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At the moment that Israel said "We will do' before 'We will hear',
sixty myriads of ministering angels came to each and every Jew
and tied upon them two crowns: one corresponding to 'We will do'
and one corresponding to '"We will hear'."
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Now, from the beginning of the discourse it implies that the tying
of the crowns was due to their placing "we will do" before "we
will hear". But from the end of the discourse it seems that the
reason they received two crowns was because of the two concepts
themselves—"we will do" and "we will hear"—and not
necessarily due to the order of precedence. For if it were just
because of the precedence, there should only have been one
Crown.
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We find a similar concept to the precedence of "we will do"
before "we will hear" in the Mishnah (Berachos, ch. 2): "Why
does the paragraph of Shema precede that of 'Vehaya im shamoa'?
In order that one accept upon himself the yoke of the Kingdom of
Heaven first, and afterwards accept upon himself the yoke of the
commandments."
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First, we must understand the concept of accepting the yoke of
the Kingdom of Heaven in general—that in whatever He decrees,
one says "I will do"—and afterwards the acceptance of the
commandments, which are specific. This is the idea of “accept
My Kingship, and afterward accept My decrees.”
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For example, when one appoints a king, one must first accept his
kingship. This is the concept of coronation—placing a crown
upon his head. Afterwards one accepts all his decrees, whatever
he may command.
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As the saying goes: "If the king says to uproot a
mountain..."—this comes by force of the prior acceptance of
authority.
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And in this same manner is it understood in spiritual terms: First
there must be the acceptance of G-d's Kingship, and only then the
acceptance of His commandments.
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And this is why the Baal Halachos Gedolos (the author of
Halachos Gedolos) in his enumeration of mitzvos does not count
the commandment of "I am Hashem your G-d" among the
specific commandments. Because the mitzvah of "Anochi" is the
general acceptance of His Kingship, it is therefore not considered
a specific commandment but rather a general mitzvah that
encompasses them all.
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It is the source of strength and might for the fulfillment of the
specific commandments. And the same applies to the precedence
of "we will do" before "we will hear".
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"We will hear" refers to the specifics of the commandments, for
the meaning of "we will hear" is like in the verse "Hear, O
[srael"—that is, understanding and comprehension through
gathering and assembling one's faculties.
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And similarly, the intent of “we will hear” is that one incline his
heart and soul to listen and pay attention to what and how the
Divine will is expressed in the specifics of the decrees.
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For every mitzvah is a specific expression of the Supernal Will,
which comes in a precise measure and form, such that if it is
fulfilled according to that will, then the Supernal Will radiates
through that mitzvah.
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But if not, then it is not a vessel at all to draw and reveal Divine
light.
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For example, in the mitzvah of tefillin, which draws down and
reveals Supernal Intellect—this only occurs if they are made
precisely in accordance with the Supernal Will: square-shaped,
with four separate compartments in the head tefillin, one
compartment in the arm tefillin, and the four parshiyos written
with kosher ink on kosher parchment processed for this purpose by
a Jew.
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Then the mitzvah is complete and through it light and revelation is
drawn into the Supernal Worlds. Likewise, the person who wears
the tefillin and recites the blessing upon them properly draws upon
himself the encompassing light of the Supernal and even an inner
revelation in his soul.
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All this only happens when it is done in exact accordance with the
Supernal Will—otherwise, nothing is drawn down or illuminated
at all.
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And this applies to all the mitzvos, for all the commandments are
compared to tefillin. Just as this applies to the mitzvah of tefillin,
so too does it apply to all the other mitzvos.
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And that is why mitzvos in general are referred to as "limbs of the
King", for just as in the limbs of a person the vitality of the soul is
enclosed and expressed, so too each limb has its own specific
energy and life-force: the power of sight in the eye, the power of
hearing in the ear...
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[t is known that the drawing down of the light and vitality of the
soul depends on the configuration and composition of the limbs.
Therefore, if there is some defect in any limb, G-d forbid, then the
vitality does not extend into that limb.
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And in the same manner this is understood regarding mitzvos,
which are like the "limbs of the King"—they receive and draw
down the Divine light and spiritual vitality.
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However, this is only when it is done precisely according to the
intent and the will of the Blessed Supreme.
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And this is the idea of “we will hear”—meaning attentiveness and
setting one's heart to every mitzvah in its particular detail, to fulfill
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it in a meticulous and enhanced manner, as per the will of the
Blessed Supreme.

For mitzvos by their very nature are vessels for drawing and
revealing G-dliness. As it is written, ""Your commandment is
exceedingly broad"—meaning they are broad vessels to receive
greatly from the Supreme, which is the revelation of the Divine
light.
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Summary:

The precedence of “We will do” before “We will hear” is like the
model of first accepting the yoke of Heaven and then the yoke of
commandments. “We will hear” means placing the heart into the

precision of the mitzvahs.
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However, in order that there be “we will hear”—that is, attentive
focus to every individual mitzvah in all its detail—this is only
possible through the precedence of “we will do” before “we will
hear.”
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For “we will do” is the aspect of kabalas ol (accepting the yoke),
in which one accepts upon himself the yoke of His Kingship,
blessed be He, to do whatever He will decree—without
investigating the reasons at all.
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And after this kabalas ol of “we will do,” the fulfillment of “we
will hear” is on a completely different level.
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[n truth, as understood from the concept, kabalas ol itself has two
levels. “We will do” is the acceptance to fulfill and perform in
accordance with whatever the will may be in any given detail.
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That is the meaning of “we will do and we will hear”: everything
that he will hear, he will fulfill.
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However, there is yet a deeper mode of kabalas ol, which is more
inward—namely, the precedence of “we will do” before “we will
hear.”

RITY, 70D 1238 X 7Y 12223 19K TV U 0N
37?;127]"5 untglzgn n@zEU";

Even before he knows what the commands or decrees will be, due
to the greatness of his submission he surrenders himself to fulfill
whatever the command will be later.
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This is a loftier level. For although the kabalas ol of “we will do”
is already an appropriate level, it still relates to the details of
will—to hear and fulfill every command.
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But the kabalas ol in the precedence of “we will do” before “we
will hear” is acceptance and nullification to the Master of the
will—it is a more inward form of bitul (nullification).
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Therefore, after the precedence of “we will do” before “we will
hear,” the level of “we will hear” itself becomes much more
wondrous.
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As we see tangibly in human nature: the fulfillment of an act that
is accepted upon oneself as a general will is incomparable to the
quality of action when it is done out of commitment to the person
who willed it.

H@ﬁff 1]’?51;7' , 07N °12 ¥2p3 W'm; XM uw’ 173;4
WX 71%77 9% Y n22p3 Xy ayen ovp 977
11%77 2v37,

For when one acts out of kabalas ol to the Master of the Will, the
deed is carried out with much greater precision.
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And this serves as an example in mitzvah observance itself: there
is no comparison between fulfilling the mitzvah and beautifying it
when one is acting out of commitment to the will, versus when one
is acting out of commitment to the One who willed.
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This distinction can be tangibly understood in the performance of
the mitzvos themselves.
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For in the mitzvos there are two categories: chukim (statutes) and
mishpatim (ordinances). Chukim are decrees whose reasons are
concealed, not known or revealed to us.
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For example: shaatnez (mixture of wool and linen), and the laws
of purity and impurity, for which we have no revealed rationale.
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What is revealed to us is only the revelation of the Supernal Will:
that this thing is forbidden, and this is permitted; this defiles, and
this purifies the impure.
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But we have no revealed reason for these.
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And it is solely a decree of Scripture, as in the saying: "The dead
does not defile, and the mikveh does not purify—rather, a decree I
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have decreed, a statute I have inscribed, and you are not able (due
to kabalas ol) to transgress My decrees."

There is, however, another level in the performance of
mitzvos—namely, the category of mishpatim (rational laws), such
as those between man and his fellow: charity, assistance, theft,
robbery, murder, and the like.
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Even mitzvos that are obligations of the heart (duties of inner
character) are included in mishpatim, as is explained in the works
of mussar.
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[n the performance of mitzvos, there will be a great difference
between one who fulfills them out of kabalas ol in nullification to
the Master of the Will in general, versus one who fulfills them
only out of submission to the will itself.
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For even though the reason for the fulfillment is that this is the
Supernal Will, nevertheless there will be a difference between
fulfilling mishpatim and chukim.
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When fulfilling mishpatim, he will feel more pleasure than when
fulfilling chukim.
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But one who fulfills mitzvos because of general kabalas ol (which
is the concept of the precedence of “we will do” before “we will
hear”), will also feel wondrous pleasure even in the chukim.
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And even more so, in the mishpatim his pleasure will be
immensely wondrous.
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[ike the analogy of a servant who experiences delight when
fulfilling the command and order of his master: he derives double
pleasure—first from the act itself, for it is human nature to take
pleasure in the work of one’s own hands.
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That is why we see that a person values more a possession that he
made himself, even if it is simple, than a valuable item made by
another—because it is natural that a person delights in the work of
his hands.
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This is the servant’s pleasure. And even more: he is uplifted with
wondrous joy when he fulfills his master’s will and causes his
master to experience delight through his service.
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Especially if he has some understanding of the essence of his
master—if the master is exalted, then his own pleasure is
immensely magnified.
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And this serves as an analogy for kabalas ol Malchus Shamayim:
fulfilling mitzvos due to acceptance of the King’s yoke is far more
wondrous and elevated than doing so merely because of
submission to the will.
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Especially when he understands and recognizes the truth of the
infinite exaltedness of the Master, and that fulfilling His command
brings Him pleasure and satisfaction.
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As it says: “It is a nachas ruach before Me that I said and My will
was fulfilled.”
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Then the servant experiences indescribable, wondrous pleasure.
This is the advantage of the concept of “we will do” before “we
will hear”—it is the highest form of kabalas ol.
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Summary:

The precedence of “We will do” affects even the quality of “We
will hear.” The discourse explains two levels of kabalas
0l—submission to the will, and submission to the One who wills.
The latter brings a far greater delight in performing mitzvos, both
chukim and mishpatim.
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Now, we find another analogy to this concept in the matter of
terumah (offering). For it is written (Shemos 25:1): “And they
shall take for Me a terumah, from every man whose heart
motivates him you shall take My terumah.”
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The term terumah has two meanings. The first is from the root
meaning elevation or raising up, as in the verse (Bereishis 14:22),
I have lifted my hand to Hashem,” or (Tehillim 57:6), “Be exalted
above the heavens, O G-d.”
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This is the meaning of “and they shall take for Me a terumah”—to
raise Me up, an act of elevation and uplifting from below to above.
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[ike one who lifts up his hands—this is a lifting upward from their
place. As it is written (Vayikra 9:22): “And Aharon lifted his

hands to the people and blessed them,” which the Targum renders:
“And Aharon raised his hands over the people and blessed them.”

TaiPRn TPYRY AN KW, 1T DX 020 0
2% T DR TR RN (27,0 X)) 2N 33
RRY 7Y Ty 02 IR 01" :03mY,"0271 oY

1337,

And in the Gemara Sotah (38a), it derives this from the verse
regarding Birchas Kohanim, where the lifting of the hands is
required—it is an elevation of the hands.
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And in the same way, we understand that the meaning of terumah
is elevation and lifting, for every elevation is from below to above.
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The second interpretation of terumah is from the root separation,
as the Targum renders on the verse “and they shall take for Me a
terumah” — “and they shall separate before Me a separation,” and
so Rashi explains: terumah means separation.
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And it is known that every separation comes from above
downward, like when a portion is separated and divided off from
the essence.
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And to understand their meaning spiritually in the soul’s Divine
service:
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Behold, in the Zohar it explains the matter of Terumah, that
Terumah means two from a hundred, and it applies to the matter
of Krias Shema, which is the matter of Terumah, and in this it is
two from a hundred.
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For the essence of the matter of Krias Shema are the first two
verses of Krias Shema and “Baruch Sheim.” In the verse “Shema”
there are 25 letters, and in “Baruch Sheim” there are 24 letters —
behold, that is 49.
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And it is known that the intention of Krias Shema is to unify Him
— that is the matter of mesirus nefesh (self-sacrifice), to give
over one’s soul in “Echad,” which is the level of nun, which is the
terumah — one from fifty.
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And this unification must be twice each day — unification of night
in the day, in the Krias Shema of Shacharis, and unification of day
in the night, in the Krias Shema of Arvis — behold, two times the
matter of mesirus nefesh.
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And this is the meaning of “terumah” — two from a hundred.
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However, in this terumah itself, there are two levels: the first —
terumah which is lifting and elevating from below to above; and
the second — terumah which is separation, which is drawing
down and revelation from above to below.
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And this is “and you shall take for Me a terumah” — for Me, for
My Name — which is a perfect and pure service in Yichuda
[[la’ah of Krias Shema, which is an extremely lofty level.

nnRp 7Y ROTY oY 0%, TR o7 " ann
MAT RTY YW NPT XY XM 77
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However, it still needs to be understood, for behold, we find three
measures in those who give terumah: a good eye — one from
forty; an average eye — one from fifty; and a bad eye — one from
SiXty.

NN NI 3 WYY TIIT A7 T T 0N
TN MPIID TV LDYIWR TN A9 Y WA
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So one who gives one from fifty is an average eye. And according
to what was explained here — that terumabh is the unification of
Krias Shema, and this is two from a hundred, to give over one’s
soul in “Echad” twice a day — in the Divine service within the
soul of man, this is an extremely high level, since mesirus nefesh
is the highest level.

T °971 M2 1Y °37 1"an T8 07InaT 1T
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So how can we say that it is merely the level of an average eye?
And where do we find a level higher than the level of giving one’s
soul in “Echad,” of which it is said to be the level of one from
forty — for that is a good and beautiful eye in the lifting of
terumah?

WD 7,07 Y NP0 PRI 0K T
WYY TR W1 Yo7 NIman NP 1Y M
A0 TY T — DVIINR TN NI0R ROTY 0N
TN N2 792N,

Summary: In terumah, there are two interpretations — elevation,
which is from below to above, and separation, which is from
above to below. It will now explain the meaning of “two from a
hundred” as the unification in Krias Shema, i.e., mesirus nefesh.
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(M

But truly, the Zohar explains another interpretation: that Terumah

is the level and degree of Torah, and this is “Terumah” = “Torah

Mem,” that is, Torah given over forty days, as it is written
Shemos 34:28), “And he was there with Hashem forty days...”
and so also explains the Baal HaTurim in that place).

NN X7 IINRIY WD TV T2 W2 nRK3 TR
3701, 73R — ARIR A0 ,77IPT DA T
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And this is why the Mishnayos begin with a mem and end with a
mem: the beginning is “Me’eimasai korin...” and the ending is
‘Hashem did not find a vessel that holds blessing for Israel except
peace,” as it is written (Tehillim 29:11) “Hashem will give strength
to His people, Hashem will bless His people with peace.” And this
is Terumah = “Torah Mem.”

mPONITY ,0"RR D0 07N NPT 200Ny )
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3 02w XX X007 1272 PR 279 N
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[f so, according to this, we understand that the two interpretations
of Terumah are: Torah and Tefillah. The first interpretation in the
Zohar, that refers to Krias Shema, is the avodah of Tefillah, for

73R 07 TNR2Y 2°WIND 1Ay 12 ] 97 12 OX)
N7 YRW DR™IR Y ORPT MW KT ¥IDT 700
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[Krias Shema is one of the main elements of prayer. 77901,
The second interpretation is the avodah in Torah — that is what 77370 8 77 2¥W ,77in2 779297 X°0 27 winem
[“Terumah” = “Torah Mem” refers to. " iR —.

And indeed, one may say that the two levels in Terumah
correspond to the matter of Naaseh and Nishma, and to the
precedence of Naaseh to Nishma, as explained earlier that
Nishma is a weaker service, and the primary is the level of
[Naaseh — which is the acceptance of mitzvos.

N33 10 ARV NIATTR 3T M2 W NRR3 M3
WINIT L VHWI? AP NRTRE YW Ayl vy
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And what is more desirable, and the main intent, is the level of
preceding Naaseh to Nishma — which is acceptance of the yoke
of Heaven in general, for whatever He will decree — and not
acceptance of the yoke in a detailed manner.

YY1 MITRT NPT KA PRI Y MNP T
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And in such a case — there are three levels in those who give
Terumah. For although one gives one out of sixty, which is an
“evil eye,” nevertheless he has fulfilled the obligation and mitzvah
of Terumabh.

DT, "RIN3Y NI 132 N 12 X233
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But the more preferred is one from fifty — that is the “average
eye,” which in avodah is the avodah of beinonim, which is the
avodah of Tefillah — to give over one’s soul in “Echad,” in the
nullification of Krias Shema, in Yichuda Ila’ah and Yichuda
Tata’ah — in the first and second verses of Krias Shema, as
explained above.

302 1Y 0377 oOWRnR TN X 0P g2
77i2y7 X7y 01927 nTiay 12 03 > ATy
YRy NRMPT 21032 "TON"2 Wo1 Ton? ,i1enT
1Y) 1IWRY 21093 TIRDA RTIT RPY RTIM32
2"12 YW NR™MRT.

And although this is proper avodah, nevertheless it is still called
‘average avodah.”

NRWR3 Ty DIPY 720 13193 7712y XY DI
nIira n7iay,

But what is more desirable, and what is the main intention, is one
out of forty — which is the concept of Terumah = Torah Mem,
for this is the essential avodah of the Tzaddikim, whose avodah is
in Torah, whose Torah is their craft, and it is the place and source
of their vitality.

O KA 10T TRY RTY A 0P 73T T8
WY MY 97, TR T0 13 KN D0yINn
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As Rabbi Akiva said: “And if in the place of our vitality — such
and such,” that they were likened to fish of the sea who cannot
separate from the water even for a moment. For fish in the sea,
when separated from the water, immediately die.

;13 "2 00 0ipRa Am'" RPY 27 TNH
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So too are the Tzaddikim, for whom Torah is literally their life.
For Torah is called “bread,” and just as physical bread sustains a
person’s heart — so too, Torah is sustenance that gives life.

,UBD QNP0 X ONYIAY DR T80 07 NNTD X302
WY WA D7 7,007 INRI TYINTY 31T
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However, for us, Torah is like bread for the soul — whereas for the
great Tzaddikim, Torah and avodas Hashem is their literal
life-force.

R YT 98 07 X7 T7IRT 077 D788 I
X7 ‘71 DTN A7IAT 1T D717 DORUTED 12 TRY
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Therefore, this level is exceedingly great and the most select —
similar to the level of “Naaseh before Nishma.”

TR X 0P T A N7 AT NIy
pI? myyl TR NzyRR TR ML

For although the levels of Naaseh and Nishma are also proper
forms of avodah, nevertheless, the highest virtue of all is “Naaseh
before Nishma.”

ni7TIaY 12 03 17 YW1 AWYIT NITIaYT 0307
7Y npTRa X079 0 a7unD IR LN
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And in such a case is Terumah — for although the avodah of
[Krias Shema, which is two out of one hundred, is also a complete
and pure avodah — still, the preferred avodah is Terumah =
Torah Mem, which is a more desirable service.
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Summary: He brings another explanation — that Terumah is
Torah Mem; and he interprets three levels in the givers of
Terumah: Nishma, Naaseh = Krias Shema, and Naaseh before
Nishma = Torah.

WID*) 7 IR AT TRINT UMD TiY R0 IR
IW NRR — Y3, IRWI [0min2 NIty 1
7R — ypwa? Ayl MR

And behold, in truth, one must say that the two levels in Terumah
are one concept — only that the difference between them is this:
that in the avodah of Krias Shema, the main aspect is elevation.

D77 NIY NiXTTR 237 TP T NRa I
712927 KT D12 WITIY RIN TN 1Y
MXYT NIRRT QYT N YO DR,

And although every avodah and awakening from below (Isarusa
D’letata) draws and arouses awakening from above (Isarusa
D’le’eila) — this is true. However, the drawing and revelation of
the awakening from above is in proportion to the awakening from
below.

T WY RONPT RDIWDN) 7712y 297 03
DIRN .12 RIT NRRT — XP°Y9T RDIWDR N2
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Not so with the avodah of Torah — since its essence is drawing
and revelation, therefore, through avodah in Torah, one arouses
above an awakening from above that is from its own essential
being, which is not dependent at all on the awakening from below.

KA ARIY MRYY NPY N ATIAY2 12 PRY
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Meaning, the revelation of light that is drawn through the avodah
of Torah is not at all proportional to the person’s avodah.

VAT NTIAY VT 7Y TYRIY NN IATY — w2
722 1713y T 097 X,

And therefore Torah is called by the name “Chesed,” as it is
written (Mishlei 31:26), “And the Torah of Chesed is on her
tongue,” because it is known that the revelation of Chesed is a
drawing and revelation that is not at all commensurate with the
awakening from below.

2Wn) 1NY 937,790 DWR NXIRI 77T 197
NPX7 1177 "I DY Tom NIy (o LR
922 732 PRY 193 WRT NN XA 100D
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And this is what it says in the Zohar (Part I, 145a), “And the Torah
of Chesed is on her tongue — this is Avraham, through whom the
world was created and about whom is spoken constantly.”

NN R T0AY 7R AT R P 02 RDRY I
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For the creation of the worlds was also in a mode of Chesed, as is
stated in Eitz Chaim (at the beginning): when it arose in His
simple will to create the world in order to bestow good upon His
creations — for the nature of good is to bestow good.

227,700 D022 12 03 AMA NiRIYE NRO3T
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And it is known that the Chesed of creation is the aspect of “for

He desires Chesed,” and this is what it means “through him
Avraham) the world was created,” as it is written (Bereishis 2:4),

“These are the generations of the heavens and the earth

b ’hibaram” — in Avraham, through whose merit the world was

created.

Q0 720 °2" NN KT 071V NRIRT 7907 1IN
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For the level of Avraham is the level of Chesed.

TONT NP3 KT DA D37 NPT,

And as it says in the Pardes, in the name of the Sefer HaBahir:
“The Attribute of Chesed said before the Holy One, blessed be He:
Since the days that Avram was on the earth, I have not needed to
perform my service, for Avram stands and serves in my place.”
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He literally replaced the position of the Attribute of Chesed — for
he was a chariot for the Supernal Chesed, and therefore even while
he was below, clothed in a physical body, the revelation of
Supernal Light shone in him.
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As it is stated in the Zohar (Vol. I, 151b) on the verse “And God
called the light Day”: “This is Avraham, who is the light of the
daytime, and his light travels and shines and is strong with the
order of the day.”
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This is the aspect of the revelation of Supernal Chesed (see
Mikdash Melech there). And therefore he bestowed goodness and
kindness to all, for he was the very essence of the level of Chesed.
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And this is what it means “This is Avraham, through whom the
world was created and about whom is spoken constantly.” Just as
at the beginning of creation it was primarily because “He desires
kindness,” so too now — the will and desire above is that Divine
revelation should shine below as it does above.
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And this revelation and this drawing is specifically through the
avodah of Torah.
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As explained in the Gemara (Sukkah 49b): “Is there Torah of
kindness and Torah that is not of kindness? Rather, Torah for its
own sake is Torah of kindness; Torah not for its own sake is Torah
that is not of kindness.”
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[n truth, it is only one Torah — but within it are two levels: Torah
not for its own sake, and Torah for its own sake, which is Torah of
Chesed.
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700 NIRRT — A A7in Ay Koy ain,

And it is stated in Kehillas Yaakov that Torah of Chesed is the
drawing of the revelation of the light of the Chassadim of Abba.

193 NIWHT R*7 — 700 NINT 2Py N9Ra RDK)
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Below as it is above — this is through the avodah in Torah that is
in the state of lishmah (for its own sake).

77IN2 7792y 0T Y RIT L2907 RIAY 03 nun?
MY NP2 XY

[“Some say”” — that there is another manner in drawing down the
revelation of the Supernal Chesed to shine below: “Torah that one
teaches — that is Torah of Chesed; Torah that one does not teach
— that is not Torah of Chesed.”
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Since the essence of Chesed is the aspect of revelation and
drawing down — that there should shine the revealed G-dliness
below as it is above — and what draws down this level and grade
is through Torah avodah, but on condition that it is Torah to feach
it, to teach it to all.
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Or that it should cause Torah study (as is known the virtue of the
supporters of Torah and those involved in it) — which is the aspect
of revelation.
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And every revelation is called by the name Chesed — that through
Torah avodah, this causes the revelation of Supernal Chesed so
that even below should shine the G-dly revelation as it is above.
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And it is well understood that such a revelation is not
commensurate with the avodah in the aspect of isarusa d’ltata
arousal from below), but is rather a revelation of isarusa d’le eila
arousal from Above) from its own side — “for He desires
[kindness.”
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This is not the case in the avodah of Tefillah — even though there
is a revelation of a lofty light through isarusa d’le eila,
nevertheless it is commensurate with the isarusa d’ltata.
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And this is why Krias Shema and Tefillah have fixed times —
unlike Torah, which has no fixed time, and its mitzvah is both by
night and day, as it is written (Yehoshua 1:8): “And you shall
meditate upon it day and night...”
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For since it is the aspect of revelation of Supernal Chesed,
therefore it has no fixed time at all.
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However, in their essence, they are one level — to draw down the
Divine light below.
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Only that the avodah of Tefillah is in the mode of elevation — and
the revelation in it is isarusa d’le eila that is commensurate with
the isarusa d’ltata.
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Whereas the avodah of Torah is in the mode of drawing down and
revelation — and through it is drawn down isarusa d’le eila from
its own side, which is the level of “for He desires Chesed.”

TWRT NN R — A7INT 7712y 12 PRY A
TER XPYPT RDMYNK NP0 TR AT 297,710
X377 790 197 22" NN RN — Ay,

However, in general, both are the aspect of Terumah — only that
within this very Terumah there are these two levels.
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Summary: Krias Shema is the aspect of elevation, and the isarusa
d’le eila is commensurate with the isarusa d’ltata. Torah — its
essence is drawing down, and the isarusa d’le eila is not
commensurate. Therefore, it is called Chesed and has no fixed
time.
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[NOTE: Summary
The discourse explores the elevated spiritual significance of

Torah study—specifically Torah

"li-shmah" (for its own sake)—in contrast with other forms of divine service such as Krias
Shema and Tefillah. 1t’s structured around the verse regarding Terumah, traditionally interpreted
as "a donation," but here symbolically understood as different levels of spiritual elevation.

There are three levels of divine service:

1.

associated with elevation from below upward (ha'ala

"Na’aseh" — Simple fulfillment of mitzvos, connected to Krias Shema, which is

‘ah).

2. "Nishma" — Deeper contemplation and understanding of the mitzvah, done with
precision and intention—refined kavana.
3. "Na’aseh v’nishma" — The highest level: an inward

ly motivated service rooted in Torah

study li-shmah, which causes a downward flow (hamshachah) of divine energy.

The discourse argues that Torah study in particular draws down a form of divine light (or eloki)

that is not limited by the proportions of the person’s own

effort. This is in contrast to prayer

or Krias Shema, where the flow from above is directly proportional to the arousal from below.
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This type of divine influence is likened to Chesed, unbounded kindness, and is associated with
Avraham Avinu, who embodied supernal Chesed to such a degree that he “stood in for” the
divine attribute of kindness.

The Rebbe further emphasizes that Torah lishmah, especially when it is taught to others or
causes others to learn, becomes true “Torat Chesed”—a Torah that illuminates the world
without limits. Therefore, Torah not only has no time limitation (“day and night”) but also no
restriction in terms of spiritual elevation—it generates light in the manner of Chesed from
above, independent of one's spiritual input.

Practical Takeaway

e Torah study is not just a duty—it is a means to draw down infinite divine kindness.
When one learns Torah for its own sake, especially with the intent of sharing or teaching
it, one is not only connecting to G-d, but becoming a channel for divine illumination in
the world.

e [fyour avodah in prayer or mitzvos feels limited by your mood or abilities, remember
that Torah lishmah bypasses that limitation—it draws divine light that is not measured
by your own preparedness. Keep learning, especially with others, and let the divine flow
through you.

Chassidic Story

The Frierdiker Rebbe himself deeply embodied the ideals of Torah as a form of Chesed. In 1930,
shortly after arriving in Riga following his expulsion from Soviet Russia, the Rebbe received a
request from a young Jewish refugee in Warsaw who had no access to yeshiva. The Frierdiker
Rebbe, despite enormous pressure, sent a series of handwritten pages explaining difficult
maamarim to him, customized to his intellectual level.

Years later, this boy became a Rav and told how those sheets had been his only connection to
Torah in a dark time—they "kept my soul alive." This is Torah of Chesed—not just for one’s
own connection, but to shine light for others.

Source: Told by the Rebbe Rashab’s personal secretary, Rabbi Chaim Lieberman, in Reshimos
Devarim vol. 2. END NOTE]
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