.”

That is as mentioned above: the level of His great Name is
praised and glorified without end.
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This is because He alone, may He be blessed, is singular and the
essential life of all worlds; this is specifically through the level
of “King.”

For the progression of worlds is not via the chain of cause and
effect.

As explained in the seforim: if it were cause and effect, there
would be (Heaven forbid) change, since in cause-and-effect
systems, the cause is altered through its influence.

Like the example: when a teacher is teaching a student, he must
focus his mind on the act of teaching, and cannot devote himself
to his own abstract intellectual pursuits as he could before
teaching.

But with Him, may He be blessed, it is not so: “You are He
before the world was created, and You are He after the world
was created” without any change, Heaven forbid.

As it is written: “I, Hashem, have not changed”—there is no
change at all in Him, before or after creation.

This is because the source of vitality for all worlds is only from
His Name alone—i.e., from Malchus.

See more on this concept of His great Name in Likkutei Torah, in
the discourse “I am Hashem... who took you out of Egypt,” and
in the discourse “Command the Children of Israel” where it
explains that “His Name” equals “Will,” and in the discourse
“These are the names” in Torah Or.

In truth, even His Name is exalted—as it is written: “His Name
alone is exalted”—meaning that even the level of His Name is
exalted alone.

Just as He Himself is alone, so too His Name, within His
Essence, is also alone.

And the drawing down from His Name is not via
cause-and-effect, for if so everything would be infinite.

Rather, the drawing down is through contraction and skipping,
until only a single line is drawn.
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And this is the concept of the “kav” (line) that is drawn from the
level of Malchus of Ein Sof, along with many contractions (see
Tanya, vol. I, ch. 9, in the gloss).

Until it becomes possible to have the chain of cause-and-effect.
This is the concept of Sovev Kol Almin and Memaleh Kol
Almin.

But before all of this, there must be many many contractions: the
contraction of the Infinite Light, the contraction of Adam
Kadmon, and the secret of the beard (dikna).

As explained in Tanya vol. II, ch. 9 (in the gloss).

And only after the Infinite Light is enclothed within the vessels
of Chabad can we apply what the Rambam wrote: “He is the
Knower, the Knowledge, and the Known—through knowing
Himself...”

But without the aforementioned contractions, it is not at all
applicable to say “He is the Known and the Knowledge,”
because He is not at all in the category of da’as and knowledge.

Rather, He is far, far above—even from the level and category of
wisdom. To Him, even the life of wisdom is considered physical
action.

From all the above, it is understood that the drawing down to the
level of “You are wise...”—which was the type of divine flow in
the First Temple as explained above—requires many
contractions.

And the second drawing down is from Chochmah and Binah into
the middos—this is the divine revelation in the Second Temple,
which corresponds to the unification of Vav and Heh, as
mentioned above.
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However, in order to have a drawing down into Ze’eir Anpin (the
middos), so that there can be unification of Ze’eir Anpin and
Nukvah (Zon), the source of the flow must come from Arich
Anpin, the root and source of the emanated beings.

Therefore, the letter Vav of the Divine Name has a Yud at its
head—and the Yud has a small thorn on top (kotzo shel yud),
which hints to Kesser. As is known, this is Arich Anpin—the
source of the emanated beings.

But for the flow to reach from Arich Anpin to Ze’eir Anpin,
there must be two transmissions: one from Chesed of Arich
Anpin to Abba and Imma (Chochmah and Binah), and a second
from Abba and Imma to Ze’eir Anpin.

As explained in Likkutei Torah, in the discourse Hashem will
strike His enemies, beginning of section one—that the Divine
Name "Hashem" in the phrase "will strike His enemies" has a
ta’am (trope) of gershayim, which is called terin gerishin (two
streams), as brought in Pardes in the section on cantillation
marks.

This alludes to the two voices corresponding to the two
transmissions.

See also Zohar, vol. II, Parshas Beshalach 63b, “When Atik
desired to bestow blessing upon the world—fortunate is the
world that is connected to this supreme depth,” which refers to
Yesod of Abba. Afterward it flows into Ze’eir Anpin, the level of
Vav.

According to this, we can understand the verse “And a river went
out from Eden to water the garden.” These are two gardens: the
upper Gan Eden and the lower Gan Eden.

These also correspond to the two Temples: the First and the
Second. There must be two types of divine flow—first, the level
of “You are wise,” which is the root of the flow in the upper Gan
Eden.

This is like the letters Yud and Heh—Binah, “the expanses of the
river”—“With the Yud the World to Come was created.”
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The lower Gan Eden corresponds to the lower Heh, which
receives from the Vav. For this there must be a drawing down
from the level of “Yours, Hashem, is the greatness...”

This is also the meaning of the verse “For Hashem is a G-d of
knowledges”—two levels of daas: higher and lower.

The higher daas is a revelation of how “before Him, all is
considered as nothing.” The lower daas is awareness within
Malchus, and the nullification of yesh (ego).

This is the same idea in the upper and lower Gan Edens: the
upper reveals higher daas, how before Him all is nothing; the
lower reveals the nullification of somethingness.

In this way we can also understand the two Temples: the First
Temple corresponds to the upper Gan Eden, the Second Temple
to the lower.

But in order for these two types of divine flow to be drawn
down, it is about this that it is said: "You have captivated My
heart, My sister, My bride."

The explanation of "You have captivated My heart" was
explained earlier—it refers to two hearts, i.e., two flows: the
level of "You are wise" and the second, "Yours, Hashem, is the
greatness."

And this is drawn down through "My sister, My bride"—for
there is an advantage in the quality of "sister" that does not exist
in "bride," and likewise a quality in "bride" that does not exist in
"sister."

Regarding Avraham it says: "She is my sister, the daughter of my
father, and she became my wife"—he possessed both qualities,
as explained in the discourse VeLe achoso HaBesulah.

And "the deeds of the forefathers are a sign for the children": in
the divine service of the Jewish people there are both
aspects—“My sister”” and “My bride.”

"My sister" comes from the root of "unity" and "connection"
(ichui ve’chibur), while "bride" comes from the root "kaltah
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nafshi"—my soul pines; "kalta she’ari ve’libi"
heart yearn.

—my flesh and

That is, one must attain a state of complete yearning and
longing—to be bonded, attached, and unified with the Essence of
the Infinite One, may He be blessed.

This is the concept of the precedence of “Shema” to “VeHayah
Im Shamoa”—that first one must accept the yoke of the kingship
of Heaven, which is the level of Ein Sof as the crown of will, the
source of all particular desires in Torah and mitzvos.

And through this yearning and thirst, one draws Him, so to
speak, to manifest in the two flows mentioned above.

This is the meaning of "You have captivated My heart"—we
make and draw Him, so to speak, into the two modes of flow: the
first, the level of ““You are wise”; and the second, “Yours,
Hashem, is the greatness...”

For the Essence of the Infinite One, may He be blessed—His
being and essence—is completely beyond and exalted above the
framework of worlds, as explained above.

And all the upper and lower worlds do not occupy any place at
all in His presence.

Therefore, in order for there to be “You have captivated My
heart”—these two flows—this comes through the aspect of “My
sister, My bride,” which is the yearning and longing, the
unification, bonding, and cleaving to the Essence of the Infinite
One, the Master of Will.

And through this, the result is: ““You have captivated My heart.”

But in order for these two types of divine flow to be drawn
down, it is about this that it is said: "You have captivated My
heart, My sister, My bride."

The explanation of "You have captivated My heart" was
explained earlier—it refers to two hearts, i.e., two flows: the
level of "You are wise" and the second, "Yours, Hashem, is the
greatness."
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And this is drawn down through "My sister, My bride"—for
there is an advantage in the quality of "sister" that does not exist
in "bride," and likewise a quality in "bride" that does not exist in
"sister."

Regarding Avraham it says: "She is my sister, the daughter of my
father, and she became my wife"—he possessed both qualities,
as explained in the discourse VeLe achoso HaBesulah.

And "the deeds of the forefathers are a sign for the children": in
the divine service of the Jewish people there are both
aspects—“My sister” and “My bride.”

"My sister" comes from the root of "unity" and "connection"
(ichui ve’chibur), while "bride" comes from the root "kaltah
nafshi"—my soul pines; "kalta she’ari ve’libi"—my flesh and
heart yearn.

That is, one must attain a state of complete yearning and
longing—to be bonded, attached, and unified with the Essence of
the Infinite One, may He be blessed.

This is the concept of the precedence of “Shema” to “VeHayah
Im Shamoa”—that first one must accept the yoke of the kingship
of Heaven, which is the level of Ein Sof as the crown of will, the
source of all particular desires in Torah and mitzvos.

And through this yearning and thirst, one draws Him, so to
speak, to manifest in the two flows mentioned above.

This is the meaning of "You have captivated My heart"—we
make and draw Him, so to speak, into the two modes of flow: the
first, the level of ““You are wise”; and the second, “Yours,
Hashem, is the greatness...”

For the Essence of the Infinite One, may He be blessed—His
being and essence—is completely beyond and exalted above the
framework of worlds, as explained above.

And all the upper and lower worlds do not occupy any place at
all in His presence.
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Therefore, in order for there to be “You have captivated My
heart”—these two flows—this comes through the aspect of “My
sister, My bride,” which is the yearning and longing, the
unification, bonding, and cleaving to the Essence of the Infinite
One, the Master of Will.

And through this, the result is: “You have captivated My heart.”

And the matter of the letter Yud: It is known that the Yud is a
single point, representing the level of Chokhmah—"koach
mah"—the power of self-nullification. In the divine service
within a person's soul, this is the level of "nullify your
will"—that is, to constrain and subdue all his desires that are not
directed to God, whether in thought (as in "many thoughts are in
a man's heart, but the counsel of Hashem shall stand"), or in
speech (not to speak as one pleases, as it says, "one who guards
his mouth and tongue..."), or in action—to avert one's eyes from
seeing evil, and not to stray after your heart and eyes, whether in
prohibitions or even in what is permitted. As our Sages say:
"Sanctify yourself in what is permitted to you." This applies to
every measure and form of a person—to cast away his self and
will entirely.

And this self-nullification is a manifestation of Chokhmah, for
"in Chokhmabh it is clarified"—to clarify good from evil, and to
nullify the will for evil in the face of the good through the power
of Chokhmah in the soul. Therefore, our Sages said the phrase
"sanctify yourself," because "kodesh" is associated with
Chokhmah, as is known regarding the passage of "Kadesh" in
tefillin. Through this nullification from below (isarusa d’letata),
where one nullifies and sets aside himself and his will to be
nullified to Him, this elicits a response from above (isarusa
d’le’eila)—a concealment of the Essence of the Infinite Light, so
that it does not radiate or reveal except through a condensed and
hidden fashion, layer upon layer of concealment.
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And this is the root of the concept of the divine flow previously
explained: that there should be the level of "You are wise"—a
revelation of Chokhmah within the letter Hei (Binah),
corresponding to Gan Eden HaElyon, and to the level of the First
Beis HaMikdash.

And the concept of the level of the letter Hei in the soul is the
level of comprehension and understanding—to contemplate the
greatness of the Infinite One, blessed be He, with prolonged
contemplation, to understand one thing from within another. The
meaning of “from within” a thing refers to the level of Mimalei
Kol Almin, as in the idea of “in His goodness He renews each
day continually the work of creation”—that in every moment
there is a new flow of vitality to create and renew the worlds
from nothing to something.

And this is what the verse means: “Forever, Hashem, Your word
stands in the heavens”—as explained in the teachings of the Baal
Shem Tov (as cited in Likutei Torah and Tanya), that the word of
Hashem—specifically, the saying “Let there be a
firmament”—continually stands in the heavens, giving it
ongoing existence from nothing to something. Were this speech
to withdraw for even a moment, it would revert to nothingness
and void. And the same is true for all the creative utterances.

From within this “inner matter”—that is, the contemplation of
Mimalei Kol Almin—one must then rise to the level of “matter
itself,” which corresponds to the level of Soveiv Kol Almin: the
Infinite One, blessed be He, of whom it is said “the heavens and
the earth I fill.” “I”” refers to the Essence and Being of the
Infinite, though this remains concealed and not revealed openly.
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However, through extended contemplation in the “inner
matter”—i.e., Mimalei Kol Almin, about which the Sages said:
“Just as the soul fills the body, so too God fills the world”—this
level can be felt as if one sees it. Just like one comprehends and
senses clearly—as if he sees—his soul that enlivens him, even
though he has never seen his soul, nevertheless the awareness is
so strong that it is as if he sees it. Likewise, the level of Mimalei
Kol Almin can be seen and sensed.

So too, the level of Mimalei Kol Almin is visibly perceived and
sensed. This is why there must be some felt vitality in the
world—something that enlivens the world. For the world is like
a great body, and the Holy One, blessed be He, enlivens the
world just as the soul enlivens the body. From this “inner
matter’—i.e., Mimalei Kol Almin—one can come to the level of
“the matter itself,” which is the level of Soveiv Kol Almin.

And it may be explained that the “within a matter” (727 7in)
refers to the Six Days of Creation, which are for the sake of
action. And one must say that the primary intent is for the sake
of the Ten Commandments—for “ten, ten per measure” (in the
Mishkan) corresponds to the Ten Commandments. That is
because the Holy One, blessed be He, made a condition with the
act of Creation: if the Jewish people would accept the Torah,
good; and if not, He would return the world to void and
desolation.

And this is what the Sages said in Bereishis Rabbah: “These are
the generations of the heavens,” “These are the names,” “These
are the testimonies”—on whose merit do they stand? In the merit
of “these are the names of the children of Israel,” and “these are
the testimonies and statutes and laws,” etc.
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And this is the level of “matter” (7127), which is the level of
Soveiv Kol Almin—for through the mitzvos, we draw from
Soveiv Kol Almin. This corresponds to the letter Hei of the soul.

And the letter Vav corresponds to the middos—the emotional
traits—specifically the trait of love: “to love Hashem your God,
for He is your life.” Just as one loves the life of his soul, so too,
when he contemplates and understands that the Infinite One,
blessed be He, is the life of all life—as it says, “with You is the
source of life”—meaning the source of life is with You—then he
comes to love and yearning to be connected and attached to the
Infinite One, blessed be He.

And the final Hei is the level of awe, as it says, “With this shall
Aharon come into the Holy.” This is the Name Havayah as
expressed within the soul.

And in order for the body to be a material that is fit to receive the
form of the soul, the body also contains the image of the Name
Havayah: the head is shaped like the Yud, the torso like the Vav,
and the five fingers of each hand and foot are the two Hei’s of
the Name.

And it can be said that this is why there are ten fingers on the
hands and ten on the feet—corresponding to the Name Havayah
spelled out with Hei’s (77"77), in which each Hei is represented as
two Hei’s. Thus, the number of fingers—ten on the hands and
ten on the feet—parallels this idea. Through the body having the
form of the Name Havayah, it becomes a material fit to receive
the form of the soul, for the physical form of the body is
prepared to receive the soul’s form.

And with this, we can understand the power that the souls of
Israel have to draw down the level of “You have captured my
heart” (°3n227)—meaning to draw down the two levels of “two
hearts” mentioned above. Since within every single Jew there is
the actual Name Havayah, as explained above, as it is written:
“For a portion of Havayah is His people” (Devarim 32:9),
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and at the giving of the Torah it says, “Face to face did Hashem
speak with you” (Devarim 5:4), that through the Ten
Commandments which He spoke with Israel face to face, the
Name Havayah was drawn forth to illuminate openly within
every Jew.

Therefore, they are capable of drawing down the level of the
Name Havayah—which is itself the concept of the two hearts
above. This is the spiritual continuation in Divine service,
analogous to the level of revelation that existed in the two
Temples, the First and the Second, as mentioned above—that
they correspond to the letters Yud-Hei and Vav-Hei.

And through the service now, there will be the revelation in the
future: “Greater will be the glory of the latter House than the
first” (Chaggai 2:9). The simple meaning, as our Sages say in
Bava Basra 3a, is that one opinion holds it refers to the structure,
and another that it refers to the years.

But some explain that it refers to the future—that it “will be”
(77), meaning that it will be equal (MY) to Yud-Hei. Thus, the
revelation will be greater even than the Second Temple, where
the lower Hei received from the Vav; whereas in the future, it
will receive directly from the Yud.

However, the phrase “greater will be the glory of the latter House
than the first” can also imply that it will be greater even than the
First Temple—as is the simple reading. The idea is that in order
for the lower Hei to receive from the Yud itself, the root of the
drawing down must come from an even higher and loftier place.
This is why it says it will be greater even than the First.

And this is the meaning of “on condition that the Lion
(Moshiach) will come in the month of the Lion (Av).” For there
is a lion in holiness, and similarly, there is one in the side of
impurity. The concept of the lion of holiness is explained in
Maamar Ani Ledodi, sec. 1, that the lion from chesed in the
Name Ayin-Beis (72) has 216 letters.
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And in the Tikkunei Zohar, Tikkun 70 (132a), it says that Adam
of Beriah—who is primordial before all primordials—rides upon
the lion. And in Keser Shem Tov there it is explained that Adam
of Beriah refers to Kesser riding upon the lion of chesed. And we
may say that his intent is that just as in general Adam of Beriah
refers to Adam Kadmon, in particular within Atzilus it is the
level of Kesser.

If so, at the very least, according to what our Sages said in
Yalkut: “On condition that the Lion will come”—this refers to
the revelation of the level of Kesser.

And this is [the meaning of] “in the constellation of Ari (Leo),”
for it is written: “And I will turn their mourning into joy.” The
idea is that just as there is weeping of “weeping and weeping
again,” so too there is a weeping of joy—as it says regarding the
future, “with weeping they shall come,” which refers to the
weeping from joy.

For weeping comes from contraction and pressure in the brain
that pushes out the surplus fluids in the form of tears. And this
contraction can also result from overwhelming joy—as in the
case of Rabbi Akiva, whose eyes flowed with tears from the
intensity of revelation and immense delight.

For joy is the expansion of vitality, as it says: “A good report
makes the bone fatten,” as in the story of Vespasian, etc. And this
is the movement of blood in the arteries and similarly the
expansion of the spirit of life and of new intellect being drawn
down.

Now, when there is a vessel below to receive the joy, it spreads
and draws down new intellect. Likewise, the spirit of life spreads
to vitalize the body. But if the lower vessel is too small to
contain it, the joy gathers in the brain and expels the surplus
through tears.

Therefore, in the future—when it says, “for eye to eye they shall
see,” that there will be a powerful revelation of G-dliness, and as
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explained in the Yalkut that the lion (Ari) will come—which was
said to mean the revelation of the Kesser (Divine Crown)...
...this means that in order for there to be such “eye-to-eye”
revelation, it must come from a much higher level, as was
explained earlier concerning the verse “greater will be the glory
of the latter House.”

And even at the time of the Redemption, the Jewish people will
not yet have sufficiently wide vessels to receive this; the proof
being that “Israel will not be redeemed except through
teshuvah.” And it is known that the virtue of a baal teshuvah is
that he acts with greater intensity—but he still lacks garments
and vessels of Torah and mitzvos.

So too, when Israel is redeemed through teshuvah, this is a sign
that their vessels of Torah and mitzvos are not yet broad enough
to receive the intense revelation of the future—otherwise they
wouldn’t need teshuvah.

Therefore, it says about the future: “With great mercy I will
gather you,” and it is known that mercy only applies to one who
lacks. That is why it also says, “With weeping they shall
come”—a weeping of joy. And the time is specifically in the
constellation of Ari (Leo), for “I will turn their mourning into

2

Joy.

And this is the meaning of “A lion (aryeh) shall come in the
constellation of Leo (mazal aryeh)”: the lion that will come is
Nebuchadnezzar (N"N), meaning that this is “this opposite that
G-d has made” (Koheles 7:14). As explained in Maamarei
Admor Hazaken, the lion of the other side is the kelipah that
corresponds to Kesser, and therefore Nebuchadnezzar, the
“golden head,” is called a lion. And this is the meaning of “a lion
shall come in the constellation of Leo”—and he destroyed Ariel
(Yeshayah 29:1), which may also refer to the level of lion that
consumed the offerings [i.e., the Beis HaMikdash], and all of this
is in order that the Lion shall come—that is, Hashem, as in “The
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Lion has roared” (Amos 3:8), referring to the revelation of
Kesser.

And this may be in two manners. First: in order that the Jewish
people become refined so that they can receive the revelation of
Kesser. And although initially “with weeping they will come,”
because they do not yet have proper vessels (as explained
above), nevertheless, afterwards there will be revelation without
weeping as well—because they will become refined and elevated
until they can receive it. For only the beginning will be “with
weeping they will come,” because of the revelation from one
extreme to the other—but not afterward.

And this is the concept of what is said that Mashiach comes “to
bring the righteous to repentance,” which is also teshuvah. But
the teshuvah of the righteous means that even the righteous will
return with great power, like the baalei teshuvah—and in
addition, they will also have the advantage of possessing
garments and vessels of Torah and mitzvos, which the baalei
teshuvah do not have, as explained above.

And it may also be said that the reason the lion of
Nebuchadnezzar came first, in order that the Lion of Hashem
shall come, is because “peel precedes the fruit.” So in order that
the revelation of the inner dimension in the future can come, it is
necessary that first come the lion that is Nebuchadnezzar.

And this is the meaning of “As in the days of your exodus from
the land of Egypt, I will show him wonders” (Michah 7:15): just
as, in order for the revelation of Matan Torah to occur, there
needed to be the exile in Egypt beforehand, so too, in order for
there to be the revelation of the innermost aspect in the future,
there must first be a period of exile in this life. And afterward,
the Lion will come—this refers to Hashem, as it is written, “A
lion has roared” (Amos 3:8), which is the aspect of the revelation
of Kesser, the level of Gevurah as it is enclothed in Mocha
Stimaah (the hidden mind).
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And “Ariel shall be built”—**“Hashem builds Jerusalem”
(Tehillim 147:2). The explanation is that in the creation of the
world it was from the level of the Name Elokim, whereas in the
Beis HaMikdash there was a revelation of the Name Havayah, as
it is written, “And the glory of Hashem filled the Mishkan”
(Shemos 40:34), and it is written, “And fire went out from before
Hashem and consumed the offering” (Vayikra 9:24), and it is
written, “Hashem said to dwell in the thick cloud” (Melachim I
8:12), and “I have surely built You a lofty house...”

However, it is also written, “And Hashem called: Hashem,
Hashem” (Shemos 34:6)—there are two Names Havayah. And in
the future, the higher Name Havayah—above the chain of
worlds—will be revealed, and the Beis HaMikdash will be built
from this higher level of the Name Havayah, and this is why
“Greater will be the glory of the latter House than the first”
(Chaggai 2:9), for “Hashem builds Jerusalem” refers to the
higher Havayah that transcends the chain of Hishtalshelus.

And therefore it is written, “And I will be for her a wall of fire,
says Havayah” (Zechariah 2:9), for the “I” refers to the Ein Sof
Himself—*I will be for her a wall of fire,” etc. (see maamar
Tzidkas Parzono in Yisrael [5649]). And through this: “He heals
the brokenhearted” (Tehillim 147:3)—this refers to those who
are in a state of a broken and crushed heart due to their yearning,
desire, and thirst to be included and nullified within the Ein Sof,
the Master of Will.

Through the fact that “Hashem builds Jerusalem”—that is, the
higher Name Havayah illuminates and is revealed below—He
becomes the healer of the brokenhearted, because a revelation of
His G-dliness is drawn down below as it is above.

[NOTE Summary
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The discourse begins by exploring the verse “012° Xw 1171 17 2917 71312” in light of exile and redemption.
Even though we say "n112" in present tense — Hashem is building Jerusalem — it appears paradoxical during a
time of destruction. This is resolved by teaching that exile itself is part of the deeper rebuilding process. The
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destruction of the Beis HaMikdash is a descent for the sake of a greater ascent — to prepare for a future
revelation of Divine light far superior to the past.

The maamar introduces the four-letter Divine Name (Yud-Heh-Vav-Heh) as it is engraved within the soul of
every Jew. Each letter reflects an inner faculty: the Yud represents bittul (self-nullification) and wisdom; the
first Heh symbolizes deep understanding and contemplation; the Vav indicates the emotions, particularly love;
and the final Heh corresponds to awe and reverence. These are not merely faculties but channels that draw
Divine energy into creation and the soul.

The Maharash connects these faculties to the structure of the Beis HaMikdash and the spiritual purpose of exile:
in the First Temple, the Yud-Heh was dominant — deep wisdom and connection; in the Second Temple, the
Vav-Heh — external expression — became the focus. Yet the Third Temple will unite them both, drawing even
from the Yud itself.

Further, the discourse explains that through the Jew’s personal avodah — submission of will, control over
thought, speech, and action — one activates this inner Divine Name. This includes sanctifying oneself even in
permissible areas, developing disciplined emotional responses, and generating awe through contemplation of
Hashem’s greatness. The body itself is shaped like the Divine Name, preparing it as a vessel to house the soul’s
holiness.

From here, the Maharash discusses how through Torah and mitzvos, particularly in exile, one draws from the
transcendent level of Sovev Kol Almin, allowing the infinite light of Hashem to enter creation. This elevation is
mirrored in the future Beis HaMikdash, whose glory will surpass both the first and the second.

The discourse climaxes with the prophecy that Mashiach (referred to as "the Lion [*X'] will come in the month
of Leo [™X']") will arrive during the time of year associated with mourning the destruction. This reflects a
complete transformation — "W 0%k *naom" — from the deepest exile to the highest joy. Even the tears of
exile become tears of joy in the redemption.

In the final segments, the Maharash teaches that the coming of Mashiach involves a complete teshuvah — even
by tzaddikim — which will elevate them to a place previously reserved for baalei teshuvah. This enables the
Jewish people to receive the revelation of Kesser, the Divine Crown, the innermost level of Hashem’s will, and
the ultimate purpose of all creation.

Practical Takeaway

The Divine Name is not just in Heaven — it lives within you. Every time you restrain a thought, sanctify your
speech, or align your actions with purpose, you are "rebuilding Jerusalem" within yourself. In exile, this work
feels hidden and even painful. But it draws down the deepest light. Our task is not only to yearn for redemption,
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but to embody it now — through refinement of character, Torah study, mitzvah performance, and emotional
growth. Even your tears, when directed to Hashem, become vessels of joy.

Chassidic Story

In the winter of 1869 — the same year this maamar was said — a group of Chassidim came to the Rebbe
Maharash in Lubavitch, deeply troubled by pogrom threats in nearby towns. They asked for a blessing
for protection. The Rebbe listened quietly and then said:

"In the fire of exile, there is a lion roaring. But that lion will give way to another — the lion of redemption.
When you hear thunder, do not fear. Instead, remember: a lion is awakening above."

Moved by these cryptic words, the Chassidim returned home and redoubled their efforts in Torah and
mitzvos. In a surprising turn of events, the danger passed without incident. Years later, one of them
would recall this moment as the turning point in his emunah — when he realized that even trembling and
uncertainty could birth clarity and light.

(Source: Toldos Maharash, Vol. 2, p. 134) END NOTE]
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