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With the help of Heaven, Parshas Acharei-Kedoshim, year
5666.
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And He spoke... speak to the entire congregation of the Children
of Israel... “You shall be holy, for I, the Lord your God, am holy.”
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And one must explain the reasoning given in saying “You shall be
holy,” because “I am holy.”
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How is it obligatory that the handiwork of His creation should
resemble its Creator—as the Ohr HaChayim writes?
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Even though our Sages said (in the Midrash Rabbah on Parshas
Kedoshim, on the verse “When you come into the Land and
plant...”), that Rabbi Berechyah opened: “After the Lord your
God shall you walk”—and is it possible for a human being to
walk after the Holy One Blessed Be He? etc.—
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Rather, from the beginning of creation, He did not engage in
anything except planting; so you too [shall plant, etc.].
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And likewise, it is a positive commandment from the Torah to
walk in His ways: just as He is gracious, etc.
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As the Sages said in the Sifrei and as brought in the Rambam, and
also cited by our Rebbe in the Shulchan Aruch, Orach Chayim,
siman 156, se’if 3, that He commanded us to emulate our Creator.

YW R O72N MI9OR 27T MRY 03
1RI127 NINTAR MRY LA V70 17Ip 00 DT A
T30,

But they themselves also said: is it possible to walk [after Him]?
etc.
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Furthermore, the concept of walking after Him—and likewise
walking in His ways, “just as He is merciful,” etc.—is not
comparable to the lofty level of holiness.
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For the level of holiness has superiority over the walking in His
ways—and certainly over the concept of walking after God, etc.
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If so, it is not understood why the verse provides the reason that
because He is holy, therefore you shall be holy, etc.
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And in the Midrash it states: “Could it be [that you are holy] like
Me?” The verse therefore says: “For I am holy”—My holiness is
higher than your holiness.

*J8 WiTp 3 Taf? Ton 13 Pi NIPK WTE
DINWTRY 1707 DY TR.

And this appears to contradict the simple meaning of the
verse—which seems to offer this as a reason, as explained above.
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To understand all this, it is necessary to preface what was
explained above—that Atzilus is called “Adam” even from the
perspective of the vessels of Atzilus, because they are in the
category of “similar to the Supernal” in relation to Adam
Kadmon.
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And based on the above, it can be said that the reason Atzilus is
called a “kinyan” (acquisition) is more fitting regarding the
revelation of the vessels of Atzilus than of Adam Kadmon (A”K).
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For it was previously explained (in the discourse “HaChodesh
Hazeh”) that “kinyan” means that the very same essence that was
in the possession of the seller enters the possession of the buyer.
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And it was explained there that regarding the lights of Atzilus, it is
impossible to say that they are the exact same essence as the
hidden light within the Essence of the Emanator—since that
[essence] is above revelation.
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And the revelation in Atzilus is only a ray from the hidden light.
As is known, that above Atzilus shines the Essence of the Kav
[Ray], while in Atzilus only the radiance of the Kav shines, etc.)
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Nevertheless, it is not a completely different essence, Heaven
forbid, and for this reason it is called a kinyan—since it is not a
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new essence, even though it is not exactly the same. 2.
But regarding the vessels, one can say that they are the very same D°727 Wnn N3 NI 1w it v 0vh32 DaN
essence as the vessels of Adam Kadmon (A”K). PURT.

For in A”K, the vessels were already formed, as it says in
Ma’amar B’Sha’ah Shehikdimu, Shaar Alef, end of perek
beis—that otherwise, how could A”’K be differentiated from Ein
Sof, etc.?
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However, in A”K the vessels are in a state of total inclusion, all
equal, and there is no distinct identity for Chochmah alone, or
Binah alone, etc.
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And the revelation of the Sefiros of Atzilus is that the Chochmah
alone becomes defined, and Binah alone, etc.—that Chochmah of
Atzilus appears as a distinct entity.
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But it is the same Chochmah of A”K—only that it has now
become distinct from the other Sefiros.
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And consequently, it becomes a defined entity, and the light is
somewhat diminished, as explained elsewhere.)
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And as explained elsewhere, the analogy for this is like several
letters combined in one word, like the word “Baruch.”
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And when you separate the letter Beis by itself, for example—it is
the very same Beis that was in the word “Baruch.”
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And similarly, the ten Sefiros of the vessels of Atzilus were
separated from the vessels of A”K—such that the Chochmah of
Atzilus is the very same essence as the Chochmah of A”K.
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And even though when it was included in A”K it existed in a state
of simplicity and utter non-existence, such that they were all
included equally, as explained above—
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Now, in its revelation, it becomes a distinct entity, etc.
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Behold, the aspect of simplicity and lack of distinct existence in
Adam Kadmon (A”K) is only from the perspective of the Infinite
Light (Ohr Ein Sof) that shines there.
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For this is the difference between the lights and the vessels: that
the lights are inherently in a state of “nothingness” (ayin) when
included within their source.
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Even though this is because of their source—Ilike the radiance of
the sun when it is within the sun itself, where it is in a state of total
nullification and nonexistence compared to the body of the sun—
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—nevertheless, the light itself, in its essence, is in a state of
abundant light, exceedingly so, meaning it exists on a lofty plane
and in an entirely different manner than it appears later.
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And [that light] is in a state of utter “ayin” (nothingness), to the
point that it cannot be classified as any sort of revelation in the
worlds;

Ningiva 1773 9232 I1RY 7Y 1°7302 TR NPT,

—and any revelation from it is merely a ray alone, as mentioned
above.
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But regarding the vessels, their lack of manifest existence is not
inherent.
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[nherently, they are indeed in a state of tangible existence, having
come into being as distinct entities.
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For this is the difference between the formation of the lights and
the formation of the vessels: that the lights were not brought into
existence to become entities, but only to serve as expressions of
illumination.
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And in their source, they are revelations of the essence, etc.
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But the vessels were created to be entities.)
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And their concealment or nonexistence is only due to the light that
shines within and over them, as explained elsewhere.
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And when the vessels become distinct—when the light
withdraws—they become defined entities.
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[f so, regarding this it is even more fitting to apply the concept of
“kinyan” (acquisition): that the vessels of Atzilus are the very
same essence as the vessels of A”K.
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For in A”K they were also in a state of existence, only that in A”K
they were concealed and included, in a state of simplicity—due to
the light that shone there in a revealed manner.
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And in Atzilus, they emerged from concealment and are in a state
of recognizable and tangible existence.
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However, it still needs to be explained: how can the concept of
oiluy he’helem (revealing what was hidden) apply to the vessels
kelim)?
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[s it not known as a principle that it is impossible for there to be a
creation of yesh mi-yesh (something from something) unless there
is first an aspect of ayin (nothingness) in between?
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And as is known the analogy for this from planting a seed in the
eround: that it cannot sprout unless it first rots and is destroyed
entirely, becoming ayin—then and only then will the growth occur.
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And likewise in spirituality: it is impossible for there to be creation
vesh mi-yesh unless it first passes through a state of ayin, as
explained above.
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[f so, it is not understood regarding the formation of the vessels
from Adam Kadmon: for even in A”K they are already in a state of]
metzius (existence)—
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—even though there they are in a state of simplicity (peshitus),
nonetheless in essence they are an actual metzius, as previously
explained.
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Until the vessels of Atzilus are called a kinyan (acquisition) in
relation to this, i.e., that they are in a state of giluy he’helem
revelation of what was hidden).
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So how can there be existence from existence, through mere
revelation of the hidden?
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But the matter is as follows: Behold, it is written (Shemos 34:6):
“And He called out: Havayah, Havayah,” which implies two
Names of Havayah—
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the lower Name of Havayah and the higher Name of Havayah.
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And the explanation of “And He called out: Havayah, Havayah™ is
that He called and extended the lower Havayah from the higher
Havayah—
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—or that He drew down additional lights from the higher Havayah
into the lower Havayah.
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For the lower Havayah is the Name that comes in revelation to
bring into existence and sustain the worlds and
creations—something from nothing.

nig? "12°32 X337 oW NI XON7T ™7 OV 13T
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And this is the Name Havayah, meaning “Mehaveh” (causes to

exist), which is the source for the creation of the worlds.

nNANTY AP XY — man 17 M0 v N
nin?iva.
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For in order for there to be a creation of yesh me’ayin (something
from nothing), it must be through the four letters of the Name
Havayah specifically—

T UTTIY TN U ININT MOy 23T
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the > for contraction, the 17 for expansion, etc.
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And even though the creation was by the Name Elokim, as it says,
“Bereishis bara Elokim,” nonetheless there first had to be a
contraction of light through the four letters of Havayah.
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For without this, it would not be possible for creation to occur
from the Name Elokim.
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And it is also known that the verse “bara Elokim” does not mean
that the Name Elokim itself created, for creation is from Havayah.
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Rather, the Name Elokim is merely like a shield and casing for the
Name Havayah, as it says, “For a sun and a shield is Havayah
Elokim.”
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And this is the concept of the thirty vessels (lamed kelim) of Ze’er
Anpin, which become the Naran (soul-lights) of Beriah, Yetzirah,
and Asiyah.
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This is the soul-light of the lower worlds, from which the vessels
of the ten sefirot of BY”’A and all created beings were made.
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As explained in Iggeres HaKodesh (section beginning /Au
v'Chiyohi Chad).
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And the thirty vessels are the three letters /ey, vav, hey of the
Name Havayah, which clothe themselves in BY”’A to bring them
into being.

T QYT AR DD YA 10 0072 700
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This means that first there must be a contraction of the light
through the four letters of Havayah, in order for there to be a yesh
me’ayin creation.

T OTT7Y IR 2SR NP7 T8 ey I
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And afterward, the actual creation is also through the letters and
vessels of Havayah, as they clothe themselves in the Name
Elokim, etc.
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And the matter is as follows: Behold, there are two types of flow
shefa).
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The first is that which comes in an orderly, gradual
process—me 'ilah le’alul, from cause to effect, from one yesh
being) to another yesh.

WD W PA0YY TR MITTE) 1702 AN K,

[n this type of shefa, the influence can come as it is in the mashpia
source) directly into the mekabel (recipient).

227 7% Y°BWRa XY in3 voyd Riay Pidvy.

And similarly in the physical world, such as the giving of charity
from a rich person to a poor person.

Wy YUY TRTEI NYBYIR IYAD .

And so too it is with spiritual influences, where the shefa comes to
the recipient without a change in essence—

2% VDWW A¥3Y NI Nivewaa X 12
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as in the transmission of intellect from the mashpia to the mekabel,
where they are comparable one to another—

DIV ,22RR0 P8 8WRT T 22T NYswaa 2
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and the very content of the influence, as it exists by the mashpia,
arrives to the mekabel.

2% TIND YOOUNT 8N XY 0 nyawina Any
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The second type of shefa is that which comes through a leap of
levels and degrees—

MANTRM TWT NPT INIT X7 127 YOW,

from the mashpia to the mekabel, with a total transformation of
essence.

*ax M YA 2200 8 UOYnT 1.

This is what is called yesh me ayin—something from nothing—

TRR W2 RPI3 AL,

because there is absolutely no comparison between the mekabel
and the mashpia.

Y OUnT °237 2207 973 TW TRY 0Y.

[n such a case, the shefa must come from the mashpia only through
a complete contraction (zzimtzum) of the light of His essence—

NP2 7Y YORURT T YOWS RNy % TRY
A7 INMYY IR DR,

in order that the influence may come in accordance with the
capacity of the vessel of the recipient alone.

7272 237 °93 T °97 YWD K12y 2Ny 072,

And this refers to the power and divine light from the Supreme
[nfinite One, Who is beyond limitation and end—

NOTY 1179y * TN DY) M2 nmaa
n°9301 7133 %¥2 °R73,

and there is absolutely no comparison between a limited creation
and the Unlimited, as is known.

Y2 °N727 7237 2123 YY2T K42 992 TW N
YIT2 9123,

Therefore, when it became necessary that created beings with
limitation (ba 'al gevul) should come into existence from the
Creator Who 1s unlimited,

2123 9¥2 2°X121 nNANT NIEY TIRWD 12 99
2123 5¥2 7072 NIY 7120 K12,

it could not happen in the way of the first kind of
shefa—emanation from the essence of the mashpia in a direct
chain of descent—

YOBYHT NIARYA 'RT YOY 19IR 103 NIND WHK R
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but only through a total #zim¢zum (constriction) of the Divine light
first.

7nN2 o8 TIRG DILHE NN TV XX
"Iy

This is in order that afterward there could be a transformation of
the light into what is necessary for the nature of a created being
with limitations.

NP2 TR 207 WG MW T MWK MY *T2 X
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Without this, there would not be any possibility for ba’al gevul to
exist; rather, everything would be G-dliness—Unlimited.

927 XX, 2123 292 MR A XD — X PR
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And this is the concept of the four letters of the Name Havayabh,
which is the Name of mehaveh—One who brings into being—

TR W M7 — M oW NPDIX 17 1Y A,

as a verb of action, meaning the One who brings all into existence
from nothing to something.

"2 WH PR 93T DR MRy — Yen v nna.

And as is known, the letter yud of the Name Havayah, which is
only like a mere dot with no expansion in length or width—

12 KR APRY — 17 YT 77 NIRT MITY 03
20§71 TR MUY MOYENT 73 7272 TIP3 -

this alludes to the tzimtzum of the light of the Essence, that first
conceals and contracts all of the essence of the Divine shefa,

D°HunY — 0¥Y7 TR DIHE NN2 YV 77in
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until there remains only like a single point.
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And the concept of this nekudah (point) is that it is merely what
remains from the essence of the shefa (flow) only for the sake of
the creation of limited beings (ba'alei gevul)y—

P YW DY WYY 72 P I ATR) T
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and this is but a single point relative to the previous light.

D7iPT IRT °237 NOR 771 P IHY,

And even this is in a state of tzimtzum (constriction), and it is only
in a general form.

7272 M7%2 NP2 DIXHY NPT KT NNT O3
"D.

For the fact that it is in a general state is also a tzimtzum relative
to the prior expansive light—even regarding its external aspect,
and certainly in relation to its subsequent expansion—

(°237 DIXRY 12 03 3] M7 NI ROTY 07
iy nryivn nem2 237 03) 07iRT TiRG NYena
'13),

and relative to the expansion that follows, this general level is
considered great light, etc.)

i1 992 N2 — 712 XY NYena nna 2
13 7K M2°7 NP2 XOD).

And the well-known analogy for this is the transmission of
intellect and wisdom from a great teacher to a student of vastly
inferior capacity—

% 9173 27 93M) 22 nYewIn T N1 W)
TWT 1R TRYN,

where there is no comparison at all between the student and his
teacher, such that he could receive the intellect in its breadth and
depth as it is with the teacher—

3 23a 2aR% 21y IR ITN7RT 973 T TRY
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therefore it is certain that the teacher who wishes to transmit must
constrict the essential light of this intellect—

D¥NY? — Y OWI? YOTD Y % KT 12 7Y
a1 22k vov TiR oy,

such that the teacher’s own understanding of the idea is not
revealed in that transmission.

227 IniX2 ingy n7aa AN X9y 07,

What remains is only a single point—this is the tzimtzum of the
intellect to what is fitting for the recipient, who is infinitely distant
from the essence of the teacher’s intellect.

231 T DIRYIY 0 VY — DON 7R3 P WY
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And this point includes, in a hidden and constricted way, all that
will later be transmitted to the student in width and length, etc.

YUY M2 P2 DINnX) a7y N9 it AR
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And the /ei that comes after the yud represents the expansion in
width and length of that influence,

MUY NN X7 — 77170 MY X737 70
W YWD 1Y 201 TIRY,

as needed in order for it to reach the recipient specifically.

P17 22pn0 2% Ki2% 77780 0).

For the point itself, as it is, is still only general, and the recipient
cannot yet grasp from it any intellectual matter—

TRY,N293 NP02 PTY X0 - ROTY 03 77R30 73
*22WD 1Y NN I YT P2pna,

for it is above his comprehension.
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And even within that point there is still much light, as is known—

YIT2 ,1TY IR M2 ATRia W oy,

that any intellectual light in general is still in a state of great light,
and this is not yet in proportion to the recipient.
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Therefore, the specific details within that point must be broken
down, according to what the recipient can grasp—

WORY M — T7RIAY D'V U197 TR KN
2apRa NiyTa RI2Y,

and even in this, the light and revelation that was within the
general point becomes hidden.

"3 19920 7RIV 3] TINGT D7YN1 712 0.

However, all this occurs within the essence of the mashpia (giver),
as he evaluates and envisions the particulars of the concept in
himself—

D097 $PXYI YWY LY 0unT 0%y a1 79 228
2atray,

similar to how one forms in his mind how to bring an image or
concept into words or writing.

(R W7 DY X027 TR DT IERY 0
12°071 11072 23W).

And afterwards comes the vav, which descends in a straight line
from above to below—

anY "2ynn PR 7290 11T RIT 92 I0R) —

a short and narrow line: this is the drawing down of the influence
from the /ei, after he has evaluated the details according to the
recipient—

WYY MIRG K77 YOWD 397 T — D¥RYm % ip
23pna W 07 DVPT N,
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even though it is still within himself. Afterwards comes the
vav—which is the drawing forth and revelation, the influence itself]
into the recipient—

RATY — 117 R T2 VIR T gy Ny ax
2320 98 AYIYTT NI 7RI VI,

in the form of a direct, vertical drawing down from above to
below.

YR A2y WY PR MWRT Nrh2.

And this is when the intellect arrives in concise form, without the
expanded details—

D' MG 23 TR 73 KW 2 ),

but still as a downward drawing, like the Mishnah, which contains
the details in short form—

MR 991 .770R7 TRV NIWRT NPT 72N
D9 NN A3 VY - T,

though not yet elaborated or detailed in every part of the matter.

X7 031 ,177Y DRI DPRY — 178R2 0T XN
T3y 9339 00057 92 09I

And the top of the vav is a yud—this is the aspect of tzimtzum
contraction) from the previous expansion.

1 DIXNRT NP RIAY — 777 IWRI2 "R

For in this downward extension, the light becomes even more
concealed, etc.

"2 TIRT TV aRYnn I IAwRaRT.

And afterwards, the /ei (the final one) is the expansion and
unfolding of the details that are within the vav—

0°0797 NIGINT) MVYDNT X7 — K77 72 0K
Y,

and it is the “area” grasped by the recipient.

For the downward flow of the vav is not in a manner of complete
grasping and comprehension within the vessel of the recipient—

Wnn mEm 790 NN AR 1T AWRa0 03
9apnn "33,

for at that stage he only knows the general concept of the idea, as
explained above.

TTY M2 P2a nX I R AR P AL 0D
bn;a’

[t has not yet reached him in a form he can fully grasp, concretely,
according to his physical senses and vessels.

T "7 THYIT2 197ON NIMR2 7YX X2 1K)
9w 0°%am) Dwn.

But the %ei is the “surface” of the recipient—what becomes
grasped in his own vessels and reaches him in tangible form,
suited to his senses.

07922 02NIY 22RRT YW MW WY — XA 228

FT

And nonetheless, through this, there is a revelation of light, and it
refines his vessels. However, the matter is received only in
proportion to his vessels, etc.)

(21 711,71 0923 A1 10y 12 vRe oipn Yam
"3 7Y D920 W 97 TV RIW KX, 192 NY).

And all this is explained elsewhere.

IR OiPR2 23N 523.

And from this analogy, the supernal concept is understood—that
this is the main reason why the Name Havayabh is called so:

DY NR™MP DYV WY — 9907 VI A 290 Ywnim
933 Hyan 9123 H¥a 93 NNINT DR oY Yy M,
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because there is no comparison at all between them—

D2 992 TW PRV,

therefore, it was necessary that this be through these four letters of
the Name Havayah:

™ DYT IR NPDIR 1T A 18T 12 99,

the yud representing the initial tzimtzum of the essential light—this
is the total concealment and contraction until only a point of yud

WY L7002 QYT IR DRNY — 77 RITY
TTIPID P IRWI KPY TY 37 DINNET) 07V

remains. 7T,
And this is the concept of the constriction of Chochmah (wisdom), 2323 Hva npyn 2w nnon DIXNY P RIM
for the sake of creating a ba 'al gevul through yesh me’ayin— U7 PRI —

like one who constricts the very power of his intellect for the sake
of a simple understanding, such as building a structure—

n3uR M22Wa w2 1931 1> oYy o¥nERy W3
132 137 —

meaning, to bring forth an idea that is not at all comparable to his
own inner intellect.

922 122 793 M2 IPRY 221 2297 Xi27 M
"D.

And this is the level of the nekudah (point), which is the
Chochmah (wisdom) related to the creation of the worlds—

NR*I27 WA TR0 X7 — ATRIT NN 1N
ninRivy,

which is utterly incomparable to the Essence, as discussed above.

"3 773 DY O} T TR XY

And this nekudah of Chochmah contains within itself all aspects of
light and vitality that are relevant to the worlds.

nPm IR P02 22 ARYYR NP7 MmNt it AP
15 ninRiva o8 Y.

And this is the meaning of “Bereishis” [Genesis]—it too is a
divine saying, but it is a general utterance,

RITY RPN ,RIT RN M) — "NOWRIDC PRI
999 Ry,

which includes everything that will be extended from it across time|
and space—through six days of action and the generality of
Atzilus, Beriah, Yetzirah, and Asiyah,

MWy — PRI 112 3 WY 11 93 D71y
Y"IRT M2973 03 ,0°0) TWY,

which are destined to unfold throughout the six thousand years [of
world history].

"2 TIY 99X W2 WY TIYY.

And this is the yud of the Name Havayah, which indicates a
continuous and future state—

TR0 TOY 1Y TRY L0 QWT T RI,

like the yud in the phrase “So would Iyyov do...” (Iyov 1:5),
which indicates habitual future action.

M3 7aPR Y 79247 T 903

This is because this yud includes all that will continuously emerge

TRR TWRI? TNV I 99 933 A 77 02 M

in the future. 2.
However, it is not revealed, but rather contained in a concealed and| 17y nN°¥7n023 D272 9793 RPX 19732 XITY KDY
concentrated manner. 3.

And because it is still in a general form and radiates with abundant

light,

TR 127 A2 TR T N199R NPTRR I,
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the entire level of the yud is not in a revealed state at all with
regard to the worlds.

993 197 NI022 APR 77 NIR NP02 M99 M3
NI 27 Y,

And it is impossible that the worlds be created from it directly.

13 ninRIva NNINT AN NPTY WK OR).

There must follow afterward the level of expansion represented by
the first Zei,

"7 DVWRNT NN 72 MR NPE? T
mIiwRA,

which is when the details that are within the nekudah are
specified—

ATPIAY D097 WY A0 WY,

this is a more revealed level, more related to the worlds.

N2V 98 TWI N N3 NN Y.

Nevertheless, this constitutes a concealment of the light relative to
the nekudah,

"3 TIP3 "237 1IN D290 M1 T,

and still, all of this is within the essence of the mashpia (source).

Y OunT 0¥y 1Ty 71 22 aipn 2,

And it is still above the level of revelation to the
recipients—certainly not in a way that it would be grasped by them
that is, as actual yesh existence).

921,0°7203 28 193 NP0 ITY A7yRY XM
NP 7)) ©°72pRA2 A9°0R NIRRa NiT? 1Y

...... e

D Wan W NN ).

And on this it is said (Devarim 29:28), “The hidden things are for
Hashem our G-d”—referring to the levels of Chochmah and Binah,

717 NIRRT (Mo ,0”D 0°127) MR 1 N
P21 TRT DT — PN

(g >3}

which are still hidden and concealed, and have not yet come into a
revealed state in the worlds.

"12°3 NINA2 K2 IR PIYTY Q7Y NI R Y
"2 7Y Niniva.

And only afterward does it say “and the revealed things belong to
us...”—referring to the /ei, the level of revelation.

15 ’ni2a 7y, 1% nIvAm© — 72 0R).

This means that after the /4ei, the light is further constricted and
descends into the vav—

1 NIRI XY VIRT TV DYHION R7AT WRY — 100,

this is the level of Ze’ir Anpin, which is called “Eleh” (7%X), a term
indicating revelation—

1773 WY IR RIRIY — 1RIR YT NImR Y,

and it is the level of light revealed to the worlds, as it is written
Tehillim 89:3), “For I said: ‘The world shall be built with
kindness.””

2302Y #137 ,niNRIvT PR TR 1973 NI02 R
7322 TO0 023 — Rk 03¢ 1A ,0"D 0°%nn)”,

‘Remember Your compassion and Your kindnesses, for they are
from time immemorial” (Tehillim 25:6).

“,n7 0%nn) nng 0Rivn 93 9°70M TR0 N9

).

However, this revelation—even though it is in the category of
drawing down—is still in a general state,

D21 — 7WNT NN RITY D37 — 17 197 DI
7Y ML NP2 R Oipn,

and from it, it is impossible for there to be an actual creation of
vesh me’ayin (something from nothing),

W TRR W NP MNINT R NP7 WO XY,
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except from the aspect of the surface (shetah) of the final hei,

TIIOR R7OT MUY NIMIN KON,

which is the actual active power within the recipient itself—to
bring about creation from total ayin to yesh.

nPINTT NITY Wen Hyo1a HYisg 0d nna Ry
"D N3 WD PRY.

And the general structure of the four letters of the Name Havayah
corresponds to the ten sefirot of Atzilus, in order and gradation—

M2°¥RT N899 iy 17 — 1 NIPDIR 70 Ny
7701 7703,

namely, the levels of Chochmah, Binah, Ze’eir Anpin, and
Malchus.

MOPTTRIN VIR NI,

And as 1s known, Atzilus in general is a mediating level between
the Ein Sof Emanator and the creations.

T2 V¥R NP2 RIT NI2792 MPYRT — Y1
DORI237 28 P8R0 ORI,

And the four letters of Havayah represent the sequence of bringing
and drawing the light in a manner that makes it possible for yesh to
be created in BY”A.

TIRT NOYRT AN 70 17 — " OV NPNIR 1T
"3 Y027 W NNINT R NP7 R MY

The initial tzimtzum of the yud, in the level of Chochmah, is
where the light first enters in a manner of no comparison at all to
the Essence of Ein Sof—the sovev kol almin;

(RQW N3 — 7220 NPT 7717 DIXRET NURT
93 22707 O"RIX NIALY *237 T TX 7772 TR
%Y,

and as mentioned above on the verse: “And Chochmah is found
from Ayin,”

,,,,,

and likewise it is explained elsewhere that even Chochmah is like
ayin relative to Kesser, etc.)

And from Chochmah downward, the contraction is in stages and
degrees.

,,,,,,

13 73770 070 NI MR TITRR.

And this Name Havayah is what is revealed for the purpose of the
creation of the worlds—

NNINT 79X M19°32 RIY X7 — A7 10 owY
nin?iva,

this is the revelation of the light of Atzilus, as mentioned earlier
see discourse Hachodesh Hazeh),

oy IRINIY 11 ,MIPOERT TIRT NIAD N Y
o vt am1a)”),

that Atzilus is the level of revelation, and it exists for the sake of
the creation of BY”’A, as explained above.

PNTNT P°IW2 KA I3 NPT KT MIENT
912 "D y™a.

And afterward, these four letters are revealed in BY”’A—

¥"232 71932 198 NPNIX 17 NII2 X2 92 0N,

and this is the matter of the thirty vessels of Ze’eir Anpin and
Nukva (Zon),

1717 2292 27D 1Y RI,

which become the neshamah (soul-level) of BY” A and create yesh

me’ayin—

WD TRR DI L,YR7 MY NIN3 DY,
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these are the levels of Nefesh-Ruach-Neshamah of Ze’eir Anpin
and Malchus, which correspond to the three letters hei-vav-hei.

7" NIPNIR 13 13W ,010913 R7TT 1703 NIRR a.

And the yud corresponds to the level of Atzilus.

13 MR NPT ROT — T

And this is the meaning of “With the yud He created the World to
Come”—referring to Gan Eden,

17V 73 — R27 0%V K723 72D,

which is the intermediary between Atzilus and Beriah.

TR MPXR T2 VR XY,

And it is known that in Gan Eden, the light of Atzilus shines—

NIP°XRT IR 123 RR 17 13T — VI,

for the souls sit and delight in the radiance of the Shechinah—

Ar2WD VI NI NIAYE NNy,

which is the revelation of the essence of Divinity as apprehended
by the righteous souls in Gan Eden.

ninY17 Awma MPoRD nImn 93 NN RIY
N3 77Y 133 DR

And the hei corresponds to the World of Beriah—

%723 0712 X0 - XA,

where the essence of Divinity does not shine, only a
comprehension of its existence alone—

NPR2 RN ,WHN NIPOR NITH QW RN APRY
7272 MNOXRT N,

as our Sages said regarding the verse “For no man shall see Me
and live...”—

"3 7R KD 09 PI0970Y 971 arnian wrn

even the holy Chayos (supernal beings) do not see the glory in a
manner of perceiving the essence.

79227 DY ORI OPR — 110 WP Nivn 199K
"3 MR R N3,

And nevertheless, they grasp the aspect of the metzius (existence)
of G-dliness with complete intellectual comprehension, etc.

W02 MPIRT MINCERT NN DO oipp 2
12 7733,

And this is the meaning of the verse “Seraphim stand above
Him”—above the vav.

117 Dynn — 739 Dyan oy oo I A,

That is, because the Supernal /ma (Binah) dwells in the Throne,
which is the concept of comprehension and understanding of
G-dliness—

T RITY X932 R TRPY XPRY 007 1M
MP7R3 M0 mwDa,

and the revelation of G-dliness shines to them through their
comprehension.

"> ONwa VT)7OY MIPOR "17°3 073 TR,

Therefore, the World of Beriah is not yet in a state of tangible yesh
existence)—

Wrn W NPMRR TTY 0N AXT20 071 127),

that is, because the revelation of G-dliness shines there.

"3 MP2K 1773 DY 1RRY *190 100,

And as explained above, the yud and the first 4ei are still for
Himself, so to speak—

03 70 — "3 70T — Y7 RN ik
Ty MYYRY,
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likewise, in the worlds, the World of Beriah is not yet in a revealed
state of yesh,

NIR2 7Y 1K AX0I23 07997 — Ningiva 03 12
NP3 W,

but only a potential for yesh-hood, as is known and explained

W2 IITID 1D 7292 WIT NWOR NI R

elsewhere. R Qipna.
And it is called darkness and concealment relative to what is K123 2IN2Y 1991 ,wn’ 2237 2%y TYh RPN
below, as it says, “and He created darkness,” etc. "3 Y.

And the revelation of yesh is in Yetzirah, which is called or
light)—

IR RIPILTTEID RAT W MM,

that is, because in Yetzirah shines the level of the vav of the Name
Havayah,

M OYT V) NP0 YRR TPRRY 00 — i,

as explained above, that this is the contracted light from the
expansion of the first ke,

MWK R7TT DIOYDNT NPT TIRG DRI,

and it comes in a revealed way to the recipients.

Therefore, in the worlds, this results in a revealed state of yesh in
the World of Yetzirah.

Wy MINCER NP0 AR DUy ningiva 1971
"3 777X 02992 NIPANNA.

And nevertheless, it is known that even the World of Yetzirah is
also not yet in the category of complete yesh.

™Y 1°K 12703 kel D’?Tlﬂ — N7 DWP@ 52731
wan v N3,

And the essence of yesh is in the World of Asiyah specifically—

Xp)T Ty 021y X1 — U v,

because the hitlabshus (investiture) in Asiyah is the level of the
final sei, Malchus of Atzilus—

,MIOR X7 NPN2 KT — MYy Mwazna nva?
NIPYRT NI,

the ofan (wheel) in Asiyah, which is the ultimate contraction of the
light to be grasped by recipients and worlds.

TIRT DIHY N°7OA NP0 KT — YD TPIRCY
nin%iv21 0'93pn3a oan1 vy,

That is, what becomes grasped as yesh, in created beings—

D217 U2 I3 ODNAY 2 1,

and this is the Divine power that creates from ayin to yesh literally.

3 Wan WY TRD T30 R0RT 13T R,

Thus, the Name Havayah becomes revealed in the worlds of BY”A
to create them from ayin to yesh.

Y27 NWn2Iv3 19°33 K3 ™ OWT — R¥AN)
"3 U2 PRI anga.

And this is the reason why all beings can praise and exalt the
Name Havayah—even angels and the lowest creatures in the
heavens and earth and all their hosts—

oW mawy S7a%7 0071 0OR1N2T PW ayed N
NP2 DIARNT DRI 22X BT 19K — 7
DRIX 22 YN 20w,

as it says, “Let them praise the Name of Havayah...”

"3 7 oY 99T 2N2Y 1.
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Now, the Name Havayah belongs specifically to souls—its essence
is revealed primarily through Torah and mitzvos, which are called
“Torat Hashem” and “Mitzvot Hashem,” etc.,

TV WY LRRIT DIY? Y — oy ;)

13 7™M NIXRY 71T NI NIRRIY NiXmI AR,

as it says, “And I appeared to Avraham... but My Name Havayah |
did not make known to them,” and “Therefore say to the children
of Israel: I am Havayah,” through Torah and mitzvos, etc., as
explained elsewhere.

KD ™7 g 12 "D 28 NN 1Ny 1)

— 717 0IR PRI 0327 1iny 199,10 Pog% nyTi

R 2IPR2 2IN2Y 133,112 DI 770 ",{j'h_].

Nevertheless, all created beings praise and exalt the Name
Havayah,

owYh Dnwm 0°%%0n 0ORIN2T 22 — aipn P
"D M,

but this refers to the lower Havayah, for this Name Havayah comes
into the worlds to bring them into being from ayin to yesh.

X2 77 7 QWY NPT — RAA?T 10 0w N7 DIR
7 TRY DnNgT? NinRiva.

And although the life-force that is actually invested within them is
of the aspect of the Name Elokim, etc.

NN X - Wan 0233 w3203 nanT Ny oy
"5 DOFOR oW

Nevertheless, the main source of their existence is from the Name
Havayah specifically, for Havayah means mehaveh—that which
brings into being, as mentioned above.

— RRYT ™7 QW X7 DONINT Y " 807 720
91 "2 Man AT

And although it is certainly in a category that is utterly beyond
comparison to the creations of BY”A—

DRI 7T N2720 NN XIT ORTAY 03
U"’::{,

It can be said that even in the vessels of BY”’A, what becomes
truly enclothed in them is the light of Nefesh-Ruach,

(072w 2 737 ,¥"27 07923 037 — M2 W

which is also something from nothing from the light of the
neshamah, etc.

"> YT VIR PR W2 12703 10V,

How much more so for created beings, where the light in the
vessels of Atzilus is utterly beyond them.)

I27ERT 07727 7RG NPRT — OXI2 129 7
"3 0% 17733 NPNI2 XIN).

Still, since it came to be the source of what brings them into being,
it is relevant that the creations of BY”A can praise and exalt [this
Name].

— 197 PR NN NPE? XY 0RD ,0iPR 291
N3 ML 79T YT DRVATY T

And behold, it was explained earlier (in the discourse Adam ki
vihiyeh) that before the actual creation, all the worlds and beings
rose first in thought.

OTPT — ("M "3 DR A7) Y7 XA I
DONR3T) NIy 23 19y 17,7903 NN
YR 770n,

This refers to the ratzon (will)—what was aroused in the Divine
will, so to speak, to create the worlds—

212722 71¥72 1IN M L1i%7 NemR Y
ninRiva nnana niay,

and this is the level of machshavah kadmah of Adam Kadmon, etc.

"3 TR DIXT TRTR TAWR NI ).
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And on this the Zohar says, “When it rose in His will to create the
world,” which refers to Adam Kadmon, as brought in Etz Chayim.

TNRPY 17 RIPI2 P07 IR N T o)
D70 PR 20273 P8 NITR 7Y XY —

Accordingly, the Name Havayah exists even in the level of Divine
will and machshavah kadmah of Adam Kadmon—

MY 1R NP2 03 N DY W T R
"D PURT TRTR.

However, that Name Havayabh is not the source of the actual
creation—only that it arose in His will that the creation should be
through the lower Name Havayah.

TPV 2 RPN T2 PR 08 A1 7 DYT XN
19 RAAPT ™17 QY CT0T0Y NNINT TRy 19303,

And it was explained there that there is the level of ratzon as it is
in the Ein Sof before the tzimtzum—

O"RIXD RITY 3 18] NP0 W — 0P Wand)
VXN O7p,

that is, what arose in His simple will to emanate and create, etc.

"1 R1927) DU¥RT? LW 119¥72 AYY,

And this is what the Zohar refers to at the beginning of Hormanuta
d’Malka (the King's Design),

R2DT RN W2 1772 MRY 71 10m”

which is the arousal of the will in the Essence of the Infinite to
emanate and create, etc.

22¥RTY 0"RIR QXYY 1I%77 NIV NN RNy
13 RiN27,

[It says there:] “He engraved an engraving in the Upper Radiance,”

“TXPY RV 9703 7,

which is the concept that “He estimated within Himself in
potential,” etc.—

M3 7’92 YYD U Iy XY,

this refers to the absolute will that was determined within His
Essence, that the creation should take place and in a specific
manner.

ARy IMnXya uInaY — LoMRD 11X NN WM
"3 73] 72 19K Ninivy nnanao.

However, this still remains hidden within His Essence,

"3 17V INIMEYA %Y NPT NTY RN,

and from this absolute will emerges the ratzon and machshavah
kadmah mentioned above, after the tzimtzum—

TR 7Y T R¥RI VoNRT 11X N0
DIXHYT AN 2737,

which is also a general will for the entire unfolding of the order of

nPYLAYTI B3 DY 0993 1iX7 NN 19703 Ry

creation. 3.
However, even so, this comes in a manner that is incomparable to 19¥7 NP2 0237 7Y PR 772 R2 07 007 PR
the aforementioned absolute will. Dran vonnd.

For the Ein Sof as it is before the tzimtzum is not within the scope
of the worlds at all,

9732 IR — DIXNXT QTR NXITY 103 AI0TPRTIINGY
993 ninivy,

not even within the category of a general will for the worlds.

15 NinivYR 973 9993 19X 1732 XY o).
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And the fact that the level of machshavah kadmah of Adam
Kadmon (A”K) came into being—which is the general will for the
worlds—

RITY 1TR DTRT ARTR AW NN AN )
ninRivy *9797 1i% N,

this was through tzimtzum, meaning a concealment of the first light

completely,

IR NMPINT NIMR RITY ,DINRX T70Y 3]
37 TR,

in order that this level of will and machshavah kadmah could
emerge.

2133 TR MW TR NN MY 072

And this is the idea of the yud of this Name Havayah:

AL v 7D Y,

that it is the concealment of the light of the Essence of the Ein Sof,
leaving only a single point—

PN ,AI07TNT D3y VIR Oy nrn2 Ny
7272 NON 773,

this is the light that is related to the worlds.

"9 NINZIVE DR WD KRG N0 ROTY.

And in general, this is the level of the “imprint point” (nekudas
haroshem) that remained after the tzimtzum,

IR WYY DY NTIRI NPND KIT — M9PIM
12 DX,

for this point includes within itself everything that would later be
revealed in the worlds,

TITION TN 70 22 ARKYR N9 T ARy
"3 Ningiva,

as explained elsewhere.

TN aipna 2N iR,

And in a more specific sense, this refers to the level of Chochmah
Kadmah (Primordial Wisdom) of Adam Kadmon.

TR DINT ATRT TR0 NPAR X7 — NTYIHM,

Just as the level of Chochmah in Atzilus is the Chochmah of the
Work of Creation (Ma 'aseh Bereishis)—

R0 NIA2 X7 NTPYRT 020 NINAY W'D
YR YT,

it is the level of the yud-point that remains after the tzimszum of
Kesser, as mentioned above—

02T DILHXT IR TWWIY 71T NP N1 K0T
2713 "3,

so too, Chochmah of Adam Kadmon is also the Chochmah of
Ma aseh Bereishis,

MM 12703 X7 — 1T DTNT 790 12703 72
YRR Ay,

as it is written in E#z Chayim: “You made them all with wisdom”
Tehillim 104:24).

2N3Y 03,70 Iy 7903 07 TN VIV
071 PY2.

And this point includes within itself all that will later be revealed
in the total order of hishtalshelus,

TR TPAY T 22 ARYYR NP13 T AP
NIYRYTI N19733,

from the first of the sefirof to the end of the sefirot,

niT"RT 710 T¥ MIPHRT NI —

all is included in this point of Chochmah, only that it is concealed
and in a general state.

L0272 XY RPN — 79307 I A7) 2192 95
3 T7TY M923 Nrmaa.

And the %ei is what enters into length and width—

20977 IR MVYHNT 7Y XY o0 g — XA,

Powered By: ChassidusNow.com

18


https://www.chassidusnow.com/
http://chassidusnow.com

The Rebbe Rashab
9”’1n

7''o2

Parshas Acharei-Kedoshim

that is, the articulation of the details that were within the point of
Chochmabh.

"2 7200 NTIPIRY D037 WY R,

This does not mean literal details in segmented form, for this
general level is machshavah kadmah of A”K, which is above
division—

(MPPANA NIMI2 Wi D°0R Py A320 TR
PURT TR AW NP0 R — Af 972 a7
"2 MPPINTR YNV —

rather, in A”K itself this is the level of expansion.)

"2 MVYENT NN ] — KD PRIY RIX.)

As explained earlier (in the discourse Adam ki yihiyeh), there are in|
A”K all the details—

WY — (T °3 IR 1773) Y XN 03
00797 72 PR3,

only that they are equal and undifferentiated; this is the meaning of|
[‘He gazes and sees until the end of all generations”—all in a single
glance.

2 ARIX 1Y MY IR DT DOV P
"3 NOX 7703 0911 — "NiniTd 23 710 .

And this is the level of Binah of A”K.

P"NT P2 NP2 X7

And the vav—hei are the levels of drawing down and expansion—

MOYBNIT TIYRTI NPT T — 1,

and all of this is still within the partzuf of A”K itself.

NI PR MXI2 7N 7371

And from the level of expansion of the final 4ei of A”K, comes the
drawing and revelation to the worlds—

nena K7 - 29 730K X177 MuYenT nrnam
nin%iva 12°30) 7wRaD,

that is, from the Malchus of A”K is made the Kesser and Atik of
Atzilus.

PNR1 03 NYY PURT N0 NrNanY — Im
13 NIPYRT.

And this is the concept of the Name Havayah within machshavah
fkadmah of A”K—

PUNT TR AWV ™A DY 1Y ) -

which are the ten sefirot of A”K, called the “ten hidden sefirot,”

WY NIXTRIT 1Y NIT°OR TPy NI TV
ning NioR”,

as implied in Etz Chayim, Sha’ar 1, chapter 4.

TR WY 070 VY YRURTI.

And this also includes the levels of the four worlds—Atzilus,
Beriah, Yetzirah, Asiyah—that are included in A”’K,

TN RO MR — NIy 17 N2 HRin on
P83 D973 DOV — My,

which are all included in the Name Havayah: yud — Atzilus, hei —
Beriah, etc., all as it exists in A”K.

TR°I2 — R7TLNIDER — 7Y T o 0790w
"D PRI RITY 83 P ,10.

And according to the above, we can understand the verse: “You
shall be holy, for I, Hashem, am holy”—

WiTR 92 PR oWIRS 1N n 12 9730 5w
’38:” -

this is giving a reason: since the level of Atzilus is in the category
of Adameh laElyon (I will resemble the Supernal), relative to the
level of Adam Kadmon,

N7 MIP°¥K NPT NPF?T — DYV NPN NIy
PR NI 0237 1YY IRt nmaa,
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as explained above regarding the four letters of the Name Havayah
that exist in Atzilus, in the order of bringing and drawing the
light—

WY I awT NPNIR 1T 12392 DY RN i
IR NAWHI RIT 1702 NIPVEK3,

which is similar to the four letters as they exist in Adam
Kadmon—

"D PRIV NPNIN 1T N2 RNT NIY.

Therefore it says, “You shall be holy, for I am holy”—referring to
the Name Havayah of Adam Kadmon—

WRT L0 IR WITR 03 1R DWTR nIR DRI
PR ™1 oY 7Y,

that so too, you shall be holy in the level of holiness of the
Havayah of Atzilus, which is in the aspect of Adameh laElyon, etc.

™1 NWTR NINI2 1IN DWTR 12703 127
13 RTINS NN ROTY L, NIDOUNRT.

And nevertheless, our Sages said about this (Midrash): “Could it
mean like Me?—Therefore it says: ‘For My holiness is above
yours,’ etc.”

21103 102 A7 Y P71 arnian 1R ,0ipn am
"D yn nwTR — i Tnta.

This can be explained as follows: since Atzilus is only Adameh
laElyon relative to A”K—

VIV MTXT P X MPRRY o — o v
PrRORT P,

but the level of Adam Kadmon is above Atzilus—this is the
meaning of “My holiness is above yours.”

MYTR IV T L,MORRN 77Yn7 — PR N02 YA
"3 VDN TRN N9YRY.

Additionally, it can be explained according to what was said above
in the discourse Adam ki yihiyeh), that the vessels of Atzilus are
only in the category of Adameh laElyon relative to Adam
Kadmon—

D DR 1772) 2°¥? AN 1 07 MY v o
TN NIAA 17 MPERT 09377 - (M
P 7337 P IPRYY,

but the level of the simple will of the Upper Purity (Tehiru Ila’ah)
is beyond comparison entirely—

PR3 17 — XYY RJUT LT 11¥77 NN 23
12 .

Therefore it says, “My holiness is higher than your holiness.”

"3 "DNWIRR MPYR? YR I0K3 12778,

And this is the meaning of ““You shall be holy, for I am
holy”—referring to the level of Havayah of A”K.

nIRA — IR WiTR 02 NI — YR oWt N
"3 PURT I

And generally, for souls this is through being restrained and
separated, etc.—

(D73 P 0¥ 0] — ninyy ,m7om
"2 D’WMQL

meaning, through the mitzvos, especially the prohibitions, through
which they ascend to this level of holiness,

,APYD X nigng v ,NigeT 10V
it AR NrnR? Y a1 Y,

to be in the aspect of Adameh [I will resemble].)

"2 PRI N2 niaY).

And nevertheless, could it mean /ike Me—actually like the level of
Adam Kadmon itself,

Wan PR 02 919 — 102 H10 nipn Dam,

and how much more so, relative to the Ein Sof, which is higher
than A”K—

......
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YRR YR — I8 WiTR 03 ini? Tt

Therefore, “My holiness is higher than your holiness.” ” :
13 TDNWTRR.

[NOTE: l Summary

This discourse by the Rebbe Rashab offers a profound mystical interpretation of the
commandment I8 277 °2 170 2°27177 " — “You shall be holy, for I, Hashem, am holy.” The
Rebbe explains that the Torah is not merely giving a moral directive, but rather revealing a
cosmic structure rooted in the very essence of creation and Divine emanation.

The commandment is understood through the lens of Seder Hishtalshelus—the chain of Divine
worlds from Ein Sof to Asiyah—and more specifically through the configuration of the four
letters of the Divine Name Havayah (77-3-77-%) as they manifest in Adam Kadmon (A”K) and
Atzilus:

e The letters of Havayah exist already in Machshavah Kadmah (Primordial Thought) of
A”K, the first Divine configuration after the initial 7zim¢zum. The letter Yud represents
total contraction, the essential imprint of Divine intent.

e The Hei expresses expansion of that potential into intellectual structure (Chochmah to
Binah),
the Vav draws this light downward, and
the final Hei manifests actual creation through Malchus.

In Atzilus, these letters correspond to Chochmah, Binah, Ze’ir Anpin, and Malchus, and are
configured in a way that resembles but does not equal their origin in A”K. Atzilus is described as
“Adameh laElyon” — “I will resemble the Supernal.” Thus, “You shall be holy” refers to
ascending to the state of Atzilus, becoming a vessel that reflects the Divine Name.

Yet, Chazal caution: “Yachol kamoni? Talmud lomar: Ki kadosh ani — kedushasi lema’alah
mikedushaschem” — "Could it mean [you will be] like Me? No, for My holiness is above
yours." This reflects that even the highest Divine service—reaching the level of Atzilus—is still
infinitely removed from Ein Sof and the ratzon hapashut (primordial will) in the Tehiru Ila’ah,
which precedes all division and manifestation. Thus, though man may become /ike the Divine
(Adameh), he cannot become Divine.

The Rebbe Rashab emphasizes that holiness is attained not through mystical ascent alone, but
through Torah and Mitzvos, particularly the mitzvos lo sa’aseh (prohibitions), which carve out
sacred space through restraint and separation (gedarim u perishus). By aligning with the
Divine “form” in action, we become receptacles for the light of Atzilus, albeit always knowing it
is a reflection—not equivalence—of the higher supernal holiness.
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») Practical Takeaway

1. Holiness is an attainable goal—but it is a reflection, not identity. The Torah commands
us to be holy not because we are like G-d in essence, but because we can mirror His
revealed qualities through action.

2. Spiritual resemblance requires structure—Just as Atzilus mirrors A”K through
structured sefirotic embodiment, so too our lives must be structured by mitzvah,
especially the discipline of boundaries (lo sa’aseh).

3. Know your limits—Even the loftiest soul cannot claim equivalence with Divine essence.
The humility in “0anwy7pn 72917 "nw17R” is essential to true spiritual growth.

Chassidic Story — Rebbe Rashab

Story: “The True Measure of Holiness”

One time, a chossid who had devoted many years to Torah study and secluded avodah
approached the Rebbe Rashab with a heartfelt question:

“Rebbe, I have immersed myself in Chassidus, secluded myself from distraction, and kept the
mitzvos diligently. Am [ now truly a kadosh—a holy Jew?”

The Rebbe looked at him deeply and replied:

“Do you feel like you are holy?”

The chossid hesitated and answered, “Yes... sometimes I think I do.”
The Rebbe Rashab said softly:

“That feeling may be the barrier to real holiness. 1777 2°277 is not a status, it is a directive. It
does not say you are holy—it says you shall become. As long as you are becoming, you are holy.
The moment you think you are, you have stopped climbing.”

He then quoted the verse:

“UN 177 0 10 0°177 — My holiness is always beyond. That’s why yours must always be
growing.”

Source: Based on teachings recorded by chassidim who attended the Hemshech Samech Vov,
reflecting the Rebbe’s approach to humility in holiness. (Published recollections from the
Rebbe’s mazkir R. Chaim Lieberman and from “Reshimos Devarim.”) END NOTE]
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