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Parshas Vayishlash:
דְרָשׁ מִּ יאָמַרא(,עו,רבה)בראשיתבַּ נְחָסרַבִּ ןפְּ יבֶּ רְאוּבֵןרַבִּ :

In the Midrash (Bereishit Rabbah 76:1), Rabbi Pinchas ben Rabbi Reuven said:

חוּרמָצִינוּ אָבוֹתבָּ בָּ חוּרשֶׁ נְבִיאִיםבָּ בַּ הָיוּשֶׁ מִתְירְָאִיםשֶׁ ,
We find that the choicest among the patriarchs and the choicest among the prophets were afraid,

נֶּאֱמַר: דקלה.)תהליםמְאדֹ"יעֲַקבֹ"ויִּרָאשֶׁ ),
as it is said: "And Jacob was greatly afraid" (Tehillim 135:4),

יד(:קלה,)תהליםוּכְתִיב חַריעֲַקבֹ"כִּ וכְוּיהָּ"לוֹבָּ ',
and it is written (Tehillim 135:4): "For Jacob chose God for himself," etc.

ה נוּוּמשֶׁ לוֹםעָלָיורַבֵּ ה"לוּלֵיכג(:קו,)שםכְּתִיבהַשָּׁ וכְוּעָמַד"בְחִירוֹמשֶׁ ',
And regarding Moses our teacher, peace be upon him, it is written (Tehillim 106:23): "If not for Moses, His chosen
one, who stood in the breach," etc.,

מִלְחֶמֶתונְֶאֱמַר ירָא"אַלועְוֹג:סִיחוֹןבְּ לדכא,)במדבראתֹוֹ"תִּ ),
and it is stated concerning the war with Sihon and Og: "Do not fear him" (Bamidbar 21:34),

מָע הָיהָמַשְׁ מִתְירֵָאשֶׁ .
implying that he was indeed afraid.

דְרָשׁהִנֵּה מִּ יוֹתכָּלמַנִּיחַהַזֶּהבַּ שִׁ קהַקָּ מִיהוֹתכָּלוּמְסַלֵּ יקעַלהַתּוֹרָההַבְטָחַתשכנגדהַתָּ לוֹורְַעצַדִּ ,
Behold, this Midrash resolves all the difficulties and removes all the astonishments regarding the Torah's promises to
the righteous, who still face hardship.

הֲרֵי ההֵןשֶׁ הִבְטִיחָםהֵמָּ דוֹשׁשֶׁ רוּךְהַקָּ עַצְמוֹהוּאבָּ ךְאָנכִֹי"והְִנֵּהטו(:כח,)בראשיתבְּ יךְעִמָּ מַרְתִּ כלֹוּשְׁ רבְּ לֵךְאֲשֶׁ תֵּ ",
For these are the very ones whom the Holy One, blessed be He, personally promised, as it says (Bereishit 28:15):
"And behold, I am with you and will guard you wherever you go,"

הוכְֵן נוּמשֶׁ לוֹםעָלָיורַבֵּ ההַשָּׁ כַמָּ ועודיבג.)שמותהַבְטָחוֹתבְּ ),
and likewise, Moses our teacher, peace be upon him, with several promises (Shemot 3:12 and elsewhere),

מָאונְִתְירְָאוּ מֵבִיאכְּמוֹהַחֵטְא,יגְִדםֹשֶׁ "ישֶׁ יאלב,)בראשיתז"לרַשִׁ ).
yet they were afraid that sin might cause harm, as Rashi explains (Bereishit 32:11).

מָאעַנְיןַוהְִנֵּה כְדֵיהַחֵטְא,יגְִדםֹשֶׁ יתהָעֲבוֹדָהעִנְיןַעַללְהָבִינוֹבִּ כָּלהִיאאֲמִתִּ יקשֶׁ יקצַדִּ תֹּכֵןעָקֵרוצְַדִּ וּנָתוֹ כָלכַּ יבְּ כְדֵירְצוֹנָיומַעֲשֵׂ בִּ
אָמַרלְבוֹרְאוֹרוּחַנַחַת"לַעֲשׂוֹת השֶׁ במו,זבחים)רש"ירְצוֹנוֹ"ונְַעֲשָׂ ),

And this concept of "lest sin cause harm," to understand it regarding true service, means that every righteous
individual focuses their intent in all their actions on fulfilling the will of their Creator, "to bring satisfaction to their
Creator, who spoke, and His will was done" (Rashi on Zevachim 46b).

דוֹשׁאִםואֲַפִלּוּ רוּךְהַקָּ מִירָההַטוֹבוֹתכָּללוֹמַבְטִיחַהוּאבָּ הוהְַשְׁ מְעַלָּ ,
Even if the Holy One, blessed be He, promises them all good and supreme protection,

אמִתְירָָא מָּ הַבְטָחָהלִבּוֹגַסוּתהַחֵטְאיגְִדםֹשֶׁ עַצְמוֹזוֹבְּ בְּ ,
they fear that sin may arise from arrogance of heart due to this very promise,

רֵךְמֵאִתּוֹויְתְִרַחֵק יתְִבָּ ,
and that they might become distanced from Him, may He be blessed.

עֲפוּמִמֵילָא אָריסְִתַּ חְתּוֹנוֹתהַיִּרְאוֹתשְׁ עָלָיולְהִתְעוֹרֵרהַתַּ ,
Consequently, lower fears arise and awaken upon them.
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ה הוּאיוֹתֵרלְעוֹלָםלְהִתְירֵָאישֵׁוּמֵעַתָּ יקשֶׁ רַךְמֵאִתּוֹוּבָטוּחַצַדִּ לֹאוהְַבְטָחָתוֹה׳נְאֻםאֵלָיויתְִבָּ ירְַחִיקוּהוּשֶׁ .
From this perspective, a righteous person should forever maintain fear, even while trusting in God's promise that He
will not distance them.

חֲדָתוֹ פַּ
Their fear

לַחעִנְיןָעַלוהְִנֵּה ואֶלמַלְאָכִיםיעֲַקבֹ"ויִּשְׁ עֵשָׂ ",
And regarding the matter of "And Jacob sent messengers to Esau,"

זֹּהַרוּמְבאָֹר  דוֹשׁבַּ חְבּוּלָההַחָכְמָהגְדֶלא(קסו,)וישלחהַקָּ כַוּנַתוהְַתַּ הבְּ זוֹמַעֲשֶׂ ,
it is explained in the Zohar (Vayishlach 166a) the great wisdom and strategy in the intent of this action,

דְרָשׁ מָעוּתוֹג(עה,רבה)בראשיתוּבַמִּ כָאמַשְׁ הָיהָאִפְּ לְדַרְכּוֹלֵילֵךְלוֹשֶׁ ,
whereas the Midrash (Bereishit Rabbah 75:3) implies the opposite—that he should have gone on his way,

לַח[וּבָזֶה שָּׁ שֶׁ אָזְנֵיכְּ"מַחֲזִיקהָיהָ]שֶׁ ר"עבֵֹרכָלֶבבְּ יזכו,)משליוכְוּ'מִתְעַבֵּ ).
and by doing this [sending messengers], it was as if "he grabs the ears of a passing dog and provokes it" (Mishlei
26:17).

כֶןאֲבָל ימַתנֶאֱמָנָהה'"עֲדוּתהוּאהָעִנְיןָתְּ תִי"מַחְכִּ חיט,)תהליםפָּ ),
However, the essence of the matter is: "The testimony of the Lord is faithful, making the simple wise" (Tehillim 19:8).

עֲקֵר צְוֹתהַתּוֹרָהעֵסֶקשֶׁ נָּנָהצְרִיכוֹתוהְַמִּ חִיתוּתוֹלְהָבִיןכַּ חָמְרִיוּתקָשׁוּראֵיךְוּפְתַיּוּתוֹפְּ בְּ ,
For the essence of engaging in Torah and mitzvot is to understand one’s lowliness and simplicity, and how one is
bound to materiality,

ויְהֶֶבֶלהַהֶבֶלאַחַרהוֹלֵךְז(ב,)בראשיתמֵאֲדָמָהאָדָם .
a person formed from the earth (Bereishit 2:7), who follows vanity and futility:

מִיג כָלמְעַכָּרחמֶֹרשְׁ גוֹתָיובְּ לּוֹרוּחַונְַחַתוּמִדּוֹתָיווּרְצוֹנוֹתָיוהַשָּׂ שֶׁ ,
Physicality, the material obstructs all his perceptions, desires, attributes, and sense of satisfaction,

כֹּל מֵאִתּוֹסוֹףהָאֵיןגּדֶלהַידְִיעָהאַחַרהֶבֶלהַ ,
all of it is vanity after realizing the greatness of the Infinite One,

קוּרְצוֹנוֹוחְֶפְצוֹמַאֲויַּוֹוכְָל בֵּ רֵךְבּוֹלְהִתְדַּ יתְִבָּ .
and all his longing, desire, and will is to cleave to Him, may He be blessed.

הָבִינוֹיכָוֹל,ואְֵינוֹ מֵאִתּוֹהַהֶרְחֵקגּדֶלבְּ -
Yet he cannot, for he understands the vast distance from Him—

גָתוֹ יוהְַשָּׂ תִיהוּאכִּ דט.)משלילֵבחֲסַרפָּ )
and his comprehension is as one who is simple and lacking understanding (Mishlei 9:4).

אֵין רֵךְחָכְמָתוֹמֵבִיןבְּ היתְִבָּ הָעֶלְיוֹנָהויְתְִעַלֶּ ,
He cannot grasp His wisdom, may He be blessed and exalted above all,

ללָכֵן תוֹכָּ טמְגַמָּ עֵסֶקלְהִתְחַבֵּ צְוֹתהַתּוֹרָהבְּ והְַמִּ
therefore, all his intent is to engage himself in Torah and mitzvot,

הֵם יו,)ישעיהיבִָין"וּלְבָבוֹבְעֵינָיוירְִאֶה"פֶןאֱלֹקִיםודְַעַתמוֹעֲצוֹתשֶׁ )
for they are the counsel and knowledge of God, "lest he see with his eyes and understand with his heart" (Yeshayahu
6:10),
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צְוֹתעֵסֶקידְֵיעַל הֵםהַמִּ זֹּהַרכַּמּוּבָאעֵטִיןשֶׁ  בפב,)יתרובַּ ).
through the engagement in mitzvot, which are strategies, as explained in the Zohar (Yitro 82b).

יוּבֶאֱמֶת זֶה,מִצְוֹתעֵסֶקכִּ יהָחַיִּיםהַנּוֹתֶנֶתהִיאכָּ לְעוֹשֶׂ
Indeed, such engagement in mitzvot is what gives life to those who perform them,

" ןוהַ' יוחָכְמָהיתֵּ עַתמִפִּ וב.)משליוּתְבוּנָה"דַּ )
"And the Lord gives wisdom; from His mouth come knowledge and understanding" (Mishlei 2:6),

יללְהָבִין כִּ כָלוּלְהַשְׂ יהֶם"לְכָלטוֹב"שֵׂ יקיא,)תהליםעשֵׂ ).
to understand and attain wisdom, "A good understanding have all who do them" (Tehillim 111:10).

ימַתנֶאֱמָנָהה'"עֵדוּתוזְֶהוּ: תִי"מַחְכִּ תִיפֶּ יקְָאפָּ דַּ ,
And this is: "The testimony of the Lord is faithful, making the simple wise"—specifically the simple,

חֲזִיקמִי מַּ עֵינָיולְפֶתִיעַצְמוֹאֶתשֶׁ שׁודְוֹרֵשׁבְּ לְנַפְשׁוֹעֵצוֹתוּמְבַקֵּ
one who regards themselves as simple in their own eyes and seeks advice for their soul,

הֵם צְוֹתשֶׁ ילוּהַמִּ כִּ יַּשְׂ כְּלִיםאוֹתוֹשֶׁ גיב,)דניאלהָרָקִיעַכְּזהַֹר"מַשְׂ )
for the mitzvot enlighten them, "And those who are wise shall shine like the brightness of the firmament" (Daniel
12:3),

עַתויְדֵֹעַ טזכד,)במדברעֶלְיוֹן"דַּ ).
and they will know the knowledge of the Most High" (Bamidbar 24:16).

הֵם-נֶאֱמָנָה"ה'"עֵדוּתוזְֶהוּ: הדֶעוֹתאוֹתִיּוֹתשֶׁ ',
And this is: "The testimony of the Lord is faithful"—they are the letters of "the knowledge of the Lord,"

י צְוֹתכִּ עַתהֵםהַמִּ רהַדַּ מְחַבֵּ רֶתשֶׁ קֹּדֶשׁמַחְבֶּ הַ .
for the mitzvot are the knowledge that connects and unites the holy.

אֵיןמַה ןשֶׁ הוּאמִיכֵּ עֵינָיוחָכָםשֶׁ צְוֹתאֵיןבְּ אוֹתוֹמַחְכִּימוֹתהַמִּ ,
However, one who is wise in their own eyes will not gain wisdom from the mitzvot,

אֵינָם הוּאמִירַקמַחְכִּימוֹתשֶׁ תִישֶׁ עֵינָיופָּ שׁבְּ חָכְמָהוּמְבַקֵּ ,
for they only provide wisdom to one who considers themselves simple and seeks wisdom.

הוּאמִיאֲבָל יקחָכָםשֶׁ עֵינָיווצְַדִּ מִכְּלוּםחָסֵרואְֵינוֹבְּ -
But one who regards themselves as wise and righteous and lacking nothing—

ןאִם שׁאֵינוֹכֵּ עֵסֶקמְבַקֵּ צְוֹתהַתּוֹרָהבְּ כְלוּתוֹלְהָאִירוֹוהְַמִּ מִמִּ
such a person does not seek in their engagement with Torah and mitzvot to illuminate themselves with His kingship,

י ןואְִםילֵֵךְ,לְאוֹרוֹכִּ אִירמַהכֵּ לוֹתָּ .
for they believe they already walk in His light, and if so, what can illuminate them?

צְוהָ,ידְֵיעַלהַיעְוּצָההָעֵצָהוּמָה עֵצָהשׁוֹאֵלאֵינוֹאִםהַמִּ ןמַהבְּ צְוהָ,לוֹיוֹסִיףוּמַהיתֵּ אֵיןהַמִּ אעֵצָהנוֹתְנִיןשֶׁ שׁוֹאֵללְמִיאֶלָּ כַּהגֶֹןשֶׁ .
And what is the advice offered through the mitzvah, if one does not seek advice? What benefit or addition will the
mitzvah provide him? For advice is only given to one who asks properly.

ויעֲַקבֹהָעִנְיןָוהְִנֵּה ההָאֲמוּרִיםועְֵשָׂ רָשָׁ פָּ רֶךְעַלהֶםבַּ זֶהדֶּ ,
Now, the matter of Jacob and Esau mentioned in the parasha is along these lines,

י ועִנְיןַכִּ עוֹמֵד-הִתְנַגְדוּתעִנְיןַהוּאעֵשָׂ נֶגֶדשֶׁ אֱלֹקִיםקִרְבַתכָּלכְּ ,
for the concept of Esau represents opposition—standing against any closeness to God,
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ץ גַדְלוּתעֲצָתוֹלְהָפַריחְֶפָּ סוּלָה,בְּ וטו(:כז,)בראשיתכְּמַאֲמָרהַפְּ נָהּ"עֵשָׂ דלֹבְּ הַגָּ ",
seeking to disrupt His counsel with vain grandeur, as it says (Bereishit 27:15): "Esau her elder son,"

מַפִילוֹכָּךְואְַחַר גַדְלוּתכְּשֶׁ נּוּלְהִנָּקֵםכָּךְאַחַרחֵמָהוּבַעַלהוּאנוֹקֵםבְּ מִמֶּ .
and afterward, when he falls from his greatness, he becomes vengeful and wrathful, seeking revenge.

צְוהָוזְֶהוּ ולֹאמַריעֲַקבֹשֶׁ ולַאדנִֹיתאֹמְרוּן"כּהד(:לב,)שםלְעֵשָׂ ילָבֶןעִםוכְוּ'לְעֵשָׂ רְתִּ העַדואֵָחַרגַּ עֶתָּ ",
And this is why Jacob commanded [his messengers] to say to Esau (Bereishit 32:5): "Thus shall you say to my lord,
to Esau... I have sojourned with Laban and stayed until now,"

"יוּפַרֵשׁ ימִצְוֹתותְַרְיַ"גזַ"ל:רַשִׁ מַרְתִּ שָׁ ,
and Rashi explains: "And I kept the 613 mitzvot,"

כָּלפֵרוּשׁ: צְוֹתשֶׁ יהַמִּ מַרְתִּ שָּׁ הוּאהָיהָלָבֶןעִםשֶׁ רָצִיתִיהָרָעהַיַּצֶרשֶׁ נּוּלְהִנָּצֵלשֶׁ מִמֶּ ,
meaning that all the mitzvot I observed while with Laban (representing the evil inclination) were to protect myself from
him,

" פְחָה"ועְֶבֶדצאֹןוחֲַמוֹרשׁוֹרלִיויַהְִי הֵם-ושִׁ הָאָדָםכְּכָלעוֹלָםהֲויָוֹתשֶׁ ,
"And I have oxen, donkeys, flocks, servants, and maidservants"—these are worldly possessions, like any other
person,

" יתִיולְֹא רנַעֲשִׂ "יכְּפֵרוּשׁ–וחְָשׁוּב"שַׁ זַ"לרַשְׁ .
"But I have not become a prince or notable," as Rashi explains.

םאִישׁ"יעֲַקבֹלִהְיוֹתוהְִנֵּה בתָּ כזכה,)בראשיתאהָֹלִים"ישֵׁ )
Now, since Jacob was "a simple man, dwelling in tents" (Bereishit 25:27),

מָעוּתהָיהָ דוֹלוחְָשׁוּבאֱלֹקִיםמַלְאַךְהֱיוֹתוֹמַשְׁ גָּ ,
it would imply that he was an angelic figure, a significant and lofty individual,

יללָכֵן פִּ פֵלוהְָיהָעַצְמוֹהִשְׁ עֵינֵישָׁ יעַצְמוֹבְּ יעַלֹאכִּ העַדהִגִּ הַמְנוּחָהאֶלעֶתָּ ,
but he humbled himself and considered himself lowly, for he had not yet attained true rest,

י"לָבֶן"עִםאֲבָל רְתִּ כָּלגַּ מַרמַהשֶׁ שָּׁ השֶׁ כֹּלולְָמַד,ועְָשָׂ נּוּלְהִנָּצֵלעֲדַיןִ,לָבֶןעִםהַ יתמִמֶּ נַפְשׁוֹעֵצוֹתולְָשִׁ בְּ .
but rather "I have sojourned with Laban"—all that he observed, did, and learned was still with Laban, to protect
himself from him and to devise strategies for his soul.

מִיהַתנִיחָאוּבָזֶה יםתְּ לַחהַמְפָרְשִׁ שָּׁ ויעֲַקבֹשֶׁ בָרִיםלְעֵשָׂ כִיםדְּ הוּאוגְַדְלוּתהַכְנָעָהמְהַפְּ י",לָבָן"עִםשֶׁ רְתִּ כֹּלזֶהוּלְפִיגַּ אֶחָדהַ .
This resolves the question of the commentators as to why Jacob sent Esau contradictory messages of submission
and greatness, for "I have sojourned with Laban," and according to this, it is all one matter.

And behold, it is known that Jacob, the choicest of the patriarchs, and Moses, the choicest of the prophets, embody
the concept of the "chosen" (bachur), which signifies something intermediary that reconciles between two opposing
sides. The third element comes and resolves the opposition between them; this is the "chosen," the one who unites
opposites, referred to as da’at (knowledge), which connects and integrates everything into simple unity.

For truly, "From the Most High, evil does not emerge" (Eichah 3:38), for He is good and bestows goodness. However,
all evils that appear to arise or measured attributes—all lead to a singular place, achieving the ultimate good. It is only
man who does not understand, for "My people go into exile for lack of knowledge" (Yeshayahu 5:13). Knowledge
(da’at) is the force that connects the conduct of attributes through higher wisdom.

Thus, the earlier sages understood and connected, as in the case of Nachum Ish Gamzu, who said, "This too is for
the good" (Ta’anit 21a), and the story of Rabbi Akiva (Berakhot 60b), where every event ultimately worked out for his
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benefit. This understanding—that connection or faith in simple unity amidst all transformative circumstances—is the
sweetening of judgments.

Therefore, Jacob and Moses, who were called "chosen" (bachur), embodying da’at (knowledge) and the power to
connect, experienced fear. This was because they needed to navigate both extremes, as is the way of the one who
resolves and connects, integrating strength (gevurot) with kindness (chasadim)

And in truth, if there had been only kindness without any fear, one would surely proceed confidently on their way, as
explained in the Midrash regarding "And Jacob sent [messengers]." However, in truth, Jacob was the choicest of the
patriarchs, holding both extremes, as mentioned above. Therefore, great wisdom was involved in "And Jacob sent
[messengers]," as explained in the Holy Zohar. He experienced fear and elevated and sweetened the fear to higher
and higher levels, a fear of "lest sin cause harm," as mentioned earlier. Through this, he subdued the external
strengths and fears.

Similarly, Moses, our teacher, peace be upon him, who was the "chosen one" (bachur) and embodied the unifying
knowledge (da’at hamechaber), was also inclined to fear. However, his fear was rooted in humility, a fear born of
lowliness. May God merit us to be among the perfect ones who fear Him. Amen.


