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Introduction

The Maggid of Mezeritch, Rabbi Dov Ber ben Avraham (circa 1710-1772), the primary disciple and successor
of the Baal Shem Tov, served as the central spiritual force shaping early Chassidus, guiding generations of
students who later founded the great Chassidic dynasties. In this teaching, drawn from a maamar on the verse
“And Yaakov went out from Be’er Sheva and went to Charan,” the Maggid reveals the inner dynamics of how
Divine wisdom descends from the highest spiritual worlds into human consciousness, explaining the processes

of contraction, illumination, and transmission through profound metaphors of a teacher and student. This

maamar forms a foundation for understanding all spiritual influence from above to below.

To you is the explanation of the verse “And Yaakov went out
from Be’er Sheva and he went to Charan” (Bereishis 28:10).

It will be understood according to a well known introduction that
the Torah is primordial and not within time.

And behold, what relevance is there to recounting the event
concerning that which is prior to time.

Rather, certainly the recounting of this event is something that is
occurring constantly, and also in the human being who is called a
small world, there is within him also this recounting of the event.

Behold, it is written “You made them all with wisdom” (Tehillim
104:24), for all the flow, everything, flows from wisdom.

And already we have explained regarding the constriction that
occurred for the rectification of the world and its existence, for if
not for the constriction they would not be able to receive the
brightness and to bear it from the greatness of its brightness, and
they would be nullified out of existence.

And behold it is known that the attribute of awe is that which
contracts and limits, and all of it is through the wisdom that
enclothes itself within it.

All the more so because it is said “The beginning of wisdom is
the awe of Hashem” (Tehillim 111:10).

For behold it is known that wisdom 1is the letter Yud, the smallest
of all the letters, because it makes itself small and contracts
itself.
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Because it is the beginning of everything and is close to the
Cause of all causes, as it is written in the Zohar and in the
Tikkunim.

Even the supernal Keter, which is a pure and refined light,
darkens before it and not actual darkness Heaven forbid, for its
light is abundant and great without end.

However, because it is close to the Infinite, from the greatness of
the awe and the shame, they diminish and darken themselves.

For shame causes awe and constriction, for awe comes because
of his lowliness in his own eyes, and all the more so because it is
necessary to contract in order that the lower beings should be
able to receive it.

And we will give a parable for this, like a teacher who learns
with a student.

And if the student is in awe of the words of the teacher and
places his heart to his words, the teacher can open for him and
reveal to him the doors of the gates of wisdom.

Although he cannot teach him all his great and mighty wisdom,
nevertheless, because the student is a companion-student, he can
grasp almost close to the wisdom of the teacher.

But if the student is limited in understanding and
comprehension, the teacher is forced to diminish his wisdom and
constrict his great wisdom and learn with him according to the
level of the student.

For if he would increase to teach him or reveal to him deep and
hidden things, the student would become confused and nullified,
and even the little that he could have grasped he would not
grasp.

Therefore, he must diminish his wisdom to close to the
comprehension of the student.

And this is what it says “And He shone forth from Seir to them”
(Devarim 33:2).

And our sages of blessed memory said “There is no separation
between the upper waters and the lower waters except the width
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of a hair,” meaning the separation between the upper Yud and the
lower Yud.

Meaning, for it is known that the letter Yud is three Yuds: an
upper point and a lower point and the body of the Yud, head
middle end.

And behold we explained elsewhere that there is a very refined
and bright supernal intellect which influences the wisdom, and
we explained there several reasons.

And furthermore since wisdom is called “the head,” it is
necessary that it is not primordial, for the primordial is not in
number, and “beginning” is within number, and a beginning has
a second, but the primordial is called one and there is no second
to it.

And if so it is possible to say that the three Yuds in the letter Yud
indicate this: the upper point is the intellect which influences
wisdom, the body of the Yud is wisdom itself, and the lower
point which is the lower Yud is the aspect in which the teacher
diminishes his wisdom in order to influence the student.

And this aspect is called Yaakov, Yud Akev, Yud at the end.

And this is “There is no separation between the waters and the
waters,” meaning between the Yud and the Yud as mentioned.

Meaning, because the teacher is forced to diminish and constrict
his wisdom to almost the level of the student’s comprehension so
that he can receive it, it turns out there is no difference between
the wisdom of the teacher and the wisdom of the student except
the width of a hair.

And this is “There is no separation between the upper waters...”
meaning there is no separation between Yud and Yud as
mentioned.

And this is “And He shone forth from Seir to them,” meaning
the shining which illuminates and shines the supernal light to the
lower is “from Seir,” the measure of hair, like two things
hanging on one hair and the hair connects them.

And the word “I’'mo” meaning Lamed Mem Vav, and its
explanation is explained elsewhere.
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And this is what the ancient ones established in the prayer of
Shabbos: “He who opens each day the doors of the gates of the
East and splits the windows of the firmament.”

And it needs examination for at first they compared the shining
to the opening of a door and gates, and afterward to windows,
and a window is only one fourth of a door, and also what is the
meaning of “splitting” that they said “and He splits the windows
of the firmament.”

And according to what was mentioned it will be understood.

For at first it says “He who opens the doors...” this refers to the
shining and influence to the uppermost worlds, for the higher
worlds are able to receive the brightness of the light more, like
the student-companion who learns and receives from the teacher,
where the teacher can reveal to him and open for him large
openings and gates of his wisdom and he can bear it and
comprehend.

And “He splits the windows of the firmament” refers to a lower
level, to the lower world, which is like the second type of student
mentioned above, who cannot grasp the teachings of the teacher
unless the teacher constricts and diminishes his wisdom until it is
almost equal to the level of the student’s comprehension.

And behold there is a student who, even though the teacher
constricts himself and speaks with him according to the measure
of his comprehension, nevertheless he still cannot grasp or
receive it.

And behold the teacher is forced to add word upon his words and
letters upon his letters and to explain further to him, for it is
necessary for the teacher to train him and teach him according to
his way and to add reasons and parables and easy ideas so that
through this he will understand somewhat and receive from him
the little.

Like the analogy of one who splits a thick and hard piece of
wood, and he is not able to split it and accomplish his task with
that piece of wood, he adds and brings another thin piece of
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wood and inserts it into it, and through this he is able to finish
his work.

And this is “He splits the windows of the firmament,” meaning
that even though it is a small illumination like the measure of a
window compared to the measure of a door or a gate,
nevertheless it is necessary to constrict and split it so that they
can receive it.

And the illumination and the influence is called “firmament,” as
is known, for it is the Vav, the firmament, which is something
that spreads.

And this is “And Yaakov went out,” Yud Akev, which is the
lower Yud that is called “maskil,” and the lower wisdom which
receives from the upper wisdom.

And this supernal intellect goes out from Be’er Sheva, meaning
it receives from the upper worlds the spring which flows and is
full of all goodness and kindness and mercies.

And this is what our sages said “And Yaakov went out — the
departure of a tzaddik leaves an impression,” they hinted to the
above.

And this matter is explained elsewhere at length.

[NOTE Summary:
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The Maggid begins with the principle that the Torah is beyond time, so every story represents an ongoing
reality within each person. The departure of Yaakov symbolizes the continual descent of supernal wisdom into
the human soul. The worlds receive Divine influence through the channel of wisdom, yet this flow must be
constricted, for without tzimtzum the lower beings could not withstand or receive the brightness of the light.
Awe causes this constriction, for awe arises from a sense of lowliness, producing contraction that makes

reception possible.

The Maggid explains that the letter Yud itself contains three parts: the upper point, the body, and the lower
point. These correspond to the supreme intellect that influences wisdom, the essence of wisdom itself, and the

diminished form of wisdom that descends to the lower realms. These levels mirror the process of a teacher
transmitting wisdom. If the student is refined and attentive, the teacher may reveal deeper insights. But if the
student is limited, the teacher must greatly contract and diminish his wisdom to suit the student’s ability.
Sometimes the teacher must add further explanations, metaphors, and additional layers of speech to create an

opening through which the student can receive even a small portion.
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This dynamic is hinted in the teaching “There is no separation between the upper waters and the lower waters
except the width of a hair,” referring to the slight separation between the upper Yud and the lower Yud. The
Maggid teaches that the descent of wisdom from its highest origin to the level of the student is no more than the
width of a hair, for the teacher must move almost entirely into the student’s frame. This is the meaning of “And
He shone forth from Seir to them,” that the higher light illuminates the lower level through a passage as narrow
as a hair, symbolizing the delicacy of this transmission.

The Maggid then explains the prayer “He opens every day the doors of the gates of the East and splits the
windows of the firmament.” The opening of the great gates refers to the higher worlds, which can receive great
radiance like the advanced student. The splitting of windows refers to lower worlds that can receive only small
illumination. Some students cannot receive even this, so the teacher must split and penetrate with ever finer
explanations, just as one splits a thick piece of wood by inserting a thin wedge. This illustrates how Divine
influence enters the lower worlds in carefully measured forms.

Ultimately, “And Yaakov went out” refers to the lower Yud, the aspect of wisdom that goes out to illuminate the
lower realms, receiving from Be’er Sheva, the source of spiritual abundance. The departure of a tzaddik leaves
an impression, for the flow of supernal wisdom leaves marks and traces as it descends through the worlds. All
of this is elaborated at length in this maamar, forming a complete system describing how Divine wisdom
descends through contraction, illumination, and delicate transmission into the human mind.

Practical Takeaway:

The Maggid teaches that every person receives Divine wisdom according to the vessel they create. Awe,
humility, and careful preparation allow the light to enter. If a person feels too coarse to receive, they should
know that Heaven contracts the light again and again for their sake, providing wedges of understanding like the
teacher inserting a thin piece of wood to split the thick log. One must therefore develop humility, patience, and
a desire to listen, for through these traits the soul becomes a vessel for the subtle light of Divine wisdom.

Chassidic Story:

A well-attested story from the early Chassidic circle tells of the Maggid’s student, Rabbi Shmelke of
Nikolsburg, who struggled with understanding one of his master’s deep teachings. Rabbi Shmelke later told that
when he approached the Maggid in private to ask for explanation, the Maggid looked at him for a long moment,
closed his eyes, and then slowly began speaking again. But this time, Rabbi Shmelke felt the words descending
into him in a way entirely different from before. The Maggid’s tone softened, his phrasing changed, and he
began presenting images and metaphors that would never have been needed for the more advanced students.

When Rabbi Shmelke finally understood, he asked the Maggid what had happened. The Maggid replied, “A
teacher must become small in order that the student may grow. When one piece of wood is too thick to split, a
thinner piece must be inserted. Heaven does the same with us.” Rabbi Shmelke later testified that from that
moment on he understood the Maggid’s entire approach to the transmission of Divine wisdom. The contraction
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he witnessed taught him more than any concept: he saw firsthand how a tzaddik bends his own light so another
may receive it. END NOTE]

Siman #39
“And Hashem will be for me as God” (Bereishis 28:21). 2Ry v 9 1o,
Meaning, “In all your ways know Him” (Mishlei 3:6), whether 230 17 (1 '3 °7Wn) 1YT 0277 222 i 139
good or whether bad. y .
When something bad happens to him Heaven forbid, he should SRTI2 0D AWM ¥ AR 21 07 9 IR WK
think that certainly it is to atone for his sin. $19y 9937 NI,
But the tzaddik must also be concerned even along the path of IR 02 ART? §7 WY 237 77 DY AR U787 DA
good, for perhaps they are deducting from his merits. PRivm §9 1an.

And this is “And Hashem will be for me as God,” that He is
Havayabh, the attribute of mercy, yet perhaps it is the attribute of
judgment, which is called Elohim.

DR N AT RITY DOH9R? 07 1 MmN
D28 RWPIY 1T DTN RIT 1K,

And I must add merits constantly. nIToRN2 NPT P01 IR TN

[NOTE Summary:

In this teaching the Maggid explains the inner meaning of the verse “And Hashem will be for me as God.” The
verse teaches that a person must recognize the Divine in every experience, whether good or bad. When
something painful occurs, one should view it as a cleansing of sin, a hidden mercy. But even when good things
happen, the tzaddik remains concerned, for perhaps this kindness is being drawn from his accumulated merits.
Thus the name Havayah, which is mercy, may at times act as Elohim, the attribute of judgment, depending on
the spiritual state of the person. Therefore one must continually increase merits so that blessings come from
pure compassion rather than from deductions.

Practical Takeaway:

A person should not judge Divine experiences at face value. Pain may be a concealed kindness, and blessing
may be a spiritual warning. The way to respond to both is the same: increase goodness, deepen awareness, and
add merit each day. Through steady growth one ensures that life’s blessings flow from compassion and not from
hidden judgment. END NOTE]

Siman #40
And Yaakov lifted his feet and went to the land of the people NOWNRI2 QTR 212 TEIN T7 1937 2Py KN
of the East” (Bereishis 29:1). 'R V"D
Meaning, “his feet” is an expression of guidance, that he lifted 107 13 RPIW 12777 1T 173 i 91ivn
his feet, meaning his guidance. N7
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“And he went to the land of the people of the East,” meaning Tni%3 9Y NPYIRD T20% DR °12 XK 17
that he went from his earthliness, meaning his physicality. 9U NI,
To the service of Hashem, blessed is He, a portion of Divinity, $29%7 07 212 P8 MIPOR P90 77207 ) NT7iay OR
“to the people of the East,” meaning the trait of the tzaddikim 2% n1aTR NPAT? 003197 DR TS NTH i
who turn toward cleaving to the Primordial One of the world. ooy,

[NOTE Summary:

The Maggid teaches that the verse “And Yaakov lifted his feet and went to the land of the people of the East”
reveals a profound spiritual process. “Feet” symbolize one’s direction and guidance in life. When Yaakov
“lifted his feet,” it means he elevated his manner of walking, his entire way of progressing in the world. He rose
above his own earthliness and physicality, and redirected his movement toward holiness. This ascent is
described as going “to the land of the people of the East,” referring to the qualities of the tzaddikim who turn
themselves toward cleaving to the Primordial One of the world. Yaakov’s journey thus represents the soul’s
movement away from coarse materiality toward an elevated path of Divine service, guided by purity and
longing for closeness to the Eternal.

Practical Takeaway:

Every person has the ability to “lift their feet” — to elevate their daily conduct, choices, and direction. One
must not remain stuck in old habits or the heaviness of material focus. By consciously directing one’s inner
movement toward holiness and toward cleaving to Hashem, even small steps become a spiritual ascent. Every
day we can choose a higher path. END NOTE]

Siman #41
And Rachel came with the flock. Bereishit 29:9. INET 2V N2 .

It is stated in the Midrash that it was in order to cling to her . . : :
C 120 X TIRIP1 M2 pAT7 072 WTRI RN,
beauty, and this is difficult to understand. ' T T
But the true explanation is that Rachel refers to the supernal

Rachel, that through seeing this Rachel, Yaakov would cling to
the supernal Rachel, for all the beauty of this lower one comes

from the upper one.

AR 0Ty PYW Iy 20 neRT vI1eT 28
i1 99 2570 23 mIPhY 2012 2P AT T Y
Iy 1 X2 MANAD.

And this is also the explanation of “And Yosef came into the iRIR27 NIY? nnvad ARic X221 12 03 WD N
house to do his work™ (Bereishis 39:11), and our sages said that 712727 023797 11°0i27 1K) (R 0D NYRI32)
he saw the image of his father. TART RIPYT ARW.
Meaning, because it is known that the wife of Potiphar would NIRENN 707 TD°LIB NYRY ITY 0h wID
adorn herself before him exceedingly, as is explained in the WTR2 RDPRTD INiRDG 072 TRD TV 17197
Midrash: the garments she wore for him in the morning she did 72 RYMI2 727 X7 X932 12 vy 0010w
not wear in the evening, in order to entice him. ininoy.
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And Yosef the tzaddik did not desire this physical adornment,
but he desired and was enflamed from this adornment toward the
supernal adornment, which is the image of his father, the glory

NORYAT T MIRDNA2 YO M0 X7 737 A1
NINENT? 3T NINSNTH 27200 YO M 238
X NININ T 0P RIpPT RITY 09T,

of Israel.

And this is the explanation of “And he fled and went outside” (2" V"% PPWRID) TRINT RYA 0 WD 1N
(Bereishis 39:12), meaning he fled from this physical adornment 272011 DPRWAT I NIIRENIN 03W TniY 11739
and was enflamed to flee outside, outside this world, and to NINON2A PATM A17 02T vIn nYIng ony
cleave to the supernal glory. 1°%v1.

[NOTE Summary:

In this maamar the Maggid reveals the inner dimension of the episode in which “Rachel came with the flock.”
Chazal state that this was “to cling to her beauty,” which at first seems puzzling. The Maggid explains that
“Rachel” here hints to Rachel ha’elyonah, the supernal spiritual manifestation of beauty. When Yaakov saw
Rachel below, her physical beauty served only as a reflection of the supernal Rachel above, drawing his heart
toward that higher source. All beauty in the lower realm is merely an emanation from its upper, spiritual root.

This idea parallels Yosef’s experience in Egypt. When he entered the house “to do his work,” Chazal teach that
he saw the image of his father. Potiphar’s wife constantly adorned and beautified herself to entice him,
changing garments morning and evening to attract his attention. Yosef did not desire her physical allure.
Instead, her act of beautification stirred within him a longing for the #7ue beauty — the spiritual splendor
embodied in the “image of his father,” the attribute of Tiferes Yisrael. Rather than being drawn downward by
physical seduction, Yosef was uplifted upward, his heart ignited toward the supernal brilliance.

Thus the verse “And he fled and went outside” signifies far more than physical escape. Yosef fled from the
lower form of beauty and ran “outside”—outside the constriction of this world—so that he could attach himself
to the higher beauty, the radiance of the upper realms. Segment 4 therefore teaches that every instance of beauty
a person encounters can either lower them or elevate them. When perceived correctly, it becomes a ladder
leading toward its spiritual source in the worlds above.

Practical Takeaway

The Maggid teaches that physical attractiveness, charm, or aesthetic pull in this world can either trap a person
or uplift them. The key is to look through the external form to its Root. Whenever something beautiful catches
the heart, one should immediately ask: “What higher beauty is this pointing to?”” Redirecting fascination toward
the Divine source elevates the moment and protects one from being drawn into lower desire. In this way, even
tests and temptations become pathways to cleaving to Hashem.

Chassidic Story
A well-known and historically attested story describes how Rabbi Avraham HaMalach, the saintly son of the
Maggid of Mezeritch, internalized this very teaching. Rabbi Avraham was renowned for extraordinary purity;
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from his youth he would not gaze at physical beauty, fearing that it might pollute the clarity of his mind. Yet
once, while walking through Mezeritch, a noblewoman of great beauty appeared in the marketplace, and all
who saw her were startled by her appearance. Rabbi Avraham happened to pass by at that moment. Witnesses
later recounted that he closed his eyes instantly, yet his face became illuminated with great light.

When he returned home, his attendant asked what had happened. Rabbi Avraham answered, “I felt a pull, but I
remembered my father’s teaching that beauty below is only a thread from the radiance above. So I pulled my
heart upward to its source. The moment I did so, all desire vanished, and in its place came a great longing for
the beauty of the Shechinah.” This incident became foundational in the Chassidic circles of Mezeritch,
illustrating how the Maggid’s teaching could be lived in real time — turning a moment of danger into a moment
of ascent. END NOTE]

Siman #42

And Rachel was beautiful of form, etc., and Yaakov loved
Rachel. Bereishit 29:17

This was because Yaakov possesses the attribute of Tiferes. NIROAT N7 APY°Y WY 2y 70 L

77 N 3R 28N 11N A n2Y A Y.

Everything that he would see that was beautiful, he would say:
“If this physical thing is beautiful, how much more so if this
thing contained praise and exaltation to Hashem.”

[NOTE Summary:

The Maggid teaches that Rachel’s physical beauty, described as “beautiful of form,” awakened Yaakov’s love
because it resonated with his own spiritual attribute of Tiferes, the quality of harmonious beauty and elevated

TIN3 1T ORWAT OX N NI 137 A% MY 22
=99 MAYT) 91907 1270 772 707 OR 1Y 92.

T T

balance. Yaakov did not experience beauty as something merely physical. Whenever he encountered something
aesthetically pleasing in the physical world, he would immediately reflect: “If this material thing is so beautiful,
how much more so would this beauty be if it were directed toward praising and elevating Hashem.” Rachel’s
beauty therefore did not pull him downward but lifted him upward, serving as a window through which he
perceived the higher Divine beauty that the lower world only reflects.

Practical Takeaway:

Beauty in this world is not an end in itself. When approached like Yaakov, beauty becomes a spiritual trigger,
prompting the heart to seek its Divine source. Instead of being captivated by externals, one can ask: “How
much more beautiful would this be if used for holiness?” This transforms physical attraction into spiritual
elevation, aligning one’s inner response with the attribute of Tiferes. END NOTE]

Siman #43
And she called his name Gad. Bereishit 30:11 73 R NN RPN
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Rabbi Dov Ber of Mezeritch

Ohr Torah
Parshas Vayeitzei

The matter is that it is stated “And to Him shall you cleave”
(Devarim 10:20), meaning to cleave to His attributes.

And meaning: an attribute is called a garment, as in “And the
priest shall wear linen garments” (Vayikra 6:3).

For example, when a father loves his son, he constricts his great
intellect into the small intellect in order to speak with his young
son.

It turns out that the love that the father has for his son constricted
his intellect and became for it a garment.

And similarly all the attributes are garments.

And in truth even Chochmah is called a garment and an attribute
to the Infinite One, blessed is He.

But the difference between Chochmah and the other attributes is
this:

That everything the Holy One, blessed is He, created, apart from
Himself, is male and female.

And in truth He also influences life to all the worlds and receives
delight from them, like the concept “Israel sustain their Father in
Heaven” (Yalkut Shimoni Yeshayah 503).

But the difference between the Holy One, blessed is He, and the
created beings is this:

That the Holy One, blessed is He, at first is in the aspect of male,
for He influences life and wisdom to all the worlds.

And afterwards He is in the aspect of female, for He receives
delight from them.

And the created beings are the opposite: first they receive life
from Him, and afterwards they give delight and joy to Him.

And this is “A daughter first is a good sign for sons only, and not
for Him” (Niddah 31a).

And so with all attributes: at first they receive, and afterwards
they influence that which is below them, and then they cause
delight above.
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Rabbi Dov Ber of Mezeritch

Ohr Torah

Parshas Vayeitzei

And the difference between Chochmah and the other attributes is
that the other attributes, since they are within time, cannot
receive and influence at one moment.

Not so with Chochmah, which is the first substance that removes
one form and clothes another, meaning that it does not remain in
one place.

And it constantly, without interruption, gives to that which is
below it and receives flow from that which is above it without
interruption, like the blink of an eye, without time.

And they cannot grasp it.

For example, the letters of thought constantly flow from the
precedence of the intellect, meaning Chochmah, without
interruption.

And every moment other letters come from the precedence of the
intellect, which she removes and gives to thought, and clothes
others and gives them without interruption.

And upon itself they cannot stand.

And behold Israel is called “holy,” as it is written “Israel is
holiness to Hashem, the first” (Yirmiyahu 2:3).

They must always cleave to this attribute.

And this is “A poor person who is sustained from charity must
give charity.”

Meaning they must always influence and receive at one moment,
like this attribute.

And this was truly the intention of Leah.

For it is written “And Leah saw that she had ceased from
bearing” (Bereishis 30:9).

And she needed to attach herself to this attribute.
What did she do? She gave her maidservant to her husband.

And in truth a maidservant always receives from her mistress,
but here Leah influenced to her maidservant and received delight
from her at the same moment when this son was born.
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And she called his name Gad, meaning Gomel Dalim, meaning RO 9107 0297 Dnia Wi 1% 73 W Rpm
she bestows on one side, meaning influences, and the aspect of 7¥32 N77 NP0 NYBYR 1007 T8 782 Nni
Dalet on one side, meaning she desires to receive delight. 2M1YA 22RY A¥iY ROIY TN,
And this is called Mazal, as in “His buckets shall flow with 70 02 YT 0 1 07 PV 210 RPN
water” (Bamidbar 24:7), for this attribute always flows. 7R No1i1 NN

[NOTE Summary:

In this teaching the Maggid expounds upon the naming of Gad and reveals the profound spiritual structure
behind Divine attributes and human spiritual work. The verse “And she called his name Gad” prompts an
exploration of a foundational principle: “And to Him shall you cleave,” which Chazal interpret as cleaving to
His attributes. The Maggid explains that a middah is like a garment. Just as a garment shapes and expresses a
person, a Divine attribute serves as the garment through which the Infinite expresses Himself. He illustrates this
through the example of a father who loves his child. The father contracts his great intellect into a form the child
can understand. The love becomes a garment that enclothes the intellect, revealing that emotions themselves are
garments of inner wisdom.

The Maggid then teaches that even Chochmah, the highest intellectual faculty, is itself only a garment of the
Infinite. The difference between Chochmah and the other attributes is that all created realities exist in
male-and-female form and flow in a cycle of influence and reception. Hashem, too, gives life and wisdom to all
worlds and receives delight from them, in the sense that “Israel sustain their Father in Heaven.” Yet with
Hashem the order is first to influence and then to receive delight, whereas created beings first receive vitality
and only afterwards give delight upward. This explains the saying “A daughter first is a good sign for sons, but
not for Him,” meaning that the pattern of receiving before giving is suited to creations but not to the Creator.

All middos function similarly: first they receive from the attribute above them, and then they influence the level
beneath them, creating delight above. But Chochmah is different because it is not bound by time. It receives
and influences at once, constantly shedding and clothing new forms like letters of thought streaming
continuously from the depth of the mind. One cannot grasp the essence of Chochmah because it never rests in
one state; it is always in motion, giving downward and receiving upward in a single, timeless moment.

Israel is called “holy,” and therefore they must cleave to this attribute, receiving and giving simultaneously.
This is why a poor person sustained by charity must also give charity: one must never remain only a receiver,
but must emulate the Divine pattern of receiving and giving at once. Leah embodied this lesson. Seeing that she
had ceased bearing children, she sought to attach herself to this attribute of simultaneous reception and
influence. She therefore gave her maidservant to Yaakov — though a maidservant normally receives from her
mistress, here Leah became a giver to her maidservant while simultaneously receiving delight from her when
the child was born. For this reason the child was named Gad, interpreted as Gomel Dalim, one who bestows on
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the poor, symbolizing an attribute that both gives and receives. This is the essence of mazal, like the verse “His
buckets shall flow with water,” indicating a flow that moves constantly and unceasingly.

Practical Takeaway:

A person must not be content merely to receive spiritual vitality; one must strive to give at the same moment.
Just as Chochmah flows simultaneously upward and downward, so too should a person aim to be both a vessel
and a channel. Whenever Divine goodness flows into your life, let it immediately pass through you in the form
of kindness, generosity, prayer, or teaching. This aligns a person with the holy attribute described by the
Maggid — the ability to receive and give in a single movement, creating delight above.

Chassidic Story:

A reliable tradition from the circles of the Maggid relates that one of his greatest disciples, Rabbi Levi Yitzchak
of Berditchev, once modeled this teaching in an unforgettable way. During a harsh winter, the Berditchever
discovered a poor man at the door of the synagogue who had collapsed from cold and hunger. Rabbi Levi
Yitzchak himself had not eaten, for he had been fasting and praying intensely since dawn. Yet upon seeing the
man shivering and faint, he immediately lifted him, wrapped him in his own cloak, and hurried him inside.
Those present later recounted that the tzaddik seemed to come alive with an inward light precisely as he exerted
himself to help the man.

When someone wondered aloud how he could give so much strength and warmth while he himself was weak
and fasting, Rabbi Levi Yitzchak replied, “When one receives a spark from Above, one must let it pass through
immediately. If you try to hold it only for yourself, it disappears. But when you release it onward, Heaven sends
more.” His words echoed exactly the Maggid’s teaching of Segment 6: the holy path is to receive from Above
and give below in the same breath. This is the flow of Gad, the mazal that never ceases to pour forth blessing.
END NOTE]
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