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Rabbi Shneur Zalman of Liadi (1745-1812), known as the Alter Rebbe, founder of Chabad Chassidus and
author of the Tanya and Shulchan Aruch HaRav, reveals in this maamar a sweeping vision of Purim, halachah,
exile, and redemption. Beginning with the image of Esther and the king’s scepter, he unfolds how the hidden
love of the Jewish soul becomes revealed, how Torah refines physical reality, and how the ultimate redemption
is not escape from the world but the full transformation of darkness itself into light.

And the king extended to Esther the golden scepter, and
Esther arose and stood before the king, etc. (Esther 5:2). To
understand the matter of the differences between this section and
the section above.

For there it is stated, “And the king extended the golden scepter
that was in his hand” (Esther 4:11), and there it is also stated,
“And she touched the top of the scepter” (Esther 5:2).

But here it implies that he gave her the entire scepter. And also
to understand what this matter is at all times.

Behold, Knesset Yisrael is called by the name Esther, on
account of “And I will surely hide My face on that day”
(Deuteronomy 31:18).

For the face of Hashem, which is the revelation of His
Shechinah, as it is written, “May Hashem make His face shine
toward you” (Numbers 6:25), is now in the time of exile
concealed in the aspect of “on that day.”

For “that day” indicates a day that is not seen and revealed,
unlike “this day.”

And in a particular way, within every soul of Israel, when the
spark of his Divine soul is covered and clothed in the garments
of thought, speech, and action that are physical.

And the light of Hashem does not rest and reveal itself within
him to be grasped and established in his mind and heart, the
love of Hashem to cleave to Him in revelation of the heart.

But rather only in the aspect of surrounding over him from
above, this aspect of love is called by the name Esther.
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For it is concealed in the aspect of “on that day,” that it is not in
revelation.

And it is the aspect of a point in the chamber, in the inwardness
of the point of his heart.

Certainly the love is concealed within every soul of Israel, and
there is no person who does not have this inward aspect.

Except that to bring it out from concealment to revelation is not
equal in every person.

And therefore, in the days of Mashiach, when the person will be
refined, then it will be in the aspect of “And the glory of
Hashem shall be revealed, and all flesh shall see” (Isaiah 40:5).

And it says, “On that day, behold, this is our G-d; we have
hoped for Him” (Isaiah 25:9).

The explanation is that the light of Hashem will shine in
revelation until it will be grasped and established even in his
mind and human intellect.

And “all flesh shall see” with physical, sensory sight, that “this
is our G-d,” the aspect of “this,” for whom we have hoped, and
not in the aspect of “that.”

And behold, our Rabbis, of blessed memory, said, “All the
festivals will be nullified in the future to come except for
Purim,” as it is stated, “And the days of Purim... and their
remembrance shall not depart from their seed” (Esther 9:28).
And our Rabbis, of blessed memory, also said, “The halachos are
not nullified in the future to come.” And the matter is that the
concept of Shabbosos and Yomim Tovim is that in them there is
the aspect of ascent of the worlds and the sparks.

For every spark of the soul of Israel ascends in level because of
the light of Hashem that is revealed at those times, and there is
added within them light and joy and the delight of Hashem to
inflame the souls to cleave to Him, blessed be He, with greater
strength.
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And in particular, on Pesach, the light of love, supernal chesed,
is revealed in the inwardness of the souls. And through this all
the sparks of the souls of Israel ascend to arouse the great love to
Hashem.

And to push away all the preventers that nullify, meaning the
things that are opposite and against the love of Hashem, which
are physical desires, to subdue the sitra achra. As it is written,
“To Him Who smote Egypt in their firstborn” (Psalms 136:10).

The explanation is that in order that the light of the supernal
chesed shine into the world, He smote the firstborn of Egypt,
who are the opposites of this. As it is written, “Who is this that
rises from the wilderness like columns of smoke, perfumed with
myrrh and frankincense, from all the powders of the merchant?”
(Song of Songs 3:6).

The explanation is that Knesset Yisrael is called “this,” and she
rises from the wilderness, which are the physical matters that are
not for Hashem, that resemble a place of wilderness and
desolation. And also wilderness from the language of speech,
meaning idle words.

And she rises from them on Shabbosos and festivals, and then it
is like columns of smoke. For just as physical smoke comes into
being because fire burns a thing that is opposite to its nature,
meaning the moisture in the wood or wick that the fire grasps.

For the abundance of smoke is according to the abundance of
moisture in that thing. So, as it were, when the light of Hashem
1s revealed on Shabbosos and Yom Tov, it burns and consumes
the opposite thing that is revealed, to subdue the sitra achra.

And it is also “perfumed”; ketoret is called a fine smoke, like the
smoke of the incense and the ketoret. And because of its great
fineness it is not called in the Torah by the name smoke, but
rather by the name cloud, as it is written, “And the cloud of the
ketoret shall cover” (Leviticus 16:13).
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And this is because it does not burn and consume an opposite
thing entirely, since in the matter grasped by the light there is
only a small amount of the opposite. Nevertheless, it must be in
this aspect, in the aspect of perfumed, to burn and consume, each
one according to his level and according to the elevation of his
soul, ascent after ascent.

And afterward it will be in the aspect of myrrh, which is stated in
the Megillah, “When the turn of each maiden came to go in to
the king” (Esther 2:12), for every spark of Israel is in the aspect
of female in relation to the Holy One, blessed be He, to ascend
and to behold in the light of Hashem, each according to his level.
“Six months with oil of myrrh”; oil is the aspect of wisdom, to
be in the aspect of myrrh, in the aspect of bitterness. For after he
rises from the wilderness and crushes and separates the evil to be
consumed and burned in smoke and incense, then he will
understand well the matter of bitterness from the opposite, what
and how it is.

And afterward he will come to the aspect of frankincense, which
is the aspect of joy, in the delight of Hashem, “Israel shall rejoice
in his Maker” (Psalms 149:2).

And this is the matter of “six months with spices,” for just as
fragrance is absorbed and enters into his body and delights and
fattens his soul, although it is a thing that has no substance and is
not seen or revealed to the eye, but only the fragrance is
absorbed into his body.

So too the matter of joy in Hashem is from the concealed world,
but it gladdens the heart and inflames it to be enflamed and
aflame in the light of Hashem, “from all powders of the
merchant” (Song of Songs 3:6), which are all kinds of arousals
in every soul of Israel, each one according to his understanding.
And this is the matter of the beautifications of the women, that
through all these the maiden comes to the king (Esther 2:12).
And behold, all kinds of ascents and the drawing near of Knesset
Yisrael to the Holy One, blessed be He, on Shabbos and Yom
Tov, and all that they ascend ascent after ascent until the height
of levels, are called by the name touching the top of the scepter.
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For the golden scepter is the drawing down of the light of the
Ein Sof, blessed be He, and it is the vitality of all the worlds,
higher and lower, as it is written, “the golden scepter, and live”
(Esther 4:11).

And she cannot ascend to behold and to receive her vitality from
the entire scepter, but rather the scepter remains in His hand, and
only a radiance reaches her at the top of the scepter.

And this radiance is the aspect of strong love like fiery flames
and a blaze that ascends upward, the supernal gold, the gold of
waving.

And its lower end is when this strong love burns and flames
from his contemplation of the greatness of the Ein Sof, blessed
be He, Who fills all worlds and surrounds all worlds.

And its upper end is when it flames and burns from his
contemplation of His essence and being, blessed be He, and no
thought grasps Him at all.

And the language of greatness, of filling all worlds and
surrounding all worlds, does not apply to Him, but only to the
radiance and drawing down of vitality from Him, blessed be He.
But as to His greatness itself, there is no searching, meaning that
it is not applicable at all to investigate and contemplate His
greatness how He is very great and praised.

But only in the Name Havayah, blessed be He, which indicates
the drawing down of vitality to the worlds. But before Him
literally all is considered as nothing, as if there are no worlds at
all.

As it is written, “I Hashem have not changed” (Malachi 3:6), and
“You are He before the world was created and You are He after
the world was created” (Liturgy). All is equal.

And before Him, blessed be He, the aspect of worlds does not
apply, neither in the aspect of filling nor in the aspect of
surrounding, for He is not in the category of worlds at all.

As it is written, “Great is Hashem and greatly praised in the city
of our G-d” (Psalms 48:2). And our Rabbis, of blessed memory,
said, when is He called great, when He is in the city of our G-d.
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For before Him, blessed be He, the language of greatness does
not apply, since all the higher and lower worlds are entirely as
nothing before Him. Rather, the measure of His greatness is His
humility, that He enclothes Himself in the aspect of greatness in
order that His kingship be kingship over all worlds.

As it is written, “Hashem will reign forever” (Exodus 15:18).
And this is, “And You are holy, enthroned upon the praises of
Israel” (Psalms 22:4).

The explanation is that in being the praises of Israel there is the
aspect of sitting, which is lowering and humility in relation to
You, for in truth You are holy and separate from this category.
But in the future the light of Hashem will be revealed in a great
and mighty revelation, meaning the drawing down of His
G-dliness and His essence and being from the aspect of “I
Hashem have not changed” (Malachi 3:6), was, is, and will be in
one instant.

And all flesh will see with the eyes of physical intellect, for our
G-d will be in the aspect of “this,” as explained above.

And this revelation will be specifically below, in the lower
realms. As our Rabbis, of blessed memory, said on the verse, “At
that time it will be said to Yaakov and to Israel, what has G-d
wrought” (Numbers 23:23).

That the ministering angels will ask this of the righteous, and in
the place where the ministering angels would say, “Where is the
place of His glory,” they will say, “The whole earth is full of His
glory” (Isaiah 6:3).

And this is, “A woman of valor is the crown of her husband”
(Proverbs 12:4), that the light of Hashem revealed in her now is
called her husband. But in the future it will be on a higher level.
Therefore it is written, “She has fallen; she shall not rise again,
the virgin of Israel” (Amos 5:2), meaning that the aspect of
rising and ascent will not apply to her, for the light of Hashem
will be revealed greatly specifically below.
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And this is because darkness will be transformed to light, and
not only to subdue the sitra achra to nullify and humble them as
in the other exiles, as it is written, “To Him Who smote Egypt in
their firstborn” (Psalms 136:10), and “Who slew mighty kings”
(Psalms 136:18).

Rather also then, “I will transform to the peoples a pure
language” (Zephaniah 3:9), and “Many peoples shall go” (Micah
4:2).

And behold, a semblance of this was the miracle of Purim, that
the heart of Achashverosh was transformed to good. The very
same mouth that said, “and the people to do with it as is good in
your eyes” (Esther 3:11), it itself said, “and you write concerning
the Jews as is good in your eyes” (Esther 8:8).

This is the matter of transformation of darkness to light, and “the
glory of Hashem shall be revealed” (Isaiah 40:5) below,
specifically in the place of darkness.

And therefore our Rabbis, of blessed memory, said that even the
halachos are not nullified. And the explanation of the matter is
that our Rabbis, of blessed memory, said on the verse, “Flee, my
beloved, and be like a gazelle” (Song of Songs 8:14).

Just as a gazelle turns its head backward; that is to say, by way of
analogy, just as in a person, within the very bone of his head is
placed his brain and his intellect and his understanding, and
when he turns the bone of his head backward, the brain within it
and the spirit of his intellect and understanding are drawn after
it.

So, as it were, the Holy One, blessed be He, drew down and
clothed His will and His wisdom in the place of His back parts,
which are the aspect of externality, meaning in physical matters,
such as animals in the Order of Kodashim.

And in money in the Order of Nezikin; for the inwardness of His
will and wisdom, blessed be He, are clothed in them. And also
His attributes, blessed be He, are drawn after them of themselves
and automatically, as it is written, “He has turned backward His
right hand” (Lamentations 2:3).
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And “through wisdom they are refined”; the explanation is that
the term refinement applies only to something that is mixed,
such as one kind with its kind and it is not recognizable. Thus,
by way of analogy, a broker who exchanges a cow for a donkey,
in relation to one who studies Mishnah and this halachah.

And likewise a butcher who is occupied in cutting the limbs of
the animal into pieces and in the intestines, etc., is a butcher. But
one who is occupied to know all the details of the halachos
dependent on the limbs of the animal to distinguish between
treifah and kosher.

And likewise in one who exchanges a cow, to know and to
distinguish and to clarify between liable and exempt; and
likewise in the Order of Taharos between impure and pure, etc.
And likewise in all of Shas, Mishnah and Gemara, and all the
poskim, the Rishonim and Acharonim, the supernal will and His
wisdom, blessed be He, are revealed and clarified. And through
this the evil is clarified and separated from the good, meaning
the invalid from the valid and the liable from the exempt.

And likewise in practical mitzvos that depend on measures, such
as a guardian of a lost object who is exempt from giving a
perutah to a poor person, for one who is occupied with a mitzvah
is exempt from a mitzvah.

And that is if he is occupied with it for its need, to spread it out
and to shake it, and there is no difference whether it is the lost
object of a rich person or of a poor person.

But if he guards his own garment, even if he is not rich like the
owner of the lost object, there is no mitzvah in it.

And likewise in the matter of tzedakah and acts of kindness,
when he does kindness with people this is a mitzvah, but if he
does it for his own need there is no mitzvah in it.

And therefore when he performs a mitzvah in a physical matter,
it is the matter of transformation of darkness to light, that the
light of Hashem, which is the revelation of His will, blessed be
He, is light specifically in the place of physical darkness.
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And this is, “Behold, this one stands behind our wall” (Song of
Songs 2:9). The explanation is that the aspect of His wisdom and
His will, blessed be He, is revelation in the aspect of “this” in
matters of Torah.

But it stands behind our wall, for the light of Hashem does not
dwell and reveal itself in him because your iniquities separate
(Isaiah 59:2), and it stands opposite him in a wall.

And the counsel advised for this is, “He peers from the windows,
He glances from the cracks” (Song of Songs 2:9). For a window
is a hollow made in a wall, and likewise the matter of cracks,
except that cracks are small fissures and a window is a larger
hollow.

Thus by way of analogy our Rabbis, of blessed memory, said,
“Open for Me like the eye of a needle” (Shir HaShirim Rabbah
5:2). That is, that he should break his heart of stone to have a
broken spirit, a broken heart.

For all the screens and the wall and the partition that separates
between him and his Father in Heaven are the aspect of
arrogance, for which reason he considers himself to be
something, and his own desires are precious in his eyes more
than the desires of Heaven.

And with all the above it will be understood and explained well
the matter of Esther, that at first, when he saw the queen standing
in the courtyard, it was the aspect of “this one rises from the
wilderness” (Song of Songs 3:6) mentioned above.

For even the inner courtyard is considered wilderness in
comparison to the king’s house itself, since the king does not
dwell permanently in the courtyard as in the house; then the
radiance and drawing down of the light of Hashem is revealed.
And then, “And Esther drew near” (Esther 5:2), that she ascends
and draws near to the king with longing for her beloved; but all
the ascents and drawing near are only “and she touched the top
of the scepter” (Esther 5:2).
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But afterward it is written, “And Esther again...” (Esther 8:3),
meaning when she was with him in the house, “and she wept and
pleaded with him to remove the evil of Haman the Agagite that
he had devised against the Jews” (Esther 8:3).

For the weeping is to arouse abundant mercy upon the spark of
G-dliness that has been clothed in garments of arrogance from
the aspect of Haman who devised against the Jews, for from him
come to the Jews such thoughts.

And then darkness will be transformed to light. Therefore, “And
the king extended to Esther the entire golden scepter” (Esther
5:2), that the light of Hashem will shine in revelation specifically
below.

And then, “And Esther arose,” meaning that she arose upon her
standing and upon her position, that she will no longer need the
aspect of “rising from the wilderness” (Song of Songs 3:6).

And this is, “And she stood before the king” (Esther 5:2), that
she shall be in a great level before Him, as it is written, “A
woman of valor is the crown of her husband” (Proverbs 12:4).
And see regarding the matter of “And the king extended,” etc., in
what is written in Parshas Re’eh on the verse, “For you shall
listen to the voice...” (Deuteronomy 11:13), and in Mikdash
Melech, Vol. I, Parshas Vayechi (228b).

And also there in the discourse beginning “For you shall listen,”
mentioned above, is explained the matter of the inner courtyard
and the matter of the house. And see further regarding the matter
of house above in Parshas Bereishis in the discourse beginning
“The heavens are My throne... which house...” (Isaiah 66:1).
And see further above in Parshas Vayeshev in the Haftorah of
Chanukah on the verse, “You shall keep My courtyards”
(Zechariah 3:7), in another explanation.

[NOTE Summary:
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The Alter Rebbe explains that Esther represents Knesset Yisrael in a state of hester, concealment. Just as “And I
will surely hide My face” (Devarim 31:18) describes Divine concealment in exile, so too in each Jew there is an
inner love for Hashem that exists but remains hidden, only surrounding from above. On Shabbos and Yom Tov
there is an ascent of worlds; the soul rises and touches “the top of the scepter.” The scepter symbolizes the

Powered By: ChassidusNow.com

11


http://chassidusnow.com/donate
http://chassidusnow.com

7'"ea
Alter Rebbe
Torah Ohr
Purim
INBRY T v

drawing of Divine life from Ein Sof. Yet even the highest spiritual ascent only receives a ray, not the full
revelation.

Purim, however, represents something deeper. It is not merely elevation but transformation. The same mouth of
Achashverosh that decreed destruction later decreed salvation. This is the paradigm of it’hapcha chashucha
I’nehora, transforming darkness into light. In the future redemption, this transformation will be complete. The
Divine light will not remain transcendent; it will be revealed specifically below. “All flesh shall see”
(Yeshayahu 40:5). The world itself will become the place of revelation.

This explains why Purim is never nullified and why halachos are never nullified. Torah law deals with physical
matters: animals, money, damages, purity, impurity. Yet within these mundane realities is clothed the supernal
will and wisdom. Through halachic clarification, the good is separated from the bad, the kosher from the
treifah, the liable from the exempt. Each practical mitzvah performed in a physical object is itself an act of
transforming darkness into light. Divine will shines precisely within the material.

The metaphor of “He peers through the windows” teaches that the blockage between man and Hashem is
arrogance, a sense of independent selfhood. When a person breaks his heart and creates even a small opening,
like the eye of a needle, Divine light enters. Esther’s progression—from standing in the courtyard, to touching
the scepter, to weeping before the king in the house—represents stages of ascent and finally deep inner
transformation. Her tears arouse mercy upon the Divine spark trapped in coarseness.

In the ultimate future, there will no longer be a need for ascent from wilderness. “She has fallen, she shall not
rise again” (Amos 5:2) means not decline but that rising will be unnecessary, for the Divine light will already
dwell openly below. The purpose is not merely subduing evil, as in earlier redemptions, but transforming it.
Even the nations will be refined: “I will transform the peoples to a pure language” (Tzefaniah 3:9).

Thus the entire maamar moves from concealment to revelation, from touching a ray to receiving the whole
scepter, from temporary spiritual elevation to permanent earthly transformation.

Practical Takeaway:

1. Hidden love is real. Even when you feel spiritually distant, the inner point of the heart remains intact.
Your task is to bring it from concealment into revelation.

2. Break the wall. The greatest barrier is subtle self-importance. A small crack of humility allows
tremendous light to enter.

3. Mitzvos in the physical world are not secondary. When you refine money, speech, food, business,
relationships according to halachah, you are performing cosmic transformation.
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4. Do not seek escape from the world. The goal is not to flee darkness but to illuminate it. The ultimate
redemption begins whenever you transform one concrete situation from self-centeredness into Divine
service.

5. Purim consciousness means believing that even the darkest decree can flip. The same force that opposes
holiness can become a vehicle for revelation.

Chassidic Story:
It is related that the Alter Rebbe once listened as a chassid lamented his spiritual state. “Rebbe,” he said, “I feel
nothing. My heart is stone. My learning is dry. My davening is mechanical.”

The Alter Rebbe responded, “If you know that your heart is stone, then it is no longer stone. A stone does not
feel its hardness.”

He explained that the awareness of concealment is already the beginning of revelation. The crack in the wall
has formed. From that point onward, even simple mitzvos done faithfully begin to draw down light. Over time,
the same physical life that once concealed G-dliness becomes the place where it shines.

This is the scepter extended in full. Not escape from the courtyard, but the transformation of the courtyard itself
into the king’s house.

Hidden Light and Psychological Transformation
The Alter Rebbe describes something psychologically brilliant: exile is not just a historical condition. It is an
inner state.

Esther represents concealment. Not absence. Concealment.

There is a love of G-d inside every Jewish soul. But often it is not conscious. It sits as a surrounding presence,
not integrated into thought, emotion, or behavior. You may believe in something deeply, yet it doesn’t animate
your daily choices. That gap is exile.

Shabbos and Yom Tov create moments of elevation. You feel uplifted. Inspired. Clear. But that experience is
like touching the tip of the scepter. It is real, but partial. It is a ray.

Purim is different.
Purim is not elevation. Purim is reversal.

The same mouth that decreed destruction becomes the mouth that declares salvation. That is psychological
transformation. Not suppressing darkness. Not escaping it. Transforming it.
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The Alter Rebbe’s radical point is this: the ultimate goal is not to rise above the world. It is to illuminate it from
within.

The Wall and the Crack
What blocks revelation?

Not ignorance.
Not weakness.
Not even failure.

Ego.

The wall between a person and the Divine is a hardened sense of self-importance. When a person is full of
themselves, there is no space for light.

The solution is not self-hatred. It is humility.

Chazal say, open for Me like the eye of a needle. That means: create a crack. A moment of honesty. A
broken-hearted recognition that you are not self-sufficient.

The crack does not need to be large. It only needs to be real.
When the heart softens, light enters.

Why Halachah Matters So Much
The Alter Rebbe then shifts to something seemingly technical: halachic detail. Damages. Lost objects. Kashrus.
Money. Purity.

Why is that the vehicle of redemption?
Because transformation does not happen in meditation alone. It happens in how you handle physical life.

When you distinguish between kosher and treif, between obligated and exempt, between selfish kindness and
true kindness, you are clarifying reality. You are separating light from confusion.

You are taking material life and turning it into a vessel.

That is it’hapcha, transformation of darkness to light.

Spirituality that floats above the world is temporary. Spirituality that refines the world is permanent.
From Ascent to Stability

In exile, we rise and fall. We need inspiration. We need “ascent from the wilderness.”
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In the future redemption, the light will be revealed below. Not just in moments of elevation, but in daily
existence.
Psychologically, that means this: the goal is not emotional highs. The goal is integration.

Not a peak experience.
A stable identity.

When Esther first approaches the king, she touches the scepter. Later, she stands before him. Standing means
stability. Not reaching. Being.

That is maturity.

Tears That Transform
Esther weeps to nullify Haman.

The Alter Rebbe explains: the weeping is compassion for the Divine spark trapped in coarseness. Even
arrogance, even destructive thoughts, are distortions of energy.

When you see your inner negativity not as “I am bad” but as “this is misdirected life-force,” something
changes.

Compassion replaces shame.
Responsibility replaces self-condemnation.
Energy becomes redeemable.

That is transformation.

Modern Story
A young executive once told his therapist that he hated his ambition. “It makes me competitive, insecure,
obsessive. I wish I could get rid of it.”

The therapist responded, “What if your ambition is not the enemy? What if it is just untamed?”

Over months, instead of suppressing it, he redirected it. He became ambitious about integrity. Ambitious about
mentoring others. Ambitious about building ethical systems.

The same drive that once made him anxious became the engine of his best work.

Nothing disappeared.
Everything transformed.
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That is Purim.

The same force.

Different direction.

The same mouth.
New decree.

The same world.
Revealed light.

END NOTE]
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